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This Side of the Water:  
A Huguenot Family in Virginia

D I A N N E  W A T T S  R E S S I N G E R 1

Introduction

When Jaques Fontaine began to write his memoirs on 26 Mar 1722, it was 
the second day of a new year on the Julian calendar in use in Dublin 

at the time.2 He was sixty-four years of age, his wife was dead, and most of his 
children had left Ireland to begin life in more promising circumstances.3 He had 
been ill for months and probably thought that he would never see his children 
again, and certainly he never did see the four who settled in Virginia. He had 
closed his school and had little to look forward to, so he began to look back. 
A proud man, certain of his own worth, he knew that his memoir had value, “I 

1 This manuscript was found in Dee Ressinger’s papers after her death in April 2018. It is 
published here with permission from her husband and family and with thanks, again, to her 
for her careful scholarship and meticulous interpretation of  events far removed, and yet still 
relevant. She is missed by those who knew her.
2 French given names are used for the refugee generations. The use of  anglicized forms 
of  given names begins with the second generation. Jaques instead of  Jacques is used for the 
ancestor because that is the spelling he consistently used for his given name.
3 Some of  the introductory material on Jaques Fontaine was published in “Written in my 
Own Hand,” by Dianne W. Ressinger. Transactions No. 98, pp. 44-9. Unless otherwise noted, 
all general biographical material on the children of  Jaques Fontaine and Anne Elisabeth 
Boursiquot Fontaine is from the annotated edition of  Memoirs of the Reverend Jaques Fontaine, 
1658-1728, Dianne W. Ressinger, editor (The Huguenot Society of  Great Britain and 
Ireland, London, 1992). Hereafter Ressinger, Fontaine.
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venture to promise, that if you will take care to preserve it, your descendants 
will read it with pleasure.”4 His work is still vital and relevant nearly 300 years 
later. His memoirs have always been valuable as the personal testament of a 
deeply religious man who provided a record of several generations of Huguenot 
experience. The family dynasty of ministers continued with his children and 
grandchildren in Virginia. The dazzling variety of his business ventures, most 
of which ended in failure, at least financially, can be contrasted with his lasting 
success in educating and guiding his children who passed his values, along with 
his memoirs, to later generations.

Fontaine was a great believer in education, reminding his children, 
“Remember also that you owe your children what you have received from us. 
Reflect on the fatigue of body and spirit that we have borne with pleasure to 
provide the education with which you are adorned [and] spare nothing for your 
dear children.”5 The sacrifices he made so that his children would have the best 
possible chance in the world are described in detail in the final pages of his 
memoirs – he mortgaged his house, borrowed against his pension, and solicited 
the help of those who had power and influence in order to insure success for 
his sons. His daughters, too, received the best he could give them. The surviving 
letters of his daughter Maryann are written in a style that is elegant, articulate, 
and deeply personal, giving us a rare glimpse into a woman’s point of view at 
a time when a woman who could sign her name was far from common. She 
definitely fulfilled her father’s sacrifices.

At least five of Jaques Fontaine’s children were drawn to self-expression, 
as their father was. They were a devoted family, and the correspondence which 
has survived between the Virginia siblings and their brothers and sister who 
remained “on your side of the ocean” give a well-defined picture of their lives 
in Virginia. As with their father’s memoirs, the letters are intimate, but at the 
same time give a sweeping view of Virginia at mid-century. They include many 
elements which foreshadow the American Revolution.

Following the fortunes of Fontaine’s children in Virginia, as revealed through 
contemporary documents as well as their personal correspondence, provides 
an account of Huguenot ideals and values adapting to a new era and location. 

4 Ressinger, Fontaine, 196.
5 Ressinger, Fontaine, 29.

How this one family fared in exile represents the progress of the assimilation 
of most Huguenots into English society. They were well-connected and well-
educated, and their lives are nearly all well-documented. Since they repeatedly 
allied themselves to Virginia’s planter aristocracy for whom records are generally 
available, a study of this first generation of Fontaines in Virginia extends our 
knowledge of how Huguenots both influenced and were absorbed into British 
colonial America and into the beginnings of the American Revolution.

Jaques Fontaine, 1658-1728

Jaques Fontaine’s memoirs are among the best-known chronicles in Huguenot 
literature. Originally written in French for his “dear children” from his exile 
in Dublin, Fontaine’s work has been used extensively to clarify the history of 
the Huguenot Refuge. His marvelous tale is indicative of the experience of the 
many refugees who remain silent, only the bare facts of the lives of some of them 
referred to in the records kept by the churches of the Refuge.6

The broad outlines of Fontaine’s life can be quickly sketched. His narrative 
contains many of the elements of a great novel: a noble love story, adventure, 
appealing locations, and a cast of rogues and heroes, all of them historically 
authentic, and thus more compelling than any fiction. Especially engaging is 
the irascible, but ultimately lovable, character of Jaques Fontaine himself. He 
was a complex and resourceful man who saw far beyond his own experience to 
envision a future “to the end of the world” in which his life story would have 
an instructive impact.

The Fontaine family were a mainstay of Protestant Saintonge, in western 
France near the stronghold of La Rochelle, and Jaques Fontaine was the young-
est of five sons in a three-generational dynasty of Protestant ministers. Born 
in 1658, his early life and education in France were conventional and fulfilled 
the expectations of his family. Then, in a court trial of 1684, Jaques defied the 

6 Le refuge, or the Refuge, refers to the exodus of  French Protestants to neighboring 
countries to escape persecution. From 1560 to 1760, at least 200,000 French Protestants 
went into exile to be true to their faith. The first wave of  departures, called the First Refuge, 
took place after the first persecutions in 1560, and especially after the St Bartholomew’s 
Day Massacre in 1572. The number of  exiles reached its peak with the Revocation of  the 
Edict of  Nantes in 1685. This second wave, called the Great Refuge (1680 to 1715), was 
the largest migration movement in modern French history.



5This Side of the Water: A Huguenot Family in Virginia 4 The Huguenot Society of South Carolina

King’s authority. He went on to defend himself against the accusation of having 
illegally preached in a wood near his home. He was finally cleared of the charges 
and released, but by then he had become convinced that it was “necessary either 
to die or to leave France.”7 Shortly after the Revocation of the Edict of Nantes 
in mid-October of 1685, he left everything he had known and fled France. He 
was 27 years of age. His harrowing escape across the English Channel with 
Anne Elisabeth Boursiquot to whom he was betrothed and other refugees, was 
idealized by his children and grandchildren in an annual meeting held to com-
memorate it and other deliverances.

After their dramatic escape from Louis XIV’s Catholic forces, so brilliantly 
described in his memoirs, Fontaine and Boursiquot settled in the west of England. 
They were soon married in Barnstaple, Devonshire where his enterprises in-
cluded keeping a shop at Taunton, teaching a school and speculating in Devon 
grain. He was a resourceful and determined young man who was often unwise 
in his outspoken and direct manner. Fear of consequences seems never to have 
governed his actions.

In order to continue his ministry, Fontaine moved his growing family to 
Cork where he served as minister at no pay. His mission there failed, largely 
due to his erratic personality, and the family relocated to the remote and wild 
Bere peninsula in southwestern Ireland where his adventures continued. Once 
settled, he operated a fishery and was twice attacked by French privateers who, 
in 1708, wounded and captured him after his family had fiercely defended the 
small fort they had built for their own protection. Discouraged by the failure 
of his fishing enterprise, and exhausted after his abduction by pirates and the 
near destruction of his home, Fontaine moved to Dublin where he lived the 
last twenty years of his life. He had a school on St. Stephen’s Green where 
he pledges to “board Gentleman’s Sons in his House . . . and Teach them the 
French, Latin, and Greek Tongue; also History, geography and other parts of 
the mathematicks, and especially Piety.”8 He believed he had given all his chil-
dren, girls as well as boys, “an education equal to that of the children of leading 
nobles of Ireland.”9 Sending three of his sons to Trinity College, he ensured, 

7 Ressinger, Fontaine,119.
8 Dublin Gazette, 9 August 1709.
9 Ressinger, Fontaine, 184.

at considerable personal expense and self-sacrifice, that they were equipped for 
lives as contributing members of society. 

After four of his children had immigrated to Virginia, he began writing 
his memoirs in 1722. Since their first publication in 1838, Jaques Fontaine’s 
memoirs have been in use continually by historians of the Huguenot diaspora. 
That they survived to reach any audience at all is thanks to the work of one of 
his great-great-granddaughters, Ann Maury of Virginia.  She was a brilliant 
and energetic woman of the nineteenth century, born in Liverpool in 1803 and 
a descendant of Maryann Fontaine and her husband Matthew Maury. Her 
fascination with the story of her great-great-grandparents began while she was 
still in her teens. It is upon her transcription of his memoirs that all of the later 
accurate editions were based, beginning with the 1887 version published in 
Toulouse. The first complete English edition was edited and annotated by me 
and published in 1992 by the Huguenot Society of Great Britain and Ireland.10 

Maury’s heavily edited English adaptation, Memoirs of a Huguenot Family, pub-
lished in 1853, reflects her Victorian viewpoint, but it also established Jaques 
Fontaine’s narrative as a classic for students of Huguenot history. She was his 
advocate and without her transcriptions and publications no one would have 
had access to his story. This is also true for the family letters, edited portions 
of which appeared in the 1853 publication. Her work as amanuensis extended 
to preserving and interpreting every facet of the family’s experience. Although 
she never married, she had many family responsibilities, including caring for her 
widowed father and raising the eleven orphaned children of her brother William, 
but she managed to use her time and independence to pursue and preserve her 
family’s history for the future.11

Some passages from the family letters have never been published. Maury was 
understandably reluctant to quote portions of letters written by the Fontaine 
brothers and sisters which contained unsavory details about some members 
of the family, especially those who had died less than 100 years before she 
began her work. She knew and corresponded with dozens of her cousins who 

10 Ressinger, Fontaine. The introduction to the 1992 edition of  the memoir contains a 
complete history of  all known publications of  it.
11 Anne Fontaine Maury, Intimate Virginiana: A Century of Maury Travels by Land and Sea, 
(Richmond, VA: The Dietz Press, 1941), 252.
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were descendants of Fontaine’s children and who were mainly scattered across 
America’s southern states. She traveled extensively after she returned to America 
to live in about 1830 and obviously felt a strong sense of responsibility to present 
the best possible picture of the family.12

The family correspondence contained in the 1853 volume was almost im-
mediately recognized by historians as quite significant and useful in clarify-
ing some aspects of Virginia’s history. Peter Fontaine in particular – minister, 
planter, slave owner, friend of William Byrd II, and patriarch – has been seen 
as representative of his generation much as his father was seen as representative 
of the refugee generation. Peter Fontaine’s comments on subjects as diverse as a 
prescription for a healthy diet (actually startlingly modern) and what he saw as 
the “necessary evil” of slavery have been quoted often, but always from Maury’s 
edited excerpts. The unedited letters shed a considerably more realistic and glar-
ing light on life in colonial Virginia.

The Fontaines in Virginia

The most valuable gift Jaques Fontaine left, in addition to his memoirs written 
“for the use of all my children,” was his faith in the power of the individual, 
at the very crux of Protestant thinking. His children brought this gift of inde-
pendent thought to their experiences in colonial Virginia where it proved to be 
of great service. Fontaine had stood, above all, for integrity and responsibility 
during his somewhat chaotic life. As their father had, his children believed that 
individual rights and duties were of the utmost importance in living a moral 
life. As teachers and clergymen, they helped shape the principles and ideals of 
some of the most influential thinkers of the generation of Virginians which led 
directly to American self-government. Since Fontaine’s sons had neither power 
nor money, their achievement of such broad influence testifies to the strength 
of their ideals and abilities.

In 1716, Alexander Spotswood invited Jaques Fontaine to become the first 
“Professor of University Learning” at the College of William and Mary in the 
fields of philosophy and mathematics, citing “ye Success you have had in the 
Education of Youth.”13 The college had suffered a disastrous fire in 1705 which 

12 Maury, Intimate Virginiana, Chapters XI, XII.
13 See Ressinger, Fontaine, 220 for the full text of  Spotswood’s letter.

had destroyed its library and made its function little more than that of a gram-
mar school for some time.14 It was beginning to recover when Spotswood urged 
Fontaine to a “speedy Repair hither, that the College may not be disappointed 
of the benefit they expect from this, their choice.” The invitation points to the 
respect and confidence the Fontaine family had earned in colonial Virginia 
society, but Fontaine declined it.

As their father had been ambitious, so were his sons in Virginia. Their re-
ception by such notables as William Byrd II and Spotswood, and the marriages 
of their children into the families of Thomas Jefferson, Patrick Henry, Thomas 
Walker and other prominent colonial families illustrate how the closely the 
family was affiliated with key figures in the American fight for independence.

That several of Fontaine’s children achieved positions of influence and 
prominence was evidence of the oft-cited Huguenot industry, but it soon be-
comes apparent that they invariably also had an eye on advantageous marriages. 
Ambition can easily become opportunism and greed, and Fontaine’s son Peter 
compromised his principles in order to acquire land even at a time when the 
supply would seem to have been limitless. The history of Virginia in the early 
part of the eighteenth century was about obtaining land, and the Fontaines 
then and later were clearly seduced by that. For example, both Peter and Francis 
Fontaine dallied briefly with the Huguenot colony at Manakin, located at the 
Falls of the James River on Virginia’s frontier, but instead chose the more affluent 
Anglican establishments, settling as rectors in two parishes with more promis-
ing social and economic conditions, Westover and York-Hampton. Westover 
was the parish of William Byrd II (1674-1744) and other powerful Tidewater 
families, while York-Hampton was just a few miles from Williamsburg, a hub 
of activity with the College of William and Mary and the business of governing 
colonial Virginia.

As clergymen, nearly all of Jaques Fontaine’s sons were teachers. His grand-
son, James Maury, the son of Maryann Fontaine and Matthew Maury, was 
Thomas Jefferson’s teacher during Jefferson’s formative years beginning in 1758 

14 See Jennings in Papers of  the Bibliographical Society of  America, “Notes on the 
original Library of  the College of  William and Mary in Virginia, 1693-1705.” Vol. 41:  
239, 255.
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when he was 15 years of age.15 Maury’s letters, though wordy by our standards, 
were written by a man obviously in love with words and ideas and who loved to 
write. Maury also taught James Madison (Virginia’s first Bishop and longtime 
President of the College of William and Mary), James Monroe, and Dabney 
Carr (Jefferson’s best friend). Maury’s son James was appointed by George 
Washington in 1793 as the first American consul to Liverpool and the younger 
James Maury was a lifelong friend of Jefferson. The Maurys, father and son, 
were a major influence of Jefferson as well as on other major figures during the 
pre-revolutionary period. Maury encouraged the habit of independent thinking 
which later contributed so much to the formation of American individualism. 
He advised, “…reflect and remark on, and digest what you read: enter into the 
spirit and design of your author; observe every step he takes to accomplish his 
end; and dwell on any remarkable beauties of diction, justice, or sublimity of 
sentiment, or masterly strokes of true wit which may occur in the course of 
your reading.”16

Jaques Fontaine’s Children

The Fontaines obviously influenced the students they taught, the parishioners 
they counseled, the children they raised, and the colleagues they chose. However, 
the survival of records is always a matter of chance, and our evaluation of the 
impact the Fontaines may have made as individuals is determined by the presence 
(or lack thereof) of the documentary evidence at our disposal. The destruction of 
records in many Virginia counties, and even in Dublin, colors our interpretation. 

Of Jaques Fontaine’s seven children who survived to adulthood, the first 
five were born in England and the last two in Ireland. His children were: James 
(1686-1745), Maryann (1690-1755), Peter (1691-1757), John (1693-1767), 
Moses (1894-1766), Francis (1697-1749) and Elizabeth (1701-1767).

Of these children, all but Moses who remained unmarried, married within 
the Huguenot communities of Dublin, London, and Cork. None of Jaques 
Fontaine’s grandchildren in Virginia married a spouse of Huguenot descent. 
In Virginia, the Fontaines do not seem to have strayed from the Anglican 
Church, though their father remained a nonconformist to the end of his life. 

15 Dumas Malone, Jefferson, the Virginian, (Boston, Little, Brown: 1948), 40-43.
16 Malone, Jefferson the Virginian, 45.

Five of his children, James, Maryann, Peter, John and Francis, went to Virginia 
where all but John remained. He returned to England where he married, and he 
later lived in Wales with his brother Moses and their sister Elizabeth. In about 
1715, Jaques Fontaine encouraged all of his children to sign a written contract 
forming a family union which their father called the “Society.” This Society 
consisted of pooling all family resources to provide for the mutual care of the 
spiritual needs as well as the temporal needs of the emigrant generation and 
their children. This Society survived almost continuously into the present and, 
although it is no longer a pooling of resources, it has made the Fontaine family 
remarkably devoted and devout. John, Moses and their brother-in-law Daniel 
Torin remained a part of the Huguenot community in London in the silk-
weaving and clock-making trades until they retired to Wales The relationships 
between the English and Virginia branches of the family remained remarkably 
close throughout the lives of Jaques Fontaine’s children. The letters of his son 
and daughter, Peter and Maryann, provide particularly rich material on life in 
Virginia in the mid-eighteenth century. Jaques Fontaine’s seven children surely 
more than met their father’s expectations.

The following discussion of each of these children is presented according 
to their birth order.

James Fontaine (1686-1745)

During the family’s years in Ireland, James, five years older than his next surviv-
ing brother, had tremendous responsibility in assisting his father to manage the 
various family enterprises including the fishery and farm on the Bere peninsula.  
In 1710, James was Justice of the Peace for County Cork as his father had been, 
and in 1711 he married Lucretia Desjarrie, also of Huguenot descent. In 1715, 
the Fontaine family Society asked James to oversee the building of a ship which 
would take them to Virginia by stages, and though it was ultimately a costly 
disaster, it did serve for a time and made at least one voyage to Virginia. In 
1717, Jaques borrowed nearly £400 to finance James’s move to Virginia with 
his wife, two daughters, mother-in- law, and three “servants” to join John and 
Peter Fontaine who were already there.

John Fontaine, the family’s advance man, had bought a plantation in King 
William County on the north side of the Pamunkey River near Jack’s Creek 
where James Fontaine and Matthew Maury eventually settled. James Fontaine 
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served as sheriff of King William County from 1730-32.17 In about 1738, he 
moved to Northumberland County where he died in 1745. The inventory of 
his estate in March of 1746 gives the picture of a moderately wealthy house-
hold, well stocked with the necessities of life and a few of the niceties such as 
brass candlesticks, a brass stand and snuffers, books, (though nothing like the 
Reverend Peter’s library), a spying glass and two looking glasses.18 No slaves 
were mentioned, although certainly all of the rest of the family had slaves. James 
Fontaine’s wife died about 1735, and his second wife was Elizabeth Harcum by 
whom he had three more children, making nine in all.

The continuing closeness of the Virginian and English branches of the fam-
ily was demonstrated by the marriage of James’s son, James, to his first cousin, 
Ann Fontaine, daughter of John Fontaine of Cwm Castle in Wales. Ann died in 
childbirth soon after the marriage, which took place in 1752 in Wales, several 
years after her father-in-law and uncle’s death in Virginia in 1745. Throughout 
the family correspondence, England was spoken of as “home” and there was 
obviously travel back and forth.

James Fontaine was to some extent estranged from the other members of 
the family in Virginia. Part of the reason for this estrangement was geograph-
ic. James was the only member of the family to settle in the Northern Neck, 
in Northumberland County. The others were scattered throughout Tidewater 
Virginia in Charles City (Peter), York (Francis), and Hanover (Maryann) counties.

In January of 1745, Maryann wrote to her sister Elizabeth in Wales, a letter 
filled with a great deal of bad news, much of which was considerably softened 
in the published version of 1853. The letter dealt with the situation of each of 
the siblings in Virginia and had this to say about James Fontaine and his family:

I shall begin with my brother James whose family is entirely 
come to nothing owing in a great measure to his having had a 
bad woman to his wife.  When she died she left four daughters 
and two sons and withal left her principles and bad examples 
with them. I had two with me for several years but never could 
turn them in the right way. The boy is dead, and one of the 

17 Malcolm H. Harris, Old Kent County [Virginia]: Some Account of the Planters, Plantations, and 
Places, Vol. I (Baltimore, Genealogical Publishing: 2006), 704.
18 Northumberland County Record Book 1743-1749, pp. 191, 191A, 192.

girls I had is dead also named Jean. There are three left. The 
youngest of them, named Ann, has lived several years with my 
niece Maryann Winston which I hope will prove better than 
the other two sisters. Lucretia who is next to Betty, has had two 
husbands of the meaner sort and is as poor as possible. As for 
Betty she is not provided for yet nor never will be in all likeli-
hood to any advantage having stained her reputation.  James 
is married again but to whom or to what sort of a woman I 
cannot say.  He has a son by her, but they live so far from us 
that we receive more intelligence from you than from him. . . .

When forwarding this letter to her brother John, Elizabeth added;

As for brother James I don’t wonder at him, nor any of his, 
knowing his temper, and now hearing so much of his wife. All 
that I can do is to pray to God for them, that their eyes may 
be opened so that they are thoroughly sensible of their faults 
which are great and many and of the blackest dye. I’ll say no 
more for fear of running out in invectives.19

Maryann Fontaine Maury, 1690-1755

Maryann Fontaine Maury wrote with an insight into the domestic life of the 
period that is eloquent and intimate, two rarities for women of the period who 
were seldom literate. Her point of view is timeless, sharing much of the emo-
tional turmoil in her time.

Biographical details on the lives of Maryann and her husband Matthew 
Maury are few due to the destruction of records for King William, the county 
of their residence. Jaques Fontaine in his memoirs tells us only that:

[M]y eldest daughter . . . married, with the consent of all the 
family, on October 20, 1716, . . . a merchant, who had come as 
a refugee to Dublin about two years before, named Matthew 
Maury, of Castelmoron in Gascogne. He was an honest man 

19 Colonial Williamsburg Foundation, MS 90.5. Maryann Fontaine Maury to Elizabeth 
Torin, January, 1745.
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and a good manager but had nothing. . . . Mr. Maury, my son-
in-law, took a voyage to Virginia in February, 1717. He found 
it an agreeable location and took some of the land that John 
had bought. He established a small plantation and returned to 
fetch his wife and the son that had been born some months after 
his departure. He left with his wife and son and 13 servants in 
September, 1719. 20

Matthew Maury served the colony as Justice of the Peace and later Sheriff 
of King William County before his death in 1752.21 Most of what is known 
about him comes from comments made in the surviving family letters.

Maryann Fontaine Maury, eleven years older than her sister Elizabeth, 
seems, from the letters that survive, to have maintained an emotionally satisfy-
ing relationship with her five brothers, except for falling out with Francis and 
James late in their lives, which was the result of the brothers’ disastrous second 
marriages. Elizabeth would have been barely a teenager when the family exodus 
from Dublin took place and does not figure prominently in the family corre-
spondence, though it fell to her to care for their parents in Dublin in their last 
years, which she seems to have done lovingly.

Maryann’s letters have a touching quality stemming from her feminine 
viewpoint. Her religious faith is unwavering in the face of reversal and grief, 
and has a radiance and simplicity that are still moving. In July 1750, she wrote:

[W]hy should I be so presumptuous, at the age of 60 years, to 
expect a much longer continuance here, but rather to prepare for 
eternity, for I am persuaded, that those light afflictions which 
are but for a moment in comparison to eternity, work for us a 
far more exceeding and eternal weight of glory. I still continue in 
the same weakly condition excepting some few intervals which 

20 This infant, baptized as Jacques Maury in Dublin in April of  1718 with his uncle 
Moses and his aunt Elizabeth Fontaine as godparents, became the Reverend James Maury 
who became famous as the plaintiff  in “The Parson’s Cause” which launched the political 
career of  the young lawyer Patrick Henry. He also taught Thomas Jefferson and James 
Monroe, two future presidents, and James Madison, Virginia’s first Bishop. Ressinger, 
Fontaine, 192-3.
21 Ressinger, Fontaine, 221.

last not long, but thanks be to God that enables me to bear 
it with patience and submission ... and make me look beyond 
this corruptible to that glorious and incorruptible state of glory 
which God has reserved for those that love Him. I hope through 
the merits of my Savior to come to this happy state. I pray God 
we may all arrive at His infinite mercy where we shall enjoy 
each other to all eternity.

Dear brother, the continuation of your Christian sentiments ... 
are always most delightful to me, when I consider that this is 
the only comfort left us this side the grave. I would have writ 
you a larger epistle, if my weakness had permitted me, and it 
troubles me that I cannot entertain as usual as to the state of 
our families here. But Mr. Maury will inform you of it. All I 
can add at present is to assure you, dear brother, that I remain 
unalterably till death.

Your loving and affectionate  
Sister and servant to command  
Maryann Maury 22

At a time when ten or twelve children was not an unusual number in any 
family, Maryann had only three, with a ten-year age difference between James, 
her first child born in Dublin, and Molly, her only daughter, described as “of 
the same happy way of thinking as her dear father was and beloved by all that 
know her.”23 Her youngest child was Abraham, the “Aby” who lived with his 
mother after the death of Matthew Maury in 1752. Shortly after her husband’s 
death, she wrote her brothers John and Moses in Wales: 

I suppose, dear brothers, that my son James has informed you 
of our irreparable loss, both of me and them. I have lost the 

22 Maryann Fontaine Maury to Moses Fontaine, July, 1750. MS 90.5, Colonial 
Williamsburg Foundation. 
23 MS 90.5, Maryann Fontaine Maury to John and Moses Fontaine, July, 1752. Colonial 
Williamsburg Foundation.
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dearest partner of my joys and affections and they a most af-
fectionate father, though not indulgent, who made the most 
uneasy things tolerable to me. Though I know we are mortal 
and that we must soon part, yet ... I thought my labors were 
near at an end and that God in his mercy would have harkened 
to my prayers and let me pass first out of this vale of misery. 
I thought that I should never feel the loss of such a dear and 
worthy partner, who was endowed with all the virtues of a good 
Christian, without ostentation. He was loved by all and envied 
by none, and if it were not that I soon expect a change, my life 
would seem intolerable. I can say with holy Job that I would 
not live always, for I have seen so much of the laborious vanities 
of this world as to make me heartily wish I were fairly rid of 
it. A cruel self-love that I should lament the happiness of that 
good soul which has gone before me . . . God’s will be done.24

Maryann Fontaine Maury was to live only another three years and suffered 
ill health for some time before her death. Her last surviving letter is memorable:

I have had such relapses that my escape was reckoned wonder-
ful. To tell you the truth, it seemed to me a great disappoint-
ment, for it was my sincere desire to dislodge out of this fraile 
tabernacle which I drag after me. The Lord knows best for 
what reasons He has plucked me out of the jaws of death, His 
blessed will be done, for whom He loves He chastises. When 
I can seriously consider things as I ought, I am persuaded that 
all these light afflictions if accepted . . . with a due sense of 
my own unworthiness . . . shall work for me a far more eternal 
weight of glory.

Dear brother, I am obliged to you for the good opinion you have 
of me, but when I examine myself I find to my sorrow that I 
fall short of it and I wish heartily I were so happy as to be such 

24 Colonial Williamsburg Foundation, MS 90.5, Maryann Fontaine Maury to John and 
Moses Fontaine, July, 1752.

a one as yourself, for your letters are very delightful to me, but 
in your next I could wish you would direct me how to act in 
those melancholy moments which now and then assault me.25

Her brother Peter Fontaine, only one year younger than Maryann, described 
her death:

My sister came to reside with us at the beginning of last October, 
but we had no long enjoyment of her company, for she departed 
this life on the last day of December, after a five days’ illness, 
. . . spending her last breath in prayers for all her relations and 
acquaintance and in blessing me and my little family one by 
one who stood in tears about her. The first thing she told me 
when she came to my house, which she expressed with a cheerful 
countenance, was “Brother, I am Come to Die with you.” I was 
in hopes her words would not so soon be accomplished, for the 
little time she was  ·with us, she did me and my family much 
good. She instructed my little ones in many commendable works 
which they were unacquainted with before, and which she was 
very capable to teach them.  She kept all about her employed 
and would often wish she had strength to employ herself, that 
she might not be the only lazy person in the family. Besides her 
daily task in the Bible (4 chapters and the Psalms for the day) 
she read the best part of The Persecutions of the Vaudois of Piedmont, 
a very large folio by Jean Leger, minister of that place.  She 
was so taken with it that if her head had not ached, which she 
always was subject to she would have gone through with it. 
This being the last scene she acted on this troublesome stage 
of life, I have transmitted it to you faithfully, that we may all 
in our last hours endeavor to imitate her faith and constancy.26

25 MS 90.5, Maryann Fontaine Maury to “Brother” July, 1753. Colonial Williamsburg 
Foundation.
26 MS 90.5, Peter Fontaine to “Brothers,” March, 1756. Colonial Williamsburg 
Foundation. The book Maryann had been reading was John Leger’s 1688  Account of the 
Late Persecution of the Protestants of the Vallys (sic) of Piemont (sic) by the Duke of Savoy.  Personal 
communication, R.  Vigne, Huguenot Society of  Great Britain and Ireland.
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Maryann’s children and grandchildren were intelligent achievers who con-
tributed a great deal to the world around them. They included the Reverend 
James Maury, his son James Maury, Consul, Ann Maury and Matthew Fontaine 
Maury, oceanographer. 

Peter Fontaine, 1691-1757

Peter Fontaine is the most accessible of Jaques Fontaine’s children, both visible 
and prominent in the affairs of colonial Virginia. Many of his letters, at least 
two of his sermons, his will, and his responses to the Bishop of London’s ques-
tionnaire of 1724 have survived.  Informal comments about him by his friend, 
parishioner, and neighbor, William Byrd II of Westover, the great Tidewater 
plantation on the James River, add a great deal to our knowledge of Peter 
Fontaine. In his diaries as well as in his Secret History of the Dividing Line, writ-
ten about the expedition of 1728 to survey the boundary between Virginia 
and North Carolina, Byrd makes  many references  to “the parson,” or “Dr. 
Humdrum,” as he was nicknamed in Byrd’s account of their adventures on 
Virginia’s frontier.27 Peter Fontaine found a place at the very top of the social 
scale in Virginia,  so  he  must have been a man of some magnetism and charm, 
in spite of his unbecoming nickname.

Jaques Fontaine wrote more about his son Peter than about any of his other 
children, praising his bravery and quick thinking when taken as a hostage by 
the French privateers who had attacked and destroyed their home in Ireland in 
1708.28 His father commented: “Peter behaved with more wisdom and courage 
than would have been expected of so young a boy.” (Actually, he sounds insuf-
ferably haughty and aggressive in the account that follows of the five months he 
spent as captive of the pirates, but he behaved with the spirit typical of a young 
man of seventeen years of age.)

Something of a pacesetter within the family circle, Peter was the brother 
who insisted on being hostage in place of his father, the first to marry, the first 
to contribute a significant sum to the family Society (the £1000 inherited from 
his bride’s grandfather), and the first brother to be ordained. In Virginia it was 
Peter who addressed the family Society at their annual reunion and, with his 

27 William Byrd, Histories of the Dividing Line Betwixt Virginia and North Carolina, (1967),  33.
28 Ressinger, Fontaine, 182.

sister Maryann, was the main correspondent with their siblings in Wales. He 
passed this role to his son Peter, who earned the respect of the family and as-
sumed the position of family leader after his father’s death in 1757. Many of 
his letters also survive.

Peter’s first wife, Elizabeth Fourreau, in her sister-in-law Maryann’s de-
scription was “an obliging neighbor, charitable to the poor, beloved of all them 
that knew her, was most dear to us.”29  This lovely and virtuous woman died 
not long after the family was established at Westover, and Maryann Maury 
brought up their daughter, Maryann, who was born in 1718.  The only other 
child to survive from Peter and Elizabeth’s marriage was Peter Junior, born in 
1724. Peter Senior did not remarry until about 1740, as his next child, Moses, 
was born in 1742. His many years as a widower may have contributed to the 
closeness of his relationships to his siblings as well as to his neighbor William 
Byrd II. It would have made his ministry one in which he had ample time to fill 
the needs of his parishioners conscientiously.

Peter Fontaine married his second wife, Sarah, c. 1741 when he was about 
50 years of age. She was the daughter of Joseph Wade, a planter from Orange 
County, North Carolina.30  They had six children, the last, Abraham born 
in 1756, only a year before Peter’s death.  Of these children, two settled in 
Kentucky, one in Missouri, and the others established homes in the western part 
of Virginia, following the tradition of westward movement that had begun with 
their grandfather Jaques Fontaine.31

During his years in Virginia Peter Fontaine evidently joined the search for 
more and more land, as did many Virginians.  His avariciousness put him in 
conflict with fellow Huguenot, Stephen Chastain, a physician and one of the 
principal landowners in the French Protestant colony at Manakin, whose family 
had arrived with the first settlers there.32 Between December of 1728 and June 
of 1729, the Executive Journals of the Council of Virginia contain the following 
entries which relate Peter’s lapse from integrity. 

29 Maryann Fontaine Maury to Elizabeth Torin, September, 1745. MS 90.5. Colonial 
Williamsburg Foundation.
30 Will of  Joseph Wade, Orange County NC (January, 1757).
31 Ressinger, Fontaine, 223.
32 H. R. McIlwaine, ed., Executive Journals of the Council of Colonial Virginia, Vol IV, Oct 25, 
1721-Oct 28, 1739, (Richmond: Virginia State Library, 1930) 177ff.
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December 1728: On the petition of Stephen Chastain for 
800 acres of land lying in St. James parish in the county of 
Goochland on the great fork of upper Manakin Creek surveyed 
for Peter Fontaine clerk about six years ago, but no patent sued 
out for the same, it is ordered that the parties be heard thereon 
at the next court. 

At the next session the land was identified as being between the land of 
Peter Dutoy and Francis Dupuy. 

[T]he petitioner gave him timely notice, but [Fontaine] having 
failed to attend this Board in order to make out his pretensions 
to the said land, it is ordered that the petitioner have a patent 
for the same.

June 1729: . . . it appeared to this board that the said Peter 
Fontaine, whilst the dispute depended, had procured surveys 
of the said land to be put into the Secretary’s office, and had 
clandestinely obtain’d patents to be signed for the same, but 
the said Stephen Chastain having entered his Caveat before 
the said patents were sealed or recorded, and now making the 
truth of this matter appear to the Board; It is ordered that the 
said Patents surreptitiously prepared and signed for the said 
Fontaine be forthwith canceled, and that a patent for the said 
land be granted to the petitioner Stephen Chastain according 
to the former order in that behalf.33

Byrd and Fontaine

Peter Fontaine’s fortunes were closely linked to those of William Byrd II of 
Westover, who meticulously described life at the pinnacle of the social structure 
of Tidewater Virginia. It was in this surrounding, as Byrd’s frequent companion 
during the years when Fontaine would have been at the height of his prominence, 

33 James L. Bugg, “The French Huguenot Frontier Settlement of  Manakin Town.” The 
Virginia Magazine of History and Biography [hereafter VMHB] Vol. 61 (1953): 375.

that the two men were associated. Byrd’s writings are unique and have been used 
by historians to interpret this period for which little primary source material 
of a personal nature exists – his comments cover every aspect of the conditions 
of his time. Of course his experience is far from representative, but his writings 
invite comparison of the two men because of their long association.

