
LETTER IV 
The Emperor, Arcanum of Hermetic Philosophy 

Quotations for Reflection 

To be something, to know something and to be capable of something is what endows a 
person with authority. (p. 77) 

The human bearer of true authority does not replace divine authority but, on the contrary, 
cedes his place to it. He has to renounce something to this end. (p. 78) 

It is said that, “Nature has a horror of emptiness” (horror vacui). The spiritual counter-truth 
here is that, “the Spirit has a horror of fullness”. It is necessary to create a natural 
emptiness—and this is what renunciation achieves—in order for the spiritual to manifest 
itself. (p. 79) 

God governs the world by authority, and not by force. If this were not so, there would be 
neither freedom nor law in the world. (p. 80) 

God is powerful only in so far as his authority is freely recognised and accepted. Prayer is 
the act of such recognition and acceptance. (p. 80) 

The idol of power has such a hold on some human minds that they prefer a God who is a 
mixture of good and evil, provided that he is powerful, to a God of love who governs only 
by the intrinsic authority of the Divine—by truth, beauty and goodness—i.e. they prefer a 
God who is actually almighty to the crucified God. (p. 82) 

Freedom, in fact, is nothing other than the real and complete existence of a being created 
by God. To be free and to exist are synonymous from a moral and spiritual point of view. 
(p. 83) 

No one “sends” us anywhere—freedom not being a theatre. It is we ourselves who make 
the choice. Love existence, and you have chosen heaven; hate it, and there you have 
chosen hell. (p. 83) 

In order to create the world ex nihilo, God had first to bring the void itself into existence. 
He had to withdraw within in order to create a mystical space, a space without his 
presence—the void. And it is in thinking this thought that we assist at the birth of freedom. 
(p. 84) 

The power of the Emperor reflects divine power. And just as the latter is effected by divine 
contraction (tsimtsum) and by voluntary divine powerlessness (crucifixion), so the power 
of the Emperor is effected by the contraction of his personal forces (the belt drawn tight by 
the Emperor) and by voluntary immobility (the crossed legs of the Emperor) at his post (the 
seat or throne of the Emperor). (p. 85) 



The completely-manifested divine name signifies at the same time a post, the post of the 
Emperor, or the state of consciousness of the complete synthesis of mysticism, gnosis and 
sacred magic. And it is this state of consciousness of complete synthesis which is 
initiation…initiation understood not in the sense of ritual nor in the sense of the possession 
of information held to be secret, but rather in the sense of the state of consciousness where 
eternity and the present moment are one. It is the simultaneous vision of the temporal and 
the eternal, of that which is below and that which is above. (p. 87-8) 

Hermetic philosophy… is the summary of all mystical experience, gnostic revelation and 
practical magic. It is spontaneous mystical experience which becomes “true” (verum), or 
reflected in consciousness (gnosis), and then becomes “certain” (certum) through its 
magical realisation—and which is then reflected a second time… in the domain of pure 
thought based on pure experience, where it is examined and finally summarised, and thus 
becomes “most true” (verissimum). (p. 88) 

The Hermeticist is therefore a person who is at one and the same time a mystic, a gnostic, 
a magician and a “realist-idealist” philosopher. He is a realist-idealist philosopher because 
he relies as much on experience as on speculative thought, as much on facts as on ideas, 
because facts and ideas are for him only two aspects of the same reality-ideality, i.e. the 
same truth. (p. 89) 

Hermetic philosophy is not composed of the Cabbala, astrology, magic and alchemy. 
These four branches sprouting from the trunk do not make the trunk, rather they live from 
the trunk. The trunk is the manifested unity of mysticism, gnosis and sacred magic… 
Mystical experience is the root, the gnostic experience of revelation is its sap and the 
experience or practice of sacred magic is its wood. For this reason its teaching—or the 
“body” of its tradition—consists of spiritual exercises and all its arcana (including the 
Arcana of the Tarot) are practical spiritual exercises, whose aim is to awaken from sleep 
ever-deeper layers of consciousness. (p. 91) 

An arcanum practised as a spiritual exercise for a sufficient length of time becomes an 
aptitude. It does not give the pupil knowledge of new facts, but makes him suited to 
acquire such knowledge when he has need of it. (p. 93) 

Hermetic philosophy does not teach what one ought to believe concerning God, man and 
Nature, but it teaches rather how to ask, seek and knock in order to arrive at mystical 
experience, gnostic illumination and the magical effect of that which one seeks to know 
about God, man and Nature. (p. 94) 

Practical Hermeticism is alchemy. The ideal of Hermeticism is essentially and 
fundamentally the alchemical ideal… the more one becomes truly human, the more one 
manifests the divine element underlying human nature, which is the “image and likeness 
of God” (Genesis i, 26)… Just as all base metal can be transformed into silver and into 
gold, so are all the forces of human nature susceptible to transformation into “silver” or 
“gold”, i.e. into what they are when they share in the image and likeness of God. (p. 96)


