
LETTER VII 
The Chariot, Arcanum of Mastership 

Quotations for Reflection 

For mastership is not the state of being moved, but rather that of being able to set in 
motion. (page 148) 

Now, the process of individuation is that of the harmonisation of the conscious self 
and the unconscious in the psyche. But the “conscious and unconscious do not 
make a whole when one of them is suppressed and injured by the other.” (C. G. 
Jung). It is a matter of a harmonisation which is only realisable by way of the re-
centering of the personality, i.e. the birth of a new centre of the personality, which 
participates in the nature of the unconscious as well as in the conscious self—a 
centre, in other words, where the unconscious is perpetually in transformation into 
consciousness. (page 154) 

The process of individuation operates, as we have said, by establishing a collab-
oration between the unconscious and the conscious. The domain of symbols affords 
such a collaboration and it is here, consequently, that it can begin. (page 154) 

Now, one must not take archetypes lightly. They are formidable psychic forces 
which can also invade, inundate and engulf consciousness. This is what happens in 
the case of the identification of consciousness with the archetype. Then it produces, 
more often than not, an identification with the role of the heroes (and, sometimes—
when it is a matter of the archetype named “the wise old man” or “the great 
mother”—an identification with a cosmic figure). (page 155) 

Now, inflation is the principal risk that attends each person who seeks the 
experience of depth, the experience of what is occult, which lives and works 
behind the facade of phenomena of ordinary consciousness. Therefore, inflation 
constitutes the principal danger and trial for occultists, esotericists, magicians, 
gnostics and mystics. Monasteries and spiritual orders have always known this, 
thanks to the immense pillar of experience which they have accumulated over 
millennia in the domain of the profound life. This is why their whole spiritual 
practice is based on the cultivation of humility by such means as the practice of 
obedience, the examination of conscience and the reciprocal brotherly help of 
members of the community. (page 156) 

He who aspires to a plane higher than that of the terrestrial setting risks becoming 
haughty; he who seeks breadth beyond the normal circle of earthly duties and 



pleasures risks considering himself to be more and more important; he who is in 
search of the depth, beneath the surface of the phenomena of terrestrial life, runs 
the greatest risk: that of inflation, of which C. G. Jung speaks. (page 159) 

The reformer who wants to correct or save humanity easily falls victim to the 
temptation of considering himself as the active centre of the passive circle of 
humanity. He feels himself as the bearer of a mission of universal significance; 
therefore he feels himself to be more and more important. (page 160) 

The practising occultist, esotericist or Hermeticist… experiences the higher forces 
which work beyond his consciousness and which make their entrance there. At 
what price?…Either at the price of worshipping on his knees—or otherwise at the 
price of the identification of self with these higher forces, which results in 
megalomania. (page 160) 

I am not able to cite by name any black magician amongst the occultists that I 
know, whereas it would not be too difficult to name some politicians who, for 
example, have nothing to do with occultism—and who would even be hostile to it
—but whose influence and impact agree very well with the classical concept of 
that of the “black magician”. Indeed, is it difficult to name politicians who have 
exercised a deadly, suggestive influence on the popular masses, blinding them and 
inciting them to acts of cruelty, injustice and violence, of which each individual, 
taken separately, would be incapable…and who, through their semi-magical 
influence, have deprived individuals of their freedom and rendered them 
possessed? And is not this action to deprive men of their moral freedom and to 
render them possessed the aim and very essence of black magic? (page 160) 

Even Doctor Faust—who made a pact with the devil (and this concerns all “pact-
makers” of this kind, ancient and modern)—was only the naive victim of a prank 
on the part of Mephistopheles (who is a rogue well-known to all those who have 
knowledge of the “occult world”), because how can you “sell” something which in 
no way belongs to you? (page 160) 

The ancient saying “ora et labora” (“work and pray”) constitutes the only answer 
that I have been able to find. Worship and work constitute the only curative as well 
as prophylactic remedy that I know against megalomaniacal illusions. It is 
necessary to worship what is above us and it is necessary to participate in human 
effort in the domain of objective facts in order to be able to hold in check the 
illusions concerning what one is and what one is capable of. For whoever is aware 
of raising his prayer and meditation to the level of pure worship will always be 
conscious of the distance which separates (and at the same time unites) the 
worshipper and the worshipped. (pages 161-2) 