What has been said of Byrd’s work is also true for Peter Fontaine’s writings: 
“[I]n his works, neither the human interest nor the historical one will ever fail.”34 
The factual reports, which William Byrd wrote at each day’s end, imply that 
he was not an introspective man. While Peter was his opposite, a thoughtful 
man who left examples of his convictions on matters such as slavery, individual 
responsibility, and death. The two men considered together illuminate the period 
leading to the American Revolution.

That Byrd was a deeply religious man is confirmed by his diaries and letters, 
his pursuit of the Reverend Fontaine’s companionship and his enormous library 
of religious texts of the period.35  We learn details about Peter Fontaine’s life by 
reading Byrd but the reverse is true as well. For example both commented about 
slaves, but while Byrd was apt to say simply “I talked to my people,” Fontaine 
explored the subject in depth in his sermons and letters.

The friendship began early in 1720 when Byrd was 46 and Peter 29 years 
of age and lasted until Byrd’s death in 1744, when Fontaine was one of the wit-
nesses to his will.36 Though shaped by his years in London society and its literary 
scenes, after Byrd’s final return from London in 1726, he developed into a true 
colonial focused on the issues defined by his life in Virginia.37

Peter Fontaine’s role on William Byrd’s 1728 expedition to survey the border 
between North Carolina and Virginia is relatively well-known and can be easily 
followed in Byrd’s Histories of the Dividing Line betwixt Virginia and North Carolina. As 
the nickname “Dr. Humdrum” implies, the parson appears in a rather unflat-
tering light, clearly set apart from the general merriment by his role as minister, 

34 Pierre Marambaud, William Byrd of Westover, 1674-1744, (University Press of  Virginia, 
1971), 276
35 Marambaud, William Byrd, 61.
36 In March, 1744 William Stith and William Proctor swore that they saw Peter Fontaine 
witness William Byrd’s will (since destroyed). VMHB, Vol. 32:  24.
37 William Byrd, Another Secret Diary, ed. Woodfin, p. xxxix.
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and frequently the butt of what Byrd calls their “low Wit.”38 He baptized over 
100 children on the expedition and delivered sermons in remote settlements 
having no access to a minister.39

Peter served as Byrd’s sounding board when he had completed his Discourse 
Concerning the Plague, an argument for the use of Virginia tobacco as a preventive 
in April 1721. The intimacy of their relationship despite the seventeen year dif-
ference in their ages is indicated by the following selections from Byrd’s Secret 
Diary, 1720-1741:

July 11, 1720. I danced my dance and put several things in order 
till 12 o’clock and then came Mr. Fontaine and we played at 
billiards till 12 o’clock and then we looked upon prints till din-
ner and I ate some roast chicken. After dinner we remembered 
all our friends in England and he went away about three and I 
read nothing because I looked after my people.40

February 25, 1721. [I] wrote more English till 4 o’clock when 
Mr. Fontaine and his brother-in-law [Matthew Maury] came 
and I gave them some victuals and we sat and talked French all 
the evening till  9 o’clock and then we retired.41

April 8, 1721. Soon after dinner came Mr. Fontaine and I gave 
him some fish. Then we took a walk about the main garden 
till the evening. The parson told me that four ships were come 
into York River. At night I talked with my people and then read 
him my book about the plague. I said my prayers and retired 
about 10 o’clock. April 9 . . .  I said my prayers, and had some 
chocolate for breakfast with Mr. Fontaine.42

38 Byrd, Histories of the Dividing Line, 113.
39 William Gooch to Bishop of  London, VMHB, Vol. 32: 228
40 Louis Wright and Marion Tinling, eds., The Secret Diary of William Byrd of Westover, 1709-
1712, (Richmond, VA, The Dietz Press: 1941), 427.
41 Wright and Tinling, The Secret Diary, 499.
42 Wright and Tinling, The Secret Diary, 515.

A sermon usually said to have been delivered on May 10, 1727, survives in 
typescript at Westover Parish.43 A year later seems a more likely date in view of 
its content and Fontaine’s repeated use of the word “deprecate,” which appears 
in the Executive Council of Virginia’s order of April 27, 1728.

Whereas the great and unusual number of Caterpillars which 
have overspread the whole country threaten the destruction 
of the fruit of the Earth, it is ordered that Friday the 17 of 
May next be observed throughout this dominion, as a solemn 
day of Fasting and humiliation to deprecate the anger of the 
Almighty, and to implore [H]is mercy in averting the impend-
ing Judgment.44

If the sermon was delivered in 1728, it was delivered only a few weeks after 
the return of the expedition to the North Carolina border and in the same month 
as his father’s death, though he could not have known of it then. Peter Fontaine’s 
sermon contains elements of his thinking on religious themes as they apply to 
the coming day of fasting and prayer which he believes “should begin with every 
individual for his own personal sins whereby he provoked God and increased the 
public guilt. . . . [T]here can be no such thing as a general repentance without 
the reformation of particular persons....” He believed that each man’s reflection 
and interpretation of his own responsibility are the beginning of salvation. He 
also spoke of the clergy’s failure to maintain leadership in the colony. Ministers 
were in short supply and not always of the finest qualifications, and there were 
many occasions when “some among us have demeaned themselves so notoriously, 
scandalous and profligate, that they are not only a reproach to our profession, 
but even to all sober Christians.”

Stressed forcefully in this sermon is the importance of independent thinking 
and education, both for the “heir and darling” whose education is, in his view, 
generally “shamefully neglected,” but also for slaves, “...confessedly the dearest 
and most valuable parts of our estates, whose lives and actions are absolutely 
at our disposal and [whose] conversion and instruction is for the most part 

43 Sermon courtesy of  the Reverend Raymond J. Hanna, Westover Parish Church, 
Charles City Co, VA.
44 “Virginia Council Journals,” VMHB, Vol. 33: 15.
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neglected.” Education of children and slaves “would make us better parents, 
more dutiful children, better masters, and more faithful servants, better hus-
bands and better wives, better subjects and better magistrates, and what is best 
of all, better Christians.”

Byrd and Fontaine shared concern for what were then and would continue 
to be two of the major and long-term problems of American society: slavery and 
Native Americans.  Colonial thinking on slavery early in the eighteenth century 
was much the same as it was for Jefferson at the century’s end. Most considered it 
a necessary evil, harmful to the master and more so to the slave. A contemporary 
of Jefferson’s, John Taylor of Caroline County, shows how little progress had 
been made: “The fact is that Negro slavery is an evil which the United States 
must look in the face. To whine over it, is cowardly; to aggravate it, criminal; 
and to forbear to alleviate it, because it cannot be wholly cured, foolish.”45

Peter was a reluctant slave owner. In his will he named 20 slaves, given to 
his wife and various children, apparently without regard for family structure, 
although he does mention “Primus and Sabine I desire [that] my executors will 
maintain them and treat them with humanity, especially old Sabine who hath 
been a very good Serv’t.”

In a letter written to his brothers in England on March 30, 1757, only about 
three months before his death, Peter wrote what must be one of the era’s most 
frank and provocative views of slavery and Native Americans.

We ought to have intermarried with [the Indians] which would 
have made of them staunch friends . . . but this our wise politi-
cians at home put an effective stop to at the beginning of our 
settlement here, for when they heard that Rolfe had married 
Pocahontas, it was deliberated in Council, whether he had not 
committed high treason by so doing. . . .  [T]he poor man might 
have been hanged up for doing the most just, the most generous 
and politic action that ever was done this side the water....  Our 
Indian traders have indeed their squaws, alias whores, at the 
Indian towns where they trade, but leave their offspring like 
bulls or boars to be provided for at random by their mothers. As 

45 Marambaud, William Byrd, 176.

might be expected, some of these bastards have been the leading 
men or war-captains that have done us so much mischief.  This 
. . . made the Indians look upon us as false and deceitful friends, 
and cause all our endeavors to convert them to be ineffectual.

But here methinks I can hear you observe, ‘’What! Englishmen intermarry 
with Indians?” But I can convince you that they are guilty of much more hei-
nous practices, more unjustifiable in the eyes of God and man, . . . for many 
base wretches amongst us take up with Negro women, and many white women 
prostitute themselves to Negro men, by which means the country swarms with 
mulatto bastards, and these mulattoes, if but three generations removed from the 
black father or mother, may . . . intermarry with the white people, and actually 
do every day so marry. Now, if instead of this abominable practice which hath 
polluted the blood of many amongst us, we had taken Indian wives in the first 
place, it would have made them some compensation for their lands. They are a 
free people, and the offspring would not be born in a state of slavery. We should 
become rightful heirs to their lands, and should not have smutted our blood. . . .

As to your second query, whether if enslaving our fellow creatures be a 
practice agreeable to Christianity, . . . I shall only mention something of our 
present state here. Like Adam we are all apt to shift off the blame from ourselves 
and lay it upon others, how justly in our case you may judge. The Negroes are 
enslaved by the Negroes themselves before they are purchased by the masters 
of the ships who bring them here. It is to be sure at our choice whether we buy 
them or not, so this then is our crime, folly, or whatever you please to call it. 
But, our Assembly, foreseeing the ill consequences of importing such numbers 
amongst us, hath often attempted to lay a duty upon them which would amount 
to a prohibition, such as £10 or £20 a head. . . . By this means they are forced 
upon us, whether we will or will not.

To live in Virginia without slaves is morally impossible.  Before our trouble 
[the French and Indian War] you could not hire a servant or slave for love or 
money, so that unless robust enough to cut wood, to go to mill, to work at the 
hoe, Yea, you must starve, or  board in some  family where  they both fleece 
and half starve you. This was my case when I first came to the country. There 
is no set price upon corn, wheat, and provisions, so they take advantage of the 
necessities of strangers, who are thus obliged to purchase some slaves and land. 
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This of course draws us all into the original sin and curse of the country of 
purchasing slaves, and this is the reason we have no merchants, traders, or arti-
ficers of any sort but what become planters in a short time.

A common laborer, white or black, if you can be so much favored 
as to hire one, is a shilling sterling or 15 pence current per day; 
a bungling carpenter two shillings or 2/ 6 per day; besides diet 
and lodging. That is, for a lazy fellow to get wood and water, 
£19.16.3 current per annum. Add to this £7 or £8 more and 
you have a slave for life.46

In the spring of 1724, all Anglican ministers in Virginia were required to 
respond to a questionnaire addressed to them by the Bishop of London. Both 
Francis and Peter Fontaine replied at length to the questions, so it will be of 
interest to relate the answers of both men. The answers to the questions, which 
were the same to all the ministers, have been placed in a narrative format. For 
Francis Fontaine’s responses, see the section below dealing with his life.

Peter Fontaine’s responses to the Bishop of London in 1724:

I came over in October, 1716. On my arrival I preached at the 
churches of Weyanoke and Martin Brandon, sometime after at 
Wallingford and Jamestown, all belonging to distinct parishes 
of the same names; having no settled abodes in any one of them 
although residing for the most part in Weyanoke parish until 
the year 1720 at which time the assembly having dissolved the 
three first mentioned . . . churches of Westover, Weyanoke 
and Wallingford  came under my care.  I have your Lordship’s 
predecessor’s license to perform the Ministerial office in this 
province dated the 12th day of March, 1715.

My parish is about 30 miles in length and 12 in breadth and 
consists of about 233 families or thereabouts.

46 Feinstone, Sol, Collection. Letter 339, Peter Fontaine to Moses, 30 March 1757.

There are no [infidels, bond or free] especially of those who pro-
fess the Church of England worship, but I take all opportunities 
both public and private to exhort all masters and mistresses to 
instruct their slaves in the principles of Christianity at home, 
and to send them to church to be examined and instructed by 
me during the time of the catechetical exercises which I begin 
in April and continue every Lord’s day to the latter end of June. 
Divine service is performed once in three weeks in every one of 
my churches and about two thirds of the parishioners in each 
precinct generally attend it.

We have a large Bible and two Common Prayer Books in each 
Church. The upper Church, that which goes by the  name of 
Westover, is provided  with good  Communion  plate, a large 
Bason instead  of a font, decent Communion Linen, Surplice, 
a Velvet carpet, cushion  and  pulpit,  the  charitable  donation 
of Mrs. Sarah Brayn’s, [a] relation of the present William Byrd, 
Esq.; the middle church at Weyanoke is provided with a small 
chalice and Patten purchased at the cost of the parish and that 
of Wallingford is unprovided of any of these.

[The value of my living is] from £50 to £60 sterling arising 
from 16,000 weight of tobacco and perquisites, viz: 40 shillings 
for every funeral sermon, 20 shillings for marriages by license, 
5 shillings for marriages by banns, and 40 shillings the rent 
of one of my glebes.

There are two small glebes in the parish but neither of them 
has any buildings or improvements upon them; the largest is 
occupied by a tenant who pays me nearly the value of 40 shil-
lings sterling per annum; the parish hath a fee simple in them 
both.... My house and other improvements have been made at 
my own cost and charge upon Land which I purchased in the 
parish and must be repaired at my own expense.
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We have no public school for the instruction of youth and but 
two private ones to teach reading and writing; consisting of 
about 35 scholars both and very indifferently attended by the 
Masters. We have no parochial Library.

Peter Fontaine, Minister, June the 18th, 172447 

When Peter wrote his will in 1757 he left explicit instructions as to the dis-
position of his rather impressive library. William Byrd owned the largest (3600 
volumes) and most sophisticated library in Virginia, second in colonial America 
only to that of Cotton Mather of Boston, so books were an interest they shared.48  
Their libraries exemplified the intellectual pursuits of Virginians of their gen-
eration. In the 1778 dispersal of Byrd’s library by Mary Willing Byrd, widow 
of William Byrd III, most of his books came into in the hands of Isaac Zane, a 
book dealer who shipped the works to Philadelphia. Some of William Byrd II’ 
s books (copies of which were also owned by Peter Fontaine), were purchased 
by Thomas Jefferson, James Madison, and Edmund Randolph in Philadelphia 
in 1787, who were in town to attend the Constitutional Convention.49 Works 
listed by Peter in his will, which were also owned by William Byrd, included 
the sermons of Dr. John Tillotson, Archbishop of Canterbury, and works by 
Edward Stillingfleet, Bishop of Worcester, John Locke, and Simon Patrick, 
Bishop of Ely.50

The books mentioned in Peter Fontaine’s will were specifically to be used 
for the education of the six children of his second marriage, which was to be 
supervised by the children of his first, Peter Jr. and Maryann. Each of these six 
children was also given at least three slaves and approximately 1500 acres of 
land, most of it near William Byrd’s extensive holdings of nearly 140,000 acres 

47 Kirkland Ruffin Saunders, Westover Church and its Environs, (Richmond: W.M. Brown, 
1937): 57-9.
48 Edwin Wolf  II, “The Dispersal of  the Library of  William Byrd of  Westover,” 
Proceedings, American Antiquarian Society, Vol. 68: 20.
49 Wolf, “The Dispersal,” 31-2.
50 Wolf, “The Dispersal,” 19-45. For Peter Fontaine’s 1757 will (nineteenth century 
copy), see MS 68.3. Colonial Williamsburg Foundation.

along the North Carolina border.51 The two friends must have seen and been 
impressed by this land on their Dividing Line expedition.

John Fontaine, 1693-1767

Though not the eldest son, John Fontaine was chosen by his family to make 
the trip to America to decide in which colony it would be auspicious to settle. 
For whatever reason, John did not receive the same education at Trinity College, 
Dublin, as his brothers Peter, Francis, and Moses. Seeming to be at loose ends 
after deciding to leave military service, he left England in 1715 and made a 
lengthy voyage throughout the colonies before selecting a Virginia location for 
the family’s land purchase.

Only twenty-two at the time, he kept a detailed journal which was edited 
and annotated by Edward Porter Alexander and published by the Colonial 
Williamsburg Foundation in 1972. His journal gives a wealth of detail about 
John’s adventures during his years in Virginia.52

He followed a pattern, established by his father, of seeking out high-ranking 
and influential people who could be of assistance to him. In the Virginia colony 
the top government official, the King’s representative, was Alexander Spotswood, 
who had been appointed Lieutenant Governor in 1710. Arriving in Virginia in 
May of 1715, John Fontaine’s first act was to send word to his father that he 
was safely arrived. Within two days of landing at the mouth of the Potomac, 
John decided that “Williamsburg was the only place for my design,” arriving 
there on Sunday, June 5, 1715.53 He spent Monday unloading his goods which, 
along with four indentured servants (for each of whom he could claim 50 acres 
of land as headright), consisted of linens, shoes, Bibles, and prayer books.54 On 
the next morning he called upon Governor Spotswood and spent most of the 
day with him, thus launching a relationship with the most powerful luminary 
in Virginia.

51 Wright and Tinling, The Secret Diary, p.41.
52 Edward Porter Alexander, Ed., The Journal of John Fontaine: An Irish Huguenot Son in Spain 
and Virginia, 1710-1719, (Colonial Williamsburg Foundation: 1972).
53 Alexander, Journal of John Fontaine, 81.
54 Alexander, Journal of John Fontaine, 10.
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In October of 1715, he accompanied Spotswood to his settlement on the 
Meherrin River called Christanoa in southwest Virginia near what is now the 
North Carolina border.  Spotswood was interested in developing frontier areas 
of Virginia in order to increase the colony’s land holdings and carry on trade 
with the Indians. The ten day excursion covered some 160 miles, and although 
the governor granted Fontaine a patent of some 3000 acres, he seems to have 
allowed the patent to lapse and never actually acquired the land.55

In August of 1716 John Fontaine again accompanied Governor Spotswood 
on a celebrated expedition, this time to explore the Blue Ridge Mountains.  The 
sixty-odd members of their  company included land speculators and surveyors 
along with their slaves, horses, dogs and a seemingly endless array of wine and 
spirits to toast their sovereign at key places on their route of discovery. Their 
intention was to explore the frontier of western Virginia with a view to settle-
ment and, of course, profit for the speculators. The expedition was a sociable 
and convivial occasion and Spotswood is thought to have presented to each of 
the “Knights of the Golden Horseshoe” a jeweled souvenir in the shape of a 
horseshoe. Covering some 450 miles and lasting about a month, the expedi-
tion was a great success.56 John Fontaine had been in Virginia just over a year 
and had already qualified as one of the leading men of the colony. Having 
performed the valuable service of scouting the territory and selecting Virginia 
as the most promising place to settle, he saw his brother James and his brother-
in-law Matthew Maury established on the plantation he had purchased in King 
William County.57

Though the reason for his return to England in 1719 is not clear, John 
soon went to London where he studied watch and clock making with his cousin 
Peter Forestier, then set up in business with John’s brother Moses who was an 
engraver. There he met and married Mary Magdalen Sabatier in 1728, the 
year of his father’s death in Dublin. She was the daughter of John Sabatier, a 
wealthy and well-known Huguenot silk weaver in London, and John Fontaine 
decided to become a silk weaver as well.  His name appears along with that of 

55 Alexander, Journal of John Fontaine, 12.
56 Alexander, Journal of John Fontaine, 14-20.
57 Malcolm Hart Harris, Old New Kent County: Some Account of the Planters, Plantations, and 
Places in King William County, St. John’s Parish, Vol. II, (West Point: M. H. Harris, 1977) 702-3.

his father-in-law in records of such successful designers and weavers as Anna 
Maria Garthwaite in London in the 1740s.58

When his father-in-law died in 1745, John Fontaine was able to give up the 
trades he had practiced in London and buy Cwm Castle, a property in Wales, near 
Carmarthen. It was to this “Castle with a hard name” that the correspondence 
from the Virginia Fontaines was addressed.59 For the last 20 years of his life, 
John Fontaine seems to have led the life of a gentleman farmer in Wales. His 
will written in 1763, a long and complicated document, devised a great deal of 
property to his widow, four sons, and two grandsons.60 

Moses Fontaine, 1694-1766

Though he received as fine an education as his brothers at Trinity College, 
Dublin, Moses apparently had a strong artistic drive and after serving an ap-
prenticeship in London became a successful engraver. He was in partnership 
with his brother John who was employed as a clock maker in London before 
their retirement to Wales. The settlement of his estate in 1766 included an 
interesting series of instructions to his “Dear Brother John Fontaine” concern-
ing his personal property which give a glimpse into life at Cwm Castle and the 
relationships between the brothers and sister there.61  Included among the items 
mentioned are his medicines, his spectacles, his drawing materials, books, and 
the family portraits, copies of which were commissioned by Ann Maury dur-
ing the 1840s and which have since been sold out of the family. His personal 
belongings are itemized down to “1 Old coat Brush the haire part out,” which 
suggests the extreme economy the family must have practiced.

58 Natalie Rothstein, Silk Designs of the Eighteenth Century: In the Collection of the Victoria and 
Albert Museum, London, With a Complete Catalogue, (London: Thames and Hudson, 1990):  336.
59 Peter Fontaine to John and Moses, April, 1754. MS 90.5, Colonial Williamsburg 
Foundation.
60 Accession #6769A, Box 5, heading “Wills.” Special Collections, Alderman Library 
Charlottesville, VA.
61 Accession #6769A, Box 5, heading “Wills.” Special Collections, Alderman Library 
Charlottesville, VA.
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Francis Fontaine, 1697-1749

Francis Fontaine, born at Cork, Ireland in 1697, was the youngest of the Fontaine 
brothers. An industrious student, his father wrote of him: 

[I]n the month of June 1712, Moses and Francis entered 
[Trinity College, Dublin] with the mutual praise of professors 
and scholars, especially Francis who was young and small for 
his age. He had diligently made use of the great gifts God gave 
him. He was bold and included to use his talents, and was the 
wonder of the college while he was there, about seven and a 
half years.”62

Francis Fontaine followed his brothers to Virginia in 1721, after his brother 
John had returned to England. He, like his father and several of his brothers, 
was a minister. Unfortunately, none of his sermons survives but he seems to 
have fared well in York-Hampton Parish where he served from 1723 until his 
death in 1749. No letters to his siblings in Wales are extant, although he must 
surely have been a part of that lively correspondence at some time. There are, 
nonetheless, abundant disapproving comments on his manner of living in the 
letters of his sister Maryann Fontaine Maury. All his siblings regretted his un-
fortunate second marriage and his subsequent estrangement from the children 
of his first marriage. 

If we accept Maryann and Peter Fontaine’s assessment, Francis Fontaine’s 
second wife, the widow Susannah Brush Barbar was a termagant of rare hostility 
and spite who ruined his reputation and the fortunes of his children by his first 
wife. The eldest, Francis Junior, called Frank, was taken out of the College of 
William and Mary and apprenticed to a carpenter soon after the marriage of 
his father and stepmother. He and his brother John were apparently the only 
sons of the first generation of the Fontaine family in Virginia who entered into 
a trade rather than serving as ministers, planters, or teachers. The two brothers 
earned the respect of the rest of the family after they settled and were successful 

62 Ressinger, Fontaine, 189.

in the building trades in the town of New Bern, NC, according to their uncle 
Peter “as good trades as any in this wooden country.”63

Francis Fontaine is known to have performed baptisms in the parish of 
Manakin which was the Huguenot settlement founded in 1700 and located on 
the fringes of Virginia’s frontier. “Mr. Fontaine, minister” was paid £10 by the 
vestry of Manakin Town in September of 1720.64 

Francis’ answers to the Bishop of London’s questionnaire were written on 
May 14, 1724.

I came over to Virginia in May 1721. When I first came to 
this government I was minister of St. Margaret’s Parish in King 
William County, and in November, 1722 I removed to York-
Hampton Parish of which I am now minister. There are two 
churches in this parish, one in Yorktown and the other at 8 
miles distance from it.

I was duly ordained and licensed by Dr. Robinson, late Lord 
Bishop of London, to officiate as a missionary in the government 
of Virginia where I now am. I have been minister of this parish 
one Year and seven months but without induction. I ordinarily 
reside in York-Hampton Parish. 

My parish is about 20 miles in length and about 4 miles broad 
or about 9 miles square. 

There are about 200 families in it.

I know of no infidels in my parish except slaves. I exhort the 
masters to send them to me to be instructed. And in order to 
their conversion I have set apart every Saturday in the afternoon 
and catechize them at my glebe house.

63 Peter Fontaine to John and Moses, November 1749. MS 90.5, Colonial Williamsburg 
Foundation.
64 VMHB, Vol. 12: 244.
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I read prayers and preach twice every Sunday, viz: In the morn-
ing at one of my churches and in the afternoon at the other, as 
also on Christmas Day and Good Friday. About the two thirds 
of my parishioners are commonly present at divine service. I 
administer the sacrament of the Lord’s Supper 8 times in the 
year; that is, four times at each of my churches about Easter, 
Whitsunday, Michaelmas, and Christmas. At my church in 
Yorktown there are commonly about three score communi-
cants and at my other Church about 20. I have appointed ev-
ery Sunday in the afternoon in Lent and 10 other Sundays in 
the afternoon immediately after evening prayer for the public 
catechizing of the youth, servants, and slaves in my parish. All 
things are duly disposed and provided in both my churches 
for the decent and orderly performance of divine service: only 
surplices are wanting, but the vestry will soon provide them.

My living is worth about £150 per annum arising from 20,000 
pounds weight of Sweet Scented Tobacco and a few perqui-
sites, viz: 5 shillings for every marriage, the banns published; 
20 shillings for a marriage by license, and 40 shillings for a 
funeral sermon. 

I have a glebe house and a glebe consisting of about 180 acres 
of land. I live in my glebe house and occupy the land myself. 
My glebe house has been lately repaired at the expense of the 
parish. I have no other cure but the one above mentioned.  

There is no public school in my parish: but here and there 
small schools are set up, to teach the children to read and write, 
where a convenient number of scholars can be found. I have no 
parochial library.

Francis Fontaine65 

On 2 February, 1727, Francis was appointed chaplain to the House of 
Burgesses, “That he do perform the duty of that Office every morning at 10 a 
clock in the Conference chamber.” In March he was paid £20 for his services 
“during this session”. He also became professor of Oriental Languages (Hebrew) 
one of only six masters at the College of William and Mary in 1727, and rector 
at York-Hampton Parish, Yorktown.66 The House of Burgesses paid Francis 
Fontaine as chaplain to the House for the years 1727, 1730, 1731, 1732, and 
1734.67

Judging from the 1738 birth date of their son, James Maury Fontaine, 
who became another influential minister, Francis Fontaine must have married 
Susannah about 1736. According to his nephew James Maury, writing in 1742, 
“The Rev’d Mr. Fontaine’s [family] consists of Francis, Mary, John and Thomas 
by his first wife; James Maury, Judith Barbar and [blank] by the second. His 
abode is at Kiskiack in York County upon York River Virginia.  Francis 21, 
Mary 18, John 16, Thomas 12. James Maury 4, Judith Barbar 2.”68 

No explanation for the hostility of and to Francis’s second wife, Susannah 
Brush, widow of Thomas Barbar has been found, but it shows the destructive 
impact of poor relationships among this family. In January of 1745, Francis’s 
sister, Maryann Fontaine Maury, wrote to her sister in Wales:

I wish it lay in my power to give you as lovely a description 
of brother Francis, but to my great grief I cannot express the 
dismal state of his family. As for his first wife, she was I believe 
a good Christian and very careful to instil [sic] good principles 
in her children, but not  a fit wife for  this country, so by that 
means and by her ignorance of country business my brother was 
almost ruined in his estate. She left one lovely girl and three 

65 William S. Perry, Ed., Historical Collections Relating to the American Colonial Church, Vol. I: 
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68 “The Places of  Abode and Genealogies of  the Fontaines in Virginia. June 24th, 
1742.” MS 90.5, Colonial Williamsburg Foundation.
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boys, and if it had pleased God to have taken them it would 
have been a great blessing, for this woman he has married is a 
mighty housewife, but a cruel and vile woman in her principles, 
and has the entire dominion over him. So he has been induced 
by her to cast off all paternal humanity to his first children. 
His eldest son Francis was a boy of good parts and was in the 
College: Francis bound him to a carpenter, and when he was sick 
and in necessity he had no bowels of compassion for him when 
entreated for. Now poverty and his father’s inhumanity have 
induced him to marry a poor girl so that he may get something 
to live on till he gets into business. As for poor Molly and the 
two younger boys, they are entirely ruined in their principles, 
but God in great mercy has lately taken the youngest son named 
Thomas from under her tyranny.

They are going to bind John to a carpenter also. As for poor 
Molly, the Negro wenches she brought with her are more in-
dulgently used than she is. My brother has a boy and girl by her 
and he spares no pains with the boy who is about seven years 
old and a wonder for his age, while the others are castaways. 
I used all my best endeavors to get the poor girl from her but 
she was too serviceable to her.

I assure you dear sister it has been a great grief to see that one 
I loved so entirely, and one in his station as a shepherd to guide 
his flock, should be so inhuman to his own flesh and blood. 
He is grown an enemy to all our families here, and to ours 
particularly because I reminded him of his duty to his children 
and the hazard of losing their immortal parts, and the danger 
he runs himself into. It was not through ignorance that he acted 
so, but knowingly, and therefore he must expect the heavier 
punishment. For this good will of mine we are quite rejected, 
as are all others that do not like of her doings. She is his only 
lawgiver, a terrible exchange for that of his Maker. Besides, those 

that respected him before now have but slighting thoughts of 
him. This is the melancholy state of his family which I pray 
God in his own good time to rectify.

I desire you will show this relation to my brother John because 
he seems desirous to know it.

The Lord preserve us all in a due sense of our duty in our several 
stations so that no considerations whatsoever may induce us 
to offend our Maker, but that we may work out our salvation 
with fear and trembling, which are the hearty prayers of her 
who remains with all sincerity, dear sister, your most loving 
and affectionate sister.

Maryann Maury69 

Aside from his continuing position as professor at the College of William 
and Mary, not much more is known about the life of Francis Fontaine other 
than the continuing deterioration of his family relationships which ended only 
with his death in 1749.  In  his will he wrote “as for as much as my eldest son, 
Francis Fontaine, Jr., hath behaved himself wickedly and unfaithfully, to prevent 
any trouble or vexation which he might cause to my dear wife, Susanna Fontaine, 
... I do hereby absolutely and entirely disinherit him. . . .” Francis Fontaine left 
an estate valued by the court in York County at £1500.70

Elizabeth Fontaine Torrin, 1701-1767

In the absence of her brothers and sister, Elizabeth, the youngest daughter of 
Jaques Fontaine, cared for their parents in their last years. She married Daniel 
Torin in London in 1729 and, after the death of both her parents, she then 
retired to the home of her brothers John and Moses in Wales. 71

69 Maryann Fontaine Maury to Elizabeth Torin, January 1745. MS 90.5. Colonial 
Williamsburg Foundation.
70 Fontaine, From Riches to Rags, 69.
71 Ressinger, Fontaine, p. 222.
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She shared in the correspondence of the brothers and sisters as all letters were 
routed to each of the branches of the family in England, including her husband 
who seems to have remained in London though his wife lived at Cwm Castle 
in Wales where she died in 1764, long after her brothers and sister in Virginia.

The Next Generation:  
James Maury and Aaron Fontaine

While a number of the children in the next generation of Fontaines in America 
achieved prominence in the late eighteenth century, two can be used to represent 
the family’s experience as Huguenot refugees who had become assimilated into 
colonial society: James Maury and Aaron Fontaine. They were of the same gen-
eration, grandchildren of Jaques Fontaine, though 35 years separated their births.   
James Maury was born in Dublin in 1718, the eldest child of Fontaine’s daughter 
Maryann, born when she was in her late 20s. A measure of her influence and a 
tribute to the contribution she made to the family is that nearly every branch of 
the family almost down to the present has named a daughter Maryann. James’s 
cousin Aaron Fontaine, on the other hand, was born in 1754 when his father 
Peter was more than 60 years old.  He was raised by Maryann, Peter’s daughter 
from his first marriage, who had children of her own in Aaron’s age group. 

James Maury’s career in the Anglican establishment of his time was long and 
successful. Ordained in London in 1743, he settled in Albemarle County at an 
early age and made his mark as a minister, but more particularly as a teacher.72 
The classical education and love for learning which he gave young Thomas 
Jefferson, his student along with other principal figures of the Revolutionary 
Period, set Jefferson on his course of helping to establish the American republic. 
Maury’s significance cannot be overestimated. In an essay written in 1762 (four 
years after he had taken Jefferson as a pupil at the rate of £20 a year), Maury 
stressed the paramount importance of a sound command of the English language. 
In 1764 he wrote to John Madison, “[My students] are in good order and well-
conditioned & hope neither of them will devolve any great degree of discredit 

72 Papers, Albemarle County Historical Society, p. 36.

of their country - or their parents - or their tutor - who is also, my dear Jack, 
very sincerely & cordially, your affectionate, J. Maury.”73

Maury gained notoriety as plaintiff in the famous “Parson’s Cause” contro-
versy of 1763, a dispute concerning clerical salaries which were contingent on 
the price of tobacco.  Although Maury won the case, the jury returned to him 
only one penny in damages. The lawyer who defended the parish was Patrick 
Henry and the case represented one of the first colonial victories against the 
interference of the crown.74 This was another step on the road to liberty, and 
though it was taken at Maury’s expense, he remained a staunch advocate of 
independence from England.

Maury also contributed to the frontier movement. He married into the fam-
ily of Thomas Walker, the early explorer of Kentucky. His uncle Peter Fontaine 
wrote of James Maury:

James has got a parish among the mountains and is concerned 
in the Ohio Company, who have an entry of 800,000 acres of 
land at the head of Halifax, beginning on the west side of the 
great mountains, upon the county line of North Carolina and 
Virginia. His wife’s uncle, Col. Walker, is the chief person in 
this scheme. They have it quitrent free for some years and sell 
it to settlers at £3 per hundred acres and have about 30 settle-
ments upon it, if the French and their Indians have not routed 
them lately. He has three: sons, Matthew, James, and Walker, 
the latter a mountain hero by report, and two daughters, Ann 
and Mary. His wife is a healthy young creature who will in all 
probability have half a dozen more. His last letter to me con-
sists of three sheets written on all sides with a box containing 
a piece of antediluvian mud, petrified with the perfect print 
of a cockle shell upon it, which was taken from the top of one 
of the great mountains, as well as a piece of sea coal as good 
as any in Whitehaven, which was taken out of a broken bank. 
They have excellent limestone and many other materials for 

73 Papers, Albemarle County Historical Society, p. 38.
74 Tyler’s Quarterly, Vol. XXXI: 140-152.
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building on the other side of the mountains, and need only 
salt to live comfortably, which no doubt is in great plenty if 
once discovered.75

James Maury’s first cousin Aaron Fontaine was a man of the new century. 
Moving west to Louisville, Kentucky, in 1798, he was one of the first to cast 
off the religious zeal which had so characterized the family. No church even 
existed in this frontier community until more than a decade later.  Though 
many records exist for him, no letters are known to be extant. His family Bible 
is at the Filson Club in Louisville, but does not show the usual signs of hard use 
other than the well-thumbed record of family births and deaths and a lengthy 
“Register of Negroes.” 

