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INTRODUCTION 

I remain astonished at the number of emails I receive from individuals who do not believe that the 
rapture is a biblical doctrine. Such people seem to have the idea that the whole rapture concept is 
manufactured by popular, sensationalistic prophecy teachers in their attempt to sell books and make 
money. Thus, they contend that this rapture doctrine has no biblical justification whatsoever. In order 
to demonstrate the rapture is truly a biblical doctrine, I am commencing a series of articles on the 
"Doctrine of the Rapture of the Church." 

This series will have two major parts. First, we will focus on the "what?" question as we ask ourselves, 
"What is the rapture?" The two major passages we will use to answer this question will be 1 
Thessalonians 4:13-18 and 1 Corinthians 15:50-58. Second, we will focus on the "when?" question as 
we ask ourselves, "When is the rapture?" By "when?" we have no intention of assigning a date for the 
rapture. Such an effort would be fruitless since the Scripture fails to assign a specific date for this 
event. Rather, by "when?" we simply will try to answer the question "When will the rapture take place 
relative to the impending seven-year tribulation period?" 

What is the rapture? In order to answer this question, ten truths about this important event will be 
discussed. The first four truths come directly from 1 Thess. 4:13-18. These verses say: 

But we do not want you to be uninformed, brethren, about those who are 
asleep, so that you will not grieve as do the rest who have no hope. For 
if we believe that Jesus died and rose again, even so God will bring with 
Him those who have fallen asleep in Jesus. For this we say to you by the 
word of the Lord, that we who are alive and remain until the coming of 
the Lord, will not precede those who have fallen asleep. For the Lord 
Himself will descend from heaven with a shout, with the voice 
of the archangel and with the trumpet of God, and the dead in Christ will 
rise first. Then we who are alive and remain will be caught up together 
with them in the clouds to meet the Lord in the air, and so we shall 
always be with the Lord. Therefore comfort one another with these 
words. 

THE RAPTURE IS AN IMPORTANT DOCTRINE 

First, the rapture is an important doctrine. Many give the impression that the rapture is some kind of 
secondary doctrine that need not be given too much attention. We are often told that we should focus 
on the "big ticket" theological items such as the Virgin Birth, the Vicarious Atonement, the Trinity, 
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Salvation by Faith Alone, and the Deity of Christ. Only after these doctrines are mastered should we 
then consider or contemplate the doctrine of the rapture. Along these same lines, many contend that 
the rapture is certainly not something that a new believer should give too much time or attention to. 

Such thinking was foreign to the mindset of the Apostle Paul. Interestingly, the Thessalonians were 
new believers (1 Thess. 1:9). In fact, a very short period of time exists between Paul's planting of the 
Thessalonian church on his second missionary and his writing of the two epistles to them. There were 
no more than six months to a year between these two events. Thus, the Thessalonian epistles differ 
from Paul's letter to the Philippians where a little over ten years had elapsed between Paul's planting 
of the church at Philippi, on his second missionary journey, and when Paul finally wrote to that church 
during his first Roman imprisonment. The point in all of this is that although the Thessalonians were 
new believers, Paul never hid the doctrine of the rapture from them. On the contrary, he openly 
disclosed this teaching to them along with many other doctrines. 

In his letter to the Thessalonians, before more fully developing the doctrine of the rapture in 1 
Thessalonians 4:13-18, Paul briefly mentioned this doctrine in 1 Thessalonians 1:10. Paul obviously 
believed that the rapture is a foundational doctrine because he mentioned it immediately after 
discussing other basic doctrines such as the Holy Spirit (1:5) and conversion (1:5, 9). He also mentions 
the rapture doctrine (4:13-18) just after and before discussing other basic Christian truths such as 
sanctification (4:3, 5:23) and the dimensions of man's nature (5:23). Evidently, in Paul's thinking, the 
rapture was just as important as these other truths and deserved the same level of treatment and 
understanding. 

(To Be Continued...) 
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The Rapture - Part 2 

© 2012 Andy Woods 

INTRODUCTION 

My previous article commenced a series of articles on the rapture. We began with the question, "What 
is the Rapture?" This question can best be answered by noting ten truths about the rapture from 1 
Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In this first article, we saw that the rapture is an 
important doctrine and not something that can be marginalized or explained away as a secondary 
doctrine. We now move to our second point. 

THE RAPTURE IS DISTINCT FROM THE SECOND ADVENT 

Second, the rapture will be an event which is distinct from the Second Advent. In other words, the 
Second Coming of Christ is divided into two phases. There would be part 1 of the Second Coming of 
Christ and then part 2 of the Second Coming of Christ. After He comes to rescue His church, He will 
return at the end of the Tribulation period when He brings judgment upon planet earth. Some may 
think it strange to divide the Second Coming of Jesus Christ into two distinct phases. Interestingly, 
when we go back into the Old Testament and we study various truths and prophecies related to His 
First Coming, we very quickly get the idea that different prophecies are saying different things. For 
example, Isaiah 53 describes the Messiah suffering and dying. On the other hand, Isaiah 9:6-7 describes 
the Messiah ruling and reigning. How could He come and suffer, and how could He come and rule and 
reign at the same time? The only way to harmonize these passages is to conclude that there must be 
two comings of Christ. There must be one coming when He comes and dies to pay the penalty for the 
sins of the world and another coming of Jesus to rule and to reign. So we can conclude by studying the 
Old Testament that the coming of Christ takes place in phases. In essence, this same approach leads 
one to the teaching of the rapture. The New Testament describes the Second Coming of Christ in two 
different ways. Thus, the only conclusion we can come to is that the Second Coming of Jesus Christ will 
also take place in two phases. 

For example, at the rapture Christ will come in the air (1 Thess. 4:16). However, in the Second Advent 
Jesus Christ will come back to the earth (Job 19:25). His feet will physically touch the Mount of Olives 
(Acts 1:9-12; Zech. 14:4). At the rapture, Christ will come for His saints. In other words, He will come 
back for His church (1 Thess. 4:15-17). By contrast, in the Second Advent, He will come back with His 
saints (Jude 14; Rev. 19:14). Moreover, the rapture will be an event of great blessing. Everybody who is 
involved in the rapture will be blessed (Titus 2:13; John 14:1-4). Thus, Paul uses this doctrine to 
comfort the Thessalonians (1 Thess. 4:18). On the other hand, at the Second Advent of Christ there will 
be tremendous judgment (2 Thess. 1:7-8; 2:8; Isa. 11:4). Revelation 19:15 describes a blood bath as the 
Christ-rejecting nations of the world will oppose Christ at His Second Advent. Christ will come to defeat 
and declare victory over them. In addition, when Christ comes in the rapture, it will only affect 
believers. It will involve Christians, that is those who are “in Christ” (1 Thess. 4:16). However, when 
Jesus Christ comes at the Second Advent, His coming will directly impact both believers and 
unbelievers (Matt. 25:31-46; Rev. 19:15). 

Another distinction is that the rapture will be an event that is visible only to those that are “in Christ” 
(1 Thess. 4:16). Christ will meet believers in the air. However, the Second Advent is something that will 
be visible to the entire world. "Every eye will see Him" (Rev. 1:7). Another simple distinction is that the 
rapture will be an event that is announced by an archangel (1 Thess. 4:16). By contrast, the Second 
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Advent of Christ will involve myriads of angels who will accompany Christ as He returns to the earth 
(Matt. 25:31). In addition, the rapture will be a resurrection. First Thessalonians 4:16 speaks of a 
resurrection associated with the rapture when it indicates that, "the dead in Christ will rise first." By 
contrast, at the Second Advent of Christ there will not be an instantaneous resurrection. Finally, when 
Christ comes at the rapture, He will come to rescue the church (1 Thess. 1:10). However, when He 
comes in the Second Advent, He will come to rescue Israel (Matt. 23:37-39; 24:31). 

As we carefully scrutinize, read, and examine the prophecies related to the return of Christ we see His 
return described in totally different ways. The only logical conclusion one can reach is that the Second 
Coming of Christ must occur in two phases. As will be shown later in this series, there must first be a 
rapture before the Second Advent can occur seven or more years later. This identical logic applies to 
the Old Testament teaching that the coming of Christ must have two phases as well. He comes to 
suffer and die (Isa. 53), and then He comes to rule and reign (Isa. 9:6-7). Identically, the New 
Testament reveals that the Second Coming of Christ also has two distinct phases. Thus, not only is the 
rapture an important doctrine, but it is also an event that is distinct from the Second Advent of Christ. 

(To Be Continued...) 
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The Rapture - Part 3 

© 2012 Andy Woods 

INTRODUCTION	
   

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles, we saw that the rapture 
is an important doctrine and not something that can be marginalized or explained away as a 
secondary doctrine. We also noted that the rapture is an event that is distinct from the Second Advent 
of Christ. We now move to our third point. 

THE	CATCHING	AWAY	OF	EVERY	LIVING	BELIEVER	
 
Third, the rapture will involve the catching up of every believer to meet the Lord in the air. First 
Thessalonians 4:17 says, “Then we who are alive and remain will be caught up together with them in the 
clouds to meet the Lord in the air, and so we shall always be with the Lord.” The Greek word translated 
“caught up” is harpazō, which means to be seized or caught up by force. According to a leading lexicon, 
this Greek verb has the meaning of "to grab or seize suddenly so as to remove or gain 
control, snatch/take away."1 In other words, those living believers on the earth at the time of the rapture 
will be removed by force from the earth in order to go into the presence of Christ. 

Many criticize the doctrine of the rapture on the grounds that the word “rapture” is not found within 
the Bible. While it may be true that this word “rapture” is not found directly in the biblical text, the 
concept of the catching away of the believer is clearly found within the Bible (1 Thess 4:17). 
Theologians often use concise words or phrases to describe biblical concepts. If such vocabulary were 
not available, then communication would be cumbersome, if not impossible. Communication would 
involve the need to explain an idea every time the concept was being reused. If words representing 
ideas were not available in conveying ideas, a circumlocution would have to be used every time the 
same concept was employed in communication. A circumlocution is a round-about way of stating 
something. Thus, every discipline uses concise terms or phrases representing a broader truth. For 
example, lawyers use terms like "res ipsa loquitor, the rule against perpetuities, negligence, tort, living 
trust, establishment clause, four corners rule, the fruit of the poisonous tree," and so forth. Because 
those trained in the law know exactly what these terms mean, the concepts behind these terms need 
not be re-explained every time these ideas are conveyed. This reality is not just true in the area of law 
but in all disciplines or professions. 

Theology is no different. Theologians frequently use expressions that represent biblical ideas. 
Sometime these specific terms are not stated in Scripture although the broader idea is certainly found 
there. For example, although the word "Trinity" is not found specifically within the biblical text, the 
concept of the Trinity certainly is found within Scripture’s pages. No one would challenge the biblical 
validity of the Trinity just because we cannot locate the word Trinity itself in the Bible. All note the 
concept of the Trinity is scriptural while the term Trinity simply capsulizes and represents a broader 
spiritual truth that would take many words to adequately explain. For that matter, the word “Bible” is 
not mentioned within the Bible. Yet no one disbelieves the Bible just because this specific word is not 
found within the Bible. All acknowledge that the word Bible represents a broader idea, namely, the 
66 books of Scripture encompassing God’s inspired Word. All of this equally applies to the truth of the 
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rapture. Although the word rapture is not found in Scripture, like the word Trinity or Bible, the word 
represents a broader scriptural notion that is taught within the Scriptures. 

If the word rapture is not found within the Bible, then from where do we get this word? When the 
Greek word harpazō or “caught up” (1 Thess 4:17) was translated into Latin in Jerome’s Latin Vulgate, 
the Latin word repere was used. When this Latin word was then translated into English, the word 
“rapture” was employed. This English word “rapture” became commonly used to describe the biblical 
concept of the catching away of all living believers at the Lord’s return in the clouds. In other words, 
the English word rapture comes from translating the Greek word harpazō into Latin and then into 
English. Thus, when someone challenges the validity of the rapture on the grounds that the word itself 
is not found in the New Testament, an appropriate response would be to refer to the Latin copy of the 
Bible where the word rapture can be readily and easily observed. 

In sum, not only is the rapture an important doctrine and an event that is distinct from the Second 
Advent of Christ, but it will also involve the catching up of every believer to meet the Lord in the air. 

(To Be Continued...) 

1 Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and other early 
Christian literature (3rd ed.) (134). Chicago: University of Chicago Press. 
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The Rapture - Part 4 

© 2012 Andy Woods 

INTRODUCTION	

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles, we saw that the rapture 
is an important doctrine and not something that can be marginalized or explained away as a 
secondary doctrine. We also noted that the rapture is an event that is distinct from the Second Advent 
of Christ. We further observed that the rapture will involve the catching up of every believer to meet 
the Lord in the air. We now move to our fourth point. 

A	REUNION	
 
Fourth, the rapture will be a reunion. The concern of Paul's Thessalonian converts that initiated his 
discussion on the rapture is recorded in 1 Thessalonians 4:13. This verse says, "But we do not want you 
to be uninformed, brethren, about those who are asleep, so that you will not grieve as do the rest who 
have no hope." Apparently, upon planting the church in Thessalonica, Paul had taught the new converts 
about the rapture. However, his sudden departure from Thessalonica (Acts 17:1-9) left him no 
opportunity to explain the full ramifications and implications of this doctrine. Thus, when some of the 
Thessalonian Christians began to die, either due to natural causes or persecution, the question that 
likely remained in the minds of the living Thessalonian believers was whether those who had died 
before the Lord’s return in the clouds would miss the rapture? 

Paul explains the reason that the Thessalonians made this inquiry was that they were "uninformed" (1 
Thess. 4:13). The Greek word translated "uninformed" is agnoeō. Because "a" is a negation and 
"gnōsis" means "knowledge," agnoeō literally means "without knowledge." From this Greek word 
agnoeō, we get the English words "agnostic," "ignorant," or "ignoramus." Calling someone ignorant is 
not necessarily an insult. Ignorance does not mean stupidity, or the inability to grasp truth. Rather, it 
simply refers to someone who is not yet fully informed. The reason that the Thessalonians were asking 
the question is because they did not have all of the facts. Paul, as the revealer of new doctrine for the 
Church-Age, had thus far no opportunity to explain to them how the rapture doctrine related or 
applied to Christians who had already died. The Thessalonians could not consult the New Testament to 
discover this reality, since the New Testament itself was just being initially formulated. 

Paul answers the question that was on the minds of the Thessalonians in 1 Thessalonians 4:14-17. He 
notes, "For if we believe that Jesus died and rose again, even so God will bring with Him those who 
have fallen asleep in Jesus. For this we say to you by the word of the Lord, that we who are alive and 
remain until the coming of the Lord, will not precede those who have fallen asleep. For the Lord 
Himself will descend from heaven with a shout, with the voice of the archangel and with the trumpet 
of God, and the dead in Christ will rise first. Then we who are alive and remain will be caught up 
together with them in the clouds to meet the Lord in the air, and so we shall always be with the Lord." 

Here and elsewhere, Paul explains what happens to the souls or spirits of deceased Church-Age 
believers. Church-Age believers are those saints who have lived and died anytime in between the 
church's founding on the Day of Pentecost (Acts 2) and its earthly termination at the point of the 
rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58). Paul typically refers to Church-Age believers as those who 
are "in Christ" (1 Thess. 4:16) or "in Jesus" (1 Thess. 4:14). At death, deceased Church-Age believers’ 
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souls or spirits leave the body and go immediately into the presence of God (Acts 7:59; 2 Cor. 5:8; 
Philip. 1:21-23) to remain there until the rapture. 

At the point of the rapture, deceased Church-Age believers, whose spirits or souls are currently in the 
presence of the Lord, will then descend from heaven with the Lord and be resurrected or raised (1 
Thess. 4:16) "first" (prōton). Then those believers who living on the earth at the time of the rapture will 
be caught up to be with the Lord and be resurrected second (1 Thess. 4:15, 17). Thus, the believers 
caught up from the earth at the time of the rapture will meet the resurrected Church-Age saints who 
are descending with the Lord. The two groups will meet together in the clouds to be forever with the 
Lord (1 Thess. 4:17). 

Paul's point in explaining how the rapture event relates to the dead in Christ is that the Thessalonians 
should not grieve as those who have no hope (1 Thess. 4:13). They will see their deceased loved ones 
again at the moment of the rapture. In fact, the rapture event will begin with the descent of the Lord 
along with these deceased Church-Age believers. Because the rapture will involve a reunion between 
deceased Church-Age believers and living Church-Age believers, there is no need to grieve over their 
deaths to the extent that the unsaved world would grieve over such a loss. Paul comforts the 
Thessalonians by teaching them that they will see their dead, believing loved ones again at the point of 
the rapture! 

Interestingly, Paul never tells the Thessalonians not to grieve over the loss of their deceased, believing 
loved ones. Grief over such a loss is normal and natural and should never be artificially stifled or 
suppressed. Paul instead says to them and to us to "not grieve as do the rest who have no hope" (1 
Thess. 4:13). In other words, do not grieve as if you do not have the hope of ever seeing your deceased 
loved ones in Christ again. Do not grieve like an unbeliever does who has no hope of ever seeing a 
deceased loved one again after death. Do not grieve as the world does. Such a perspective explains 
why Paul concludes his discussion on the rapture to the Thessalonian believers with the phrase, 
"Therefore comfort one another with these words" (1 Thess. 4:18). 

Deceased Church-Age believers are looking forward to the rapture as much as those of us who have 
trusted in Christ who are presently living on the earth. As explained previously, deceased believers 
currently in the presence of God will receive their resurrected bodies at the point of the rapture along 
with believing earth dwellers, whose bodies will be changed. The prospect of a glorified body is just as 
inviting to a deceased believer as it is to an earth-dwelling believer. Either way, all Church-Age 
believers will participate in the rapture. Should we die before this momentous event, we will 
participate as we are resurrected first after our spirits or souls are brought down with Christ. Should 
we happen to experience this event before death, we will participate in the rapture by being caught up 
to Christ and changed second. At any rate, all Church-Age Christians will participate in the rapture, 
either on the way down or on the way up. 

In sum, not only is the rapture an important doctrine, an event that is distinct from the Second Advent 
of Christ, and an event that will involve the catching up of every believer to meet the Lord in the air, 
but the rapture will also be a reunion between living and deceased believers. Therefore, this reunion 
element of the rapture doctrine furnishes a tremendous comfort to those living believers who have 
lost a loved one in Christ through death.       (To Be Continued...) 
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The Rapture - Part 5 

© 2012 Andy Woods 

INTRODUCTION	

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 Thessalonians  
4:13-18, we saw that the rapture is an important doctrine and not something that can be marginalized 
or explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct 
from the Second Advent of Christ. We further observed that the rapture will involve the catching up of 
every believer to meet the Lord in the air, and that the rapture will involve a reunion between living 
and deceased Church-Age believers. We now examine several more points from 1 Corinthians 15:50-
58. These verses say: 

Now I say this, brethren, that flesh and blood cannot inherit the kingdom 
of God; nor does the perishable inherit the imperishable. Behold, I tell 
you a mystery; we will not all sleep, but we will all be changed, in a 
moment, in the twinkling of an eye, at the last trumpet; for the trumpet 
will sound, and the dead will be raised imperishable, and we will be 
changed. For this perishable must put on the imperishable, and this 
mortal must put on immortality. But when this perishable will have put 
on the imperishable, and this mortal will have put on immortality, then 
will come about the saying that is written, "DEATH IS SWALLOWED 
UP IN VICTORY. O DEATH, WHERE IS YOUR VICTORY? O DEATH, 
WHERE IS YOUR STING?" The sting of death is sin, and the power of 
sin is the law; but thanks be to God, who gives us the victory through our 
Lord Jesus Christ. Therefore, my beloved brethren, be steadfast, 
immovable, always abounding in the work of the Lord, knowing that 
your toil is not in vain in the Lord. 

A	Resurrection	
 
Fifth, the rapture will be a resurrection (1 Cor. 15:50-54). A resurrection is the opposite of death. Death 
involves separation. When people die the immaterial part of them that is designed to live forever 
(Eccl. 3:11) called the soul (psychē) separates from the body or material aspect (Matt. 27:51; Acts 7:59). 
By contrast, a resurrection involves a reunion. When a person is resurrected their soul-spirit or 
immaterial aspect is placed in a glorified or resurrected body. 

Apparently, the Corinthian church was questioning the reality of future resurrection (1 Cor. 15:12). The 
whole concept of bodily resurrection probably seemed incompatible with Greek philosophical dualism 
(Acts 17:32a), which taught that the physical world is evil and only the spiritual world is good. Such an 
aberrant belief system prompted Paul to explain the significance of the resurrection and its 
implications. Paul does so in 1 Corinthians 15, which has often been labeled as the "resurrection 
chapter." Here, Paul touches upon the rapture (1 Cor. 15:50-58) since this event represents the time in 
history when all Church-Age believers will receive their resurrected bodies. 
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The Old Testament had already clearly revealed that there would be a future resurrection of both the 
saved and unsaved (Dan. 12:2). This truth is often alluded to in the New Testament (John 5:28-
29; 11:23-24; Acts 24:15). Paul’s use of the word “mystery” (1 Cor. 15:51) will be discussed in a future 
article. For now it is sufficient to say that his use of this term indicates that the rapture represents the 
time in history when all Church-Age believers will receive their resurrected bodies. This rapture or 
resurrection will be a reality for both living (1 Cor. 15:51) and deceased (1 Cor. 15:52) Church-Age 
believers. 

Why is such a resurrected body necessary? The answer to this question relates to the fact that flesh 
and blood cannot inherit the kingdom of God. The perishable must be exchanged for the imperishable. 
That is, the mortal must be exchanged for immortality (1 Cor. 15:50, 53-54). In other words, our bodies 
as they currently exist are not fit for eternity with God. While our current bodies are often dominated 
by the sinful nature (Rom. 6:6; 8:23), heaven is holy (Isa. 6:3; Rev. 4:8). Although our present bodies, as 
they have been effected by the curse, are temporal and dying (Gen. 3:19; 2 Cor. 4:16), heaven is 
eternal. One need only compare a modern day picture of oneself to a picture from an old high school 
year book in order to clearly see how the curse has negatively impacted all of our physical bodies. Our 
bodies are no more fit for eternity than they are for deep sea diving. In order to be prepared for such 
an activity, the body must be properly equipped with fins, an oxygen tank, mask, etc... Similarly, the 
body must be transformed and glorified. It must be resurrected in order to experience eternity with 
God. Church-Age believers will receive this resurrected body at the point of the rapture. 

In sum, not only is the rapture an important doctrine, an event that is distinct from the Second Advent 
of Christ, an event that will involve the catching up of every believer to meet the Lord in the air, and a 
reunion between living and deceased believers, but the rapture will also be a resurrection. 

(To Be Continued...) 
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The Rapture - Part 6 

© 2012 Andy Woods 

INTRODUCTION	

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 
Thessalonians 4:13-18, we saw that the rapture is an important doctrine and not something that can 
be marginalized or explained away as a secondary doctrine. We also noted that the rapture is an event 
that is distinct from the Second Advent of Christ. We further observed that the rapture will involve the 
catching up of every believer to meet the Lord in the air, and that the rapture will involve a reunion 
between living and deceased Church-Age believers. We then began to examine several more points 
from 1 Corinthians 15:50-58. In the last article, we noted that the rapture will be a resurrection. We 
now move on to our sixth point. 

An	Exemption	from	Death	
 
Sixth, the rapture will exempt an entire generation of Christians from death. First Corinthians 15:51 says, 
"Behold, I tell you a mystery; we will not all sleep, but we will all be changed." Verses 54-56 say, "But 
when this perishable will have put on the imperishable, and this mortal will have put on immortality, 
then will come about the saying that is written, "DEATH IS SWALLOWED UP IN VICTORY. O DEATH, 
WHERE IS YOUR VICTORY? O DEATH, WHERE IS YOUR STING?" The sting of death is sin, and the power of 
sin is the law." Thus, Paul explains, that the rapture will involve the removal of an entire generation 
before the expiration of their natural life spans and the experience of death. 

As our human bodies, tainted by original sin, are decaying and dying, it remains heartening to note that 
there will be a generation of Christians that will not have to face the prospect of death. Death, even for 
the believer, is never an easy process. Perhaps we are that generation of Christians that will not 
experience physical death. 

Some reject the notion of a future rapture since the concept of a supernatural removal prior to death is 
foreign to the Scriptures. However, despite the fact that an event of this magnitude may seem like 
science fiction to some, it remains a biblical fact that many raptures have already taken place. Both 
Enoch (Gen. 5:24) and Elijah (2 Kgs. 2:11) were snatched up into heaven by God before the expiration 
of their natural life spans. Thus, neither man experienced physical death. Christ was similarly raptured 
through His Ascension (Acts 1:11; Rev. 12:5). However, His rapture was somewhat different since He 
was taken to heaven in His resurrected body. Although they were eventually brought back to the earth, 
other examples of individual raptures include Philip (Acts 8:39) and Paul (2 Cor. 12:2, 4). The latter was 
caught up into the third heaven to receive divine revelation. 

As noted in an earlier article, the Greek word translated “caught up” in 1 Thessalonians 4:17 is harpazō, 
which means to be seized or caught up by force. According to a leading lexicon, this Greek verb has the 
meaning of "to grab or seize suddenly so as to remove or gain control, snatch/take 
away."1 Interestingly, this same verb is also used to describe the catching away of Christ (Rev. 12:5), 
Philip (Acts 8:39), and Paul (2 Cor. 12:2, 4). Like Philip and Paul, who were eventually returned to the 
earth, John was similarly caught up to heaven (Rev. 4:1-2) in order to be divinely given much of the 
Apocalypse (Rev. 4–22). In the future Tribulation period, the two witnesses will also be raptured 
(Rev. 11:12). 



 12 

These numerous biblical examples reveal that the concept of the rapture is not foreign to the Bible. 
Many individual raptures have already taken place. Thus, it should come as no great surprise to learn of 
a future rapture for the church. Such an event is in harmony with how God has worked in the past. The 
only difference with these other events and Paul's prediction of a rapture is that the future rapture will 
entail the removal of an entire generation rather than merely the translation of an individual. What 
Paul unfolds in 1 Corinthians 15:51, 54-56 is that the future rapture of the church will exempt an entire 
class of people, as opposed to merely a specific individual, from the prospect of death. Our hope and 
prayer is that we are that very generation spoken of by Paul. 

In sum, not only is the rapture an important doctrine, an event that is distinct from the Second Advent 
of Christ, an event that will involve the catching up of every believer to meet the Lord in the air, a 
reunion of living and deceased Church-Age believers, and a resurrection, but the rapture will also 
exempt an entire generation of Church-Age believers from death. 

(To Be Continued...) 

1 Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and 
other early Christian literature (3rd ed.) (134). Chicago: University of Chicago Press. 
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The Rapture - Part 7 
© 2012 Andy Woods 

INTRODUCTION	
   
My previous articles commenced a series on the rapture of the church. We began with the 
question, "What is the Rapture?" This question can best be answered by noting ten truths about 
the rapture from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 
Thessalonians 4:13-18, we saw that the rapture is an important doctrine and not something that 
can be marginalized or explained away as a secondary doctrine. We also noted that the rapture is 
an event that is distinct from the Second Advent of Christ. We further observed that the rapture 
will involve the catching up of every believer to meet the Lord in the air, and that the rapture will 
involve a reunion between living and deceased Church-Age believers. We then began to examine 
several more points from 1 Corinthians 15:50-58. We noted that the rapture will be a resurrection 
and will exempt an entire generation of believers from death. We now move on to our seventh 
point. 

An	Instantaneous	Event	
   
Seventh, the rapture will take place instantaneously. First Corinthians 15:52 says, "in a moment, 
in the twinkling of an eye, at the last trumpet; for the trumpet will sound, and the dead will be 
raised imperishable, and we will be changed" (italics added). Notice that Paul analogizes the 
speed of the rapture to the "the twinkling of an eye." How long does it take someone to blink 
their eye? Such an occurrence can happen in less than a split second. Thus, the rapture also will 
be a nanosecond event. 
 
Interestingly, the word "moment" is a translation from the Greek adjective atomos. According to 
a leading lexicon, this word means:"...‘uncut’...then of something that is viewed as such a unit 
that it cannot be cut, esp. because of smallness (e.g. particle of matter, uncompounded word) 
indivisible...in a moment 1 Cor 15:52..."1 Thus, atomos means something that is so small, tiny, or 
miniscule that it cannot be divided. From this Greek word atomos, we get our English word 
atom. An atom is indivisible. It cannot be divided or else an atomic explosion will occur. Thus, 
through his use of atomos, Paul analogizes the speed to which the rapture will occur to a particle 
that is so small that it cannot be divided. Both "the twinkling of an eye" and atomos represent 
descriptive linguistic tools skillfully used by the apostle in order to depict the rapture's rapid 
velocity. 
 
Sometimes God deals with His people on the basis of large eras of time. For example, God gave 
the nation of Israel a 490 year time clock known as "Daniel's Prophecy of the Seventy Weeks" 
(Dan. 9:24-27). He also allowed them to experience the Babylonian captivity for 70 years 
(Jer. 25:11; 29:10). In fact, the number of days of Nebuchadnezzar's siege of Jerusalem in 586 
B.C. was premised upon the number of past years of the nation's disobedience (Ezek. 4:5-7). God 
similarly sent His people into 400 years of Egyptian servitude (Gen. 15:13-16). However, Paul's 
choice of terms in 1 Corinthians 15:52 reveals that, unlike these previous eras of divine dealing, 
the rapture will not take place over an extended period of time but rather is something that will 
take place instantaneously. 
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In sum, not only is the rapture an important doctrine, an event that is distinct from the Second 
Advent of Christ, an event that will involve the catching up of every believer to meet the Lord in 
the air, a reunion of living and deceased Church-Age believers, a resurrection, an event that 
exempts an entire generation of Church-Age believers from death, but the rapture will take place 
instantaneously. 

(To Be Continued...) 

 

1 Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and 
other early Christian literature (3rd ed.) (149). Chicago: University of Chicago Press. 
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The Rapture - Part 8 

© 2012 Andy Woods 

INTRODUCTION	

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 Thessalonians 
4:13-18, we saw that the rapture is an important doctrine and not something that can be marginalized 
or explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct 
from the Second Advent of Christ. We further observed that the rapture will involve the catching up of 
every believer to meet the Lord in the air, and that the rapture will involve a reunion between living 
and deceased Church-Age believers. We then began to examine several more points from 1 
Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire 
generation of believers from death, and will be an instantaneous event. We now move on to our eighth 
point. 

A	Mystery	
   
Eighth, the rapture is a mystery. First Corinthians 15:51 says, “Listen, I tell you a mystery: We will not all 
sleep, but we will all be changed…” (italics added). Note Paul’s use of the word “mystery” (or mystērion 
in Greek). When people read the word “mystery” in the New Testament they have a tendency of 
importing an English understanding of the word back into the text. Such an anachronistic reading is 
unfortunate since the word “mystery” means something quite different in English than it does in Greek, 
which was the original language of the New Testament. In English, “mystery” refers to something 
obscure, hidden, or something that cannot be made known except through great diligence. For example, 
if I said I was watching a mystery movie or reading a mystery novel, I would be conveying the idea that I 
really did not understand who the villain was until the very end of the movie or the last chapter of the 
book. 

However, in Greek, "mystery" simply means a previously unknown truth now disclosed. Romans 16:25-
26 captures the biblical meaning of the word mystery when it says, “Now to Him who is able to 
establish you according to my gospel and the preaching of Jesus Christ, according to the revelation 
of the mystery which has been kept secret for long ages past, but now is manifested…”  

Colossians 1:26 similarly indicates, “that is, the mystery which has been hidden from the past ages and 
generations; but has now been manifested to His saints” (italics added). Vine further explains, “In the 
N.T, it [mystērion] denotes, not the mysterious (as with the Eng. word), but that which, being outside 
the range of unassisted natural apprehension, can be made known only by Divine revelation, and is 
made known in a manner and at a time appointed by God, and to those who are illumined by His 
Spirit.”1 

Thus, because Paul classified the rapture as a mystery in 1 Corinthians 15:51, it is a theological concept 
unknown in the Old Testament and is barely even hinted at in the Gospels. John 14:1-4 is likely the first 
reference to the rapture in the entire Bible and represents the only time that Christ referred to this 
event in His entire ministry.2 By contrast, the Second Advent, which will take place at the end of the 
Tribulation period, is an event spoken of openly not only in the New Testament (Acts 1:11; 2 Thess 1:6-
10; Rev 1:7) but in the pages of the Old Testament as well (Zech. 14:4). In fact, Job, which is the oldest 
book of the entire Bible, mentions the Second Advent when it says, “As for me, I know that my 
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Redeemer lives, And at the last He will take His stand on the earth” (Job 19:25). My point is that while 
the Second Advent is openly revealed throughout most of the canon of Scripture from Genesis to 
Revelation, not so the rapture which is only revealed in the New Testament and does not even become 
prominent until the writings of the Apostle Paul. 

In fact, it is not just the rapture that is a mystery, but so is the entire Church Age. The Church Age 
refers to the period of time between the church’s birthday on the Day of Pentecost in Acts 2 and the 
conclusion of the church’s earthly mission at the point of the rapture. Paul called this entire period of 
time a mystery (Eph. 3:3-6) that the Old Testament prophets could not foresee (1 Pet. 1:10-11). This 
age is not even hinted at in any sense in Scripture until the Upper Room Discourse (John 13–17). 

Paul’s special calling, among other things, was to unfold this unique period of time called the Church 
Age. Since this age is unknown in the Old Testament and only alluded to briefly by Christ, without 
Paul’s thirteen letters, we would have very limited knowledge regarding the Church Age. What is the 
church’s mission? How are its leaders selected? How is it to be governed? What are its ordinances? 
How has God equipped its members to serve Him in its local communities? How does it deal with sin in 
its midst? All of these questions would remain largely unanswered had Paul not been set aside and 
given the task of filling out mystery realm doctrine for the Church Age. Paul’s unique calling may help 
explain why God allowed him to spend so much time in prison. Unlike modern prisons which are often 
accompanied with weight rooms and entertainment through colored and cable television, a first-
century prison had no such accoutrements. Thus, Paul’s multiple imprisonments, whether they be in 
Caesarea or his two Roman imprisonments, gave him ample opportunity to not only receive revelation 
from God regarding mystery realm Church Age doctrine but also to record such doctrine in his thirteen 
letters. 

