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Editorials . . .
                   Remembrance Day

 In the last issue of VOZ, we reminded our pastors and overseers to celebrate the actions 
taken on April 20, 2004, namely, to restore the government, teachings, and discipline of the 
church and reorganize it under a new administration. In the Assembly in 2011, the Assembly Business Committee 
[ABC] recommended that this date be celebrated each year on or about April 20th under the title of “Remembrance 
Day” [see Minutes, ABC report, Section 3, p. 39).  The report suggests the celebration to include “preaching and/
or testimonies, skits, dramas, historical readings, reminiscences, and photo displays.”   
 We called attention to Remembrance Day in the Editorials in the last issue of the paper, but we did not 
have space to elaborate upon our history and heritage and prophetic vision of the church. This 24-page issue 
seeks to correct that misfortunate omission. In the article on “Our Founding Fathers” (pp. 4-8), the origin and 
early development of the restoration of the church in 1886 is reviewed. The focus is on the life and ministry of 
R. G. Spurling and his father in 1886-1902, for it was under his ministry that the Bible church and its prophetic 
vision was reborn. In the “Lion of the Mountains” (pp. 9-14, 16-17), the life and ministry of W. F. Bryant is 
highlighted, which includes the transformation of the church into a holiness-Pentecostal body between 1895-
1912, and the perpetuation of Spurling’s vision of the apostolic church. In the “Titan of the Caribbean” (pp. 
18-21), the disruption and reformation of the church in 1923 is reviewed with a special emphasis on the life and 
work of Bishop Stanley Ferguson in the Bahama Islands. In a future issue of the paper, the life and ministry of 
A.J. Tomlinson will be featured under the title, “The Masterbuilder.”
 Both Old and New Testaments are replete with exhortations and commands to “Remember” our divinely 
ordained past and to “mark” significant times and places in which God intervened to save and deliver His church. 
The miraculous crossing of the Jordan River is a case in point. Joshua and the children of Israel (the “church in the 
wilderness”) were commanded to build a memorial marker of twelves stones taken from the midst of the Jordan 
River [representing the Twelve Tribes] (Josh. 4.1-5). The divine purpose was to keep succeeding generations of 
the church mindful of God’s miraculous interventions and protection, and to remind them of God’s faithfulness to 
keep His promises. Why so? 

“That this may be sign among you, that when your children ask their fathers in time to come, saying, What 
mean ye by these stones? Then ye shall answer them, That the waters of Jordan were cut off before the ark 
of the covenant of the Lord; when it passed over the Jordan . . . and these stones shall be for a memorial 
unto the children of Israel forever” (pp. 6-9).    

 Elsewhere we are commanded to “Remember” our glorious history and heritage (Deut. 4.9; 6.12; 8.11-14; 
119.93); to “celebrate it” (Lev. 23.32, 41; Ps. 119.13-16; Zech. 8.19); to “hold on to it” (Prov. 22.28; Rev. 2.25; 
3.11); and to “hand it down” to our children and our childrens’ children (Deut. 4.9; Ps. 78. 3-4; 2 Tim. 2.2; Jude 3).      
 To save space in this issue, the three articles mentioned above are without footnotes and documentation. 
For elaborate documentation and verification of the historical accounts, see the Presiding Bishop’s history, Quest to 
Restore God’s House. It includes 372 footnotes, 112 pictorial illustrations, a complete bibliography, and a scripture 
index. The book may be obtained from the International Offices for $35.00. Call (423)-476-3337 or write to Zion 
Assembly Church of God: P.O. Box 2398: Cleveland, TN  37320-2398, or email: zionchurch11@bellsouth.net.     

Compassion for the Lost/Fulfilling our Mission
 Worthy of praise is the faith and splendid work of our pastors, mission workers, and churches throughout 
the United States. The collective offering from our churches for the March Mission Drive was $86,511.25. 
Wonderful! See page 15 for a break-down of the local churches’ labors and contributions. 
 

Editorials Cont’d on p. 21
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“Give ear, O my people, to my law: incline 
your ears to the words of my mouth. I will 
open my mouth in a parable: I will utter 
dark sayings of old: Which we have heard 
and known, and our fathers have told us. 
We will not hide them from their children, 
shewing to the generation to come the 
praises of the LORD, and his strength, and 
his wonderful works that he hath done. 
For he established a testimony in Jacob, 
and appointed a law in Israel, which he 
commanded our fathers, that they should 
make them known to their children: That 
the generation to come might know them, 
even the children which should be born; 
who should arise and declare them to their 
children: That they might set their hope in 
God, and not forget the works of God, but 
keep his commandments”
    —Ps. 78. 1-7
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Our Founding Fathers

 One of the many mistakes that historians 
made beginning in the 1930s in telling the story of 
the Church of God was in assuming that because 
the church had metamorphosed into a holiness-
Pentecostal body within twelve years of its birth, and 
thereafter had remained in that tradition, that it had 
always been a holiness body; whereas the church was 
actually conceived in a Baptist womb and came forth 
with distinct Baptist characteristics, particularly the 
“churchy” characteristics of the Landmark Baptist 
movement. This group, known more popularly as 
“Missionary Baptists,” had positive and negative 
affects on the founding and early development of 
the Church of God in the late nineteenth- and early 
twentieth centuries (see Wade H. Phillips, Quest to 
Restore God’s House, pp. 7-8, 11-41, 44-60). The 
most significant influence of this group on the origin 
and early development of the Church of God was its 
doctrine of what constitutes the church.     

In many ways the Church of God was a reformation 
of the Missionary Baptist denomination. The leader 
of the reformation was R. G. Spurling. He had 
struggled against the strict exclusiveness of the 
Missionary Baptist tradition and the Pharisaic spirit 
that this fellowship fostered in order to maintain 
their exclusive identity. While Spurling accepted the 
Landmarkers’ view of one visible and interdisciplinary 
body [church] and established the Church of God 
[Christian Union] on that basis; yet they rejected the 
Landmarkers’ confusion of  the church of God with 
the kingdom of God, for this was the basis of their 
strict exclusiveness. As such, the Landmarkers or 
Missionary Baptists referred to baptism outside their 
church as “alien baptism” (requiring those who united 
with them to be rebaptized), and they would not admit 
any to the Lord’s Table but their own members. They 
also forbade any preachers outside their fellowship to 
preach in their pulpits and discouraged their preachers 
from preaching in other pulpits. 

As the conflict grew between him and the ministers 
and the elders in his “[beloved] Missionary Baptist 
Church” in 1884-1886, Spurling was inevitably 
censored and finally under pressure surrendered his 

license and was “turned out of what [he] once thought 
was God’s only true church” (see R. G. Spurling, The 
Lost Link, pp. 12, 48).

In those two almost unbearable years [1884-1886] he 
prayed and studied with his beloved father the doctrine 
of the church from both a biblical and historical 
standpoint. He concluded with inspired insight and 
under the burden of the Lord, that the Early Church had 
begun to “fall away” in the second- and third centuries 
and finally completely apostatized under Emperor 
Constantine’s reign in the early fourth century. (This 
was typically the Anabaptist view of the church and 
Christian history.) This “falling away” was followed 
by 1500 years of spiritual and religious darkness—
the “Dark Ages, which had continued until his time. 
He concluded therefore that no group in existence in 
his day truly represented the church of the Bible. He 
acknowledged that the kingdom of God existed in and 
among the denominations and independent churches, 
and therefore that many of the members in these sects 
were saved; but the corporate systems themselves 
were corrupt politically and theologically: and all 
were missing the peculiar mark of true Christian 
fellowship, namely, fellowship grounded in brotherly 
love, truth, and Christian liberty. Those principles 
were for Spurling “the lost link” between the New 
Testament church and the denominational churches in 
his day (see Spurling, Lost Link, pp. 1-52). The stage 
was thus set for a radical and prophetic restoration of 
the church of the Bible. 

The historic act that set the restoration in motion and 
reestablished the church took place in the community 
of Coker Creek in Monroe County, Tennessee on 
August 19,1886. Spurling arranged for the meeting in 
a gristmill located on Barney Creek where he and some 
brethren of “like precious faith” had been meeting 
for several months. He also arranged in counsel with 
his father that the elder Spurling should officiate the 
meeting according to Missionary [Landmark] Baptist 
protocol. Regarding the importance and historicity 
of the act and date of this organizational meeting, 
Tomlinson significantly noted in his The Last Great 
Conflict [published in 1913] that, 
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“That day is worthy of remembrance. 
Thursday, August 19, 1886” (A. J. Tomlinson, 
The Last Great Conflict, pp. 206).

He also acknowledged that R. G. Spurling and his 
father were the founding fathers of the restoration and 
had established and nursed the “infant church of God” 
in its early development. He esteemed the event so 
highly that he even carefully recorded the names of 
the eight charter members (Conflict, pp. 207).   

Another significant error created by historians 
was in confusing the identities and functional roles 
of the father and the son. They falsely presumed 
that Richard Spurling and R. G. [Richard Green] 
Spurling were senior and junior; whereas R. G. [the 
son] is clearly distinguished from his father by his 
middle initial “G” standing for his middle name, 
“Green,” (given to him in honor of his mother’s side 
of the family). His father on the other hand had no 
middle name nor initial and therefore is always in 
official documents and signatures identified simply 
as “Richard.” Once this fact is established, the short 
history of the church by Tomlinson in his The Last 
Great Conflict reads completely different from every 
other historical account of the church’s origin and 
early development, including E. L. Simmons’ History 
of the Church of God [1938], Charles W. Conn’s Like 
a Mighty Army [1955], and C. T. Davidson’s three-
volume Upon This Rock [1973-1976]. These writers 
are accountable for this important error which caused 
later generations of the church to credit the father with 
the vision and reestablishment of the church; whereas 
it was the son, R. G. Spurling, who was inflamed with 
the prophetic vision and work of restoration on the 
bases of apostolic principles. The son merely used 
the ordained status of his father as an elder in the 
Missionary [Landmark] Baptist tradition to legitimize 
the action taken on August 19, 1886. Research by this 
writer in the late 1980s and early 1990s established 
these facts indisputably (see Quest to Restore God’s 
House, pp. 7-11, footnotes 1-12; see also Conflict, pp. 
205-209). 