Aaron bought land as his father had done, obtaining a large tract west of 
the city where he managed “Fontaine’s Ferry” across the Ohio River to Indiana.  
He educated his children well  He had six sons by his two marriages and his 
nine daughters were famous for their beauty and intellectuality along with the 
brilliance of their marriages into the prominent Thruston, Pope, Cosby, and 
Bullock families. As the Fontaine family continued to move west during the nine-
teenth century, their connection to their Huguenot roots diminished. Though 
his Huguenot heritage is mentioned, an 1896 biographical sketch of Aaron 
Fontaine put much emphasis on the “nobility” of his French lineage, and states:

He was a man of much individuality of character, being thor-
oughly educated, with just enough of the French element in his 
temper to impart elegance of manner, vivacity of disposition 
and a hospitality which made his home the social center of 
Louisville.76

75 Peter Fontaine to John and Moses, April 1754. MS 90.5, Colonial Williamsburg 
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He made significant contributions to naval science in the middle of  the 19th century, 
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American Biographical Publishing Co, 1896): 375.

Connections to some of the great men of Virginia such as Thomas Jefferson 
and Patrick Henry continued in Kentucky through marriages and land dealings. 
Aaron’s sister-in-law, for example, was Jefferson’s niece, Lucy Carr, who had been 
raised at Monticello with the other children of Martha Jefferson and Dabney 
Carr, Jefferson’s friend from the Reverend James Maury’s log school. Carr had 
died at an early age and was buried at Monticello.77   Lucy Carr and her husband 
Richard Terrell had gone to Kentucky in search of land and opportunity, and 
were presumably responsible in part for the Fontaines’ decision to migrate there.

By the time the Civil War dealt economic ruin to the family, westward mi-
gration had become an established practice, assuring the further fragmentation 
of the family, though not necessarily of all of its values.

Jaques Fontaine was not, of course, the first pioneer in the family, establish-
ing the concept of moving on to improve status, whether for religious freedom 
or economic benefit. He gave each of his children the confidence which came 
from a sound education, religious convictions, and a strong and united fam-
ily which survived even the challenges of transatlantic communication in the 
eighteenth century. Family members shared courage, which helped them face 
controversy as well as the hard times they inevitably encountered. Like Jaques 
Fontaine, they were willing to confront those who stood between them and what 
they considered their moral right. They were strong enough to accept change, 
although, ironically, change contained the seeds of the destruction of the separate 
sect known as Huguenots.

The qualities and values Jaques Fontaine gave his children included a deep 
religious faith, a compelling force in each of their lives, along with a fierce streak 
of ambition, pride, and a drive for success. These qualities helped to shape co-
lonial America, to give its citizens the courage and ability to form a new kind 
of government. These values also contributed significantly to the development 
of the American frontier. The gift of confidence, which fostered independent 
thinking, was a trait shared by Huguenots in their places of exile. For this family, 
continuing faith in the power of the individual, the very heart of the Protestant 
movement, ensured the success of American self-government.

77 Thomas Jefferson, The Family Letters of Thomas Jefferson, (University of  Missouri Press, 
1966), 112
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Lenud’s Ferry

H .  G R E G O RY  C A M P B E L L ,  J R . 1

With much fanfare and celebration, the Walter H. Andrews Memorial 
Bridge over the Santee River near Jamestown, South Carolina, was 

opened on March 30, 1949. Governor Strom Thurmond and other dignitaries 
from around the state were present for the big day. Five thousand people showed 
up for speeches, free barbeque, and a flyover by eight P-31 fighters from the 
local National Guard unit.2  After centuries of human occupation of the area, 
for the first time ever, one could cross the river at the place known as Lenud’s 
Ferry without riding in a railroad car or a boat.3   

A commercial ferry -- actually several ferries -- had operated there, some-
times in competition with one another, for over 230 years. There were three 
different landings at various times on the south side of the river and four on 
the north.4 The crossing locations and the commercial ferry enterprises are now 
commonly referred to as “Lenud’s Ferry” though Lenud was not the first or 
last ferryman, nor did he operate the ferry as long as others.5 At various times, 
the ferry was known as Gaillard’s, Skrine’s, Kinloch’s, Willingham’s, Gourdin’s, 
Dupont’s, Lieubray’s, and Michau’s (with aberrant spellings of each).  

The story of these ferries and related businesses, the people who operated 
them, and the communities around them will be explored below. 

Before the Ferry

The first European settlement in the area began in 1687 when French Protestant 
refugees founded a village on the south bank of the Santee River which they 
called Jamestown (named after the English king).6 It is not known how long 
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Native Americans had inhabited the area before then, but when the Huguenots 
arrived, there was a small tribe of Sewees living nearby.7 

The first known (quasi-) commercial excursion across the Santee at or near 
what would later become Lenud’s Ferry occurred in 1701 when English explorer 
John Lawson and his small expedition crossed over from south to north in a 
canoe with their Sewee guide. Lawson was impressed with the skill of the guide 
in navigating across, saying:  “[there was] an incredible current in the river, which 
had cast our small craft, and us, away, had we not had this Sewee Indian with 
us; who are excellent artists in managing these small canoes.”8  

Ferry Beginnings

In 1709, the South Carolina colonial legislature appointed Commissioners to 
“lay out an high-way sixteen feet wide, from the highway of Santee (a road run-
ning more or less parallel to the river on the south side)9 to Santee River” and 
find someone who “will, at his own proper cost and charge, build and keep in 
good repair, a sufficient ferry boat for the transportation of man and horse 
from one side of Santee river to the other.”  The ferryman was authorized to 
charge no more than one “royall” for all passengers over 5 years of age and an 
extra “royall” for a horse.10

Undoubtedly, the legislature was interested in serving the needs of the local 
community there and perhaps encouraging other development, but one com-
mentator has noted that:

the need for military defense was the main justification for 
roadbuilding and maintenance [and ferries] during the early 
years of the colony. During Queen Anne’s War (1702-1713) 
against the French and Spanish, South Carolinians were chiefly 
concerned with the Spanish and their Indian allies. In 1705, the 
legislature complained that “the want of convenient ferries and 
roads hath much prevented the uniting of her Majesties forces 
in the defense of this colony.”11

The Commissioners chose Bartholomew (a/k/a Barthélémy) Gaillard to 
operate the ferry, and soon after 1709, from his property, Galliard began the first 
commercial ferry operation.12  Gaillard was a man of prominence in the Santee 

area.13  He was deputy surveyor and one of the commissioners for the Huguenot 
village of Jamestown.14 When Gaillard died in 1718 and his widow married 
again, her second husband, Jonathan Skrine, took over the ferry business.15

In 1731, the legislature granted Jonathan Skrine, erroneously referred to as 
“Skeine,” the right of seven (7) years to operate a ferry “at Mr. Jonathan Skeine’s 
landing, over Santee river….”  And soon thereafter, the legislature granted to 
Peter Lieubray a license to operate the ferry on the north side.16  It is unclear 
whether these businesses cooperated with one another and if so, how. Did the 
ferry boat pick up any passengers on the south side after taking passengers from 
the north to the south side?  Whatever the answer, the ferry business must have 
been economically worthwhile for the operators, because it continued for over 
two centuries.

The 1731 legislation permitted Skrine to charge five shillings for each man 
and horse (half price for going without a horse) landing in the swamp on the 
north, seven shillings and sixpence for delivery to the lower landing on the lake 
and ten shillings when delivered “up to the bluff on the upper lake.”  Additional 
charges were authorized for each head of sheep and hog carried in the boat and 
for every head of cattle allowed to swim along with the boat. Skrine was required 
to provide free passage to church-goers on Sundays and “all persons under arms 
in time of alarm” together with their servants and horses.17

The map below shows the location of the original Gaillard and Skrine 
Ferries and the site for the Kinloch and Willingham Ferries (discussed later) 
on the south of the river and the three landing sites for Lieubray’s Ferry (and 
its successors) north of the river.  Also shown are the landing locations on the 
north and south sides for the improved ferry created during the Great Depression 
(discussed later).18
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Map created by the author.

The Ferry Boats

The early ferry boats were constructed from massive first-growth cypress logs. 
The logs were split, and a shoulder was carved along the length of the log that 
receive a heavy pine plank forming the beam of the craft. Four vertical stanchions 
were installed inside the ferry, and ropes running across the river from bank to 
bank ran down each side of the craft and through the top of each stanchion. 
Passengers, carts, and carriages would board the ferry on folding ramps at each 
end. The ferryman would use a “ferry bat” (a length of wood shaped like a maul 
but with a wide notch cut in the head section) to get a hold on the rope and 
guide the ferry across the river.19

More Than Just Transportation

The concept of ferry authorization and regulation by the government was rooted 
in British common law and was well established in South Carolina and other 
colonies by 1731.20  Skrine’s and Lieubray’s Ferries (like others) served an im-
portant governmental function, as the ferrymen were required to inspect the 
papers of travelers and apprehend runaway slaves and indentured servants. Thus, 
as historian George Rogers noted: “The ferries increased the mobility of some 
but hedged in the freedom of others.”21

From the early days, the ferries on both south and north sides were about 
more than just transporting people and animals from one side of the river to the 
other. The ferry houses and adjoining property were places of lodging, dining, 
merchandising, gaming, and hospitality for travelers and locals alike, as well as 
community centers for various activities, especially public auctions.22

A traveler in 1734 reported:  “We made shift as well as we could to reach 
the next house, which proved to be one Captain Screen’s (sic), at French Santee 
on Santee River, where we were kindly received by his wife, he not being at 
home; the next morning I was obliged to buy another horse of her to pursue 
my journey, which cost me 50 pounds.”23

That same traveler on the return trip a few days later reported staying over 
at LeBrey’s (sic) on the north side of the river after arriving “there about six at 
night, when it was too late for me to go over, it being very dangerous after sunset.”  
When he discovered that he was almost out of money, he joined a whisk game 
with three local planters until 2 a.m., winning two pounds, seventeen shillings 
-- more than enough to pay for his food, lodging, and ferriage.24

Skrine advertised in the S.C. Gazette that on the sixth day of July, 1736, he 
would sell several well-broken horses and mares with some young colts at his 
plantation, and that he intended “to continue to keep the best accommodations 
for gentlemen and other travellors (sic) and horses to hire if desired.”25

The next year, a sobering newspaper advertisement notified the public about 
a sale of “a choice parcel of Negroes, sundry Cattle and 900 acres of land” at 
the house of Capt. “Jonath” Skrine at Santee.26
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Enslaved Africans on the Ferry 

It is not known what role enslaved Africans played at Skrine’s and Lieubray’s 
Ferries, but by the 1730s, it was common for enslaved persons and inden-
tured servants to be operating ferries in South Carolina, as in other colonies.27  
Historian Edward Salo notes:

Allowing enslaved African Americans to operate the ferries 
represented a level of freedom for those laborers. African slaves 
that worked at the ferries, for example, were exempted from 
working on road projects. If there was no direct overseer pres-
ent, the slaves would be responsible for collecting the ferriage 
and making sure that the ferry boat and other equipment was 
in working shape. Since ferries operated twenty-four hours a 
day, the slaves would most likely live at the ferry site, away 
from the larger slave community on the main plantation. This 
added freedom might also include a garden space at the ferry. 
In addition to the tangible aspects of freedom, the slave fer-
rymen also gained direct contact with travelers from outside 
their normal social realm.… Like slaves who worked in town as 
skilled artisans, slaves that operated ferries gained opportunities 
that most field slaves lacked.28

However, the slave revolt south of Charleston known as the Stono Rebellion 
in 1739 caused the legislature to tighten up restrictions on enslaved persons 
generally, including their operation of ferries.29  New laws enacted in 1745 re-
quired “… every person keeping a ferry within this Province, shall provide one 
free white man constantly to attend the same …” and “… that every free white 
man attending such ferrys (sic) shall be, and is hereby authorized and required 
to examine and apprehend all suspected persons whatsoever….”  The free white 
man was also authorized to “command all such persons as he shall think needful 
to aid and assist in apprehending” suspected persons.30

Tygers in the Woods

By the 1730s there were no significant conflicts with Native Americans in the 
area surrounding Skrine’s Ferry and Lieubray’s Ferry, but there was plenty of 
danger in the abundant woods in the form of wild animals, including bears, 
panthers, and even “tygers.”  The latter had been described by John Lawson, 
who wrote, “I once saw one, that was larger than a panther, and seem’d to be 
a very bold creature.… It seems to differ from the tyger of Asia and Africa.”31 
What Lawson actually saw is unclear.

A New Location on the South Side

In 1736, Jonathan Skrine acquired a life estate in the land from which the ferry 
had been operating.32 By that time, or soon thereafter, his ferry business had 
moved to a better location about 300 yards to the east on land owned by James 
Kinloch.33  Kinloch (1685-1757) was a member of His Majesty’s Council for 
South Carolina from 1720 until his death and for many years the President of 
the Council. Except for a short time in the early 1800s (and from 1934-1941), 
the Kinloch land became the sole permanent location for the ferry landing on 
the south side.

In 1739, the legislature granted ferry rights on the south side to James 
Kinloch:  

Whereas, there hath been a ferry established on the south side 
of Santee river, on the land of the Honorable James Kinloch, 
Esquire, which, by his consent and approbation, was vested in 
Mr. Jonathan Skeine (sic) for a term of years, which will expire 
at the end of the next session of the General Assembly … and 
whereas, the said ferry hath, by experience, been found very 
convenient for all travelers in that part of the country; and as 
the high road leading to the same goes through great part of the 
lands of the said James Kinloch, the said ferry ought to be vested 
in him … the said ferry already established on the south side 
of Santee river, on the land of the said James Kinloch, Esquire, 
and heretofore vested in Jonathan Skeine (sic), shall be, and is 
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hereby, vested in the said James Kinloch … for and during the 
term of seven years….34

JaMes Kinloch35

Kinloch immediately began advertising for business:  

Whereas it appears by a law passed on the 3d of this inst: that 
the Ferry already on the south side of Santee river on my land is 
now vested in me; this is therefore to give Notice that I am now 
ready to transport all passengers, their servants, horses, cattle & 
effects according to the rates mentioned in the said law which 
are as follows:  for a man & horse if landed in the swamp 2 S 
6 d, if to the Trumpet Landing 5 S and if up to the Lake 10 
s, and half as much for a foot passenger; for Near Cattle per 
head if swam 1 s current money. Ja: Kinloch36 

Note that these prices are less than what the legislature authorized Skrine 
to charge in 1731.

It appears doubtful that Skrine continued to run the ferry for Kinloch, be-
cause a 1740 newspaper announcement proclaimed: “Andrew Monclar who for-
merly lived between Santee & Childsbury is removed to the Hon James Kinlock’s 
(sic) Ferry (granted to his Honour by an Act of Assembly) where all persons shall 
meet with the good entertainment & attendance Andrew Monclar.”37

By 1744 Skrine was living in Brunswick, NC.38 He was deceased by 1747.39  
Land sales advertisements in 1741 and 1744 both listed the place of sale as “Mr. 
Skrine’s Ferry,”40 and “Skrine’s Ferry” continued to be used as a place name 

for many years thereafter. Confusingly, the ferry being run from the Kinloch 
property was sometimes referred to as Skrine’s Ferry, too.41 

Strict Requirements

The ferry charter to Kinloch required the ferry to be operational night and day 
and imposed a serious penalty on Kinloch for any delay endured by passengers 
due to the negligence of the ferry operator: 20 shillings for the first hour and 
40 shillings for every hour thereafter!42 

On the North Side

It is unclear how long Lieubray lasted in business on the north side of the river. 
Shortly after receiving his charter in 1731, Lieubray encountered marital prob-
lems inducing him to put this ad in the South Carolina Gazette on April 8, 1732: 
“Whereas Sophia Lieubrey doth not live with her husband Peter Lieubrey, this 
is to give notice to all persons, not to trust her on his account, for he will not 
pay any debts she shall contract after the publication hereof.”  

In 1739, Abraham Michaud was granted ferry rights on the north side for 
7 years under the same terms as the charter for Kinloch, except (for reasons 
that are not stated) Michaud was required to pay Kinloch a nominal fee of 20 
shillings per year.43  

Michaud’s first wife was Charlotte Courège, daughter of Magdeleine Courège 
who owned the land around the ferry site, her husband François Courège having 
died about 1725.44  

Michaud gave up the ferry business before his charter expired.45  In or be-
fore 1744, Alexander Dupont had taken over the ferry operations on the north 
side of the river, though it was first referred to as “Dupont’s Ferry” in 1747.46 
Dupont got official status from the legislature in 1750 when it granted him 
the right to operate a ferry “over Santee river, from the plantation commonly 
called Courage’s plantation, on the north side of the said river, to the place 
commonly called Jonathan Skrine’s, on the south side of the said river … for a 
term of seven years.”47  

Note that the “place called Jonathan Skrine’s” may have referred to the prop-
erty owned by Skrine from which he first operated the ferry or (more likely) the 
Kinloch property from which Skrine (and later Kinloch) subsequently operated 
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the ferry. The charter recites that Dupont had been operating the ferry “for a long 
time” and that he had been keeping a “good and orderly house of entertainment 
for the benefit of travelers.”  Permissible charges remained static. Penalties for 
negligently delaying travelers similar to those imposed on Kinloch were included. 
In a new requirement, Dupont was obliged to provide free transport to preachers, 
mustering militiamen, “free Indians,” and the Governor, among others.

Enter Albert Lenud

Alexander Dupont’s tenure with the ferry ended at his death in 1751.48  In 
or before 1755, Dupont’s widow, Anne Guerry, married Albert Lenud, and 
though “Lenud’s Ferry” does not appear in the records until 1762, it is likely 
that Lenud took over the ferry when he married Anne Guerry Dupont, if not 
before.49 Lenud had received some notoriety in his younger days as the runaway 
apprentice mentioned in June 22, 1745 and May 19, 1746 ads in the South Carolina 
Gazette, the latter reading:  

Run away from his Master, an Apprentice young man named 
Albert Lenud, born at French Santee, and is said to be harbour’d 
there; He stole when he went away sundry Goods [described in 
the earlier ad as “a Gun, Sword, Cartridge-box and sundry other 
Goods”]. Whoever takes up the said Apprentice and delivers 
him to me or to the Warden of the Work-house in Charles 
Town, shall have as a reward 10 L [5 L in the 1745 ad] besides all 
reasonable Charges. Any one that harbours the said Apprentice 
may depend upon being prosecuted by John Laurens. 

There is no evidence that Laurens was ever successful in locating and re-
capturing Lenud even though Lenud ran a very public ferry business not far 
from Charleston.

Albert Lenud was the grandson of François and Magdeleine Courège, and 
the nephew of Abraham Michaud. Lenud died in Prince Frederick Parish in 
1765, but his name was forever branded on the ferry, not only on the north 
side of the river from which he operated, but later, on the south side as well.50  

There is reference in a 1771 newspaper advertisement to “Mrs. Lenud’s 
Ferry lands,”51 so it appears that Albert Lenud’s widow may have continued to 

run the ferry after he died.  Her daughter, Anne Dupont, married John Perdriau 
in 1772, and he applied for a 14-year license to run the ferry from the north 
side in 1783.52  According to Ralph Perdriau in his book, Elusive Freedoms (1966): 
“Lenud’s Ferry was run by members of the Perdriau family for many years.”53  In 
the 1785 parish register for St. James Parish, Peter Lenud is listed as an overseer 
which could indicate service as a ferryman.54

Willingham Years

On the south side of the river, John and Elias Robert acquired 600 acres from 
Francis Kinloch (son of James Kinloch) in 1761.55 Within a few years, Joseph 
Winningham (a/k/a Willingham) started running the ferry on the Robert 
family’s property to which he acquired ownership in 1770.56  It is unclear how 
long Willingham ran the ferry, but perhaps until his death in 1789.57  During 
his tenure, tragedy struck when Rev. James Dormer drowned July 2, 1773, in 
Santee River at the opposite shore.58 

this 1770 Map depicts the “ferry tract” which was part of the property conveyed 
by the robert faMily to willinghaM (a/K/a winninghaM) and the location of the 

Kinloch (later willinghaM) ferry. the west side of this property abuts the original 
sKrine’s ferry tract.59  note in the upper right part of the Map the words “ferry 

lands.”

The neighborhood around the ferry became known as “Willingham Ferry” 
as indicated in ads in the South Carolina Gazette on July 1, 1771, for a sale “at the 
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house of Mr. John Judson, at Mr. Joseph Willingham’s ferry place” and on 
April 4, 1775 for a sale at “the house of Dennis Egan, at Willingham Ferry, on 
Santee….”  In 1792, 1795, and 1796, the Minutes for the St. Stephen’s parish 
road commissioners referred to “Willingham Ferry” as a place.60 Even as late 
as the 1820s, after all of the known Willinghams had departed the area, maps 
show “Willingham settlement” near the ferry site.61

this 1773 Map shows the river road running parallel to the river and two 
willinghaM structures.  note that the MapMaKer labeled the ferry as “sKrine’s 

ferry” even though sKrine had been dead for 25 years.62  note also that the road 
to the ferry appears to heading toward the original galliard/sKrine location be-
fore taKing a sharp right turn to get to what one Might assuMe was a newer ferry 
house run by willinghaM and froM there straight to the river.  the dotted line 
south of the river paralleling the road to the ferry MarKs the boundary created 

in 1754 between st. JaMes parish and newly established st. stephen’s parish.63 

The Massacre at Lenud’s Ferry

Joseph Willingham may have been running the ferry when the Revolutionary 
War battle of Lenud’s Ferry occurred on May 6, 1780.  This “battle” was really 
more of a massacre, and it occurred on the south side of the river, indicating 

that the name “Lenud’s Ferry” was then being used to refer to the entire ferry 
enterprise on both sides of the river, at least by some. 

Carl P. Borick described the event in his book, A Gallant Defense, The Siege of 
Charleston, 1780:

On 5 May, White [American colonel] crossed the Santee with 
one hundred dragoons and advanced toward Awendaw Bridge. 
At Ball’s plantation, four miles north of the bridge, his dragoons 
captured a British officer and seventeen men who were foraging 
there. After securing their prisoners, they started back toward 
the Santee, expecting to cross at Lenud’s, or Lenew’s, Ferry. At 
the ferry, White decided to feed and rest half of his horses. As 
a result many of the American dragoon horses were unbridled, 
unsaddled, and totally unprepared for action. By coincidence, 
Lieutenant Colonel Tarleton with 150 cavalry of his own was 
making a foray toward Lenud’s that same afternoon. Informed 
by a loyalist, Elias Ball, of the presence of the American dra-
goons and the capture of the British troops, Tarleton pushed 
his men forward “with the greatest expedition.”  As he had 
at Biggin’s Bridge, on approaching Lenud’s Ferry Tarleton 
quickly formed his troopers and charged upon the unsuspect-
ing Americans, who were taken completely by surprise. After 
driving off the picket guard, the British cavalrymen rushed in 
among the main body hacking away with their sabers. They 
cut down between twenty and thirty officers and men in the 
attack.64 Some American cavalrymen, including Colonel White, 
Lt. Colonel Washington, and Major Jameson, jumped into the 
river and swam to safety, but most were not so lucky.65  Tarleton 
reported the capture of sixty-seven officers and men along with 
one hundred horses. Further underscoring the disaster, in the 
midst of the attack, the British prisoners, whom the Americans 
were ferrying across the river, pushed their guards overboard 
and made their way to safety.66
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The war loyalty of Willingham prior to the battle at Lenud’s Ferry is un-
known, but afterwards, he showed up on the roster for 90 days of service to Elias 
Ball’s loyalist militia between July 3, 1780, and March 19, 1781.67 

Gourdin Vs. the Egan Heirs

Soon after the death of Joseph Willingham in 1789, his son and executor, 
Christopher Willingham, began efforts to sell his father’s real estate. 

City Gazette, charleston, sc; January 13, 179168

When those efforts failed, the sheriff started selling off Joseph Willingham 
real estate to satisfy creditors. At a sale in 1791, Theodore Gourdin bought 
the original Gaillard/Skrine’s Ferry location and surrounding land (advertised 
above).69 The next year, Gourdin bought the Kinloch/Willingham Ferry land, 
but as he soon found out, the heirs of Thomas Egan had claims to this prop-
erty, too.70

Unfortunately for Gourdin (and others), while he had clear title by recorded 
deeds to the original Skrine’s ferry location, the heirs of Thomas Egan thought 
otherwise; and while the Egan heirs had good title by recorded (and unrecorded) 
deeds to the Kinloch/Willingham (also referred to as Lenud’s) ferry location, 
Gourdin thought otherwise. The parties spent the next two decades fighting 
an epic battle over the land -- a battle waged in court, in the legislature, and (at 
least once) on the ground.71

theodore gourdin72

In 1792, Gourdin leased the ferry (at the Kinloch/Willingham location) 
to Joseph Logan for a term of years, but Logan died soon thereafter, and the 
dispute between the Egan heirs and Theodore Gourdin began.73 John Anderson 
(who was the husband of Rebecah Anderson, executrix of the estate of Thomas 
Egan, deceased) took over operation of the ferry, causing Gourdin to file suit 
to stop him.74  In turn, John and Rebecah Anderson issued a distress warrant 
against Ann Logan, widow of Joseph Logan to whom Gourdin had leased the 
ferry.75 The warrant had to do with rent due, perhaps for the time the Logans 
ran the ferry for Gourdin from property claimed by the Egan heirs.76 

The dispute between Gourdin and the Egan heirs does not appear to have 
affected the quality of service at the ferry. Experienced traveler Rev. Francis 
Asbury, noted in his diary entry for Dec. 28, 1795, that Lenud’s Ferry was “the 
best I know on the river.”77 (Asbury made no comment about the settlement at the 
ferry, but he described Charleston as “the seat of Satan, dissipation, and folly.”)78

In the midst of the dispute, in 1796, the legislature granted Theodore 
Gourdin “the present owner and proprietor thereof” the right to operate Skrine’s 
ferry (at the original location for the ferry on the south side of the river) for 14 
years.79 At the same time, Gourdin was also granted the right to operate Murray’s 
Ferry at another location on the Santee River.80
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No record has been found concerning the next 10 years of the ferry (or the 
fight), but Gourdin does not seem to have exercised his charter for the Skrine’s 
Ferry location during that time.

In 1806, a man named Thomas Doyle was in charge at Lenud’s Ferry, 
though it is unclear whether he was working for Gourdin or the Egan heirs, 
or perhaps operating the ferry on the north side which continued to use the 
“Lenud’s Ferry” name, too.81

On November 1, 1807, things turned ugly on the south side of the river 
when “the dwelling house at the ferry [at the Kinloch/Willingham location] 
was wickedly and willfully burnt to ashes.” Since Thomas Egan’s daughter, 
Susannah McDonald, offered a reward of $500 “on convicting of the incendiary 
or incendiaries,” one can infer that she was in control of the ferry at the time 
of the fire.82  In May 1808, when Gourdin tried to make repairs to the ferry, 
“An armed party with guns and pistols” from Charleston ran off his workers, 
resulting in some criminal charges. Gourdin then moved his operation to Skrine’s 
Ferry and repaired the “old landing” 300 yards to the west and competed with 
the efforts of Rebecca Anderson as she operated Lenud’s Ferry (at the Kinloch/
Willingham location).83  This relocation by Gourdin to the “old landing” refers 
to the original Skrine’s Ferry location on property formerly owned by Gaillard 
and later Skrine. Note that while the heirs of Thomas Egan appear to have had 
a good claim to the ferry at the Kinloch/Willingham location, they had no dis-
cernable right to the Skrine’s ferry tract where the “old landing” was located, so 
this was a convenient place to which Gourdin could safely retreat and compete. 
Gourdin described the “old landing” as inferior to the newer one, which validates 
the decision Skrine made in the 1730s to move the ferry landing from his own 
property to what was then the Kinloch property.  Gourdin’s wife, Elizabeth 
Gaillard, was the great-granddaughter of the Barthélémy Galliard who operated 
the first ferry at that same location almost 100 years earlier.84

The next month, Susannah McDonald ran this ad in the newspaper: 

Lenud’s Ferry. Those who wish to cross Santee, at Lenud’s Ferry 
will be put over immediately – as there will be no delay in pass-
ing the river, and no swamp or bog on either side, makes it the 
most eligible ferry on Santee river to cross. And as the Dwelling 
House at the said ferry was wickedly and willfully burnt to 

ashes, on the 1st of last November, Five Hundred Dollars will 
be paid on convicting the incendiary or incendiaries, if white. A 
House will be immediately put up, and Mrs. R. Anderson will, 
as formerly, keep the best Entertainment for Travellers, and a 
plenty of Forage for Horses. There will be a Store kept with 
Groceries, Liquors, &c. to supply the neighboring parishes, and 
will be sold at Charleston prices. – Also a Storage for Cotton, 
Rice, &c. &c. – and a good Boat will be kept constantly running 
from the Ferry to Charleston.85

On July 5, 1808, Susanna Egan McDonald, daughter of Thomas Egan, 
wrote to Gourdin protesting his use of Skrine’s Ferry, claiming (incorrectly) 
that it was located on land belonging to the estate of Thomas Egan, deceased.86

Lenuds Ferry 5th July 1808 
Theodore Gourdin Esq

Sir
The Landing that was lately opened by you or your agent or 
agents under the name of a ferry called Skrines I now inform 
you is on the tract of land known by the name of Lanues or 
Lenuds Ferry belonging to the Estate of Thomas Egan de-
ceased & owned by his heirs & legatees -- I therefore, sir, must 
do myself and them legal justice and hereby forbid you, your 
agents managers overseers, and all persons in your employ from 
attempting for their crossing  over travellers at said landing - and 
also forbid you or them or any of them from cutting down any 
live tree, or any other trees of what kind or sort soever [sic] in 
future on the said tract of land called Lanues or Lenuds Ferry. 
I hope you & they will attend to this notice & save me the pain 
of prosecuting all concerned in violating the rights of widows 
& orphans etc.

I am sir your obedient servant 
S.E. McDonald
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The next week, Gourdin responded by letter to Ms. McDonald refuting her 
claim and asserting that he had bought the land from the Willingham estate.87

Recognizing that Gourdin was not going to voluntarily give up his claim to 
the ferry, the Egan heirs petitioned the legislature for relief, and a few months 
later Theodore Gourdin filed his own competing petition.88 The legislative 
Committee on Roads Bridges & Ferries declined to get involved in the dispute, 
saying: “On the Petition of Rebeca Anderson (widow) & the Counter Petition of 
Theodore Gourdine – Beg leave to Report that they think it inexpedient for the 
Legislature to Interfer [sic] in the above Cases as their [sic] is now a suit depend-
ing [sic] in the Court of Law in order to determine the Right of said property.”89

Interestingly, during the time these legislative petitions were pending, 
Theodore Gourdin was a serving as a state Senator from St. John’s Berkeley.90 
In November 1808, he lost an election for a seat in the United States Congress, 
a seat he later won in 1812, and served one two-year term.91

Surviving information is skimpy regarding the litigation between the parties. 
Clearly, at least one suit was pending in December 1808 when the legislative 
committee declined to get involved, and in February 1809 a summons was issued 
for Susannah Egan McDonald and Rebecca Anderson to answer what appears 
to be a civil suit filed by Gourdin in the Charleston Court of Common Pleas.92  
Nothing more is known about the litigation.

On December 19, 1809, the legislature extended Gourdin’s right to operate 
Skrine’s ferry for another 14 years.93 Note that this says “Skrine’s Ferry” and 
not “Lenud’s Ferry.” This was an effort by Gourdin to lock down the ferry 
business for himself as he competed with the Egan heirs at Lenud’s Ferry 300 
yards to the east. 

Gourdin began to record several old deeds over the next two years in an 
obvious attempt to support his legal position.94 He also obtained an official 
looking document summarizing acres owned by Thomas Egan (and his estate) 
between 1784 and 1791, and acres owned by Joseph Willingham (and his estate) 
between 1784 and 1791, for use as evidence in his dispute with the Egan heirs.95 

Meanwhile, on the north side of the river, in 1810, James and Mary Guerry 
conveyed to Alexander Glass 400 acres of land known as “the Lenuds Ferry 
Tract.”96 Very soon thereafter, Glass conveyed the property to Theodore 
Gourdin.97 This property was part of the 2800 acres originally granted to 

James [Jacques] Boyd in 1698 and had been owned by the Courège family (to 
whom former ferry operators Lenud and Michaud were related) for many years.98

On the south side, in 1813, even while the dispute with the Egan heirs 
remained unresolved, Paul Jaudon leased two parcels from Gourdin:  Lenuds 
Ferry (at the Kinloch/Willingham location) with liberty to plant 50 acres and 
Skrine’s Ferry (at the original Gaillard/Skrine location) with liberty to plant 
25 acres.99  Jaudon died in or before 1815 when his will was probated, listing 
Alexander Glass as a friend and executor.100

Finally, in 1814, Gourdin (now a United States Congressman) and the 
Egan heirs settled their 22-year battle with a deed to Gourdin from the heirs of 
Thomas Egan, wherein the grantors gave up all rights to the Lenud’s Ferry tract 
and a 510-acre tract lying west of Skrine’s Ferry.101  At that point, Theodore 
Gourdin owned all of the land around the ferry on both sides of the river.

In an undated petition filed between 1818 and 1824, Gourdin complained 
to the legislature about the condition of the roads leading to the ferry and 
requested permission to construct and operate private turnpike roads on both 
sides of the river.102   He claimed to be paying over $1200 per year for men to 
run the ferry “exclusive of feeding & clothing them” with a gross income that 
had not exceeded $500 per annum for several years.  He said that “this loss 
of profit has arisen from a total neglect of the road by the commissioners [of 
Williamsburg and St. James Santee] who have not worked on the Ferry Road 
on the north side of the river for three years & on the south side for upwards of 
ten years.”  In support of his petition, Gourdin listed the rates for (presumably 
one way) ferry passage:103 

      Short ferry104   Long ferry105 
4 wheeled carriage   $1   $2
Ox cars     1   2
2 wheeled carriage   .50   1
Man & horse106     .12 ½   .5
Cattle     .12 ½   .25
Hogs, sheep & goats   4   6 ¼
Foot man    .12 ½   .25

There is no record to indicate the result of Gourdin’s request for a turnpike.
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this 1821 theodore gourdin property Map shows the landing on the south side and 
two landings on the north side and the “old ferry house.”107  

(north is to the left; south is to the right. notes added.)