Worship and work—ora et labora—therefore constitute the conditio sine qua non 
for practical esotericism in order to hold in check the tendency towards 
megalomania. This is in order to hold it in check, yet in order to obtain immunity 
from this moral illness, more than this is necessary. One has to have the real 
experience of concretely meeting a being higher than oneself. (page 162) 

Now, he who has had the experience of a concrete meeting with a higher being (a 
saint or righteous individual, an Angel or another hierarchical being, the Virgin 
Mary, the Master…) becomes through this very fact immune with respect to the 
tendency towards megalomania. The experience of having been face to face with a 
Great One necessarily comprises complete healing and immunity from any 
tendency towards megalomania. No human being who has seen and heard will be 
able to make an idol of himself. (page 163) 

The true and ultimate criterion for the reality of these so-called “visionary” 
experiences, i.e. with respect to their authenticity or falsity, is given in the moral 
effect of these experiences, notably whether they make the recipient more humble 
or more pretentious. (page 163) 

Dear Unknown Friend, read the Bible and you will find there a great number of 
examples of this law, which may be expressed as follows: authentic experience of 
the Divine makes one humble; he who is not humble has not had authentic 
experience of the Divine. (page 163) 

For humility, like charity, is not a natural quality of human nature. Its origins can in 
no way be found in the domain of natural evolution, since it is not possible to 
conceive of it as the fruit of the “struggle for existence”, i.e. natural selection and 
the survival of the fittest at the expense of the weak. Because the school of the 
struggle for existence does not produce humble people; it produces only strugglers 
and fighters of every kind. Humility is therefore a quality which must be due to the 
action of grace, i.e. it must be a gift from above. (page 163) 

I am inclined to see in all the Arcana of the Tarot simultaneously both warnings and 
aims to be attained… 
• Thus the Magician is a warning against the intellectual jugglery of the 

metaphysician, heedless of experience, and against charlatancy of every kind—
and at the same time it teaches “concentration without effort” and the use of the 
method of analogy.  

• The High Priestess warns us of the dangers of gnosticism in teaching the 
discipline of true gnosis.  

• The Empress evokes the dangers of mediumship and magic in revealing to us the 
mysteries of sacred magic.  



• The Emperor warns us of the will-to-power and teaches us the power of the 
cross.  

• The Pope confronts us with the humanistic cult of personality and the magical 
pentagram in which this culminates, and opposes to this holy poverty, 
obedience to the Divine, and the magic of the five wounds.  

• The Lover warns us of the three temptations and teaches us the three sacred 
vows.  

• The Chariot, lastly, warns us of the danger of megalomania and teaches us the 
real triumph achieved by the Self.  

The real triumph achieved by the Self—this means to say the successful outcome of 
the “process of individuation”, according to C. G. Jung, or the successful outcome 
of the work of true liberation, which is the fruit of catharsis (purification) and which 
precedes photismos (illumination), and which is followed by henosis (union), 
according to the occidental initiation tradition. (page 164) 

Humility, being the law of spiritual health, implies consciousness of the difference 
and distance between the centre of human consciousness and the centre of divine 
consciousness. (page 165) 

There are three forms of mystical experience: the experience of union with Nature, 
that of union with the transcendental human Self, and that of union with God. 
(page 166) 

The third sort of mystical experience is that of the living God, the God of Abraham, 
Isaac and Jacob in the Judaeo-Christian tradition, the God of St. Augustine, St. 
Francis, St. Teresa and St. John of the Cross in the Christian tradition, the God of the 
Bhagavad-Gita, Ramanuja, Madhva and Caitanya in the Hindu tradition. Here it is a 
matter of union with God in love, which implies a substantial duality being 
essentially at one. (page 167) 

The term coined by tradition to express the state where ardent enthusiasm and 
profound peace manifest themselves simulataneously is that of “beatitude”, or 
“beatific vision” (i.e. beatitudo, or visio beatifica). Beatific vision implies the duality 
of the seer and the seen, on the one hand, and their union or intrinsic oneness in 
love, on the other hand. (page 167) 

For in Hermeticism mastership does not signify the subjugation of the lower by the 
higher, but rather the alliance of superconsciousness, consciousness and instinctive
—or sub-consciousness. This is the Hermetic ideal of peace in the microcosm—the 
prototype of peace within a humanity divided into races, nations, classes and 
beliefs. (page 168)