Being that Spurling and his father 
had been Landmark Baptists 
explains their preoccupation with 
church-related themes. They 
acknowledged that most major 
denominations at that time—
Baptists, Methodists, Presbyterians 

and Anglicans—were more or less correct regarding 
basic salvation doctrines: that one must repent and 
turn from sin and is regenerated by grace through 
faith: and that the new birth must be followed by water 
baptism as the sign of this inward work of God. What 
our founding fathers were seeking therefore was not 
a right view of salvation, but a common ground for 
Christian fellowship. Their aim was a visible union of 
believers under one government and discipline (see 
Spurling, The Lost Link, pp. 44-46). Brotherly love, 
mutual respect, and Christian liberty were together 
the lost link upon which believers could find common 
ground and covenant together to be God’s church. He 
expressed the same in a poem:

“A land of gospel light have we,
How thankful we should be:
What profit is that light to us,

If now that light we fail to see?

How shall we that light discern,
Which only in Thy Spirit burns?

Oh, Lord, each heart from darkness free,
That it may borrow light from Thee.

Send forth Thy law in every heart,
The law of God to impart,

Like Thee, dear Father, and Thy Son
May we Thy children join in one.

May now Thy holy law of love,
Which cometh only from above,
In strongest ties our hearts unite,

That we may walk in gospel light.”

Spurling closed his little book with another poem, 
rather lengthy, the end of which urges his readers to 
seek for Christian union: 

“Oh God, inspire every one—

Who may read this little book,
For union now to pray and look,

And to adopt God’s blessed law,
And cease to build with wood and straw;

Oh, may some wise and noble one
Complete the work we have begun,

Oh, may it catch on every pen,
And trace the isles from end to end,Richard Spurling

(1810-1891)
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And turn each foe into a friend,
And into one God’s children blend.”

“One Born Out of Due Time”
Similar to many of the prophets of old, R.G. Spurling 
was a most unlikely prospect to fulfill such a high 
calling and noble purpose—to be the primary 
inspiration and firebrand behind the restoration of the 
“last days Church of God.” In some ways he reminds 
us of David, for he was the youngest son of his father, 
and as such was overlooked by the elders and his 
brethren for the special role that God had ordained 
him to fulfill. But, unlike man, God looks on the heart 
rather than the outward appearance (1 Sam. 16.7) and 
saw in Spurling certain traits which He qualified by 
His grace and anointed to make him a leader of His 
people. Like David, Spurling proved to be ‘a man 
after God’s own heart,’ a chosen vessel to serve His 
eternal purpose—a man who loved ‘the gates of Zion’ 
and desired to rebuild the City of God. What David 
had said of Christ in a prophecy—‘The zeal of thine 
house has eaten me up’—could as well have been 
said of this young Baptist preacher.

Like the apostle Paul, Spurling was “as one born out 
of due time.” A comparatively unknown ‘prophet’ 
with no formal education, he had little to commend 
him in the way of worldly preparation for the high 
calling of God that came upon him about the year 
1877. He could barely read and write, his parents being 
able to give him only about ‘a month’s schooling in 
‘65’ (Lost Link original handwritten manuscript, p. 
6). Notwithstanding his lack of ‘book learning’, his 
father taught him in the ways of the Lord according to 
the faith and practices of the Landmark [Missionary] 
Baptist tradition, and, because he himself was an 
expert millwright and farmer, he gave him a valuable 
education in the skills of farming and building of 
sawmills and gristmills, trades that the young man 
readily applied to provide a living for his family and to 
help rebuild God’s house. These skills were enhanced 
the more so by his personal ingenuity and practical 
know-how. He even designed and constructed his own 
water turbine to turn the millstones, dispensing with 
the old waterwheel which had made his millhouse 
operations cumbersome and less efficient.

Ironically, his remarkable skills and love of farming 
tended to distract him from his ministry. He admitted 
in later years that temporal interests had competed 

for his affections, and that too often he had ‘buried 
in the earth’ his God-given gifts and abilities rather 
than spend them on the more important call of God. 
Toward the end of his life, he gave instructions to his 
wife and children to bury him facing west toward the 
old home place, rather than east as the custom was: 
thus, signifying his regrets for allowing earthly things 
to consume too much of his time. Still, there was 
more in him to commend than to criticize. Despite 
his shortcomings, as with many of the prophets and 
apostles, God had shared His secret with him and 
raised him up to serve His eternal and special purpose.

Spurling grew 
up during the 
Reconstruction 
Period in the 
aftermath of 
the Civil War, 
being only 
seven years of  
age when Lee 
surrendered to 

Grant at Appomattox in April 1865. The deprivations 
and restrictions caused by the war, and the remoteness 
of his childhood home located deep in the southern 
Appalachian Mountains made life difficult for 
him. Adding more hardships to his already difficult 
situation, his father’s health was broken during the 
war, and the burden of the family farm fell mainly 
on him. Fortunately, he was gifted with a strong 
physical frame that made him equal to the task. His 
circumstances forced him to grow up quickly and to 
bear the burden of manhood before his time. It is not 
surprising, then, that his demeanor was sober and his 
disposition much advanced for his years. Adversity 
had caused him to look to God for strength and 
comfort and conditioned him with a manly sense of 
responsibility to fulfill the divine task laid upon him. 
He learned to master the trying circumstances of life 
and to overcome difficult obstacles thrown in his way; 
indeed, the adversities and challenges of life enabled 
him to achieve “a far more exceeding and eternal 
weight of glory.”

Spurling was saved when he was about twelve years 
of age and joined the Missionary Baptist church. Even 
before he was converted, he had expressed as a small 
boy a desire to serve God and had shown a marked 
interest in church work. His parents and friends 
believed that God’s hand was upon him to do a special 

    R.G. Spurling and family, c. 1897
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work in His name, particularly because soon after his 
birth he had become deathly ill and was miraculously 
restored to life. In his brief autobiographical sketch, 
Spurling notes that the ‘cold hand of death had taken 
hold of my tiny frame and soon life seemed to be 
entirely gone’ (Lost Link, pp. 46-52). His poem written 
in 1897 dramatizes the scene:

It was back before my memory’s day, 
Before I’d even learned how to play, 

There on my infant bed, 
Which mother for her child did spread. 

There fearless of the doom of death,
I yielded up my infant breath; 

My mother saw my awful doom,
 And for to weep she left the room.

She sat down to weep and cry, 
Because she’d seen her infant die;
 But father lingered near the place, 
To gaze upon my pale white face.

Then moved his hand with mournful sighs, 
And closed his little namesake’s eyes;
But God who all His purpose knew, 
Had something good that I might do.

His gospel truths to unfold,
Returned to me my little soul; 

Oh! may I all His truths proclaim,
 In honor to His glorious name.

Convinced of a divine purpose 
and a certain providential 
destiny for his life, he applied 
himself diligently to the study 
of the Scriptures, and, in spite 
of his limited ability to read 
and write, boasted in the Lord 
that he was eventually ‘able to 
be counted a Bible scholar’. 
His lack of formal education, 
moreover, did nothing to 
diminish his remarkable 

ability to spiritually discern truth and to think his 
way through complex theological issues and difficult 
situations. We see in him a little of Abraham Lincoln 
in this regard: he was self-educated, self-made, and 
a deep thinker. Though he was neither flamboyant, 

charismatic, nor striking in his physical appearance, 
yet he somehow captured the attention of a great 
many people who heard him teach and preach. His 
attraction was primarily in the content of his message 
and his vision of God’s church. Like his Lord, “he 
[had] no form nor comeliness . . . that we should 
desire him”; but the people were “astonished at his 
doctrine.” We see in Spurling also vague impressions 
of Zerubbabel, Ezra, and Nehemiah—men raised 
up by the Lord and providentially prepared by Him 
to bring His people out of ‘Babylon’ and back to 
‘Jerusalem’ to restore His house and rebuild the City 
of God. Reflecting on Spurling’s life and ministry, 
we see no finer illustration of how God in His infinite 
wisdom “chooses] the weak things of the world to 
confound the things which are mighty.”

A. J. Tomlinson joins the Church

One of Spurling’s crowning 
achievements was to convince 
A. J. Tomlinson of his vision 
and understanding of the church. 
That happened on June 13, 
1903 in a special called meeting 
at Camp Creek in Cherokee 
County, North Carolina in the 
cabin home of W. F. Bryant 
(see article on “Lion of the 

Mountains”). Spurling showed 
him from the Scriptures the 
difference between the church 
and the kingdom, the church 
covenant as the means of forming 
the visible and corporate nature of 
the church, and God’s prophetic 
plan to unite His people together 
under one divine government and discipline. Spurling 
also laid out for Tomlinson the fall and restoration 
of the church in history and prophecy, using such 
passages as Is. 60.1-14; Zech. 14.7; and 2 Thess. 
2.1-12. Further, he added to Tomlinson’s already 
Apocalyptic view of end-time conflict between the 
Bride of Christ, the true church (Rev. 19.7-8, see also 
12.1-17), and the Antichrist and false church system, 
“Mystery, Babylon the Great, Mother of Harlots and 
Abominations of the earth” (Rev. 17.1—18.24). It is

    R.G. Spurling
         c. 1875

   A.J. Tomlinson
         c. 1913

   R.G. Spurling as      
     he looked in 1905
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in fact the theme of his book, The Last Great Confl ict, 
published in 1913. 