Part of this mystery realm doctrine pertains to how the Church Age will terminate. Thus, God revealed 
to Paul the ending of the church’s earthly mission through the rapture as part of this mystery realm 
Church-Age doctrine. In 1 Corinthians 15:50-58 and 1 Thessalonians 4:13-18, God revealed to Paul that 
just as the Church Age began with a miracle resulting in the conversion of three thousand on the Day of 
Pentecost (Acts 2:41), the Church Age will similarly end with a miracle called the rapture of the church. 
Because the rapture is part of this mystery realm doctrine given to Paul, it too represents an unknown 
commodity in the Old Testament. 

In sum, not only is the rapture an important doctrine, an event that is distinct from the Second Advent 
of Christ, an event that will involve the catching up of every believer to meet the Lord in the air, a 
reunion of living and deceased Church-Age believers, a resurrection, an event that exempts an entire 
generation of Church-Age believers from death, and an instantaneous event, but the rapture is also a 
mystery or an unknown truth in prior ages but now openly revealed. 

(To Be Continued...) 

1 W. E. Vine, Vine's Complete Expository Dictionary of the Old and New Testament Words (Nashville: Nelson, 
1996), 424. 

2 For exegetical evidence indicating that Christ alluded to the rapture in this passage, see Andy Woods, “Jesus and 
the Rapture,” http://www.pre-trib.org/data/pdf/Woods-JesusandtheRapture.pdf. 
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The Rapture - Part 9 

© 2013 Andy Woods 

INTRODUCTION	

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles, from 1 Thessalonians 
4:13-18 we saw that the rapture is an important doctrine and not something that can be marginalized 
or explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct 
from the Second Advent of Christ. We further observed that the rapture will involve the catching up of 
every believer to meet the Lord in the air, and that the rapture will involve a reunion between living 
and deceased Church-Age believers. We then began to examine several more points from 1 Corinthians 
15:50-58. We noted that the rapture will be a resurrection, will exempt an entire generation of 
believers from death, will be an instantaneous event, and is a mystery. We now move on to our ninth 
point. 

An	Imminent	Event	
 
Ninth, the rapture is imminent. First Corinthians 15:51 says, “Listen, I tell you a mystery: We will not all 
sleep, but we will all be changed…” (italics added). First Thessalonians 4:15 similarly says, "For this we 
say to you by the word of the Lord, that we who are alive and remain until the coming of the Lord, will 
not precede those who have fallen asleep" (italics added). In both of these passages, note Paul’s use of 
the pronoun "we." As Paul was unfolding the concept of the rapture to both the Corinthians and the 
Thessalonians, he anticipated that this event could have taken place in his own lifetime. In other words, 
Paul maintained that the rapture could happen at any moment. No prophetic sign had to first transpire 
before the rapture could occur. Another way of saying this is that the rapture is a sign-less event. The 
term that theologians typically employ in order to describe this reality is "imminency." 

In fact, the New Testament routinely depicts the coming of Christ for His church through the rapture as 
the very next event on the prophetic horizon. This event has the potential of taking place within the 
next split second. Note the imminency language found in the following New Testament texts.  
 
James 5:8 says, "You too be patient; strengthen your hearts, for the coming of the Lord is near." First 
Thessalonians 1:10 teaches, "and to wait for His Son from heaven, whom He raised from the dead, that 
is Jesus, who rescues us from the wrath to come." First Corinthians 1:7 similarly notes, "so that you are 
not lacking in any gift, awaiting eagerly the revelation of our Lord Jesus Christ." According to 
Philippians 3:20, "For our citizenship is in heaven, from which also we eagerly wait for a Savior, the 
Lord Jesus Christ." All of these verses indicate that at any moment Christ could break back into history 
to rescue His church form God's coming wrath. Consequently, the church is to live in eager expectation 
of the any-moment return of the Lord. 

Interestingly, the New Testament never exhorts the church to eagerly await any other prophetic sign 
such as the Antichrist's treaty with Israel or the rebuilding of the tribulation temple. We are not to be 
looking for the Antichrist. Rather, we are to be looking for Jesus Christ! While it is true that both the 
Old and New Testament alike do describe key eschatological events such as the coming Antichrist, the 
peace treaty between the Antichrist and Israel, and the tribulation temple (Dan. 9:27; 1 Thess. 5:3; 2 
Thess. 2:1-12; Rev. 13), we are never exhorted to make these things our focus or immediate 
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expectation. On the contrary, the New Testament is clear that we should be focused upon and eagerly 
awaiting the soon-return of our Savior. 

While there are a plethora of signs that first must transpire before Christ can return at the end of the 
seven-year tribulation period, there are no signs that must occur before the rapture of the church can 
take place. Yet, the emergence of various signs in our world that are obviously setting the stage for the 
coming tribulation period alert us to the reality that the rapture cannot be far away.  

The following holiday analogy is often used to explain this interplay. When we observe people putting 
up Christmas trees and hanging Christmas lights, department stores putting up replicas of Santa Claus, 
and radio stations playing Christmas music, we know that the Christmas holiday is fast approaching. 
These are all signs setting the stage for the celebration of Christmas. However, if these signs begin to 
occur early enough in November, then we also know that Thanksgiving is approaching even faster since 
Thanksgiving precedes Christmas on the calendar. Similarly, there are significant signs in our world 
setting the stage for the coming tribulation period. Such signs include the regathering of the Jews into 
the land of Israel in unbelief, the trend amongst our political leaders toward a one-world government, 
the advent of microchip technology, etc... While these signs alert us to the soon approaching 
tribulation period, they also indirectly inform us that the rapture is coming even faster since (as will be 
defended in subsequent articles) the rapture must precede the tribulation period. In other words, just 
as the signs of Christmas alert us to the rapidly approaching Thanksgiving holiday, the signs of the 
coming Tribulation similarly alert us to the rapidly approaching rapture. 

We often hear the misguided proposition that those who are the most heavenly minded are the least 
earthly good. In actuality, the opposite is true. The doctrine of imminency provides a natural stimulus 
for holy living in daily life. If we are honest with ourselves, our work habit changes when our boss tells 
us that he will be back in two weeks versus him telling us that he could poke his head into our office at 
any moment to ascertain our progress. In the same way, we naturally live differently upon 
understanding that Christ could return for us at any moment. When I was younger, I lived at my 
parents house. They would often go away for the weekend and put me in charge of the house. Because 
they usually told me that they would be back Sunday night, I frequently let the house fall apart on 
Friday and Saturday. On Sunday morning, however, I started putting the house in proper order. Why? I 
did not want my parents to return and find things in a neglected condition. Why did I wait until 
Sunday? I knew that because they would not be back on Friday or Saturday, I could "slack off" during 
that time. If they had instead told me that they could return anytime between Friday and Sunday, I 
would have kept the house in the best possible shape all weekend long. 

Similarly, when we study imminency and recognize that Jesus could return at any moment to either 
give or not give us rewards, based upon how we spent our lives in Christ (2 Cor. 5:10), we are given a 
tremendous incentive to live right because we do not want Him to return and find us in an 
embarrassing spiritual condition (1 John 2:28). Thus, 1 John 3:2-3 indicates that everyone who has the 
hope of Christ's any moment coming purifies himself. Similarly, many of the New Testament scriptural 
exhortations for daily living are linked to the doctrine of Christ's imminent appearing. For example, 
James 5:8 says, "You too be patient; strengthen your hearts, for the coming of the Lord is near." Notice 
that the any-moment return of the Lord is what gives us an incentive to be patient and stand firm. 
There are several other practical exhortations for daily living connected to Christ's imminent return 
found throughout the Bible, such as an encouragement to faithfulness in church leadership (2 Tim. 4:1-
2), gentleness (Philip. 4:5) and self-control (1 Pet. 1:13). Sadly, many Christians fail to see how the 
study of the any-moment return of Christ could positively impact their daily lives. In short, if the 
doctrine of imminency is ignored, a strong stimulus for holy living is removed. 
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Not only does the doctrine of imminency create a desire to live holy lives, but it also provides a 
powerful incentive for evangelistic activity and fervor. If we come to the realization that Christ could 
return at any moment for His own and then the world will experience seven horrific years of divine 
judgment, then we will have a strong desire to reach out to the unsaved with the gospel. Why? We 
would not want unsaved family members, friends, neighbors, and co-workers to be left behind and 
thus experience that horrific time period. Instead, we would long to see them escape by coming to 
faith in Christ. Thus, understanding imminency can provide a powerful motivator for evangelism. 

Church historians tell us that the two greatest evangelism periods in the history of the church were the 
church's first two centuries and from the nineteenth century onward. What do both time periods have 
in common? During both eras, the church adhered to a literal interpretation of prophecy. Once church 
leaders moved away from a literal interpretation of prophecy in the third century, the fires of 
evangelism quickly died out. As prophecy was allegorized, symbolized, and spiritualized away during 
this period, the potent effect of the any-moment return of Christ on the believer and evangelism was 
diminished. The spark of evangelism was not reignited until a literal interpretation of Scripture was 
recovered during the Reformation and later applied to the whole subject of biblical eschatology.1 
Injuring the study of prophecy in general and the doctrine of imminency in particular simultaneously 
injures the cause of evangelism. Because of the impetus that the doctrine of imminency has on the 
believer's daily holiness as well his evangelistic intensity, Satan has worked overtime throughout 
church history to obscure and remove this doctrine from church teaching and the believer's thinking. 

In sum, not only is the rapture an important doctrine, an event that is distinct from the Second Advent 
of Christ, an event that will involve the catching up of every believer to meet the Lord in the air, a 
reunion of living and deceased Church-Age believers, a resurrection, an event that exempts an entire 
generation of Church-Age believers from death, an instantaneous event, and a mystery, but the 
rapture is also an imminent event that can take place at any moment. 

(To Be Continued...) 

 

1 Grant Jeffrey, Apocalypse: The Coming Judgment of the Nations (Toronto, Ontario: Frontier, 1992), 19-20.; Tim 
LaHaye, Understanding Bible Prophecy for Yourself (Eugne, OR: Harvest House, 2001), 18-19. 
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The Rapture - Part 10 

© 2013 Andy Woods 

INTRODUCTION	
 
My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture from 
1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 Thessalonians  
4:13-18, we saw that the rapture is an important doctrine and not something that can be marginalized 
or explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct 
from the Second Advent of Christ. We further observed that the rapture will involve the catching up of 
every believer to meet the Lord in the air, and that the rapture will involve a reunion between living and 
deceased Church-Age believers. We then began to examine several more points from 1 
Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire generation 
of believers from death, will be an instantaneous event, is a mystery, and is an imminent event. We now 
move on to our tenth point. 

	
A	Traditional	Doctrine	Now	Being	Recovered	

 
Tenth, the rapture is a traditional doctrine now being recovered. It is common to hear anti-rapturists 
attack the doctrine of the rapture on the grounds that such an idea is not found in church history until 
very late. They argue that the doctrine did not exist in church history until the writings of John Nelson 
Darby in the 1800's. They ask, "if the rapture is such a clear biblical teaching, then why do we not find 
the idea prevalent in the writings of the church fathers, in Christendom's great creeds and confessions 
such as the Apostles' Creed or the creed of Nicaea, and in church tradition?" Why do none of the great 
sages of the past such as John Calvin or Martin Luther ever mention the rapture? Some even go so far as 
to link Darby's rapture teaching to spurious and suspicious sources such as a young female charismatic 
prophetess named Margaret MacDonald. Several responses can be given to these common contentions. 

First, arguments such as these epitomize a host of logical fallacies. One such fallacy they commit is 
called the recency fallacy. This fallacy assumes the veracity of an idea based upon how recently the 
idea was taught in the history of the Christian church. In other words, if something is not taught until 
late in church history, it cannot be true. Such misguided thinking represents a logical fallacy, because 
the veracity of something is not determined by what time in history the teaching arose. The standard 
for truth is, "does the concept harmonize with biblical revelation regardless of the chronological era 
when the idea arose?" Just because an idea is taught early on in church history does not necessarily 
make it true. For example, many of the earliest church fathers taught baptismal regeneration (salvation 
by baptism rather than by faith alone in Christ). Although this idea arose early on in church history, this 
fact alone does not make it true since it contradicts the biblical record (Eph. 2:8-9). Early ideas are 
untrue if they are not biblical. Conversely, late ideas can be true if they are biblical. Consistency with 
Scripture determines an idea's truthfulness and not when the idea originated. 

Another logical fallacy committed by those who seek to discredit the rapture by linking the doctrine's 
origins to Margaret MacDonald is the genetic fallacy. This fallacy assumes the truth or falsehood of 
something based upon the source of an idea. Such thinking is fallacious since truth is determined by 
consistency with biblical revelation rather than where or from whom the idea supposedly originated. 
Paul speaks of those who preach the gospel out of corrupt motives and yet rejoices since at least the 
gospel is still being preached (Phil. 1:15-18). In other words, because the gospel is objectively and 
biblically true, it remains true even if it proceeds from the mouths of those who have impure motives. 
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If an idea is biblically verifiable, it is true even if a questionable source reiterates the same idea. As a 
side note, scholars have carefully refuted the notion that Darby got the idea of the rapture from 
McDonald.1 However, even if such a refutation did not exist it would not detract from the doctrine's 
truth as long as the rapture can be found in the pages of God's Word. All of this to say, the rapture 
cannot be discredited simply on the basis of the alleged recency of its origin or in seeking to anchor its 
source in Margaret MacDonald as long as the rapture doctrine is found in the Bible. 

Second, it must be remembered that this argument from silence in church history has been used 
before. In fact, it was used against the Protestant Reformers. At the Diet of Worms in A.D. 1521, John 
Eck sought to discredit Luther's teachings of faith alone (Sola Fide) by grace alone (Sola Gratia) through 
Christ alone (Sola Christus) based upon the Scripture alone (Sola Scriptura) to the glory of God alone 
(Sola Deo Gloria) by arguing that such teachings cannot not be found in the teachings of the popes, 
priests, and church fathers. Luther responded by noting that his doctrines could be found in the 
writings of a church father who was far more significant than any source that Eck could produce. 
Luther's source was none other than the Apostle Paul. Luther built his theological case upon Paul's 
writings in general and upon the Book of Galatians in particular (Gal. 2:16). In other words, Luther's 
ideas were true because they could be found in Scripture. Since this was so, whether these ideas could 
be sourced in the writings of the theologians and tradition was somewhat immaterial and irrelevant. 
Such a scenario is analogous to the rapture debate. The rapture stands or falls ultimately on whether it 
is a biblical truth regardless of what church history has said about it. To those who seek to diminish the 
rapture teaching on the basis of its lack of prevalence in church history, our response is the same as 
Luther's: Sola Scriptura! Because the doctrine is found in the Bible, it is true. 

Third, there is a very good reason why the rapture is not conspicuous in the church's creeds and 
confessions. Two centers of Christian thought developed early on in church history. The Antiochene 
school in Syria insisted that the Scripture, including its prophetic portions, be interpreted in a literal or 
normal way. Thus, the early church fathers connected with the Antiochene school became 
premillennialists or chiliasts. They were given this later title because chilia is the Greek word for 
"thousand" which is mentioned six times in Revelation 20:1-10. They arrived at the eschatological 
position of believing in a future thousand year reign of Christ on the earth because of their literal or 
normal approach to the prophetic Scripture. 

Despite reigning supreme for nearly two centuries, the influence of the Antiochene school was 
eventually eclipsed by the Alexandrian school located in Alexandria Egypt otherwise called North 
Africa. This school, which took an allegorical or non-literal approach to prophecy, eventually won the 
day and consequently became the dominant force in church history. Dominant thinkers emerged from 
the Alexandrian school including Origen of the third century and Augustine of the fourth century. 
Augustine's book The City of God, which was the first formal exposition of amillennialism (a view that 
there will be no future earthly reign of Christ based upon a non-literal approach to the prophetic 
portions of Scripture) became perhaps the most influential book in all of church history. Here, I am 
using the word "influential" not in a positive sense but rather in a negative sense. Augustine by and 
large put the church under an allegorical spell. From Augustine onward the majority opinion within the 
church was to interpret prophecy allegorically. The church did not start crawling out from this shadow 
until Protestant Reformers began insisting on a literal method of interpretation. Even then, these 
reformers were inconsistent and did not apply literal interpretation to the Bible's prophetic sections. 
Such inconsistency was not rectified until the budding of the Dispensational movement in the 1800s. 
As the early Dispensationalists began to consistently apply the reformers' literal hermeneutic to 
prophecy, premillennialism, which had been submerged by amillennialism for nearly 1600 years, began 
to make a comeback. 
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The important point to grasp is that the creeds, confessions, tradition, and theologians cited by the 
anti-rapturists are all post Augustine. Since they were developed in the wake of the rise of the 
influence of the non-literal Alexandrian school and Augustine, it stands to reason that these creeds 
would omit the rapture. The rapture doctrine is built upon a literal approach to interpreting Bible 
prophecy. Had these creeds been developed pre Augustine or after Augustine's influence was 
diminished when literalism in prophetic studies again became the norm rather than the exception, it is 
likely that these creeds would have conspicuously mentioned the rapture. 

Fourth, despite the prevalence of nonliteral methods of interpreting prophecy during the so-called 
prophetic dark ages when Augustine's influence dominated, it is interesting to observe the writings of 
those who still approached prophecy literally and consequently still taught the biblical doctrine of the 
rapture. Although certainly not the majority opinion, we do have record of those who either resisted or 
remained unaffected by Augustine's pernicious influence and thus found the rapture in the Bible 
simply by following a consistently literal interpretive approach. One such individual was Pseudo 
Ephraem, who lived at some time during the 4th to the 6th century A.D. Recently, one of his ancient 
writings was discovered, which contains the following statement: 

Why therefore do we not reject every care of earthly actions and prepare 
ourselves for the meeting of the Lord Christ, so that he may draw us 
from the confusion, which overwhelms all the world…For all the 
saints and the elect of god are gathered, prior to the tribulation that is to 
come, and are taken to the Lord lest they see the confusion that is to 
overwhelm the world because of our sins (italics mine).2 

If one were unfamiliar with who made this statement, they would mostly likely attribute it to one of 
the modern exponents of the pretribulational rapture theory. Yet, in actuality, it is an early medieval 
church rapture citation. Those who study in this area have told me personally that eventually we are 
going to find so many statements similar to the one made by Pseudo Ephraem that it will once and for 
all put an end to the contention that the rapture teaching is erroneous since it cannot be located 
anywhere in church history prior to Darby. As more and more of such discoveries are made in the 
coming months and years, the rapture, which was eclipsed by Augustinian Amillennialism, is gradually 
being retrieved from the dust bin of history and brought back into a place of prominence within the 
church. For the time being, it is sufficient to say that those who argue against the rapture on the basis 
of the alleged silence of church history are guilty of committing various logical fallacies, ignore the 
origin of the Protestant Reformation, fail to consider the influence of Augustinian Amillennialism upon 
Christendom's most popular creeds and confessions, and do not fully consider a minority of early 
interpreters who held to a rapture in spite of the dominance of the Alexandrian school of 
interpretation. 

In sum, not only is the rapture an important doctrine, an event that is distinct from the Second Advent 
of Christ, an event that will involve the catching up of every believer to meet the Lord in the air, a 
reunion of living and deceased Church-Age believers, a resurrection, an event that exempts an entire 
generation of Church-Age believers from death, an instantaneous event, a mystery, and an imminent 
event that can take place at any moment, but the rapture is also a traditional doctrine now being 
recovered.        (To Be Continued...) 
1 Paul Richard Wilkinson, For Zion's Sake: Christian Zionism and the Role of John Nelson Darby, Studies in 
Evangelical History and Thought (Milton Keynes: Paternoster, 2007). 

2 Timothy J. Demy and Thomas D. Ice, "The Rapture and an Early Medieval Citation," Bibliotheca Sacra 152, no. 
607 (July-September 1995): 305-16. 
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The Rapture - Part 11 

© 2013 Andy Woods 

INTRODUCTION	

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 
Thessalonians 4:13-18, we saw that the rapture is an important doctrine and not something that can 
be marginalized or explained away as a secondary doctrine. We also noted that the rapture is an event 
that is distinct from the Second Advent of Christ. We further observed that the rapture will involve the 
catching up of every believer to meet the Lord in the air, and that the rapture will involve a reunion 
between living and deceased Church-Age believers. We then began to examine several more points 
from 1 Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire 
generation of believers from death, will be an instantaneous event, is a mystery, and is an imminent 
event, and is also a traditional doctrine now being recovered. 

A	Brief	Survey	of	the	Different	Views	
 
We now move on to our second major question, namely, "when is the rapture?" As we seek to answer 
this question, we make no attempt at assigning a date for the rapture. Such a practice is forbidden since 
the Scripture itself assigns no such date. Rather, here we merely seek to answer the question, "when will 
the rapture take place with respect to the coming tribulation period?" Unfortunately, this is a question 
that is at first glance intimidating to answer since it has generated much controversy. Theologians have 
generated a bewildering number of positions concerning when the rapture will occur relative to the 
coming tribulation period. Let's briefly survey these positions. 

At least five differing views exist. First, pre-tribulation rapturism is the idea that the rapture will occur 
before the tribulation period even begins. Second, mid-tribulation rapture theory asserts that the 
rapture will take place in the middle of the coming tribulation period. Third, post-
tribulationalism contends that the rapture will take place at the end of the coming tribulation period. 
This view typically sees no distinction between the rapture and the Second Advent and thus seeks to 
harmonize all references to Christ's return as taking place at the end of the future tribulation period. 

The confusion on this issue has been compounded by the recent popularization of two more views 
alongside the aforementioned three traditional views. First, pre-wrath rapturism maintains that, 
because the wrath of God does not begin until the final twenty-five percent of the tribulation period, 
the church will be present for the three quarters of the tribulation period only to be raptured to 
heaven just before the wrath of God is poured out during the tribulation's final twenty-five percent. 
Second, partial rapturism contends that only those believers that are earnestly waiting for, seeking, 
and living for the Lord will be raptured. Those believers in a backslidden state at the time of the 
rapture will be left behind. Thus, the purpose of the tribulation period is to bring the left-behind 
backslidden believers out of their spiritual slumber and into a sanctified state. As they are each brought 
out of their carnality, they will be raptured to heaven on an individual basis. 

After looking at all of these competing views, some opt for "prophetic agnosticism" by concluding that 
any degree of certainty on the "when" question is impossible. However, I contend that it is possible to 
develop certainty on this matter. In other words, it is possible to become certain that the church will be 
removed from the earth prior to the tribulation period. Thus, conviction and certainty can be attained 
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regarding the fact that the pretribulation position is the correct view. Such an assertion is far more 
than mere wishful thinking. The pretribulation position posits seven arguments in its favor. The other 
views either ignore or do not handle well these seven arguments. No single argument completely 
"seals the deal" favoring pretribulationalism. However, when these seven arguments are considered 
cumulatively, a potent case exists that the rapture will take place before the tribulation period even 
begins. For the remainder of this series, I will share these seven arguments with you as well as offer 
some brief interaction with the other positions after these seven arguments have been discussed. 

The	Tribulation's	Purpose	Concerns	Israel	Rather			Than	the	Church	

The first reason that the rapture will take place before the tribulation period even begins relates to the 
fact the tribulation period itself concerns God's unfinished work with national Israel rather than the 
church. The whole purpose of the Tribulation is to bring a believing remnant of Israel to faith in her 
Messiah so that God can fulfill His long awaited covenanted promises through this believing remnant. 
This divine purpose behind the Tribulation is articulated in Jeremiah 30:7, which is a well-known 
Tribulation passage. It says, "Alas! for that day is great, There is none like it; And it is the time of Jacob’s 
distress, But he will be saved from it." That this verse is speaking of the coming Tribulation period 
seems apparent from the fact that it speaks of an unparalleled time of distress, particularly for the 
Jews, unknown to the world. It is difficult to locate an event of such magnitude as having been fulfilled 
at any time in past history (Matt. 24:21-22). Furthermore, the verse speaks of Israel's salvation or 
conversion when it says, "he will be saved from it." "Jacob" is a synonym for "Israel" since God 
ultimately changed the patriarch's name to Israel in Genesis 32:28; 35:10. Thus, this event must be yet 
future since national Israel, right up to the present hour, remains in a state of unbelief. 

Jeremiah 30:7 is significant since it reveals that the purpose of the coming tribulation period is to bring 
Israel into salvation by allowing her to believe on her Messiah Yeshua, or Jesus Christ. God knocks us 
down so that we will look up. Most believers can testify to the reality of this statement since they see 
this divine pattern at work in their lives. God typically allows us to come to the end of ourselves 
through tribulations or failures or disillusionment. At that point, we trust in Him alone since He is the 
only One we have left to rely upon. According to Jeremiah 30:7, God will use this same strategy 
regarding the future conversion of Israel. However, it will not be tribulations that God will use, but 
rather the Tribulation. Its purpose is to put unbelieving Israel under such duress that she will ultimately 
trust in Christ alone. 

This divine purpose for the coming Tribulation period is taught in many other passages. For example, 
Daniel 9:24-27 depicts a 490 year divine time clock for Israel. The final seven years of this stop watch 
deal with the coming tribulation (Dan. 9:27). Daniel 9:24 predicts this final spiritual and political 
condition of the nation once this coming seven-year tribulation has completed its course when it says, 
"Seventy weeks have been decreed for your people and your holy city, to finish the transgression, to 
make an end of sin, to make atonement for iniquity, to bring in everlasting righteousness, to seal up 
vision and prophecy, and to anoint the most holy place." These six clauses taken together depict the 
physical and spiritual restoration of the nation of Israel and Jerusalem (Daniel's people and city) after 
the future seven-year tribulation period's completion. Thus, it is safe to conclude that the divine 
purpose of the Tribulation period is to convert Israel. 

Furthermore, Daniel 12:7 says, "I heard the man dressed in linen, who was above the waters of the 
river, as he raised his right hand and his left toward heaven, and swore by Him who lives forever that it 
would be for a time, times, and half a time; and as soon as they finish shattering the power of the holy 
people, all these events will be completed." In context, this verse deals with the second half of the 
coming tribulation period. The phrase "holy people" refers to the Jewish nation. Notice what God is 
doing to His chosen yet unbelieving nation during this future time period. He is shattering their power. 
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In other words, He is breaking them down during this future time of unparalleled distress so that they 
will look up and thus trust in Him alone and consequently be saved. 

Why do these passages (Jer. 30:7; Dan. 9:24; 12:7) relate to the doctrine of the pre-tribulation rapture? 
Because they clearly explain the Tribulation's purpose as relating exclusively to national Israel, the 
church cannot be present during this future time. Since the church is already in faith, there is no need 
for the church to be present during a time period when God is trying His people for the express 
purpose of bringing them to saving faith. The program of belief after distress is unrelated to the 
church, which already believes. 

Furthermore, God seems to use Israel and the church on a mutually exclusive basis. For example, only 
after national Israel rejected her messiah did God raise up the church to be His witness to a lost and 
dying world (Acts 2). While the church was always contemplated in the mind of God (Eph. 3:11), He 
only began His dealings with and through the church after no longer using Israel as His special people 
of bringing spiritual light to a dark world (Matt. 23:37-38; Rom. 10:19). Thus, if God's dealings with 
Israel and the church are mutually exclusive and the coming tribulation period expressly concerns His 
unfinished program purposes with Israel, the church cannot be present in any sense. It is contrary to 
the pattern of God to intermingle these two divine programs, Israel and the Church, in any sense. 

In sum, in an attempt to answer the question "what is the rapture?" we noted that the rapture is an 
important doctrine, an event that is distinct from the Second Advent of Christ, an event that will 
involve the catching up of every believer to meet the Lord in the air, a reunion of living and deceased 
Church-Age believers, a resurrection, an event that will exempt an entire generation of Church-Age 
believers from death, an instantaneous event, a mystery, an imminent event that can take place at any 
moment, and a traditional doctrine now being recovered. Furthermore, regarding "when" the rapture 
will occur, we will explain that believers can develop certainty that they will be raptured before the 
tribulation period for at least seven reasons. The first reason is that the tribulation's ultimate purpose 
concerns Israel rather than the church. 

(To Be Continued...) 
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The Rapture - Part 12 

© 2013 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 Thessalonians 
4:13-18, we saw that the rapture is an important doctrine and not something that can be marginalized 
or explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct 
from the Second Advent of Christ. We further observed that the rapture will involve the catching up of 
every believer to meet the Lord in the air, and that the rapture will involve a reunion between living 
and deceased Church-Age believers. We then began to examine several more points from 1 
Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire 
generation of believers from death, will be an instantaneous event, is a mystery, is an imminent event, 
and is also a traditional doctrine now being recovered. 

We then moved on to our second major question, namely, "when is the rapture?" We noted that as we 
seek to answer this question, we make no attempt at assigning a date for the rapture. Such a practice 
is forbidden since the Scripture itself assigns no such date. Rather, here we merely seek to answer the 
question, "when will the rapture take place with respect to the coming Tribulation period?" After 
briefly defining the various views that theologians have posited in an attempt to answer this question, 
we stated that the pretribulation position (the church will be raptured from the earth before the 
Tribulation period begins) posits seven arguments in its favor. We explained that the first reason that 
the rapture will take place before the Tribulation period even begins relates to the fact that the 
Tribulation period itself concerns God's unfinished work with national Israel rather than the church. 
We now move on to the second argument favoring pretribulationalism. 
 

The	Missing	Church	
 
The second reason that the rapture will take place before the Tribulation period even begins relates to 
the absence of any reference to the church on earth in Revelation 4–19. This point becomes clearer 
upon considering the broad structure of the Book of Revelation. Revelation 1:19 furnishes the three-part 
structure of the book. It says, “Therefore write the things which you have seen, and the things which 
are, and the things which will take place after these things.” “The things which you have seen” consist of 
John’s interaction with the glorified Christ as recorded in Revelation’s first chapter. “The things which 
are” comprise the seven letters to the seven churches of Asia Minor as recorded in Revelation 2–3. “The 
things which will take place after these things” constitute the futuristic section of the book as recorded 
in Revelation 4–22. That Revelation 4:1 begins this third and futuristic section is evident from the two-
fold repetition of the expression “after these things” (meta tatuta), which is the same phrase used to 
describe this final section of the book in Revelation 1:19. It is in this final section of the book that we 
discover the most vivid description of the Tribulation period in the entire Bible (Rev. 4–19). Yet, this 
section contains no single clear reference to the church on the earth during this time period. While the 
Greek word ekklēsia translated “church” is found 19 times in Revelation 1–3 comprising the first two 
sections of the book, the word is not found a single time in the book’s futuristic section (Rev. 4–22). In 
fact, the only time in this section that ekklēsia is used is when John signs off in the benediction 
reminding his readers of Christ's exhortation to preach these prophetic truths in the churches 
(Rev. 22:16). Other than this scant reference to the church, the word “church” is totally absent from the 
book’s futuristic section. We might inquire as to why? The obvious answer lies in the fact that the church 
will not be on the earth during this horrific time period having already been raptured to heaven before 
the Tribulation even begins. 
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Moreover, in the book’s second section, the following exhortation occurs seven times: “To him who 
has an ear let him hear what the Spirit says to the churches” (Rev. 2:7, 11, 17, 29; 3:6, 13, 22). It is 
worth pointing out that the nearly identical expression occurs in Revelation 13:9, which is given to 
encourage those experiencing persecution from the Beast during the Tribulation period. This verse 
says, “if anyone has an ear, let him hear.” Notice that the familiar expression “what the Spirit says to 
the churches” is omitted from Revelation 13:9 despite the fact that it is attached to the same 
expression seven times in Revelation 2–3. We might ask why “What the Spirit says to the churches” is 
left off in Revelation 13:9 despite its seven-fold prominence in Revelation 2–3? Once again, the answer 
lies in the fact that the church will not be on the earth during this seven-year time period having 
already been raptured to heaven before the Tribulation even begins. 

Not only is the word “church” (ekklēsia) absent from the section of John’s Apocalypse directly 
pertaining to the Tribulation period, but the concept of the church is missing as well. Paul routinely 
described the church, or the body of Christ, as consisting of all people from all nations on equal footing 
as joint heirs in one new man or spiritual organism. According to Galatians 3:28, in the Church Age, 
“There is neither Jew nor Greek, there is neither slave nor free man, there is neither male nor female; 
for you are all one in Christ Jesus.” Ephesians 2:14 similarly explains, “For He Himself is our peace, who 
made both groups into one and broke down the barrier of the dividing wall.” Thus, national barriers or 
boundaries no longer positionally divide believers from one another in the Church Age. Today, the 
preeminent servant of God is no longer national, ethnic Israel but rather the church, or the body of 
Christ, consisting of believers in Jesus from all nations. 

Yet, the Book of Revelation, chapters 4–22 describes a period of time when national barriers will once 
again be erected as God will again use national Israel as His special instrument to bless the world. 
Prominently among them will be the 144,000 Jews from the 12 tribes of Israel (Rev. 7:1-8) who will 
evangelize the world (Rev. 7:9-16). Similarly, during the future Tribulation period, He will appoint two 
Jewish witnesses, most likely Moses and Elijah (Rev. 11:3-14). Moreover, despite the fact that the 
church is the object of Satanic opposition in the present age (Eph. 6:10-20), during the coming 
Tribulation, Satan will relentlessly attack national Israel (Rev. 12:1, 13; Gen. 37:9-10). Thus, not only is 
the word “church” absent from Revelation’s depiction of the future Tribulation, but the Pauline 
concept of the church as a body with no national barriers is also absent from this horrific time period. 
Unlike today, the singular national entity Israel will be the object of not only divine blessing but also 
Satanic wrath in the futuristic section of the Apocalypse. The only logical explanation for this abrupt 
transition is that the church has already been raptured to heaven before the events of the Tribulation 
period unfold. 

If the church is ever hinted at or mentioned at all in Revelation’s description of the Tribulation period, 
she is always portrayed as being in heaven and never on the earth. For example, 
Revelation 1:20 symbolizes the church as seven lampstands. Theses lamps and lampstands are 
described as already being in heaven once the events of the Tribulation period begin to unfold 
(Rev. 4:5). 

This missing church concept is not only evident in John’s description of the Tribulation period as 
recorded in the Book of Revelation, but it is also apparent in virtually all other Tribulation passages 
recorded throughout the entire Scripture. Thus, no matter how hard one tries, they will not be able to 
find the church either in word or concept in such passages as Jeremiah 30:7; Ezekiel 38-39; Daniel 9:24-
27; Matthew 24-25, etc…The silence is deafening! 

In sum, having previously answered the question, "what is the rapture?", we noted the first two of at 
least seven reasons that affirm the pretribulational rapture view. The first reason is that the 
Tribulation's ultimate purpose concerns Israel rather than the church. The second reason relates to the 
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concept of the missing church not only from Revelation 4–22, but also from all central and critical 
Tribulation texts. 