In 1823, Gourdin got a 14-year renewal on the Lenud’s Ferry charter.108 
By then, he was also operating Murray’s Ferry109 and Nelson’s Ferry110 over the 
Santee River and Hickson’s Ferry crossing the Black River.111  

In addition to running the ferries, Gourdin farmed his extensive landhold-
ings.  The 1820 census documents that he owned 52 enslaved persons, 27 of 
whom were engaged in agriculture.112

Theodore Gourdin died January 17, 1826, at the age of 61 and was buried 
in the St. Stephen’s Episcopal churchyard, just a few miles from the ferry.113

Antebellum Years

In 1834, Theodore Gourdin’s son, Dr. Robert Marion Gourdin, purchased the 
1532-acre Lenuds Ferry Plantation (north of the river) and the 100-acre ferry 
lands south of the river from the estate of his father.114 

this 1832 Map of the 1532-acre lenud’s ferry tract north of the river was record-
ed in 1891 (williaMsburg county deed booK u at page 194). note the differences 

between this Map and the 1821 Map above prepared only 11 years earlier. 115

About the same time that Dr. Robert Gourdin acquired these tracts, Dr. John 
S. Palmer and his brother, Samuel J. Palmer, fifth-generation South Carolina 
planters, began purchasing and cultivating thousands of acres of land on the 
south side of the river. John Palmer was on the west side of Gourdin’s ferry 
property.116 His brother, Sam Palmer, was on the east.117 Each brother owned 
about 200 enslaved people. In 1849, Dr. Robert M. Gourdin leased one acre 
of the ferry tract south of the river, to Samuel J. Palmer for 10 years because 
“[Palmer’s] agricultural enterprises were so extensive that he [needed] to construct 
a warehouse to house his goods, both coming and going.”118 Dr. Robert Gourdin 
was also a major planter, particularly on the north side of the river where over 
150 enslaved persons farmed thousands of acres.119

The War and Its Aftermath

Prosperity for the Palmers and Gourdin was short-lived. The Palmers were visited 
by Union soldiers from a gunboat on the Santee River on April 6, 1865, just 
two weeks before Lee’s surrender at Appomattox, but they were spared serious 
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loss.120  Overall, the area around Lenud’s Ferry escaped the physical devasta-
tion that was inflicted during the Civil War on much of South Carolina. But 
the white plantation owners nevertheless suffered an enormous decline in their 
standard of living – a direct consequence of the newfound freedom of African 
Americans whom the Palmer and Gourdin families formerly had owned. In 
addition, three of the Palmers’ sons died in the war.121  

For a brief time after the war, the ferry ceased to operate, perhaps because 
of the dire economic circumstances. “At Lenud’s Ferry, there were no mules or 
horses, and there was little seed to service nearly 25,000 acres [of Palmer land]. 
Cash reserves were used up, credit was slim, and both plantations were in debt.”122  

In 1866, Robert M. Gourdin petitioned the South Carolina legislature to 
re-open Lenud’s Ferry, pointing out that the state had not chartered a ferry 
there for many years and that as the owner of land on both sides of the river, 
“the demands of travel have compelled [him] from time to time to put travel-
ers across at much cost and expense to himself.”  Gourdin claimed that he was 
“not desirous of reopening said ferry but the demands upon him by travel are 
such that he must either make great pecuniary sacrafices (sic) or apply for and 
keep open a ferry.”123  

Nothing is known of the ferry operation over the next decades. Robert 
Gourdin died in 1876, and his estate continued to own the ferry lands until 
1896, when John G. K. Gourdin II, executor of the estate of Dr. Robert Marion 
Gourdin et al conveyed to Samuel G. Stoney Lenud’s Ferry plantation north of 
the river and 100 acres on the south side of the river including the ferry land-
ing.124  Stoney was the great-grandson of Theodore Gourdin.  It is unclear what 
role he played in ferry operations on his land.

The Cost of a Ride

In 1899 the South Carolina legislature ceded authority to counties to establish 
ferries and renew charters for existing ferries, subject, of course, to constraints 
imposed by the state (such as maximum fees, as set forth below).125 In 1901, the 
legislature established new maximums for ferry fare:

Passenger      $0.05 per person
Sheep, goats, hogs and other small animals  $0.10 per head
Horses, mules, and cattle    $0.20 per head
Passenger with single horse, mule, or ox   $0.20
Single-horse buggy or cart    $0.25
Two-horse wagon      $0.50
Four-horse wagon     $0.75.

County Boards of Commissioners were free to establish rates below these 
maximums for any ferries operating within their respective counties.126  These 
state-mandated maximums never changed during the remaining life of Lenud’s 
Ferry.127  

Early Discussions About a bridge

As early as 1912, just four years after introduction of Model T Fords, there 
were discussions about building a bridge to replace the ferry.

The building of such a road would be of immense practical 
benefit to this section as well as a boon to motorists, on ac-
count of great amount of trade it would bring to the city from 
the country on the other side of the Santee River. The plan 
includes the building of a bridge at Lenud’s ferry, which is a 
much needed improvement in the road system of the state. Along 
the whole length of the Santee River, a distance of about 250 
miles, there is not a bridge at present. The only means of cross-
ing are the unreliable ferries, which can not be used in time of 
freshets on the river, making it necessary for a traveler by horse 
or automobile to get to Georgetown by going to Columbia and 
Camden, a distance of 400 miles to get 90 [miles].128

In the late 1920s, the Great Depression thwarted a serious effort to cantilever 
“a ten-foot roadway on the outside of the existing Seaboard Air Line Railroad 
Bridge.”129
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Depression-era Improvements to the Ferry

Nothing came of these efforts to build a bridge, but on February 22, 1934, a 
new and improved ferry opened for business, as a result of federal Depression-era 
funding and a year of labor by over 3000 men. Most of the road leading from 
Andrews to the ferry on the north side of the river in Georgetown County was 
improved, 50-foot slips were installed on each side, and a new barge made of 
black cypress lumber 18 feet wide and 50 feet long was put into service. The 
barge was tethered to a cable anchored on both sides of the river, and the trip 
across took just five minutes.130  

courtesy of the eleanor Moody collection in the georgetown county public 
library. this depicts the ferry in the 1930s, after the iMproveMents.  note the 

railroad bridge to the right.

The ferry and road improvement project started in December 1932 with 
funds from the Reconstruction Finance Corporation and continued under the 
Civil Works Administration.131  By the time the improvements to the ferry 
were complete, the CWA was ending operation, and the final project report 
recommended further improvement to a four-mile section of roadway south 
of Cedar Creek in Georgetown County. The report said that “the section lies 
over very rough ground, and the present roadway winds around many short and 

dangerous curves.” To justify further expenditure of funds (from the emerg-
ing Works Progress Administration) for this purpose, the report included an 
average daily vehicle count for the initial 13 weeks of operation of the new and 
improved ferry.132

Day of Week    Cars  Trucks  Total
Sunday     54.7  7.4  62.1
Monday    17  5.5  22.5
Tuesday     21  6.6  27.6
Wednesday    18.5  6  24.5
Thursday    18.8  5.3  24.1
Friday     19.8  9  28.8
Saturday    23.4  7.7  31.1
Overall Average    24.7  7.2  31.5

This traffic volume was reportedly much greater than originally anticipated.133

During the time of CWA involvement, from December 1933 through 
completion in February 1934, 76,234 man hours were invested at a wage cost 
of $27,208, for an average wage of $0.36 per hour (equivalent to $6.97 in 2019 
dollars).134 Though these were surely modest wages, employment of any kind 
was a godsend. In its December 24, 1932, report to the Reconstruction Finance 
Corporation, the Georgetown County Relief Council noted:  “These men and 
their families would have been destitute if this road work had not been provided 
though funds provided by the Reconstruction Finance Corporation. It was neces-
sary to turn back a good number of men who reported the first week because of 
a lack of tools and not having sufficient amount of work staked out.”135

On February 20, 1934, just two days before the improved ferry opened, 
Berkeley County applied for funds to improve the road from Jamestown to the 
ferry.136  

The Challenges of Running the Ferry

The new and improved ferry was run by Georgetown County, pursuant to an 
unwritten deal among Georgetown, Williamsburg, and Berkeley Counties and 
the state highway department. 
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The deal turned out to be a headache for Georgetown County, as it attempted 
to maintain and operate the ferry. Just a year after the improved ferry opened, 
the cable wore out and had to be replaced. The odd financial relationship be-
tween the county and highway department is evident in a letter dated February 
26, 1935, from Ben Sawyer, Chief Highway Commissioner, to the Chairman 
of the County Commissioners:

I have your letter of February 19th requesting the Highway 
Department to purchase a new cable for Lenud’s Ferry on Route 
511 in Georgetown and Berkeley Counties. Since the Highway 
Commission has limited the Department’s participation in the 
cost of the operation of this ferry to $100.00 per month, we 
have no way of purchasing a new cable. The new cable, however, 
is unquestionably needed and I suggest that the county purchase 
it and submit the Department a claim for the cost. I shall be 
glad to recommend to the Commission that the claim be paid.137

The county followed this suggestion, and the claim was paid by the Highway 
Department. 

By 1939, Georgetown County faced serious maintenance issues with the 
ferry and the County Commissioners decided to inquire of Williamsburg and 
Berkeley Counties as to their willingness to contribute the ferry repair.138 A letter 
was sent by the Chairman of the Board of Georgetown County Commissioners 
to Berkeley and Williamsburg Counties:  

Gentlemen:  For the past five years Georgetown County has 
with some assistance from the State Highway Department, 
maintained and operated ferry service at Lenud’s Ferry across 
Santee River. We have repaired and maintained the ferry flat 
and machinery and employed and paid men to operate this ferry 
and given service to the traveling public without any assistance 
whatsoever from either Berkeley or Williamsburg Counties 
although it was understood at the time that the service was 
inaugurated in 1934 that you would pay a portion of the ex-
pense incurred. The machinery has been overhauled and some 
new machinery installed and the flat has been overhauled. All 

of this expense was borne by the County and the Highway 
Department. The flat is not in very good condition now and 
a new flat should be provided as well as providing some new 
parts for the machinery. We estimate that this work will cost 
between $1,000.00 and $1,200.00 and in as much as we have 
borne all of the expense for the past five years, we feel that it is 
time for you gentlemen to show your interest in this ferry, and 
we ask that you kindly advise us, by return mail, what assistance 
we may expect from you looking towards providing a new flat 
and having the machinery overhauled, also we would be glad 
to have you advise us if we may expect any assistance towards 
the operating expense in the future….139  

After receiving no response from Berkeley County and a polite “no, thank 
you” from Williamsburg County, on September 19, 1939, a delegation from 
Georgetown County met with the Chief Highway Commissioner to discuss 
the funding issue.140  When no funding deal was reached, ferry service was sus-
pended in November 1939, and it appears that Georgetown County permanently 
withdrew from running the ferry soon thereafter.141  However, not long after 
that, service was restored under the auspices of the state highway department.142

I Drove My Car into the River, and It’s Your Fault

William Benjamin “Ben” Lambert, Sr. (1875-1942) was the last ferryman at 
Lenud’s Ferry.143  Toward the end of Georgetown County’s involvement in ferry 
operations, the county had to deal with the fallout from an event that occurred 
the evening of December 2, 1938, when county commissioner Harold Siau 
received a telegram from Ben Lambert, the ferry operator:  “CAR IN RIVER 
FROM ANDREWS SIDE NO ONE HURT WHEN CAN SEND HELP 
TO GET CAR OUT AWAITING ANSWER.…” 

Mr. Siau got a wrecker from Parrish Garage to go to the ferry and remove 
the car, as it was obstructing traffic. The next day, Mr. E.L. Oxner showed up 
at Mr. Siau’s office and said:

that his car had run overboard at Lenud’s Ferry and he wanted 
to know what the County was going to do about the expense. 
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[Mr. Siau] told Mr. Oxner that he was very sorry that he had 
met with a mishap but he was very glad that there was no one 
hurt and that there was nothing that the County could do about 
the mishap other than they had done, that is to remove the car 
so as to permit traffic to use the ferry. Mr. Oxner stated that he 
knew there was a ferry on the road but did not know the exact 
location, that he had seen a sign “Ferry Ahead” with some small 
lettering below but had not read the small lettering. That there 
were gates on the road at the ferry but that these gates were not 
closed and he had run through as the head lights shining on the 
water in the river looked like the road ahead.144  

Unsatisfied with the county’s disinterest in his claim, Oxner hired H. L. 
Smith, a Georgetown attorney to write a letter to the Board chairman:

Mr. E.L. Oxner who is employed by Britton Construction 
Company of Sumter, S.C. in constructing rural power lines, 
was proceeding from Andrews towards Moncks Corner on 
Friday night, December 2nd in his automobile. With him in 
said automobile was his wife and another couple. When he ap-
proached Santee River over the cause-way leading to said river 
the gate which is ordinarily used as a warning to travelers was 
open and there was nothing to warn Mr. Oxner that he was 
in danger or that he was close to the river. As a consequence, 
before he knew that the river was in front of him and before he 
could stop his car, the same was driven into the river and was 
damaged. A suitcase containing clothes belonging to Mr. Oxner 
and his wife was also damaged. I would be glad if you could 
advise me as to whether the county would consider reimbursing 
Mr. Oxner for his damages in the matter.145

The passengers in Oxner’s car, D.O. Farmer and Mary Farmer, hired Attorney 
Phillip C. Stoll to write a similar letter to the County requesting $600 each. 
The county promptly declined both requests.146 Attorney Stoll filed an official 
notice of claim with the county, but it was never pursued in court.147

End of the Ferry

On August 13, 1941, Congress passed legislation granting authority “to the South 
Carolina State Highway Department to construct, maintain and operate a free 
bridge across the Santee River to a point suitable to the interest of navigation, 
at or near ‘Leneudes’ Ferry,” but the bombing of Pearl Harbor on December 7 
and the singular focus of the country on the war effort precluded any bridge 
construction.148 Coincidentally, the SC Highway Department stopped use of 
the ferry about that same time, because the opening of the dam upstream had 
reduced the volume of water to a level that would no longer reliably float the 
ferry boats.149  

In 1941 the last spillway closed and the lake filled to full pool with the waters 
of the Santee River. After the completion of the Marion and Moultrie dams 
most of the river system’s annual flow was retained in the vast lakes connected 
by a diversion canal or was flushed down the Cooper river to the Charleston 
Harbor. An unintended consequence of the project was the negative impact on 
both the Cooper and Santee rivers below the dams. As little as five hundred cubic 
feet of water per second was released into the remaining fifty miles of the old 
Santee riverbed…. [T]he lower stretches of the Santee “became an abandoned 
river.” The waterway also became much saltier because ocean tides in the lower 
river overwhelmed its meager flow and pushed upstream.150
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this 1943 topographical Map shows the abandoned ferry and new road construc-
tion in preparation for a bridge. note that on the north side of the river, near 

the top of the Map, one can see “leneuds ferry bridges,” which are the low wooden 
bridges built during the depression over swaMpy areas.  note, too, the (still 

existing) railroad running parallel to the road. u.s. dept. of interior geological 
survey, JaMestown Quadrangle, 1943.

At Last, a Bridge

Shortly after the end of the war on June 27, 1946, Congress “revived and reen-
acted” the 1941 legislation authorizing the bridge with the proviso that it was 
to be “completed within three years.”151  The bridge builders barely met the 
deadline, and the bridge was christened on March 30, 1949, much to the relief 
of automobile travelers who had been without a way to cross the river at that 
location for more than 7 years.

Epilogue

photo by the author, 2020.

All that is left to remind us of the existence of Lenud’s Ferry are the land-
ing site for the ferry on the south side of the river (shown above) between the 
highway and railroad bridges and a highway sign on the road from Jamestown to 
the bridge memorializing the Revolutionary War battle. Left to our imagination 
are encounters with “tygers” in the forest, bustling commerce and late-night 
gambling games at the ferry houses, a bloody slaughter of patriot soldiers and 
horses, arson and violence instigated by ferry competitors, auctions of enslaved 
persons and wealth of white planters turned to ruin by emancipation of those 
enslaved persons, dangerous crossings of a naturally flowing river unencumbered 
by manmade dams, and the everyday activities of people living around the ferry 
over centuries of time.
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one other early observer claims to have seen tigers, too.  See Merrens, “A Gentleman’s Travels,” 
113.

32 Charleston County, SC Deed Book AA, 147.  Note that the description is the same 
as that in the 1791 deed recorded in Book E-6, 438.  Bartholomew Gaillard devised a 
life estate in this land to his widow Elizabeth who later married Jonathan Skrine, with 
a remainder to Bartholomew’s son, Frederick Gaillard.  In this deed, Frederick Gaillard 
quitclaims a life interest to Jonathan Skrine, with remainder to his children, John Skrine 
and Mary Skrine.

33 Kinloch married Marie Ester Page, widow of  Jean Gaillard, in 1717, thereby gaining 
access to (if  not control of) 4000 acres on the north and south side of  the Santee River, 
obviously including the ferry location.  When James Kinloch died in 1757, his son, 
Francis Kinloch, inherited much of  this land, including land later sold to John and Elias 
Robert.  Bates and Leland, French Santee, 129-130.

34 McCord, The Statutes of South Carolina, vol. 9, 108-110.

35 “James Kinloch, 1685-1751” Copy Photo of  18th century painted portrait in private 
collection. The South Carolina Historical Society Vertical File Collection (Biography), 
30-4.

36 South Carolina Gazette, April 12, 1739.  

37 South Carolina Gazette, Dec. 18, 1740.

38 Charleston Co, SC Deed Book FF, 244.  Alexander DuPont, “tavern keeper, of  Prince 
Frederick Parish, Craven County” was one of  Skrine’s agents who signed this deed on 
his behalf  under a power of  attorney.  See South Carolina Department of  Archives and 
History, Miscellaneous Records (Main Series) [Selected Volumes], Series S213003, Vol. 
2F, 232-233.

39 South Carolina Gazette, Sept. 28, 1747.

40 South Carolina Gazette, Dec. 12, 1741; South Carolina Gazette, June 4, 1744.

41 e.g. A Map of the Parish of St. Stephen in Craven County Exhibiting a view of the several places 
practicable for making a navigable canal, by Henry Mouzon, Jr. (South Carolina Historical 
Society Library, Charleston, SC).  There is no date on this map, but the date of  1773 is 
established in The Southeast in Early Maps by William P. Cumming (3rd edition, University of  
North Carolina Press, 1998).  The map was prepared 25 years after Skrine died.

42 McCord, The Statutes of South Carolina, vol. 9, 108-110.

43 South Carolina Gazette, April 19, 1739; Cooper, The Statutes of South Carolina, vol. 3, 516. 
McCord, The Statutes of South Carolina, vol. 9, 108-110. 

44 Bates and Leland, French Santee, 94, 246.   

45 Like Peter Lieubray, his predecessor in the ferry business on the north side of  the river, 
Abraham Michaud also had some marital problems with his second wife that led him to 
run this ad in the South Carolina Gazette on April 21, 1759:  “Whereas, Lydia Micheau, 
my wife, has eloped from me some time; these are therefore to forward any person 
trusting her in my accounts, as I am determined not to pay any debt or contract she shall 
make from the date hereof.”  By 1765 when he signed his will, Lydia was included, so 
they must have patched up their relationship, and he died in 1767.  Reference William 
Leonard Gardner, Gardner and Allied Families, (Gateway Press, 1979), 61-63.  

46 South Carolina Gazette, April 23, 1744; see also Charleston Co, SC Deed Book FF, 244.  
Alexander DuPont, “tavern keeper, of  Prince Frederick Parish, Craven County,” was one 
of  Skrine’s agents who signed this deed on his behalf  under a power of  attorney.  The 
Power of  Attorney can be found in South Carolina Department of  Archives and History, 
Miscellaneous Records (Main Series) [Selected Volumes], Series S213003, Vol. 2F, 232-
233.  South Carolina Gazette, Nov. 16, 1747.

47 McCord, The Statutes of South Carolina, vol. 9, 153.  No recorded deed to Dupont was 
found, so he apparently ran the ferry on the property of  others.
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48 South Carolina Gazette, June 3, 1751, ad for sale of  estate items.  South Carolina 
Archives Series S136002, Box 034B, Item 0052A indicates that Anne Dupont was his 
administratrix; by 1755, Albert and Anne (formerly Dupont) Lenud were serving as 
administrators (see SC Archives series S136002, Box 039B, item 0044A). Alexander 
Dupont was born in 1718, married to Anne Guerry in 1745, and died in 1751. Bates 
and Leland, French Santee, 162.  Albert Lenud was the son of  Magdeleine Courège and 
Nicholas Lenud.  Magdeleine was given 400 acres of  land (where she and her husband 
were then living) north of  the Santee River in Craven County in 1730 by her brother 
Manasseh Courage, who retained other adjacent land.  (Deed Book I, 469; South Carolina 
Deed Abstracts, Vol. 1, 157.)  The memorial for this land is also in the South Carolina 
Department of  Archives and History, Memorial Books (Copy Series), Series S111001, 
vol. 1; 44, and it establishes that François Courège was the father of  Manasseh and 
Magdeleine, wife of  Nicholas Lenud, and that the grandchildren of  François Courège 
were Albert and Nicholas Lenud. This property does not bound on the river, but it seems 
likely to have been part of  the Courage Plantation mentioned in the 1750 Alexander 
Dupont ferry grant.  Note that the original owner of  lot 29 in Jamestown was Nicholas 
Lenud who was Albert Lenud’s grandfather.  Bates and Leland, French Santee, 222-223.

49 South Carolina Gazette, Nov. 20, 1762.  

50 Bates and Leland, French Santee, 224. 

51 South Carolina Gazette, July 16, 1771.

52 Brent C. Holcomb, South Carolina Marriages 1688-1799 (Baltimore, Genealogical 
Publishing Co, Inc, 1980), 194.  SC Archives Series S165015; year 1783; item 000130 
(online).

53 Ralph Perdriau, Elusive Freedoms (privately printed, 1966), 54, 63-64. 

54 It is not clear how Peter Lenud was related to Albert Lenud.

55 South Carolina Department of  Archives and History, Memorial books (Copy Series), 
Series S111001; volume 7; page 376; item 2.  9/25/1761.  Lying to the east of  this 
tract (also on the south side of  the river, of  course) is other property owned by Francis 
Kinloch at one time.  He owned a lot of  property in the neighborhood that he acquired 
from his mother, Mary Ester Kinloch, and his father, James Kinloch. As noted elsewhere, 
Mary Ester was the widow of  Jean Gaillard, who originally owned all of  this land. The 
original grantee of  much, if  not all of  this property from the Lords Proprietors was Jean 
François Gignilliat.  For information about him, see Bates and Leland, French Santee, 143 
et seq.  The west side of  the Gignilliat property ended up being owned by Barthélémy 
Gaillard, eldest son of  Joachim Gaillard.  For information about him, see Bates and 
Leland, French Santee, 122 et seq.  The east side of  the Gignilliat property ended up in the 
ownership of  Jean Gaillard, another son of  Joachim Gaillard.  For information about 
him, see Bates and Leland, French Santee, 127 et seq.  The 200-acre tract acquired by Joseph 

Willingham in 1770 (including “Ferry Lands”) and the larger 700-acre tract sold in 
1792 are part of  this Kinloch property.   

56 He was surely there by 1769.  South Carolina Gazette, February 7 and 28, 1769.  The 1766 
baptismal record for his daughter lists him as “Over’r” which might mean “overseer” at 
the ferry?  Mabel. L. Webber, “Parish Register of  St. James Santee 1758-1788,” South 
Carolina Historical & Genealogical Magazine, vol. 17, 43. Joseph Winningham (later known 
as “Willingham”) acquired 200 acres from John Robert and Elias Robert. This deed 
was not recorded until 1811, years after the death of  Joseph Willingham at a time 
when Theodore Gourdin owned the property.  Charleston Co, SC Deed Book D-8, 
7.  Willingham got seller financing and mortgaged this tract of  200 acres “bounded 
northerly on the Santee River, east on lands then of  Elias and John Robert but now the 
property of  Elias Robert, south on lands then of  James Robert but now property of  
Sarah and Judith Robert, and west on lands of  John Skrine, the said 200 acres being part 
of  two tracts of  land sold by Francis Kinloch Esqr. deceased to the said John Robert 
and Elias Robert and by them sold to the said Joseph Willingham.”  Charleston Co, SC 
Deed Book P-3, 389.  This is part of  property conveyed by Francis Kinloch to John 
Robert and Elias Robert, sons of  James Robert in 1761 in Deed Book P-3, 172.  The 
neighbor on the west side of  this property is listed as “Bartholomew Gaillard now John 
Skrine (the ferry tract).  The ferry tract is described in the 1736 deed from Gaillard to 
Skrine mentioned herein.  This is a very important legal description because it delineates 
the original Skrine property that derived from Bartholomew Gaillard from the newer 
ferry tract that derived from his brother, Jean Gaillard.  Willingham was mentioned in 
this mortgage as a “ferry & tavern keeper.”  Since the mortgage was done more or less 
simultaneously with his acquisition of  the property, this confirms that Willingham was 
running the ferry and tavern even before he acquired title to the property.  The mortgage 
was satisfied in 1774.

57 The SC and American General Gazette, April 4, August 4 and 11, 1775:  “On Tuesday the 23d 
of  May next, at the plantation where David Anderson, deceased, lately lived, near Lantws 
[sic] Ferry, on Santee, nine valuable Negroes, a stock of  horses, sheep, hogs, household 
furniture, and carpenters tools of  all sorts; and on the day following, at the house of  
Dennis Egan, at Willingham Ferry, on Santee, about fifty head of  cattle. Mary Anderson, 
Administratrix.”  This clearly indicates that the ferry at least was still using Willingham’s 
name in 1775. South Carolina Will Book B (1786-1793), 276.  See inventory in 
Charleston County, South Carolina, Inventories 1793-1800, Vol. B, 180.

58 Webber, “Parish Register of  St. James Santee,” 78.  

59 This map is part of  the deed in Charleston Co, SC Deed Book P-3, 389.  

60 South Carolina Department of  Archives and History, L 60001, St. Stephen’s Parish 
(S.C.). Commissioners of  the Roads, Minutes of  the Commissioners of  the Roads, 
1789-1799.
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61 Maps of  Theodore Gourdin property north and south of  the river both dated February 
5, 1821, found in Theodore Gourdin papers in the South Carolina Historical Society 
library.  See also Williamsburg County Plat Book 1, 98.

62 “A Map of the Parish of St. Stephen in Craven County,” by Henry Mouzon, 1773.  The South 
Carolina Historical Society Maps/Plats Collection 32-119.  There is no date on this 
map, but the date of  1773 is established in The Southeast in Early Maps by William P. 
Cumming (3rd edition 1998).  There are at least two other versions of  this map which 
purport to be the same but are slightly different:  Reference J. Russell Cross, Historic 
Ramblin’s Through Berkeley (Berkeley County, S.C., Berkeley County Historical Society, 
2002), 128, and a map in possession of  the GIS Department of  Berkeley County which 
is a copy of  the original Mouzon map made by J. P. Gaillard in 1913.  The latter claims 
that the original Mouzon map was prepared in 1771.

63 Bates and Leland, French Santee, 36.

64 According to D. H. Parry, The Death or Glory Boys:  The Story of the 17th Lancers (London, Paris, 
New York & Melbourne, Cassell and Company, Ltd., 1899) 83, 41 men were killed.  
The historical highway sign says “3 officers and 36 men killed and wounded.”

65 Lt. Colonel William Augustine Washington was a second cousin of  George Washington.

66 Carl P. Borick, A Gallant Defense, The Siege of Charleston 1780 (Columbia, S.C., University of  
South Carolina Press, 2003) 193.  For a participant’s description of  what happened in 
the battle, see Baylor Hill, A Gentleman of Fortune: The Diary of Baylor Hill, First Continental 
Light Dragoons 1777-1781, (Ft. Lauderdale, FL, Saddlebag Press, 1995), vol. 3, 85-89.

67 Murtie June Clark, Loyalists in the Southern Campaign of the Revolutionary War (Baltimore, 
Genealogical Publishing Co, Inc, 1981), vol 1, 183. Found at ancestry.com.

68 “Advertisement.” City Gazette City Gazette (published as THE CITY GAZETTE, OR 
THE DAILY ADVERTISER.) Charleston, South Carolina,IX, no. 1674, January 13, 
1791: [2]. NewsBank: America’s News – Historical and Current. 

January 13, 1791 | City Gazette (published as THE CITY GAZETTE, OR THE DAILY 
ADVERTISER.) | Charleston, South Carolina | Advertisement |

Volume IX | Issue 1674 | Page 2 

69 In Charleston County, SC Deed Book E-6, 438, the sheriff  sold property of  Joseph 
Willingham deceased to Theodore Gourdin to satisfy the judgment of  Denis Egan which 
Egan had obtained in 1790. The land was described as follows: “Joseph Willingham 
was in his lifetime and at his decease possessed of  four distinct tracts of  land adjacent 
to each other containing in the whole 500 acres more or less in St. James Parish Santee 
commonly known at present as Skrine’s Ferry, bounding north on the Santee River and 
south partly on vacant land and partly on land of  Bartholomew Gaillard, east on lands 
of  Mary Esther Kinloch, west on lands of  John Gendron.”  [Note that this is a very old 

legal description that does not reflect the neighbors in 1791.  It matches with the legal 
description for the 1736 deed in Book AA, 147, wherein Frederick Gaillard conveyed to 
Jonathan Skrine 500 acres commonly called Skrines Ferry.]  This is the land where the 
ferry was originally – just west of  where it moved in the 1730s.  

70 In Charleston County, SC Deed Book F-6, 291, the sheriff  sold Theodore Gourdin 
more of  Joseph Willingham’s property to satisfy a judgment payable to Thomas Simons, 
executor of  Maurice Simons. [Note that Maurice Simons is supposed to be the person 
who conveyed Myrtle Grove back to Joseph Winningham about 1777, according to the 
affidavit of  Charles Gaillard mentioned herein.  Perhaps the note was for a loan to enable 
the purchase.] This land contained 700 acres and was “bounding east on lands of  John 
Mayrant and others, south on lands of  James Jaudon, James George and lands surveyed 
for Joseph Lee, west on land late the property of  Elias Ball and of  Theodore Gourdin 
(formerly Skrine ferry) and north on lands of  the said Gourdin and the Santee River.”  
This tract was clearly to the east of  the Skrine Ferry property acquired by Gourdin the 
year before and included the ferry operating at that time. The deed was recorded August 
14, 1792 and appears to include some or all of  the old James Town settlement (see Deed 
Book P-3, 172).

71 The Egan heirs claimed that Thomas Egan acquired the ferry tract in 1776 and ran 
the ferry until his death in 1786 and that his widow, Rebecca (who had married John 
Anderson) ran it until May 1808 when Gourdin interfered. South Carolina Department 
of  Archives and History, Petitions to the General Assembly, S165015, year 1808, item 
33. By unrecorded deed, Joseph Willingham conveyed the ferry tract to Dennis Egan 
in 1775. [Theodore L. Gourdin papers, 1822-1866. (1038.02.02) South Carolina 
Historical Society, file 11-160-35].  By two recorded deeds in 1775 and 1776, Dennis 
Egan conveyed the ferry tract to Thomas Egan.  [Charleston County, SC Deed Book P-4, 
143-145 and Deed Book T-4, 477-480].  So, the Thomas Egan heirs had a pretty strong 
claim of  ownership to the Lenud’s Ferry tract.  Gourdin’s position was summarized in 
the affidavit of  Charles Gaillard Senr. which may be found among the Gourdin papers 
at the South Carolina Historical Society. “Being an old inhabitant of  the neighborhood 
of  Lenuds Ferry in the St. James Santee I recollect that Joseph Willingham sometime 
about the year 1770 purchased a plantation now called Myrtle Grove a few years after 
he sold the said place to John Egan who resided thereon until about the year 1777, the 
said J. Egan then sold it to Maurice Simons who soon after sold it to the said Joseph 
Willingham who removed to the said place & there resided till about the year 1788 he 
then died & left it to one of  his sons who also resided on it several years, he also died 
on the place, leaving it to his son & about 2 or 3 years after, Mrs. McDonald took 
possession of  the said place & until then I had never heard that she ever had any claim to 
the said place.” Charles Gaillard Senr. Myrtle Grove was referred to by Joseph Willingham 
in his will as “Myrtle Hill” and when he wrote his will in 1789, he surely thought he 
owned it.  It is unclear whether this was the ferry site or not, but the ferry site seems to 
have been the land in dispute between Gourdin and the Egan heirs, so perhaps it was 
(although Susan McDonald’s July 5, 1808, letter to Gourdin does seem to challenge his 
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title to the Skrine’s Ferry tract). It remains uncertain whether “Myrtle Hill” or “Myrtle 
Grove” was another name for the Lenud’s Ferry tract where the ferry was operating in 
1780.  One possibility is that “Myrtle Hill” is the 510-acre tract (discussed herein) that 
lies west of  the Skrine’s Ferry tract.

72 Portrait by Thomas Sully (1815) in the Mead Art Museum at Amherst College; 
published with permission of  Bridgeman Images; image #712456.

73 South Carolina Department of  Archives and History, Petitions to the General Assembly, 
S165015, year 1808, item 33.  This could not have happened until Gourdin acquired 
the Ferry.  On March 12, 1793, Ann Logan, executrix of  the estate of  Joseph Logan, 
deceased, advertised in the City Gazette (Charleston, SC) the sale of  “thirteen prime 
Negroes” and other property to occur on April 2, 1793, providing the first name for the 
“Mr. Logan” mentioned in the petition.

74 John Anderson and John Blake were witnesses to the marriage settlement of  Thomas 
H. Willingham (son of  Joseph Willingham) and Sarah Chovin, so Anderson was: a) 
not dead in 1796; and b) presumably friendly with the Willinghams (or maybe just the 
Chovins). South Carolina Department of  Archives and History, Petitions to the General 
Assembly, S165015, year 1808, item 33.  Among the Theodore Gourdin papers at the 
South Carolina Historical Society (11-164-7) is a somewhat confusing document signed 
by John and Rebecah Anderson in 1793 that clarifies their first names.  

75 Rebecca Anderson was the widow of  Thomas Egan according to her petition, South 
Carolina Department of  Archives and History, Petitions to the General Assembly, 
S165015, year 1808, item 33.

76 This is a confusing and hard to read document found among the Gourdin papers in the 
South Carolina Historical Society library. Theodore L. Gourdin papers, 1822-1866. 
(1038.02.02) South Carolina Historical Society.

77 Francis Asbury, The Journal of the Rev. Francis Asbury, 1771-1815 (New York, N. Bangs and T. 
Mason for the Methodist Episcopal Church, 1821), vol. 2, 240. 