Accepting these prophetic insights and important 
points of doctrine created a radical change in 
Tomlinson’s former Quaker view of the church. For 
he had been under the impressions of the popular 
view of an “invisible” or spiritual church, a view 
which he said, “Brother Spurling knocked out of me 
in fi ve minutes.” On the bases of his new vision and 
understanding of the church Spurling administered the 
sacred covenant of church fellowship to Tomlinson, 
and the latter was immediately selected to pastor the 
church at Camp Creek and soon was considered by all 
to be the leader of the movement. 

Tomlinson’s union with the 
church is especially signifi cant 
for in many ways he was more 
gifted and qualifi ed as a leader. 
Like Apollos, a man most 
eloquent in his preaching and 
“mighty in the scriptures,” yet 
the apostle Paul’s coworkers, 
Aquila and Priscilla, took him 
aside and “expounded unto 
him the way of God more 
perfectly” (Acts 18.1-3, 24-26). 

Thereafter, Apollos was able “mightily to convince 
the Jews . . . that Jesus was Christ” (v. 28).  So also, 
Tomlinson, though he was mightier than Spurling in 
many respects, yet he was taken aside by the Elder 
and was showed the way of God more perfectly.  

Once Tomlinson took the helm of the “Old Ship 
of Zion” the church grew numerically, fi nancially, 
and spiritually: for he was a great organizer as well 
as a powerful evangelist and spiritual leader. Like 
the apostle Paul, he was “a wise masterbuilder”
(1 Cor. 3.10). He centralized and universalized the 
government, polity, and discipline of the church. 
Under his leadership the church was so transformed 
that in one sense he could be considered to be one of 
the founding fathers. The same might be said also of 
W. F. Bryant whose life and ministry we will discover 
in the article titled “Lion of the Mountains.” These 
men—R. G. Spurling and his father, W. F. Bryant, 
and A. J. Tomlinson, each in their own way, and all 
together, discovered the apostolic foundation of the 
church and rebuilt God’s house upon it!  

—WHP

   A.J. Tomlinson
         c. 1903

Read about the history of 
our forefathers in greater 
detail. These books may 
be purchased online at 

zionassemblychurchofgod.comzionassemblychurchofgod.com

or by calling 423-476-3337.or by calling 423-476-3337.

$29.95 
so� cover

$39.95 
hardcover

$5.00

$15.00
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Holiness Revival Breaks Out

 In May 1895, a small group of concerned 
Christians in Monroe County, Tennessee, became 
stirred in their spirits about the deplorable spiritual 
condition of their churches and communities. So 
wrought upon by the eternal Spirit, they pushed aside 
their natural food and gave themselves incessantly to 
prayerful intercessions, not only for the salvation of 
sinners, but that God might awake the churches from 
their apathy and spiritual indifference. These men—
William B. (“Billy”) Martin 1862-1944), a Methodist, 
and Joseph M. (“Joe”) Tipton (1853-1925), Elias 
Milton (“Milt”) McNabb (1860-1945), and William 
L. (“Billy”) Hamby (1856-1908), all Baptists, kept 
up their petitions before God until suddenly the Holy 
Spirit descended upon them with manifestations like 
those on the day of Pentecost and later at Caesarea 
in Acts 2.1-4; 10.44-46. Immediately they began to 
realize a strange and wonderful anointing to preach 
and witness to the power of the Gospel. 

Now these men were all intimately acquainted with 
R. G. Spurling and his ministry and the Christian 
Union congregations he had established. Indeed, 

they had all been 
intertwined for 
years, personally, 
culturally, and 
religiously.  Billy 
Hamby was 
Spurling’s brother-
in-law, and Joe 
Tipton and Milt 
McNabb were 

f e l l o w Baptists in the Pleasant Hill 
and Rural Vale 
churches. Billy 
Martin and his 
father, Jeremiah, 
had given refuge 
to Spurling in their 
Methodist church at 
Ironsburg after he 
had been excluded 

from the Pleasant Hill Baptist church. Tipton and 
Martin had preached in Christian Union churches, 
and Spurling had preached in the Methodist church. 
It was no great leap therefore for Spurling and his 
followers to get involved in the great revival that was 
sweeping the area and to be drawn into the current of 
the holiness movement. 
  
After a few months of basking in the sunshine of 
heavenly glory, and through diligent study of the 
holy Scriptures, these brethren came to identify their 
experiences with the Wesleyan tradition of the second 
work of grace—entire sanctification. Immediately 
they began to proclaim the doctrine which produced 
mixed responses. Most of the believers in the 
Christian Union congregations accepted the new 
light and adopted holiness teachings, though the 
extremely democratic and autonomous nature of these 
congregations produced a variety of interpretations 
regarding what constituted holiness. The leaders 
of the old established Baptist, Presbyterian, and 
Methodist churches in the area, however, staunchly 
resisted the revival and encouraged their members 
to entrench themselves against holiness teachings. 
These half-baked Ephraims (Hos. 7.8) began to 
criticize and ostracize the Gideon warriors of truth 
and holiness. They claimed that this “crazy religion 
is tearing up our communities.” Finally, after warning 
and reprimanding our forefathers, they charged them 
with heresy and excluded them from their churches. 
The main leader of the opposition and persecution 
was Walter Scott Kimsey, pastor of the Liberty and 
Pleasant Hill churches, and also Zion Hill. 

Resistance and Persecutions

Undaunted by the spectacle of being excommunicated 
by their friends and fellow members, the faithful saints 
rejoiced over the defamation, “counting it all joy” 
to suffer for the Gospel’s sake: and they continued 
to preach and witness in proportion to the glorious 
illumination they had received. These enlightened 
recruits of holiness were not content to remain in 
Monroe County but extended the scope of their 
ministry into the adjoining counties, Polk County in 

Lion of the Mountains

Milton McNabb and Family

Billy Hamby and Family
c. 1902

c. 1896
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Tennessee, Fannin County in Georgia, and Cherokee 
County in North Carolina. The revival extended 
for about twenty-five miles in every direction from 
where it had first ignited in Ironsburg and the nearby 
communities—Coker Creek, Epperson, Holly Springs, 
and Rural Vale.

Milt McNabb and Billy Hamby returned home to 
Cherokee County and focused their witness there. 
Their families had lived in the Camp Creek community 
since before the Civil War. Milt’s father, Edmund 
McNabb (1822-1912), was a prominent deacon in 
the Pleasant Hill Baptist church and had donated the 
land where the first place of worship was constructed. 
It was originally located on the hill just above the 
Hiwassee River, where the Pleasant Hill cemetery is 
today. Billy Hamby’s family was also a part of this 
church, including his sister, Barbara, who had married 
R. G. Spurling. It was this church that refused to ordain 
Spurling in the early 1880s, which forced him to leave 
his “beloved Missionary Baptist church” and later to 
inspire the formation of Christian Union in 1886.

The Pleasant Hill church had been “armed off” of 
the Liberty Baptist church in 1875, the latter having 
been established in 1848 about five miles south of the 
Pleasant Hill community. Camp Creek flowed north 
and meandered through these communities a distance 
of about six miles and emptied into the Hiwassee 
River. The area was thus called Camp Creek, though 
it was known more formally as Patrick, named for 
the local post office which in turn had been named 
in honor of the Kilpatrick family, a large extended 
family that had occupied the area since the removal 
of the Cherokees in 1838. The Bryants, Kilpatricks, 
McNabbs, Colemans, Shearers, Picklesimers, Bridges, 
Elrods, Allens, Bruces, Burgers, Ledfords, Paynes, 
Wests, Rapers, and a few other families had moved 
into the area after the removal of the Cherokees and 
before the Civil War. Between that time and the turn of 
the twentieth century these families had intermarried 
until they had become to a great extent one blood. 
Nearly everyone was everyone else’s uncle, aunt, 
cousin, nephew, niece, grandpa, or grandma.

With few exceptions these hearty pioneers of Scotch-
Irish decent were all Baptists and had formed a tight 
knit fellowship of churches called the Liberty & 
Ducktown Baptist Association. The few exceptions 
were Methodists, but they were subservient to the 

influence of the Baptists in 
the region. It should be borne 
in mind also that a kind of 
quid pro quo existed between 
the interests of religion and 
civil affairs, between spiritual 
and temporal matters. The 
same fellowship of families 
controlled the whole of life in 
the communities. The heads 
of the families were not 
only the ministers, deacons, 
clerks, and stewards in the 
churches, but the merchants, 
postmasters, magistrates, 
sheriffs, and leaders in the 

lodges. This created an almost impenetrable wall of 
defense around the community of Camp Creek which 
the local patriarchs were determined to preserve.

It was this mighty fortress—a virtual Jericho of 
mountain culture and Baptist dogma that the holiness-
Pentecostal movement endeavored to penetrate in the 
late 1890s. When the revival first ignited at Camp Creek 
in the spring of 1896, in the Shearer schoolhouse located 
on a ridge above a small stream that fed the creek, there 
was widespread interest and enthusiasm. Hundreds 
of people were drawn to the meeting to witness the 
transforming power of the Holy Spirit. Hardened 
sinners were converted, and nominal church members 
were awakened to the dynamic power of the Gospel. 
W. F. Bryant was typical of the hundreds of skeptics 
who attended the meeting. He left this testimony: 

“At this time I was a member of the 
Baptist church and none of us believed 
in sanctification although I attended the 
revival. I noticed how those who claimed 
sanctification would go to their fellowmen 
and fix everything right, making their 
confession to one another. Many times I 
mentioned to my pastor about getting mad 
and having malice in my heart. He would 
say to me, ‘I see a higher experience but 
how to get there, I don’t know.’ That would 
make me hungry for more of God . . . ln 
1896 1 began seeking God definitely for 
an experience that I never had attained to. 
The spirit within me would cry out, ‘Give 
me the blessing like those other few have 
received.’ Oh, how I had to consecrate my 

Walter Scott Kimsey
as he appeared c. 1905
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life, dying out to my own selfish nature and 
forsaking all, including my earthly friends 
and giving up my Baptist church, in fact, 
making a clean breast of everything. But, 
thank God, when I got all on the altar, on 
Thursday morning, about 9:00 0’clock, 
I was sanctified while in my saddle on 
my horse. In that same year many of us 
received the Holy Ghost.”

