
An Introduction to the Feast of All Saints 
  
I often think that the Feast of All Saints does not belong in the Sanctoral cycle, odd 
as that may sound. Saints’ days are linked to a given date and given events, 
whereas All Saints is more like the feast of the Holy Trinity, where the heart of the 
matter is a fundamental belief. In the case of All Saints, at the center of the feast is 
the article of the creed: I believe in the Communion of Saints. A simplistic view of 
All Saints would be to see it as a mere cumulative feast—recalling as a group the 
various individuals we recall throughout the year—or as an inclusive feast—
remembering the many uncanonized and even unknown saints. All Saints takes on 
greater depth if we consider it from the viewpoint of the Communion of Saints. 
  
As the Catechism puts it: 

The term “communion of saints” ... has two closely linked meanings: 
communion “in holy things (sancta)” and “among holy persons (sancti).” 
(CCC 948) 

The first, communion in holy things, has to do especially with the sacraments. By 
our participation in the sacraments, we are in the same life-giving stream that the 
saints depended on during their lives. We share in the same sources of 
sanctification with them. Already here the boundaries of time and space become 
porous, because we not only take part in the sacraments like they did, but do so 
with them now, as part of the eternal communion of holy things. 
  
The second meaning, communion among holy persons, has especially to do with 
the communion of love or charity. Here too the boundaries of time and space are 
porous, because this solidarity includes the living and the dead. As the catechism 
says, “the least of our acts done in charity redounds to the profit of all. Every sin 
harms this communion” (CCC 953). As prayers for the memorials and feasts of 
saints constantly remind us, we depend on their example and intercession. We 
should not hear these prayers passively: as their actions continue to affect us and as 
their prayers continue to affect us, so too does our every action and prayer impact 
this vast communion of charity. 
  
The closing prayer at the Mass for the day includes a powerful reminder: God 
alone is holy; and God is wonderful in his saints. The presence of the saints, the 
intercession of the saints, and the help of the saints are all extensions of the 
presence and grace of God, who alone is holy. The heavenly Jerusalem—a key 
image for the feast—is God’s holiness extended through the wonder of the saints. 
We consider the heavenly Jerusalem to be our true homeland; our way there, then, 



is by drawing nearer to God and progressing in holiness. To cite the closing prayer 
of the Mass: 

As we adore you, O God, who alone are holy 
and wonderful in all your Saints, 
we implore your grace, 
so that, coming to perfect holiness in the fullness of your love, 
we may pass from this pilgrim table 
to the banquet of our heavenly homeland. 

  
In case the lofty imagery may seem too ethereal, the traditional gospel for the day 
keeps our feet on the ground. The happiness, the holiness, and the wonder of the 
saints is rooted in poverty of spirit, mourning, meekness, mercy, etc. For us, the 
way to the heavenly Jerusalem is not up and away: rather it is going more deeply 
into the spirit of the beatitudes and being more present in charity to those around 
us. Greater communion in holy things and greater communion in charity mean a 
greater grounding in mercy received and mercy given. 
  
Along these lines, the collect for the day includes a request that is well worth 
pondering:  

bestow on us, we pray, 
through the prayers of so many intercessors, 
an abundance of the reconciliation with you 
for which we earnestly long. 

 


