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Chapter II 

Elijah's Cup: 
A Time for Vengeance or for Reconciliation1 

Pour Out Your Wrath on Our Murderous Enemies 

ffl 

Elijali has come to represent polar visions. Elijah as 
described in the Book of Kings is a bitter, zealous prophet 
escaping by the skin of his teeth from Jezebel's and Ahab's 

systematic execution of prophets and promotion of pagan 
worship in Israel. Given the situation it is no surprise that he 
demands that God take vengeance. Yet Elijah as described by the 
prophet Malachi also comes "to reconcile the divided hearts of 
parents and children" (including the Divine parent God and His 
human children). The rabbis described Elijah as a forerunner of 
the messianic era. 

He will come not to judge and to distinguish good from evil, the 
pure from the unpure, but to retrieve those who were pushed far 
away, who had become alienated from their families because of 
fear and trouble. I Ie comes "to resolve disputes among the 
rabbis themselves" and "to make peace between Israel and the 
nations." l ie is a messenger, not of wrathful justice, but of love 
and reconciliation of hearts. 

(M MI IN A L-'.I niYor H:7 AT :T :i N< I IINI ; 10 MAIMONIDIX, IIAIIAD, AND IIIII Mr.nu) 

Medieval Jewish folklore made Elijah into a mysterious and 
beneficent visitor who appears just when one most needs him 
with good news, with a bit of money, or simply to be the tenth 
for a minyan. 

We prefer to retain both perspectives of Elijah. On the one 
hand, if Elijah can heal our pain, and offer us a renewed 
relationship within our own families, then perhaps the deep 
need for righteous anger need not inform the vision of the 
future. On the other hand, if we disregard the existence of 
radical evil as a potential for the present and the future, then we 
may impair our view of reality and blind ourselves to ongoing 
dangers that ought to be met resolutely with eyes open. 

The Kibbutz Debates: 
To Pour or Not to Pour Out Your Wrath! 

The Israeli secular kibbutz has freely amended the traditional 
Haggadah to reflect their own twentieth century exodus and 
return to Israel. In different eras they vacillated over the 
inclusion of "Pom out your wroth." In the Haggadah of Kibbutz 
Ramat HaKovesh, 1943-1944, "Pour Out Your Wrath"appears on 
the front page of the Haggadah, in bold letters, and selections 
about the Warsaw Ghetto Uprising have been inserted. But in 
the Haggadah of the Kibbutz Movement (HaMeuchad), 1971, a 
debate arose among the editors: should "Pour Out Your Wroth"be 
included in the new version for the 1970s? The elders of the 
movement were consulted. Yitzchak Tabenkin ruled: "No! 
We are celebrating our national freedom, not cursing nations. 
We are not giving out grades to allies and to enemies on their 
behavior. However, if a kibbutz (like the Ghetto Fighters 
Kibbutz) has members who are Holocaust survivors, then they 
have every right to express their wrath... and to curse their 
persecutors. This is their spiritual vengeance, their memorial to 
the Holocaust! Therefore, we will make available to those 
kibbutzim of survivors a page of'Pour Out Your Wrath' that can 
be attached to the Kibbutz movement's standard Haggadah that 
will not otherwise contain it." 

Tales of the Red SViatza 
B by Stuart Schoffman (April 4, mi, Thelerusalem Report) 

In 1991, Nabila Shaalan, a Syrian delegate to the United Na
tions Human Rights Commission, commended a "very impor
tant work that demonstrates unequivocally the historical reality 
of Zionist racism" — namely a tome penned in 1985 by Mustafa 
Tlass, Syrian minister of defense, entitled "The Matza of Zion," a 
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justification of the notorious Damascus blood accusation of 1840. 