The revival meeting in the Shearer schoolhouse in 
1896 continued for ten days and brought forth a 
harvest of fruit. The entire region was affected. A large 
number claimed to have experienced the power of the 
second work of grace, including many of the members 
of the Liberty and Pleasant Hill churches (Will and his 
family were members of the Liberty church). Indeed, 
no one could deny the manifest fruit of sanctifying 
grace that had changed the lives of known thieves, 
fornicators, and drunks, some of whom were members 
of the shallow and lukewarm churches in the area. The 
residents of the communities had witnessed with their 
own eyes hardened sinners transformed into saints! In 
a flash of sanctifying fire, thieves were made honest, 
fornicators were cleansed, drunks were sobered. Yet, 
the local pastors and leaders remained unaffected 
by the revival and were determined to maintain the 
traditional creed of the Missionary Baptists, which 
denied the possibility of entire sanctification before 
the second coming of Christ.

The Sanctification of Will Bryant

The evangelists who conducted the meeting—Martin, 
McNabb, Tipton, and Hamby—returned to Monroe 
County or moved on to other appointments. These 

circumstances left those who had been sanctified and 
Spirit-filled somewhat confused and scattered, “as 
sheep having no shepherd.” It was in this vacuum that 
God raised up a man to fill the need. His name, we 
have already noticed, was W. F. Bryant, or simply Will 
Bryant as he was known in the community. Though 
Will had been converted when he was fourteen years 
of age under the preaching and pastoral guidance of R. 
A. (“Albert”) Pinkerton, he soon backslid to his former 

habits. This was not alarming to the Baptists, however, 
indeed rather expected by a people who denied the 
possibility of sanctifying grace. Thus, one remained 
in good standing with his church so long as he did not 
deny the cardinal points of Baptist doctrine and made 
acknowledgment when he broke the commandments 
or committed open sin. The doctrine of eternal 
security—“once in grace always in grace”—insured 
the convert that he could “never finally fall away.” 
Though he might lose his joy, dignity, and honor in 
this present world, he could not lose his salvation, for 
he was predestined to persevere. 

Will Bryant was under these impressions, even 
after he returned to the illegal practice of making 
distilled liquors (“moonshine whiskey”). Baptists 
did not censure the making or drinking of alcohol for 
“medicinal purposes.” They did indeed endeavor to 
discipline drunkenness and revelry, but this only 
complicated the problem of trying to distinguish 
between a drunk and one who was merely under the 
influence of “medicine.” As one local Baptist elder 
exclaimed, “Some Baptists are taking too much 
medicine!” The problem was more complicated in the 
mountains because “moonshining” and “bootlegging” 
seemed to be necessities of nature—the only means 
to preserve the corn crop and generate a little money 
for the material needs of life. Most people thus simply 

W.F. Bryant and Family

W.F. Bryant at Hillview church c. 1909

c. 1900
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“turned a blind eye” to this common practice in the 
mountains. Even the ministers indulged the habit. It is 
said that Will Bryant got along with his pastor by giving 
him a jug of “wildcat whiskey” every now and again.
But things changed on that Thursday morning in 
1896 when Will Bryant came under the influence and 
power of the Spirit of God. The blood of Jesus Christ 
reached down deep into the heart of this sincere seeker 
of righteousness and rooted out the seed of Adam, 
“purifying his heart by faith.” Seated in his saddle, 
quaking under the power of the Spirit of holiness, Will 
Bryant was sanctified and Spirit-filled while in route 
to visit a neighbor. At that moment “old things passed 
away and behold all things [became] new.” The 
“old man” in Will Bryant was dead, a new man was 
born! And this new man was anointed, empowered, 
and gifted. Will Bryant was still uneducated and 
unpolished, to be sure, but he was now an instrument 
in the hands of the Almighty. What he lacked in 
natural abilities and cultured attributes, the Holy 
Spirit compensated, equipping and empowering him 
with spiritual and charismatic gifts. 

A Sincere and Courageous Leader

The sincerity, passion, and courage of Will Bryant for 
truth and holiness immediately attracted a following 
among those who had been sanctified. Though only 
a layman, and not knowing how to read and write,  
the mantle of the Divine Shepherd fell upon him, 
partly of necessity, and he accepted the challenge 
the best he knew how, looking to the infinitely wise 
and omnipotent One for assurance and guidance. The 
Hand of God was upon Will Bryant, and apparently 
the recognition of this fact, more than anything else, 
was the thing that magnified his stature in the eyes of 
the believers.

Immediately following the revival in 1896, with 
the evangelists now gone, the saints began to meet 
in homes, where the message and experience of 
entire sanctification was welcomed. This enabled the 
spirit of the revival to continue, but it also gradually 
separated the holiness believers from the established 
congregations with their inflexible creeds and hard-
shelled dogmas. The more the nominal churches 
complained and railed against the believers, because 
of their newfound faith and experience of entire 
sanctification, the deeper it drove the wedge between 
them. Moreover, the fact that the established churches 

met at places that were inconvenient for most of the 
holiness believers (four or five miles away from their 
homes) the separation became more inevitable and 
imminent. Being now alienated from their former 
communities of faith, the holiness believers naturally 
gravitated to each other, and this continued until an 
informal band was loosely formed.

This little flock, now consisting of about fifty believers, 

rendered the homes of the individual members too 
small to conduct worship services. This situation 
summoned the pastoral instinct of Will Bryant. 
Assessing the need, he arranged to use the Shearer 
schoolhouse for worship services and to establish 
a Sunday school. This decision made the division 
between the holiness and non-holiness believers more 
visible, though no action was taken by the established 
churches for almost three years to make the separation 
official or permanent. Not being much of a preacher, 
and unable to read, Will directed the services mainly 
around worship—singing, praying, and testimonies by 
those who had been sanctified and healed by the power 
of God. He exhorted on occasion the best he knew 
how according to what he had heard other holiness 
preachers proclaim. And while his exhortations were 
not pretty or poetic, they were moving and effective—
anointed! John C. Jernigan, a former General Overseer 
in the Church of God, reflected on Bryant’s ministry 
and noted, “[He] was an unlearned man, but during 
his evangelistic activities he was a great exhorter 
and had a powerful influence over sinners.” Homer 
A. Tomlinson, who knew Bryant and his ministry 
intimately, recalled,

“I always marveled at the ministry of W. 
F. Bryant whom I was near much of the 
time in all those beginning years. While 
he could neither read or write, only 
later learning to read a large print New 
Testament, was well established in the 
Scriptures, and this by his remarkable 
remembrance of the preaching from 
those about him. He became a mighty 
preacher, and one whom both my father 
and l, rejoicing in the power of the Holy 
Ghost in him, were always blessed and 
thrilled when we heard him preach.”

Homer stated in another place in admiration of the 
deep spirituality and giftedness of Bryant that he 
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thought he was the first in the Church of God to be 
used by the Spirit to interpret messages in “tongues” 
and to “discern evil spirits.” In regard to the latter, he 
noted, “I was amazed at the accuracy of his judgment 
of the spirit manifested among the people, both in the 
church services, where wild spirits sometimes would 
appear, causing some to do unseemly things, say 
unseemly things. Seemed to me almost clairvoyant 
in judging the characters of many both within and 
without the church.” 

Regarding Bryant’s character, A. J. Tomlinson 
published that he was a “good and faithful man,” by 
which he meant one who was sanctified and Spirit-
filled and immersed completely in the work of the Lord. 
He noted particularly, in a circular letter published in 
1907, that “Dear Brother Bryant, one of our faithful 
workers, is on a fifty-mile tramp today from one point 
in the mountains where I left him yesterday to another 
for a meeting over Sunday, because I had no means 
to pay his fare around on the railroad. But he goes 
without a murmur.” Tomlinson’s comment captured 
the essence of this man of God. What Will Bryant 
lacked in natural gifts and abilities, he made up by 
his complete willingness and dedication to obey God 
and serve the church. Here was “an Israelite in whom 
there [was] no guile.” Like Nathanael, his motives 
were pure and aimed only at the sanctified purposes 
of Christ.

Will loved the people in the mountains; he was 
devoted to them, and his devotion prompted many 
personal sacrifices to be their minister. Not only did 
he minister to the spiritual needs of the mountaineers 
he labored to appropriate and distribute clothing and 
sometimes food to the “poorest of the poor.”  In an 
appeal for assistance from Christian people in the 
north, Tomlinson wrote: “The second-hand clothing 
can be used any and at all times in the year, but 
especially it is needed in cold weather. Bro. Bryant is a 
faithful man in putting it out right up in the mountains 
where it is so much needed.” Will’s main co-worker 
in these endeavors was J. B. Mitchell, the elderly 
Christian gentleman and colporteur from Sandusky, 
Ohio who first brought Tomlinson into the mountains 
of southern Appalachia in the late 1890s.  Mitchell 
had connections in the north and was instrumental in 
appropriating most of the food, clothing, and literature 
that was distributed to the poor in the mountains. Will,  
however, was the primary distributor. And his only 

reward for his sacrificial service was the blessings of 
God and a good name, which he esteemed “far above 
rubies.”