78 Rev. Francis Asbury, vol. 2, 185. 

79 McCord, The Statutes of South Carolina, vol. 9, 375.  This charter was for the original 
Skrine’s ferry location.  Based on recorded deeds, Gourdin had a good claim to the 
original Skrine’s Ferry site as a result of  his purchase at auction and a dubious legal claim 
to the Lenud’s Ferry land that he also purchased at auction, because Willingham had 
deeded that property to Dennis Egan who, in turn, had deeded it to Thomas Egan. It 
seems clear that Gourdin did not use the original Skrine’s Ferry tract until 1808 when 
the dispute with the Egan heirs erupted. He did, however, control Lenud’s Ferry [at 
the Kinloch/Willingham location] for a while after his purchase. By November 1807, 
Anderson (on behalf  of  the Egan heirs) was in control of  the ferry there.

80 McCord, The Statutes of South Carolina, vol. 9, 375.  

81 On August 18, 1806, in the City Gazette and Daily Advertiser, this was published: “Notice 
A few days ago, a Negro Man, named Baptiste who says he is free, and speaks the French 
and English language, stopped at Lenud’s ferry.  He appears to be in a bad state of  
health, is about five feet ten inches high, hair tied behind, rather clumsily made, with very 
thick lips.  The owner, (if  he has any) of  the above negro, will find him at the Ferry-
House. T. Doyle, LENUD’S FERRY.”  See also City Gazette & Daily Advertiser, Aug. 16, 
1806 notice (published Aug. 19) which clarifies that Doyle’s first name was Thomas.

82 City Gazette and Daily Advertiser, June 30, July 8, 11, 18, 1808.  

83 South Carolina Department of  Archives and History, Petitions to the General Assembly, 
S165015, year 1808, item 33.   

84 Ancestry.com.

85 City Gazette and Daily Advertiser, June 30, 1808.  The name at the end of  the ad is “S.E. 
McDonnald.” 

86 Theodore L. Gourdin papers, 1822-1866. (1038.02.02) South Carolina Historical 
Society. File 11-164-8, Land Correspondence, 1784-1825.  Based on the deed records, 
McDonald’s claim had no merit.

87 Theodore Gourdin papers at the South Carolina Historical Society 11-164-8.

88 South Carolina Department of  Archives and History, Petitions to the General Assembly, 
S165015, 1808, item 33 and 1808, item 34.  

89 South Carolina Department of  Archives and History, Committee Reports, Series 
S165005; Year 1808; item 39.  

90 He served from 1806-1810.  http://elections.lib.tufts.edu/catalog/tufts:sc.senate.
st.johnsberkeley.1806

91 The Carolina Gazette, November 4, 1808.  https://elections.lib.tufts.edu/catalog/
g158bh353.

Note that Gourdin has the distinction of  being a member of  Congress during the War of  
1812 and one who returned to Washington from recess on September 23, 1814, to see 
the U.S. capitol after it (along with most of  the town) had been burned by the British 
the month before.  Gourdin (a Republican) sought re-election in October 1814 but was 
defeated by Benjamin Huger (a Federalist).

92 Theodore L. Gourdin papers, 1822-1866. (1038.02.02) South Carolina Historical 
Society.  The summons required an appearance on the second Monday in May 1809.  
However, there is no case file for this matter, nor is there any entry on May 8, 1809, in 
the Charleston Court of  Common Pleas Journal at the South Carolina Department of  

http://elections.lib.tufts.edu/catalog/tufts:sc.senate.st.johnsberkeley.1806
http://elections.lib.tufts.edu/catalog/tufts:sc.senate.st.johnsberkeley.1806
https://elections.lib.tufts.edu/catalog/g158bh353
https://elections.lib.tufts.edu/catalog/g158bh353
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Archives and History to indicate that the case moved forward.  One can conclude that it 
settled.  South Carolina Department of  Archives and History also has an index for equity 
records covering Bills of  Complaint from 1791-1815 in Charleston County, and nothing 
was found there either under the names of  the litigants. 

93 McCord, The Statutes of South Carolina, vol. 9, 443.

94 (a) Joseph Winningham acquired 200 acres in 1770 from John Robert and Elias Robert.  
This deed was not recorded until 1811 in Charleston Co, SC Deed Book D-8, 7. (b) 
In 1796, Thomas H. Willingham (not yet 21 years old), son of  Joseph Willingham, 
conveyed his interest in his father’s estate to Theodore Gourdin.  This deed was recorded 
in the Williamsburg County Clerk’s office on May 13, 1810, in Book B, 64-65.  (c) 
In Williamsburg County, SC, Court Deed Book B, 65, by deed dated 1796 (recorded 
in 1810) Christopher Willingham agreed to sell his interest in his father’s estate to 
Theodore Gourdin. (d) In 1804, Theodore Gourdin bought ¼ interest in the estate of  
Joseph Willingham from Christopher Willingham and Elizabeth Williams (widow).  This 
deed was recorded in 1810. See Charleston County SC Deed Book B-8, 326. 

95 Theodore L. Gourdin papers, 1822-1866. (1038.02.02) South Carolina Historical 
Society, folder 11-164-8.  

96 Theodore L. Gourdin papers, 1822-1866. (1038.02.02) South Carolina Historical 
Society. Folder, 11-162-11.  This deed is not recorded.  No information was found to 
determine when and from whom the Guerrys acquired the property.

97 Williamsburg County, SC Deed Book A, 382.  This deed was recorded in 1817.  See also 
Charleston County, SC Deed Book G-10, 228.

98 South Carolina Department of  Archives and History, Colonial Land Grants (Copy 
Series) Series S213019, volume 38, 356.  Boyd conveyed this property to Galliard who 
later conveyed it to Courège.  Bates and Leland, French Santee, 94.

99 Theodore L. Gourdin papers, 1822-1866. (1038.02.02) South Carolina Historical 
Society, folder 11-164-3.

100 Williamsburg County, S.C. Will Book A: 73-74. South Carolina Department of  Archives 
and History online records index.

101 Charleston County, SC Deed Book O-9, 48, curiously not recorded until Jan 24, 1824.   
One would think that after a dispute with the Egans spanning two decades, Gourdin 
would have been eager to record his settlement deed promptly. The map of  the 510 acres 
referenced in this deed may be found in the South Carolina Department of  Archives and 
History, Plat Collection of  John McCrady, Series L10005; reel 8; plat 4288.  The house 
shown on the plat corresponds with the location of  the western Willingham home shown 
on the 1773 Mouzon map of  the area.

102 SC Archives ND-3797-01.  The petition is undated and is addressed to Speaker Patrick 
Noble.  He was speaker of  the House of  Representatives from 1818-1824 (and again 
from 1833-36, but Gourdin was dead by then).  In his petition, Gourdin represents 
himself  to be the “proprietor of  Lenuds & Skrine’s Ferry on the Santee both forming 
one passing place over that swamp & river…”  Clearly “Lenud’s” referred to the ferry 
on the north side and “Skrine’s” referred to the ferry on the south side, which is curious 
because by the time this petition was filed, Gourdin owned the superior Lenud’s landing 
on the south side, so there would have been no reason to operate the ferry from the 
Skrine site.  Perhaps Gourdin was using the Skrine name to refer to the Lenud site 300 
yards to the east of  the original Skrine ferry site, as Mouzon did on his 1773 map 
mentioned herein.

103 SC Archives S390008, item 18.  This 2-page document is undated, so one cannot be 
completely certain that the it relates to Gourdin’s petition in ND-3797-01 (which is 
also undated), but the topic of  both documents is a turnpike for the roads leading to the 
ferry, Gourdin is involved in both, and the lack of  road repair on the north side of  the 
river is mentioned as three years in both documents.

104 Presumably, this refers to the swamp or lower landings on the north side.

105 Presumably, this refers to the upper landing on the north side.

106 Half  cents were minted between 1793 and 1857.

107 Williamsburg County, South Carolina Plat Book 1, 98.

108 McCord, The Statutes of South Carolina, vol. 9, 536.  Gourdin’s earlier charters in 1796 and 
1809 were for Skrine’s Ferry 300 yards up river, but now that he owned both properties, 
his new charter was for the better location known as “Lenud’s.”  

109 McCord, The Statutes of South Carolina, vol. 9, 375.   As the operator of  Murray’s Ferry, 
Gourdin was sued by a man from North Carolina who lost two horses when the 
ferryman made some bad judgments while crossing the river in an 1819 case that became 
a landmark ruling in the law of  common carriers. Cook v. Gourdin, 2 Nott & McCord 19 
(1819).

110 McCord, The Statutes of South Carolina, vol. 9, 405.  

111 McCord, The Statutes of South Carolina, vol. 9, 536.  

112 1820 U.S. Census, Georgetown County, SC.

113 Findagrave.com has a picture of  his gravestone.

114 For a discussion of  the (quite interesting) life and progeny of  Robert M. Gourdin, see J. 
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Jean Latourrette and Pastor 
Pierre Peiret, Founders of 

L’Église Française du  
Saint Esprit

J O H N  E .  L A  T O U R E T T E ,  P H . D . 1

Introduction

Pierre Peiret (Peyret) and Jean Latourrette arrived in New York City in 
October of 1687, after their flight from Osse, a small village in Béarn in 

the Aspe Valley in the Pyrenees Mountains in southwestern France.2 Peiret, 
recognized as the founder of the French Church of New York (L’Église Française 
du St. Esprit) in 1688, was a successful and influential Huguenot minister until 
his death on September 1, 1704. His friend and compatriot, Jean Latourrette, 
was a carpenter and the unmarried second son of David Latourrette, head of 
the most prominent Protestant family in Osse. The origins of both men and the 
history of their escape from France has been incorrectly reported for generations. 
I hope that this article, based on contemporary documents and accounts, will 
dispel the misconceptions and rumors about Peiret and Latourrette and will 
provide their descendants with the true story of their ancestors.

In the case of Peiret, the two histories of the French Church and the work 
of Jon Butler repeat an error made by Charles W. Baird that the pastor was a 
native of Foix.3 Peiret’s birth and birthplace were identified in Le Béarn Protestant 

https://www.findagrave.com/memorial/42818636/william-benjamin-lambert
https://www.findagrave.com/memorial/42818636/william-benjamin-lambert
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by Alfred Cadier (pastor at Osse from 1871 to 1906) who stated that Peiret 
was born about 1644 in Pontacq, Béarn, not Foix, and was the minister at Osse 
between 1677 and 1685.4 He fled from Osse with his wife, Marguerite Latour, 
and their children Pierre (18 months) and Madeleine (5 years).5 They were accom-
panied by several parishioners, Jean Latourrette being the “most well-known.”6 

Jean Latourrette’s origin in Osse, Béarn (now known as Osse-en-Aspe, but 
referred to in this article as Osse) was confused in most early American accounts 
with that of Ossès, which is about 29 miles from Biarritz. Latourrette’s village 
of Osse is about 60 miles from Ossès and about 100 miles from Biarritz. Ossès, 
with its houses of bright white walls and red tile roofs, is clearly a Basque vil-
lage, while Osse is a typical French village with houses of stone or stucco and 
dark slate roofs.

When he left Osse in 1685 with Peiret, Jean Latourrette was described as 
a cadet, a younger, unmarried son of l ’ostau (the house).7 His single status was 
confirmed by entries found in the records of the French Relief Committee in 
London. Jean Latourrette was also identified as a younger brother of Jacob of the 
household of David Latourrette. Under the Fors de Béarn, the customs and laws 
of the province before the French Revolution, the eldest son was heir of the ostau. 
Younger sons, even in families like the Latourrettes, were typically craftsmen. 
Jean was no exception, being a menuisier (carpenter), a craft he practiced after 
his arrival in New York.8  Unfortunately, Jean Latourrette has been incorrectly 
immortalized in fables and religious re-enactments as the Count de La Tourette, 
who allegedly fled with his countess at the height of a party given to disguise 
their escape from France when word reached them of the Revocation. As this 
article will prove, Latourrette was neither a count nor married when he left Osse.

The story of these two refugees represents an interest of the mine which 
traces back more than sixty years when the genealogical research of Lyman E. 
Latourette and Mrs. Verna A. Hill Jacob came to my attention in the 1950s. 
Although focused primarily on the American descendants of Jean Latourrette, 
Lyman’s Latourette Annals in America (1954) and Mrs. Jacob’s widely circulated notes 
of that decade, later consolidated into Compilation: The Latourette Family and Associated 
Families (1965), paint a captivating portrait of what Jean Latourrette’s life in Osse 
might have been, but these undocumented stories left me with more questions 
than answers.9 Was Latourrette really a count who fled with his countess when 
the Edict of Nantes was revoked in 1685? Was his marriage to Marie Mercereau 

in New York, therefore, a confirming one of an earlier ceremony in France? Or, 
as alleged by Mrs. Jacob, was Latourrette a single male who became a member 
of the Rhode Island Colony in the fall of 1686, later moving to New York when 
the settlement failed? Was he, perhaps, one of two brothers who allegedly fled 
from Osse? Did Susanne Latourrette come from France before Jean? Did the 
Latourrettes of Osse originally come from Italy, even though Béarn was histori-
cally closely associated with what is now northern Spain? Finally, where was 
Osse? The stories, published without citations as to source or documentation, 
have been repeated through the years by both descendants and researchers.10 

After my retirement in 2000, I was finally able to explore Jean Latourrette’s 
origins and connect his flight from Osse in 1685 with that of Pastor Pierre 
Peiret, who founded the French Church of New York. I hope that the follow-
ing documented accounts of Jean Latourrette and Pastor Peiret will prove more 
interesting and, indeed, more noble, than the tales spun by Lyman, Mrs. Jacob 
and many Latourrette descendants in America to explain what they did not 
know about the history of Osse and the lives of these two Protestant men and 
their families.11      

As a Protestant minister who refused to abjure and who defied the King’s 
edicts, Pierre Peiret was under the threat of death or a sentence to the galleys by 
Louis XIV. By his commitment to see the Peiret family safely to a new haven 
outside France, Jean Latourrette was subject to the same punishment. After two 
years of traveling from their home, they reached New York City in October 1687.

With the help of other Huguenot refugees, they established the French 
Church of New York, now called L’Église Française du St. Esprit (The French Church 
of the Holy Spirit).12 Jean Latourrette, a master carpenter, played a major role in 
the construction, expansion, and later remodeling of the first wooden church 
built in New York in 1688 on Petticoat Lane (later called Marketfield Street). 
Now, more than 300 years later, the church they established still exists on 
East 60th Street and is claimed to be the oldest French-speaking institution 
in America. 

Why did Pastor Pierre Peiret and Jean Latourrette decide to make the long 
journey from Osse to New York together? To answer this question requires 
understanding their history in Osse, and by following the history of Osse, 
I uncovered the origins of the Latourrette family, and the true story of Jean 
Latourrette and Pierre Peiret. The following pages include a brief history of 



91Jean Latourrette and Pastor Pierre Peiret, Founders of L’Église Française du Saint Esprit 90 The Huguenot Society of South Carolina

Osse, sketches of the Latourrette family, a sketch of Pastor Pierre Peiret and his 
association with both Osse and the Latourrette family, and Latourrette’s and 
Peiret’s escape from Osse and their arrival in New York.

A Brief History of Osse beginning in 1569

In 1569, Béarn became an independent Protestant state under Queen Jeanne 
d’Albret, the mother of King Henry IV of France. Protestantism dominated 
Osse, but the rest of the Aspe Valley remained essentially Catholic. There was 
no conflict between the two faiths and Osse Protestantism was strengthened 
under the ministries of Gassiot Latourrette and Jean Codures.13

King Henry IV, a convert to Catholicism when he assumed the throne of 
France, signed the Edict of Nantes, April 13, 1598, granting civil rights and 
freedom of worship to Protestants under strictly prescribed conditions and in 
specified locations. Forced by religious and political pressure from the Catholic 
clergy and Pope Clement VIII, Henry IV, also sovereign over Béarn (Lower 
Navarre), issued an edict on April 15, 1599, restoring Catholicism to Béarn and 
subjecting Béarn to the provisions of the Edict of Nantes, with its many restric-
tions on Protestantism. It also allowed Catholics the right to have two bishops 
and twelve priests in Béarn. By 1620 the number of priests had expanded to over 
300.14 At the time, the 1599 edict reestablishing Catholicism did not appear to 
have a direct impact on Osse. 

Louis XIII, son of Henry IV, entered Pau, about 30 miles from Osse, with 
an army on October 15, 1620. Béarn and Lower Navarre were rejoined to France, 
and Catholicism was restored as the state religion. This began an extended period 
of repression, complete with Kafka-like edicts, decrees, and legal decisions to 
force Protestants to convert.15 The repression, accompanied by barbaric attacks, 
continued even though Louis XIII reaffirmed the Edict of Nantes. 

In 1633 Louis XIII issued a declaration forbidding ministers to preach out-
side their parishes. In 1640, the bishop of Oloron secured a decree forbidding the 
practice of the Protestant religion in places where less than 10 families resided. 
With the exception of Osse, these actions likely eliminated Protestantism in the 
Aspe Valley.16 State subsidies for ministers were reduced and then eliminated. In 
1669, even self-imposed levies to support ministers were banned.17 It is obvious 

from the events described below that the Osse Consistory fought against all of 
these acts up to 1685. 

Token adherence to the Edict continued even after 1661, when Louis XIV, 
at age 23, assumed the powers of the throne and accelerated the repression and 
savage acts (even in the remote mountain village of Osse) to the point in 1685 
when he was convinced that the Edict was no longer needed because there were 
no more Protestants, all of them having been “converted.”18 

The Consistory registers of Osse for 1665-85 demonstrate how the ability 
of the village Protestants to maintain their pastor, temple, and worship was 
systematically destroyed.19 The first five years of the registers do yield some 
hints of what the Protestant community was like before it was destroyed by 
the accelerating pressure. One finds discussions about the use of discipline and 
sanctions against members who had transgressed the rules of the Reformed faith. 
Young people were sanctioned for dancing on July 5, 1665, and December 26, 
1667. Another discussion included charges that members said Catholic Masses 
seeking a miracle or called on a magician to cure a spouse’s illness. The minutes 
of March 25, 28 and 31 and May 3 and 19, 1668, dealt with quarrels or dis-
putes among members and the role that David Latourrette and Jean Latourrette 
(Tourret) played in arbitrating these situations. Minutes also deal with the debt 
of and loans taken out by the Consistory, with the backing of elders for pay-
ment. An entry for September 29, 1666, describes a loan that was guaranteed 
by four elders, including David Latourrette. On March 18, 1668, it was noted 
that the sieur de Latourrette, notaire, stood as a guarantor of a debt and that Jean 
Tourret (de Latourrette) paid a debt of 20 francs collected by him from temple 
families in his role as deacon. 

One positive event during the years of steady pressure by the Catholic 
clergy against the Osse Consistory was the conversion of Jeanne Dagource to 
Protestantism on August 9, 1665. Her testimony of faith was accepted by the 
minister and seven elders, including David Latourrette. 

Major commitments were made by the heads of households, including the 
replacement of Pastor David Casaucau by François Benoit (August 2, 1666); 
the engagement of Pastor Jean-Jacques Mauzy (July 10, 1667), the renewal of 
Mauzy’s contract (July 8, 1668), with the signature of David Latourrette, notaire, 
and the appointment of Pastor Josué Médalon (April 12, 1671) with a “precise” 
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agreement prepared and executed with Médalon on behalf of the elders by David 
Latourrette, notaire.20 

One of the most repressive measures levied in Béarn was the Edict of 1668, 
reducing the number of Protestant temples from 123 to 20. It was designed to 
limit the number of pastors and establish barriers to practicing the faith. As 
with so many earlier edicts, the guarantee of 20 temples as “perpetual and ir-
revocable” was soon breached and, in 1685, completely violated.21 

Osse was no longer exclusively Protestant, but the census for 1665 indicates 
adherents of the Reformed Religion were at least 36 percent and perhaps as 
much as 50 percent of the population.22 The minutes show that the Reformed 
congregation attempted to maintain the parish in the face of overwhelming 
repression, with a full complement of elders and deacons and minutes recorded 
up to the last meeting, dated September 5, 1684. 

The Consistory’s financial problems were revealed within the first year of 
Pastor Médalon’s appointment. The heads of households assembled on April 17, 
1672, to address a lack of funds to pay Médalon, without which he indicated 
he could not survive. This situation was not fully resolved, and at a meeting 
of May 20, 1673, he asked to be sent back to Pau. Ultimately, he left in 1677. 

More and more discussions were recorded about the failure of members 
to make their pledges and the inability to meet current expenses, including 
contractual payments to pastors. Minutes of meetings between May 26, 1670, 
and May 31, 1672, indicate some elders and deacons did not attend meetings, 
or were identified as not making their pledges or fulfilling their assignments to 
secure payments from households. It appears that some of the faithful, includ-
ing elders and deacons, were drifting away because of external pressure. There 
are frequent references to a process of seizing property from households that 
did not pay their pledges or debts to the Consistory. The problems only grew 
more severe after 1672. 

After the religious war of 1569, there had been a general accommodation 
between the two religions and a reemergence of the historic resentment against 
the imposition of outside authority in the Aspe Valley as restricting the local 
authority granted by the Fors de Béarn. The ascent of Louis XIV encouraged 
Catholic priests to be more aggressive. By a suit in 1665, the Osse priest, using 
some previous actions of the Catholic-controlled Pau Parliament, attempted to 

interfere with the free selection by villagers of the four Osse jurats (magistrates).23 
The local priest charged: 

1. that the selection of the jurats had to be determined by the actions of parlia-
ment, which had given a preference to the selection of Catholics; 

2. the estate of the Catholic Church was being managed by a Protestant (abbé 
laïque, David Latourrette); 

3. since 1650 the jurats had used the estate funds for community and other 
profane purposes and not for the Church; and 

4. the existing jurats and David Latourrette, notaire, had insulted him and at-
tempted to break the door to the Catholic cemetery. 

The suit resulted in favoring the selection of Catholic jurats. The other 
charges were not considered due to the lack of evidence or were dismissed. 

Having lost control over the selection of jurats, there was no respite for the 
Consistory. In 1672 a Catholic premier jurat taxed the Protestants to support the 
Catholic estate. The Consistory meetings of December 14 and 18, 1672, resulted 
in actions to block the levy and to seize all the monies which had been paid. 
The resulting litigation resulted in heavy expenses for the Consistory to defend 
itself, and yet the case was lost.24 

The next action against the Consistory was in March of 1673 when the 
Reformed parishioners were deprived of the use of public funds for their school. 
Two detailed reports of expenses incurred to fight this litigation were presented at 
the September 8 meeting, which Cadier quotes at length, noting that this case il-
lustrates “the simplicity of our mountain people’s customs.”25 David Latourrette’s 
role as abbé laïque d’Osse included ancient rights which had been purchased in 
1605, without status of royalty. One of the rights was to collect from the vil-
lagers a tax that was known as the dime for support of the Catholic bishopric. In 
the Aspe Valley, Latourrette’s role as a secular abbot was an exception because 
the secular abbots in other villages had only to support the local Catholic 
churches. Historically, there had been an accommodation in Osse between the 
two religions and the local religious tax called the prémice, also collected by David 
Latourrette, which was used to financially support both religions. The amount 
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of the prémice to be distributed to the Protestant church in 1675 was 102 francs 
which Latourrette advanced to the deaconry. The local priest obtained a court 
order at almost the same time forbidding the Protestants from receiving their 
share of the prémice, and Latourrette was unable to have these funds, for which 
he was responsible, returned to him. This led to litigation that stretched out 
to 1701 with his son Jacob Latourrette acting as a suppléant (substitute) after his 
father’s death to secure these funds.

The Consistory resolved to maintain their parish. It took a subterfuge at 
the synod of June 23, 1677, to foil Louis XIV’s plan that Josué Médalon, pastor 
from 1671 to 1677, was to be the last minister at Osse. The synod employed a 
procedure whereby it freed Médalon from his charge and entrusted it to Pierre 
Peiret, as if the ministry itself, rather than the person, was continuous. With 
Peiret’s appointment, the heads of households met on two occasions to make 
significant contractual commitments. On August 1, 1677, Peiret, recognizing the 
Consistory’s financial difficulties, was appointed at a rate of 300 francs, reduced 
from 400 per year, with an agreement of reciprocal commitments, signed by 
David Latourrette. At the time, the Consistory still owed Médalon 717 francs. 
On April 29, 1679, Peiret’s contract with expanded duties, signed by David 
Latourrette, was renewed at 360 francs, a figure he requested in order to subsist. 

Based on the evidence described here, the leadership of the Latourrette family 
in the Reformed religion in Osse was continuous from when Gassiot Latourrette 
assumed his ministry in 1563 until the Revocation of the Edict of Nantes in 
1685, and probably even after that when the religion was banned but practiced 
in secret. This is confirmed by a report from Jean de Tapie, procureur du Roy au 
Parsan d’Aspe (attorney of the King for the Aspe region), dated September 2, 1685, 
just 6 weeks before the Revocation of the Edict of Nantes.26 

Tapie had been sent by His Highness Dalon, president of the Parliament of 
Navarre, to register all of the “indomitable” Protestants who refused to convert 
to Catholicism in the Aspe district. Notably, all of the names were from Osse, 
supporting Cadier’s conclusion that Osse was the one remaining Protestant 
community in the Aspe Valley after the destruction of the temple at Oloron in 
February 1685. We know from Cadier that the other four remaining temples 
in Béarn, including Osse, were closed by April of the year 1685. It appears that 
in early September 1685 Osse was the only place remaining in Béarn where 
Protestantism was still being openly practiced despite the closed temple.27

One of the names on Tapie’s list was Magdeleine (Marguerite) Latourrette, 
described as living out of wedlock with David Latourrette, who had the title 
of abbé laïque d’Osse. In this context, it appears obvious that the charge against 
Magdeleine by the local priest, who drew up the list for Tapie, was based on a 
marriage performed by a Protestant pastor rather than a Catholic priest. Also 
included on the list were Peiret’s wife, Marguerite Latour, and their two chil-
dren, respectively 5 years and 18 months old, and 20 other individuals from 
Osse. Peiret himself was already under house arrest for refusing to convert and 
practicing against the edicts of Louis XIV. 

David Latourrette and Pierre Peiret remained defiant until the dragoons 
came to Osse.28 When that occurred, Peiret and his family fled France with 
Jean Latourrette and other parishioners. Other Protestants went into the deep 
forests until the dragoons were sent to La Rochelle.29 Until his death in 1697, 
David Latourrette continued to practice the role of notaire, as noted above, and, 
although perhaps not as influential as he was before 1685, he appears to have 
never abjured his faith.30 

By orders of Louis XIV, the parishioners were forced to destroy the Osse 
temple and cemetery in 1686.31 The Reformed religion went underground for 
the next 100 years. Families were forced to bury their dead under their houses 
and barns.32 The faith was practiced deep in the surrounding forests. An Edict 
of Tolerance was circulated in November of 1787. On December 1, 1788, the 
village’s first jurat, Antoine Latourrette, a descendant of David, legalized the 
59 Protestant marriages and 151 baptisms made in secret. A year later the 
Declaration of Human and Citizen Rights, August 26, 1789, allowed Protestants 
to worship openly.33 The persistence of the Reformed faith in Osse was in sharp 
contrast to other communities where Protestantism completely disappeared.34

As testimony to the strength of the ministry originally established by Gassiot 
Latourrette in 1563, the Bethel Temple was rebuilt in 1805. The 200th an-
niversary of its reconstruction was celebrated in Osse on August 7, 2005, with 
a rededication service. During the preceding week, a pastoral play featured a 
Latourrette, described generically as a descendant of one who left but then re-
turned to tell the history of Protestantism in Osse. The planning and staging of 
these events were a village-wide initiative. Confirming the historical cohesion of 
the people of Osse, both Catholics and Protestants participated in the pastoral 
play, the rededication of the Temple, and the associated social functions.35
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Latourrette Roots in Osse (now Osse-en-Aspe, France)

The Latourrette family of Osse can be traced to Gassiot Latourrette (1540-
1595), the first minister of the Protestant faith in the Aspe Valley.36 There is 
a great deal of information about him, although it is not known exactly how 
Calvinism came to the mountain valleys of Béarn. It is clear, however, that the 
origin of Protestantism in the Aspe Valley was closely linked with the Latourrette 
family of Osse. In 1563 at the first Protestant Synod at Pau, capital of Béarn, 
initiated by Queen Jeanne d’Albret and Jean Calvin, Gassiot Latourrette, a 
young man born in Osse, was appointed minister of Aspe. With the intent to 
send other ministers into the Aspe Valley a year later, he was appointed pastor 
at Osse where he continued as minister until his death in 1595.37 His ministry 
began during the Simultaneum regime (enacted in 1564) which required Catholics 
to share the village’s Saint Etienne Church with Protestants. Being from Osse, 
Gassiot Latourrette was in greater harmony with the culture of the village than 
other ministers who went into the remote mountain valleys of Béarn, where the 
people practiced, under the Fors de Béarn, an independent, local pastoral democracy 
and where the climate was severe and living conditions difficult.38

During the religious war of 1569, the Catholic armies of Charles IX briefly 
occupied all of Béarn but were defeated in a few months. After the Catholic 
armies were driven from Béarn, Baron d’Arros came to the valley with a Protestant 
army and, as in many villages of Béarn, burned the Catholic churches. Most of 
Osse was destroyed on October 22, 1569. Catholicism was banned and church 
properties seized, allowing Osse the exclusive use of Saint Etienne. Under the 
leadership of Gassiot Latourrette the Protestant Reformation flourished in Osse 
and the village was wholly Protestant for the next 50 years.39

Gassiot Latourrette was described by Philippe Chareyre as “perfectly inte-
grated to the region’s civil life, raising horses and arbitrating conflicts, especially 
between Osse and Borce.”40 Cadier emphasized the respect Gassiot earned from 
both Protestants and Catholics: “His high education, his open and conciliatory 
mind, acquired him high esteem and affection from everyone,” and “his role as 
referee and mediator” was so respected that notary registers “mention his quality 
by adding after his name ‘Minister of God’s Word in Aspe.’”41 

In 1588 a significant lawsuit between the villages of Accous and Lées was 
settled by Latourrette, with both agreeing in advance to accept his decision. 

Cadier cites this as an example of the reconciliation that had taken place between 
Catholics and Protestants under his ministry and his influence as a peacemaker. 
“What is ... telling ... is the deep mind switch from the Lées villagers, so franti-
cally hostile to the Osse villagers in 1569: the former who had no more and no 
less wanted to exterminate all of the latter, were now calling on the minister’s 
intervention.”42 

Latourrette made his will on March 31, 1595, at the house of his daughter 
Marie in Oloron (now Oloron-Sainte-Marie) and died there April 8, 1595.43 
Jean Codures (Coudures), also born in Osse and a nephew by marriage, followed 
Gassiot Latourrette as pastor.44 Codures continued Latourrette’s traditions from 
1596 to 1613. The long tenure of Gassiot Latourrette in Osse, followed by 
Codures, established a firm foundation for Protestantism in the village.45 

Osse was unique in comparison to the rest of the Aspe Valley and the other 
two mountain valleys of Béarn, Ossau and Barétous, where Catholicism was not 
eradicated, although that was the wish of the sovereign, Queen Jeanne d’Albret, 
mother of Huguenot Henry IV of France. While Osse was wholly Protestant, 
“the strength of the reformed in the other villages of the mountains of Béarn 
does not pass the threshold of 10 percent.”46 Although the religious wars con-
tinued in France until the Edict of Nantes was signed by Henry IV in 1598, 
Osse and the surrounding villages, in their relative isolation, settled back into 
their independent state and a more harmonious relationship between the two 
religions. In fact, after 1570, this relative harmony seems to have characterized 
the relationships in the valley, except when outside forces intruded to accentu-
ate differences. 

It appears that the most critical factor in the development and persistence 
of Protestantism in Osse was the leadership and endorsement by social, politi-
cal, and intellectual elites who persuaded others to follow.47 The Latourrettes 
were among those who held important positions in the village: abbé laïque d’Osse, 
notaire, ancien (elder) and diacre (deacon). The title abbot is used here in a secular 
sense and denotes wealth, respect, and moral leadership, rather than religious 
authority.48 A notaire was one of the few highly educated persons at the time, 
authorized to draw up and record all legal transactions – essentially the chief 
legal person of a village.

The acquisition by the Latourrettes of the title abbé laïque d’Osse, by inheri-
tance after purchase in 1605, was not associated with nobility, but it did include 
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ownership of the Abbaye de Gayrosse and its associated land.49 The Abbaye de 
Gayrosse is a stone building in the center of the village, dating to the eighth 
century and by legend said to be the only building in Osse not destroyed in 
October 1569. Contrary to the fable of the existence of a Latourrette castle, 
this building is a modest maison forte, a strong house of two and one/half floors 
approximately 65 by 40 feet. 

By village legend, the Latourrettes, beginning with Gassiot Latourrette, 
held the title of notaire. Gassiot’s son, Pierre (c.1570-c.1653/1655), the min-
ister at Castetnau for 52 years, was also described in notary documents as a 
notaire. David Latourrette (1625-1697), father of Jean who came to America, 
also appeared frequently with the title of notaire.50 Despite Louis XIV’s many 
edicts banning Protestants from holding any public position or practicing any 
profession, David Latourrette was one of Osse’s leading men, the village’s notaire 
(chief legal officer), an elder of the church, and abbé laïque d’Osse. Although not of 
nobility, the title denoted a position of wealth and respect, including significant 
property holdings and the right of the dime (basically, the right to one-tenth of 
the income of the community). Osse was not a rich community by any measure 
used today, but David Latourrette could be considered to have been wealthy at 
the time because he held title to property, he had the right of the dime, and he 
received fees associated with his role as a notaire. He also had income from the 
most advantageously-located water mill on the creek which flowed through the 
village. Although reduced in influence and wealth after the Revocation in 1685, 
David Latourrette continued to be an important member of the local Protestant 
community, especially since he had the support of the leading Catholic fam-
ily of the Aspe Valley, the Laclède family.51  His son Jacob Latourrette, Jean 
Latourrette’s older brother born about 1650, continued the family tradition 
after their father David Latourrette died in 1697.52 

Once the Reformed religion was accepted and spread to other villagers in 
Osse, there were a number of factors which accounted for its persistence. These 
conditions explain not only how the Osse Consistory resisted persecution leading 
up to 1685, but why Protestantism still exists in Osse today. 