(To Be Continued...) 
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The Rapture - Part 13 

© 2013 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 Thessalonians 
4:13-18, we saw that the rapture is an important doctrine and not something that can be marginalized 
or explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct 
from the Second Advent of Christ. We further observed that the rapture will involve the catching up of 
every believer to meet the Lord in the air, and that the rapture will involve a reunion between living 
and deceased Church-Age believers. We then began to examine several more points from 1 
Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire 
generation of believers from death, will be an instantaneous event, is a mystery, is an imminent event, 
and is also a traditional doctrine now being recovered. 

We then moved on to our second major question, namely, "when is the rapture?" We noted that as we 
seek to answer this question, we make no attempt at assigning a date for the rapture. Such a practice 
is forbidden since the Scripture itself assigns no such date. Rather, here we merely seek to answer the 
question, "when will the rapture take place with respect to the coming Tribulation period?" After 
briefly defining the various views that theologians have posited in an attempt to answer this question, 
we stated that the pretribulation position (the church will be raptured from the earth before the 
Tribulation period begins) posits seven arguments in its favor. We explained that the first reason that 
the rapture will take place before the Tribulation period even begins relates to the fact that the 
Tribulation period itself concerns God's unfinished work with national Israel rather than the church. 
The second reason relates to the concept of the missing church not only from Revelation 4–22, but also 
from all central and critical Tribulation texts. 

While making this second point we further noted that if the church is ever hinted at or mentioned at all 
in Revelation’s description of the Tribulation period, she is always portrayed as being in heaven and 
never on the earth. For example, Revelation 1:20 symbolizes the church as seven lampstands. Theses 
lamps and lampstands are described as already being in heaven before the events of the Tribulation 
period begin to unfold (Rev. 4:5). 

This point becomes even clearer when the twenty-four elders of Revelation 4:4 are properly identified. 
Revelation 4:4 says, “Around the throne were twenty-four thrones; and upon the thrones I saw twenty-
four elders sitting, clothed in white garments, and golden crowns on their heads.” If it can be 
established that these twenty-four elders represent the church, then the case for the pretribulational 
rapture doctrine is further fortified since the Apocalypse presents the church in heaven before the 
events of the Tribulation takes place on the earth below. 
 

Identification	of	the	Twenty-Four	Elders	
 
The identification of the twenty-four elders has generated much debate.1 Some say they represent the 
Tribulation martyrs. However, this identification seems unlikely, since the twenty-four elders as depicted 
in Revelation 4:4 already appear to be in a resurrected state. The Tribulation martyrs, by contrast, will 
not be resurrected until a later point just prior to the inauguration of the millennial kingdom (Rev. 20:4). 
Moreover, the Tribulation martyrs are distinguished from the twenty-four elders in Revelation 7:13-14. 
These verses say, “Then one of the elders answered, saying to me, ‘These who are clothed in the white 
robes, who are they, and where have they come from?’ I said to him, ‘My lord, you know.’ And he said to 
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me, ‘These are the ones who come out of the great tribulation, and they have washed their robes and 
made them white in the blood of the Lamb’” (italics added). Since, in these verses, one of the elders 
inquires into the identification of the Tribulation martyrs, it becomes obvious that the elders and the 
Tribulation martyrs cannot be one and the same. 

Some say that the twenty-four elders represent Israel. However, this identification seems 
unlikely. Once again, the twenty-four elders of Revelation 4:4 already appear resurrected. 
Believing national Israel will not receive their resurrection until later, just prior to the 
inauguration of the millennial kingdom (Dan. 12:2; Rev. 20:4). Moreover, while the twenty-
four elders are located in heaven in the futuristic section of John's Apocalypse, Israel seems to 
be fulfilling an earthly role during the Tribulation period (Rev. 7:1-8; 12:1; Gen. 37:9-10). 

Still others teach that these elders represent the redeemed of all ages, which would 
encompass those who have trusted in a coming Messiah prior to or even after the conclusion 
of the Church-Age. Again, this identification seems unlikely since those from non-church age 
dispensations will receive their resurrected bodies at a later point just prior to the 
inauguration of the millennial kingdom (Dan. 12:2; Rev. 20:4). 

A common interpretation is that the twenty-four elders are angels. However, this 
identification also seems improbable since John elsewhere distinguishes the twenty-four 
elders from the angels. Revelation 5:11 says, "Then I looked, and I heard the voice of 
many angels around the throne and the living creatures and the elders; and the number of 
them was myriads of myriads, and thousands of thousands" (italic added). Revelation 7:11 
similarly says, "And all the angels were standing around the throne and around the elders and 
the four living creatures; and they fell on their faces before the throne and worshiped God" 
(italics added). Notice that in both of these verses, the angels are mentioned as one category, 
and the elders are mentioned as a separate category. Such a delineation renders unlikely the 
notion that the elders are angels. A further problem with the angelic interpretation of the 
twenty-four elders is that Revelation 4:4 depicts the elders as seated. Angels typically stand 
rather than sit in God’s presence (Luke 1:19). 

It seems best to argue that the twenty-four elders represent the church. John describes the 
twenty-four elders the same way he describes members of the church in Rev 2–3. For 
example, he notes that they are crowned (Rev. 2:10; 4:10), enthroned (Rev. 3:21; 4:4), and 
clothed in white (Rev. 3:4; 7:13). Moreover, the New Testament typically uses the designation 
“elders” (presbyteros) to depict New Testament church leadership (Acts 14:23; 15:6; 20:17; 1 
Tim. 4:14; 5:17, 19; Titus 1:5; Jas. 5:14; 1 Pet. 5:1, 5). 

Why are there only twenty-four elders mentioned? The number twenty-four is used because 
that is how the Old Testament priesthood was organized (1 Chron. 24). Because the church is 
similar to (although not identical to) Israel in that the church is also a priesthood (Rev. 1:6), the 
number twenty-four communicates the church’s priestly function. The number twenty-four in 
Revelation 4:4 is a literal number. John is focused on twenty-four specific elders that seem to 
represent the church as a whole. However, the number twenty-four simultaneously signifies 
the spiritual idea of the church's priestly designation. 
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In sum, having previously answered the question, "what is the rapture?", we noted the first two of at 
least seven reasons that affirm the pretribulational rapture view. The first reason is that the 
Tribulation's ultimate purpose concerns Israel rather than the church. The second reason relates to the 
concept of the missing church not only from Revelation 4–22, but also from all central and critical 
Tribulation texts. While making this second point, we further noted that if the church is ever hinted at 
or mentioned at all in Revelation’s description of the Tribulation period, she is always portrayed as 
being in heaven and never on the earth. This point is heightened when the twenty-four elders of 
Revelation 4:4 are properly identified as the church. This identification further strengthens the 
pretribulation rapture position. Before the events of the Tribulation period unfold upon the earth 
(Rev. 6–19), the Apocalypse depicts the twenty-four elders, representing the church, as already being 
in heaven before the earthly tribulation judgments even begin (Rev. 4–5). A logical and natural 
explanation for this location is that the church has already been raptured to heaven before the 
Tribulation period begins. 

(To Be Continued...) 

 

 

 

1 For these options, I am indebted to J. Carl Laney, Answers to Tough Questions: A Survey of Problem Passages 
and Issues from Every Book of the Bible (Kregel: Grand Rapids, 1997), 333-34. 
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The Rapture - Part 14 
   

© 2013 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 Thessalonians 
4:13-18, we saw that the rapture is an important doctrine and not something that can be marginalized 
or explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct 
from the Second Advent of Christ. We further observed that the rapture will involve the catching up of 
every believer to meet the Lord in the air, and that the rapture will involve a reunion between living 
and deceased Church-Age believers. We then began to examine several more points from 1 
Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire 
generation of believers from death, will be an instantaneous event, is a mystery, is an imminent event, 
and is also a traditional doctrine now being recovered. 

We then moved to a second main question, namely, when will the rapture take place relative to the 
coming seven-year Tribulation period? We offered the contention that believers can develop certainty 
that they will be raptured before the Tribulation period occurs for at least seven reasons. First, the 
Tribulation period’s purpose concerns Israel rather than the church. Second, there is no reference to 
the church as being on the earth in Revelation 4–19. We now move on to our third argument favoring 
pretribulationalism. 
 

The	Church	Has	Been	Promised	an			Exemption	from	Divine	Wrath	

The third reason that the rapture will take place before the Tribulation period even begins relates to 
the fact the church has been promised to be exempted from divine wrath and yet, the Tribulation 
period is an expression of divine wrath. A consistent New Testament theme is that the Church-Age 
believer is not a candidate for God’s wrath. First Thessalonians 1:10, “and to wait for His Son from 
heaven, whom He raised from the dead, that is Jesus, who rescues us from the wrath to come.” First 
Thessalonians 5:9 similarly notes, “For God has not destined us for wrath, but for obtaining salvation 
through our Lord Jesus Christ.” Romans 5:9 also explains, “Much more then, having now been justified 
by His blood, we shall be saved from the wrath of God through Him.” 

If this promise of exemption from divine wrath (orgē) is true, then how can the church be present 
during the Tribulation period since God’s wrath will be poured out upon the earth during this time 
period? The following Scriptures make it evident that inhabitants of the earth will experience God’s 
wrath during the Tribulation period. Revelation 6:16-17 says, “and they said to the mountains and to 
the rocks, ‘Fall on us and hide us from the presence of Him who sits on the throne, and from the wrath 
of the Lamb; for the great day of their wrath has come, and who is able to stand?’” Interestingly, this 
verse looks backward upon all of the prior seal judgments and categorizes them as divine wrath. These 
seal judgments are manifested early on in the Tribulation period. Thomas explains: 

The verb ēlethen ("has come") is aorist indicative, referring to a previous 
arrival of wrath, not something that is about to take place. Men see the 
arrival of this day at least as early as the cosmic upheavals that 
characterize the sixth seal (6:12-14), but upon reflection they probably 
recognize that it was already in effect with the death of one-fourth of the 
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population (6:7-8), the worldwide famine (6:5-6), and the global warfare 
(6:3-4). The rapid sequence of all of these events could not escape 
notice, but the light of their true explanation does not dawn upon human 
consciousness until the severe phenomena of the sixth seal arrive.1 

Thus, the wrath of God is a phenomenon that appears at the earliest part of the Tribulation period. 

Revelation 11:18 describes the future Tribulation as a period of divine wrath when it says, “And the 
nations were enraged, and Your wrath came, and the time came for the dead to be judged, and the 
time to reward Your bond-servants the prophets and the saints and those who fear Your name, the 
small and the great, and to destroy those who destroy the earth.” Revelation 15:1 similarly notes, 
“Then I saw another sign in heaven, great and marvelous, seven angels who had seven plagues, which 
are the last, because in them the wrath of God is finished.” Along these same lines, Revelation 15:7 
says, “Then one of the four living creatures gave to the seven angels seven golden bowls full of the 
wrath of God, who lives forever and ever.” Moreover, Revelation 16:1 indicates, “Then I heard a loud 
voice from the temple, saying to the seven angels, ‘Go and pour out on the earth the seven bowls of 
the wrath of God.’” Revelation 16:19 notes, “The great city was split into three parts, and the cities of 
the nations fell. Babylon the great was remembered before God, to give her the cup of the wine of His 
fierce wrath.” All of these verses indicate that divine wrath will characterize the entirety of the coming 
Tribulation period. 

If the church is promised an exemption from divine wrath and the Tribulation period represents, from 
beginning to end, an expression of divine wrath upon the earth-dwellers, then it is quite plain that the 
church cannot be on the earth for any part of this horrific time period. It is perhaps for this reason 
primarily that Christ in Revelation 3:10 makes the following promise to the church at Philadelphia: 
“Because you have kept the word of My perseverance, I also will keep you from the hour of testing, 
that hour which is about to come upon the whole world, to test those who dwell on the earth.” It is 
noteworthy that the Greek preposition translated “from” in this verse is the word ek, which "carries 
the meaning separation from something."2 For example, this is the same preposition translated “out 
of” in Matthew 7:5, which says, “You hypocrite, first take the log out of your own eye, and then you 
will see clearly to take the speck out of your brother’s eye” (italics added). Thus, by the use of this 
identical preposition in Revelation 3:10, the idea is clearly conveyed is that the church at Philadelphia 
will be kept entirely out of the great Tribulation in the same way a log must be completely removed 
from someone’s eye before he has the ability to completely remove the speck that is in his brother’s 
eye. 

In other words, the idea here is total removal from rather than sustenance or protection in the midst 
of. The notion that the promise of Revelation 3:10 is nothing more than preservation in the midst of 
the Tribulation fails to harmonize with what the remainder of the Book of Revelation teaches 
concerning the massive martyrdoms of this future time period (Rev. 6:9-11; 7:13-14; 13:10). How can 
Revelation 3:10 be interpreted as a promise of preservation in the midst of the Tribulation when so 
many of God's people are portrayed as experiencing a martyr's death at the hands of the beast? 

Even if the premise is granted, as some maintain, that the wrath of God encompasses only a portion of 
the Tribulation period, the Church-Age believer still cannot experience any of this time period. Notice 
that in Revelation 3:10, Christ promises the believer not just an exemption from divine wrath, but 
rather a removal from the hour of testing itself. Rhodes explains: 

The posttribulational view, expressed in the writings of George Eldon 
Ladd, Robert Gundry, and others, is the view that Christ will rapture the 
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church after the tribulation period at the second coming of Christ. This 
means the church will go though the time of judgment prophesied in the 
book of Revelation, but believers will be kept from Satan's wrath during 
the tribulation (Revelation 3:10). Pretribulationalists (such as myself) 
respond, however, that Revelation 3:10 indicates that believers will be 
saved out of or separated from (Greek: ek) the actual time period of the 
tribulation.3 

Many argue that this notion of an exemption from divine wrath represents nothing more than 
escapist theology. After all, if Christians throughout the world are suffering and have been 
suffering over the last two thousand years of church history, then why should we think that we 
will escape the coming Tribulation period? Some even go so far as to contend that the doctrine of 
pretribulationalism must be predominately an American-Christian doctrine since only in America 
have God's people been able to escape the persecution of Christianity that is so commonplace in 
other parts of the world. However, in a certain sense, the entire gospel message represents 
escapist theology since it teaches that those who place their trust in Christ are not candidates for 
experiencing eternal retribution. Thus, it is not too far afield to extend this basic Christian belief 
to believers also being exempted from divine wrath of the Tribulation period as well. 
 
In another sense, pretribulationalism does not teach escapism since it conveys the notion that the 
believer remains a candidate for other forms of wrath besides divine wrath. For example, 
believers remain candidates for the ordinary trials of life (Jas. 1:2-4). In John 16:33, Jesus said, 
"In the world you have tribulation, but take courage; I have overcome the world." Moreover, 
believers are also not exempted from the wrath of man. This point is clarified in 2 Timothy 3:12, 
which says, "Indeed, all who desire to live godly in Christ Jesus will be persecuted." Nor is the 
Christian also exempted from Satan's wrath. To the church at Smyrna Christ said, "Do not fear 
what you are about to suffer. Behold, the devil is about to cast some of you into prison, so that 
you will be tested, and you will have tribulation for ten days. Be faithful until death, and I will 
give you the crown of life" (Rev. 2:10). Believers are obviously targets of Satanic wrath since we 
regularly struggle, "...not against flesh and blood, but against the rulers, against the powers, 
against the world forces of this darkness, against the spiritual forces of wickedness in the 
heavenly places" (Eph. 6:12). In addition, believers are not spared from the wrath of the world 
system. Jesus explained, "If the world hates you, you know that it has hated Me before it 
hated you. If you were of the world, the world would love its own; but because you are not of the 
world, but I chose you out of the world, because of this the world hates you" (John 15:18-19). 
 
However, it remains a biblical truism that while Christians are not spared from these other forms 
of wrath, they will be spared from divine wrath. Thus, although trials as well as the wrath of 
man, Satan, and the world are an ongoing reality for Christians, they will have no part in divine 
wrath. Although trials (little "t") are a daily reality, we are not candidates for the Trial (capital 
"T"). While Jesus never promised the Church at Philadelphia an exemption from tests (little "t"), 
He did promise them an exemption from the Test (capital "T") that is coming upon the whole 
earth, known as the Great Tribulation period. Thus, it is a mischaracterization to label 
pretribulationalism as merely "escapist theology." 
 
In sum, having previously answered the question, "what is the rapture?", we noted the first three 
of at least seven reasons that affirm the pretribulational rapture view. The first reason is that the 
Tribulation's ultimate purpose concerns Israel rather than the church. The second reason relates 
to the concept of the missing church not only from Revelation 4–22, but also from all central and 
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critical Tribulation texts. The third reason is that the church has been promised an exemption 
from divine wrath. 

(To Be Continued...) 

 

1 Robert L. Thomas, Revelation 1–7: An Exegetical Commentary, ed. Kenneth Barker (Chicago: Moody, 1992), 
457-58. 

 

2 Ron Rhodes, The End Times in Chronological Order: A Complete Overview to Understanding Bible Prophecy, 
vol. Eugene, OR (Harvest, 2012), 42. 
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The Rapture - Part 15 

© 2013 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture from 
1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 Thessalonians 4:13-18, 
we saw that the rapture is an important doctrine and not something that can be marginalized or 
explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct from 
the Second Advent of Christ. We further observed that the rapture will involve the catching up of every 
believer to meet the Lord in the air, and that the rapture will involve a reunion between living and 
deceased Church-Age believers. We then began to examine several more points from 1 
Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire generation 
of believers from death, will be an instantaneous event, is a mystery, is an imminent event, and is also a 
traditional doctrine now being recovered. 

We then moved to a second main question, namely, when will the rapture take place relative to the 
coming seven-year Tribulation period? We offered the contention that believers can develop certainty 
that they will be raptured before the Tribulation period occurs for at least seven reasons. First, the 
Tribulation period’s purpose concerns Israel rather than the church. Second, there is no reference to the 
church as being on the earth in Revelation 4–19. Third, the church has been promised an exemption 
from divine wrath. We now move on to our fourth argument favoring pretribulationalism. 

The	Rapture			is	Imminent	

The fourth reason that the rapture will take place before the Tribulation period even begins relates to 
the fact the rapture is an imminent event. As noted in prior articles, the rapture is an imminent event. In 
other words, the rapture could happen at any moment. Since no prophetic sign must first transpire 
before the rapture can occur, the rapture is a sign-less event. The term theologians typically employ in 
order to describe this reality is "imminency." We noted several New Testament passages that 
substantiate this notion of imminency. For example, 1 Corinthians 15:51 says, “Listen, I tell you a 
mystery: We will not all sleep, but we will all be changed…” (italics added). First Thessalonians 4:15 
similarly says, "For this we say to you by the word of the Lord, that we who are alive and remain until 
the coming of the Lord, will not precede those who have fallen asleep" (italics added). In both of these 
passages, note Paul’s use of the pronoun "we." As Paul was unfolding the concept of the rapture to both 
the Corinthians and the Thessalonians, he anticipated that this event could have taken place in his own 
lifetime. Thus, Paul maintained that the rapture could happen at any moment. No prophetic sign had to 
first transpire before the rapture could occur. 

In fact, the New Testament routinely depicts the coming of Christ for His church through the rapture as 
the very next event on the prophetic horizon. This event has the potential of taking place within the next 
split second. Note the imminency language found in the following New Testament texts. James 5:8 says, 
"You too be patient; strengthen your hearts, for the coming of the Lord is near." First Thessalonians 1:10 
teaches, "and to wait for His Son from heaven, whom He raised from the dead, that is Jesus, who 
rescues us from the wrath to come." First Corinthians 1:7 similarly notes, "so that you are not lacking in 
any gift, awaiting eagerly the revelation of our Lord Jesus Christ." According to Philippians 3:20, "For our 
citizenship is in heaven, from which also we eagerly wait for a Savior, the Lord Jesus Christ." All of these 
verses indicate that at any moment Christ could break back into history to rescue His church from God's 
coming wrath. Consequently, the church is to live in eager expectation of the any-moment return of the 
Lord. 
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What does this notion of imminency have to do with the doctrine of pretribulationalism? Recall the 
various views on the timing of the rapture relative to the impending Tribulation period. At least four 
differing perspectives exist. First, pre-tribulation rapturism holds that the rapture will occur before the 
Tribulation period even begins. Second, mid-tribulation rapture theory asserts that the rapture will take 
place in the middle of the coming Tribulation period. Third, post-tribulationalism contends that the 
rapture will take place at the end of the coming Tribulation period. This view typically sees no distinction 
between the rapture and the Second Advent and thus seeks to harmonize all references to Christ's 
return as taking place at the end of the future Tribulation period. Fourth, pre-wrath rapturism maintains 
that, because the wrath of God does not begin until the final twenty-five percent of the Tribulation 
period, the church will be present for the first three quarters of the Tribulation period only to be 
raptured to heaven just before the wrath of God is poured out during the Tribulation's final twenty-five 
percent. 

Notice that only pretribulationalism is in harmony with the doctrine of imminency. Unlike 
pretribulationalism, all of the other rapture positions convey a list of prophetic events that must first 
transpire before the rapture can occur. Only pretribulationalism teaches that the rapture is a sign-less 
event, which can take place today. For example, according to mid-tribulationalism, can the rapture take 
place today? The answer to this question is no since the first 42 months or three and a half years of 
Daniel's Seventieth Week or the first-half of the seven-year Tribulation must first occur before the 
rapture can take place. According to post-tribulationalism, can the rapture take place today? The answer 
to this question is again no since seven years of Daniel's Seventieth Week or the entire seven-year 
Tribulation must first occur before the rapture can take place. According to pre-wrath rapturism, can the 
rapture take place today? The answer to this question is again no since three quarters of Daniel's 
Seventieth Week or seventy-five percent of the seven-year Tribulation must first occur before the 
rapture can take place. According to pretribulationalism, can the rapture take place today? The answer 
to this question is an emphatic yes since no part of Daniel's Seventieth Week or the seven-year 
Tribulation must first occur before the rapture can take place. 

Thus, only pretribulationalism teaches that the rapture can take place today. Therefore, the slogan 
"perhaps today" only applies to pretribulationalism in contrast to the competing positions. Only the idea 
that the rapture will take place before the Tribulation period even begins makes any sense of the 
plethora of New Testament passages that teach that the Lord's coming for His church is right at the 
door, the next event on the horizon, a sign-less event, or imminent. 

In sum, having previously answered the question, "what is the rapture?", we noted the first four of at 
least seven reasons that affirm the pretribulational rapture view. The first reason is that the Tribulation's 
ultimate purpose concerns Israel rather than the church. The second reason relates to the concept of 
the missing church not only from Revelation 4–22, but also from all central and critical Tribulation texts. 
The third reason is that the church has been promised an exemption from divine wrath. The fourth 
reason is that the rapture is an imminent event and only the pretribulation view is in harmony with this 
doctrine. 

(To Be Continued...) 
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The Rapture - Part 16 

© 2013 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture from 
1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 Thessalonians 4:13-18, 
we saw that the rapture is an important doctrine and not something that can be marginalized or 
explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct from 
the Second Advent of Christ. We further observed that the rapture will involve the catching up of every 
believer to meet the Lord in the air, and that the rapture will involve a reunion between living and 
deceased Church-Age believers. We then began to examine several more points from 1 
Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire generation 
of believers from death, will be an instantaneous event, is a mystery, is an imminent event, and is also a 
traditional doctrine now being recovered. 

We then moved to a second main question, namely, when will the rapture take place relative to the 
coming seven-year Tribulation period? We offered the contention that believers can develop certainty 
that they will be raptured before the Tribulation period occurs for at least seven reasons. First, the 
Tribulation period’s purpose concerns Israel rather than the church. Second, there is no reference to the 
church as being on the earth in Revelation 4-19. Third, the church has been promised an exemption 
from divine wrath. 

The fourth reason is that the rapture is an imminent event and only the pretribulation view is in 
harmony with this doctrine. Only pretribulationalism understands that the very next event on the 
prophetic horizon involves the return of Jesus Christ for His church through the rapture. The immediate 
expectation of the other competing rapture positions is always placed on some other eschatological 
event rather than the rapture. This differing expectation is even revealed in some non-pretribulational 
book titles. For example, the title of the posttribulational book by Bob Gundry is, "First the Antichrist." 
The book's sub-title reads, "Why Christ Won't Come Before the Antichrist Does."1 By contrast, the 
Pretribulationalist is not looking for the Antichrist but rather Jesus Christ since the rapture of the church 
is the next event to transpire. We now move on to our fifth argument favoring pretribulationalism. 

The	Rapture	is	a	Comfort	

The fifth reason that the rapture will take place before the Tribulation period even begins relates to the 
fact the rapture doctrine is designed to comfort the believer. The first reference to the rapture is most 
likely found in the Upper Room Discourse through Christ's words as recorded in John 14:1-4.2 Notice 
how Christ begins this section with words of comfort. In John 14:1, He says, "Do not let your heart be 
troubled; believe in God, believe also in Me." Perhaps the most specific treatment of the rapture is 
found in 1 Thessalonians 4:13-18. Again, notice how Paul concludes this section with words of comfort. 
In 1 Thessalonians 4:18, he writes, "Therefore comfort one another with these words." 
Titus 2:13 similarly associates comfort with the return of Christ for His church by referring to the rapture 
as the "blessed hope." This verse says, "looking for the blessed hope and the appearing of the glory of 
our great God and Savior, Christ Jesus." 

Some become confused how the rapture can possibly comfort since they incorrectly associate the "thief 
in the night" imagery with the rapture. Since a thief breaking into one's house in the middle of the night 
is a harmful and negative occurrence, people misassociate such negativity with the rapture. However, 
the New Testament never analogizes the rapture with the coming of a thief. While the New Testament 
uses "thief" imagery seven times (Matt. 24:43; Luke 12:39; 1 Thess. 5:2,4; 2 Pet. 3:10; Rev. 3:3; 16:15), 
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none of these references contextually allude to the rapture.3 For example, Matthew 24:43 and 
Luke 12:39 both refer to the need for the nation of Israel to remain faithful to the Lord and watchful of 
His return in the midst of the coming seven-year Tribulation period unlike those Jews that failed to 
recognize Christ at His First-Advent. Similarly, the context of 1 Thessalonians 5:2, 4 speaks of those 
unsuspecting unbelievers who are caught off guard by the judgment attached to the eschatological Day 
of the Lord. Moreover, 2 Peter 3:10 has nothing to do with the rapture or any other Church-Age event, 
but rather with the dissolving of the present order subsequent to the Millennial Kingdom and Great 
White Throne Judgment (Rev. 20:1-15; 21:1) just prior to the Eternal State (2 Pet. 3:13; Rev. 21-22). In 
addition, Revelation 3:3 likely refers to the imminent discipline by Christ (Heb. 12:5-11) soon to be 
imposed upon the wayward and carnal Sardis church. Finally, since Revelation 16:15 appears 
parenthetically between the sixth and seventh bowl judgments, it is an exhortation for the Tribulation 
saints to be watching for the soon-return of Christ at the end of the seven-year Tribulation period. In 
sum, when all of the New Testament data is considered, the rapture is a comforting event that the 
Church-Age believer is to look forward to rather than a negative event to be dreaded. 

What does this notion of comfort and hope have to do with the doctrine of pretribulationalism? Recall 
the various views on the timing of the rapture relative to the impending Tribulation period. At least four 
differing perspectives exist. First, pretribulation rapturism holds that the rapture will occur before the 
Tribulation period even begins. Second, midtribulation rapture theory asserts that the rapture will take 
place in the middle of the coming Tribulation period. Third, posttribulationalism contends that the 
rapture will take place at the end of the coming Tribulation period. This view typically sees no distinction 
between the rapture and the Second Advent and thus seeks to harmonize all references to Christ's 
return as taking place at the end of the future Tribulation period. Fourth, prewrath rapturism maintains 
that, because the wrath of God does not begin until the final twenty-five percent of the Tribulation 
period, the church will be present for the first three quarters of the Tribulation period only to be 
raptured to heaven just before the wrath of God is poured out during the Tribulation's final twenty-five 
percent. 

Notice that only pretribulationalism is in harmony with the concept of comfort. Unlike 
pretribulationalism, all of the other rapture positions convey a list of prophetic judgments that must first 
transpire before the rapture can occur. Only pretribulationalism teaches that the rapture will take place 
before these judgments can occur. Midtribulationalism, for example, contends that the Church-Age 
believer must first endure 42 months of hell on earth and assuming that he is not martyred by the beast, 
only then does he have the hope of participating in the rapture. How is such a scenario consistent with 
the New Testament passages describing the rapture as a comforting, hopeful, and blessed event 
(John 14:1; 1 Thess. 4:18; Titus 2:13)? The other rapture positions create even more disharmony with 
the comfort of the rapture since they place the Church-Age believer into either three quarters 
(prewrath rapturism) or all of the Tribulation (posttribulational rapturism). 

Thus, only pretribulationalism teaches that the rapture is a comfort since only this view promises the 
church a complete exemption from the horrors of the Tribulation period. In the following stanza, Donald 
Grey Barnhouse well captured the idea that only pretribulationalism is consistent with the promises of 
imminency and comfort:4 

Jesus may come today, Glad day! Glad day! 
And I would see my friend; Dangers and troubles would end 

If Jesus should come today. 
Glad day! Glad day! Is it the crowning day? 

I’ll live for today, nor anxious be, 
Jesus, my Lord, I soon shall see; 

Glad day! Glad day! Is it the crowning day? 
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By way of parody, Dr. Barnhouse also pointed out that if the midtrib or posttrib advocates sang this 
song, it would instead have to say: 

Jesus can’t come today, Sad day! Sad day! 
And I won’t see my friend; Dangers and troubles won’t end 

Because Jesus can’t come today. 
Sad day! Sad day! Today is not the crowning day? 

I won’t live for today, and anxious I’ll be, 
The Beast and the False Prophet I soon shall see, Sad day! 

Sad day! Today is not the crowning day? 

In sum, having previously answered the question, "what is the rapture?", we noted the first five of at 
least seven reasons that affirm the pretribulational rapture view. The first reason is that the Tribulation's 
ultimate purpose concerns Israel rather than the church. The second reason relates to the concept of 
the missing church not only from Revelation 4-22, but also from all central and critical Tribulation texts. 
The third reason is that the church has been promised an exemption from divine wrath. The fourth 
reason is that the rapture is an imminent event and only the pretribulation view is in harmony with this 
doctrine. The fifth reason is that only pretribulationalism is in harmony with the New Testament's 
presentation of the rapture as a comforting, hopeful, and blessed event. 

 

1 Robert Gundry, First the Antichrist: Why Christ Won't Come before the Antichrist Does (Grand Rapids: Baker, 
1997). 

 

2 For an exegetical defense of the reality that Christ spoke of the rapture in John 14:1-4, see Andy Woods, “Jesus 
and the Rapture,” online: www.pre-trib.org, accessed 27 August 2013, 20-48. 

 

3 Thomas Ice, "A Thief in the Night," Pre-Trib Perspectives 8, no. 3 (August 2013): 1, 4-5. 

 

4 Cited in Mark Hitchcock, “An Overview of Pretribulational arguments,” online: www.pre-trib.org, accessed 27 
August 2013, 29-30. 
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The Rapture - Part 17 

© 2013 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture from 
1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 Thessalonians 4:13-18, 
we saw that the rapture is an important doctrine and not something that can be marginalized or 
explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct from 
the Second Advent of Christ. We further observed that the rapture will involve the catching up of every 
believer to meet the Lord in the air, and that the rapture will involve a reunion between living and 
deceased Church-Age believers. We then began to examine several more points from 1 
Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire generation 
of believers from death, will be an instantaneous event, is a mystery, is an imminent event, and is also a 
traditional doctrine now being recovered. 

We then moved to a second main question, namely, when will the rapture take place relative to the 
coming seven-year Tribulation period? We offered the contention that believers can develop certainty 
that they will be raptured before the Tribulation period occurs for at least seven reasons. First, the 
Tribulation period’s purpose concerns Israel rather than the church. Second, there is no reference to the 
church as being on the earth in Revelation 4-19. Third, the church has been promised an exemption 
from divine wrath. The fourth reason is that the rapture is an imminent event and only the 
pretribulation view is in harmony with this doctrine. The fifth reason is that only pretribulationalism is in 
harmony with the New Testament's presentation of the rapture as a comforting event. We now move 
on to our sixth argument favoring pretribulationalism. 

The	Restrainer	

The sixth reason that the rapture will take place before the Tribulation period begins is due to the fact 
that the Antichrist cannot even come forward until the Holy Spirit's restraining ministry through the 
church is first removed. A common misunderstanding among prophecy students is that the rapture will 
begin the Tribulation period. Such a view represents a misunderstanding since the Antichrist's covenant 
or "peace treaty" with unbelieving Israel furnishes the specific eschatological event that will inaugurate 
the coming seven-year Tribulation period (Dan. 9:27a). However, 2 Thessalonians 2:6-7 indicates that 
the Antichrist cannot make his debut onto the world stage to enter into this covenant until the 
Restrainer is first removed. These verses say, "And you know what restrains him now, so that in his time 
he will be revealed. For the mystery of lawlessness is already at work; only he who now restrains will do 
so until he is taken out of the way. 

Of course, the pertinent question becomes what or who is the restrainer spoken of in these verses? 
Many interpretations have been proposed. Some contend that the restrainer was the Roman Empire 
restraining evil in Paul's day. Yet, Rome is gone and the restraint on the advent of the Antichrist remains. 

Others believe that Satan is the restrainer. However, according to these verses, the restrainer is 
currently acting as a check upon the Antichrist, who will be Satan's man of the hour. Satan will perfectly 
express himself through this coming Antichrist. Second Thessalonians 2:9 says, "that is, the one whose 
coming is in accord with the activity of Satan, with all power and signs and false wonders." If Satan is the 
restrainer, then why would he currently be opposing his own diabolical program? This option is 
particularly unlikely given Christ's statement in Matthew 12:25-26, which says, "Any kingdom divided 
against itself is laid waste; and any city or house divided against itself will not stand.  If Satan casts out 
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Satan, he is divided against himself; how then will his kingdom stand?" If Satan is currently opposing the 
coming of the Antichrist, then he is currently weakening his own kingdom by dividing it against itself. 

Others have suggested the restrainer is the institution of human government because Romans 13:1-
7 explains that government restrains the sinful impulses of people. However, this view also does not 
hold up under close scrutiny since human government will reach its zenith during the Tribulation period. 
The Antichrist himself will preside over a one-world government (Dan. 7:23; Rev. 13:7, 16-18). How can 
human government restrain the advent of the Antichrist when the Antichrist will control the masses 
through an all-powerful government? Thus, just as human government was incapable of holding back 
Nimrod (Gen. 10:8-10; 11:1-4), who is a typological prefigurement of the coming Antichrist, human 
government will similarly be incapable of preventing the coming of the Antichrist. 