God’s Church Restored

Will’s leadership, courage, and “holy violence” [fire-
baptized determination] at Camp Creek during those 
early years between 1896-1902 was sufficient to 
sustain the informal fellowship that had developed 
among the sanctified and newly Spirit-baptized saints. 
He invited guest ministers from the newly formed Fire-
Baptized Holiness Association to preach including the 
ministers mentioned earlier—namely, Billy Martin, 
Milt McNabb (Bryant’s cousin), Joe Tipton, and R. 
G. Spurling, all of whom were swept into the Fire-
Baptized movement in 1898-1900. This fellowship 
was under the general oversight of Benjamin Hardin 
Irwin, from Nebraska. By 1899, however, Irwin began 
to lay plans to make Cleveland, Tennessee the center of 
movement and the home of the envisioned “School of 
Prophets.” Will also invited R. Frank Porter to preach. 
He was the head of the Fire-Baptized movement in 
Tennessee. But most significantly Spurling was 
invited to minister on a regular basis: for besides being 
conveniently located  (his home was only about four 
miles from Bryant across the North Carolina state line 
in Polk County, Tennessee) he was inspirational and 
a prophetic visionary: but more importantly he was a 
churchman and the divine order and government of 
the church was what the saints at Camp Creek needed 
mostly: for persecution and fanaticism had taken its 
toll upon those genuinely affected by the revival. By 
1902 the more than one hundred persons who had 
been stirred and “prayed-through” to sanctification 
and Spirit-baptism had dwindled to about twenty; the 
others had either been scattered or returned to their 
Baptist churches. 

Bryant and Spurling at the 1st General Assembly
c. 1906
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Spurling would eventually convince Bryant of his 
prophetic vision of the church and the need to set in 
order his band of about twenty saints to be the church 
of the Bible. The formal establishing of the church 
transpired on May 15, 1902 under the direction of 
Spurling and R. Frank Porter. The holiness-Pentecostal 
band agreed to “sit together as the church of God and 
transpire business as the same.” (The name Holiness 
Church was adopted instead of Christian Union, and 
changed again to the Church of God in the second 
General Assembly in 1907). Having covenanted 
together, the saints then appointed R. G. Spurling 
as their pastor and ordained Bryant as a minister of 
the Gospel. Sixteen or seventeen of the remaining 
sanctified believers became charter members. Worthy 
of mention are Margaret Melissa Shearer; Emeline 
Allen;  Brunette “Nettie” Bryant, wife of Will Bryant 
and their daughters: Ella, Agnes, and Winnie [three of 
their nine children]; Tom N. Elrod and his wife, Mary; 
Jesse Coleman and his wife, Lucy; W. H. Hickey 
and his wife, Laura (a daughter of Melissa Shearer); 
Alexander (“Elic”) Hamby (cousin of R. G. Spurling’s 
wife, Barbara), and his wife Stella [Kilpatrick] (the 
daughter of M. D. “uncle Dick” Kilpatrick (the latter 
being sympathetic with the holiness-Pentecostal 
movement because so many of his family members 
and friends had been swept into it); David Hamby 
and his wife, Zilphia (a daughter of Melissa Shearer. 
These were all embattled warriors who had stood firm 
with Bryant against the persecutions and violence of 
the establishment in the region.      

It has been said that the church would not have 
amounted to much without A. J. Tomlinson and his 
great leadership ability and organization skills. While 
this is doubtlessly true, it should be borne in mind 
that there would have been no church for Tomlinson 
to join without the vision of R. G. Spurling and the 
courage, strength, and determination of W. F. Bryant. 
For these reasons Bryant is worthy of the honor that 
we bestow upon his name and memory in the church 
today.

Setting the church in order and identifying with Fire-
Baptized churches made these believers feel they were 
part of something greater than their little loosely knit 
band at Camp Creek. Spurling’s prophetic vision of all 
believers being providentially moved to gather in one 
glorious Christian Union, under one divine government 
and discipline, stirred their spirits and enhanced their 

prophetic expectations. At the same time, however, it 
agitated the locals who were by nature suspicious of 
“outsiders,” and especially suspicious of those who 
encouraged the “modern theory of sanctification.” 
Criticism began to mount from the churches in the 
area, including the Reid’s Chapel Methodist church 
located about four miles east of Camp Creek. This 
put the little holiness flock in the middle of a triangle 
of churches that were antagonistic to the movement. 
Liberty Baptist congregated to the west, Pleasant Hill 
to the north, and Reid’s Chapel Methodist to the east. 
Farther west of Liberty was the Turtletown and Zion 
Hill Baptist churches, farther south was the Shoal 
Creek Baptist church, and Friendship Baptist stood 
a little farther east of Reid’s Chapel. These were all 
part of the Liberty & Ducktown Baptist Association 
which formed a powerful coalition against the newly 
formed Holiness church at Camp Creek. The evidence 
would soon prove that the names Liberty, Friendship, 
Pleasant Hill, and Zion Hill were misnomers: for 
the names betrayed the churches’ antagonistic and 
persecuting nature.

Fire-Baptized Influence

The antagonism of the local establishment broke out 
into violence beginning in 1898, about the same time 
that Bryant and his band came under the influence 
of the Fire-Baptized Holiness movement. While 
the Fire-Baptized Association had many positive 
characteristics—namely, a global mission vision and 
a deeper spirituality which served as seed to give 
birth to Pentecostal movement, it also encouraged 
fanaticism and incited violence: for in the mind of 
Irwin, this was the reason God had raised up the 
movement—to meet the devil in the heat of combat, 
to triumph in the name of Jesus, or die trying, until the 
white-clad armies of Jehovah returned with Christ in 
glory to ultimately prevail in “the last great conflict.” 
Irwin and his followers were determined to give the 
principalities and powers of darkness no quarters in 
their fellowship, being firmly committed to drive 
Satan’s forces into the hell that had been prepared for 
them. 

Irwin’s view of Christ’s imminent return, and the 
consequent judgment, created a sense of extreme 
urgency in the movement. The supposition (based on 
certain biblical passages) that relatively “few” persons 
were destined to be saved, added to the already frantic 

Cont’d on p. 16
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March World Mission Drive
Reports from Local Churches

Cleveland, TN.............................$11,651.34 
  
Wilmington, NC............................$6,710.00 
  
Greenville, SC...............................$6,007.00 
  
Roanoke, VA.................................$5,687.40 
  
Crossville, TN................................$5,541.00 
  
Highgrove, CA...............................$5,021.50 
  
Goshen, IN....................................$5,017.67 
  
Hesperia,CA..................................$5,000.00 
  
Idamay, WV...................................$5,000.00 
  
Caledonia, MS..............................$4,005.00 
  
Oxnard, CA...................................$2,796.00 
  
Rialto, CA......................................$2,300.00 
  
Beaver Dam, KY............................$2,000.00 
  
Amory, MS....................................$1,770.00 
  
Sco� sville, KY................................$1,541.97 
  
West Mobile, AL...........................$1,519.00 
  
Ware Shoals, SC............................$1,500.00

Anaheim, CA.................................$1,400.00 
  
Lancaster, CA................................$1,207.68 
  
Taylors, SC....................................$1,070.75 

Bayou La Batre, AL........................$1,000.00 
  
Dallas, OR.....................................$1,000.00 
  
Lompoc, CA.....................................$960.00 
  
West Pelzer, SC................................$728.94 
  
Oil City, PA.......................................$710.00 
  
Salisbury, MD..................................$650.00 
  
Sharon, WV.....................................$601.50 
  
Kingstree, SC...................................$530.00

Bingamon, WV................................$500.00 
  
Fort Morgan, CO.............................$500.00 
  
Pulaski, TN......................................$500.00 
  
Toronto, Ontario.............................$424.50 
  
Browder, KY.....................................$355.00 
  
Arroyo Grande, CA..........................$345.00 
  
Winston Miller (Oregon).................$280.00 
  
Jacksboro, TN..................................$230.00

Mesquite, TX...................................$150.00 
  
San Jose, CA....................................$150.00 
  
Flintville, TN....................................$100.00 
  
Karns City, PA....................................$50.00

$86, 511.25



disposition of the fire-baptized saints. The “few” had 
to reach a state of perfection, according to prophecy, 
and thus a desperate race was on to reach that glorious 
state, and this became the primary purpose of the 
movement. This acute sense of urgency tended to 
cause fire-baptized saints to run off and leave behind 
the weak and timid, for the Fire-Baptized Holiness 
Association was not perceived as a refuge for the tired, 
discouraged, and fearful, but as an army engaged in 
war, recruiting only able-bodied men and women who 
were willing to be trained and equipped for battle! 

Under these impressions, fire-baptized evangelists 
declared war on Satan’s kingdom everywhere 
they went. Their declared purpose was to tear up 
the communities that were sympathetic to Satan’s 
kingdom and to rebuild them for God. Needless to 
say, this did not go down without retaliation from 
many of the communities and cities where Irwin and 
his lieutenants preached. The fire-baptized saints were 
often beaten and run out of town. 

Bold as a Lion

Now all this came in on the revival at Camp Creek 
beginning sometime in 1898-1899 (probably in the 
fall of 1898), when Billy Martin returned to Camp 
Creek preaching the fire-baptized doctrine. The 
message of “dynamite” [a baptism of spiritual power] 
was answered with real dynamite! Night Raiders (a 
vestige of the KKK that had remained active in the 
mountains), led by ministers and members of the 
formal churches in the area, were determined to put 
an end to this “crazy religion.” They burned down 
their place of worship, a modest log structure, horse-
whipped E. H. “Pink” Berrong, Bryant’s brother-in-
law, and threatened others. Eventually these vicious 
attacks began to discourage and scatter some of the 
“little lambs.” But not Will Bryant. He stood like 
an oak towering over a forest of pines. Even when 
they destroyed his food supplies, wounded him with 
buckshot, killed his cows, burned his fields, and 
poisoned his wells, he stood firm, unmoved in the 
face of danger. Though influenced by the passivism of 
Tomlinson, a former Quaker, and the mild-mannered 
nature of Spurling, Bryant had his limits for toleration. 
On one notable night the Night Raiders made the 
mistake of threatening his family and attacking his 
little mountain cottage. This was too much for the

fire-baptized mountaineer. Will got his shotgun and 
fired back, spraying the area with buckshot. Witnesses 
said you could hear them scattering and hollering out, 
“Let’s get out of here.” 