The blood libel made its debut in Norwich, England in 1144, 
and consists of the bizarre allegation that Jews, in their pre-
I'assover preparations, slaughter Christians (children preferably) 
to use their blood in the baking of matza. The solemn prohibi
tion in Judaism against the consumption of blood in any form 
has never fazed the libelees. The fantasy has mainly to do with 
the ceremonial re-crucifixion of Jesus. A century later, in 1255, a 
lad named Hugh of Lincoln was found dead in the Jewish part of 
town and under torture, a Jew named Copin confessed. Copin 
and 18 other Jews were hanged without trial, and the event was, 
later immortalized not only by Chaucer in The Prioress's Tale, but 
in no fewer than 21 folk songs collected in the 1890s in Child's 
classic compendium English and Scottish Popular Ballads. There's 
a version to be found in an American anthology of Ozark 
Mountain folk songs as recently as 1978. 

On the first day of Pesach, 1475, in Trent, England, a three year 
old Christian boy named Simon disappeared. The local bishop 
accused the Jews. Even though the genuine murderer was later 
discovered, the falsely accused Jews were burned and the rest of 
the community exiled. In the course of the investigation dead 
Simon's wounds reportedly began to bleed again miraculously. 
He was declared a saint and pilgrimages to his grave were 
common. 

A famous Jewish literary rendition of the Golem of Prague 
legends involving Rabbi Judah Locw, putative 16th-century 
inventor of the great avenging monster, credits the golem wi th 
saving the community by placing at the doorstep of its true 
killers a Christian corpse planted in the Jewish quarter. 

Despite the general opposition of high ecclesiastical authori
ties, there have been some 200 documented cases of blood accu
sation, ranging down to the most infamous example of our own 
century, the Mendel Beiliscase in Czarist Russia in 1911 engraved 
fictionally in Bernard Malamud's The Fixer. 

The episode revived in TIass's "Matza of Zion" involves the 
disappearance of one Capuchin Father Tomaso and his 
manservant in Damascus on February 5,1840. A confession was 
extracted from a Jewish barber. Western Jewry rose to the crisis 
with a series of emergency measures in England, France and the 
United States. Many historians credit the Damascus Affair with 
having galvanized American Jews into an encompassing 
national community for the first time. 

In the early 1970, Saudi King Faisal told a Cairo newsman: 
"Two years ago when I was in Paris, police discovered the bodies 
of five children... Afterwards it turned out that Jews killed the 
children to mix their blood into their bread." 

The Spirit of Eqyality and 
Reconciliation at the Seder 

H by Franz Rosenzweig (20th C. C,k'mmn lewisli philosopher) 

The welding of people into a people takes place in its deliver
ance ... Among the many meals of the spiritual year, the evening 
meal of the Passover at which the father of the household gath
ers together all his family is the meal of meals. It is the only one 
that from first to last has the character of worship; hence the 
Seder ("Order") is, from first to last, liturgically regulated. From 
the very start the word "freedom" sheds its light upon it. 

Freedom expresses itself in the fact that the youngest child is 
the one to speak, and that what the parent says at the table is 
adapted to this child's personality and his degree of maturity. 
In contrast to all instruction, which is necessarily autocratic and 
never on a basis of equality, the sign of a true and free social 
intercourse is this, that the one who stands — relatively 
speaking — nearest the periphery of the circle, gives the cue for 
the level on which the conversation is to be conducted. For this 
conversation must include him. No one who is there in the 
flesh shall be excluded in the spirit. The freedom of a society is 
always the freedom of everyone who belongs to it. Thus this 
meal is a symbol of the people's vocation for freedom. The 
parent of the family speaks, the household listens, and only in 
the further course of the evening is there more and more 
common independence until, in the songs of praise and the 
table songs of the second part of the meal, songs which float 
between divine mystery and the jesting mood begot by wine, 
the last shred of autocracy in the order of the meal dissolves 
into community. 

This is the deepest meaning of the farewell which those who 
participate in the evening meal bid one another: Next year in 
Jerusalem! In every house where the meal is celebrated a cup 
filled with wine stands ready for the prophet Elijah, the 
precursor of the shoot from the stock of Jesse, who is forever 
"turning the hearts of the parents to their children and the hearts of 
(lie children to their parents." 

(Tiu:Sv\it()i:l{Kt»:\irrioN,i>v. 317-319) 