Still others have suggested that the restrainer is Michael the Archangel. The problem with this view is 
that Jude 9 tells us that Michael is reluctant to contest Satan, when it says, "But Michael the archangel, 
when he disputed with the devil and argued about the body of Moses, did not dare pronounce against 
him a railing judgment, but said, 'The Lord rebuke you!'" Therefore, consistency seems to dictate that 
Michael would also be unwilling to actively contribute to the present veiling of the Satanically controlled 
Antichrist. 

The best interpretive option is that the restrainer mentioned in 2 Thessalonians 2:6-7 is the Holy Spirit. 
There are two primary reasons for reaching this conclusion. First, the force restraining the Antichrist 
must be more powerful than Satan. According to 2 Thessalonians 2:9, the Antichrist will be Satan's 
masterpiece who will be directly controlled and empowered by Satan himself. Thus, the restrainer must 
be powerful enough to prevent Satan from unleashing the Antichrist onto the world scene until the 
proper time. Only deity possessing the attribute of omnipotence ("all power") has unlimited power. 
Certainly the Holy Spirit meets this criterion since He is full deity (Acts 5:3-4). 

Second, the Greek participle "restrainer" is neuter in 2 Thessalonians 2:6 and masculine in verse 7. 
Identifying the restrainer as the Holy Spirit handles well this abrupt transition from the neuter to the 
masculine gender. The Greek word for Spirit is pneuma, which is a neuter noun. Moreover, in the Upper 
Room Discourse, Jesus identified the Holy Spirit with the masculine personal pronoun "him" or "he." For 
example, in John 14:17, Christ said, "that is the Spirit of truth, whom the world cannot receive, because 
it does not see Him or know Him, but you know Him because He abides with you and will be in you." The 
Holy Spirit is designated by the personal pronoun "he" in other sections of the same discourse 
(John 15:26; 16:13-14). 

Why then did Paul simply not use the words "Holy Spirit" in 2 Thessalonians 2:6-7? In Scripture, it is 
common for the Holy Spirit to be identified by a particular ministry that He provides. In John 14:17, the 
Holy Spirit is identified by His ministry of truth. In John 14:26, He is identified by His ministry as a helper. 
In Romans 8:2, He is identified by His ministry of providing spiritual life. The Holy Spirit has a role in 
restraining evil in the world (Gen. 6:3). Thus, in 2 Thessalonians 2:6-7, Paul similarly points out the 
restraining ministry of the Holy Spirit without expressly mentioning the specific name "Holy Spirit." 

Another factor to keep in mind is that Paul had already taught the Thessalonians about the subject of 
prophecy during his initial visit. Thus, in his epistles to the Thessalonians, he simply reviews 
eschatological topics that they already knew. In 2 Thessalonians 2:5, after describing numerous 
prophetic subjects, he says, "Do you not remember that while I was still with you, I was telling you these 
things?" Given this reality, it would be redundant for Paul to continue employing the term "Holy Spirit" if 
the Thessalonians had already been well taught on the Spirit's role in the outworking of the prophetic 
program. Given their prior knowledge base, simply referring to the Spirit by alluding to His prophetic 
role of restraining the Antichrist would have been sufficient to the Thessalonians for purposes of 
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identification. Exactly how the Holy Spirit holds back the Antichrist and how all of this contributes to the 
doctrine of pretribulationalism will be the subject of the next article in the series. 

(To Be Continued...) 
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The Rapture - Part 18 

© 2013 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 
Thessalonians 4:13-18, we saw that the rapture is an important doctrine and not something that can 
be marginalized or explained away as a secondary doctrine. We also noted that the rapture is an event 
that is distinct from the Second Advent of Christ. We further observed that the rapture will involve the 
catching up of every believer to meet the Lord in the air, and that the rapture will involve a reunion 
between living and deceased Church-Age believers. We then began to examine several 
more points from 1 Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt 
an entire generation of believers from death, will be an instantaneous event, is a mystery, is an 
imminent event, and is also a traditional doctrine now being recovered. 

We then moved to a second main question, namely, when will the rapture take place relative to the 
coming seven-year Tribulation period? We offered the contention that believers can develop certainty 
that they will be raptured before the Tribulation period occurs for at least seven reasons. First, the 
Tribulation period’s purpose concerns Israel rather than the church. Second, there is no reference to 
the church as being on the earth in Revelation 4–19. Third, the church has been promised an 
exemption from divine wrath. The fourth reason is that the rapture is an imminent event and only the 
pretribulation view is in harmony with this doctrine. The fifth reason is that only pretribulationalism is 
in harmony with the New Testament's presentation of the rapture as a comforting event. We now 
move on to our sixth argument favoring pretribulationalism. 
 

The	Restrainer	

The sixth reason that the rapture will take place before the Tribulation period begins is due to the fact 
that the Antichrist cannot even come forward until the Holy Spirit's restraining ministry through the 
church is first removed. A common misunderstanding among prophecy students is that the rapture will 
begin the Tribulation period. Such a view represents a misunderstanding since the Antichrist's 
covenant or "peace treaty" with unbelieving Israel furnishes the specific eschatological event that will 
inaugurate the coming seven-year Tribulation period (Dan. 9:27a). However, 2 Thessalonians 2:6-
7 indicates that the Antichrist cannot make his debut onto the world stage to enter into this covenant 
until the Restrainer is first removed. These verses say, "And you know what restrains him now, so that 
in his time he will be revealed. For the mystery of lawlessness is already at work; only he who now 
restrains will do so until he is taken out of the way." 

Of course, the pertinent question becomes what or who is the restrainer spoken of in these verses? In 
the last article, it was explained why the best interpretive option is that the restrainer mentioned in 2 
Thessalonians 2:6-7 is the Holy Spirit. Exactly how does the Holy Spirit today hold back the Antichrist? 
In the present Church-Age, the Holy Spirit permanently indwells every true child of God. In John 14:16, 
Jesus said of the Holy Spirit, "I will ask the Father, and He will give you another Helper, that He may be 
with you forever" (John 14:16). Because the Holy Spirit indwells every single Christian (1 Cor. 6:19; 
Rom. 8:9), the Holy Spirit currently restrains the spirit of Antichrist in the world through the life of the 
individual Christian and the church. The Christian's Spirit indwelt presence in the world thus keeps the 
spirit of the Antichrist in check and inhibits the Antichrist ultimately from coming to power. 
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This spiritual reality is perhaps one of many reasons why Jesus referred to believers as the salt and light 
of the earth (Matt. 5:13-16). This truth also explains why it is so important for Christians to be involved 
in secular society through participation in the democratic process, vocational employment, holding 
positions of influence, and prayer. God uses such involvement to not only check the spirit of the 
Antichrist but also to prevent the Antichrist from coming to power. Because the believer's presence in 
the world acts as a hindrance to the Antichrist's advent, Satan hates the earthly existence of the 
Christian and the church and wages perpetual warfare against them (Eph. 6:11-12). Such hatred may 
help explain why, according to some estimates, modern global Christian martyrdoms are currently at 
an all-time high. 

Moreover, many people attack the study of end times Bible prophecy on the grounds that such a focus 
encourages Christians to adopt a mentality that says that it is God's will for the world to go from "bad 
to worse." Opponents of a literal understanding of biblical Eschatology often claim that this attitude 
undermines the Christian's obligation to be salt and light to the secular world.1 In actuality, 2 
Thessalonians 2:6-7 teaches that the Christian's very presence and involvement in the world is the very 
thing preventing the predicted last days' scenario from unfolding. Thus, it is not an inconsistency for a 
Christian to be concerned and involved with secular society while simultaneously believing that the 
Antichrist will one day come to power and lead the world astray. 

How does all of this lend support to the pretribulational rapture view? According to 2 
Thessalonians 2:1-2, the Thessalonian Christians had received a forged letter alleging to have come 
from Paul indicating that the Day of the Lord had already started. As a result, they believed that the 
Day of the Lord, or the seven-year Tribulation period, had already begun and they were in the midst of 
it. In 2 Thessalonians 2:6-7, Paul wrote the troubled Thessalonian Christians to tell them that the 
Tribulation period had not yet begun. The Antichrist cannot come to power and initiate the Tribulation 
period by entering into the covenant with Israel until the restrainer is first removed. The Restrainer is 
the Holy Spirit. As stated before, since the Holy Spirit indwells every believer, the Holy Spirit restrains 
both the spirit and revelation of the Antichrist through the presence of Christians and the church in the 
world. Because the Holy Spirit permanently indwells all believers, it would be impossible for God to 
remove the restraining ministry of the Holy Spirit from the earth without simultaneously removing the 
believers whom the Holy Spirit permanently indwells from the earth. If God removed the Spirit without 
the believers in whom the Spirit dwells, Jesus would be breaking His promises of the Holy Spirit 
indwelling all believers forever (John 14:16) and never abandoning His own (Matt. 28:20; Heb. 13:5). 
Thus, the Antichrist cannot come to power and the Tribulation period cannot begin until all Christians 
are removed from the earth through the rapture. Knowing this makes it a waste of time for Church-Age 
believers to attempt to figure out if various modern world leaders are the antichrist. That fact will not 
be made clear until after the church has already been raptured to heaven. 

After the restraining ministry of the Holy Spirit is removed, then Satan will be unhindered an 
unencumbered. He will thus be free to unleash his man the Antichrist onto the world stage. This 
Antichrist will then launch the seven-year Tribulation period by entering into the covenant with 
unbelieving Israel. He will deceive the masses (2 Thess. 2:8-12). As a result, humanity will quickly 
coalesce into a one-world false religious, economic, and political system. In this sense, the removal of 
the Restrainer from the earth will result in ultimate global rebellion, apostasy or departure from known 
truth. 

Some might question this interpretation on the grounds that if the Holy Spirit departs from the earth 
prior to the Tribulation, how can people be saved in that future time? The Scripture predicts that many 
people will become believers in Christ during the future Tribulation (Rev. 7:9ff). How are such 
salvations possible with the Spirit absent? Is not the convicting ministry of the Holy Spirit necessary in 
order to make the lost aware of the need to trust Christ for eternal salvation? Since the Holy Spirit is 
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deity (Acts 5:3-4), He is omnipresent ("everywhere at the same time") making His complete departure 
from the earth during the Tribulation period, or any other time period for that matter, an impossibility. 
David proclaimed, "Where can I go from Your Spirit? Or where can I flee from Your presence?  If I 
ascend to heaven, You are there; If I make my bed in Sheol, behold, You are there" (Ps. 139:7-8). 
Therefore, the above stated objection to this interpretation can be answered by noting that while the 
current restraining ministry of the Holy Spirit will not be present on the earth during the Tribulation 
period, the convicting ministry of the Holy Spirit will still be in operation. As the Holy Spirit convicts 
people of their need to accept Christ as Savior (John 16:7-11), numerous people will be converted to 
Christ during this time period. In other words, the only pneumatological removal between the 
transition from the Church-Age to the Tribulation subsequent to the rapture will be the ministry of 
restraint. The Sprit's unique and present ministry of restraining the advent of the Antichrist will end 
with the rapture while the Spirit's convicting ministry will remain. 

In sum, having previously answered the question, "what is the rapture?", we noted six of at least seven 
reasons that affirm the pretribulational rapture view. The first reason is that the Tribulation's ultimate 
purpose concerns Israel rather than the church. The second reason relates to the concept of the 
missing church not only from Revelation 4–22, but also from all central and critical Tribulation texts. 
The third reason is that the church has been promised an exemption from divine wrath. The fourth 
reason is that the rapture is an imminent event and only the pretribulation view is in harmony with this 
doctrine. The fifth reason is that only pretribulationalism is in harmony with the New Testament's 
presentation of the rapture as a comforting event. The sixth reason that the rapture will take place 
before the Tribulation period begins is because the Antichrist cannot even come forward until the Holy 
Spirit's restraining ministry through the church is first removed. 

 

1 Gary North, Rapture Fever (Tyler, TX: Institute for Christian Economics, 1993). 
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The Rapture - Part 19 

© 2014 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 
Thessalonians 4:13-18, we saw that the rapture is an important doctrine and not something that can 
be marginalized or explained away as a secondary doctrine. We also noted that the rapture is an event 
that is distinct from the Second Advent of Christ. We further observed that the rapture will involve the 
catching up of every believer to meet the Lord in the air, and that the rapture will involve a reunion 
between living and deceased Church-Age believers. We then began to examine several more points 
from 1 Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire 
generation of believers from death, will be an instantaneous event, is a mystery, is an imminent event, 
and is also a traditional doctrine now being recovered. 

We then moved to a second main question, namely, when will the rapture take place relative to the 
coming seven-year Tribulation period? We offered the contention that believers can develop certainty 
that they will be raptured before the Tribulation period occurs for at least seven reasons. First, the 
Tribulation period’s purpose concerns Israel rather than the church. Second, there is no reference to 
the church as being on the earth in Revelation 4–19. Third, the church has been promised an 
exemption from divine wrath. The fourth reason is that the rapture is an imminent event and only the 
pretribulation view is in harmony with this doctrine. The fifth reason is that only pretribulationalism is 
in harmony with the New Testament's presentation of the rapture as a comforting event. The sixth 
reason that the rapture will take place before the Tribulation period begins is because the Antichrist 
cannot even come forward until the Holy Spirit's restraining ministry through the church is first 
removed. We now move on to our seventh and final argument favoring pretribulationalism. 

Symbolic	Parallels	
 
The seventh reason that the rapture will take place before the Tribulation period begins relates to the 
fact that symbolic parallels mandate that God's people must first be taken out of harm's way before the 
coming forth of divine judgment. In Luke 17:26-30, Christ says: 

And just as it happened in the days of Noah, so it will be also in the days 
of the Son of Man: they were eating, they were drinking, they were 
marrying, they were being given in marriage, until the day that Noah 
entered the ark, and the flood came and destroyed them all. It was the 
same as happened in the days of Lot: they were eating, they were 
drinking, they were buying, they were selling, they were planting, they 
were building; but on the day that Lot went out from Sodom it rained fire 
and brimstone from heaven and destroyed them all. It will be just the 
same on the day that the Son of Man is revealed. 

Here, Christ explains that in order to understand God's paradigm or pattern for end time judgment, 
two historical events must first be studied and comprehended. These two events are the Flood the 
came in Noah's Day as well as the destruction of Sodom and Gomorrah in the days of Lot. What do 
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both events have in common? In both instances, God's people were removed from harm's way before 
judgment came. Peter made the identical point in 2 Peter 2:4-9: 

For if God ... did not spare the ancient world, but preserved Noah, a 
preacher of righteousness, with seven others, when He brought a flood 
upon the world of the ungodly; and if He condemned the cities of Sodom 
and Gomorrah to destruction by reducing them to ashes, having made 
them an example to those who would live ungodly lives thereafter; 
and if He rescued righteous Lot, oppressed by the sensual conduct of 
unprincipled men (for by what he saw and heard that righteous man, 
while living among them, felt his righteous soul tormented day after day 
by their lawless deeds), then the Lord knows how to rescue the godly 
from temptation, and to keep the unrighteous under punishment for the 
day of judgment. 

Linguistically, Peter's point here constitutes an extended "if–then" clause. The "if" portion states the 
premise and the "then" portion furnishes the logical conclusion. The "if" portion or the premise is 
found in verses 4-8. The "then" portion or the conclusion is found in verse 9. Peter's point is that "if" 
God protected Noah and his family safely in the ark before the floodwaters came upon the earth, and if 
God similarly removed Lot before Sodom was destroyed, "then the Lord knows how to rescue the 
godly from temptation, and to keep the unrighteous under punishment for the day of judgment." Thus, 
here Peter re-articulates what Christ already said in Luke 17:26-30. In both historical events (Flood and 
Sodom), God's people were removed from harm's way before judgment came. 

Let's look at these two events from biblical history a little more closely. Before the floodwaters came, 
God removed Enoch from the earth. The coming of the Flood is narrated in Genesis 7. However, two 
chapters earlier Genesis 5:24 reports, "Enoch walked with God; and he was not, for God took him." 
Also, before the floodwaters came, Noah and his family were tucked safely and securely inside the ark. 
Genesis 7:6-24 says: 

Now Noah was six hundred years old when the flood of water came 
upon the earth. Then Noah and his sons and his wife and his sons’ wives 
with him entered the ark because of the water of the flood. Of clean 
animals and animals that are not clean and birds and everything that 
creeps on the ground,  there went into the ark to Noah by twos, male and 
female, as God had commanded Noah. It came about after the seven 
days, that the water of the flood came upon the earth. In the six 
hundredth year of Noah’s life, in the second month, on the seventeenth 
day of the month, on the same day all the fountains of the great deep 
burst open, and the floodgates of the sky were opened. The rain fell upon 
the earth for forty days and forty nights. On the very same day Noah and 
Shem and Ham and Japheth, the sons of Noah, and Noah’s wife and the 
three wives of his sons with them, entered the ark, they and every beast 
after its kind, and all the cattle after their kind, and every creeping thing 
that creeps on the earth after its kind, and every bird after its kind, all 
sorts of birds. So they went into the ark to Noah, by twos of all flesh in 
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which was the breath of life. Those that entered, male and female of all 
flesh, entered as God had commanded him; and the Lord closed it behind 
him. Then the flood came upon the earth for forty days, and the water 
increased and lifted up the ark, so that it rose above the earth. The water 
prevailed and increased greatly upon the earth, and the ark floated on the 
surface of the water. The water prevailed more and more upon the earth, 
so that all the high mountains everywhere under the heavens were 
covered. The water prevailed fifteen cubits higher, and the mountains 
were covered. All flesh that moved on the earth perished, birds and cattle 
and beasts and every swarming thing that swarms upon the earth, and all 
mankind; of all that was on the dry land, all in whose nostrils was the 
breath of the spirit of life, died. Thus He blotted out every living thing 
that was upon the face of the land, from man to animals to creeping 
things and to birds of the sky, and they were blotted out from the earth; 
and only Noah was left, together with those that were with him in the 
ark. The water prevailed upon the earth one hundred and fifty days. 

The pattern of God as revealed by the Flood account is crystal clear. Judgment only came after all of 
God's people, whether they be Enoch or Noah and his family, were removed from harm's way. 

We find the identical pattern at work in the life of Lot just before God rained down fire and brimstone 
upon Sodom. In fact, Genesis 19:22 records the words of the angel dispatched by God to destroy the 
city. He tells Lot, "'Hurry, escape there, for I cannot do anything until you arrive there.' Therefore the 
name of the town was called Zoar." Notice that the angel did not say that he would not bring judgment 
until Lot was removed. Rather, the angel said that he could not bring judgment until Lot was removed. 
In other words, divine judgment was a virtual divine impossibility as long as Lot remained in the city of 
Sodom. 

Interestingly, this statement was made concerning Lot, who was one of the most backslidden and 
carnal believers who are recorded in the entire Bible. Although Lot is called “righteous” three times (2 
Pet. 2:7-8), he exhibited perpetual unrighteous behavior in his daily living. For example, Lot routinely 
walked by sight rather than by faith (Gen. 13:10-11). Eventually Lot sat at the city gate in Sodom 
(Gen. 19:1), implying that he rose to a position of prominence and authority in that wicked city. 
Apparently, Lot was well-accepted in Sodom. Lot was also the one who offered his virgin daughters to 
the Sodomite crowd for sexual purposes (Gen. 19:4-8). In fact, because of his backslidden condition, 
when Lot finally warned his own family and relatives regarding the reality of coming divine judgment 
upon Sodom, his sons-in-law attached no credibility either to Lot or his words of warning. Rather, they 
only thought that he was jesting (Gen. 19:14). The whole story of Lot concludes with him in a drunken 
state and in an incestuous relationship with his two daughters. From these unholy unions came forth 
the Ammonites and the Moabites, who were perennial enemies of Israel throughout the pages of 
God's Word (Gen. 19:30-38). In fact, if it were not for Peter's the threefold reference to righteous Lot 
(2 Pet. 2:7-8), there would scarcely be any evidence that this man was saved. Why does Peter refer to 
Lot as "righteous"? Lot was righteous positionally but not practically. Therefore, his soul was daily 
vexed or tormented (2 Pet. 2:8) due to the compromise in his life. Thus, Lot serves as a textbook 
example of the unfortunate reality and possibility of being a carnal or backslidden believer. 

Yet, even Lot in his wayward, backslidden, and carnal state had to be removed from Sodom before the 
manifestation of divine wrath upon that evil city. Lot ultimately belonged to God and God's people are 
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not appointed unto wrath. The story of Lot deals a serious blow to the partial rapture position. Recall 
that partial rapturism contends that only those believers who are earnestly waiting for, seeking, and 
living for the Lord will be raptured. Those believers in a backslidden state at the time of the rapture will 
be left behind. According to this view, the purpose of the Tribulation period is to bring the left-behind 
backslidden believers out of their spiritual slumber and into a sanctified state. As they are each brought 
out of their carnality, they will be raptured to heaven on an individual basis and at different times as 
the events of the Tribulation period unfold. However, the notion that carnal believers are left behind at 
the rapture, violates the paradigm of the Days of Lot. According to this pattern, even a backslidden 
believer had to be removed before judgment could come. 

Some might question the above-described uses of symbolic parallels since the Old Testament also 
contains examples of God's people going through tribulation (Isa. 43:2; Dan. 3:19-27; 6:16-22). In such 
instances, believers are not exempted from trials but rather God protects His people in the midst of 
them. In other cases, God's people experience martyrdom in the midst of tribulation (Heb. 11:36-38). 
However, notice that all of these examples concern God's program for Israel rather than the church. As 
explained in prior articles, God deals differently with Israel than He does the church. God's future 
program for Israel involves the remnant coming to faith in Jesus in the midst of the coming Tribulation 
(Jer. 30:7; Zech. 12:10). On the other hand, the church will be exempted from the very time of the 
Tribulation itself (Rev. 3:10). Moreover, none of these examples pay sufficient attention to those two 
examples that the Lord brings to our attention in Luke 17:26-30 as God's paradigm for end time 
judgment. Instead of focusing on all of these other examples, the Lord specifically tells us to focus on 
the days of Noah and Lot in order to understand His pattern of end time dealings. 
 
The bottom line is that of the two events used by the Lord that serve as a textbook paradigm for the 
end of the age (Luke 17:26-30), they both involve the removal of God's people before the 
manifestation of divine judgment. Just as Enoch and Noah and his family were removed before the 
coming of the Flood and just as Lot was removed before the coming forth of fire and brimstone upon 
Sodom, the church must similarly be removed before God's brings forth His wrath upon the earth in 
the events of the coming Tribulation. 

In sum, having previously answered the question, "what is the rapture?", we noted at least seven 
reasons that affirm the pretribulational rapture view. The first reason is that the Tribulation's ultimate 
purpose concerns Israel rather than the church. The second reason relates to the concept of the 
missing church not only from Revelation 4–22, but also from all central and critical Tribulation texts. 
The third reason is that the church has been promised an exemption from divine wrath. 
The fourth reason is that the rapture is an imminent event and only the pretribulation view is in 
harmony with this doctrine. The fifth reason is that only pretribulationalism is in harmony with the 
New Testament's presentation of the rapture as a comforting event. The sixth reason that the rapture 
will take place before the Tribulation period begins is because the Antichrist cannot even come 
forward until the Holy Spirit's restraining ministry through the church is first removed. The seventh and 
final reason that the rapture will take place before the Tribulation period begins relates to the fact that 
the symbolic parallels of the days of Noah and Lot mandate that God's people must first be taken out 
of harm's way before the pouring out of divine judgment. 

In sum, the pretribulation position posits seven arguments in its favor. The other views related to the 
rapture's timing either ignore or do not handle well these seven arguments. No single argument 
completely "seals the deal" favoring pretribulationalism. However, when these seven arguments are 
considered cumulatively, a potent case exists that the rapture will take place before the Tribulation 
period even begins. Now that these seven arguments have been discussed, for the remainder of this 
series, I will offer some brief interaction with the other rapture positions.         (To Be Continued...) 
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The Rapture – Part 20 

© 2014 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture from 
1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 Thessalonians 4:13-18, 
we saw that the rapture is an important doctrine and not something that can be marginalized or 
explained away as a secondary doctrine. We also noted that the rapture is an event that is distinct from 
the Second Advent of Christ. We further observed that the rapture will involve the catching up of every 
believer to meet the Lord in the air, and that the rapture will involve a reunion between living and 
deceased Church-Age believers. We then began to examine several more points from 1 
Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire generation 
of believers from death, will be an instantaneous event, is a mystery, is an imminent event, and is also a 
traditional doctrine now being recovered. 

We then moved to a second main question, namely, when will the rapture take place relative to the 
coming seven-year Tribulation period? We offered the contention that believers can develop certainty 
that they will be raptured before the Tribulation period occurs for at least seven reasons. First, the 
Tribulation period’s purpose concerns Israel rather than the church. Second, there is no reference to the 
church as being on the earth in Revelation 4–19. Third, the church has been promised an exemption 
from divine wrath. The fourth reason is that the rapture is an imminent event and only the 
pretribulation view is in harmony with this doctrine. The fifth reason is that only pretribulationalism is in 
harmony with the New Testament's presentation of the rapture as a comforting event. The sixth reason 
that the rapture will take place before the Tribulation period begins is because the Antichrist cannot 
even come forward until the Holy Spirit's restraining ministry through the church is first removed. The 
seventh and final reason that the rapture will take place before the Tribulation period begins relates to 
the fact that the symbolic parallels of the days of Noah and Lot mandate that God's people must first be 
taken out of harm's way before the pouring out of divine judgment. 

Now that we have dealt with these two questions, we will begin to explore some of the weaknesses 
associated with the other competing views that seek to answer the question, "when will the rapture 
take place relative to the coming Tribulation period?" Recall the various views on the timing of the 
rapture relative to the impending Tribulation period. At least five differing perspectives exist. First, pre-
tribulation rapturism holds that the rapture will occur before the Tribulation period even begins. This is 
the position that has been defended in this series. Second, mid-tribulation rapture theory asserts that 
the rapture will take place in the middle of the coming Tribulation period. Third, post-
tribulationalism contends that the rapture will take place at the end of the coming Tribulation period. 
This view typically sees no distinction between the rapture and the Second Advent and thus seeks to 
harmonize all references to Christ's return as taking place at the end of the future Tribulation 
period. Fourth, pre-wrath rapturism maintains that, because the wrath of God does not begin until the 
final twenty-five percent of the Tribulation period, the church will be present for the first three quarters 
of the Tribulation period only to be raptured to heaven just before the wrath of God is poured out 
during the Tribulation's final quarter. Fifth, partial rapturism maintains that only those believers who 
are truly living for Christ at the time of the rapture will actually participate in the rapture by being 
removed from the earth at that time, thereby leaving behind the carnal or backslidden believers to 
experience the events of the Tribulation period. 

At the onset, it is important to understand that all of the non-pre-tribulation positions have a difficult 
time handling the seven arguments favoring pre-tribulationalism previously discussed in this series. In 
other words, mid and post-tribulationalism as well as pre-wrath rapturism fail to explain how the 
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church could be a placed in a future time period where God is primarily dealing with Israel rather than 
the church, where the church is never mentioned or even alluded to, and when God's wrath is directly 
being poured out. They also do not acknowledge the New Testament teaching on imminence or that the 
rapture is the very next event to occur on the prophetic horizon rather than some other eschatological 
occurrence. Nor do they consider that the doctrine of the rapture is a comfort. They also fail to explain 
how the church could still be present after the Holy Spirit's restraining ministry is removed. They also do 
not harmonize well with the symbolic parallels concerning the days of Noah and Lot. Beyond these initial 
problems, the competing positions also contain several other weaknesses and inadequacies. Let's begin 
our discussion with mid-tribulationalism. 

Mid-Tribulation	Rapture	

Mid-tribulation rapture theory asserts that the rapture will take place in the middle of the coming 
Tribulation period. Those adhering to the mid-tribulation rapture typically rely on at least one of the 
following three arguments to support their position. Let us now enumerate and briefly respond to each 
of the three arguments used to justify the mid-tribulation rapture position. 

1. Although the church is exempted from God's wrath, the church will be on the earth during the first half 
of the tribulation period because God's wrath will not actually begin until the second half of the 
tribulation period. While conceding that the church is exempted from God's wrath, the mid-tribulation 
rapture view assumes that God's wrath will not begin until the second half of the Tribulation period. This 
assumption exists in the minds of some on the grounds that the Antichrist will rule the world in peace 
and prosperity for the first half of the Tribulation period, and the rest of the apocalyptic judgments will 
not come upon the world until the second half of the Tribulation period. 

However, God's wrath will take place during the first half as well as the second half of the Tribulation 
period. During the first half of the Tribulation period, the Antichrist will be unveiled. Consequently, his 
coming will be just as much a judgment upon the world as will be the remaining judgments, many of 
which will take place during the second half of the Tribulation period. The revelation of the Antichrist 
will be a spiritual judgment sent by God for the purpose of deceiving many of those who have rejected 
the gospel. Second Thessalonians 2:9-12 says, "that is, the one whose coming is in accord with the 
activity of Satan, with all power and signs and false wonders,  and with all the deception of wickedness 
for those who perish, because they did not receive the love of the truth so as to be saved. For this 
reason God will send upon them a deluding influence so that they will believe what is false, in order that 
they all may be judged who did not believe the truth, but took pleasure in wickedness." This text makes 
it clear that the Antichrist will be sent as divine spiritual judgment to deceive many who have rejected 
Christ. While many will be saved during this awful time period (Rev. 7:9-17), many others who reject the 
gospel will be blinded by God Himself to its truth during the Tribulation period. They will be judicially 
blinded with the revelation of the Antichrist, who is the rider on the white horse (Rev. 6:1-2). Although 
not identically akin to the type of physical judgment which will take place during the subsequent aspects 
of the Tribulation period, this spiritual form of judgment will actually be far worse because it will 
eternally damn souls. Jesus Himself said in Matthew 10:28, "Do not fear those who kill the body but are 
unable to kill the soul; but rather fear Him who is able to destroy both soul and body in hell." 

Just as the opening of seals 2 through 7 will bring horrific judgments upon the world, the opening of the 
first seal, which will reveal the Antichrist, will also bring forth horrible divine judgment upon the world. 
The only difference between seals 2 through 7 and the first seal will be the nature of the judgment. 
Physical judgment will come upon the world with the opening of seals 2 through 7 and spiritual 
judgment will come upon the world with the opening of the first seal. Thus, God's wrath as manifested 
through spiritual judgment will actually be manifested at the very beginning of the Tribulation period. 
This notion of continuity of wrath coming forth through all seven seal judgments, including the first seal, 
is strengthened when it is understood that all of the seal judgments are connected to Christ in heaven 
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opening the seven sealed scroll (Rev. 5:1-7). Consistency seems to dictate that if the physical judgment 
contained in seals 2 through 7 are manifestations of divine wrath, then the spiritual judgment contained 
in the first seal judgment must also be a manifestation of divine wrath. 

Moreover, with the opening of the sixth seal, Revelation 6:16-17 says, “and they said to the mountains 
and to the rocks, ‘Fall on us and hide us from the presence of Him who sits on the throne, and from the 
wrath of the Lamb; for the great day of their wrath has come; and who is able to stand?’” Interestingly, 
this verse looks backward upon all of the prior six seal judgments and categorizes them as divine wrath. 
These seal judgments are manifested early on in the Tribulation period and most likely take place in the 
first half. Thomas explains: 

The verb ēlethen ("has come") is aorist indicative, referring to a previous arrival of wrath, not something 
that is about to take place. Men see the arrival of this day at least as early as the cosmic upheavals that 
characterize the sixth seal (6:12-14), but upon reflection they probably recognize that it was already in 
effect with the death of one-fourth of the population (6:7-8), the worldwide famine (6:5-6), and the 
global warfare (6:3-4). The rapid sequence of all of these events could not escape notice, but the light of 
their true explanation does not dawn upon human consciousness until the severe phenomena of the 
sixth seal arrive.1 

Thus, contrary to the belief of mid-tribulationalism, the wrath of God is a phenomenon that appears at 
the earliest part of the Tribulation period. 

Even if the premise is granted, as mid-tribulationalism maintains, that the wrath of God encompasses 
only a portion of the Tribulation period, the Church-Age believer still cannot experience any of this 
Tribulation time period. Christ in Revelation 3:10 makes the following promise to the church at 
Philadelphia: “Because you have kept the word of My perseverance, I also will keep you from the hour 
of testing, that hour which is about to come upon the whole world, to test those who dwell on the 
earth." Notice that in Revelation 3:10, Christ promises the believer not just an exemption from divine 
wrath, but rather a removal from the very hour of testing itself. Rhodes explains the significance of this 
promise as a refutation to non-pretribulational perspectives: 

This means the church will go through the time of judgment prophesied in the book of 
Revelation, but believers will be kept from Satan's wrath during the tribulation 
(Revelation 3:10). Pretribulationalists (such as myself) respond, however, that 
Revelation 3:10 indicates that believers will be saved out of or separated from 
(Greek: ek) the actual time period of the tribulation.2 

Regarding the promise of Revelation 3:10, Geisler similarly observes, "In context, the statement about 
being saved 'out of' (Gk: ek) the time of trial does mean saved from it (not through it). One cannot be 
saved from an entire hour by being in any part of it."3 

In sum, having previously answered the question, "what is the rapture?", we noted at least seven 
reasons that affirm the pretribulational rapture view. We then began interacting with the other 
positions on the timing of the rapture. Starting with mid-tribulationism, we noted the first of at least 
three deficiencies with this position. Mid-tribulationism errs in failing to consider that the wrath of God 
begins early on in the Tribulation period. 

(To Be Continued...) 
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The Rapture - Part 21 

© 2014 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. In previous articles from 1 
Thessalonians 4:13-18, we saw that the rapture is an important doctrine and not something that can 
be marginalized or explained away as a secondary doctrine. We also noted that the rapture is an event 
that is distinct from the Second Advent of Christ. We further observed that the rapture will involve the 
catching up of every believer to meet the Lord in the air, and that the rapture will involve a reunion 
between living and deceased Church-Age believers. We then began to examine several more points 
from 1 Corinthians 15:50-58. We noted that the rapture will be a resurrection, will exempt an entire 
generation of believers from death, will be an instantaneous event, is a mystery, is an imminent event, 
and is also a traditional doctrine now being recovered. 