The Mob

One last attempt was made to exterminate the holiness 
movement by a mob of 106 men led by several 
ministers, stewards, and even a local sheriff. Bryant’s 
older brother, Gamaliel, a minister of the Methodist 
Episcopal South church was at the head of the mob. 
They again burned down in broad daylight their little 
log structure erected for worship and threatened bodily 
harm to any who continued in the holiness-Pentecostal 
way. Bryant stood in their midst with the backbone 
of a sawlog and declared his position in no uncertain 
terms. He was determined to walk in the glorious light 
of holiness that the Spirit had imparted to his soul. 
There was no turning back to nominal, unsanctified 
Christianity for this “apostle” of holiness in the 
mountains. His resolute conviction inspired others. 

Undaunted by the persecutions, violence, and threats, 
Bryant and the saints built a small crude structure for 
worship across the road from the schoolhouse on the 
property of Miles Dickson (“Uncle Dick”) Kilpatrick, 
who was sympathetic to the movement because his 
children and several family members had become 
part of it. The holiness-Pentecostal movement thus 
pressed on, spreading the flame of Pentecostal glory 
throughout the world! Someone remarked, “The old 
established churches boasted that they would ‘stomp 
out’ this ‘baptism of fire’ but all they did was scatter it 
all over the earth.”  
 
The wisdom and guidance of R. G. Spurling and Will 
Bryant stabilized the Holiness Church at Camp Creek 
and steered the church in the right direction away 
from the fanatical, and sometimes harmful, excesses 
of the Fire-baptized movement. Still, the violence 
and persecution continued at Camp Creek because 
the anointed preaching of entire sanctification and 
Pentecostal baptisms pricked the consciences of the 
common denominational churches, exposing the sins 
of their members rooted in their hearts and running 
down their tobacco-stained chins. The blasphemous 
and slang-ridden tongues of many of them revealed
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 the envy, hate, and malice they had for the true Gospel 
of Christ: the Good News that Jesus cleanses and takes 
away the sin of the world and anoints with power all 
who call upon His name. The “old man” was at home 
at Camp Creek, prominently seated in the hearts of 
many of the elders and community leaders. Preaching 
against sin disturbed them and they moved with a 
vengeance to maintain their prominent status and 
preeminent positions in the church and community.

Refl ection

Doubtlessly Bryant would have organized under the 
fl ag of the Fire-Baptized Holiness Association had 
not Irwin’s fall from grace been exposed in the spring 
of 1900. News of his disgraceful acts devastated the 
hopes and expectations of the organization in lower 
East Tennessee and at Camp Creek in North Carolina. 
As it was, God had some better thing planned for 
these faithful and courageous saints. The visions and 
ministries of R. G. Spurling and A. J. Tomlinson were 
destined to merge in these devoted believers at Camp 
Creek, and to propel the Church of God into its global 
conquest in the twentieth century.

The establishment of the church in Bryant’s cabin 
home at Camp Creek on May 15, 1902 marked the 
church’s offi  cial acceptance of the doctrine and 
experience of holiness in the Wesleyan tradition. Will 
was central to this providential movement. But the 
Holiness Church (Church of God) at Camp Creek is 
signifi cant for other reasons. First it perpetuated the 
vision of R. G. Spurling which had begun with the 
organization of Christian Union in 1886 at Barney 
Creek in Monroe County, Tennessee (located about 
twelve miles northeast of Camp Creek). Second, it 
marked the Church of God as distinctively holiness-
Pentecostal in nature and mission. Christian Union 
was not at fi rst Wesleyan in nature or character. 
Indeed, in Christian Union every member was left to 
“read and interpret [the Bible] for [oneself] as [his/her] 
conscience may dictate.” Third, the Holiness Church 
at Camp Creek received into fellowship and ordained 
in June 1903 its greatest leader, A. J. Tomlinson, and 
a few months later, another prominent leader, M. S. 
Lemons, who later failed the Lord and the church 
for many years and was restored again late in life. 
Fourth, it served as a link to the church in Cleveland 
(established in 1906), from which the organization 
became a worldwide movement. 

—WHP

Will Bryant was raised up by the Lord to defend the 
cause of the persecuted saints at Camp Creek and was 
instrumental in restoring God’s house in these last 
days. He was “bold as a lion” (Prov. 28.1), fi lled with 
the power and inspiration of that great Lion of the 
tribe of Judah, unfl inching in the face of threats and 
violence. Ever after his Spirit-baptism he manifested 
the courage and boldness of a lion in the work of 
the Lord—in Cleveland, in Hillview and Red Knob 
[Tellico Plains], in Athens, and later in Kentucky 
(1914-1918), where he established churches in 
Somerset, Fox Ridge, Big Clifty, and Louisville. He 
often went without natural food, strengthened only by 
manna from heaven. He slept on boxes in abandoned 
old buildings, and out in the open; he walked for 
twenty and thirty miles to fulfi ll appointments and 
to establish churches. He was arrested, fi ned, and 
jailed [fi ve times] for the sake of the Gospel. And 
as mentioned earlier, he was shot on two occasions 
and hid out often in the mountains to escape the rage 
of religious fanatics and misguided civil authorities. 
Even in old age he was still declaring like Caleb, 
another great warrior of Israel, “Now therefore give 
me this mountain!” laying claim before God of His 
precious promises in the Gospel of Christ and the 
“inheritance of the saints in light.”

In his twilight years he and his faithful wife, Nettie, 
and their family continued to be faithful in their local 
church at North Cleveland. He had many years to 
refl ect on his labors with joy and gratitude, knowing 
that he helped to lay the foundation of so great a 
movement. When he passed to glory on September 19, 
1949, at the wonderful age of eighty-six, the church 
was established in every state in the United States and 
in over thirty countries. Will Bryant was one of the 
primary pillars of this great movement which set out 
to restore the apostolic church to its pristine power and 
glory. In the years following his passing, he became 
a symbol to many of courage and spiritual assurance.

“Remember them which have the rule 
over you, who have spoken unto you the 
word of God: whose faith follow[imitate], 
considering the end of their conversation 
[conduct] (Heb. 13.7). 
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 Like lightning falling from heaven, Satan had 
succeeded to break into the ranks of what had seemed 
to be an invincible army. The bond of fellowship in the 
Church of God had been broken and the sheep were 
confused and scattered. The events that finally led to 
the disruption of the church in 1923 cast a dark cloud 
over the vision and youthful idealism of our early 
pioneers. Looking back, it is clear to see, however, 
that God had transformed this very tragedy into an 
opportunity to raise up new leaders. Many heroes 
indeed arose, yet none stand out more than a young 
man from the Bahama Islands by the name of Stanley 
R. Ferguson. Though only 28 years of 
age when the crisis hit the Bahamas in 
the early 1920’s, his zeal and courage 
inspired even A. J. Tomlinson. After 
the former General Overseer saw 
much of Ferguson’s his life’s work 
swept away, this young lion of Israel 
helped to stir in Bishop Tomlinson the 
courage to pick up the pieces of the 
broken body and start over again.

While visiting with his son, Homer, in 
New York in January 1923, Tomlinson 
shut himself up in a room for three 
weeks, seeking the face of God for 
direction regarding the escalating crisis 
in the church. His primary concern 
was simply to know the will of God concerning the 
situation. It was during this time of agonizing prayer 
and soul travail that he received a telegram from 
Stanley, requesting that he come to the Bahamas 
despite the trouble at headquarters. Bishop Tomlinson 
accepted this invitation as it were a word from God. 
From that time forward, and especially after he had 
spent three weeks in the Bahamas in February and 
March, he was a different man. The almost unbearable 
burden that he had been under since 1921 was lifted, 
and he felt divinely assured with deep conviction that 
he now knew the will of God. Tomlinson’s son, Homer, 
who was intimately acquainted with the details of the 
whole disruptive period, recalled: 

“I never shall forget how it started over again. The late 
great bishop Stanley Ferguson of the Bahamas sent 
word to him [A. J. Tomlinson] at my home; he wanted 
him to come to the Bahamas anyhow. He went, right 
from that pacing room upstairs in my home. Brother 
Stanley, as I recall the experience, told him he ought 
to just start over again—or go right on—without the 
others. My father came back to visit me that summer—
just as happy as he is today. He told me then, “Since I 
know the will of God, I am just as happy as I can be.”

This story of “the revolution” (as Bishop Tomlinson 
sometimes called it) and the successful reestablishment 

of the church would not be complete 
without the story of Stanley R. 
Ferguson: for God, foreseeing the 
trouble ahead, raised up this veritable 
David to help lead in the great and 
noble effort to restore the faltering 
Zion. This courageous and determined 
young warrior not only encouraged 
and assisted A. J. Tomlinson during 
the initial steps of the reformation, but 
lived long enough to see the work in 
the Bahamas and the Turks and Caicos 
Islands on its feet and poised for the 
victories ahead. Homer Tomlinson 
thus eulogized him in the church’s 
paper, noting that, “Though he [went] 

in the midst of the conflict, with the battle far from 
complete, yet he [lived] long enough to realize victory 
was assured . . .”