Many rights and considerable autonomy had been granted to the people 
of Béarn in the eighth century and were codified by the Fors de Béarn as early as 
1180. The Fors consists of 290 general rules of conduct for Béarn, and an ad-
ditional 26 rules for the Aspe Valley. Basically, these laws described a pastoral 

democracy in which there was an equality of men and women who were free 
and not serfs, as in many areas of Europe at the time. Women had the right of 
a basic education, inheritance, and protection of their dowry, and the ability to 
enter into personal contracts. They played an important role in the community 
and the Reformed religion.53 

The governance of a village was exercised by the heads of the household 
(chefs de famille), typically consisting of several generations of related people. They 
elected the mayors and jurats (magistrates). The autonomy of the local villages, lo-
cated in rugged mountains combined with a severe climate and relative isolation, 
created a high degree of cohesion among the people of the Aspe Valley. Except 
for intrusion from outsiders, there was no basic conflict between Protestants 
and Catholics. Although there were local disagreements, there was generally a 
spirit of mutual aid to face the difficult conditions of life. Madame Gilbert 
Gaubil described this condition, even after 1685, as follows: “An Osse villager 
would not betray another Osse villager to outside authorities, especially because 
the Aspe Valley people strongly resent the encroachment of the royal power on 
their autonomy.”54 

An insight into the continuing role of the Latourrettes as Protestant leaders 
in Osse up to the Revocation of the Edict of Nantes in 1685 is afforded by the 
surviving and very rare consistory registers of the Temple Bethel of Osse from 
May 5, 1665 to April 16, 1685.55 These registers contain the minutes of the 
meetings of the ministers, elders, and deacons. An examination of the registers 
yields the names of two Latourrettes associated with the temple over this period. 
They are Jean Tourret (Jean de Latourrette) and David de Latourrette, father of 
Jean Latourrette who fled to America. The name Eléazar de Latourrette also 
appeared in the records of Osse. 

Jean Tourret/de Latourrette (? - 1674), ancien (elder), 
diacre (deacon) 

and Eléazar de Latourrette (c. 1600 – c. 1664)

Jean Tourret/de Latourrette, believed to have been the great-uncle of Jean 
Latourrette who came to America, had a significant involvement in the affairs 
of the Consistory. Confusion exists because he was referred to in documents 



101Jean Latourrette and Pastor Pierre Peiret, Founders of L’Église Française du Saint Esprit 100 The Huguenot Society of South Carolina

by the surname Tourret, but he signed documents using de Latourrette, as did his 
nephew David. 

Jean Tourret/de Latourrette was named an elder on March 11, 1668. His 
presence was recorded at many meetings from early January 1671 through early 
May 1672. He was designated for replacement at the meeting of June 3, 1672, 
and was not mentioned again as a member after June 4, 1672. In signing the 
registers, he, sometimes added the Béarnese expression “certat es,” meaning certified 
to guarantee what was written. 

Jean Tourret also served as a deacon. The dates of the appointment of dea-
cons were not always noted in the registers, but since they acted as treasurers of 
the Consistory their names were mentioned when accounts were reconciled or 
paid, as evidenced by several entries. 

Jean Tourret’s signature, as de Latourrette, indicates a person who wrote 
his name rather crudely. Cadier was mistaken to also list him as a notaire, since 
each village could have only one notaire and, in the case of Osse, the notaire was 
David de Latourrette.56 

The fact that Jean Tourret or Jean de Latourrette were the same person is 
substantiated by a reference made by Pastor Jean-Jacques Mauzy, pastor from 
1667 to 1671, to Jean Latourrette and David Latourrette separately at numer-
ous meetings and the identification of him as Jean de Latourrette on March 18, 
1668. In addition, Pastor Josué Médalon, pastor between 1671 and 1677, referred 
to him as de Latourrette when he was appointed to Osse on April 12, 1671.

In addition to his signature as de Latourrette and his recognition by two min-
isters as Jean de Latourrette, the Consistory minutes for July 30, 1679, with 
David Latourrette (elder) present, record a discussion of the 12 francs owed by 
M. de Tourret, deceased. Pierre Tourret was identified as his son and heir. It 
was determined that of the original pledge of 12 francs only 5 remained to be 
paid, which the son agreed to pay by September 8. Pierre signed the minutes 
de La Tourret and certified it with the term used by his father, “certat es.” It was 
noted in the 1701 audit by the King’s representative in the same entry that the 
amount had been paid.57 

Eléazar de Latourrette was listed in a 1683 audit, notarized by David 
Latourrette, as a benefactor of the Consistory in 1664 for giving 12 francs and 
grain for the poor.58 He probably died in 1664. It is likely that Jean and Eléazar 
were brothers, one the father and the other the uncle of David de Latourrette. The 

bequests were probably basically the same as a result of an agreement between 
the brothers. It is believed that Jean was the younger of two brothers and was 
thus identified by the diminutive Tourret, used to distinguish him from both his 
brother Eléazar and his nephew David. 

David de Latourrette (1625-1697), abbé laïque d’Osse, 
ancien (elder), and notaire

David de Latourrette was involved in many of the important activities of the 
Consistory and served two four-year terms as an elder.59 Identified as notaire, 
he was named elder April 1, 1665, and performed with assiduity until his term 
expired April 15, 1669. He was again made an elder on April 28, 1677, for a 
four-year term. When appointed, his first name was not given and neither was 
his title of notaire, but the signature is so distinctly his, it could only have been 
him. His signatures in the Consistory records on August 1, 1677 and April 29, 
1679, show him signing initial and revised contracts for the Consistory with 
Pastor Pierre Peiret. 

At the request of the church, David de Latourrette was also directly involved 
with the selection of the pastor who preceded Peiret. At an assembly of the heads 
of households on April 12, 1671, as described in the registers, he proposed that 
Josué Médalon become the pastor under the terms to which he, the synod and 
Médalon had agreed. As a consequence, Médalon was installed by the pastors 
from Oloron.

It should be noted that even with David de Latourrette’s prominent position 
in the community he was subject to the leveling (equalizing) influence of the 
pastoral democracy created by the Fors de Béarn, described above. He assumed 
important roles as notaire and abbé laïque d’Osse, but one always sees him operating 
within the rules of the Consistory and community. 

One of the many acts of King Louis XIV to eliminate the ability of 
Protestants to maintain their place and means of worship was the declaration 
of January 15, 1683, which required Pastor Peiret to produce a list of the legacies 
left to the consistory by parishioners between June 1662 and the end of 1682. 
The document appears to have been written in David de Latourrette’s hand 
and then notarized by him. Pastor Peiret signed the document as the person 
responsible for responding to the King. On this list one finds legacies left by 
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Eléazar de Latourrette in 1664 and by Jean de Latourette in 1674.60 The impact 
of this act was recorded in the history of the Temple as follows: “1683: The 
consistory of the church of Osse is stripped of the legacy with which they were 
endowed for the poor and for the expense of worship.”61 The bequests for the 
church and for support of the poor in the amount of slightly over 2423 francs 
were transferred to Catholic hospitals. 62

David de Latourrette appeared again at the end of the registers after Pastor 
Peiret’s last entry of April 16, 1685, in an undated account about the payment 
of debts. It appears that the Consistory records were maintained by some person 
or persons after this entry to reconcile the debts and payments made. Entries to 
this effect were made in 1701 by the King’s auditor in various minutes. Perhaps 
the Calvinist tradition of propriety in economic and social affairs accounts for 
the extraordinary and extremely rare survival of these Consistory records, even 
though the temple, graveyard, and apparently all other temple records were 
destroyed in 1686. 

Pastor Pierre Peiret (Peyret): His History and Genealogy

Pierre Peiret was born in Pontacq, Béarn about 1644.63  His extended family in 
the seventeenth century consisted of Protestant leaders who included medical 
doctors, another minister, a notaire (lawyer) and a jurat (magistrate/alderman).64 
They were very strong adherents of Protestantism, and many of their relatives 
had perished when Pontacq was put to the sword and fire between 3 and 9 
December 1592 by Catholic troops led by the Marquis de Villars.

The most prominent member of the family was Jean Peiret, a medical doc-
tor.65  Pastor Pierre Peiret was probably a nephew of the medical doctor and a 
cousin of his son Isaac, born about 1630.66 Isaac Peiret, became a minister at 
Castillon in 1659 and later at Arthez from 1663 to 1673, before abjuring his 
ministry and following his father as a medical doctor.67

It was with this family background that Pierre Peiret was accepted into the 
ministry at the synod held in Pontacq on 16 September 1676. His relatives at-
tempted to have him assigned as a second pastor at Pontacq, pledging a sum of 
100 livres for support. The church, however, indicated it could not financially 
support him on a permanent basis, and he was assigned to the parish at Garlin.68 

Based on an entry in the church registers, a year later on 1 August 1677 he 
entered into an agreement, including reciprocal commitments, as minister of 
the parish of Osse. The contract was written and signed by David Latourrette 
as the representative of the church. A second contract with Peiret was signed 
by David Latourrette on 29 August 1679.69 The former pastor of Osse, Josué 
Médalon, had joined the church on 12 April 1671 with a “precise” agreement 
with the elders prepared by David Latourrette. At a later meeting Médalon 
indicated that, without payment, he could not survive. This situation was not 
fully resolved, and at a meeting of 20 May 1673, he asked to be sent back to 
Pau. When he eventually left in 1677, the church still owed him 717 francs, ac-
cording to the register entry of 1 August 1677. When Pastor Médalon left, the 
consistory faced the prospect of being without a minister because Louis XIV 
had declared that he would be the last pastor at Osse. The synod at Morlass 
employed a subterfuge whereby it freed Médalon from his charge and entrusted 
it to Pierre Peiret as if the ministry itself, rather than the person, was continu-
ous. The new contract with Peiret, approved at a meeting of the heads of family 
on 1 August 1677, reflected the reduced financial state of the Consistory with 
a salary of 300 francs annually compared to the 400 that had been promised 
Pastor Médalon. The 29 April 1679 contract raised the rate to 360 francs, an 
amount Peiret requested in order to support himself and his family.70 

The church’s registers into which Peiret entered the minutes of meetings 
with elders and deacons, along with the research of Alfred Cadier and Philippe 
Chareyre of the history of Osse Protestantism, yield a picture of the man and 
his turbulent tenure at Osse.71 To fully understand Peiret’s ministry, one must 
include the roles (not permitted to be recorded in the church’s registers) played 
by David Latourrette and others in resisting the accelerating assaults against the 
Protestants of Osse. Before Peiret’s ministry began in 1677, there were a series 
of restrictions on the exercise of the Protestant religion which severely reduced 
the ability of parishioners to practice their faith. 

One of the most repressive measures in Béarn was the Edict of 1668 which 
reduced the number of churches from 123 to 20.72  It also limited the number 
of ministers and denied access to their faith for the 30,000 Protestants in 
Béarn, many of whom were living in small, widely scattered villages where the 
number of parishioners numbered less than 150. Osse was one of the twenty to 
remain as “perpetual and irrevocable” because of its relatively large size.73 This 
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action was repeated across France, accompanied by eliminating the ability of 
Protestants to ply their professions, crafts or means of earning a living. This 
extended from members of the court, judiciary, military officers, surgeons, and 
apothecaries to authors, printers, booksellers, and even to midwives, with the 
design of forcing abjuration as well as destroying their ability to support their 
churches.74 It was the fate of Pierre Peiret to be the last minister at Osse to face 
the King’s onslaught leading up to the Revocation of the Edict of Nantes on 
18 October 1685.

Over the period 1677 to 1684, the minutes of the meetings with Pastor Peiret 
were filled with concerns about collecting pledges and paying debts. Although 
greatly burdened by debt and pressure from creditors, Peiret was able to maintain 
a board of elders and enlist the services of deacons who were charged with col-
lecting pledges. This is demonstrated by the last meeting of the Consistory on 
5 September 1684, when Peiret and eight elders dealt with a long list of pledges 
which had not been paid. Concurrently, although some parishioners had drifted 
away, his active ministry was a constant reminder to the King’s representatives 
and the Catholic authorities that it would be difficult to convert Peiret or his 
most devoted parishioners.

Single when he arrived in Osse, Peiret married Marguerite Latour in 1680, 
as evidenced by the action taken by the Synod of 25 June 1681 in Garlin which 
suspended him from the ministry for a year for “consummating his marriage 
before the ceremony.” Marguerite was a young woman, likely about 18 years of 
age, from Béarn, perhaps from Osse or the neighboring village of Bedous, as 
described by Cadier, the French Relief Committee of London, Tapie’s list and 
entries in the registers of Peiret’s church in New York.75 The elders met on 7 
December 1681, and 1, 5 and 13 January 1682 without the suspended Peiret, and 
the minutes reflect continuing financial problems. It was noted that the church 
owed Peiret 70 francs, but later Peiret himself crossed out this note. An entry 
in the registers indicates Peiret was reinstated on 28 June 1682, upon a recom-
mendation of the Oloron Consistory and acceptance by the Osse Consistory.76 

As already noted, in January 1683 legacies left to the church from June 1662 
until the end of 1682 had been given to the Catholic hospitals. In March 1684, 
Nicholas Foucault, the King’s administrator (L’Intendant) for the region, was sent 
to convert the 30,000 Protestants of Béarn.77 Foucault employed every possible 
method one could imagine, including dragooning, to achieve his objective. “The 

soldiers, excited by this fanatic, showed themselves much more cruel than those 
at Poitou.” In 1681 these measures were deemed so excessive that Charles II and 
the Parliament of England granted extensive privileges to French refugees, forc-
ing Louis XIV to stop the dragooning until it was again instituted in 1684.78 

The assault by Foucault placed Peiret in a very perilous position, and he was 
arrested in November 1684 for violating the orders of Louis XIV “for preach-
ing in private houses and in places where the practice was not allowed.” He was 
placed under house arrest awaiting trial.79 This trial could have resulted in a 
death sentence, rather than “just” being sent to the galleys to row until death. 

On 26 February 1685, L’Intendant Foucault proclaimed an edict recorded by 
the Parliament of Navarre which reduced the number of Protestant churches to 
five from the 20 that were supposed to exist by the “perpetual and irrevocable” 
edict of 1668. The remaining locations were Garlin, Jurançon, Bellocq, Saint-
Gladie and Osse. Osse was the only temple left to serve the Aspe Valley   because 
the act eliminated the temple at Oloron, which was immediately destroyed. 
Foucault had an underlying sinister purpose: 

I decided, he said, to allow only the temples, precisely five of 
them, where the ministers had been hit by an (earlier) decree 
which condemned their temples to be demolished, of which 
knowledge was sent back to parliament, so that, by this means, 
there could be no temple left in Béarn.80 

All of the five churches were closed by April of 1685. 
Despite the orders that he was under house arrest, Peiret continued to serve 

his parishioners, but, recognizing their severe financial plight, he absolved the 
church of any further responsibility for or obligation to him in his last entry 
into the church’s register on 16 April 1685: 

I undersigned, declare having been paid all wages, hay and 
wood for the whole time I have served the Church of Osse and 
therefore acquit the said Church fully and entirely promising 
to never make further request or demand- Written in Osse, 
the sixteenth of April one thousand six hundred eighty five. 
Peiret minister.
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During that spring, 47 companies of dragoons were employed to terrorize 
Protestants into conversion. After the forced conversion of some key ministers, 
like Pastor Pierre Goulard at Oloron on 17 June 1685, Foucault officially an-
nounced to the King at the end of July that there were no more Protestants in 
Béarn, but it was obvious that Peiret and some of his parishioners in the remote 
mountain village of Osse were openly defiant and that Peiret continued to visit 
the Protestants in Osse despite the decree against him. A report cited by Cadier 
condemned Peiret for fleeing to avoid the galleys or death: 

Osse lived in as big a rebellion; the minister preached in private 
houses and in places where the practice was not allowed. The 
information decreed and the search made for his person, he 
abandoned his people and fled, so that the practice of the said 
religion stopped in the district of Oloron in the said year 1685 
and the temple was demolished in 1686.81 

It is obvious the Reformed congregations of Osse and Peiret were still defi-
ant, openly holding to their faith. It appears that Osse may have been the only 
place remaining in Béarn where Protestantism was still being openly practiced.82 
In the summer of 1685, Jean de Tapie, procureur de Roy au Parsan d’Aspe, was ordered 
by His Highness Dalon, president of the Parliament of Navarre, to register 
all the “indomitable” Protestants in the Aspe Valley who refused to convert. 
Tapie’s register of 2 September 1685 listed only 23 Protestants, all from Osse, 
although he noted that a greater number of people had recanted officially, but 
did not go to church or take part in the Mass, and cursed Roman Catholicism. 
The list included Peiret’s spouse Marguerite Latour and their two children and 
reads: “Marguerite de Latour, wife to Pierre de Peyret, minister and two of their 
children aged 5 for one and one and half for the other.”83

With a public reading of the Tapie list in the village by the local Catholic 
priest, there would have been no question that Peiret was marked for death or 
the galleys. He had refused to abjure, so there could be no safe passage out of the 
country, as some ministers, like Pastors Jean Laplacette and Jean-Jacques Mauzy 
had negotiated. Laplacette, originally from Pontacq like Peiret, had slipped 
away from Foucault in March of 1685 and secured a passport in Paris to leave 
France. After a year in Germany, he was invited by the Queen of Denmark to 

establish a new ministry in Copenhagen. Mauzy, pastor at Osse 1667-71, left on 
a ship for England on November 30, after securing passports for his family.84 

Weiss’s description of how the remaining Protestant ministers were treated 
at the time of the Revocation demonstrates how precarious Peiret’s position was. 

The ministers went first. A delay of fifteen days had been granted them 
within which to leave the country. Many were refused a passport, without which 
they could not cross the frontiers, in order that the time allowed for their retreat 
might elapse, and they might be imprisoned, as having infringed the provisions 
of the edict. For those who appeared the most dangerous, as they were most 
influential, the delay granted to all others was abridged.85 

Peiret certainly fell into the “most dangerous” category described by Weiss. 
After the issuance of Tapie’s list in 1685, the dragoons came to Osse and 

the Reformed congregation fled to the woods. This probably happened in mid-
September, because, as was noted by Baird, “seven to eight thousand fusiliers, 
just come, as it was said, from converting the Protestants in Béarn” entered La 
Rochelle in early October.86 Given its isolation in the Aspe Valley, Osse was 
likely the last village to be invaded by the dragoons. An arrest warrant was issued 
for Peiret on September 25, when he was not found at Osse by the dragoons.87 
This pins down his departure to the time between September 2 and September 
25. Osse legends have the Protestants slipping away from the dragoons’ excesses 
before the troops reached the village. As they had done in 1569 when the King’s 
army came to Béarn, the whole population took refuge in remote mountain 
barns and the impenetrable forests until the dragoons left.88 Pastor Peiret had 
no choice except to flee with his young family. Jean Latourrette and several other 
villagers accompanied them.89 

At first, one might wonder why Jean Latourrette accompanied them.90 He 
was a member of an Osse family which had held land, wealth, and important 
positions in the community ever since Gassiot Latourrette became the village’s 
first minister in 1563. His parents were in Osse. His brother, Jacob, stayed there 
and assumed important positions after 1685, including avocat to the Parliament 
in Pau (the regional King’s Court in Pau) in the late 1600s and early 1700s.91 
Were religion and the desire to see minister Peiret to safety the motives, or were 
there other reasons? 
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From the eighth century to the French Revolution in 1789, the Fors de Béarn 
had prescribed the family structure of Osse, as well as its political, economic, 
and social aspects. This family structure provides a greater understanding of 
why Jean Latourrette may have readily volunteered to accompany Pastor Peiret, 
even with the attending risk of arrest and, perhaps, death. 

L’ostau (“the house” in Béarnese) was the locus of an extended family unit 
which included the house and land. The name Jean de Latourrette meant that 
Jean lived at the ostau of the Latourrette family. The first son, or the first daughter 
if there was no son, was the heir of the ostau. The first son then became chef de 
famille, the head of the family and a member of the assembly that governed the 
village. The heir could marry a cadette, a younger daughter, to perpetuate the ostau, 
but not an heiress. Cadets (younger sons), became shepherds or, among the more 
elite families, craftsmen. This explains why Jean became a carpenter. If a cadet, a 
younger son like Jean, married an heiress (a cadette), he took the name of her ostau. 
That was rare, as was the case of a cadet and a cadette marrying and establishing 
a new ostau. Thus, as a cadet in Osse, Jean’s economic and social opportunities 
were limited. With his strong faith and the King’s continuing repression, Jean 
Latourrette’s risk to leave with Peiret may have been worth the danger. He was 
a cadet without an inheritance and not married at age 34. It would have been 
difficult for him to establish a new ostau, especially in 1685.92 

The prohibitions against Protestants occupying any position that would 
assure a livelihood extended to craftsmen.  Gaubil reported a legend about three 
men leaving Osse in 1685, and noted that afterward the villagers were greatly 
concerned about a shortage of carpenters.93  

Pierre Peiret and Jean Latourrette: From Osse to London

Tracing the route taken by Peiret and Latourrette when leaving France is prob-
lematic. We know that they left Osse, Béarn in mid-September of 1685. We 
don’t know which route they took. As noted by Van Ruymbeke, “Huguenots 
who resided in southern and eastern France usually took the Swiss route and 
followed the Rhine River (through Frankfurt) to the Netherlands.” This would 
have been a long and perilous route for anyone, especially a party with at least two 
small children and several adults. Due to the location of Osse, it is more likely 
that Peiret and Latourrette left France by traveling to a port in the southwest 

of the country such as Bayonne or Bordeaux, from where they could have found 
a ship bound for Holland.94

Taking advantage of their f light from Osse several weeks before the 
Revocation of Nantes on October 18, which placed severe restrictions on the 
exodus of ministers and Huguenot adherents from France, the Peiret party 
probably used the shortest and more familiar route to the coast, possibly with 
support from friends or family along the way. Once they arrived at the coast, 
they would have found French Protestant, as well as Dutch and English, mer-
chants heavily engaged in trade with England and Holland.  At one of these 
ports as documented by the memoirs of refugees who left after the Revocation, 
they would have been able to negotiate with a ship’s captain to be picked up off 
a sandbar or from a small boat after the ship cleared customs and could depart 
carrying passengers without the required passports. Whether the group were 
able to sail directly to England or had to stop in the Jersey islands or Holland 
is not known, but Peiret was in England by early 1686.

London: February 1686 - August 1687

The evidence Pastor Peiret was in London in early 1686 comes from the records 
of the Church of the Savoy, where on February 8, a minister named Pieret (sic) 
signed a certificate of marriage. Some months later, on June 30, he signed another 
marriage certificate. He was listed as a minister affiliated with the church in 
1686, suggesting he could have received assistance for himself and his family 
from the church, as French refugee ministers were given support from churches 
as a matter of policy and practice.95 Based on a review of the records of the 
French Relief Committee in London, Butler concluded that the Committee 
granted assistance in widely different amounts according to the social class 
of the people. It is obvious from the records that the committee considered 
ministers to be persons of high social standing. One of the comparisons Butler 
made concerns the amount granted Peiret to go to America (£50 sterling) and 
the amount granted to Peter Le Sade, “ploughman,” who received only £3 (60 
shillings) to take his wife and two children to the colonies. Butler added that 
most refugees received between £2 and £4 for the voyage to America. The 
Peiret/Le Sade comparison is immediately evident as they appear sequentially 
in the handwritten records. Le Sade with his family of four received less than 
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a pound per person (15 shillings), while Peiret with a party of six received over 
£8 pounds per person.96

There are three entries in the French Relief Committee’s records for Jean 
Latourrette and Pierre Peiret. The only entry for Latourrette is in an alphabeti-
cal list of grants made between June 4, 1686, and August 28, 1687. “Jean de 
la Tourette in order to go to Holland 1 pound 10 shillings plus he still has 30 
more shillings in order to go to Denmark.” Since these grants were audited at 
a later date and there are no additional entries for him, this is the final record 
of Latourrette’s assistance in a relief program that continued until 1727.97  The 
committee’s audit confirms that he received two grants and that he made the 
round trip to Holland, but still had sufficient funds to go to Denmark. Jean 
Latourrette did not use the grant to go to Denmark, because he left with Peiret 
in early August 1687 to go to America. 

During the same period, June 4, 1686, to August 28, 1687, Peiret received 
three grants, the first one dated December 6, 1686.98 This entry included as-
sistance for six months beginning December 6, 1686, and supporting travel to 
America. It reads, “Pierre Peiret, minister, his wife and two children established 
December 6, 1686 the amount of 20.5 pounds for habitation for 6 months. And 
for another 6 months 14.10 pounds. Plus 50 pounds for his wife, two children 
and two men to go to New Jersey.” Found separately is a list of committee ac-
tions dated August 3 to November 12, 1687, examined and signed November 
18, 1687. “To Pierre Peyret, Minister, his wife, two children and two men to 
go to New Jersey ... 50 pounds.” This is the final entry of assistance to Peiret.99 

Jean Latourrette may have gone to Holland to determine if there was an 
opportunity for Peiret to affiliate with or establish a ministry there. The picture 
he obtained would not have been promising. For example, there were the 12 
ministers who left France from his region who were in Holland in time for the 
Synod held in April 1687.  Some of them were affiliated in a temporary way 
with churches as assistants or fill-ins, but few had found a permanent home. 
The report Latourrette brought back to Peiret in England was probably as 
described by Butler. “The renewal (in Holland) stimulated by the Huguenot 
diaspora after 1680 created a surplus of ministers. The thirty-nine French 
Protestant congregations organized with Holland’s old Walloon church after 
1695 simply could not provide livings for the 350 exiled Huguenot ministers 
living in Holland by 1700.”100 

Why would Latourrette and Peiret have considered going to Denmark after 
Latourrette’s trip to Holland? The two grants given to him suggest a strategy 
in seeking a permanent home. If not Holland, what about Denmark? Jean 
Laplacette, a fellow pastor from Pontacq born five years earlier (1639) than 
Peiret, had been invited to a new ministry in Copenhagen by the Queen, who 
was a Huguenot. This provides a good explanation for why they might have 
considered Denmark. It is likely they received additional information in London 
that Denmark, a Lutheran state, was not very receptive to Calvinists, except with 
the intercession of the Queen.101  

As far as finding a ministry in England, an analysis by Roy A. Sundstrom 
indicates there would have been very limited opportunities due to the surplus 
of French ministers in England. After the influx of refugees in the early 1680s, 
Archbishop Sancroft of the Anglican Church issued a circular letter on July 15, 
1685, a year before the Revocation of the Edict of Nantes, giving the bishops 
the choice of either having destitute Huguenot ministers come to live with 
them or sending him the funds for their support.102 The situation continued to 
deteriorate after the Revocation later that year, and King James II of England, 
self-designated as the “Most Catholic King,” with his open hostility to French 
Protestants, may also have been a major influence on their decisions to emigrate.

After considering Holland, Denmark, and England, America would have 
been the obvious choice for Peiret. The French Relief Committee accounts, 
corroborating information from Baird and Wittmeyer, and the London sailing 
records give a clear picture of his departure. As noted above, a grant given after 
August 3, 1687, read: “To Pierre Peiret, Minister, his wife, two children and 
two men to go to New Jersey ... 50 pounds.” Sailing records reveal that a ship 
named the Robert left London between August 4 and 18, 1687. Other records indicate Peiret 
and his group were aboard the ship which probably arrived in New York in October. At this time 
the English did not record free people on voyages, limiting their entries to the name of the ship, the 
captain, and people shipping goods. Hence, the record for the Robert on this particular voyage is 
shown as: “4-18 August 1687: Shippers by the Robert, Mr. Richard Burt, bound from London 
to New York ( followed by the names of six shippers).”103 

Other French refugees accompanied Peiret’s group on the English ship Robert. 
Many who left at this time had been naturalized and had already achieved some success in London. 
They later became leading members of Peiret’s church in New York. Wittmeyer indicates that there 
was a ready-made congregation for Peiret with other French Protestant refugees arriving in New 
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York at the time.104 The good prospects for a ministry in America is demonstrated 
by how quickly Peiret established a congregation and built the first church 
structure exclusively for the use of French Protestant refugees in New York, all 
of this within a year of his arrival there in 1687.

Arrival in New York, October 1687

Baird referenced their arrival: “(Nezereau) was naturalized in England, March 
20, 1686, and came over in the ship Robert, with Pasteur Peiret, in October, 
1687.”105 Their arrival was also documented by Wittmeyer in his history of the 
French Church of New York: “(Peiret) arrived in New York not later than the 
10th of November, 1687, at which date we have an affidavit by him and two of 
his companions, Pierre Reverdy and Michael Pare, in reference to the accidental 
death at sea of Richard Burt, the captain of the ship Robert in which they came 
from London.”106 

Wittmeyer emphasized: “Immediately on his arrival he (Peiret) gathered 
around him a band of his fellow refugees, whom he organized as an independent 
church under the name of Église française à la Nouvelle York – or Église des Refugies 
françaises à la Nouvelle York.” Wittmeyer says there was a ready-made congregation 
for Peiret with refugees arriving from London.107 Peiret may have met some of 
them in London and knew that he could provide for their religious needs. Others, 
like Jean Barberie, arrived at an opportune time when he was soliciting support 
to establish a church. Barbarie, from Bordeaux, arrived in New York on April 
14, 1688, and became a leading political figure as a member of the New Yok 
Council from 1705 until his death in 1728.108 

With the help of Barbarie and several French merchants like Elie Boudinot 
from Marennes and Gabriel Le Boyteulx from La Rochelle, Peiret founded the 
French Church of New York, known as l’Église Française du Saint-Esprit. The origi-
nal building was a wooden church structure built for the exclusive use of the 
Huguenots. By November of 1688, the church was established and the building 
had been erected on Petty-Coat Lane (now lower Manhattan). The first entries 
in the church registers were two baptisms on November 4, 1688.109 Today, after 
several moves, the church is on East 60th Street. 

Pierre and Marguerite Peiret arrived in New York with their two children 
born in Osse, Magdeleine, then about 7, and Pierre, about 3. They had four 

more children in New York City. The first three were named after Barberie, 
Boudinot and Le Boyteaulx or their wives. Suzanne Peiret was baptized 28 
November 1690, with Suzanne Papin, wife of Elie Boudinot, her godmother. Jean 
Barberie was godfather. Gabriel Le Boyteulx was godfather for Gabriel Peiret, 
baptized 14 February 1693/4. Peiret’s daughter Magdeleine was his godmother. 
Françoise, named after Françoise Barberie (née Brinqueman) was baptized 8 
March 1695/6, with Françoise Brinqueman and Elie Boudinot acting as god-
parents. Elizabeth was baptized 29 December 1700. Her siblings born in Osse, 
Pierre and Magdeleine, were her godparents.110 

The 1703 Census of the City of New York shows Peiret living in the West 
Ward on farmland west of Broadway owned by Trinity Church. The family was 
intact except for Magdeleine, then about age 23, who had married Bartholomew 
Feurt in 1702.111 Pastor Pierre Peiret died September 1, 1704.112 Wittmeyer 
indicated that he died poor and, because of his distinguished service and reli-
gious leadership in the city, his widow, Marguerite, received financial support 
from three sources. From the church she was paid his salary for a year, plus 
house rent. On petition by the widow on April 5, 1705, the New York Council 
granted her an extra year of the salary supplement that it had provided Peiret 
for a number of years. The Relief Committee in London made an extraordinary 
allocation on October 29, 1705, of £12 to “Marguerite Peyret of Béarn in New 
York with two children.”113

Peiret’s tomb in the graveyard of Trinity Church in Manhattan summarizes 
his life in both French and Latin.114  Translated it reads:

Here lies the Reverend Mr. Pierre Peiret, minister of St-Esprit, 
who, chased from France for religion, preached the word of 
God in the French Church of this town for about 17 years, 
with general approval, and who, after having lived as he had 
preached, until the age of 60, returned with deep humility his 
soul into the hands of God, on September 1st, 1704.

Peiret’s commitment to French Protestantism is demonstrated by his flight 
from Osse and the establishment of a ministry in New York City to serve his fel-
low French refugees.115 He encouraged ecumenical cooperation in New York, but 
steadfastly opposed leading his Saint-Esprit parishioners to Anglican conformity 
(the rules and discipline of the Church of England). In contrast, his contemporary 
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Huguenot ministerial colleagues Daniel Bondet and David de Bonrepos in New 
York not only led their parishioners toward Anglican conformity, but also ac-
cepted the salary supplements offered by the New York Council.116

The church established by Peiret was highly successful.117 The earliest writ-
ten record of Saint-Esprit begins in 1689, with the church already completed, so the role Jean 
Latourrette probably played in its construction cannot be documented. Latourrette was well educated 
and was a carpenter and iron worker, skills that would have stood him well in New York where 
he was the only French carpenter on the city tax rolls from 1695 to 1699. The assumption that 
he had a role in the construction of the first French Protestant church in the city is supported by 
later work at the church documented in the detailed “Accounts of Collections and Expenditures 
March 1693 - April 1699” kept by Gabriel Le Boyteulx, one of the key elders. In those records, 
it was noted that Latourrette received seven shillings and three pence on April 7, 1693 for “having 
done the floor of the temple and provided the iron work.” On June 26, 1693, he was paid twelve 
pounds, thirteen shillings and six pence to build a gallery to accommodate the added membership of 
the Huguenot group that had been meeting at the Fort with Rev. Pierre Daillé. In the fall of 1695, 
he was commissioned to install two “carefully selected” windows in the church.118 He also played 
a major role in establishing the French Church on Staten Island, near where he 
built his home on the south side of Fresh Kills in 1699.119 

Early Peiret Family in America

As already noted, the Peiret family fled from Osse, eventually reaching New 
York City in October 1687. Four more children were born there. Peiret served 
as the religious and cultural leader of the French community in the city until his 
death, 1 September 1704. His wife, Marie Latour, was living in New York City 
in late October 1705, but no references to her after that date have been found. 

Following is a brief account of the six known children of Pierre Peiret and 
Marie Latour.