We then moved to a second main question, namely, when will the rapture take place relative to the 
coming seven-year Tribulation period? We offered the contention that believers can develop certainty 
that they will be raptured before the Tribulation period occurs for at least seven reasons. First, the 
Tribulation period’s purpose concerns Israel rather than the church. Second, there is no reference to 
the church as being on the earth in Revelation 4–19. Third, the church has been promised an 
exemption from divine wrath. The fourth reason is that the rapture is an imminent event and only the 
pretribulation view is in harmony with this doctrine. The fifth reason is that only pretribulationalism is 
in harmony with the New Testament's presentation of the rapture as a comforting event. The sixth 
reason that the rapture will take place before the Tribulation period begins is because the Antichrist 
cannot even come forward until the Holy Spirit's restraining ministry through the church is first 
removed. The seventh and final reason that the rapture will take place before the Tribulation period 
begins relates to the fact that the symbolic parallels of the days of Noah and Lot mandate that God's 
people must first be taken out of harm's way before the pouring out of divine judgment. 

Now that we have dealt with these two questions, we will begin to explore some of the weaknesses 
associated with the other competing views that seek to answer the question, "when will the rapture 
take place relative to the coming Tribulation period?" Recall the various views on the timing of the 
rapture relative to the impending Tribulation period. At least five differing perspectives exist. First, pre-
tribulation rapturism holds that the rapture will occur before the Tribulation period even begins. This is 
the position that has been defended in this series. Second, mid-tribulation rapture theory asserts that 
the rapture will take place in the middle of the coming Tribulation period. Third, post-
tribulationalism contends that the rapture will take place at the end of the coming Tribulation period. 
This view typically sees no distinction between the rapture and the Second Advent and thus seeks to 
harmonize all references to Christ's return as taking place at the end of the future Tribulation 
period. Fourth, pre-wrath rapturism maintains that, because the wrath of God does not begin until the 
final twenty-five percent of the Tribulation period, the church will be present for the first three 
quarters of the Tribulation period only to be raptured to heaven just before the wrath of God is poured 
out during the Tribulation's final quarter. Fifth, partial rapturism maintains that only those believers 
who are truly living for Christ at the time of the rapture will actually participate in the rapture by being 
removed from the earth at that time, thereby leaving behind the carnal or backslidden believers to 
experience the events of the Tribulation period. 

At the onset, it is important to understand that all of the non-pre-tribulation positions have a difficult 
time handling the seven arguments favoring pre-tribulationalism previously discussed in this series. In 



 56 

other words, mid and post-tribulationalism as well as pre-wrath rapturism fail to explain how the 
church could be a placed in a future time period where God is primarily dealing with Israel rather than 
the church, where the church is never mentioned or even alluded to, and when God's wrath is directly 
being poured out. They also do not acknowledge the New Testament teaching on imminence or that 
the rapture is the very next event to occur on the prophetic horizon rather than some other 
eschatological occurrence. Nor do they consider that the doctrine of the rapture is a comfort. They also 
fail to explain how the church could still be present after the Holy Spirit's restraining ministry is 
removed. They also do not harmonize well with the symbolic parallels concerning the days of Noah and 
Lot. Beyond these initial problems, the competing positions also contain several other weaknesses and 
inadequacies. Let's begin our discussion with mid-tribulationalism. 

Mid-Tribulation			Rapture	

Mid-tribulation rapture theory asserts that the rapture will take place in the middle of the coming 
Tribulation period. Those adhering to the mid-tribulation rapture typically rely on at least one of the 
following three arguments to support their position. In the last article, we began the process of 
enumerating and briefly responding to each of the three arguments used to justify the mid-tribulation 
rapture position. We responded to the mid-tribulation argument that although the church is exempted 
from God's wrath, the church will be on the earth during the first half of the tribulation period because 
God's wrath will not actually begin until the second half of the tribulation period. In the prior article, we 
observed that contrary to the belief of mid-tribulationalism, the wrath of God is a phenomenon that 
appears at the earliest part of the Tribulation period. In this article, we will scrutinize the second and 
third arguments used by the mid-tribulationalist. 

2. In the Book of Revelation, the rapture is described in Revelation 11:12 and will take place half-way 
through the tribulation period. Revelation 11:12 says, "And they heard a loud voice from heaven saying 
to them, 'Come up here.' Then they went up into heaven in the cloud, and their enemies watched 
them." The mid-tribulation rapturist believes that this verse is describing the rapture of the church. 
Because the event described in Revelation 11:12 will take place toward the middle of the Tribulation 
period, the mid-tribulation rapturist believes that the rapture will take place halfway through the 
tribulation period. 

However, Revelation 11:12 is not a reference to the rapture of the church. In fact, this text has nothing 
to do with the removal of the church from the earth. When studied in context of the entire 11th 
chapter of Revelation, it is merely speaking of the two Jewish witnesses being removed from the earth 
near the middle of the Tribulation period after the completion of their ministry. 

The reference to the "two witnesses" being killed and resurrected and 
taken to heaven (Rev. 11) does not fit midtribulationism because: (1) 
these are Jewish witnesses symbolized as "two olive trees" (v. 4; cf 
Zech. 4) able to perform miracles like two great Jewish prophets, Moses 
and Elijah (vv. 5-6); (2) their work centers around the Jewish "temple" in 
Jerusalem (vv. 1-2, 8); and most of all, (3) they are taken into heaven 
near the end of the Tribulation (v.3; cf. 12:6).1 

Thus, only through a rejection of the time-tested and consistently applied literal method of 
interpretation and, instead, by wildly allegorizing the contents of Revelation 11 can it even be argued 
that the Tribulation activity of the two witnesses represents the church or the body of Christ and her 
rapture to heaven. 
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3. According to 1 Corinthians 15:52, the rapture will take place at the sounding of the last trumpet 
which, according to Revelation 11:15, will take place roughly half-way through the tribulation period. 1 
Corinthians 15:52 teaches that the rapture will take place at the sounding of the last trumpet. The mid-
tribulation rapture proponent believes that this trumpet is described in Revelation 11:15 and will be 
sounded halfway through the tribulation period. Because the trumpet of Revelation 11:15 is 
mentioned alongside events related to the temple, which will be desecrated midway through the 
Tribulation period, the mid-tribulation rapture position is largely built upon the notion that the rapture 
will take place at the sounding of the last trumpet (1 Corinthians 15:52) which the mid-tribulation 
rapturist believes will sound near the midpoint of the tribulation period. However, the last trumpet 
mentioned in 1 Corinthians 15:52 is not the same trumpet mentioned in Revelation 11:15. The major 
problem with this view is that the trumpet of 1 Corinthians 15:52 is described much differently from 
the trumpet of Revelation 11:15. This leads to the obvious conclusion that 1 Corinthians 15:52 and 
Revelation 11:15 speak of two different trumpets. 

For example, the trumpet of 1 Corinthians 15:52 is described only as a single trumpet. The trumpet of 
Revelation 11:15 is described as the last in a series of trumpets. The trumpet of 1 
Corinthians 15:52 involves a resurrection. The trumpet of Revelation 11:15 mentions no similar 
resurrection. The trumpet of 1 Corinthians 15:52 is a trumpet of blessing. The trumpet of 
Revelation 11:15 is a trumpet of judgment. The trumpet of 1 Corinthians 15:52 will take place in the 
twinkling of an eye. The trumpet of Revelation 11:15 will take place over an extended period of time 
because it will initiate an entirely new series of judgments (Rev. 10:7). While the trumpet of 
Revelation 11:15 mentions lightning, thunder, an earthquake, and a hail storm in heaven (verse 19), 
the trumpet of 1 Corinthian 15:52 mentions no similar events. The trumpet of 1 Corinthians 15:52 is a 
trump of God while the trumpet of Revelation 11:15 is an angelic trump. Unlike the trumpet of 1 
Corinthians 15:52, the trumpet of Revelation 11:15 announces the millennial kingdom.2 

When Paul mentioned the last trumpet in 1 Corinthians 15:52, he had in mind the rapture occurring 
with the last trumpet of the Church Age. He was not referring to the last of the trumpet judgments 
described in Revelation 11:15. Paul's use of the word "last" in 1 Corinthians 15:52 refers to the last in a 
series rather than the last ever. Such a method of communication would be the equivalent of my wife 
telling me that she was first going to go the grocery store and last she was going to drop off the 
laundry. Here, she would be using "last" only relative to first going to the grocery store rather than 
saying this would be the last time ever she would pick up the laundry. Paul uses the word "last" in the 
same sense in 1 Corinthians 15:52. 

Beyond this, the trumpet of Revelation 11:15 is not even the very last trumpet in God's eschatological 
program. The very last trumpet to be sounded in the Tribulation period is not found in 
Revelation 11:15, but rather is found in Matthew 24:30-31 and will be sounded in harmony with 
Christ's Second Advent at the conclusion of the Tribulation period. In other words, the Midtribulation 
scheme assumes that the last trumpet will be sounded at the Tribulation's midpoint. Yet, this 
assumption seems unfounded in light of Matthew 24:30-31. 

In sum, having previously answered the question, "what is the rapture?", we noted at least seven 
reasons that affirm the pretribulational rapture view. We then began interacting with the other 
positions on the timing of the rapture. Starting with mid-tribulationism, we noted at least three 
deficiencies with this position. Mid-tribulationism errs in failing to consider that the wrath of God 
begins early on in the Tribulation period, that Revelation 11:12 is only describing the rapture of the two 
Tribulation witnesses rather than the church's rapture, and the last trumpet of 1 Corinthians 15:52 is 
different from the seventh trumpet of Revelation 11:15. 
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The Rapture - Part 22 

© 2014 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. Now that we have dealt with these two questions, 
we began to explore some of the weaknesses associated with the other competing views that seek to 
answer the question, "when will the rapture take place relative to the coming Tribulation period?" At 
least five differing perspectives exist. We noted at the onset that it is important to understand that all 
of the non-pre-tribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. In the last two articles we noted the problems 
associated with mid-tribulationalism. In this article, we will begin to scrutinize post-tribulationalism. 

Post-Tribulation	Rapture	

Post-tribulation rapture theory contends that the rapture will take place at the end of the coming 
Tribulation period. This view typically sees no distinction between the rapture and the Second Advent 
and thus seeks to harmonize all references to Christ's return as taking place at the end of the future 
Tribulation period. Those adhering to the post-tribulation rapture typically rely on at least one of the 
following four arguments to support their position. 

1. According to 1 Thessalonians 4:16 and 1 Corinthians 15:52, the rapture will take place at the 
sounding of the last trumpet which, according to Matthew 24:30-31, will take place upon Christ's return 
at the end of the Tribulation period. First Thessalonians 4:16 associates the rapture with the trumpet of 
God. Similarly, 1 Corinthians 15:52 teaches that the rapture will take place at the sounding of the last 
trumpet. The post-tribulation rapture proponent believes that this trumpet is described in 
Matthew 24:30-31 and will be sounded upon Christ's bodily return at the end of the Tribulation period. 
Matthew 24:30-31 says, "And then the sign of the Son of Man will appear in the sky, and then all the 
tribes of the earth will mourn, and they will see the SON OF MAN COMING ON THE CLOUDS OF THE SKY with 
power and great glory. And He will send forth His angels with A GREAT TRUMPET and THEY WILL GATHER 
TOGETHER His elect from the four winds, from one end of the sky to the other." 

Those who hold to a post-tribulation rapture interpretation of this passage point to the numerous 
similarities between the coming of Christ in Matthew 24:30-31 and other rapture passages given by 
Paul, such as in 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. Examples of such similarities 
include Christ's coming in a cloud (Matt. 24:30), the sounding of a trumpet, and the world-wide 
gathering of believers (Matt. 24:31).1 On account of these similarities, many are confident that the 
rapture is in view in Matthew 24:30-31. 

However, the last trumpet mentioned in 1 Thessalonians 4:16 and 1 Corinthians 15:52 is not the same 
trumpet mentioned in Matthew 24:30-31. In fact, the trumpet of 1 Thessalonians 4:16 and 1 
Corinthians 15:52 is described much differently than the trumpet of Matthew 24:30-31. While it is 
possible to draw superficial points of similarity between Paul's depiction of the rapture (1 Thess. 4:13-
18; 1 Cor. 15:50-58) and the events of Matthew 24:30-31, it is a logical fallacy to assume that similarity 
is the same as equality. For example, two cars can look the same. Both have seat belts, four wheels, a 
steering wheel, etc.. However, it is fallacious to assume that these two different cars are one and the 
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same automobile merely on account of some similarities. Whatever simplistic points of similarity that 
may exist between Paul's depiction of the rapture and Matthew 24:30-31 are outweighed by vast 
differences between these sections of Scripture. 

For example, while the trumpet of 1 Corinthians 15:52 will be sounded while Christ is in the process of 
returning to the earth from heaven (1 Thess. 4:13-18), the trumpet of Matthew 24:30-31 will be 
sounded after Christ has already returned to the earth. The trumpet of Matthew 24:30-31 mentions 
Christ returning with His angels. The trumpet of 1 Corinthians 15:52 and 1 Thessalonians 4:13-
18 mentions only the trumpet call of an archangel. Upon the sounding of the trumpet in 
Matthew 24:30-31, the angels will gather the elect. The trumpet of 1 Corinthians 15:52 and 1 
Thessalonians 4:13-18 does not mention the angels gathering the elect. 

Ice also observes, "In 1 Thessalonians 4 believers are gathered in the air and taken to heaven, while in 
Matthew 24 they are gathered after Christ’s arrival to earth."2 Sproule similarly queries: 

Where does Paul mention the darkening of the sun (Matt. 24:29), the 
moon not giving its light (Matt. 24:29), the stars falling from the sky 
(Matt. 24:29), the powers of the heavens being shaken (Matt. 24:29), all 
the tribes of the earth mourning (Matt. 24:30), all the world seeing the 
coming of the Son of Man (Matt. 24:30), or God sending forth angels 
(Matt.24:31)?3 

Feinberg further notes: 

Notice what happens when you examine both passages carefully. In 
Matthew the Son of Man comes on the clouds, while in 1 
Thessalonians 4 the ascending believers are in them. In Matthew the 
angels gather the elect; in 1 Thessalonians the Lord Himself (note the 
emphasis) gathers the believers. Thessalonians only speaks of 
the voice of the archangel. In the Olivet Discourse nothing is said about a 
resurrection, while in the latter text it is the central point. In the two 
passages the differences in what will take place prior to the appearance 
of Christ is striking. Moreover, the order of ascent is absent from 
Matthew in spite of the fact that it is the central part of the epistle.4 

In order to equate Matthew 24:30-31 with the Pauline rapture passages, a reconciliation of all of these 
differences is needed rather than merely highlighting a handful of similarities. 

Also, Showers explains how the imagery of Matthew 24:30-31 has more in common with what the Old 
Testament predicts concerning Israel's eschatological regathering rather than the church's rapture. 

First, because of Israel’s persistent rebellion against God, He declared 
that He would scatter the Jews “into all the winds” (Ezek. 5:10, 12) or 
“toward all winds” (Ezek. 17:21). In Zechariah 2:6 God stated that He 
did scatter them abroad “as four winds of the heavens.” . . . God did 
scatter the Jews all over the world. Next, God also declared that in the 
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future Israel would be gathered from the east, west, north, and south, 
“from the ends of the earth” (Isa. 43:5-7). We should note that in the 
context of this promise, God called Israel His “chosen” (vv. 10, 20). . . 
Just as Jesus indicated that the gathering of His elect from the four 
directions of the world will take place in conjunction with “a great 
trumpet” (literal translation of the Greek text of Mt. 24:21), so 
Isaiah 27:13 teaches that the scattered children of Israel will be gathered 
to their homeland in conjunction with the blowing of “a great trumpet” 
(literal translation of the Hebrew). . . Gerhard Friedrich wrote that in that 
future eschatological day “a great horn shall be blown (Is. 27:13)” and 
the exiled will be brought back by that signal. Again he asserted that in 
conjunction with the blowing of the great trumpet of Isaiah 27:13, 
“There follows the gathering of Israel and the return of the dispersed to 
Zion.” It is significant to note that Isaiah 27:13, which foretells this 
future regathering of Israel, is the only specific reference in the Old 
Testament to a “great” trumpet. Although Isaiah 11:11-12 does not refer 
to a great trumpet, it is parallel to Isaiah 27:13 because it refers to the 
same regathering of Israel. In its context, this passage indicates that 
when the Messiah (a root of Jesse, vv. 1, 10) comes to rule and transform 
the world as an “ensign” (a banner), He will gather together the scattered 
remnant of His people Israel “from the four corners of the earth.”5 

In fact, contextually, the regathering spoken of in Matthew 24:30-31 harks back to Matthew 23:37. 
There Christ expressed a desire to gather an unwilling first-century Israel. He clearly identifies His 
audience as Israel in verse 37 with the twofold repetition of the word "Jerusalem." However, although 
first-century Israel was unwilling to be gathered by her Messiah, a future generation of repentant Jews 
will be regathered by Christ upon His return at the conclusion of the Tribulation. Matthew uses the 
same verb "gather" (episynagō) in both Matthew 23:37 and Matthew 24:31 in order to draw this 
connection. 

When Paul mentioned the last trumpet in 1 Corinthians 15:52 and 1 Thessalonians 4:16, he had in mind 
the rapture occurring with the last trumpet of the Church Age. He was not referring to the final 
trumpet of the Tribulation period described in Matthew 24:30-31. This is the trumpet Christ will sound 
upon His bodily return to the earth as He gathers the Jewish survivors of the Tribulation period. All of 
this leads to the obvious conclusion that Paul's description of the rapture (1Thess. 4:13-18; 1 
Cor. 15:50-58) and Matthew 24:30-31 are speaking of two different trumpets. 

In sum, having previously answered the question, "what is the rapture?", we noted at least seven 
reasons that affirm the pre-tribulational rapture view. We then began interacting with the other 
positions on the timing of the rapture. Post-tribulationism errs in superficially connecting Paul's 
depiction of the rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58) with the events of Matthew 24:30-31. 

(To Be Continued...) 

 

1 Robert H. Gundry, The Church and the Tribulation (Grand Rapids: Zondervan, 1973), 135. 
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The Rapture - Part 23 

© 5/26/14 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. Now that we have dealt with these two questions, 
we began to explore some of the weaknesses associated with the other competing views that seek to 
answer the question, "when will the rapture take place relative to the coming Tribulation period?" At 
least five differing perspectives exist. We noted at the onset that it is important to understand that all 
of the non-pre-tribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism. In the last article we began to scrutinize the arguments favoring post-
tribulationalism. In this article, we will continue to scrutinize post-tribulationalism. 

Post-Tribulation	Rapture	

Post-tribulation rapture theory contends that the rapture will take place at the end of the coming 
Tribulation period. This view typically sees no distinction between the rapture and the Second Advent 
and thus seeks to harmonize all references to Christ's return as taking place at the end of the future 
Tribulation period. Those adhering to the post-tribulation rapture typically rely on at least one 
of four arguments to support their position. In our last article, we noted that post-tribulationism errs 
in superficially connecting Paul's depiction of the rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58) with the 
events of Matthew 24:30-31. We now move on to the second argument that post-tribulationalists use 
to support their view. 

2. According to Revelation 20:4-6, the resurrection of all believers will transpire at 
the end of the Tribulation period thereby necessitating that the rapture will also take 
place at this time. These verses say, "Then I saw thrones, and they sat on them, and 
judgment was given to them. And I saw the souls of those who had been beheaded 
because of their testimony of Jesus and because of the word of God, and those who 
had not worshiped the beast or his image, and had not received the mark on their 
forehead and on their hand; and they came to life and reigned with Christ for a 
thousand years. The rest of the dead did not come to life until the thousand years 
were completed. This is the first resurrection. Blessed and holy is the one who has a 
part in the first resurrection; over these the second death has no power, but they will 
be priests of God and of Christ and will reign with Him for a thousand years." Post-
tribulationalist George Eldon Ladd even goes so far as to assert that these verses 
represent the only New Testament passage pointing to the time of the rapture.1 

The simplest response to this assertion is that the resurrection spoken of in these verses is speaking 
only of the resurrection of the Tribulation martyrs. Revelation 20:4 clarifies exactly which resurrection 
is in view when it says, "And I saw the souls of those who had been beheaded because of their 
testimony of Jesus and because of the word of God, and those who had not worshiped the beast or his 
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image, and had not received the mark on their forehead and on their hand; and they came to life and 
reigned with Christ for a thousand years" (italics added). Thus, Geisler explains, "Revelation 20:4-6 is 
speaking of the believers who have died during the Tribulation, not those resurrected at the Rapture" 
(1 Thess. 4:13-18; 1 Cor. 15:50-58).2 

Moreover, the superficial points of similarity that seemingly unite Paul's presentation of the rapture (1 
Thess. 4:13-18; 1 Cor. 15:50-58) with Revelation 20:4-6 are outweighed by a vast difference that 
distinguishes these sections of Scripture from one another. Although Revelation 20:4-6 does speak of a 
resurrection of deceased saints, it says nothing about a translation and resurrection of living saints as 
Paul emphasizes in his discussion of the rapture. For example, Paul's rapture presentation uses 
terminology such as "we who are alive and remain" (1 Thess. 4:15, 17) and "we will not all sleep, but 
we will all be changed" (1 Cor. 15:50). Such phrases are not found in Revelation 20:4-6. Thus, Ryrie 
observes, "...Revelation 20:4 speaks only of a resurrection of the dead, not of a translation of living 
people, a truth that is prominent and a vital part of the other descriptions of the rapture in 1 
Thessalonians 4:13-18 and 1 Corinthians 15:51-58)."3 

If Revelation 20:4-6 is not speaking of the rapture of the church and if the church's rapture already 
transpired before this resurrection predicted by John takes place, then why is it called "the first 
resurrection" (Rev. 20:5-6)? When John mentioned "the first resurrection" in Revelation 20:5b, he had 
in mind merely that this resurrection will occur before the final resurrection for all unbelievers that will 
transpire at the end of Christ's one-thousand year reign (Rev. 20:5a). He was not referring to the first 
resurrection ever in human history. Indeed, John could not have in mind the first resurrection ever 
since such a proposition would also mean that even Christ's resurrection would not count as a bonafide 
resurrection! John's use of the word "first" in Revelation 20:5-6 was only in reference to the first in a 
series rather than the first ever. Such a method of communication would be the equivalent of my wife 
telling me that she was "first" going to go the grocery store and then "last" she was going to drop off 
the laundry. Here, she would be using the word "first" only relative to "last" going to drop off the 
laundry. She would not be saying this would be her first time ever that she had gone to the grocery 
store. John uses the word "first" in the same sense in Revelation 20:5-6. 

In sum, having previously answered the question, "What is the rapture?", we noted at least seven 
reasons that affirm the pre-tribulational rapture view. We then began interacting with the other 
positions on the timing of the rapture. In this article, we have observed that post-tribulationism errs in 
superficially connecting Paul's depiction of the rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58) with the first 
resurrection in Revelation 20:4-6. 

(To Be Continued...) 

 

1 George Eldon Ladd, The Blessed Hope (Grand Rapids: Eerdmans, 1956), 165. 

2 Norman L. Geisler, Systematic Theology, vol. 4 (Minneapolis, MN: Bethany, 2004), 654. 
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The Rapture - Part 24 

© 2014 Andy Woods  

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. Now that we have dealt with these two questions, 
we began to explore some of the weaknesses associated with the other competing views that seek to 
answer the question, "when will the rapture take place relative to the coming Tribulation period?" At 
least five differing perspectives exist. We noted at the onset that it is important to understand that all 
of the non-pre-tribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism. In the last few articles we began to scrutinize the arguments favoring post-
tribulationalism. In this article, we will continue to scrutinize post-tribulationalism. 

	
Post-Tribulation	Rapture	

Post-tribulation rapture theory contends that the rapture will take place at the end of the coming 
Tribulation period. This view typically sees no distinction between the rapture and the Second Advent 
and thus seeks to harmonize all references to Christ's return as taking place at the end of the future 
Tribulation period. Those adhering to the post-tribulation rapture typically rely on at least one 
of four arguments to support their position. In our last two articles, we noted that post-
tribulationalism errs in superficially connecting Paul's depiction of the rapture (1 Thess. 4:13-18; 1 
Cor. 15:50-58) with the events of Matthew 24:30-31 and Revelation 20:4-6. We now move on to the 
third argument that post-tribulationalists use to support their view. 

3. Although the church is exempted from God's wrath, the church will be on the earth during the entire 
Tribulation period because the Book of Revelation portrays God's people being supernaturally protected 
from many of the apocalyptic judgments during this time period. While conceding that the church is 
exempted from God's wrath, the post-tribulation rapture view assumes that the church will still be on 
the earth during the Tribulation period while being exempted from many of the divine judgments. This 
assumption exists because the Book of Revelation often portrays God's people as being supernaturally 
protected from many of the apocalyptic judgments during the Tribulation period. For example, 
Revelation 9:4 says, "They were told not to harm the grass of the earth or any plant or tree, but only 
those who did not have the seal of God on their foreheads." Revelation 16:2 similarly says, "The first 
angel went and poured out his bowl on the land, and ugly and painful sores broke out on the people 
who had the mark of the beast and worshiped his image." Thus, according to post-tribulationalism, 
just as God supernaturally protected the nation of Israel from the various plagues as recorded in the 
Book of Exodus (Exod. 8:22; 9:4, 6; 10:23; 11:7), God will do the same thing for His church in the midst 
of the Tribulation period. The post-tribulationalist uses this explanation in order to harmonize the 
conflicting notions of the church's presence on earth during the Tribulation with the divine promises 
exempting the church from God's wrath (1 Thess. 1:10; 5:9; Rom. 5:9; 8:1). 

True, both Revelation 9:4 and 16:2 teach that believers on earth during the Tribulation will be 
exempted from the fifth trumpet and the first bowl judgments. However, these are the only verses 
which specify that God's people will be spared from any Tribulational judgments. The implication is 
that believers will still experience the suffering described in the Book of Revelation. Thus, it is 
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inaccurate to suggest that if the church is on the earth during the Tribulation period it will be spared 
from God's wrath. 

If this were not so, then the massive martyrdoms during this time period are inexplicable. Notice how 
the Book of Revelation consistently portrays the frequent martyrdoms that believers during the 
Tribulation will endure as a consequence of Christ opening the first seal judgment, which will usher in 
the diabolical reign of the Antichrist (Rev. 6:1-2; 2 Thess. 2:9-12). Revelation 6:9-11 says, "When the 
Lamb broke the fifth seal, I saw underneath the altar the souls of those who had been slain because of 
the word of God, and because of the testimony which they had maintained; and they cried out with a 
loud voice, saying, 'How long, O Lord, holy and true, will You refrain from judging and avenging our 
blood on those who dwell on the earth?' And there was given to each of them a white robe; and they 
were told that they should rest for a little while longer, until the number of their fellow servants and 
their brethren who were to be killed even as they had been, would be completed also." 

Revelation 7:9, 13-14 similarly says, "After these things I looked, and behold, a great multitude which 
no one could count, from every nation and all tribes and peoples and tongues, standing before the 
throne and before the Lamb, clothed in white robes, and palm branches were in their hands... Then 
one of the elders answered, saying to me, 'These who are clothed in the white robes, who are they, 
and where have they come from?' I said to him, 'My lord, you know.' And he said to me, 'These are the 
ones who come out of the great tribulation, and they have washed their robes and made them white in 
the blood of the Lamb.'" Revelation 13:10 echoes this same theme when it says, "If anyone is 
destined for captivity, to captivity he goes; if anyone kills with the sword, with the sword he must be 
killed. Here is the perseverance and the faith of the saints." Revelation 13:15 also says, "And it was 
given to him to give breath to the image of the beast, so that the image of the beast would even speak 
and cause as many as do not worship the image of the beast to be killed." These prophesied wide-scale 
martyrdoms simply cannot be reconciled with any prophetic theory that places the church on the earth 
during the Tribulation without experiencing divine wrath as a consequence of Christ opening the first 
seal judgment. 

In sum, having previously answered the question, "What is the Rapture?", we noted at least seven 
reasons that affirm the pre-tribulational rapture view. We then began interacting with the other 
positions on the timing of the rapture. In this article, we noted that post-tribulationism errs in failing 
to acknowledge that although believers will be exempted from some of the judgments during the 
Tribulation period, they will still experience many other judgments during this same time period. 

(To Be Continued...) 
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The Rapture - Part 25 

© 2014 Andy Woods 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. After dealing with these two questions, we began 
to explore some of the weaknesses associated with the other competing views that seek to answer the 
question, "When Will the Rapture Take Place Relative to the Coming Tribulation Period?" At least five 
differing perspectives exist. We noted at the onset that it is important to understand that all of the 
non-pre-tribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism. In the last few articles we began to scrutinize the arguments favoring post-
tribulationalism. In this article, we will continue to scrutinize post-tribulationalism. 
 

Post-Tribulation	Rapture	

Post-tribulation rapture theory contends that the rapture will take place at the end of the coming 
Tribulation period. This view typically sees no distinction between the rapture and the Second Advent 
and thus seeks to harmonize all references to Christ's return as taking place at the end of the future 
Tribulation period. Those adhering to the post-tribulation rapture typically rely on at least one 
of four arguments to support their position. In past articles, we noted that post-tribulationism errs in 
superficially connecting Paul's depiction of the rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58) with the 
events of Matthew 24:30-31 and Revelation 20:4-6. We then moved on to the third argument 
that post-tribulationalists use to support their view. In this article, we will complete that discussion. 

3. Although the church is exempted from God's wrath, the church will be on the earth during the entire 
Tribulation period because the Book of Revelation portrays God's people being supernaturally protected 
from many of the apocalyptic judgments during this time period. In our last article, we responded to 
this assertion by observing that although believers will be exempted from some of the judgments 
during the Tribulation period, they will still be subjected to many other judgments during this time 
period. A related subject involves noting that the post-tribulation view has particular problems 
handling Christ's promise of Revelation 3:10, which says, "Because you have kept the word of My 
perseverance, I also will keep you from the hour of testing, that hour which is about to come upon the 
whole world, to test those who dwell on the earth." The Greek preposition translated “from” in this 
verse is the word ek. Post-tribulationalists often interpret this verse as not an exemption from divine 
wrath but rather a promise to be sustained through divine wrath. According to post-
tribulationalist George Eldon Ladd, "...the promise of Revelation 3:10 of being kept [from] ek the hour 
of trial need not be a promise of removal from the very physical presence of tribulation. It is a promise 
of preservation and deliverance in and through it."1 However, this post-tribulational rendering is not 
the only interpretive option. Beyond this, the posttribulational interpretation is an improbable one at 
that. Ryrie explains the controversy surrounding the interpretation of Revelation 3:10: 

Posttribulationists say that "from" (ek) refers to protection of the church within the Tribulation. 
Pretribulationalists understand it to mean preservation by being absent from the time of 
tribulation. One is internal protection (while living through the Tribulation); the other is external 
protection (being in heaven during that time). Which meaning does "from" (ek) support? The 
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answer is either, if the preposition is considered alone. But for the record, let it be said 
that ek does denote a position outside something without implying a prior position inside and 
then emergence from within. The pretribulationist understanding of ek is supported by a 
number of verses that have nothing to do with the rapture and therefore do not beg the 
question.2 

It is noteworthy that the Greek preposition translated “from” in this verse is the word ek, which 
"carries the idea of separation from something."3 For example, this is the same preposition translated 
“out of” in Matthew 7:5, which says, “You hypocrite, first take the log out of your own eye, and then 
you will see clearly to take the speck out of your brother’s eye” (italics added). Thus, by the use of this 
identical preposition in Revelation 3:10, the idea is clearly conveyed that the church at Philadelphia will 
be kept entirely out of the Great Tribulation in the same way a log must be completely removed from 
someone’s eye before he has the ability to completely remove the speck that is in his brother’s eye. In 
other words, the idea here is total removal from rather than sustenance or protection in the midst of. 

Numerous other verses can be cited in order to solidify this point.4 Proverbs 21:23 says, "He who 
guards his mouth and his tongue, Guards his soul from troubles" (italics added). Here, the Septuagint 
(the Greek translation of the Hebrew Bible or the Old Testament created close to a couple of centuries 
before the time of Christ) employs ek, which is translated "from" in English. Guarding ones tongue 
obviously causes him to escape trouble entirely rather than merely sustaining him through 
trouble.5 Acts 15:29 similarly says, "that you abstain from things sacrificed to idols and from blood and 
from things strangled and from fornication; if you keep yourselves free from such things, you will do 
well" (italics added). Here ek translated as "from" conveys to Gentile believers to abstain from these 
practices, or keep themselves away from them entirely, so as not to create an unnecessary offense for 
the Jew. According to James 5:20, "let him know that he who turns a sinner from the error of his way 
will save his soul from death and will cover a multitude of sins" (italics added). Here, ek translated 
"from" is used to communicate that turning someone away from sin will help him entirely escape the 
consequences of that particular sin, which is death. Colossians 1:13 also says, "For He rescued 
us from the domain of darkness, and transferred us to the kingdom of His beloved Son" (italics added). 
Here, ek translated "from" is used to communicate that the believer's citizenship and domain is 
positionally transferred completely and entirely out of Satan's domain at the point of personal faith in 
Christ. First John 5:18 buttresses this point depicted in Colossians 1:13 when it describes the believer's 
complete and total positional escape from Satan's grasp at the point of faith. This verse says, "We 
know that no one who is born of God sins; but He who was born of God keeps him, and the evil one 
does not touch him." Once again, the idea expressed in all of these passages through the Greek 
preposition ek is total removal from rather than sustenance or protection in the midst of. Therefore, 
this is also the same idea found in Revelation 3:10, 

As mentioned in the prior article, the notion that the promise of Revelation 3:10 is nothing more than 
preservation in the midst of the Tribulation fails to harmonize with what the remainder of the Book of 
Revelation teaches concerning the massive, wide-scale martyrdoms of this future time period 
(Rev. 6:9-11; 7:9, 13-14; 13:10, 15). How can Revelation 3:10 be interpreted as a promise of 
preservation in the midst of the Tribulation when so many of God's people are portrayed as 
experiencing a martyr's death at the hands of the beast unleashed upon the world due to Christ's 
opening of the first seal judgment (Rev. 6:1-2; 2 Thess. 2:9-12)? 