Stanley Ferguson was born on October 1, 1894 into 
a large but poor family. Because he was the eldest 
son, the situation in his home necessitated that he 
leave school—even before he could adequately read 
and write—to help support the family. It was said 
of Stanley that “he was a dutiful son” and enjoyed 
helping to support his parents and family. In this 
manner, he became a man while still a child, working 
with his father on the boat and on the farm. This may 
help to explain the outstanding traits that shaped his 

Titan of the Caribbean

Young Hero Advances the Church
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personality and character in later years. Stanley was 
noted for his humility, faithfulness, self-sacrificing 
and trustworthy nature. But he stood out even among 
the saints with his Samson-like manliness and heroic 
courage. He feared nothing and no one but God! It 
could be said of Stanley Ferguson what Jesus said of 
His mighty forerunner—John the Baptist—that he 
was no “reed shaken in the wind.” At a time when the 
powers of hell had an advantage in the church, when 
principalities and spiritual wickedness in high places 
were threatening, nothing less than a real man of God, 
inspired with courage and a deep sense of right and 
truth, could have led the faithful to victory. That man 
in the Bahamas was Stanley R. Ferguson.

Before we go further, we should reflect for a moment 
on his conversion and powerful call into the ministry. 
Before his conversion, the nature of inbred sin began 
to inflame his passions and rule his life. Stanley 
became worldly-minded and ambitious. He left home 
when he was sixteen years of age, full of adventure 
and worldly excitement. He traveled to places like 
Colon (the Canal Zone in central Panama), and to 
Miami, Florida, romancing the adventure. In Colon he 
became a stevedore on the ships that helped to build 
the Panama Canal. It was during this time (1914-
1918) that he began a career as a boxer, a prizefighter, 
envisioning a life of wealth and worldly fame. The 
hard work that he had known since a child had 
occasioned the development of a muscular physique, 
which only increased his already natural strength 
and athletic abilities. He had strength and quickness, 
perfect attributes for a boxer. Homer Tomlinson, 
who knew him well, recalled that “he was famed for 
his prowess, the rhythm and power of this mighty 
sleek body muscles---a veritable champion known 
throughout the Caribbean lands.” Hermis Ferguson 
wrote that he was “preparing to thrill the world with 
his pugilistic blows.” We mention this because it 
helps to explain the character and style of Stanley’s 
ministry once he was converted.  His preaching in 
some ways resembled a prizefighter in a contest, not 
only regarding his pugilistic moves in and around the 
pulpit but in some of his peculiar sayings. He would 
encourage the saints in their battle against the devil to, 
“Give him an uppercut,” “Put him out of business,” 
and “Give him a knockout blow.”

In 1917, while the world was at war, Stanley married 
the saintly Julia Moss. Soon tragedy led to his 
salvation. While he was away in Princeton, Florida 

in 1918, working at a lumber mill, he received word 
that his precious wife was dead and buried. This was 
shocking news that nearly devastated the newly wed, 
but happily it occasioned Stanley to turn to God for 
solace and salvation. His conscience immediately 
lashed him with guilt, as he remembered his wife’s 
Christian witness and testimony. Stanley said later 
that “it [was] my first wife that caused my miraculous 
conversion and my becoming a Christian.” And thus 
it may be said of Julia Moss that, though she is dead, 
she was “yet speaking.”

As was so often the case among our early pioneers, 
Stanley was called to preach almost simultaneously 
with his conversion. The same night that he was 
saved, he saw a vision, in which he was raised from 
the earth and while still in the air, he heard a voice 
say, “Prophesy, son of man, prophesy.” These words 
were repeated three times, and he was lowered to the 
earth again. One cannot help to notice the likeness of 
Stanley’s call to that of the prophet Ezekiel. It was 
indeed a significant call, and it was followed by a 
prophet-like ministry.

With his mighty call into the ministry came a mission. 
Stanley immediately returned to the place of his birth 
at Cabbage Hill, Crooked Island, about 300 miles 
southeast of Nassau, and began preaching. He united 
with the Baptists there and was licensed to preach. 
There he met a godly young woman and soon married 
again. Chlotilda Elizabeth proved to be the perfect 
partner for his ministry. Not long after their marriage 
he experienced the cleansing power of the second 
work of grace in his heart, and he began to preach 
entire sanctification as prescriptive for all Christians. 
This did not go down well with the Baptists, and he 
was called to order by the leaders and discipline and 
finally his license was recalled. Undaunted, the fiery 
evangelist, amidst criticism and shunning, began an 
independent ministry which abounded with a harvest 
of souls.

Yet Stanley was spiritually unsettled and restless. Like 
the great patriarch, he was “[looking] for a city that 
hath foundations.” It was in Miami in 1921 that he 
became aware of a body of saints called the Church of 
God. He immediately identified with their standards 
of holiness, and their covenant commitment to teach 
and practice the whole Bible. “Ha!” said Stanley, “this 
is what I’ve been looking for.” He could as well have 
said with Jacob, “This is none other but the house of 
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of the great apostle to the Gentiles, Stanley endured 
with grace the trials and tribulations of the ministry. 
With the apostle Paul he could say that “In journeyings 
often, in perils of waters, in perils of robbers, in perils 
by my countrymen, in perils by the heathen, in perils 
in the city, in perils in the wilderness, in perils in 
the sea, in perils among false brethren; In weariness 
[labors] and painfulness [travail], in watching often, in 
hunger and thirst, in fastings often . . . and nakedness” 
he had remained faithful. And he could say also with 
the man from Tarsus, “Beside those things that are 
without, that which cometh upon me daily, the care 
of all the churches.” A portion of the eulogy written 
by his contemporary and friend, Homer Tomlinson, is 
worth quoting here at length.

“More than once in the Caribbean storm, winds began 
to lunge and whirl, barometers nose-dived, and mighty 
hurricanes swept the island in such fury that no islander 

could venture forth for days at a 
time. When those who survived 
the storm could at last venture 
forth to view the wreckage, they 
found many a church building 
destroyed, many a home of his 
people blown away, and even some 
had lost their lives. Undeterred, 
with assurance and confidence, 
he hastened to the stricken 
communities with that one thing 
they needed most of all—FAITH 
IN ALMIGHTY GOD. In the 
smile of his confidence, they set 
to rebuild, to clothe the destitute, 
pray for the sick, restore children 
to their lost homes. From island to 
island in a small vessel, many a 

time at the mercy of the sea… he went on and on, and 
on, to leave a testimony of faith that will, if the Lord 
tarries, leave a legend of [faithfulness] as a standard 
… for all times … There were other storms too, that 
men of God must weather, which blow with relentless 
fury – the storms when false brethren assail. Those 
who ate at his table with him and lifted up their heels 
against him, some designing his downfall even setting 
sail from America, only to crush against his powerful 
armor, and creep back to America in confusion. In the 
midst of persecutions from within and without, and the 
mighty struggle with the storms and the vast ocean, he 
arose to say, ‘These things just fertilize my soul!’” 

God . . . the gate of heaven.” The church in Miami was 
equally impressed with Stanley, and so the marriage 
was made. Stanley united with the church and was 
baptized in water. In 1922 he was baptized with the 
Holy Ghost and empowered as never before to herald 
the message of the full Gospel!

This young titan soon acquired a reputation as a 
great man of God, preaching the Word of God and 
establishing churches. Lacking the means of adequate 
transportation, he swam and waded the bays and 
channels of the Bahamas from one island and bay to 
another. He was soon labeled, admirably, “The Sea 
Wader.” His great strength and athleticism enabled 
him to carry his luggage on his back while he swam 
and waded the seas. At least on one occasion he 
carried one child on his back and another under his 
arm, with his clothes on his head, to span the gulf 
between two islands. On some occasions he swam 
and waded more than twenty 
miles through shark-infested 
waters to preach the Gospel and 
establish churches. Good thing 
for the sharks they did not meet! 
He endured privations without 
complaint and wrestled like Jacob 
against spiritual powers, as well as 
the mosquitoes, tropical pests, and 
the natural elements of the islands. 
Nothing deterred nor diminished 
the zeal and vision of this young 
firebrand of Jehovah! The zeal 
and determination of Stanley did 
not go unnoticed by the General 
Overseer of the Church of God, 
A.J. Tomlinson. And thus, when 
the trouble of the church climaxed 
in 1923, and the overseer of the Bahamas, Milton 
Padgett, began to weaken in the face of the opposition, 
Bishop Tomlinson turned to Stanley for leadership. 
In the first General Assembly after the disruption, in 
November 1923, Bishop Tomlinson ordained Stanley 
and appointed him as overseer of the Bahama Islands. 
Why Stanley? Were not others more experienced and 
able? Perhaps, but the situation called for dynamic 
strength and courage, and no one was more qualified 
in that regard than Stanley R. Ferguson. 

Stanley was equal to the challenges ahead—and 
powerful challenges they were. Much in the manner
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It is worthy of note that the original word for 
“witness” is martyr—a word that described Stanley 
Ferguson, for he was a prince in Israel and fi nally 
indeed a martyr for the Lord. He had died to the fl esh, 
died to the world, and fi nally on July 23, 1934 his 
diseased body died naturally in the Lord. Yet Stanley 
was more alive at that moment than the day he was 
born, for his soul was full of eternal life and heavenly 
glory. It was reported by many eyewitnesses that in 
his struggle with the disease that fi nally took him, 
he declared to the young ministers around his bed, 
even when the end seemed inevitable, “Boys, divine 
healing is right!” We mention this here, not to defend 
our forefather’s strict prohibition against the use 
of medicine and physicians, but to magnify a man 
who had the courage of his convictions, a man who 
practiced what he preached.

No wonder the General Overseer, while engaged 
in a convention at Salisbury, Maryland, upon 
receiving a cablegram that read simply, “Stanley 
Dead!,” immediately ordered all the churches of God 
throughout the world to fl y their banners for three days 
at half-mast. Greatly beloved and respected was this 
Titan of the Caribbean throughout the Church of God. 
No wonder that the headlines of the next issue of the 
church’s paper read: “Stanley R. Ferguson, Overseer 
of Bahamas and Hero of many Battles dies at his 
Post,” followed by a tribute entitled, “Great Man of 
God passes through the Gates Eternal.” No wonder 
the same issue featured a large photo of his handsome 
face and charismatic countenance, with the caption, 
“Our Missionary Hero.” No wonder that 5000 saints 
of God and friends passed by to gaze one last time 
upon the clay form of his earthly house before it was 
lowered into the ground in Marshall View Cemetery 
in Nassau. And there rests his body today, awaiting 
the glad reunion and the crown that he so valiantly 
won on the battlefi elds of this world. Though he was 
cut down in the prime of life, yet, like his Lord, he 
had accomplished his mission and returned to his 
heavenly Father. 