1. Magdeleine Peiret, born in Osse, Béarn, 1680 (age 5 on September 2, 1685), 
probably died in Elizabethtown, New Jersey, after 1729. She married first by 
a license dated January 26, 1702, Bartholomew Feurt/LeFeurt, baptized in 
Brugge (Bruges), Belgium, February 13, 1673, son of Paulo DeFoert and Joanna 
Cueninck.120 Bartholomew Fuert or Fewert, was granted denization (limited 
naturalization) June 17, 1698. Described as a mariner, he was made a freeman of 

the City of New York on June 27, 1699.121  In 1703 he purchased land in New 
Jersey and was referred to as a merchant. In 1708 he purchased land in New 
Rochelle, New York.122 He dated his will in New York November 28, 1712, 
naming his wife and children, but it was not signed until September 1713 when, 
“being weak,” he added a codicil and signed it before witnesses. When he began 
his will in November, he stated he was in “perfect health,” but it appears his 
health had deteriorated. Bartholomew Feurt/LeFeurt died in New York City 
before September 23, 1713 when his will was proved. In it, he wrote, “I leave to 
my children Peter, Bartholomew, Francis, Margareta and Magdalena, each £10. 
I leave all estate, real and personal, to my wife Magdalena, to sell and dispose 
of for her and her children’s maintenance, and I make her executor.”123 

After his death, Magdeleine remained unmarried in New York City until 
after April 17, 1715, when she signed a baptism record as Magdelene Feurt, acting 
as godmother to Marianne Faneuil, the daughter of Benjamin Faneuil, a leading 
merchant.124  It appears she married a second time to Thomas Hickels (Hickells), 
a merchant from Elizabethtown, New Jersey. The date given for the marriage 
varies from September 1713, which would be unreasonable given the April 17, 
1715 record noted above, to 1718. Evidence to support the date of the marriage 
has not been found. Original court records show that Thomas Hickells and his 
wife Magdalena both signed a document on August 13, 1719.125  Hickels died 
between July 25, 1721, and December 5, 1729. Magdalena Hickels was living 
in 1729, as confirmed by a court decision cited in a jury decision made after 5 
December 1729, in favor of Joseph Aspinwall, a mariner. It indicates that one 
“Magdalen Hickells” of Elizabethtown had sought an attachment against his 
estate for £600. Assuming this was Magdeleine (Peiret) Feurt, it would confirm 
her second marriage, and it suggests that Thomas Hickels was deceased at the 
time and that the claim was likely related to his business as a merchant.126

Known children of Bartholomew Feurt/LeFeurt and Magdeleine Peiret:

a. Marguerite Feurt was born in New York City November 
12, 1702, baptized November 25, 1702, at St. Esprit, and died 
after her father’s 1712 will was proved in September 1713.127

b. Pierre (Peter) Feurt was born in New York City November 27, 
1703, baptized December 19, 1703, at St. Esprit, married April 
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23, 1728, Susannah Gray in Boston, and died August 1737, in 
Boston, Massachusetts. No children of his were recorded in 
Boston. He was a silversmith, first working in New York City 
(circa 1723-1727) and after 1727 in Boston. Four samples of 
his work today are museum pieces.128

c. Bartholomew Feurt was baptized at St. Esprit February 18, 
1704/5 and died after his father’s will was proved in September 
of 1713. No further research was done on him.129

d. François (Francis) Feurt was born in New York City March 
6, 1706/7, baptized at St. Esprit June 4, 1707. He married Mary 
(surname unknown) before 1730 and had 13 children. He died 
February 27, 1777, at Ten Mile Run, Somerset County, New 
Jersey.130

e. Magdalena (Magdeleine) Feurt was baptized in New York 
City in the Dutch Reformed Church February 8, 1709/10. She 
married Abraham Belknap in Boston October 21, 1734. No 
further information about her was found.131 

2. Pierre Peiret was born in Osse, Béarn, about March 1684 (age 18 months 
on September 2, 1685). He married c. 1706 Mary Bryan, daughter of Captain 
Samuel and Martha (Whiting) Bryan, born c. 1685 in Milford, Connecticut. 
She died there January 1, 1752, in the 67th year of her age. Pierre Peiret died 
in Milford before March 7, 1714/5.132 His wife and two children Peter and 
Margaret, were named in his probate records. 

Known children of Pierre Peiret and Mary Bryan:

a. Peter  Peiret (later Perit), born 1707, baptized in the Dutch 
Reformed Church of New York September 23, 1707,  died in 
Milford, Connecticut, April 8, 1791 in the 84th year of his age. 
He married October 31, 1734, in Milford Abigail Shepherd, 
born October 22, 1713, died September 26 or 27, 1794, daugh-
ter of John and Abigail (Allen) Shepherd. This third Pierre 

(Peter) was described by the 1730s as a wealthy Huguenot, lived 
to 1791, owned the “Town Wharf” in Milford, and engaged 
in trade with France. A ship of his returning from Bordeaux 
with wine was wrecked on Fisher’s Island Sound, allegedly the 
only record of a vessel being lost by a Milford merchant. His 
Perit descendants later became a prominent family of Norwich, 
Connecticut.133

b. Margaret Peiret, born in Milford about 1709, baptized July 
8, 1711, in First Church of Milford, married a Hays.134

c. (possibly) Mary Peiret, not mentioned in father’s probate 
record of April 4, 1715. 135

d. (possibly) Abigail Peiret, not mentioned in father’s probate 
record of April 4, 1715.136

3. Suzanne Peiret was born in New York City November 18, 1690 and baptized 
at St. Esprit November 28, 1690. She was left a small legacy by Jean Cottin in 
his 1721 will. She married at age 36 in Boston after intention dated March 10, 
1726/7, Sam’ll (Samuell or Sam) Grainger. The last record found for Susanna 
Granger was on a list of people authorized to sell “strong drink” as Innkeepers 
or Retailers. The list, dated September 10, 1741, showed her on Orange Street 
in Boston.137

4. Gabriel Peiret was born in New York City January 30, 1693/4 and was bap-
tized at St. Esprit February 14, 1693/4. At age 19, he was a witness at the will of 
his brother-in-law Bartholomew Feurt in September 1713, proved on the 23rd 
of the month. No further records for him were found.138

5. Françoise Peiret was born in New York City March 1, 1695/6 and was baptized 
at St. Esprit 8 March 1695/6. Wittmeyer indicated that one of the four Peiret 
children born in America died in infancy. That child must have been Françoise, 
who probably died between the c. 1703 New York City Census which listed 
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four children and Marguerite Latour’s application to London for relief in 1705 
when only two children were listed.139

6. Elizabeth Peiret was born December 22, 1700, and was baptized at St. Esprit 
on December 29, 1700. She was left a small legacy by Jean Cottin in his 1721 
will. No other records were found for her.140

Early Latourrette Family in America141

Jean Latourrette (1651/52, Osse, Béarn - July 1726, Fresh Kills,  
Staten Island) 

He was married July 16, 1693, by Pastor Pierre Peiret at l’ Église Française  
du St. Esprit, New York to 

Marie Mercereau (November 6, 1670, Moëze/Moise, Saintonge, France -  
c. 1733, Fresh Kills, Staten Island).

Children: 

1. Marie Latourrette (September 23, 1693, NYC - c. 1794, Staten Island) 
married Samuel Broome (1690-1771). 

2. Jean Latourrette (October 6, 1695, NYC - April 1794, Marnier’s Harbor, 
Staten Island) married Marie Mercereau (1695-1772). 

3. Pierre Latourrette (November 22, 1697, NYC - January 22, 1754, Fresh 
Kills, Staten Island) married Marianne Mercereau (1699- ?).

4. David Latourrette (December 28, 1699, NYC - March 23, 1764, Prince’s 
Bay, Staten Island) (Could have been born at Fresh Kills, but was baptized 
in NYC) married Catherine Poillon (1705- ?). 

5. Esther Latourrette (1702, Fresh Kills, Staten Island - January 1781, Staten 
Island) married --- Benon/ Paul Mercereau (1698-1777). 

6. Susanne Latourrette (1703, Fresh Kills, Staten Island - May 1782, Staten 
Island) married 1728 Jan Van Pelt (1692-1764).142 

7. Henry Latourrette (1708, Fresh Kills, Staten Island - December 30, 1794, 
Staten Island) married first Susanne Parlier (1719-1764) and second Sarah 
Lane (1720-1806). 

8. James Latourrette (1710, Fresh Kills, Staten Island - January 30, 1737, 
Staten Island), no marriages listed.

The Blason (Coat of Arms) of Jacob de la Tourrette

Facing mounting debts and needing funds to continue his wars, King Louis 
XIV of France issued a decree on November 20, 1696, that most citizens, towns 
and corporations had to register their arms in an armorial and create a “blason” 
– a coat of arms. This established what is called the Armorial General under the 
direction of Charles-Rene d’Hozier. The objective of the Armorial was to raise 
large sums of money for the crown as quickly as possible. The registration fee 
for individuals, nobility and commoners, was 20 livres. Blasons which included 
the fleur de lis were taxed at the rate of 40 livres. For towns and communes, the 
fee was generally 50 livres, but where there was a bishop or archbishop the fee 
was 100 livres. 

For several years Hozier and his officials traveled throughout France enforc-
ing the Armorial General and collecting fees for the crown. Basically, the Armorial 
existed from 1696 to 1709 and resulted in Hozier developing a collection of 35 
volumes, with 34 of the volumes containing color plates of blasons. These are now 
housed at the Bibliotheque Nationale in Paris. An index of the volumes, Indicateur du 
grand armorial general de France, was published in 1865 and is available online, but, 
unfortunately, a search by words online is not possible.143 The index contains 
60,000 names of people, towns and corporations, but is incomplete because 
Hozier was not able to register all the bearers of arms.

In terms of registering arms, Hozier generally accepted the blasons of families 
of nobility if blasons already existed and the nobles were agreeable to its use. In 
the case of commoners, it appears the arms ascribed were entirely artificial and 
arbitrary, with no regard for the individual’s circumstances. That was the case 
of the blasons made up for Jacob de la Tourrette and hundreds of others in Béarn 
where a single basic design served dozens or hundreds of individuals.

The Latourrette family of Osse, Béarn, was not of the nobility and so did 
not have a blason. The only blason associated with the surname Latourrette in 
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Osse was presented to Jacob de la Tourrette as an individual (non-noble) in his 
role as avocat au parlement (advocate to the parliament) at Pau. The blason is labeled: 
“Jacob de la Tourrette, Avocat au Parlem.” 

The Hozier blason for Jacob de la Tourrette in the volume for Béarn is clearly 
not a noble’s coat of arms which would have represented family and individual 
circumstances. Except for a variation in the colors presented within the blason, 
its design is exactly like 30 other blasons for people in the same area. Based on 
information about when other blasons were registered by Hozier in the Aspe 
Valley area where Osse is located, it was likely assigned to Jacob about 1701.

                      

From Latourette’s Annals.   Blason of  Jacob de la Tourrette,  
   created after 1696.

The 31 blasons presented on pages 22-30 of the Armorial are exactly alike in 
basic design with the only variations being in their colors. They have beveled, 
smooth escutcheons with identical bordures (borders) in colors of white, gold, red, 
green, blue and black. Inside the bordures are lozenges or diamond-shaped patterns 
with varying colors for the diamonds and the background on which they are 
imposed using the same colors as the bordures. Jacob de la Tourrette’s blason has a 
bordure of vert (green) with lozenges of or (gold) and gules (red). Jacob de la Tourrette’s 
blason is similar in design to the one described by Lyman Latourette, who noted 
that it was described in much abbreviated technical terms in French, but he did 
not give its colors.144 Some Latourrette descendants ignored this and installed 
a false blason for the Latourrette family of Osse in the French Church of New 
York. Unfortunately, the blason (shield) they chose was established in 1666 and 
represents a Catholic family at Vernoux-en-Vivarais.

shield of the catholic faMily of vernoux-en-vivarais, created in 1666.

Endnotes
1 John E. La Tourette is President and Professor Emeritus of  Northern Illinois University. 

A descendant of  Jean Latourrette, he is a native of  New Jersey, his ancestors having 
moved from Staten Island in the middle of  the eighteenth century to Readington, 
Hunterdon County, NJ. He has published two monographs in English on Jean 
Latourrette and the Latourrette family in France. This article is taken from the current 
volume which repeats and updates what is found in his 2006 and 2008 monographs 
and significantly expands the historical background and history of  Osse-en-Aspe and 
the Latourrette family. In addition to his ongoing research on the Latourrette family, he 
has continued his interest in higher education by serving as the chair of  the board of  
directors of  Northcentral University and more recently as vice-president of  the Yavapai 
College Foundation. More information on the Latourrette family can be found at 
http:// www.latourrette.net/ and http://genforum.genealogy.com/latourette/. 

2 Béarn is part of  the département des Pyrenees-Atlantiques.

3 Charles W. Baird, Huguenot Emigration to America, Vol. II, (Baltimore: Genealogical Publishing 
Co., 1973, Reprint of  original published New York, 1885),146-7; John A. F. Maynard, 
The Huguenot Church of New York: A History of the French Church of Saint Esprit, (1938), 95; 
Alfred V. Wittmeyer, Collections of  the Huguenot Society of  America, Vol. 1, (1886), 
xxi; and Jon Butler, The Huguenots in America: A Refugee People in a New World Society (1983), 
147. With very few exceptions, in the records of  both Osse and New York, Peiret wrote 
his name as Peyret in entries he made in the registers, but signed them as Peiret. The later 
spelling will be used throughout this article.

4 Alfred Cadier, Le Béarn Protestant, (2003) (Reprinted from Osse: histoire de l’église réformée de 
vallée d’Aspe, Paris, 1892).  Another myth about Peiret was created by Napoleon Peyrat 
in 1878. Peyrat (1809-1881) was a nineteenth-century French fabulist and Protestant 
minister from a small village in Foix, France. He created epic romantic and heroic tales, 
his most famous fable being the Church of  the Holy Grail. The motivation for his story 
that Peiret and his spouse, given the fictitious royal title of  Marguerite de Grenier la Tour 

http://genforum.genealogy.com/latourette/
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of  the Verriers de Gabre, were from Foix was likely for his own self- aggrandizement. To 
Peyrat, Peiret’s heroic defiance of  Louis XIV, documented in this article, was another epic 
tale like the 1625 Catholic siege of  Mas d’Azil in Foix, repelled by Protestants who were 
led, in Peyrat’s tale, by a fictitious Captain Pierre Peyrat. Peyrat suggested that Peiret was 
a variant of  Peyrat or Peirat, “a true roman name.” There is no evidence that Peiret or 
Peyret, the surname forms used hundreds of  times by Pastor Peiret, was related to Peirat 
or Peyrat. Peyrat’s myth about Peiret and his spouse is found in “Le Mas d’Azil,” Bulletin 
de la Société de  l’ Historie du Protestantisme Français (Paris: Agence Centrale de La 
Société, 1878), 344. A discussion of  the Peyrat myth is on http://www.latourrette.net/
pastor_peiret.html. 

5 For Peiret’s origin in Pontacq and flight from Osse, see Cadier, Le Béarn Protestant, 202-3. 
For his ministry at Osse, see Cadier, Osse, 151. Philippe Chareyre in “Les Pasteurs d’Osse-
en-Aspe de 1563 à 2005,” (Bulletin No 38, Centre d’Etude du Protestantisme Béarnais 
(CEPB), December 2005), 21-4, presents a complete listing with short biographical 
statements of  all ministers at Osse, starting in 1563 with Gassiot Latourrette down to 
2005. For Peiret, see p. 22.

6 Marc Forisser, Les Églises Réformées du Béarn (1963), 167. Except for Jean Latourrette, I 
was not able to find the names of  any other people in New York after 1685 who were 
mentioned by researchers or villagers as leaving Osse at the time. 

7 Gilberte Gaubil, “Les Protestants d’Osse-en-Aspe,” Bicentenaire de la Reconstruction du Temple 
d’Osse-en-Aspe, (2005), overleaf  and p. 6. The research of  French genealogists Jean-Luc 
Bilhou-Nabera, Yves Lafournere and Bernard Cazenave-Latourrette clearly indicates Jean 
Latourrette was single when he left Osse. 

8 Lafournere’s genealogical chart and Gaubil, “Les Protestants,” 6. In an unpublished 
paper, “Famille Latourrette d’Osse en Aspe,” given at Osse, Antoinette Doerr, member of  the 
Council for the Center for the Study of  Béarnais Protestantism (CEPB), describes Jean 
as “menuisier d’ Osse,” carpenter of  Osse. The work described in the records of  the French 
Church of  New York indicates that Jean Latourrette was practicing carpentry. Maynard, 
The Huguenot Church of New York, 80. Under the Fors de Béarn, as a second son and not an 
heir to the household wealth and the status of  the father, and with lesser opportunities 
for a good marriage, Jean Latourrette may have had other reasons than faith to leave with 
Peiret. The economic outlook for Huguenots both before and after the Revocation, with 
the many restrictions placed on those of  the Reformed religion to practice a trade or 
profession, was very bleak for cadets. Gaubil, cited above, shares a legend from Osse that 
so many of  the young carpenters left in 1685 that the villagers complained there was no 
one to do the work.

9 The spelling Latourrette used here is the original form found in Osse. Although Jean 
Latourrette has generally been referred to as Latourette, his signatures in the original 
Registers of  the French Church of  New York were always with a double “r.”

10 During the early to mid-nineteenth century the name of  Jean Latourrette became a 
legend in America as the fictional Count de La Tourette, said to have escaped from 
France with his wife. Research has proven this story, first published by Hannah F. Lee 
in The Huguenots in France and America (1843), to be a hoax. Other authors, including 
Theodore Sedwick Jay, Martha Lamb, Lyman Latourette, Verna Jacob and Charles 
Weiss, repeated the fictional story, some with embellishments. Although it is difficult 
to know for sure why this hoax began, it is believed to have stemmed from the hope of  
recovering lost property confiscated when Jean Latourrette fled France. In 1913 one 
descendant observed, “The vast estates awaiting the heirs of  the LaTourettes is persistent 
(in the legend), and many of  the early documents bearing on the family history have 
been gathered by lawyers for the purpose of  securing this mythical estate.” J. F. Keve, The 
History of the Keve Family: Also Short Histories of the Following Families; The Coles, The Fullwoods, The 
Latourettes, The Floreys, The Whipples, The Longs (published privately in Arlington, IA, about 
1913), 7-8. This is probably an accurate assessment of  the hopes of  Jean Latourrette’s 
descendants, but there is no evidence in Osse that any private property was confiscated, 
other than the legacy of  the Osse temple. Keve’s text about the Latourette family is filled 
with many errors, including the story that Jean Latourrette was a sea captain and that 
he came to America with a brother. There is also a very confused discussion about his 
marriage. See the tale about two Latourrette brothers leaving Osse on the my website 
under “Tales, Fables and Hoaxes.” Another family legend concerning Jean Latourrette 
and his wife Marie Mercereau involves a possible desire to cover up the birth of  their 
first child two months after their marriage in New York. This story asserted that their 
marriage, officiated by the Rev. Pierre Peiret on July 16, 1693 in l’Église du Saint Esprit 
in New York, was actually a re-confirmation of  an earlier marriage which took place in 
France. No proof  of  a first marriage has been found and the record of  the marriage in 
New York, recorded in French, follows the wording of  other marriages made at the time. 
Marie, the daughter of  Jean Latourrette and Marie Mercereau, was born September 23, 
1693. Alfred V. Wittmeyer, Registers of the Births, Marriages, and Deaths of the “Eglise Françoise à la 
Nouvelle York,” from 1688 to 1804 in Collections of the Huguenot Society of America, Vol. 1, (1886), 
29-30 (marriage), 33 (baptism). The date of  the marriage was July 16, 1693, and the 
baptism was December 6, 1693. A more detailed discussion of  the marriage and baptism 
of  the children of  Latourrette and Mercereau can be found on the Latourette Family 
Genealogy Forum and my website.

11 For a discussion of  the history of  Osse from 1665, see Forissier, Les Églises Réformées du 
Béarn, Chapter XII, “L’Église D’Osse,” 167-87. The first several pages (167-9) confirm that 
Peiret was from Pontacq and that he was accompanied to New York by Jean Latourrette.

12 The earliest history of  the church is by Alfred V. Wittmeyer in the Collections of the Huguenot 
Society of America, Vol. 1, 1886. This original volume of  the Registers of  the church 
contains a Historical Sketch of  the Church (pp. ix - lxxxviii), which was reduced to only 
three pages in reprints. A later historical account was written by John A. F. Maynard, 
The Huguenot Church of  New York. Jon Butler’s The Huguenots in America has a detailed 
analysis of  the French Church in Chapter 5 (144-198).

http://www.latourrette.net/pastor_peiret.html
http://www.latourrette.net/pastor_peiret.html
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13 Pastor Alfred Cadier argued that the number of  secret adherents to Catholicism was not 
significant. Cadier, Le Béarn, 89. Recent research, however, shows Osse was the exception 
in the mountain valleys of  Béarn with none of  the other villages exceeding a Protestant 
population of  more than 10 percent. Philippe Chareyre, “Nouvelles Recherches sur 
Le Protestantisme à Osse-en-Aspe,” Bulletin No 38, December 2005 (Centre d’Etude du 
Protestantisme Béarnais, University of Pau, Pau, France), 5.

14 Cadier, Le Béarn, 102. 

15 Cadier, Le Béarn, 133-4 and Gaubil, “Les Protestants,” 4. There were more than 300 
decrees, edicts and orders issued in Béarn between 1657 and 1685 to repress Protestants. 
Bernard de Pesaulhe, The Book of  Reason, covering the years 1661 to 1705 in Béarn, 
cited in ADPA Library: U 2970/20.

16 Cadier, Le Béarn, 130, 132, and 135.

17 Cadier noted how these actions may have impacted the Aspe valley with its small and 
remote villages: “It is likely how the Aspe valley, with Osse being the exception as the 
only remaining place of  practice, returned to the domination of  the priest, in its entirety.” 
Cadier, Le Béarn, 130-2. Chareyre’s analysis suggests that Osse was truly unique and 
that Protestantism never really took hold in the rest of  the valley. Chareyre, “Nouvelles 
Recherches.”

18 M. Charles Weiss, History of the French Protestant Refugees, from the Revocation of the Edict of Nantes 
to Our Own Days (in two volumes, translated from the French by Henry William Herbert, 
New York, 1854), Vol. I: pp. 28-9, pp. 49-51, and pp. 99-100 for “Edict no longer 
needed.”

19 The Consistory registers are at Temple Bethel in Osse and photo and CD copies are 
available in the archives at Pau. I have examined these copies provided by Gaubil and the 
Center for the Study of  Béarnais Protestantism at Pau, France. The dates cited in the text 
are from the minutes entered by the pastor in meetings with elders and deacons.

20 In contrast to Pastor Peiret, Mauzy did not defy Louis XIV. He and his family were 
granted passports to leave France after the Revocation in 1685. They left on the same 
ship as Pastor Jaques Fontaine and his family, secretly hidden to escape capture by the 
King of  France’s authorities.

21 Cadier asked, “What does perpetual and irrevocable mean under a regime of  the King’s 
pleasure?” Cadier, Le Béarn, 136 and 186. 

22 In 1665 there were 469 Protestant families in the Oloron conference, with 75 families 
consisting of  “nearly” 400 people, at Osse. Cadier, Le Béarn, 140-1. At that time, the 
hamlet of  Lourdios, mostly Catholic and about one-third of  the total population of  
1000, was counted as part of  Osse. Confirming the conclusion of  the first chapter that 
after 1789 there were as many Protestants as before 1685, one finds in another record 

of  the Consistory, that there were 82 Protestant families and 365 individuals in 1817. 
Registre des Délibérations Consistorie local—Église réformée d’Osse près Bedous—Commence 8 April 
1805-Fin 1855.

23 Here, we must rely on Cadier, because the Consistory records are silent on the issue. By 
edicts and pronouncements of  King Louis XIV, ministers and members of  Protestant 
temples were forbidden to discuss or enter in their consistory records any negative actions 
or implication of  actions against them by the King or Catholic authorities. For this 
reason, sources other than the Osse Consistory records have to be sought to understand 
fully the repression brought against them. Cadier, Le Béarn, 175-80.

24 Cadier, Le Béarn, 175-6.

25 Cadier, Le Béarn, 176.

26 A copy of  the Tapie document was provided by Gaubil. 

27 Cadier cited a report indicating that when all of  the five Protestant Temples remaining 
in Béarn, including Osse, were closed in April 1685, “Osse lived in as big a rebellion; 
the minister preached in private houses and places where the practice was not allowed.” 
Cadier, Le Béarn, 189.

28 The term dragoon means to coerce someone into doing something. Louis XIV sent 
dragoons and ordered them to quarter themselves in Protestant homes to terrorize the 
occupants to abjure and convert. 

29 According to Baird, the dragoons left Béarn in the early days of  October 1685 to go to 
La Rochelle. Baird, Huguenot Emigration to America, Vol. I,  315.

30 Lafournere’s genealogical chart (for David Latourrette’ death). 

31 Forissier, Les Églises Réformées du Béarn, 168 and Gaubil, “Les Protestants,” 6. Both tell the 
story of  the destruction of  the Temple. From Gaubil, “Some Catholics, watching the 
demolition, mockingly play the trumpet to mark their triumph. From now on, the land 
where the church had been is Jericho, after the Biblical story.” 

32 There are graves beneath what was then called the Latourrette house (now known as the 
Mayéau house), and it is believed that David Latourrette and his wife were buried there.

33 Antoine Latourrette converted to Catholicism which explains why there is a Catholic 
branch of  the Latourrette family. Some Latourrettes who came to America from the Aspe 
Valley in the nineteenth century were Catholic. André Eygun, Peuple d’Aspe (1989), 64-5. 
Eygun comments as follows on the act of  December 1, 1788: “What may be said is that 
religious hatred never divided these two communities (Catholic and Protestant); with 
regard to the disinherited, the solidarity of  the villagers was totally practiced whatever 
the belief  of  one or the other. Thus, over the village of  Osse, breathes the true Christian 
spirit which elevates these farmers above the disputes of  doctors and theologians. This 
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date of  December 1, 1788, dear to the Protestants of  Osse reminds all, Christian or not, 
that persecution … did not shatter the resistance of  the oppressed.” 

34 Speaking of  the period of  the Desert, 1757-1788, when the Osse parish was re-
established but worship was still held in secret, Forissier wrote, “The Protestant 
population of  Osse was then the same in numbers as before the Revocation,” and “the 
history of  the Church of  the Desert of  Osse was one of  the brightest and most efficient 
in all of  Béarn.” Les Églises Réformées du Béarn, 168. 

35 There were five Protestants and six Catholics on the Council of  the association, Les Amis 
de Bethel, which organized the 200th anniversary. About one-third of  the organizers and 
actors were Protestants. The rest and the vast majority of  the singers and dancers were 
Catholic. This information comes from Gaubil, at the time President of  the Presbyterian 
Council of  the Osse-Oloron Cultural Association. 

36 In Béarnese, the common language of  the province at the time, he was originally referred 
to as Gassioo de La Torreta. The use of  de clearly indicates a connection to Spain as 
opposed to della found in Italy, not unusual since Osse is just 18 miles north of  Col du 
Somport on the Spanish border. Gassiot in French is pronounced as in Béarnese Gassioo 
with a long o and silent t. (Note: On my website, see the section “The Latourrettes 
of  Osse, Béarn, Came From Italy: Another Fable” for what is known about the origin 
of  the name Latourrette in French and an explanation of  why the story that the family 
came from Italy is erroneous.) In the conversion of  la Torreta (Béarnais) to Latourrette 
(French), the latter means “little tower,” but the origin of  the name in Béarnais was 
associated with the occupation of  a miller of  grain in fields and his round millstones, or 
tours, used before the advent of  water-powered mills.  See “The Origin of  the Family 
Name Latourette (originally Latourrette) from Osse, Béarn” on my website.

37 Cadier, Le Béarn, Part I, Chapter VI, “Gatiot (sic) de Latourrette, minister de la palaure de Diu 
en Aspe,” 81-8; Chareyre, “Nouvelles Recherches,” 2; Gaubil, “Les Protestants,” 1; and the 
short biographical statement by Chareyre, “Les Pasteurs,” 21. Lafournere’s genealogical 
chart. Biographical statements on all of  the Protestant ministers of  Béarn are found in 
Albert Sarrabère, Dictionnaire des pasteurs basques et béarnais du XVIe et XVIIe siècles (CEPB, 
2001). 

38 For Gassiot’s ministry, the Simultaneum regime, the role of the mountain region and the trade routes 
from the Bordeaux area and on to Spain that may have brought the Reformed faith to the Aspe Valley, see 
Philippe Chareyre, “Nouvelles Recherches,” pp. 1-5; Cadier, Le Béarn, pp. 81-88; and Gaubil, “Les 
Protestants,” pp. 1-3.

39 Chareyre, “Nouvelles Recherches,” pp. 2-4 and Gaubil, “Les Protestants,” pp. 2-3.

40 Chareyre, “Nouvelles Recherches,” p. 2.

41 Cadier, Le Béarn, p. 87.

42 Cadier, Le Béarn, p. 88. 

43 Cadier, Le Béarn, 81-8.

44 Codures’ wife, Marie de Loustau, was the daughter of  Pierre de Loustau, minister 
of  Lembeye, martyred at Lescar during the religious war of  1569 when the Catholic 
armies of  Charles IX briefly occupied all of  Béarn, but were defeated in a few months. 
Miramonde Loustau, the wife of  Pierre d’Apoey of  Osse, was also tortured and martyred 
in 1569. Chareyre, “Nouvelles Recherches,” 2-4 and Gaubil, “Les Protestants,” 2-3. 

45 Codures’ (Coudures) biography in Chareyre, “Les Pasteurs,” 21. The tradition established 
by Latourrette was carried forward by his son Pierre Latourrette (c. 1570- c. 1653/55) 
as minister at Castetnau, 1601-1653, perhaps the longest tenure of  any pastor in Béarn. 
Sarrabère, Dictionnaire des pasteurs, 171.

46 Chareyre, “Nouvelles Recherches,” 5. 

47 Chareyre identifies three elite families: the Latourrettes, Salefranques and Minvielles. 
Chareyre, “Nouvelles Recherches,” 2. Of  these elite families we find only the Latourrette 
name when the list of  people refusing to abjure was drawn up on September 2, 1685.

48 At this time, abbots were either regulière or en commande. Regulière denoted a religious abbot 
with jurisdiction over the monks. En commande referred to an abbot who was secular and 
enjoyed “la dime,” a share of  the income from the land. The distinction traces back to the 
fifth century in France when some abbeys and their lands were originally established or 
usurped by secular owners and were passed on by inheritance or sold to other parties.

49 Because the title abbé laïque d’Osse was associated for a long period with the Latourrettes, 
many in Osse believed that the Seigneur de Gayrosse, associated with the Abbaye de Gayrosse 
in a census of  the houses of  Osse in 1385, was the first Latourrette. This suggests 
nobility, but it is clear that the property and title did not come to the Latourrettes by 
inheritance. Antoinette Doerr dispels that tale and indicates the association was from a 
later period.

50 I obtained a copy of  a document, dated July 22, 1694, and signed by David Latourrette, 
notaire. This document comes from Bernard Cazenave-Latourrette of  Pau, France, to 
whom it was handed down by his family in Accous. His mother was a Latourrette.

51 On 5 March 1685, at the height of  the dragonnade attacks on Pastor Peiret and Osse 
Protestantism, David Latourrette’s daughter Marie (c. 1661-1731) was married in the 
Catholic Church in Osse to Jean Laclède (1660-1725), later the head of  the family and 
the chief  authority of  the Aspe Valley. He employed Jacob Latourette as avocat before the 
Pau Parliament on matters relating to the rights granted to the Aspe Valley and its people 
under the Fors de Béarn. During the 1690s, David Latourrette and his wife and Jacob 
Latourette and his wife were godparents for the children of  Marie Latourrette and Jean 
Laclède, all baptized at the Catholic Église de Bedous. 
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52 Lafournere’s genealogical chart – Latourette (58). Chareyre indicates that at the 
beginning of  the eighteenth century, Jacob (1650-after June 1716/before June 1724) 
became an “avocat” (advocate) to the Parliament of  Navarre in Pau (the regional King’s 
court, not a representative body) and provided protection for the Protestants of  Osse. 
Chareyre, “Nouvelles Recherches,” 5.

53 This is a condensed description of  the Fors de Béarn. The seminal work on the Fors is by 
Paul Ourliac and Monique Gilles, Les Fors Anciens de Béarn, (Editions du Centre National 
de la Recherche Scientifique, Centre Régional de Publication de Toulouse, Editions du 
CNRS, 1990). 

54 Gaubil, “Les Protestants,” 6-7. She cites a number of  other reasons why there was a great 
deal of  tolerance by the Catholics after 1685: religious worship was very personal in the 
high mountain villages; blood relations among people of  both faiths were strong in Osse; 
the leading Catholic family, the Laclède, in Bedous (about 1 km away) provided support 
and intervened to help the Protestants of  Osse; the federating role of  the non-religious 
patrimony; and a general acceptance of  the Protestants if  they did not create any public 
disorder and practiced their religion deep in the forests. David Latourrette’s ability to 
continue to be the notaire and not to abjure his faith after 1685 was likely tied to a very 
personal relationship with the Laclède family of  Bedous.

55 Cadier’s chapter, “Organisation interieure de l’église d’Osse de 1665 à 1685,” Le Béarn, 
139-84, relies heavily on the consistory registers of  the period. 

56 An excellent example of  David de Latourrette’s signature can be found in the record of  
the December 2, 1668, meeting. See January 3 and 5, 1671, March 7, 1672, and April 
12, 1672, for samples of  Jean Tourret’s signature as de Latourrette. The local dialect was 
Béarnese, but Protestants learned to read the Bible and Hymnals in French and to count 
and sign their names. They were not accustomed to writing, which was generally the 
responsibility of  ministers and notaires. See also the article on my website about the tale of  
Latourrettes coming from Italy and the emergence of  the use of  the French language in 
Béarn and the continued use of  the Béarnese dialect. 

57 Cadier, Le Béarn, 171 for the pledge and p. 182 for the legacy. 

58 Cadier, Le Béarn, 181 for the legacy. 

59 The use of  “de” means that David was from the house of  the Latourrette family. In 
Béarn, contrary to the rest of  France, it does not designate nobility. In Béarn, to designate 
nobility would be to cite the title of  nobility with the “de” included to designate the 
house with which the person is affiliated (i.e. Baron Jacques de Foucalt). 

60 Cadier, Le Béarn, 180-2. 

61 “Dates Memorables” of  the Osse Temple. Cadier summarized this period, “The last 
years of  Peyret’s (Peiret’s) ministry were very troubled; the consistory’s minutes become 

rare, no more disciplinary action, no more deliberation: only finances, borrowings of  
money, threats from the temple’s creditors are reported.” Cadier, Le Béarn, 150. 

62 Cadier, Le Béarn, 170-1, 180-3. At the time, 2,423 francs was a substantial sum for 
the Protestant Church of  Osse. At prevailing rates of  interest the legacy would have 
generated about 190 francs annually which can be compared to the 102 francs that were 
being allocated to support the church from the Prémice.

63 Sarrabère, Dictionnaire des pasteurs, 210-11. Peiret’s birth year is based upon the inscription 
on his tombstone noting that he was 60 at the time of  his death on September 1, 1704. 
Rev. Alfred V. Wittmeyer, editor, Registers of the Births, Marriages, and Deaths of the Eglise Françoise 
à la Nouvelle York, from 1688 to 1804, (Baltimore: Genealogical Publishing Company, 1968), 
101.

64 The information about the Peiret family in the seventeenth century comes from a hand 
search of  the notaire files of  Pontacq by Professor Philippe Chareyre. The files and the 
years associated with the folders searched are E 2037, 1637-1639; E 2092, 1605-1639; 
E 2093, 1640-1658; E 2094, 1659-1668; E 2095, 1669-1673; E 2096, 1677-1712; 
and E 2097, 1713- 1730. Notaire files of  that period included financial transactions, 
marriage contracts, dowry arrangements, and the sale of  a house to Jean Peiret, medical 
doctor. The archives of  the Pyrénées Atlantiques in Pau, France, are searchable at http://
earchives.le64.fr/archives-en-ligne/etat-civil-search-form.html. In many cases, only 
samples of  what are found in many files of  300 to 500 handwritten documents are given, 
thus requiring a personal search on site for details. 