Even if the premise is granted, as post-tribulationalism maintains, that believers will not experience 
the wrath of God during the Tribulation period, the Church-Age believer still cannot experience any of 
this Tribulation time period. Note the full import of Christ's promise in Revelation 3:10: “Because you 
have kept the word of My perseverance, I also will keep you from the hour of testing, that hour which 
is about to come upon the whole world, to test those who dwell on the earth." Notice that in 
Revelation 3:10, Christ promises the believer not just an exemption from divine wrath, but rather a 
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removal from the very hour of testing itself. Ryrie explains how understanding this time component of 
the divine promise significantly undermines post-tribulationism: 

However, the promise of Revelation 3:10 not only guarantees being kept from the trials 
of the Tribulation period but being kept from the time period of the Tribulation. The 
promise is not, I will keep you from the trials. It is I will keep you from the hour of the 
trials...But how clear and plain is the promise. "I...will keep you from the hour of 
testing." Not just from any persecution, but from the coming time that will affect the 
whole earth. (The only way to escape worldwide trouble is not to be on the earth.) And 
not just from the events, but from the time. And the only way to escape the time when the 
events take place is not to be in a place where time ticks on. The only place that meets 
those qualifications is heaven.6 

Rhodes also explains the significance of this promise as a refutation to the post-tribulational 
perspective: 

The posttribulational view, expressed in the writings of George Eldon Ladd, Robert Gundry, and 
others, is the view that Christ will rapture the church after the tribulation period at the second 
coming of Christ. This means the church will go through the time of judgment prophesied in the 
book of Revelation, but believers will be kept from Satan's wrath during the tribulation 
(Revelation 3:10). Pretribulationalists (such as myself) respond, however, that 
Revelation 3:10 indicates that believers will be saved out of or separated from (Greek: ek) the 
actual time period of the tribulation.7 

Regarding the promise of Revelation 3:10, Geisler similarly observes, "In context, the statement about 
being saved 'out of' (Gk: ek) the time of trial does mean saved from it (not through it). One cannot be 
saved from an entire hour by being in any part of it."8 

In sum, having previously answered the question, "What is the Rapture?", we noted at least seven 
reasons that affirm the pre-tribulational rapture view. We then began interacting with the other 
positions on the timing of the rapture. In this article, we observed that post-tribulationism errs in 
failing to understand that the divine promise of Revelation 3:10 conveys a complete escape not only 
from coming Tribulation judgments but also the very time of those judgments. 

 

1 George Eldon Ladd, The Blessed Hope (Grand Rapids: Eerdmans, 1956), 85-86. 

 

2 Charles C. Ryrie, What You Should Know About the Rapture, Current Christian Issues (Chicago: Moody, 1981), 
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3 Ron Rhodes, The End Times in Chronological Order: A Complete Overview to Understanding Bible 
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5 See also Joshua 2:13; Psalm 33:19; 56:13. 
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The Rapture - Part 26 
© 2015 Andy Woods 

 

My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. After dealing with these two questions, we began 
to explore some of the weaknesses associated with the other competing views that seek to answer the 
question, "When Will the Rapture Take Place Relative to the Coming Tribulation Period?" At least five 
differing perspectives exist. We noted at the onset that it is important to understand that all of the 
non-pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism. In the last few articles we began to scrutinize the arguments favoring post-
tribulationalism. In this article, we will continue to scrutinize post-tribulationalism. 

Post-tribulational Rapture 
 

Post-tribulation rapture theory contends that the rapture will take place at the end of the coming 
Tribulation period. This view typically sees no distinction between the rapture and the Second Advent 
and thus seeks to harmonize all references to Christ's return as taking place at the end of the future 
Tribulation period. Those adhering to the post-tribulational rapture typically rely on at least one 
of four arguments to support their position. In past articles, we noted that post-tribulationism errs in 
superficially connecting Paul's depiction of the rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58) with either 
the events of Matthew 24:30-31 or Revelation 20:4-6. Moreover, we noted that contrary to the 
assertion of post-tribulationalism, although believers will be exempted from some of the judgments 
during the Tribulation period, they will still be subjected to many other judgments during this time 
period. Thus, post-tribulationism errs in failing to understand that the divine promise of 
Revelation 3:10 conveys a complete escape not only from coming Tribulation judgments but also the 
very time of those judgments. We now move on to an analysis of a fourth argument posited by post-
tribulationalists. 

4. The post-tribulational rapture position has been the dominant view held by theologians throughout 
the history of the church. Adherents of the post-tribulational view are quick to point out that the 
pretribulation rapture view appeared relatively late in church history and that the dominant view early 
on was the posttribulational view.[1] According to posttribulationalist George Ladd, "every church 
father who deals with the subject expects the church to suffer at the hands of the Antichrist" and "the 
prevailing view is post-tribulational premillennialism."[2] Gundry similarly concludes, "Until Augustine in 
the fourth century, the early Church generally held to the premillennarian understanding of Biblical 
eschatology...And it was post-tribulational."[3] Indeed, post-tribulationism's appeal to history rather 
than the Scripture at this juncture may be a subtle concession of the inadequacy of its biblical support. 
At any rate, this objection can be handled in three ways. 

First, the issue is not when the view became popular but if it is taught in the Bible. If the view can be 
successfully defended from the Scripture, this fact alone should be sufficient to settle the argument, 
regardless of when the view became popular. For example, when Martin Luther attempted to reform 
the Roman Catholic Church in the 16th century and bring the church back to the truths taught in 
Scripture, he faced the same criticism. Luther was told that his way of doing things was a departure 
from centuries of church tradition. Luther's response was "sola scriptura," which means that the final 
authority for all matters of faith and practice is the Bible and not church history, tradition, or 
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popularity. Note Pentecost's response to the post-tribulational appeal to antiquity: "If the same line of 
reasoning were followed one would not accept the doctrine of justification by faith, for it was not 
clearly taught until the Reformation. The failure to discern the teaching of Scripture does not nullify 
that teaching."[4] 

In fact, Paul himself seemed to stress the necessity of relying upon apostolic truth as opposed to 
relying upon the subsequent generations of the Church Fathers when he gave the following 
exhortation to the Ephesian Church elders: "I know that after my departure savage wolves will come in 
among you, not sparing the flock; and from among your own selves men will arise, speaking perverse 
things, to draw away the disciples after them. Therefore be on the alert, remembering that night and 
day for a period of three years I did not cease to admonish each one with tears. And now I commend 
you to God and to the word of His grace, which is able to build you up and to give you the inheritance 
among all those who are sanctified" (Acts 20:29-32). According to Paul, truth should be determined by 
reliance upon "the word of His grace" handed down from the apostles rather than the savage wolves 
that would infiltrate the Church from within after the apostles had left the scene. 

Second, the notion that the earliest Church Fathers were universally post-tribulational is a highly 
debatable proposition. One of the pervasive characteristics of their writings was their belief in the 
imminent, or any moment, appearance of Christ.[5] As explained earlier in this series, imminency is only 
compatible with pre-tribulationism.[6] Pentecost observes, "The early church lived in the light of the 
belief in the imminent return of Christ. Their expectation was that Christ might return at any time. Pre-
tribulationism is the only position consistent with this doctrine of imminence."[7] Note the following 
citations from various Church fathers demonstrating their belief in imminency.[8] The Second Epistle of 
Clement to the Corinthians (A.D. 95‒140) proclaims, "Wherefore let us every hour expect the kingdom 
of God in love and righteousness; because we know not the day of God's appearing."[9] The 
Didache (A.D. 120) similarly states, "Watch for your life's sake. Let not your lamps be quenched, nor 
your loins unloosed; but be ready, for you know not the hour in which our Lord will 
come."[10] According to The Epistle of Barnabas (A.D. 70‒135), "For the day is at hand on which all 
things shall perish with the evil [one]. The Lord is near, and His reward."[11] Such statements revealing 
a belief in Christ's imminent return are incompatible with post-tribulationism, which denies that Christ 
can return at any moment. Thus, statements like these are sufficient to dispel the post-tribulational 
appeal to antiquity of the early Church Fathers. 

In sum, in this series, having previously answered the question, "What is the Rapture?", we noted at 
least several reasons that affirm the pre-tribulational rapture view. We then began interacting with the 
other positions on the timing of the rapture. In this article, we observed that post-
tribulationism's argument from antiquity errs in appealing to historical sources outside the Bible and 
failing to acknowledge that imminency was embraced by many Church Fathers. 

(To Be Continued...) 
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[6] See part 15 of this series for a fuller discussion of the relationship between imminency and Pretribulationism. 
[7] Pentecost, 168. 
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The Rapture - Part 27 
© 2015 Andy Woods 

 
My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. After dealing with these two questions, we began 
to explore some of the weaknesses associated with the other competing views that seek to answer the 
question, "When Will the Rapture Take Place Relative to the Coming Tribulation Period?" At least five 
differing perspectives exist. We noted at the onset that it is important to understand that all of the 
non-pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism. In the last few articles we began to scrutinize the arguments favoring post-
tribulationalism. In this article, we will continue to scrutinize post-tribulationalism. 

Post-tribulational Rapture 
 

Post-tribulation rapture theory contends that the rapture will take place at the end of the coming 
Tribulation period. This view typically sees no distinction between the rapture and the Second Advent 
and thus seeks to harmonize all references to Christ's return as taking place at the end of the future 
Tribulation period. Those adhering to the post-tribulational rapture typically rely on at least one of four 
arguments to support their position. In past articles, we noted that post-tribulationism errs in 
superficially connecting Paul's depiction of the rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58) with either 
the events of Matthew 24:30-31 or Revelation 20:4-6. Moreover, we noted that contrary to the 
assertion of post-tribulationalism, although believers will be exempted from some of the judgments 
during the Tribulation period, they will still be subjected to many other judgments during this time 
period. Thus, post-tribulationism errs in failing to understand that the divine promise of 
Revelation 3:10 conveys a complete escape not only from coming Tribulation judgments but also the 
very time of those judgments. We now move on to an analysis of a fourth argument posited by post-
tribulationalists. 

4. The post-tribulational rapture position has been the dominant view held by theologians throughout 
the history of the church. Adherents of the post-tribulational view are quick to point out that the 
pretribulation rapture view appeared relatively late in church history and that the dominant view early 
on was the posttribulational view.[1] According to posttribulationalist George Ladd, "every church 
father who deals with the subject expects the church to suffer at the hands of the Antichrist" and "the 
prevailing view is post-tribulational premillennialism."[2] Gundry similarly concludes, "Until Augustine in 
the fourth century, the early Church generally held to the premillennarian understanding of Biblical 
eschatology...And it was post-tribulational."[3] Indeed, post-tribulationism's appeal to history rather 
than the Scripture at this juncture may be a subtle concession of the inadequacy of its biblical support. 

At any rate, this objection can be handled in three ways. First, in our last article, we saw that the issue 
is not when the view became popular but if it is taught in the Bible. If the view can be successfully 
defended from the Scripture, this fact alone should be sufficient to settle the argument, regardless of 
when the view became popular. Second, we also observed that the notion that the earliest Church 
Fathers were universally post-tribulational is a highly debatable proposition. One of the pervasive 
characteristics of their writings was their belief in the imminent, or any moment, appearance of Christ. 
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Imminency is compatible with pre-tribulationism rather than post-tribulationism. We now move on to 
our third response.  

Third, even if the post-tribulationism was influential in church history long before pre-tribulationism, 
this fact in and of itself would be insufficient to establish post-tribulationism's credibility. Prophetic 
truth is designed by the Holy Spirit to become progressively more understandable as the world 
approaches the allotted time period when the prophecies will be fulfilled. Progressive revelation has 
ceased with the closing of the biblical canon back in the first century (Jude 3; Rev. 22:18-19). However, 
progressive illumination, whereby the Holy Spirit enables the Church to comprehend ever increasing 
degrees of already revealed biblical and prophetic truth, not only has been taking place but even now 
continues to be an ongoing reality. After receiving a prophetic vision about the future, Daniel was told, 
"But as for you, Daniel, conceal these words and seal up the book until the end of time; many will go 
back and forth, and knowledge will increase” (Daniel 12:4). Daniel then inquired into the vision's 
meaning and was once again told that the words are to be closed up and sealed until the time of the 
end. Daniel 12:8-9 says, "As for me, I heard but could not understand; so I said, 'My lord, what will be 
the outcome of these events?' He said, 'Go your way, Daniel, for these words are concealed and sealed 
up until the end time.'" Many incorrectly interpret this reference in Daniel 12:4 to how many in the last 
days "will go back and forth, and knowledge will increase" as increase in travel and technology in the 
last days. However, the reference going "back and forth" is also used in Amos 8:12 to refer to a vain 
search for spiritual knowledge during a time period when it is inaccessible. This verse says, "People will 
stagger from sea to sea, and from the north even to the east; they will go to and fro to seek the word 
of the Lord, but they will not find it." When this parallel passage is taken into account, going "back and 
forth" or "to and fro" is a reference to reading revealed Scripture. As people will give themselves in the 
last days to reading and studying prophetic truth, Daniel predicts that God's obscure end time program 
will become increasingly understandable, especially as the time period for the predicted events draws 
ever nearer (Dan. 12:4, 8-9; 1 Peter 1:10-11). 

We find this principle of progressive illumination also at work in Daniel's vision of the Ram and the 
Goat in Daniel 8, which would not be ultimately fulfilled until the Grecian era, or several centuries from 
Daniel's personal time frame. Daniel 8:27 says, "Then I, Daniel, was exhausted and sick for days. Then I 
got up again and carried on the king’s business; but I was astounded at the vision, and there was none 
to explain it." This same concept of progressive illumination is also discernible in the writings of the Old 
Testament prophets, who were unable to comprehend some of the specific details of their own 
messianic prophecies. Concerning these Old Testament prophets, First Peter 1:10-11 says, "As to this 
salvation, the prophets who prophesied of the grace that would come to you made careful searches 
and inquiries, seeking to know what person or time the Spirit of Christ within them was indicating as 
He predicted the sufferings of Christ and the glories to follow." In this same sense, God's end time 
prophetic truth becomes progressively unsealed or illuminated as history finally catches up to the time 
period when the prophetic scenario will be fulfilled. 

Because God's prophetic truth is not meant to be fully understood until just before the prophetic 
events transpire, we have the ability to understand end times prophecy better than the great minds 
who studied it throughout church history. This is not because we are more intelligent than them, but 
rather because we are living closer in time toward the fulfillment of these prophecies. Similarly, if the 
Lord tarries, those living on the earth just before the Tribulation period begins, or those who are 
actually in the Tribulation period itself will comprehend prophecy far better than we will. Because 
prophecy is progressively revealed, it is logical to assume that prophetic truth would be better 
understood by believers living later in Church history than by Christians early on in Church history. 

This reality explains why Eschatology was the last of all the branches of theology to be developed and 
systematized. Here is a very rough outline of doctrinal history. The Church resolved issues related to 
canonicity around A.D. 180. It then applied itself to the subject of Christology around A.D. 400. It dealt 
extensively with issues related to the Atonement around A.D. 1100. About mid A.D. 1500, the Church 
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systematized issues related to salvation, known as Soteriology. It was not until around A.D. 1800 that 
the vast subject of Biblical eschatology began to be systematized and developed. 

Orr outlines the progress of Christian dogma in a similar way. The second century was the age of 
Apologetics. The doctrine of God and especially the Trinity then took center stage in the third and 
fourth centuries as the Church dealt with the Monarchian, Arian, and Macedonian controversies. 
Anthropology then became the Church's focus in the early fifth century during the Augustinian and 
Pelagian controversies. The late fifth and then sixth and seventh centuries were characterized by an 
ecclesiastical interest in Christological (Nestorian, Eutychian, Monphysite, Monothelite) matters. In the 
sixteenth century the reformers focused upon salvific or Soteriological concerns. Finally, the Church 
gave itself to correcting a Mythical and Mediaeval pre-reformation Eschatology. Thus, Eschatology was 
the last of the branches of theology to be systematized since it was not designed to be progressively 
unsealed or illuminated by the Holy Spirit until just before the fulfillment of the predicted events 
(Dan. 12:4, 8-9).[4] 

If this doctrine of progressive illumination related to biblical prophecy is accurate, then turning to the 
sages of the past throughout corridors of Church history in order to understand end times prophecy is 
an exercise in futility. The real question should be not what the earliest Church Fathers or even the 
Protestant Reformers taught about Bible prophecy. Rather, a more fruitful inquiry should relate to 
what the Holy Spirit is illuminating to the Church today about Eschatology through God's written Word 
as interpreted in its plain and ordinary sense. If the preceding discussion is accurate, then post-
tribulationism's appeal to antiquity for support is significantly undermined. 

In sum, in this series, having previously answered the question, "What is the Rapture?", we noted at 
least several reasons that affirm the pre-tribulational rapture view. We then began interacting with the 
other positions on the timing of the rapture. In this and the prior article, we observed that post-
tribulationism's argument from antiquity errs in appealing to historical sources outside the Bible, 
failing to acknowledge that imminency was embraced by many Church Fathers, and failing to 
understand the notion of progressive illumination of prophetic truth. 

 (To Be Continued...) 
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The Rapture - Part 28 
© 2015 Andy Woods 

 
My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture from 
1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. After dealing with these two questions, we began to 
explore some of the weaknesses associated with the other competing views that seek to answer the 
question, "When Will the Rapture Take Place Relative to the Coming Tribulation Period?" At least five 
differing perspectives exist. We noted at the onset that it is important to understand that all of the non-
pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism. In the last few articles we began to scrutinize the arguments favoring post-
tribulationalism. In this article, we will continue to scrutinize post-tribulationalism. 

Post-tribulational Rapture 
Post-tribulation rapture theory contends that the rapture will take place at the end of the coming 
Tribulation period. This view typically sees no distinction between the rapture and the Second Advent 
and thus seeks to harmonize all references to Christ's return as taking place at the end of the future 
Tribulation period. Those adhering to the post-tribulational rapture typically rely on at least one 
of four arguments to support their position. In past articles, we noted that post-tribulationism errs in 
superficially connecting Paul's depiction of the rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58) with either 
the events of Matthew 24:30-31 or Revelation 20:4-6. Moreover, we noted that contrary to the 
assertion of post-tribulationalism, although believers will be exempted from some of the judgments 
during the Tribulation period, they will still be subjected to many other judgments during this time 
period. Thus, post-tribulationism errs in failing to understand that the divine promise of 
Revelation 3:10 conveys a complete escape not only from coming Tribulation judgments but also the 
very time of those judgments. We further observed that post-tribulationism's argument from antiquity 
errs in appealing to historical sources outside the Bible, failing to acknowledge that imminency was 
embraced by many Church Fathers, and failing to understand the notion of progressive illumination of 
prophetic truth. 

Now that we have responded to the four major arguments advanced by post-tribulationalists, let us set 
forward five major problems with post-tribulationalism. An examination and exploration of the 
cumulated problems with this view should make unbiased interpreters highly reticent to adopt it. 
These five problems include the mortal population of the millennial kingdom, the Hebrew wedding 
sequence, the pointlessness of the preparation of the believers' heavenly dwellings (John 14:2-3), the 
lack of time for the Bema Seat Judgment, and the pointlessness of the church being caught up only to 
immediately return to the earth.  

1. Who will populate the millennium? The Scripture teaches that some people, both believers and 
unbelievers, will survive the Great Tribulation period (Matt. 24:22). These survivors will be gathered by 
Jesus upon His bodily return to the earth at the conclusion of Daniel's Seventieth Week (Matt. 24:30-
31). What then follows will be the Sheep and Goat Judgment for the surviving Gentiles (Matt. 25:31-46) 
as well as a parallel judgment in the wilderness for the surviving Jews (Ezek. 20:34-44). The purpose of 
these judgments will be to ascertain which ones among the surviving mortals are in faith and which 
ones are in unbelief. Following these judgments, the surviving unbelievers will then immediately be 
cast off the earth into judgment or Hades while the surviving believers will be allowed to enter into 
Christ's earthly, millennial kingdom (Ezek. 20:34-38; Matt. 25:34, 41). 
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No resurrection or translation of these believers into resurrected bodies is described in these verses. 
Rather, these surviving believers will enter the millennial kingdom in their mortal bodies. They will 
repopulate the earth as they have children and their children have children, etc...Consequently, the 
earth will eventually be repopulated with other mortals (Rev. 20:8). The fact that there will be mortals 
dwelling upon the earth during the earthly kingdom becomes especially apparent when the prophetic 
Scripture describes the many activities that the inhabitants of the millennial kingdom will participate 
in. These many activities are possible only for mortals in non-resurrected bodies rather than for those 
in a resurrected state. Examples include child-bearing (Isa. 65:20, 23), labor (Isa. 65:21-23), death 
(Isa. 65:20), sin (Ezek 45:22), and even rebellion against God (Zech. 14:16-19; Rev. 20:7-9). By contrast, 
marriage and procreation (Isa. 65:20, 23) are not possible for resurrected saints (Matt. 22:30). Nor are 
those in resurrected bodies subject to death (Isa. 65:20) since they will have already put off mortality 
and are clothed with immortality (1 Cor. 15:52-56). 

Moreover, while sin and rebellion (Ezek. 45:22; Zech. 14:16-19; Rev. 20:7-9) will be impossible for 
those in a resurrected state, it will remain possible for those in mortal bodies. Although the earth will 
be cleansed of the debris resulting from the events of the Tribulation period, the sin nature of those 
mortal believers that began the millennial kingdom will continue to be passed down to their 
descendants (Ps. 51:5; Jer. 17:9; Rom. 5:12). This scenario will be similar to what immediately 
transpired in the post-Flood world. While the earth was externally cleansed by the Flood waters, the 
sin nature lived on in the post-Flood inhabitants of the earth. Of the eight survivors of the Flood within 
Noah's Ark (1 Pet. 3:20; 2 Pet. 2:5), all of them were still beset and contaminated by a sin nature 
(Gen. 9:20-21; Rom. 3:23). Consequently, as the post-Flood world began to be repopulated through 
Noah's three sons and their respective wives, the sin nature that all human beings have inherited from 
Adam continued to be passed down as well (Gen. 9:22-25; 11:4). Like marriage and procreation, sin 
and rebellion against God is only possible for persons in mortal rather than resurrected bodies. 

The problem with the post-tribulation rapture view is that it teaches that the church will experience 
the rapture immediately before the Second Coming of Christ at the end of the Tribulation period. As 
discussed earlier in this series, when the church experiences the rapture, all living believers upon the 
earth at the time will be given resurrected bodies.[1] Post-tribulationalism contends that this 
resurrection will transpire as the church is raptured immediately before Christ's bodily return with His 
church at the end of the Tribulation period. This sequence creates an insurmountable problem for the 
post-tribulation rapture theory. If post-tribulationalists are correct in their assertion that the rapture 
and resurrection will occur at the end of the Tribulation period, then there will be no surviving 
believers in mortal bodies left upon the earth to enter the millennial kingdom, repopulate the planet, 
and engage in the afore-mentioned prophesied activities that are possible only for mortals. How can 
there be any mortal, believing survivors present at Christ's Second Advent, if all believers have already 
been raptured and consequently resurrected just moments before, as posited by the post-tribulational 
scenario? Who will enter the kingdom in mortal bodies and repopulate the earth if all the believers 
who survived the Tribulation period have already been raptured and resurrected?[2] 

Beyond this, if the rapture transpires just before Christ returns at His Second Advent as post-
tribulationalists contend, then we might also ask, "who are the sheep spoken of in Matthew 25:31-
46?" At this Sheep and Goat Judgment, Tribulation survivors are evaluated by Christ based upon their 
favorable treatment of Christ's brethren (probably the believing Jews). As they are found to be sheep 
or believers as a result of this evaluation, then they are permitted to enter Christ's earthly kingdom 
(Matt. 25:34-40). However, if all believers are raptured and resurrected and then immediately return 
to the earth with Christ at His Second Advent as posited by post-tribulationalists, then what will be the 
need for the evaluation spoken of in Matthew 25:34-40? If all believers have already been raptured 
and resurrected just moments before, then such an evaluation would be unnecessary. A resurrected 
believer will not need to be evaluated and identified through his treatment of Christ's brethren since 
his resurrected state will make it obvious to all that he is indeed a believer. The same can be said for 
the parallel judgment for the Jews who survive the Tribulation (Ezek. 20:34-38). Like the Sheep and 
Goat Judgment of Matthew 25:31-46, the purpose of this parallel judgment will be to separate 



 79 

believing from unbelieving Israel. However, we once again inquire, "Why have such a judgment if the 
Jewish believers' resurrected state makes his believing status already conspicuous, evident, and 
apparent?" 

It is only possible to have a view which allows for mortal believers after an evaluation to enter and 
repopulate the millennial kingdom if the rapture has already taken place and an extended period of 
time has elapsed between the rapture and Christ's Second Advent (at the end of the Tribulation 
period). During this expanse of time, people will be won to Christ during the Tribulation period. Then, 
these converts will be evaluated, successfully pass through the Sheep and the Goat Judgment to be 
administered at the Lord's return, and enter the kingdom in mortal bodies. In other words, an expanse 
of time is necessary for post-rapture converts to be won to Christ during the interim Tribulation period 
but before the Lord returns at the Tribulation's completion. 

This timing problem seems uniquely problematic for post-tribulationalism since the other rapture 
positions allow for the existence of this expanse of time. Pre-tribulationalism allows for at least seven 
years in between the rapture and the Second Advent. Mid-tribulationalism allows three-and-a-half 
years in between these events. Pre-wrath rapturism, which places the rapture three quarters into the 
Tribulation period, allows twenty-one months between these events. Thus, all of these other views 
permit sufficient time for the winning of the post-rapture converts. They also allow for the possibility 
that some of these post-rapture converts will survive the Tribulation period and stand before the Lord 
at the Sheep and Goat Judgment (Matt. 25:31-46). By contrast, Post-tribulationalism, which places the 
rapture just before or simultaneous with Christ's Second Advent, allows no sufficient time whatsoever 
for the winning of post-rapture converts. 

Rhodes summarizes this post-tribulational timing problem: 

If posttribulationism is correct, then who will populate the millennial kingdom in mortal bodies? 
That is a very good question. Scripture is clear that people who become believers during the 
tribulation period will enter into Christ's millennial kingdom in their mortal bodies. Scripture says 
they will be married, bear children, grow old, and die (see Isaiah 65:20; Matthew 25:31–46). This 
is where the problem emerges for posttribulationism. Obviously, if all believers are raptured at 
the second coming, no believers are left to enter the millennial kingdom in their mortal bodies. 
This is no problem for pretribulationism, which teaches that after the rapture, many will become 
believers during the tribulation.[3] 

In sum, in this series, having previously answered the question, "What is the Rapture?", we noted at 
least seven reasons that affirm the pre-tribulational rapture view. We then began interacting with the 
other positions on the timing of the rapture. In prior articles, we have answered post-
tribulationism's four major arguments. In this article, we began examining the first of five weaknesses 
associated with the post-tribulational rapture position. That is, the post-tribulationalist has difficulty 
explaining both the origin and existence of the mortal population of the millennial kingdom. 

 (To Be Continued...) 
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The Rapture - Part 29 
 

© 2015 Andy Woods 

 
My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. After dealing with these two questions, we began 
to explore some of the weaknesses associated with the other competing views that seek to answer the 
question, "When Will the Rapture Take Place Relative to the Coming Tribulation Period?" At least five 
differing perspectives exist. We noted at the onset that it is important to understand that all of the 
non-pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism. In the last few articles we began to scrutinize the arguments claiming to 
favor post-tribulationalism. In this article, we will continue to scrutinize post-tribulationalism. 

Post-tribulational Rapture 
Post-tribulation rapture theory contends that the rapture will take place at the end of the coming 
Tribulation period. This view typically sees no distinction between the rapture and the Second Advent 
and thus seeks to harmonize all references to Christ's return as taking place at the end of the future 
Tribulation period. Those adhering to the post-tribulational rapture typically rely on at least one 
of four arguments to support their position. In past articles, we noted that post-tribulationism errs in 
superficially connecting Paul's depiction of the rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58) with either 
the events of Matthew 24:30-31 or Revelation 20:4-6. Moreover, we noted that contrary to the 
assertion of post-tribulationalism, although believers will be exempted from some of the judgments 
during the Tribulation period, they will still be subjected to many other judgments during this time 
period. Thus, post-tribulationism errs in failing to understand that the divine promise of 
Revelation 3:10 conveys a complete escape not only from coming Tribulation judgments but also from 
the very time of those judgments. We further observed that post-tribulationism's argument from 
antiquity errs in appealing to historical sources outside the Bible, failing to acknowledge that 
imminency was embraced by many Church Fathers, and failing to understand the notion of progressive 
illumination of prophetic truth. 

Having responded to the four major arguments advanced by post-tribulationalists, let us 
consider five major problems with post-tribulationalism. An examination and exploration of the 
cumulated problems with this view should make unbiased interpreters highly reticent to adopt this 
perspective. These five problems include the mortal population of the millennial kingdom, the Hebrew 
wedding sequence, the pointlessness of the preparation of the believers' heavenly dwellings (John 14:2-
3), the lack of time for the Bema Seat Judgment, and the pointlessness of the church being caught up 
only to immediately return to the earth. In the last article, we examined the first of these five problems, 
which pertains to the mortal population of the millennial kingdom. In this article we will briefly 
examine the second problem with post-tribulationism, which relates to the Hebrew wedding 
sequence.   

2. The Hebrew Wedding Sequence. Christ's relationship to His church is analogous to that of a groom to 
his bride (Eph. 5:22-33; 2 Cor. 11:2). Thus, the New Testament uses the Jewish marriage custom to 
depict the relationship between Christ and the church. Although this analogy may be obscure to a 
twenty-first century audience, given the Jewish background of the Scriptures (Rom. 3:1-2)‒as well as 
Christ, the Apostles, and the early church‒it is fitting that the New Testament would liken the 



 81 

relationship between Christ and His church to the Hebrew wedding sequence. In other words, because 
the Bible was written predominantly by Jews who were culturally familiar with these various phases in 
the wedding sequence and because Christ's relationship to His church is analogized in Scripture to the 
relationship between a bride and groom (Eph. 5:22-32), each of these distinct Hebrew marriage phases 
can also be seen in Christ's dealings with His church. There are at least ten distinct phases or aspects to 
this relationship.[1] 

First, the groom traveled to the home of the bride's father and paid the betrothal contract price for the 
hand of the bride. This step is the equivalent of Christ's death that paid the price necessary for the 
church to enter into a relationship with Him (1 Cor. 6:19-20). Here, the groom was the initiator. Such 
initiation speaks of the fact that Christ has elected unto salvation members of His church (John 15:16a). 
During this step the bride and the groom drank from the same cup as a commemoration of the new 
betrothal contract. Such commemoration is symbolized in the ordinance of Communion that the 
church is to regularly practice until Christ returns (1 Cor. 11:25). 

Second, the bride was set apart exclusively for the groom. Namely, she was a woman no longer 
available to be pursued by other suitors, but rather was a woman already spoken for. Such setting 
apart of the bride is represented in how the church has been positionally sanctified or set apart from 
the world unto Christ (1 Cor. 1:2; 6:9-11). 

Third, the groom separated from the bride and returned to his father’s house to prepare bridal 
chamber. In that case, these dwellings would eventually be occupied by the groom and his new bride. 
This step represents Christ's Ascension (Acts 1:9-11) and the beginning of the Church Age. Here, Christ 
is separated bodily from His church while He is preparing dwelling places for His bride in His Father's 

house (John 14:2). This time of separation represents the last two-thousand years of church history. 

Fourth, this time of separation is known as the betrothal period. During this time of separation, the 
fidelity of the groom and the bride was tested. The test, of course, involved whether the bride and the 
groom would be loyal to each other despite the vast distance between them. If either failed the test 
during this time of separation, the betrothal contract would be dissolved. This ancient Jewish ritual 
explains Joseph's dismay and desire to end the engagement upon discovering Mary's pregnancy. The 
severity of this situation also explains why an angel had to be dispatched from heaven to assure Joseph 
that Mary's pregnancy had in fact been wrought by the Holy Spirit rather than caused by Mary's 
unfaithfulness to Joseph during the betrothal period (Matt. 1:18-25). Just as the fidelity of the groom 
and bride are tested during this time of separation, the church's loyalty to Christ is currently being 
tested as the church is tempted to succumb to false teaching and worldly conduct (Jas 4:4; 2 Cor. 11:2) 
during Christ's physical absence. The church demonstrates her loyalty to Christ during this time by 
maintaining both correct beliefs (orthodoxy) and correct practice (orthopraxy). Apparently, the church 
will be either given or denied rewards at the Bema Seat Judgment based upon her faithfulness to Christ 
during this time of separation in the intervening Church Age.[2] 

Fifth, the groom retrieved the bride. At an unknown time, the groom returned to the bride's home, 
accompanied by escorts and preceded by a shout, to collect his bride and take her to his father's 
house. This step is the equivalent of the rapture of the church. At the rapture, Christ will be 
accompanied by deceased Church-Age saints and preceded by the shout of an archangel (1 Thess. 4:16-
17). He will come at an unknown time to take the church to His father's house in heaven to the 
temporary dwellings He has prepared for her (John 14:3). 

Sixth, the bridal party returns to the groom's father's home in order to meet wedding guests who have 
already assembled. A private wedding ceremony then took place. This step correlates to the raptured 
church being taken to heaven in order to greet Old Testament saints who are already in the presence 
of the Lord. 

Seventh, the bride and the groom were then hidden in the Father's house for a period of seven days 
while other events (described in steps eight and nine) transpired. In the same way, the church will be 
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veiled or hidden from world during Daniel’s Seventieth Week. Thus, this step is the equivalent of the 
church after the rapture being hidden with Christ in heaven for seven years (Dan. 9:27), while the 
events of the Tribulation come to pass on the earth below. 

Eighth, the bride then underwent ritual cleansing. This step involved the bride experiencing a ritual 
cleansing prior to the wedding ceremony. This ritual cleansing equates to the Bema Seat Judgment of 
rewards to be experienced by the church in heaven following the rapture (2 Cor. 5:10; Rom. 14:10). 
Here, members of Christ's church will have the work that they have accomplished following conversion 
tested in order to ascertain their quality. All fleshly motivated activity will be consumed by the refiner's 
fire. Conversely, works that were done through spiritual motives and power will survive the fire's trying 
work. Whatever remains after the consuming fire will be part of the Church-Age believer's reward 
above and beyond salvation (1 Cor. 3:10-15). 

Ninth, during the consummation of the marriage stage the wedding party waited outside the marital 
chamber while the new couple enters into this chamber in order to physically consummate their new 
union. The groom emerged from the marital chamber announcing to the wedding party the reality of 
this new physical union. He then returned to the marital chamber to be with his bride for seven days 
while the wedding guests continued to celebrate outside the marital chamber. This step pictures the 
church's marriage to Christ (Eph. 5:27). Thus, at this point, the church is no longer merely the bride of 
Christ but now has formally been married to Him. 