One more thing here might be said in honor of the 
memory of this saintly leader; namely, that if God 
will raise up a few more Stanley R. Fergusons in the 
church today, the old ship of Zion will doubtlessly 
defeat the powers of hell in short order and fulfi ll its 
earthly task. Amen! 

—WHP
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 Your liberal giving and hard work are 
resulting in the saving of souls and the building 
of God’s house throughout the world. It enables 
us also to fulfi ll the apostle James’ defi nition of 
“pure and undefi led religion before God the 
Father”: namely, to “To visit the fatherless 
and widows in their affl  iction, and to keep 
himself unspotted from the world.”  
 There is a deep sense of compassion in our 
people for the lost and a sober mindset regarding 
the realities of heaven and hell, and the divine 
commission appointed to us by the Lord (Mt. 
10.1-5; 28.19-20; Mk. 16.17-20). May it ever 
be so among us until our mission is fulfi lled and 
we are “caught up to meet the Lord in the air!”   

School of Ministry Institute

The opening session of SMI is underway— 
May 2-14. We are expecting a record-breaking 
number of students for this term in Cleveland. 
It will be conducted in the new Educational 
wing of the International Ministries Complex. 
A full report of the school will be given 
in the June issue of VOZ. For the fi rst time, 
accommodations have been arranged for some 
of the students to stay “on campus.” The Lord 
is good!

The whole set (2004-2020) 
available for  $80,  a $40 savings.

2020
Assembly Minutes

Now in Stock

$7



“There is a way that seemeth right unto man, 
but the end thereof are the ways of death” 
(Prov. 14.12).

“Having therefore, brethren, boldness to 
enter into the holiest by the blood of Jesus, 
By a new and living way . . .” (Heb. 10.19-20)

When Zion Assembly was formed in April 2004 
in Pigeon Forge, Tennessee, there were several 
distinguished ministers in the meeting, but for various 
reasons, not all of them united with the church at that 
time. One of those men later joined the church. I had 
the opportunity on a certain occasion to ask him why 
he had not joined in 2004. He said frankly, “pride.” 

In a similar fashion most of the Jews in the New 
Testament refused to lay aside their pride and to 
repent and believe the Gospel, even though Jesus 
was plainly the Messiah and the fulfillment of 
hundreds of Old Testament 
passages and prophecies 
(Deut. 33.27; 2 Sam. 7.14; 
Ps. 2.7; 45.6; 68.18; 102.25; 
104.4; 110.1; Prov. 30.4; Is. 
7.14; 9,6-7; Mic. 5.2; et al).  
But it was also because to 
acknowledge Christ and the 
Gospel of grace meant at the 
same time to denounce the 
saving [regenerating] power 
of the law. They held the law and their traditions 
dearer to them than they did Christ and His Gospel. 
They esteemed Moses higher than Jesus! So, what 
John says in Jn. 1.17-18, that the law was given by 
Moses, but grace and truth came by Jesus Christ, 
they rejected (Jn. 1.11; see also Is. 53.3; Lk. 19.14)! 
Notwithstanding, the Scriptures teach plainly that the 

New Covenant is better and far more glorious than 
the Old Covenant (Heb. 8.1-9.28). Christianity is 
more powerful than Judaism or any other religion! In 
a word, Jesus is the “new and living way” (Heb 9.15-
16; 10-20). 

Accepting change is always difficult. For traditions 
and religious rituals are powerfully seductive and 
endearing. We can come to love and esteem them 
greater than a personal and dynamic relationship with 
the Lord. It was especially hard for the Jews to accept 
Christ over their traditions, for some of their traditions 
were 1500 years old (Mt. 15.2-3, 6; Mk. 7.3, 8-9; Col. 
2.8). It was also difficult because there was always 
a great price to pay to identify with Christ. It often 
strains friendships and breaks up family relationships 
(Mt. 19.29; Mk. 8.34-38. The same with all the 
great regions—Hinduism, Buddhism, Islam, etc., 
their members esteem their religion and traditions 
higher than Christ and His teachings: so, when one 

is converted it often offends 
friends and family!  But 
nothing can change the fact 
that Christ must be both Lord 
and Savior for all who call 
upon His name. 

The Cross of Christ and 
His Gospel is an offense to 
non-believers: because it 
asserts and proclaims that 

Christ is the only way to be justified and sanctified 
and delivered from the wrath of God (Jn. 3.36; Gal 
5.11; 1 Cor. 6.11; Eph. 2.1-3; 1 Pet. 2.7-8): for there 
is no other name under heaven whereby men might 
be saved! (Acts 4.12).  He is “the Way, the Truth, and 
the Life!” (Jn. 14.6): and He will save one and all who 
call upon His name in faith and sincerity (Acts 9.21; 

God’s New Way in Christ

Glenda Major
Cleveland, TN

“Accepting change is always 
difficult. For traditions and 
religious rituals are powerfully 
seductive and endearing. We can 
come to love and esteem them 
greater than a personal and dynamic 
relationship with the Lord.”
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see also Jn. 3.18; Acts 3.6; 16.31; Eph. 1.21; 5.20; 
Col. 1.27; 1 Jn. 3.23; 5.13; et al). 

Many today in the common churches desire Jesus to 
be their Savior but reject Him as their Lord. For His 
lordship requires the acceptance of His teachings and 
obedience to them. These professing believers refuse 
to walk in the light of His Word, choosing rather to 
walk in their own wisdom. Like the Jews they rather 
cling to their traditions and choose to remain in their 
common denominations because it is more convenient 
and comfortable. But another reason is that they 
simply do not have “an ear to hear” the Gospel and 
what “the Spirit is saying to the churches.” They rather 
listen to their preachers and teachers than the Spirit of 
God and the inspired Scriptures! They have “itching 
ears”; they want their priests and teachers to say 
“smooth things” to them 
rather than the truth (Is. 
30.10). Finally, many 
reject Christ because His 
way is often a suff ering 
and persecuted way, 
and they are not willing 
to suff er for Christ and 
the Gospel (Acts 3.18; 
5.41; 9.16; Rom. 8.17; 
1 Cor. 4.12; 4.12; 2 
Cor. 1.6; Gal. 6.12; Phil 
1.29; 4.12; 2 Thess. 
1.5; 1 Tim. 4.10; 2 Tim. 
1.12; 2.9, 12; 3.12; Heb. 
11.25; 1 Pet. 2.21; 5.10; 
et al). The way of Christ 
is also a self-denying way that often requires self-
abasement and deprivation (Mk. 8.34-38; Phil. 4.12). 

Ministers who preach “smooth things” to tickle 
people’s ears are not true ministers of God; they do 
not love the truth nor preach the true Gospel. They 
are, in the words of the apostle, [“deceived and go 
about deceiving others”] (2 Tim. 3.13; 2 Pet. 2.13). 
They are also self-serving and do what they do for 
wages—to get gain (Is. 56.10-11; 2 Cor. 12.17-18; 
Phil. 1.21; 3.7-8; 1 Tim. 6.5-6). On the other hand, 
God-called ministers feel a deep inner compulsion 
to preach the Gospel and to reach the lost. They do 
what they do only to please God and be a blessing 
to others. They have an overwhelming compassion 
for people that cannot be satisfi ed with just routine 

ministry. They ignite excitement in anticipation of 
the fulfi llment of God’s promises, infl aming hope 
and glorious expectations for future rewards and a 
heavenly home.

Zion Assembly is on a predestined course (Eph. 1.4-
11). Bishop Phillips said earlier this year that we 
have entered the “beginning of sorrows” that Jesus 
predicted (Mt. 24.8). Going forward for God’s church 
therefore will be like birth pains or “contractions”, 
which will get stronger and stronger until our delivery 
comes in the Rapture!  

Christ and the church, like Solomon and the temple, 
will become more and more impressive as we approach 
the end of our journey in this present age (1 Kg. 10.1-
9; Song 6.8-10; Is. 60.1-5). We should expect to hear, 

therefore, from those 
who  once criticized the 
church words of praise 
and exaltation. There is 
glorious victory ahead 
for the church! 

“And when the queen 
of Sheba had seen 
Solomon’s wisdom, 
and the house that 
he had built, And 
the meat at his table, 
and the sitting of his 
servants, and the 
attendance of his 
ministers, and their 

apparel, and his cupbearers, and his ascent 
by which he went up unto the house of the 
Lord; there was no more spirit [doubt and 
criticism] in her. And she said to the king, It 
was a true report that I heard in mine own 
land of thy acts and of thy wisdom. Howbeit 
I believed not the words, until I came, and 
mine eyes have seen it; and, behold, the half 
was not told me: thy wisdom and prosperity 
exceedeth the fame which I heard. Happy are 
thy men, happy are these thy servant, which 
stand continually before thee . . . Blessed 
be the Lord thy God, which delighted in 
thee . . .” (1 Kg. 10. 4-9).   

“God-called ministers feel a deep inner 
compulsion to preach the Gospel and 
to reach the lost. They do what they do 
only to please God and be a blessing 
to others. They have an overwhelming 
compassion for people that cannot be 
satisfi ed with just routine ministry. They 
ignite excitement in anticipation of the 
fulfi llment of God’s promises, infl aming 
hope and glorious expectations for 
future rewards and a heavenly home.”
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Remember Our Senior Ambassadors

The month of May is a good time to 
recognize our senior ambassadors 
for their hard work and support in 
the ministry. Acknowledge them in 
your congregation and let them know 
how much they are appreciated.