65 Jean Peiret (Peyret) was identified several times as a medical doctor in the notaire files. 

66 The search of  the notaire files of  Pontacq did not identify the parents of  Pierre Peiret, 
possibly indicating that the traditional marriage contract used in Béarn was executed at 
another town. From documents presented below, especially Peiret’s acceptance into the 
ministry in 1676, it appears this is the likely relationship. 

67 Sarrabère mistakenly listed Isaac’s father as Isaac Peiret, medical doctor, but it is clear 
from several notary documents that his father was Jean Peiret (Peyret). Sarrabère, 
Dictionnaire des pasteurs, 210-11. This was confirmed by the search conducted by Professor 
Chareyre. Isaac’s birth about 1630 was calculated from the date of  his death in 1714 
at age 84, cited below. Isaac Peiret abjured in a striking way on 13 July 1673, appearing 
at the Church of  Saint- Martin in Pau and delivering himself  into the hands of  the 
Bishop of  Oloron before the King’s Intendant (the King’s representative for Béarn) and a 
number of  nobles. The Registers of  the Catholic Church at Pau at the time of  his death 
on 9 June 1714 demonstrate that Isaac Peiret had totally rejected the Protestant faith. 
The Registres 729 of  the Catholic Church of  Pau (translated from the French) record 
the following: “On June 9th, died Mr. Isaac de Peyret, doctor of  medicine in this city 
and former minister converted, requested and received all the traditional sacraments of  
penance, Eucharist and extreme anointment during his last illness, having associated 

http://earchives.le64.fr/archives-en-ligne/etat-civil-search-form.html
http://earchives.le64.fr/archives-en-ligne/etat-civil-search-form.html
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himself  to the Brotherhood of  the Perpetual Adoration of  the Holy Sacrament which 
was established in this parish and in which association he has always shown striking 
proof  of  his great faith for this mystery. He died at the age of  eighty-four and was buried 
in the nave of  the church.”

68 The actions of  the Synod of  1676 are recorded in Articles 42 and 48 found as images 
in the files of  Professor Chareyre’s Center for the Study of  Béarnais Protestantism in 
Pau. (Original document: Manuscrits de la Bibliothèque de la Société de L’Histoire 
du Protestantisme Français à Paris, Ms 332: Actes des colloques d’Orthez (1654-1667) et 
du Synode de Béarn de 1676, 103 feuillets, citation online at http://www.calames.abes.
fr/pub/#details?id=SAV060359). Article 42, réception Peyret (reception of  Peyret), 
indicates his acceptance into the ministry. The interpretation of  the meaning of  the 
request in Article 48, barré sur la demande du ministre de Peyret pour Pontacq (crossed out at 
the request of  the ministry of  Peyret for Pontacq), to appoint Pastor Peiret to Pontacq 
and the action taken, was provided by Professor Chareyre. One of  the issues faced 
in determining that Pastor Peiret was likely a nephew of  Jean Peiret and a cousin to 
Isaac Peiret revolves around the French word parent used on the 12th line of  Article 
48. In French parent can mean either a biological parent or just a relative, with only the 
context determining the exact relationship. Here, as in some other references, it has been 
determined that the meaning in the case of  Pastor Peiret was one of  relative.

69 David Latourrette is believed to have been Jean Latourrette’s father. Citations to the 
church register at Osse by date of  entry are taken from the Registre des Actes du Consistorie 
de L’Église d’Osse, 1665-1684. A disc of  the photographic record of  the register was 
provided by Professor Philippe Chareyre. References throughout this article to actions 
by the church are by date of  entry into the register. It must be emphasized that the 
church register presents no information on the persecution of  the villagers, as the French 
ministers were forbidden by Louis XIV to record “the successive acts of  injustice, 
oppression, or breach of  faith exercised against them.” Wentworth Webster, “Osse (The 
History of  a French Protestant Church),” The Christian Treasury, 37: 135-39.

70 Cadier, Le Béarn, 148-9.

71 The original history of  the church at Osse is found in Cadier, Le Béarn. On the occasion 
of  the 200th anniversary of  rebuilding the church in Osse, Philippe Chareyre added 
additional information about its history. “Le Protestantisme à Osse-en-Aspe,” Bulletin No. 
38, Dec 2005, 1-16.

72 “Les Eglises Réformées du Béarn de 1664 à 1685,” Bulletin du Protestantisme Français, Tome 
XXX (Paris: Publiée avec concours du Ministère de la Culture, 1852), 102 (Article XVI 
of  the Edict of  April 1668), and 64 (Osse identified as one of  the 20). 

73 Cadier, Le Béarn, 134. 

74 These restrictions, part of  more than 300 decrees, edicts and orders issued against the 
Protestants between 1661 and 1705, including the cancellation of  titles and the seizure 

of  children for religious conversion, are detailed in M. Charles Weiss, History of the French 
Protestant Refugees, 1:86-7.

75 Sarrabère, Dictionnaire des pasteurs, 211 and Chareyre, “Les Pasteurs,” 22. Tapie’s list of  2 
Sept 1685 indicates there was a child born to the Peirets in 1680, determined to have 
been Magdeleine Peiret. Action by the June 25, 1681 Garlin Synod to suspend Peiret is 
in acts 9 and 22, based on the birth of  Magdeleine in 1680 about six months after the 
marriage ceremony. Manuscripts from the Bibliothèque de la Société de l’Histoire du 
Protestantisme Français in Paris.  Ms 4331: Lettres originales et pièces diverses (Mss. Et impr.) 
concernant de protestantisme en Béarn, de 1632 a 1769, 115 feuillets, citation online. 

76 Cadier, Le Béarn, 149, explains that minister Goulard and elder Sarthou from Oloron 
reinstalled Peiret in the functions of  minister of  Osse.

77 Cadier, Le Béarn, 185-98.

78 Weiss, History of the French Protestant Refugees, I:94-97, describes the horrible acts associated 
with dragooning in Béarn. 

79 Cadier, Le Béarn, 186.

80 Cadier, Le Béarn, 186.

81 Sarrabère, Dictionnaire des pasteurs, 134; Weiss, History of the French Protestant Refugees, I: 96; 
Cadier, Le Béarn, 185, 192. This report suggests a search was made for Peiret when the 
dragoons came to Osse, but he, his family, Jean Latourrette and the other parishioners 
had already departed. The topography of  the Aspe Valley permitted only one access by a 
large group from Pau to the south into the small glacial valley in which Osse is located, 
so the advance of  the dragoons would have been detected long before they reached the 
town.

82 The attitude of  the church towards the “new converts” in Osse is illustrated by Madame 
Gaubil. “In 1723, the priest Mr. Guirail refuses to take confession and to admit to 
sacrament any of  Osse’s villagers, saying that he would ‘rather take confession from dogs 
than the said inhabitants.’” Gaubil, “Les Protestants,” 6. 

83 “Etat des protestants irréeductibles à Osse en Aspe” établie, 2 September 1685 par Jean 
de Tapie, appelé aussi: Liste de Tapie, cote aux Archives départementales des Pyrénées 
Atlantiques: 1 J 72, 1685-1687.

84 Laplacette’s flight is described by Weiss, History of French Protestant Refugees, II:242-64. The 
safe passage of  Mauzy is described in James Fontaine’s Memoirs of a Huguenot Family, 1885 
(Second edition, 1986), 111. 

85 Weiss, History of French Protestant Refugees, I:105.

86 Baird, Huguenot Emigration to America, I: 313-17. Neither Cadier nor the consistory records 
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give an exact date. 

87 French National Archives G7-113.

88 Cadier, Le Béarn, 197-8.

89 Their flight from Osse is documented in several sources. Pastor Marc Forissier indicated 
several parishioners accompanied Peiret with Latourrette as the “most well-known.” Les 
Eglises réformées du Béarn, 167. Jean Latourrette stayed with the Peirets and reached New 
York in October of  1687. None of  the names mentioned in village legends as men 
leaving at the same time are found in the records of  New York after 1687. Gaubil, “Les 
Protestants,” overleaf. 

90 Other than ministers who fled, the departure of  Jean Latourrette and the other 
parishioners from Béarn was a rare event, considering the number who left the province 
in 1685. It is estimated that Béarn had 30,000 Protestants, but had the lowest percentage 
of  those escaping France, 500, or two percent. Jon Butler, The Huguenots in America, 22-4. 

91 Gaubil, “Les Protestants,” 6. 

92 Pastor Cadier explained the role of  the ostau (household) in determining one’s status and inheritance 
as outlined for Jean Latourrette and his brother Jacob. Cadier, La vallée d’Aspe (1906), 64-71.

93 Weiss describes all the restrictions placed on Protestants to earn a living. Weiss, History 
of French Protestant Refugees, I:87-123. These restrictions included banning Catholics from 
employing Protestant craftsman and servants. According to Gaubil, the surnames of  three 
men mentioned as leaving Osse were: Aulap, Lagunpocq, and Menvielle (or Minvielle). 
Only surnames are given and there is no indication as to where they went or whether 
they accompanied Pastor Peiret and Jean Latourrette. I did not find these names at the 
French Church of  New York during the ministry of  Peiret, 1688-1704. The Minvielle 
names found in the New York registers were not from Osse. (Note: “The Tale of  Two 
Latourrette Brothers Coming to America”’ on my website has a discussion of  other 
parishioners who may have left Osse with Jean Latourrette and Pastor Peiret.)  

94 Bertrand Van Ruymbeke, From New Babylon to Eden: The Huguenots and Their Migration to Colonial 
South Carolina (Columbia, University of  South Carolina Press, 2006), 60-5 and map page 
61. An unpublished paper states, “One finds Jean de Latourrette, carpenter of  Osse, 
at Frankfurt the 18th of  November 1685,” but no source for this statement has been 
found. Antoinette Doerr, “Famille Latourrette d’Osse-en-Aspe,” private papers in Osse. 
Another researcher suggested that Peiret attended the April 24, 1686, Walloon Synod at 
Rotterdam for refugee ministers, but his name is not on the list of  202 attendees. Cadier, 
Le Béarn, 202.

95 The Publications of  the Huguenot Society of  London, Vol. XXVI, Registres des Eglises de La 
Savoye de Spring Gardens et Des Grecs, pp. viii. 123 (2).

96 Butler, The Huguenots in America, 52.

97 Raymond Smith, compiler, Records of the Royal Bounty and Connected funds, Schedule A: The 
First Brief  of  James II, 1686, Aa Committee registers, MS 1, p. 12.

98 Ibid. The heading of  this page is “To Several Intended to the West Indies.” Smith’s 
note on page 13 note 6 indicates that the list pertains to people who intended to go to 
Virginia and New Jersey.

99 Smith, Records of the Royal Bounty, MS 2, Part 5, Account 12. Robin Gwynn, The Huguenots 
in Later Stuart Britain, Vol. I – Crisis, Renewal, and the Ministers’ Dilemma, 372.

100 Butler, The Huguenots in America, 25-6.

101 Weiss, History of French Protestant Refugees, II:242-64.

102 Roy A. Sundstrom, Aid and Assimilation: A Study of the Economic Support Given French Protestants in 
England, 1680 - 1727 (Ph.D. Dissertation, Kent State University, August 1972), 65n32, 
168.

103 The Complete Book of Emigrants, 1607-1776, CD of  the Family Archive. Entry has the 
number PRO: E190/147/1 of  the London maritime records. For a detailed discussion 
of  why free men and women passengers going to the colonies were not recorded, see 
Butler, The Huguenots in America, 46-50.

104 Wittmeyer, Collections, p. xxi.

105 Baird, Huguenot Emigration, I:290n7. 

106 The Calendar of the New York (Colony) Council Minutes, 1668-1783 (Reprinted in 1987 from 
New York State Library Bulletin 58, 1902), 56, shows that at the Council meeting of  
November 10, 1687, by a petition from Samuel Burt, brother of  the deceased captain, 
Pierre Peyre (Peiret), Peter Reverdy and Michael Peck (Pare) testified as to the manner 
of  his death by drowning. Another account also identified Elias Nezrow (Nezereau) 
as having dinner on the quarter deck with the captain before he drowned. Peter R. 
Christoph, ed. The Dongan Papers 1683-1688 Part 2 (Syracuse University Press, 1996), 
128-9.

107 Wittmeyer, Collections, xxi.

108 Baird, Huguenot Emigration, II:139-40 and Wittmeyer, Collections, 35, 181. 

109 Wittmeyer, Collections, 1.

110 Wittmeyer, Collections, 12, 34, 46, 77-8.

111 Census of  the City of  New York (about the year 1703) in Edmund Bailey O’Callaghan, 
Documentary History of the State of New-York, Vol. I (1849), 619. Pastor Peiret was recorded as 
Peter Pieret and the listing of  the family corresponds with what we know of  his family. 
In addition to 2 white males, two white females, one white male child, and two female 
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children, there were 14 slaves in the household, 11 males, one female, and one male and 
one female child, all probably owned by the church since Peiret died “poor.”

112 Wittmeyer, Collections, 101. 

113 Maynard, The Huguenot Church of New York, 115. Action for Marguerite, NY Council 
Minutes, p. 203. Her husband received supplements since at least June 8, 1698. NY 
Council Minutes, 131. Baird, Huguenot Emigration, II:147. 

114 Trinity Church Plot: Section N5, Northside. 

115 Sarrabère, Dictionnaire des pasteurs. From Sarrabère’s biographical sketches of  the 25 
Protestant ministers in Béarn who were still preaching to their parishioners in late 1684 
and 1685, twelve fled from the county, ten abjured and received annual pensions of  400 
livres, one was arrested and imprisoned for many years, one retired given his advanced 
age, and one received permission to leave. Peiret was the only one who fled and reached 
America. Many of  the others who fled found life difficult in their adopted countries of  
England, Germany, Ireland and Holland.

116 Butler, The Huguenots in America, 169-70, 171-2, 191-2.

117 Butler, The Huguenots in America, 144-198; Wittmeyer, Collections, ix-lxxxviii; and Maynard, 
The Huguenot Church of New York, 67-119.

118 Information presented here is from a personal inspection of  the photostatic copy of  
Boyteulx’s records at the New York Historical Society. 

119 I am actively searching for the exact locations of  the French Church and its graveyard, 
which disappeared by 1850, and the original Latourrette house. For Jean Latourrette’s 
role in the formation and building of  the Fresh Kills Church, see Richard M. Bayles 
(editor), History of Richmond County, (Staten Island) New York, From its Discovery to the Present Time 
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including a “doctored” quote, Lyman E. Latourette, Latourette Annals in America (Higginson 
Book Co., 2000), 21-3, described two sites for the house Jean Latourette built in 1699 
at Fresh Kills on Staten Island. The one on the south side of  Fresh Kills, near the French 
Church, both now gone, is the correct homestead. Lyman described in great detail 
another house (no longer standing), likely built a decade or so later, but similar in design, 
located on Richmond Hill on the north side of  Fresh Kills. In historical publications, the 
latter was frequently referred to as the “Old Latourette House,” because it was on part 

of  Latourette Park, purchased by New York City in 1928. This house and its land were 
never owned or occupied by Jean Latourette’s family, but were given as a wedding gift to 
David Latourette in 1823 by his in-laws when he married Ann Crocheron, forming what 
was the largest farm on Staten Island, now Latourette Park. The mansion they built in 
1836 in late Federal/early Greek Revival style is on the National Register of  Historic 
Places. 

120 “New York Marriage Licenses,” Record 3 (1872): 194. The entry reads “Bartholomew 
LeFeurt & Magdalen Peirott.” He was listed among over 30 New York City mariners as a 
privateer, several of  whom attended Pastor Peiret’s church. At the time, privateering could 
result in piracy countenanced by the highest authorities who shared in the spoils. See 
David T. Valentine (supposed author William I. Paulding), History of the City of New York 
(New York: G. P. Putman & Co., 1853), 220. Baptism as a child of  Paulo DeFoert and 
Joanna Cueninck with twin Antonia from a copy of  the baptism record on Ancestry.com. 

121 Kenneth Scott and Kenn Stryker-Rodda, Denizations, Naturalizations, and Oaths of Allegiance in 
Colonial New York (Baltimore: Genealogical Publishing Co., 1975), 3. New York Patents, 
vol. 7, 186.

122 William Nelson, ed., Documents Relating to the Colonial History of the State of New Jersey, vol. 21 
(Paterson: State of  New Jersey, 1899), East Jersey Deeds, etc., Liber C (1670-1703), 
154–55. Morgan H. Seacord, Biographical Sketches and Index of the Huguenot Settlers of New 
Rochelle, 1687–1776 (New Rochelle, N.Y.: Huguenot and Historical Association of  New 
Rochelle, 1941), 24.

123 Abstract of Wills on File in the Surrogate’s Office, City of New York, 2:113, Collections of  the New 
York Historical Society for the Year 1893. Fuert’s will is found in New York Probate Records, 
New York County, Wills 1710-1716, vol. 8, 238-39 (online at FamilySearch.org as image 
393 of  545), which indicates he did not finalize his last testament until Sept. of  1713 
(date of  the month left blank) when he added a codicil and signed the document before 
witnesses. In addition, the original record has Gabriel Peiret, the son of  Pastor Peiret, as 
the third witness, rather than Guysbert Peterse. A correction appears in the Abstract (Year 
1907), vol.16, 68 with the witnesses to read Lawrence Cornefleau, Dennis Riche and 
Gabriel Pierot.

124 Registers, 134. 

125 Case # 17551 of  Trespass and Ejectment before the August 1719 Court in Essex 
County, New Jersey Court Case Files, 1704-1844, New Jersey State Archives Searchable Data 
Base.

126 Algernon A. Aspinwall, The Aspinwall Genealogy (Washington, D.C.: Tuttle Co., 1901), 33.

127 Registers, 91. She was baptized by Pastor Daniel Bondet from “La Rochelle” (New 
Rochelle, NY), with Pastor Peiret and Marguerite Latour acting as godparents. No 
further references to her were found.
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128 Registers, 98. He was baptized by his father with Pierre Peiret (Jr.) as his godfather and 
Susanne Lambert as his godmother. A detailed description of  Fuert’s life and silversmith 
work is found in Patricia E. Kane (Editor), Colonial Massachusetts Silversmiths and Jewelers 
(New Haven: Yale University Press, 1998), 478-80. Thomas Hamilton Ormsbee, 
“Flashback: The Huguenot Silversmiths, 18th Century Refugees,” American Collector, 
July 1939; Stephen Guernsey Cook Ensko, American Silvermiths and Their Marks IV, revised 
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131 Baptisms from 1639 to 1730 in the Reformed Dutch Church, New York, Vol. 2 of  Collections of  
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and debt so that the clear estate was only £25:5:0, divided 1/3 to the widow £8:8:4, 
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141 More information about the children of  Jean Latourrette and Marie Mercereau can be 
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142 Lyman Latourette, Annals, 6, speculated that Susanne Latourrette might have come to 
America before Jean Latourrette, but she was born in New York and was the daughter 
of  Jean Latourrette and Marie Mercereau, and, as noted by Lyman himself  (p. 24), she 
married Jan Van Pelt. The marriage was noted by Verna A. Jacob, Compilation: The Latourette 
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Press, 1888.) Gift of Tanequey Frain, Vitre, France.

Long, Joyce Tebeau, Tebeau: A History and Genealogy of Daniel Thibaut, His 
Descendants, and Related Families. (Privately printed, 1994). Gift of William 
Aldrich Schaller.

Magazine of Virginia Genealogy, Volumes 1-50 (1963-2012), CD, The Virginia 
Genealogical Society. Watts Fund purchase.

Marteilhe, Jean, Galley Slave, the Autobiography of Jean Marteilhe. (London: Folio 
Society, 1957). Gift of Margaret Wilcox Garrett.

Mitchell, F. Marion III & Edith Mitchell Brawley, Thomas Mitchell of Georgetown, 
South South Carolina (Privately Printed, 2019).  Gift of the authors. 

Palmer, J.S. and Elizabeth Catherine Palmer Porcher. “Palmer Manuscripts, 
including Memoir of Dr. John S. Palmer, 1872,” (handwritten manu-
script, Sumter Co, SC, 1914).  Gift of Susan Baldwin Bates from the files 
of her mother Agnes Leland Baldwin.

Martschink, Karen Elizabeth Larisey, Bessellieu-Larisey Family History. 
(Manuscript). Gift of Barbara M. Mobley.

Roberts, Gary Boyd, The Royal Descent of 600 Immigrants to the American Colonies 
or the United States, Vols. I & II. (Baltimore: Genealogical Publishing Co., 
2008). Gift of Julian Victor Brandt III.
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Robinson, Theodore Guesnard III, The Cotton Factor’s Legacy: John Robinson of 
Charleston and Some of His Descendants. (Madison Heights, MI: 360 Digital 
Books, 2018). Gift of Hagood Morrison.

Salley, A. S. Jr, compiler, Marriage Notices in the South Carolina Gazette: and Country 
Journal (1765-1775) and in the Charlestown Gazette (1778-1780). Gift of 
Katherine LaRue Hyman.

Smith, Linda Dayhoff, Charleston County, South Carolina. South Carolina Equity 
Petitions 1789-1821 (Columbia, SC: SCMAR, 2018). Watts Fund 
Purchase.

Soule, J. E., George Soule of the Mayflower and His Descendants for Four Generations. 
(General Society of Mayflower Descendants 2018). Watts Fund purchase.

Soule, J. E., George Soule of the Mayflower and His Descendants in the Fifth and Sixth 
Generations (General Society of Mayflower Descendants, 2000). Watts 
Fund purchase.

Stapleton, Rev. A., Memorials of the Huguenots in America, with special 
reference to their emigration to Pennsylvania. (Carlisle, PA: Huguenot 
Publishing Co. 1901). Gift of Margaret Wilcox Garrett.

Wood, Ralph V., Jr., Family of Francis Cooke. (General Society of Mayflower 
Descendants, 2014). Watts Fund Purchase.

The following items were donated by Susan Videau Baldwin Bates:
Collections of the SC Historical Society, Vol 1 (Charleston, S.C., South Carolina 

Historical Society, 1857) and Vol 2 (Charleston, S.C., South Carolina 
Historical Society, 1858).

Cheves, Langdon, compiler. The Shaftesbury Papers and other records relating to Carolina 
(Richmond, VA: Wm. Ellis Jones, 1897). 

Childs, St. Julian Ravenel. Malaria and Colonization in The Carolina Low Country 
1526- 1696 (Baltimore:  Johns Hopkins Press 1940).

Cyclopedia of Eminent and Representative Men of the Carolinas of the Nineteenth Century, 
with a Brief Historical Introduction on South Carolina by Gen.Edward 
McCrady, Jr. and on North Carolina by Hon. Samuel A. Ashe (Madison, 
Wis: Brant & Fuller, 1892).

Doar, David. A sketch of the Agricultural Society of St. James, Santee, South Carolina andAn 
Address on the Traditions and Reminiscences of the Parish Delivered before the Society on 
4th of July 1907.

Ghirelli, Michael A list of Emigrants from England to America 1682-1692: Transcribed 
from the original record at the City of London Record Office (Lord  Mayor’s Waiting 
Books).

Heyward, James Barnwell II., Heyward (privately printed, c.1934).

Klingberg, Frank J., ed.. The Papers of Commissary Gideon Johnston 1707- 1716 , 
University of California Publications in History, vol 35 (Berkeley and 
Los Angeles: University of California Press, 1946). 

Klingberg, Frank J., ed., The Carolina Chronicle of Dr. Francis le Jau 1706-1717 
University of California Publications in History vol 53 (Berkeley and Los 
Angeles: University of California Press, 1956).

Salley, A. S., Jr, ed., Commissions and Instructions from the Lords Proprietors of Carolina 
to Public Officials in South Carolina 1685-1715 (Columbia: The State Co, 
1916).

Salley, A. S., Jr, ed., Journal of the Commons House of Assembly of South Carolina 
Nov 8,  1734 - Jun 7,1735 (Columbia: State Printing for the Historical 
Commission of SC, 1947).

Salley, A. S., Jr, ed., Narratives of Early Carolina 1650-1708 (Original Narratives of 
early American History).
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Salley, A. S.. Jr., indexer, Records in the British Public record Office relating to SC 1663-
1684, facsimile reproductions from transcripts (Atlanta, GA: Foote & 
Davies Co, 1928).

Salley, A. S.. Jr., indexer, Records in the British Public record Office relating to SC 1691-
1697, facsimile reproductions from transcripts (Atlanta, GA: Foote & 
Davies Co, 1931).

Skaggs, Marvin Lucian. White Servitude in Colonial South Carolina (Columbia: USC 
Press, 1961).

The following items were donated by Dr. Joseph Robert Cockrell, Jr.:
Bailey, N. Louise and Elizabeth Ivey Cooper, Biographical Directory of the SC 

House of Representatives 1775-1790, vol 3 (Columbia: USC Press, 1981).

Baldwin, Agnes Leland, First Settlers of South Carolina, Tricentennial Booklet #1 
(Columbia, SC: USC Press, 1969). 

Betts, Albert Deems, History of SC Methodism (Columbia, SC: Advocate Press, 
1952) 

Bostick, Douglas W., Sunken Plantations: the Santee Cooper Project (Charleston: 
History Press, 2008). 

Brewster, Janet Bradham, Bradham Family History & Genealogy (Columbia: State 
Prining, 1986).

Burgess, James M., Chronicles of St. Mark’s Parish, Santee Circuit & Williamsburg 
Township 1731-1881 (Columbia: Charles A. Calvo, Jr. Printer, 1888).

Clark, Chovine R., “Essay on Early Manning,” pamphlet (Manning: Quality 
Printers, Inc, 1987).

Clark, Chovine R., “The Lineage of Chovine Richardson Clark, Manning, 
SC” (pamphlet 1969).

Clark, Chovine R., September’s Pen (Columbia, R. L. Bryant, 1988).

Clark, Chovine R., The Manning United Methodist Church, Manning, SC, Our Story 
with Sidelights (Manning, Manning United Methodist Church, 1985).  

Davis, J. Maynard, A History of Summerton United Methodist Church, Summerton SC 
1821-1984, bound typescript.

Edgar, Walter B. and N. Louise Bailey, Biographical Directory of the SC House of 
Representatives 1692-1775, vol 2 (Columbia: USC Press, 1977).

Ervin, Eliza Cowan & Horace Fraser Rudisill, Darlingtoniana: A History of People, 
Places and Events in Darlington Co., SC (Columbia: R. L. Bryan, 1964). 

Gregorie, Anne King, History of Sumter County, SC (Sumter, SC: Library Board 
of Sumter Co, 1954).

Doscher, Louis T. and Susanne Doscher, The Descendants of Mary 
McFaddin & Robert Rees DuRant (spiral bound notebook, no date) 

McCrady, Edward, “A Sketch of St. Philip’s Church” (Pamphlet 2003)

McLaughlin, Anne Hilton, “A Southern Grandmother tells of her very 
Southern Mother,” pamphlet, (Rock Hill, SC: Franklin’s Printing, 
2000). 

Moore, Alexander, ed, Biographical Directory of the SC House of Representatives 1816-
1828, vol 5 (Columbia: SC Dept. of Archives & History, 1992) 

Oliphant, Mary C. Simms, Alfred Taylor Odell and Oliphant Odell Eaves, 
Eds., The Letters of William Gilmore Simms, Volumes 1-5 (Columbia, SC: USC 
Press, 1952-1956).

“One Hundred Fifty Years 1855-2005: The Presbyterian Church at 
Manning, SC,” pamphlet, 2005.
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Pinckney, Elise, Register of St. Philip’s Church 1810-1822 (1973)

“Programme for the Coligny Celebration, April 10-13, 1920.

“Sumter County Cemetery Association, In, Sumter, SC, Bicentennial 
Memorial Publication,” (dated 31 May 1976)

“The Silver of St. Philip’s Church, Charles Town/Charleston 1670-1970,” 
(Pamphlet, Charleston, SC: St. Philip’s Church, 1970).

Wardlaw, Joseph G., Genealogy of the Witherspoon Family, (Yorkville, SC: Privately 
Printed 1919). 

Wesberry, James Pickett, Baptists in SC before the War Between the States (Columbia, 
SC: R. L. Bryan: 1966).

The following items were donated from the Estate of Eleanor Wathen 
Pullum, donated by Helen Condon Powell: 

D’Angerville, Mouffle, The Private Life of Louis XV. (NY: Boni and Liveright, 
1924).

Carlton, W.N.C., Pauline, Favorite Sister of Napoleon. (NY & London: Harper & 
Brothers Publishers, 1930).

Champion, Pierre, Louis XI. (London, Toronto, Melbourne & Sydney: Cassell 
and Company, Ltd. 1929).

Cheramy, Paul, A Favourite of Napoleon, Memoirs of Mademoiselle George. (London: 
Eveleigh Nash, 1909).

Elliot, Frances, Old Court Life in France, Vols. I & II. (London: Chapman and 
Hall, 1873).

Farmer, James Eugene, Versailles and the Court under Louis XIV. (London: Eveleigh 
Nash, 1906).

Forneron, H., Compiler, Louise De Keroualle, Duchess of Portsmouth 1649-1734: 
Society in the Court of Charles II, compiled from State Papers preserved in the Archives 
of the French Foreign Office. (London: Swan, Sonnenschein, Lowrey & Co., 
1888).

Guizot, M. and Madame Guizot DeWitt, The History of France, Vol. I-VIII. 
(NY, Philadelphia & Chicago: The Nottingham Society, 1878).

Haggard, Andrew C.P, Madame de Staël. Her Trials and Triumphs. (NY: George H. 
Doran & Co., 1880).

Hamilton, Anthony, Memoirs of the Comte de Gramont. (NY: E.P. Dutton and 
Company 1930).

Hallard, Alys, Madame Recamier from the French of Edouard Herriot, Vol. I & II.  
(NY: Boni and Liveright, 1925).

Jackson, Lady Catherine Charlotte, The Old Régime, Courts, Salons, and Theatres. 
Vols. I & II. (London: Richard Bentley and Son 1880).

Le Petit Homme Rouge, The Favourites of Henry of Navarre. (London: Chatto & 
Windus, 1910).

Nezelop, Pierre, Josephine, The Great Lover. (NY: Horace Liveright, Inc., 1929).

Seely, Grace Hart, translator, Memoirs of La Grande Mademoiselle, Duchesse de 
Montpensier. (NY & London: The Century Co.,1928).

St. John, Bayle, translator, The Memoirs of the Duke of Saint-Simon on the Reign of 
Louis XIV and the Regency with a preface by James Breck Perkins. Vols. I & II. (NY: 
Willey Book Co., 1901).

Webster, Nesta H., The Chevalier de Boufflers: A Romance of the French Revolution. 
(NY: E.P. Dutton and Company, 1925).
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The Huguenot Society of 
South Carolina Graduate 

Scholarship

The Huguenot Society of South Carolina offers a scholarship to a student 
working toward a graduate degree in history. The scholarship is based on the 

submission of an essay. The winning submission will be published in Transactions 
of the Huguenot Society of South Carolina, and the author will be awarded $1,000.

The essay must be a work of scholarship on a Huguenot topic that examines 
any aspect of the religious, political, economic, social, or intellectual history of 
the French or Walloon Protestants from the sixteenth century to the present.  
The essay may deal with any appropriate geographical area. 

For full instructions, please visit the scholarship page of the Society’s web-
site. All essays must be submitted no later than December 31st. The winner 
will be announced at the Society’s Anniversary Meeting the following April. 
Scholarships will be awarded according to the decision of the judges and may 
not be awarded every year. 
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Call For Papers

The Huguenot Society of South Carolina publishes Transactions of the Huguenot 
Society of South Carolina. The publication focuses on both Huguenot history 

and Huguenot genealogy.
Contributions to Transactions are encouraged. Articles should be submitted 

by December 31 to be considered for publication the following year. All submis-
sions must include footnotes and other necessary documentation, and permission 
to publish when needed. Please use the Chicago Manual of Style’s notes and 
bibliography system for citations. The editorial staff reserves the right to edit 
all submissions for spelling, punctuation, grammar and style. 

Please mail a hard copy of the article as well as emailing the article and any 
illustrations, as separate attachments to chris@huguenotsociety.org.

H U G U E N O T  S O C I E T Y  O F  S O U T H  C A RO L I N A 
1 3 8  L O G A N  S T R E E T,  C H A R L E S T O N ,  S C  2 9 4 0 1 - 1 9 4 1 

( 8 4 3 )  7 2 3 - 3 2 3 5  |  w w w . h u g u e n o t s o c i e t y . o r g
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Board of Directors 2018 

PRESIDENT  John E. Huguley, Jr.
FIRST VICE PRESIDENT  Charles B. Upshaw III
SECRETARY  Helga Preston Wrenn Billings
TREASURER  J. Hagood Morrison
VICE PRESIDENTS

Charleston  Russell B. Guerard
Goose Creek  Jane Brooks Ball
Orange Quarter  Randell C. Stoney, Jr.
French Santee  Margaret Wilcox Garrett
St. John’s Berkeley  John B. Williams
Purrysburg  J. Palmer Gaillard III
New Bordeaux  John T. Hilton, Jr.

CHAPLAIN  The Rev. Dr. W. Thomas Guerry

Board of Directors 2019 

PRESIDENT  John E. Huguley, Jr.
FIRST VICE PRESIDENT  Charles B. Upshaw III
SECRETARY  Helga Preston Wrenn Billings
TREASURER  J. Hagood Morrison
VICE PRESIDENTS

Charleston  Russell B. Guerard
Goose Creek  Jacob S. Barker
Orange Quarter  Randell C. Stoney, Jr.
French Santee  Margaret Wilcox Garrett
St. John’s Berkeley  John B. Williams
Purrysburg  J. Palmer Gaillard III
New Bordeaux  John T. Hilton, Jr.

CHAPLAIN  The Rev. Dr. W. Thomas Guerry

Officers 2018-2020
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154 The Huguenot Society of South Carolina

Board of Directors 2020 

PRESIDENT  John E. Huguley, Jr.
FIRST VICE PRESIDENT  J. Hagood Morrison
SECRETARY  Helga Preston Wrenn Billings
TREASURER  Charles B. Upshaw III
VICE PRESIDENTS

Charleston  Russell B. Guerard
Goose Creek  Jacob S. Barker
Orange Quarter  Randell C. Stoney, Jr.
French Santee  Margaret Wilcox Garrett
St. John’s Berkeley  John B. Williams
Purrysburg  Daniel Ravenel
New Bordeaux  John T. Hilton, Jr.

CHAPLAIN  The Rev. David Woody

Staff Members

EXECUTIVE DIRECTOR  Christopher Edwin Barrett 
RESEARCHER Renée LaHue Marshall
RESEARCHER  Harriott Cheves Leland
REGISTRAR  Catherine LaRue Hyman
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