Tenth, the groom and the bride emerged from the marital chamber unveiled and in full view of the 
wedding party. Thus far, the bride had been veiled to the wedding party. At the conclusion of these 
seven days, the newly married couple were then officially presented to the world as the new "Mr. and 
Mrs." This step is the equivalent of Christ and the church returning to the earth at the conclusion of the 
seven-year Tribulation period, both unveiled (Col 3:4) and visible to the entire world (Rev 1:7; 19:7-9). 

Knowledge of the Hebrew marriage custom events negates post-tribulationism. This sequence of 
events illustrates that the rapture, as represented by the groom returning from his father's house at an 
unknown time to retrieve the bride, is one event. Moreover, the bodily return of Jesus with His church 
at the end of the Tribulation period, as represented by the couple being officially presented to the 
public, is yet another distinct event. These events are separated by an extended period of time, which 
is represented by the seven day interval in the father's house between the groom returning to retrieve 
the bride and the new couple officially being presented to the public. The post-tribulation rapture 
view, which holds that the rapture will occur a split second before the bodily return of Christ at the end 
of the Tribulation period, ignores the fact that the rapture and the bodily appearing of Christ are two 
distinct events separated by an extended period of time. 

Thus, Ryrie summarizes how the sequence of the Hebrew marriage custom interval injures post-
tribulationism: 

In Revelation 19:7–9 the wedding feast is announced, which, if the analogy of the Hebrew 
marriage customs means anything, assumes that the wedding has previously taken place in the 
father's house. Today the church is described as a virgin waiting for her bridegroom's coming (2 
Corinthians 11:2); in Revelation 21 she is designated as the wife of the lamb, indicating that 
previously she has been taken to the groom's father's house. Pretribulationists say that this 
requires an interval of time between the rapture and the second coming. Granted, it does not say 
seven years' time, but it certainly argues against posttribulationism, which has no time between 
the rapture and second coming.[3] 

In sum, in this series, having previously answered the question, "What is the Rapture?" we noted at 
least seven reasons that affirm the pre-tribulational rapture view. We then began interacting with the 
other positions on the timing of the rapture. In prior articles, we have answered post-
tribulationism's four major arguments. In this article, we began examining 
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the second of five weaknesses associated with the post-tribulational rapture position. That is, post-
tribulationalism, which has a tendency to merge the rapture and the Second Advent, has difficulty 
harmonizing with the Hebrew wedding sequence since this sequence conveys an extended period of 
time that must elapse between the rapture and the Second Advent. 

 (To Be Continued...) 

 
 

 
[1] Renald Showers, Maranatha Our Lord, Come!: A Definitive Study of the Rapture of the Church (Bellmawr, NJ: 

Friends of Israel, 1995), 164-69. 
[2] See step number eight below. 
[3] Charles C. Ryrie, What You Should Know About the Rapture, Current Christian Issues (Chicago: Moody, 1981), 
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My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. After dealing with these two questions, we began 
to explore some of the weaknesses associated with the other competing views that seek to answer the 
question, "When Will the Rapture Take Place Relative to the Coming Tribulation Period?" At least five 
differing perspectives exist. We noted at the onset that it is important to understand that all of the 
non-pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism. In the last few articles we began to scrutinize the arguments claiming to 
favor post-tribulationalism. In this article, we will continue to scrutinize post-tribulationalism. 

Post-tribulational Rapture 
Post-tribulation rapture theory contends that the rapture will take place at the end of the coming 
Tribulation period. This view typically sees no distinction between the rapture and the Second Advent 
and thus seeks to harmonize all references to Christ's return as taking place at the end of the future 
Tribulation period. Those adhering to the post-tribulational rapture typically rely on at least one 
of four arguments to support their position. In past articles, we noted that post-tribulationism errs in 
superficially connecting Paul's depiction of the rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58) with either 
the events of Matthew 24:30-31 or Revelation 20:4-6. Moreover, we noted that contrary to the 
assertion of post-tribulationalism, although believers will be exempted from some of the judgments 
during the Tribulation period, they will still be subjected to many other judgments during this time 
period. Thus, post-tribulationism errs in failing to understand that the divine promise of 
Revelation 3:10 conveys a complete escape not only from coming Tribulation judgments but also from 
the very time of those judgments. We further observed that post-tribulationism's argument from 
antiquity errs in appealing to historical sources outside the Bible, failing to acknowledge that 
imminency was embraced by many Church Fathers, and failing to understand the notion of progressive 
illumination of prophetic truth. 

Having responded to the four major arguments advanced by post-tribulationalists, we then began to 
consider five major problems with post-tribulationalism. An examination and exploration of the 
cumulated problems with this view should make unbiased interpreters highly reticent to adopt this 
perspective. These five problems include the mortal population of the millennial kingdom, the Hebrew 
wedding sequence, the pointlessness of the preparation of the believers' heavenly dwellings (John 14:2-
3), the lack of time for the Bema Seat Judgment, and the pointlessness of the church being caught up 
only to immediately return to the earth. In the last article, we examined the second of these five 
problems, which pertains to the Hebrew wedding sequence. In this article we will briefly examine 
the third problem with post-tribulationism, which relates to the pointlessness of the preparation of 
the believers' heavenly dwellings (John 14:2-3).   

3. The Pointlessness of the Preparation of the Believers' Heavenly Dwelling Places. In John 14:1-3, Jesus 
promised, "Do not let your heart be troubled; believe in God, believe also in Me. In My Father’s house 
are many dwelling places; if it were not so, I would have told you; for I go to prepare a place for you. If I 
go and prepare a place for you, I will come again and receive you to Myself, that where I am, there you 
may be also." Here, speaking of His ascension, Jesus told His disciples that He would soon return to 
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heaven. While in heaven, He would prepare dwelling places for the disciples. One future day, He would 
secretly return for all of His disciples and take them out of the world to be with Him in heaven in an 
event otherwise known as the Rapture of the Church.[1] 

If the post-tribulation view is accurate, then the church will be removed from the earth toward the end 
of the Tribulation period only to immediately return with Christ to the earth at the conclusion of the 
seven years. Why then did Jesus tell His disciples that He would be preparing a dwelling place for them 
in heaven? According to the post-tribulation theory, the church will not spend any time with Christ in 
heaven. Rather, the church will be snatched up to be with Christ only to return a split second later with 
Him to the earth. Thus, Jesus would be preparing places in heaven for His disciples for no apparent 
reason. The only way Christ's statement in John 14:1-3 can make any logical sense is if the church is 
removed from the earth at a much earlier point in time. After spending an extended period of time 
with Christ in heaven and there enjoying the places that He prepared for His disciples, the church will 
then return with Christ to the earth at the end of the Tribulation period. 

In sum, the post-tribulational view makes Christ's preparation of the heavenly dwellings (John 14:2-3) 
unnecessary. Hal Lindsey well explains: 

Now if Jesus is building a dwelling place for us in the Father's house, and if we are to go 
there when He comes for the Church, how could He be speaking of an event that occurs 
simultaneously with the Second Advent? For at that time Jesus is specifically and personally 
coming to the earth (see Zechariah 14:4-9). If the post-tribulationalists are right, then Jesus 
engaged in a futile building program. For when He comes to the earth in the second coming, He 
will rule out of the earthly Jerusalem for a thousand years. Since He says He is going to come in 
order that we may be with Him where He is, we would have to be with Him here on earth. Do you 
see the problem? The dwelling places in the Father's house would be unused. And worse by far, 
Jesus would be guilty of telling us a lie. For as we have seen, He is coming for the purpose of taking 
us to the Father's house at that time. Post-Tribulationalist Robert Gundry doesn't keep this 
passage in context when he says, "Jesus does not promise that upon His return He will take 
believers to mansions in the Father's house. Instead, He promises , 'Where I am, there you may 
be also.'" This makes Jesus' whole promise ridiculous. Why would He speak of preparing a place 
for us in the Father's house if He didn't mean that His return would take us there?[2] 

In sum, in this series, having previously answered the question, "What is the Rapture?" we noted at 
least seven reasons that affirm the pre-tribulational rapture view. We then began interacting with the 
other positions on the timing of the rapture. In prior articles, we have answered post-tribulationism's 
four major arguments. In this article, we examined the third of five weaknesses associated with the 
post-tribulational rapture position. That is, post-tribulationalism, which has a tendency to merge the 
rapture and the Second Advent, has difficulty explaining the purpose of the heavenly dwellings 
(John 14:2-3) that Christ is presently preparing for His bride, the church. 

 (To Be Continued...) 

 
 

 
[1] Some deny that these verses are speaking of the Rapture of the Church. New English Translation. Novum 

Testamentum Graece, ed. Michael H. Burer, W. Hall Harris, and Daniel B. Wallace (Dallas: NET Bible, 2004), 
1985-86. However, for a defense of why these verses represent the Bible's first reference to the future Rapture of 
the Church, see George A. Gunn, "Jesus and the Rapture: John 14," in Evidence for the Ratpure: A Biblical Case 
for Pretribulationism, ed. John H. Hart(Chicago: Moody, 2015), 99-121. See also Andy Woods, “Jesus and the 
Rapture,” online: www.pre-trib.org, accessed 13 August 2015, 20-48. 

[2] Hal Lindsey, The Rapture: Truth or Consequences (New York: Bantam, 1985), 48-49. 
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My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. After dealing with these two questions, we began 
to explore some of the weaknesses associated with the other competing views that seek to answer the 
question, "When Will the Rapture Take Place Relative to the Coming Tribulation Period?" At least five 
differing perspectives exist. We noted at the onset that it is important to understand that all of the 
non-pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism. In the last few articles we began to scrutinize the arguments claiming to 
favor post-tribulationalism. In this article, we will complete our analysis of post-tribulationalism. 

Post-tribulational Rapture 
 

Post-tribulation rapture theory contends that the rapture will take place at the end of the coming 
Tribulation period. This view typically sees no distinction between the rapture and the Second Advent 
and thus seeks to harmonize all references to Christ's return as taking place at the end of the future 
Tribulation period. Those adhering to the post-tribulational rapture typically rely on at least one 
of four arguments to support their position. In past articles, we noted that post-tribulationism errs in 
superficially connecting Paul's depiction of the rapture (1 Thess. 4:13-18; 1 Cor. 15:50-58) with either 
the events of Matthew 24:30-31 or Revelation 20:4-6. Moreover, we noted that contrary to the 
assertion of post-tribulationalism, although believers will be exempted from some of the judgments 
during the Tribulation period, they will still be subjected to many other judgments during this time 
period. Thus, post-tribulationism errs in failing to understand that the divine promise of 
Revelation 3:10 conveys a complete escape not only from coming Tribulation judgments but also from 
the very time of those judgments. We further observed that post-tribulationism's argument from 
antiquity errs in appealing to historical sources outside the Bible, failing to acknowledge that 
imminency was embraced by many Church Fathers, and failing to understand the notion of progressive 
illumination of prophetic truth. 

Having responded to the four major arguments advanced by post-tribulationalists, we then began to 
consider five major problems with post-tribulationalism. An examination and exploration of the 
cumulated problems with this view should make unbiased interpreters highly reticent to adopt this 
perspective. These five problems include the mortal population of the millennial kingdom, the Hebrew 
wedding sequence, the pointlessness of the preparation of the believers' heavenly dwellings (John 14:2-
3), the lack of time for the Bema Seat Judgment, and the pointlessness of the church being caught up 
only to immediately return to the earth. In the last article, we examined the third of these five 
problems, which pertains to the pointlessness of the preparation of the believers' heavenly dwellings 
(John 14:2-3). In this article we will briefly examine the fourth and fifth problems with post-
tribulationism. These relate to the lack of sufficient time for the Bema Seat Judgment as well as the 
pointlessness of the church being caught up only to immediately return to the earth.  

4. The Lack of Time for the Bema Seat Judgment. Second Corinthians 5:8 speaks of the church in 
heaven. Then, 2 Corinthians 5:10 describes the Bema Seat Judgment. Thus, the Bema Seat Judgment 
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will take place when the church is with Christ in heaven. According to 1 Thessalonians 4:17, the event 
which will bring the church into heaven will be the rapture of the church. Pentecost explains: 

It is scarcely necessary to point out that this examination must take place in the sphere of the 
heavenlies. It is said in 1 Thessalonians 4:17 that "we shall be caught up… in the clouds, to meet 
the Lord in the air." Since the bema follows the translation, the "air" must be the scene of it. This 
is further supported by 2 Corinthians 5:1-8, where Paul is describing events that take place when 
the believer is "absent from the body, and…present with the Lord." Thus, this event must take 
place in the Lord's presence in the sphere of the "heavenlies."[1] 

Notice that Revelation 19:7-8 portrays the church returning with Christ at the end of the seven year 
Tribulation period already rewarded. These verses say, "'...For the marriage of the Lamb has come and 
his bride has made herself ready. Fine linen, bright and clean, was given her to wear.' (Fine linen stands 
for the righteous acts of the saints)." Notice that the bride, who represents the church (Eph. 5:23), is 
pictured returning with Christ at the end of the Tribulation period already rewarded, as represented by 
the clean linen. 

Let's put all of this together. Because the church will experience the Bema Seat Judgment in heaven, 
this judgment must take place after the rapture which is the event which will usher the church into 
heaven. Moreover, the church must experience this judgment before the bodily return of Christ at the 
end of the seven-year Tribulation period because the church is pictured as returning with Christ 
already rewarded. In sum, during the seven-year period while the church is in heaven in between the 
rapture and the bodily return of Christ, the Bema Seat Judgment will take place. Living with the 
knowledge that at any moment the Christian can be removed from the earth via the rapture and 
subsequently ushered into the presence of Christ to be rewarded for how his life was spent since 
spiritual birth is indeed a powerful incentive for holy living in the present! 

Furthermore, Ephesians 5:25, 27 states, "Husbands, love your wives, just as Christ loved the church and 
gave Himself up for her...to present her to Himself as a radiant church..." (italics added). When will the 
church be officially presented to Christ? This event will take place in heaven when the church has been 
reunited with Christ following the rapture. Scripture refers to this event as the Marriage Supper of the 
Lamb (Rev. 19:9). 

Why is this name used? When a Jewish couple was united in marriage, a celebration involving feasting 
usually followed the wedding ceremony.[2] Similarly, when Christ's bride the church is officially 
presented to Christ the groom, a wonderful heavenly celebration involving feasting will take place. This 
is why the designation the Marriage Supper of the Lamb is used to describe this event. 

Revelation 19:7 portrays Christ's bride the church returning with Christ to the earth at the end of the 
Tribulation period immediately after the transpiring of the "Marriage of the Lamb." This verse says, 
"Let us rejoice and be glad and give Him glory! For the wedding of the lamb has come, and His bride 
has made herself ready." Thus, the Marriage of the Lamb, like the Bema Seat Judgment, will occur 
while the church is in heaven for seven years between the rapture and the bodily appearing of Christ. 

The eschatological realities of the Bema Seat Judgment and the Marriage of the Lamb make post-
tribulationism unlikely for the simple reason that this view does not allow sufficient time for these 
heavenly events to transpire. After being removed from the earth through the rapture, the church will 
experience a period of time with Christ in heaven before returning with Him to the earth at the end of 
the Tribulation period. Two events involving the church will occur in heaven following the rapture but 
before the bodily return of Christ called the Bema Seat Judgment and the Marriage Supper of the 
Lamb. 

A post-tribulation rapture does not allow enough time for these two events to take place. For example, 
if the rapture takes place before the Tribulation period begins, then at least seven years between the 
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rapture and the bodily appearing are allotted for the church to experience the Bema Seat Judgment 
and the Marriage of the Lamb. If the rapture takes place halfway through the Tribulation period, then 
only three-and-one-half years between the rapture and the bodily appearing are allowed for the 
church to experience the Bema Seat Judgment and the Marriage of the Lamb. If the rapture takes place 
at the end of the Tribulation period, then only a miniscule amount of time between the rapture and 
the bodily appearing is allowed for the church to experience the Bema Seat Judgment and the 
Marriage of the Lamb. Some have jokingly remarked that under such circumstances, the Marriage 
Supper of the Lamb would become nothing more than a microwave dinner or a sack lunch! 

  

5. The Pointlessness of the Church Being Caught Up Only to Immediately Return to the Earth. As 
mentioned above, Jesus will return with His previously raptured church at the end of the Tribulation 
period (Rev. 19:7-8; Eph. 5:23). If the rapture takes place at the end of the Tribulation period as the 
post-tribulation view teaches, then the church will return with Christ immediately after being raptured. 
In other words, the church will experience a bizarre "elevator ride" of sorts. After being caught up in 
the air to meet Christ, the church will immediately and instantaneously return with Him to the earth. If 
this is so, then what would be the point of God rapturing the church to heaven in the first place? It 
makes far greater sense for the church to be removed from the earth at a much earlier point in time. In 
the ensuing interval that follows the rapture, the church will fulfill its heavenly destiny. After spending 
an extended period of time with Christ in heaven, the church will then return with Him at the end of 
the Tribulation period to rule and reign upon the earth (2 Tim. 2:11-13; Rev. 5:10). Such a scenario 
seems far more credible than having the church to be caught up only to immediately return to the 
earth as post-tribulationism contends. 

In sum, in this series, having previously answered the question, "What is the Rapture?" we noted at 
least seven reasons that affirm the pre-tribulational rapture view. We then began interacting with the 
other positions on the timing of the rapture. In prior articles, we have answered post-
tribulationism's four major arguments. In this article, we began examining 
the fourth and fifth of five weaknesses associated with the post-tribulational rapture position. That is, 
post-tribulationalism, which has a tendency to merge the rapture and the Second Advent, has difficulty 
allowing for an appropriate amount of time for the transpiring of the Bema Seat Judgment that Christ 
and also seems somewhat awkward given the pointlessness of the church being caught up only to 
immediately return to the earth. 

 (To Be Continued...) 
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My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. After dealing with these two questions, we began 
to explore some of the weaknesses associated with the other competing views that seek to answer the 
question, "When Will the Rapture Take Place Relative to the Coming Tribulation Period?" At least five 
differing perspectives exist. We noted at the onset that it is important to understand that all of the 
non-pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism and post-tribulationalism. In this and the next article, we will briefly explain 
and analyze partial rapturism. 

Partial Rapturism 
 

Partial rapture theory contends that only the spiritually prepared and alert Christian will be taken in 
the rapture, while the carnal Christian will be left behind. According to this view, the purpose of the 
Tribulation period will be to practically sanctify the backslidden believer. As each is "straightened out" 
in this manner through the events of the Tribulation period, they will then be individually raptured to 
heaven at different times depending upon when they are brought into an appropriate state of 
progressive sanctification. 

One recent advocate of this view describes it as follows: 

Finally, we should note that the purpose of the tribulation is also to be the testing of lukewarm 
shallow Laodicean Christians who will be left behind at the coming of Christ. No doubt multitudes 
who expect to be rapture will be disappointed because like the foolish virgins, they were not 
watchful. Tribulation is then for the purpose of trying the faith of those who profess to be 
Christians but who really never repented or are living in this obedience to the will of God.[1] 

G.N.H. Peters and J.A. Seiss were also advocates of the partial rapture theory from a prior generation. 
Peters opines: 

It is not simply those who “watch” that shall “escape,” but those, Luke 21:36, who “watch and 
pray always,” avoiding the corrupting influences around them. The number of translated ones 
may not be very large (for the number of translated ones given as...types in comparison with the 
number of those not translated, and with that of the resurrected saints is small), so that Dr. Seiss, 
with whom many concur, is undoubtedly correct in saying: “I have no idea that a very large portion 
of mankind, or even of the professing Church, will be thus taken. The first translation, if I may so 
speak, will embrace only the select few who watch and pray always,” etc.[2] 

Those adhering to the partial rapture view typically rely on at least one of the following verses 
to support their position: Hebrews 9:28 says: "so Christ also, having been offered once to bear the sins 
of many, will appear a second time for salvation without reference to sin, to those who eagerly await 
Him." Luke 21:34-36 similarly says, "Be on guard, so that your hearts will not be weighted down with 
dissipation and drunkenness and the worries of life, and that day will not come on you suddenly like a 
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trap; for it will come upon all those who dwell on the face of all the earth. But keep on the alert at all 
times, praying that you may have strength to escape all these things that are about to take place, and 
to stand before the Son of Man." First Thessalonians 5:6 says, "So then let us not sleep as others do, 
but let us be alert and sober." First John 2:28 also teaches, "Now, little children, abide in Him, so that 
when He appears, we may have confidence and not shrink away from Him in shame at His coming." 
Second Timothy 4:8 also says, "In the future there is laid up for me the crown of righteousness, which 
the Lord, the righteous Judge, will award to me on that day; and not only to me, but also to all who 
have loved His appearing" (italics added). 

At first glance these verses seem to teach that only those Christians who are eagerly waiting for Christ 
and who are spiritually sober, watchful and prayerful will be taken in the rapture. Thus, the carnal 
Christian, or those "backslidden" Christians who do not share these spiritual qualities, will be left 
behind to experience the Tribulation period. However, there are at least ten problems with the partial 
rapture point of view. 

1. Every blessing that the Christian receives from God is given on the basis of His grace as opposed to 
human effort. For example, the Christian receives salvation as a result of God's grace and not his own 
works (Eph. 2:8-9). The Christian's spiritual giftedness is also entirely the result of God's grace 
(Rom. 12:6). Likewise, the Christian's participation in the blessing of the rapture will be the result of 
God's grace and not human effort. The partial rapture view, which teaches that only those Christians 
who are expectant, sober, watchful, and prayerful will participate in the rapture, denies this basic truth 
by making it sound as if it is the believer's spiritual progress, rather than God's unmerited favor to him, 
that merits his participation in the rapture. Rhodes summarizes: 

Some claim the partial rapture theory amounts to a Protestant version of purgatory, in which 
Christians get "purged" into readiness to meet the Lord at the second coming. Such a view seems 
to imply that trusting in the atonement of Christ alone (2 Corinthians 5:21) is not sufficient to 
bring one to heaven (see also Romans 5:1; Colossians 2:13). Scripture reveals that if one is a 
believer, one is "saved" (John 3:16–17; Acts 16:31). That alone qualifies one to participate in the 
rapture (first Corinthians 15:51–52).[3] 

2. Symbolic parallels mandate that carnal as well as sanctified Christians will be taken up in the 
rapture. As mentioned earlier in this series,[4] before God rained down fire upon the wicked city of 
Sodom and Gomorrah, God allowed Lot, a positionally righteous man (2 Pet. 2:7-8), and his family to 
leave the city (Gen. 19). In fact, Genesis 19:22 records the words of the angel dispatched by God to 
destroy the city. He told Lot, "'Hurry, escape there, for I cannot do anything until you arrive there.' 
Therefore the name of the town was called Zoar." Notice that the angel did not say that he would 
not bring judgment until Lot was removed. Rather, the angel said that he could not bring judgment 
until Lot was removed. In other words, divine judgment was a virtual divine impossibility as long as Lot 
remained in the city of Sodom. 

This was true despite the fact that Lot was living in a "backslidden" state at the time. Although a 
positionally righteous man (2 Pet. 2:7-8), he began flirting with the idea of living in the wicked city of 
Sodom and Gomorrah (Gen. 13:12-13). Eventually, he moved into the city (Genesis 19:9) and rose to a 
position of prominence (Genesis 19:1). The fact that he was out of fellowship with God was evidenced 
by His unspiritual decision to offer his virgin daughters to the mob outside of his door for sexual 
purposes (Genesis 19:4-9). In fact, because of his backslidden condition, when Lot finally warned his 
own family and relatives regarding the reality of coming divine judgment upon Sodom, his sons-in-law 
attached no credibility either to Lot or his words of warning. Rather, they only thought that he was 
jesting (Gen. 19:14). The whole story of Lot concludes with him in a drunken state and in an incestuous 
relationship with his two daughters. From these unholy unions came forth the Ammonites and the 
Moabites, who were perennial enemies of Israel throughout the pages of God's Word (Gen. 19:30-38). 
In fact, if it were not for Peter's threefold reference to righteous Lot (2 Pet. 2:7-8), there would scarcely 
be any evidence that this man was even saved. Why does Peter refer to Lot as "righteous"? Lot was 
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righteous positionally but not practically. Therefore, his soul was daily vexed or tormented (2 Pet. 2:8) 
due to the compromise in his life. Thus, Lot serves as a textbook example of the unfortunate reality 
and possibility of being a carnal or backslidden believer.[5] 

Yet, even Lot in his wayward, backslidden, and carnal state had to be removed from Sodom before the 
manifestation of divine wrath upon that evil city. Lot ultimately belonged to God and God's people are 
not appointed unto wrath. The story of Lot deals a serious blow to the partial rapture position that 
contends that only those believers who are earnestly waiting for, seeking, and living for the Lord will be 
raptured.[6] The notion that carnal believers are left behind at the rapture, violates the paradigm of the 
Days of Lot. According to this pattern, even a backslidden believer had to be removed before judgment 
could come. 

3. The promise of the rapture is mentioned in Paul's letter to the carnal Corinthian church. The church in 
Corinth was the most carnal church of first-century world of which we have record. In the Corinthian 
church, there existed believers following men instead of Christ (1 Cor. 1:10-17), worldly wisdom (1 
Cor. 1:18‒2:16), carnality (1 Cor. 3:1-3), divisions (1 Cor. 3:4), incest (1 Cor. 5), lawsuits among 
believers (1 Cor. 6:1-11), prostitution (1 Cor. 6:12-20), rampant divorce and remarriage (1 Cor. 7:11-
16),  the blatant flaunting of freedoms to the detriment of the weaker brother (1 Cor. 8‒10), 
drunkenness and disorderly conduct while participating at the Lord's table (1 Cor. 11:17-34), misuse 
and abuse of spiritual gifts (1 Cor. 12‒14), and unrestrained false doctrine even denying the core 
doctrine of resurrection (1 Cor. 15). Yet, Paul taught this very carnal church about the rapture (1 
Cor. 15:50-58). In fact, Paul even went a step further and indicated that all believers (both carnal and 
sanctified) will be included in the rapture. In 1 Corinthians 15:51, he noted, "Behold, I tell you a 
mystery; we will not all sleep, but we will all be changed" (italics added). If carnal Christians were going 
to be left behind by the rapture, as the partial rapture theorist assumes, then Paul would have surely 
warned the Corinthians that their carnality would prevent their participation in the rapture rather than 
virtually assuring them of their participation in the event. Rhodes summarizes, "First Corinthians 15:51 
settles the issue, for it specifically tells us that 'we shall all be changed.' 'We' here includes even the 
carnal believers in the Corinthian church, to whom Paul was writing. None are excluded, for 'all' will be 
changed."[7] 

4. A partial rapture would sever Christ's body. According to Ephesians 5:22-23, Christ is the head of His 
body the church. In Scripture, Christ's body is metaphorically analogized to the people of God (1 
Cor. 12). First Corinthians 12:12-14 explains, "For even as the body is one and yet has many members, 
and all the members of the body, though they are many, are one body, so also is Christ. For by one 
Spirit we were all baptized into one body, whether Jews or Greeks, whether slaves or free, and we 
were all made to drink of one Spirit. For the body is not one member, but many." 

If part of God's people were removed from the earth while the rest of God's people were left behind, 
as the partial rapture theory teaches, then Christ's body, the church, would be severed and mutilated. 
It is doubtful that Christ would allow this to happen to His own body. In fact, in 1 Corinthians 12:26, 
Paul explained, "And if one member suffers, all the members suffer with it; if one member is honored, 
all the members rejoice with it." Thus, Rhodes concludes, "Moreover, the Spirit's baptism 
places all believers in Christ body (1 Corinthians 12:13) and therefore all believers will be raptured (1 
Thessalonians 4:16–17). The partial rapture theory denies the perfect unity in the body of Christ (1 
Corinthians 12:12–13)."[8] 

In addition, Anthony Garland points out an interesting contradiction between the lack of division of the 
dead in Christ and the alleged division of those living on the earth at the time of the rapture if partial 
rapturism is true: 

To believe in a partial rapture one must either embrace the notion that salvation is insecure and 
can be lost or that unity with Christ is not the determining factor in whether we miss the rapture 
or even the kingdom to follow. But what does Paul say about who is taken in the Rapture (1 
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Th. 4:15-18)? "For this we say to you by the word of the Lord, that we who are alive and remain 
until the coming of the Lord will by no means precede those who are asleep. For the Lord Himself 
will descend from heaven with a shout, with the voice of an archangel, and with the trumpet of 
God. And the dead in Christ will rise first. Then we who are alive and remain shall be caught up 
together with them in the clouds to meet the Lord in the air. And thus we shall always be with the 
Lord. Therefore comfort one another with these words." Notice that it is the dead, in Christ that 
rise first. If all of the dead in Christ are taken at the Rapture, how can it be consistent to conclude 
that some of the living who are also in Christ are left behind? If this were to be true, we would 
have the rather strange situation where the living saints would be better off dead prior to the 
Rapture in order to be sure they were among those taken![9] 

5. The partial rapture view subjects believers to God's wrath. Mark Hitchcock notes the consequences 
of such a belief system: "All believers are promised exemption from God's wrath. The partial rapture 
view creates a kind of a Protestant purgatory on earth during the Tribulation period. The only 
difference between this idea and the Catholic view of purgatory is that it would be on earth before 
death."[10] 

(To Be Continued...) 
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My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. After dealing with these two questions, we began 
to explore some of the weaknesses associated with the other competing views that seek to answer the 
question, "When Will the Rapture Take Place Relative to the Coming Tribulation Period?" At least five 
differing perspectives exist. We noted at the onset that it is important to understand that all of the 
non-pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. We have already noted the problems associated 
with mid-tribulationalism and post-tribulationalism. In the last and this article, we briefly explain and 
analyze partial rapturism. 

Partial Rapturism 
 

Partial rapture theory contends that only the spiritually prepared and alert Christian will be taken in 
the rapture, while the carnal Christian will be left behind. According to this view, the purpose of the 
Tribulation period will be to practically sanctify the backslidden believer. As each is "straightened out" 
in this manner through the events of the Tribulation period, they will then be individually raptured to 
heaven at different times depending upon when they are brought into an appropriate state of 
progressive sanctification. 

Those adhering to the partial rapture view typically rely on at least one of the following verses to 
support their position: Hebrews 9:28 says: "so Christ also, having been offered once to bear the sins of 
many, will appear a second time for salvation without reference to sin, to those who eagerly await 
Him." Luke 21:34-36 similarly says, "Be on guard, so that your hearts will not be weighted down with 
dissipation and drunkenness and the worries of life, and that day will not come on you suddenly like a 
trap; for it will come upon all those who dwell on the face of all the earth. But keep on the alert at all 
times, praying that you may have strength to escape all these things that are about to take place, and 
to stand before the Son of Man." First Thessalonians 5:6 says, "So then let us not sleep as others do, 
but let us be alert and sober." First John 2:28 also teaches, "Now, little children, abide in Him, so that 
when He appears, we may have confidence and not shrink away from Him in shame at His coming." 
Second Timothy 4:8 also says, "In the future there is laid up for me the crown of righteousness, which 
the Lord, the righteous Judge, will award to me on that day; and not only to me, but also to all who 
have loved His appearing" (italics added).  

At first glance these verses seem to teach that only those Christians who are eagerly waiting for Christ 
and who are spiritually sober, watchful and prayerful will be taken in the rapture. Thus, the carnal 
Christian, or those "backslidden" Christians who do not share these spiritual qualities, will be left 
behind to experience the Tribulation period. However, there are at least ten problems with the partial 
rapture point of view. In the last installment we noted the first five of these ten problems: 1. Every 
blessing that the Christian receives from God is given on the basis of His grace as opposed to human 
effort. 2. Symbolic parallels mandate that carnal as well as sanctified Christians will be taken up in the 
rapture. 3. The promise of the rapture is mentioned in Paul's letter to the carnal Corinthian church. 4. A 
partial rapture would sever Christ's body. 5. The partial rapture view subjects believers to God's wrath. 
Let's now examine the remaining five problems with partial rapturism. 
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6. Partial rapturism makes the Bema Seat Judgment unnecessary. The purpose of the judgment seat of 
rewards following the rapture is to reward faithful believers as well as not reward those believers who 
were unfaithful upon the earth following their spiritual birth (1 Cor. 3:10-15). Yet, partial rapturism 
makes participation in the rapture the reward for faithfulness. If faithful believers have already been 
rewarded by being included in the rapture, what then would be the purpose for the judgment seat of 
rewards or Bema seat Judgment? Faithfulness and unfaithfulness will have already been rewarded 
based upon participation in the rapture, or lack thereof, making the Bema Seat Judgment of rewards 
unnecessary. 

7. Partial rapturists never objectively quantify the exact degree of faithfulness or spiritual maturity that 
is necessary to participate in the rapture. For example, how long and intense does your prayer life have 
to be in order to be considered worthy of the rapture? How much of your thought life must be under 
divine control? What if a person has two unspiritual thoughts per day? Would that amount disqualify 
him from participation in the rapture? Hitchcock notes, "If the timing of our translation to heaven 
depends on our own spiritual maturity or readiness, how ready do we have to be? What degree of 
maturity or readiness is required to make it in the first group? The Bible never says."[1] 

8. Partial rapturists appear individually biased. Hitchcock observes: 

Every person I've ever met who believes in the partial Rapture view believes that he or she will be 
included in the first group that goes before the Tribulation. They always believe in the pre-
Tribulationist view for themselves. It's those other unfortunate believers who will have to go 
through varying degrees of tribulation before they can be caught up to heaven. But why believe 
that you are worthy for this special reward while other believers are not? It is inconsistent.[2] 

9. Partial rapturists dispensationally misapply Bible passages. Partial rapturists frequently quote from 
passages from the Olivet Discourse (Matt. 24‒25), such as the Parable of the Wise Slave (Matt. 24:45-
51) or the Parable of the Ten Virgins (Matt. 25:1-13), where it appears that Christ is only coming back 
for those who are faithful. However, since the Olivet Discourse exclusively concerns God's future plans 
for Israel rather than the church (Matt. 24:20), partial rapturists indiscriminately apply these passages 
to Christ's church when in actuality their context concerns God's future plans for Israel rather than the 
church. Concerning the partial rapturists appeal to the Parable of the Wise Slave (Matt. 24:45-51), 
Walvoord explains: 

Following the strict rules of exegesis, the context indicates that the subject is the second coming 
of Christ to the earth not the rapture of the church. Although many expositors have attempted to 
make this whole discourse apply to the church, or at least from Matthew 24:45 make an 
application of the general truth of Christ’s coming to the rapture of the church, as seen in previous 
study the evidence is quite insufficient. There is no clear distinction between the illustrations 
before Matthew 24:45 and those which follow. Neither the church nor the rapture are in view. 
Inasmuch as the rapture (John 14:1–3) had not yet been revealed, it is questionable whether 
Christ would have tried to teach His disciples using an illustration of a truth that was not even 
known to them at this time. Interpretation, therefore, must relate this passage to the context, 
namely, the doctrine of the second coming of Christ to establish His earthly kingdom.[3] 

Also, note Ron Rhodes' criticism regarding how partial rapturists misapply Christ's Parable of the Ten 
Virgins: 

This view is based on the parable of the 10 virgins – depicting five virgins being prepared and five 
unprepared (Matthew 25:1–13). This is interpreted to mean that only faithful, and watchful 
Christians will be raptured...Pre-tribulationalists respond that Matthew 25:1–13 has nothing to 
do with the rapture. Those virgins who are "unprepared" apparently represent people living 
during the tribulation period who are unprepared for Christ's second coming (seven years after 
the rapture).[4] 
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Garland also observes how partial rapturist Peters dispensationally misapplies numerous passages: 

I believe that Peters is mistaken in confounding various thief passages with the coming of the Lord 
for the church (e.g., Mat. 24:37-44, Luke 17:26-37). Where these passage speak of “one taken . . 
. another left,” Peters falls into the common mistake of misinterpreting Second Coming judgment 
passages as Rapture passages...If we consider various passages where people fail to watch or 
perform, we find that some very serious consequences result: Left as dead for birds of prey 
(Mat. 24:28, 37-43; Luke 17:37). Being cut in two with the hypocrites, weeping and gnashing of 
teeth (Mat. 24:51). Being shut out from the wedding feast with the Master proclaiming, I do not 
know you (Mat. 25:12 cf. Mat. 7:23). Being cast into outer darkness, weeping and gnashing of 
teeth (Mat. 25:30). Although some teach that “outer darkness” is a place where under-performing 
believers may suffer during the Millennial Kingdom, this seems most unlikely. Jesus clearly states 
that those Jews who did not believe in Him—the faithless “sons of the Kingdom”—were bound 
for outer darkness (Mat. 8:12)...While not focusing specifically on Rapture-related warning 
passages here, I hope you can see that the way in which a person interprets various readiness 
warning passages—whether they can have in view believers who are securely saved—will have a 
lot to do with whether a teacher believes that the body of Christ will be sliced into two companies, 
either at the Rapture or at the entry to the Millennial Kingdom to follow. Peters, while having 
much to offer concerning the coming Kingdom and eschatology in general, appears to be 
comfortable with the idea that it is our performance rather than identity that determines our 
destiny in relation to the Rapture. I take the opposite view: that those who are in Christ are joined 
to Christ in a way which cannot (and will not) be broken.[5] 

Pentecost also notes how partial rapturists dispensationally misapply Luke 21:36, which says, "But keep 
on the alert at all times, praying that you may have strength to escape all these things that are about to 
take place, and to stand before the Son of Man." He notes: 

It will be observed that the primary reference in this chapter is to the nation of Israel, who was 
already in the tribulation period, and therefore this is not applicable to the church. The things to 
be escaped are judgments associated with "that day" (vs. 34), that is, the Day of the Lord. 
Watchfulness is enjoined upon the church (1 Thessalonians 5:6; Titus 2:13) apart from being 
found worthy to participate in the translation.[6] 

Pentecost also explains how partial rapturists similarly misapply Matthew 24:41-42, which says, "Two 
women will be grinding at the mill; one will be taken and one will be left. Therefore be on the alert, for 
you do not know which day your Lord is coming." He observes, "Again, this passage is in that discourse 
in which the Lord outlined His program for Israel, who was already in the tribulation period. The one 
taken is taken to judgment and the one left is left for the millennial blessing. Such is not the prospect 
for the church."[7] In sum, by not properly distinguishing which verses apply to Israel and which ones 
apply to the church, partial rapturists end up applying inappropriate passages to the rapture concept. 

10. Partial rapturists misapply passages promising a reward to faithful believers. While faithfulness is of 
consequence in order for Christians to experience a reward at the Bema Seat Judgment of Christ (1 
Cor. 3:15; 2 John 8; Rev. 3:11), faithfulness is of no consequence in order to participate in the rapture. 
Partial rapturists confuse the two concepts. Notice Pentecost's critique of the partial rapturists' use of 
2 Timothy 4:8, which says,  "In the future there is laid up for me the crown of righteousness, which the 
Lord, the righteous Judge, will award to me on that day; and not only to me, but also to all who have 
loved His appearing" (italics added). Pentecost observes: 

This is used by the adherents of this position to show that the rapture must be a partial one. 
However, it is to be noticed that the subject of the translation is not in view in this passage, but 
rather the question of reward. The Second Advent was intended by God to be a purifying hope (1 
John 3:3). Because of such purifying a new life is produced because of the expectancy of the Lord's 
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return. Therefore those that truly "love his appearing" will experience a new kind of life which will 
bring a reward.[8] 

Thus, the partial rapturist errs by inappropriately applying verses pertaining to rewards for faithfulness 
to the rapture concept. 

In sum, in this series, having previously answered the question, "What is the Rapture?" we noted at 
least seven reasons that affirm the pre-tribulational rapture view. We then began interacting with the 
other positions on the timing of the rapture. In prior articles, we have answered mid-tribulationism and 
post-tribulationism. In the last two articles we have explained the partial rapture theory as well as the 
various reasons why it is deficient and therefore should be rejected.[9]    

 (To Be Continued...) 
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My previous articles commenced a series on the rapture of the church. We began with the question, 
"What is the Rapture?" This question can best be answered by noting ten truths about the rapture 
from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved to a second main question, 
namely, when will the rapture take place relative to the coming seven-year Tribulation period? We 
offered the contention that believers can develop certainty that they will be raptured before the 
Tribulation period occurs for at least seven reasons. After dealing with these two questions, we began 
to explore some of the weaknesses associated with the other competing views that seek to answer the 
question, "When Will the Rapture Take Place Relative to the Coming Tribulation Period?" At least five 
differing perspectives exist. We noted at the onset that it is important to understand that all of the 
non-pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. Beyond this, we have already noted the problems 
associated with mid-tribulationalism and post-tribulationalism, and partial rapturism. In this and the 
next article, we will briefly explain and analyze pre-wrath rapturism. 

Pre-Wrath Rapturism 
 

Pre-wrath rapture theory has been promoted into modern-day evangelicalism through the relatively 
recent writings of Robert Van Kampen[1] and Marvin Rosenthal.[2] Alan Kurschner represents an even 
more recent promoter of this view.[3] Perhaps the best way to understand this view is to note how pre-
wrath rapturists divide the coming Tribulation period, or Seventieth Week of Daniel (Dan. 9:27), 
into three distinct phases.[4] 

First, the "beginning of sorrows" is the label pre-wrath rapturists give to the first-half of the Tribulation 
period. This segment represents the three-and-one-half year time period from the beginning of the 
seven-year period with the signing of the peace treaty between the Antichrist and unbelieving Israel 
and terminating with the Antichrist's desecration of the rebuilt Jewish temple at the Tribulation's 
midpoint. Sometimes pre-wrath rapturists, based upon Matthew 24:4-8, refer to this segment as 
"unexpected soft labor pains." Pre-wrath rapturists contend that the first four seal judgments 
(Rev. 6:1-8) will transpire during this time period. 

Second, the next major section of the Tribulation period, according to pre-wrath rapturists, is called the 
"Great Tribulation." This segment will begin with the desecration of the temple by the Antichrist at the 
Tribulation's midpoint when he will erect a pagan statue in the rebuilt Jewish temple (Dan. 9:27; 12:11; 
Matt. 24:15; 2 Thess. 2:3-4; Rev. 13:15).  Apparently, this segment will be initiated with the opening of 
the fifth seal judgment (Rev. 6:9-11) and will conclude with the opening of the sixth seal judgment 
(Rev. 6:12-17). This section will last roughly twenty-one months. During this time period, both the 
wrath of Satan and man through the Antichrist will be brought forth in an unprecedented manner 
(Matt. 24:21-22; Rev. 12:12-17). It is during this period of time that the restrainer (2 Thess. 2:6-7), who 
pre-wrath rapturists interpret as Michael the Archangel, will stand aside and cease from restraining evil 
and satanic lawlessness.[5] Rosenthal notes: 

Speaking of this one who will hinder the Antichrist, Paul said, "only he who now hindereth will 
continue to hinder until he be taken out of the way" (2 Thess. 2:7). The word hindereth means to 
hold down, and the phrase taken out of the way means to step aside. Therefore, the one who had 
the job of hindering the Antichrist will step aside; that is, he will no longer be a restraint between 
the antichrist and those the Antichrist is persecuting.[6] 
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Pre-wrath rapturists are careful to note that only the wrath of man through the Antichrist or Satan's 
wrath have been exhibited up until this point of the Tribulation period. In other words, the wrath of 
God will be absent from the Tribulation period's first sixty-three months. 

Third, the final section of the Tribulation period, according to pre-wrath rapturists, is known as the 
"Day of the Lord." The opening of the sixth seal judgment (Rev. 6:12-17), with its cosmic disturbances, 
will herald the rapidly approaching Day of the Lord. The Day of the Lord will begin with the opening of 
the seventh seal judgment (Rev. 8:1-6) and will continue as the angels sound the various trumpet 
judgments (Rev. 8:7‒11:19). It too will last twenty-one months, and it is during this segment that the 
world for the first time will experience divine wrath during Daniel's Seventieth Week. Pre-wrath 
rapturists are also quick to note that God's wrath is not mentioned in the Book of Revelation until the 
events surrounding the sixth seal judgment (Rev. 6:16-17). The rapture will occur prior to the Day of 
the Lord. Pre-wrath rapturists place the rapture at this juncture since they maintain that the Bible only 
promises that believers will be delivered from God's wrath (1 Thess. 1:10; 5:9; Rom. 5:9) rather than 
from tribulation. Since, according to this scheme, the wrath of God will not exist until the Tribulation 
period's final twenty-one months, the church will be present for the Tribulation period's first sixty-
three months. Thus, the seventh seal judgment will not only launch the Day of the Lord, or the 
Tribulation period's final twenty-one months, but also the rapture of the church. 

While several excellent book-length and in-depth refutations of pre-wrath rapturism are 
available,[7] the present brief critique will focus on only seven general problems with the pre-wrath 
rapture view. First, the pre-wrath rapture view places the church, a distinct spiritual organism, into 
Daniel's Seventieth Week, which is a time period when God will be exclusively dealing with national 
Israel (Dan. 9:24). Earlier in the series, we noted that the first of seven reasons why the church must be 
raptured before the Tribulation even begins is because the Tribulation period concerns God's 
unfinished program with Israel as given in the Seventy Week's prophecy rather than the 
church.[8] Since God deals with Israel and the church on a mutually exclusive basis, the church cannot 
be present for any of Daniel's Seventieth Week. The pre-wrath rapture view ignores this fundamental 
principle by placing the church into three quarters of Daniel's Seventieth Week, which represents a 
time period comprising God's program with national Israel. As Robert Lightner well observes, "The 
prewrath Rapture view is different from the normal pretribulational view in that it does not 
consistently distinguish between God's program with Israel and His program with the church. The way 
it differs is that it has the church in Israel's seventieth week..."[9] George Zeller similarly offers the 
following excellent analysis: 

The Pre-Wrath view CONFUSES the mysterious and parenthetical nature of the Church Age. It 
confuses CHURCH HISTORY with ISRAELITE HISTORY. God has a program for the Church and God 
has a distinct program for His people Israel. The two must not be confused. The clearest and most 
complete chronological prophecy that God has given to us is the 70-week prophecy in Daniel 9:24-
27. These 70 weeks involve 490 years of Jewish history: "Seventy weeks are determined UPON 
THY PEOPLE AND UPON THY HOLY CITY." These 490 years pertain to the Jews and to Jerusalem, 
not to the Church. Of the 490 years, the last seven years are yet unfulfilled. After the first 69 weeks 
the Messiah was cut off and we know that the Church Age began less than two months after the 
Messiah was cut off. Daniel’s 70th week has remained unfulfilled for nearly 2000 years. The 
prophetic time clock has stopped ticking for all these years. The clock stopped ticking after the 
69th week and has not yet resumed ticking. How can we explain this large 2000 year gap between 
the 69th week and the 70th week? The answer is revealed on the pages of the New Testament. 
DURING THIS 2000 YEAR GAP GOD IS INVOLVED IN THE FOLLOWING PROGRAM: 1. He is building 
His Church (Matt. 16:18; Acts 2:47). 2. He is taking out a people for His Name (Acts 15:14). 3. He 
is bringing in the fullness of the Gentiles (Rom. 11:25). 4. He is placing believers into a living 
organism (1 Cor. 12:13). 5. He is saving a "showcase" that will eternally display His matchless grace 
(Eph. 1:7).6. He is manifesting Himself through His body which is upon the earth (1 Tim. 3:15-
16). Just as the Church had an abrupt beginning on the day of Pentecost shortly after the 
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conclusion of the 69th week, so it should be expected that the Church will have an abrupt removal 
shortly before the beginning of the 70th week. The Pretribulational model harmonizes perfectly 
with Daniel’s 70th week prophecy while at the same time recognizing the parenthetical and 
mysterious nature of the Church Age. It is "mysterious" in the sense that Church truth was 
unrevealed on the pages of the Old Testament and the Church Age was not foreseen by the 
prophets. The Old Testament prophets did not tell us about the gap simply because they did not 
see the gap. It was unrevealed to them. They saw only the two mountain peaks which represent 
the first and second comings of Christ but they did not see the large valley in between. The Pre-
Wrath view sees the Church as being on earth during a large part of Daniel’s 70th week (the 
Church will be on earth, according to Rosenthal’s charts, for approximately 3/4 of the last seven 
years, or approximately five years or more). This mixes up and confuses God’s purpose for Israel 
and God’s purpose for the Church. THE CHURCH HAS NEVER AND WILL NEVER BE PRESENT ON 
EARTH DURING ANY OF ISRAEL’S 70 WEEKS. The Church began after the 69th week ended and the 
Church will be raptured before the 70th week begins.[10] 

Second, the pre-wrath rapture of the church denies the imminent return of Christ. Earlier in this series 
we noted how the rapture is the very next event on the prophetic horizon.[11] It is a signless event that 
can transpire at any moment. This is why the New Testament constantly exhorts New Testament 
believers to be looking for Christ's imminent return in the rapture (John 14:3; 1 Thess. 1:10; 4:15; 1 
Cor. 1:7; 15:51; Philip. 3:20; Titus 2:13; Jas. 5:8) rather than to be focused on the Antichrist, the 
rebuilding of the Temple, or some other prophetic sign as the very next event on the prophetic 
horizon. The pre-wrath rapture of the church, by placing the rapture in the middle of the second half of 
the Tribulation period, denies the idea that the rapture is imminent and in fact can happen today. An 
entire prophetic scenario consisting of roughly three-fourths of the Tribulation period must first 
transpire according to pre-wrath rapturism. Kessinger well explains the signs that first must transpire 
before the rapture can occur according to the pre-wrath rapture scheme and how this notion 
represents a gross violation of the doctrine of imminency: 

The doctrine of imminence holds the Christ can come to rapture His church at any moment. 
Believers in the early church, including the apostle Paul, believed that Christ could come in their 
lifetime (1 Thessalonians 1:10; 4:13-15; Titus 2:13). The church sees this doctrine as an incentive 
for ministry and godly living. Does this mean the Christ's return for His church will be at any 
moment, without any sign, and with no yet to be fulfilled prophesied event to precede it? Pre-
wrath rapturists argue that Christ could come in any generation but that signs will herald the 
general time. Those signs include (1) the emergence of the antichrist, (2) wars and rumors of war, 
(3) famine, (4) pestilence, and (5) cosmic disturbance. Pre-wrath rapturists emphasize Christians' 
expectancy of Christ's return rather than its imminency. This expectancy of Christ's return is the 
catalyst for holy living.[12] 

(To Be Continued...) 
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The Rapture - Part 35 
 

© 2015 Andy Woods 

 
My previous articles commenced a series on the rapture of the church. We began with the 
question, "What is the Rapture?" This question can best be answered by noting ten truths 
about the rapture from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved 
to a second main question, namely, when will the rapture take place relative to the coming 
seven-year Tribulation period? We offered the contention that believers can develop certainty 
that they will be raptured before the Tribulation period occurs for at least seven reasons. After 
dealing with these two questions, we began to explore some of the weaknesses associated 
with the other competing views that seek to answer the question, "When Will the Rapture 
Take Place Relative to the Coming Tribulation Period?" At least five differing perspectives 
exist. We noted at the onset that it is important to understand that all of the non-
pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. Beyond this, we have already noted the 
problems associated with mid-tribulationalism and post-tribulationalism, and partial 
rapturism. In this article, and the following final article, we briefly explain and analyze pre-
wrath rapturism. 

Pre-Wrath Rapturism 
 

Pre-wrath rapturists maintain that the rapture will occur roughly twenty-one months into the 
second half of the Tribulation period. The present brief critique will focus on 
only seven general problems with the pre-wrath rapture view. In the prior installment we 
noted two problems with the Pre-wrath rapture view. 1. The pre-wrath rapture view places 
the church, a distinct spiritual organism, into Daniel's Seventieth Week, which is a time period 
when God will be exclusively dealing with national Israel (Dan. 9:24). 2. The pre-wrath rapture 
of the church denies the imminent return of Christ. Let us now explore three more problems 
with the Pre-wrath rapture position. 

Third, pre-wrath rapturism denies the comfort that the rapture is designed to bring to the 
believer. As noted earlier in this series, the New Testament frequently mentions comfort when 
the rapture is presented (John 14:1; 1 Thess. 4:18; Titus 2:13). As noted previously, this notion 
of comfort harmonizes well with the pretribulational rapture position, which teaches that the 
church will be kept out of Daniel's Seventieth Week entirely. However, where is the comfort in 
pre-wrath rapturism? How can the biblical passages related to comfort be honestly 
harmonized with a belief that says before experiencing the hope of the rapture, the church 
must first endure the diabolical reign of the Antichrist, wars and rumors of war, famine, 
pestilence, the death of a quarter of the world's population, wide-scale martyrdom, and 
unprecedented cosmic disturbances (Rev. 6:1-8)? 

Fourth, pre-wrath rapturism imposes an artificial and unnatural construct upon Daniel's 
Seventieth Week (Dan. 9:27). This important passage says: 

And he will make a firm covenant with the many for one week, but in the middle of the 
week he will put a stop to sacrifice and grain offering; and on the wing 
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of abominations will come one who makes desolate, even until a complete destruction, 
one that is decreed, is poured out on the one who makes desolate (italics added). 

Any intellectually honest reading of this important prophecy will see that it will encompass a 
seven-year period comprised of two equal three-and-one-half year periods. The eschatological 
event demarcating these halves from one another will be the Antichrist's desecration of the 
Temple at the Tribulation's midpoint. The Book of Revelation builds upon this foundation by 
simply adding details. Revelation focuses on the different halves of the seven-year Tribulation 
period by calling the reader's attention to them through the use of various synonyms. Such 
synonyms include "forty-two months" (Rev. 11:2; 13:5), "one thousand two hundred and sixty 
days" (Rev. 12:6), and a "times time and half a time" (Dan. 12:7; Rev. 11:3; 12:14). These are 
all different ways of saying "three and one-half years." Regarding the latter expression, a 
"time" is a Jewish year. The plurality of "time" or "times" represents two Jewish years. "A half 
a time" comprises half of a Jewish year. When these various parts are added together, the sum 
of the parts is a three-and-one-half year time period. 

The pre-wrath rapture view ignores this basic two-part structure by imposing a three-part or 
tri-pirate concept upon Daniel's Seventieth Week. As mentioned in the last article, according 
to pre-wrath rapturism, the first half of Daniel's Seventieth Week will be the "beginning of 
sorrows." The second part will the "Great Tribulation" and will last an additional twenty-one 
months beyond the Tribulation's midpoint. The third part will constitute the "Day of the Lord" 
and will comprise the final twenty one months of Daniel's Seventieth Week. This alleged 
tripartite structure is foreign and artificially imposed upon Daniel 9:27. This three part 
structure is also a notion that is not honored or referenced by any other New Testament 
writer who comments upon or adds clarifying details to Daniel 9:27. The emphasis of 
Daniel 9:27 and all subsequent biblical commentary is a two-part structure rather than the 
imagined three-part structure that is erroneously taught by pre-wrath rapturism. 

Fifth, pre-wrath rapturism is problematic in that it confines the wrath of God to the final 
quarter of the Tribulation period and fails to recognize that the entire Seventieth Week of 
Daniel actually represents God's wrath. For example, of the future Tribulation period, 
Zephaniah 1:14-15 says: 

Near is the great day of the LORD, near and coming very quickly; Listen, the day of 
the LORD! In it the warrior cries out bitterly. A day of wrath is that day, a day of trouble 
and distress, a day of destruction and desolation, a day of darkness and gloom, a day of 
clouds and thick darkness (italics added).  

Interestingly, the Hebrew word tsarah translated "trouble" here is also translated by the LXX 
(the Greek translation of the Hebrew Old Testament created nearly two centuries before the 
time of Christ) with the Greek word thlipis, or "tribulation." Thus, far from separating divine 
wrath or the Day of the Lord from the preceding Great Tribulation as is maintained by pre-
wrath rapture advocates, notice that Zephaniah 1:14-15 indicates that the Day of the Lord 
constitutes both a time of divine wrath and tribulation. 

In addition, it is lexical and grammatically difficult, if not impossible, to embrace the argument 
advanced by the pre-wrath rapturist that the actual wrath of the Lamb does not really begin 
until the opening of the sixth seal judgment (Rev. 6:12-17). Revelation 6:16-17 says, "and they 
said to the mountains and to the rocks, 'Fall on us and hide us from the presence of Him who 
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sits on the throne and from the wrath of the Lamb; for the great day of their wrath has come, 
and who is able to stand?'” (Italics added). Regarding these verses, Thomas explains: 

The verb elethen ("has come") is aorist indicative, referring to a previous arrival of wrath, 
not something that is about to take place. Men see the arrival of this day at least as early 
as the cosmic upheavals that characterize the sixth seal (6:12-14), but upon reflection 
they probably recognize that it was already in effect with the death of one-fourth of the 
population (6:7-8), the worldwide famine (6:5-6), and the global warfare (6:3-4). The rapid 
sequence of all of these events could not escape notice, but the light of their true 
explanation does not dawn upon human consciousness until the severe phenomena of 
the sixth seal arrive.[1] 

Also without merit is the pre-wrath contention that the wrath of God is absent from the first 
five seal judgments merely on the grounds that the actual word "wrath" is not found in the 
verses describing these judgments (Rev. 6:1-11). Geisler appropriately observes, "Absence of a 
word does not prove absence of the concept. For example, the word wrath does not appear in 
Genesis, yet God's wrath was poured out during the flood (6–8) and on Sodom and Gomorrah 
(19)."[2] 

If the first five seal judgments do not represent the wrath of God, then what exactly do they 
represent? According to pre-wrath rapturism, they represent the wrath of man and Satan 
rather than God's wrath. Yet, how can this be when Jesus is portrayed in heaven as opening 
the seven-sealed scroll (Rev. 5:7; 6:1), which brings forth the various seal judgments, including 
the first five seal judgments? If Jesus opening of the seals brings forth these judgments, then 
they simply cannot be categorized as the wrath of man and Satan and not the wrath of God. 
While it remains true that human activity is the cause of many of these first five seal 
judgments, human activity alone is not their ultimate cause. The ultimate cause of these 
judgments is the Lamb's heavenly activity of opening the seven-sealed scroll. 

The first of these five judgments is none other than the advent of the Antichrist himself 
(Rev. 6:1-2). While the Antichrist along with his satanic empowerment brings judgment to the 
earth, it is Christ opening of the first seal from heaven that will allow the Antichrist to come 
forth in the first place. This should come as no great surprise to diligent Bible readers since 
God often uses human instruments to execute His judgment. The Old Testament depicts the 
Arameans (Isa. 9:11-12), Assyrians (Isa. 10:5-6), and Persians (Isa. 13:3, 5, 9, 17-19) all as 
instruments of God's "indignation," "anger," or "wrath" against a sinful people. The New 
Testament similarly depicts the agents of human government as an instrument of His wrath. 
Romans 13:4 says, "For it is a minister of God to you for good. But if you do what is evil, be 
afraid; for it does not bear the sword for nothing; for it is a minister of God, an avenger who 
brings wrath on the one who practices evil" (italics added). If God frequently uses human 
instruments to execute His wrath, then why cannot the Antichrist of the first seal judgment 
(Rev. 6:1-2) also not be understood as an agent of divine wrath? Paul seems to indicate as 
much regarding the future Antichrist when he states, "that is, the one whose coming is in 
accord with the activity of Satan, with all power and signs and false wonders...For this 
reason God will send upon them a deluding influence so that they will believe what is false" (2 
Thess. 2:9-11; italics added). 

Interestingly, the second and third seal judgments will bring forth war (Rev. 6:3-4) and famine 
(Rev. 6:5-6) respectively. The Old Testament also routinely describes these realities as 
instruments of God's wrath (2 Chron. 36:15-17; Isa. 51:19-20; Jer. 21:5-7, 9; 44:8, 11-
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12; 50:13, 25; Ezek. 7:14-15). If this is so, then consistency seems to dictate that the warfare 
and famine of the second and third seal judgments should also be categorized as God's wrath. 

In addition, the fourth seal judgment will bring about the death of one-fourth of the world's 
population (Rev. 6:7-8) and the fifth seal judgment will introduce wide spread martyrdoms 
(Rev. 9-11). Pre-wrath rapturists see these judgments involving massive deaths as mere acts of 
man or the devil. However, it remains interpretively significant to connect these judgments 
involving death to a statement made at the beginning of the Book of Revelation that God is 
the one who is in control of death. Revelation 1:18 says, "...I was dead, and behold, I am alive 
forevermore, and I have the keys of death and of Hades."[3] Since God's sovereignty over death 
is clearly proclaimed at the beginning of Revelation, we should understand massive deaths as 
portrayed later on in the book as within His sovereignty and part of His judgments and not as 
mere acts of Satan and man only as is taught by pre-wrath rapturists. In sum, all of these 
preceding points cumulatively demonstrate that it is highly problematic to interpret the first 
five seal judgments as devoid of God's wrath. Yet, interpreting them in such an innocuous 
manner is a key ingredient of the pre-wrath rapture position. 

 (To Be Continued...) 
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The Rapture - Part 36 
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My previous articles commenced a series on the rapture of the church. We began with the 
question, "What is the Rapture?" This question can best be answered by noting ten truths 
about the rapture from 1 Thessalonians 4:13-18 and 1 Corinthians 15:50-58. We then moved 
to a second main question, namely, when will the rapture take place relative to the coming 
seven-year Tribulation period? We offered the contention that believers can develop certainty 
that they will be raptured before the Tribulation period occurs for at least seven reasons. After 
dealing with these two questions, we began to explore some of the weaknesses associated 
with the other competing views that seek to answer the question, "When Will the Rapture 
Take Place Relative to the Coming Tribulation Period?" At least five differing perspectives 
exist. We noted at the onset that it is important to understand that all of the non-
pretribulation positions have a difficult time handling the seven arguments favoring pre-
tribulationalism previously discussed in this series. Beyond this, we have already noted the 
problems associated with mid-tribulationalism and post-tribulationalism, and partial 
rapturism. In this final article, we will briefly explain and analyze pre-wrath rapturism. 

Pre-Wrath Rapturism 
 

Pre-wrath rapturists maintain that the rapture will occur roughly twenty-one months into the 
second half of the Tribulation period. The present brief critique will focus on 
only seven general problems with the pre-wrath rapture view. In the prior installments we 
noted five problems with the Pre-wrath rapture view. 

1.      The pre-wrath rapture view places the church, a distinct spiritual organism, into 
Daniel's Seventieth Week, which is a time period when God will be exclusively dealing 
with national Israel (Dan. 9:24). 

2.      The pre-wrath rapture of the church denies the imminent return of Christ. 

3.      Pre-wrath rapturism denies the comfort that the rapture is designed to bring to the 
believer. 

4.      Pre-wrath rapturism imposes an artificial and unnatural construct upon Daniel's 
Seventieth Week (Dan. 9:27). 

5.      Pre-wrath rapturism is problematic in that it confines the wrath of God to the final 
quarter of the Tribulation period and fails to recognize that the entire Seventieth Week 
of Daniel actually represents God's wrath. 

Let us now explore two more problems with the Pre-wrath rapture position. 

Sixth, while the pre-wrath rapture labels the first half of the second half of the Tribulation 
period (from the forty-second to the sixty-third month) as "the Great Tribulation," Christ's 
prophecy concerning the Great Tribulation would necessitate it being even greater than the 
Day of the Lord or the final quarter of Daniel's Seventieth Week. Regarding the Great 
Tribulation, Jesus predicted, "For then there will be a great tribulation, such as has not 
occurred since the beginning of the world until now, nor ever will" (Matthew 24:21). Jesus 
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clearly indicates here that the Great Tribulation will be characterized by an unprecedented 
and unequaled time of distress. Yet, how can this statement fit the pre-wrath rapture scenario 
of events, which outlines a time period following the Great Tribulation known as the Day of 
the Lord when God's very wrath will be poured out? In other words, how can the Great 
Tribulation period, a time without God's wrath, be even greater than the subsequent Day of 
the Lord, when the very wrath of God will be manifested? Zeller explains: 

The PRE-WRATH view teaches that the Day of the Lord begins after the Great Tribulation 
and that the Day of the Lord is the time of God’s wrath. Matthew 24:21, Daniel 12:1 and 
Jeremiah 30:7 all teach that the Great Tribulation is the greatest time of trouble that the 
world has ever known. Therefore, if the Day of the Lord is distinct from the Great 
Tribulation, then the Day of the Lord must be LESS SEVERE than the Great Tribulation. But 
how can the great day of God’s wrath be less severe and less troublesome than the Great 
Tribulation? How can God’s wrath be less severe than man’s wrath? How can the 
trumpets and bowls be less severe than the fifth seal? How can God’s wrath be less severe 
than Satan’s wrath? How can unregenerate men and Satan cause more trouble for this 
world than the wrathful JUDGE Himself? The PRE-WRATH view, when compared with 
Matthew 24:21 and these other verses, makes the Day of the Lord an 
ANTICLIMAX![1]             

Seventh, the pre-wrath interpretation that the restrainer (2 Thess. 2:6-7) represents Michael 
the Archangel is problematic. As noted earlier, pre-wrath rapture advocates contend that 
Michael will step aside from his function of restraining the Antichrist during the Great 
Tribulation. However, as noted earlier in this series,[2] the problem with identifying Michael as 
the restrainer is that Jude 9 tells us that Michael is reluctant to contest Satan, when it says, 
"But Michael the archangel, when he disputed with the devil and argued about the body of 
Moses, did not dare pronounce against him a railing judgment, but said, 'The Lord rebuke 
you!'" Therefore, consistency seems to dictate that Michael would also be unwilling to actively 
contribute to the present restraining of the satanically controlled Antichrist. 

In addition, it is unlikely that Michael is the restrainer since the restrainer holds back the 
Antichrist from making his global debut (2 Thess. 2:6-7) while Michael is more focused on 
protecting national Israel (Dan. 12:1). Furthermore, how could the restrainer, who at some 
point stops restraining (2 Thess. 2:6-7), be Michael since Michael never stops protecting 
Israel? Thus, Kessinger concludes, "The pre-wrath view holds to the rather inventive idea that 
Michael the archangel is the restrainer. This concept fails to take into consideration Michael's 
special protective ministry toward Israel."[3] 

Moreover, as noted earlier in this series,[4] the best interpretive option is that the restrainer 
mentioned in 2 Thessalonians 2:6-7 is the Holy Spirit rather than Michael the Archangel. There 
are two primary reasons for reaching this conclusion. First, the force restraining the Antichrist 
must be more powerful than Satan. According to 2 Thessalonians 2:9, the Antichrist will be 
Satan's masterpiece who will be directly controlled and empowered by Satan himself. Thus, 
the restrainer must be powerful enough to prevent Satan from unleashing the Antichrist onto 
the world scene until the proper time. Only deity possessing the attribute of omnipotence ("all 
power") has unlimited power. Certainly the Holy Spirit meets this criterion since He is full deity 
(Acts 5:3-4). 

Second, the Greek participle "restrainer" is neuter in 2 Thessalonians 2:6 and masculine in 
verse 7. Identifying the restrainer as the Holy Spirit handles well this abrupt transition from 
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the neuter to the masculine gender. The Greek word for Spirit is pneuma, which is a neuter 
noun. Moreover, in the Upper Room Discourse, Jesus identified the Holy Spirit with the 
masculine personal pronoun "him" or "he." For example, in John 14:17, Christ said, "that is the 
Spirit of truth, whom the world cannot receive, because it does not see Him or know Him, but 
you know Him because He abides with you and will be in you." The Holy Spirit is designated by 
the personal pronoun "he" in other sections of the same discourse (John 15:26; 16:13-14). 
Thus, in contradistinction to pre-wrath rapture theology, while identification of the restrainer 
as Michael is problematic, identifying the restrainer as the Holy Spirit represents the best 
interpretive option. 

In conclusion, the following seven reasons cumulatively make the novel and recent pre-wrath 
rapture interpretation suspect. 

1.      It inserts the church into Israel's Seventieth Week of Daniel (Dan. 9:24, 27). 

2.      It denies imminence of the rapture. 

3.      It fails to harmonize with the biblical teaching that the rapture is a comfort (John 14:1). 

4.      It imposes an artificial three-part structure onto Daniel's two-part Seventieth Week. 

5.      It fails to comprehend that the whole Seventieth Week (Dan. 9:27) is a time of divine 
wrath. 

6.      It fails to harmonize with Christ's prediction (Matt. 24:21) that the Great Tribulation is 
even greater than the subsequent Day of the Lord in the pre-wrath rapture order of 
events. 

7.      Finally, the view awkwardly identifies the restrainer (2 Thess. 2:6-7) as Michael the 
Archangel. 

In sum, in this series, having previously answered the question, "What is the Rapture?" we 
noted at least seven reasons that affirm the pre-tribulational rapture view. We then began 
interacting with the other positions on the timing of the rapture. In prior articles, we have 
answered mid-tribulationism, post-tribulationism, and partial rapturism. In this article we 
have explained the pre-wrath rapture theory as well as the various reasons as to why it is 
deficient and therefore should be rejected. 

What will occur in the twinkling of an eye‒a mere nanosecond‒actually requires careful study 
in order to properly understand the rapture in its dispensationally correct place in God's future 
program. In depth study is also needed to correctly apply this doctrine. Such was the purpose 
of this extended series.    

(End of Series...) 
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