Rev. Paul A. Hottinger
Commitment to God’s Values First Sunday of Advent/C December 2, 2012
9:00 AM Jer 33:14-16; 1 Thes 3:12—4:2; Lk 21:25-28, 34-36 (Hope will address
the problems of this world, but also it will look beyond the present age to the more
glorious one prepared for those who love God.)

“Be vigilant at all times and pray that you have the strength to escape the
tribulations that are imminent and to stand before the Son of Man.”
Global communications have changed the way we perceive the world. This gospel
doesn’t seem too remarkable now, but back in the days when we were only aware of what
was going on around us, our perception of nature was quite a bit more benevolent. For
example, no one would be worried about global warming if the only thing you knew was
that the temperature was a little warmer in December—that would not be of concern. Nor
would anyone have known around here what happened on the east coast in that
tremendous hurricane last month. Nor would we have heard of the tsunami in Japan and
all the problems associated with that or the one in Sri Lanka a few years ago. These
would not have been part of our perception of life.
But now disasters are commonplace in our minds. In Real Time we see what’s
happening all over the world all the time. And it seems like no season of the year escapes
some catastrophe somewhere. Well, indeed the study of geology shows chaos and
upheaval have been more the rule than the exception on this earth for four and a half
billion years, and this is still a relatively quiescent period—relatively, relatively calm in
comparison to many other periods. Not only have some species been completely wiped
out, but at two times almost all life on earth was totally extinguished—almost totally; a
little remained and what happened was life reorganized itself; it rebounded better, than
ever, more complex, more remarkable. That’s how nature works.
The history of salvation is similar. The Bible tells us periods of great spiritual
flourishing are followed by decay and disintegration. And decay and disintegration
is followed by even greater periods of spiritual flourishing. And this is the background
of Jesus’ remarks in today’s gospel. He is saying it is perfectly right for you to be very
concerned about your own lives and the life of your children and your society and indeed
the whole world, but there is not cause for worry or anxiety. And there is a difference.
We are part of this earth, but not just part of this earth. Through faith God has begun in
us a new life. And this life shares the likeness of God’s life and, therefore, is eternal. So
on the one hand, we share with God concern for his own creation, for its well-being, for
the salvation of all people, but on the other hand, we have to keep in mind that our lives
and the goal of our lives extends way beyond the earth and way beyond what we know as
time. Scripture puts it this way: God is creating a new heaven and a new earth. And it’s
already started in the first coming of Christ, the first advent of Christ. But it’s not
finished. And what it will be “eye has never seen, ear has not heard, nor can anyone
imagine,” but we know that God promises that it will be infinitely greater than the
present universe, which is already quite marvelous and wonderful.

Commitment to God’s Values

Now we have to face the fact that human choices have a lot to do with what goes on
on earth. And because of this believers have to be spurred into the kind of action that
God approves of. And that includes a heartfelt commitment to the values of God—a
commitment to the values of God, not just an agreement with the values of God, a
commitment to them! And how do we know what they are? That’s what Jesus is about.
Jesus shows us in his life what God values. And we also have the testimony of the
saints through the ages. They also embody the values of God. So it’s imperative that
every single one of us, every single believer, lives in such a way that we really give
witness to that. St. Teresa of Avila said, “God has no hands or feet but ours.” God’s
work won’t be done without us.
Now while many may give into despair when they look at the host of troubles facing
our planet, our human society, in us faith will nurture hope. In fact, one of the distinctive
features of Christian faith is that it nurtures hope. Hope will both address the problems
of this world and the difficult tasks involved in preserving it, but also it will look
beyond the present age to the more glorious one prepared for those who love God.
Advent then is a time of preparation, not for the holidays, but for the events the
holidays originally signified: the receiving of God’s great gift, who is the Christ. By
committing ourselves to Christ we assure our belonging to God and allow God to work
intimately within us so that we will resemble Christ more fully. So the goal of God is not
simply to get us to be good—we already are good—or to get us to do good things—we
already do good things. But the goal of God’s grace is to transform us from within to
make us resemble more and more Christ himself. And this is a great blessing and a
great gift. And this is how we prepare the way of the Lord.
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Rev. Paul A. Hottinger
Silence and Prayer First Week of Advent
Monday, December 3, 2012 8:15 AM
Is 2:1-5; Mt 8:5-11 (St. Francis Xavier) (Faith is a personal gift that must be personally
responded to.)

“Amen, I say to you, in no one in Israel have I found such faith.”
Indeed, it is often among people of faith, that is, groups and families and communities of
faith, that there is very little faith. And the reason is, of course, that faith cannot be given to
people; it can only be offered. Faith is a personal gift that must be personally responded
to.
For this reason, this centurion becomes a great symbol of faith from outside of the
house of faith. And Jesus says, “I say to you, many will come from the east and the west,
and will recline with Abraham, Isaac, and Jacob at the banquet in the Kingdom of heaven.”
And we see what this means even today. People of all kinds of religions and traditions and
cultures are working for peace, are working for justice, are working for the very goals that
Jesus himself worked for and died for. And yet sometimes, those brought up in the house
of Christ himself are indifferent to these great goals and to these great purposes and
intentions. Furthermore, we also can see in our world that many religions, including our
own, can be used for bad purposes, wrong purposes, for violence, division, to overcome
others, and so on.
Now in this time of Advent, we need to be praying that the prophecy that was read in the
first reading from Isaiah becomes fulfilled in our own day. It surely can be. Nothing holds us
back from the fulfillment of the prophecy of Isaiah except our unwillingness or
indifference to it. And we can also be sure that never has any religion become abused in
silence. When we pursue silence and prayer, God is present to us and God uses us for
God’s purposes. When there is no silence and there is no prayer, then we use God for
our purposes. Therein lies the difference between doing God’s will and doing our own,
working for peace and working against it. We can meditate on that in this beginning of
Advent.

Silence and Prayer

Rev. Paul A. Hottinger
Childlikeness vs. Skepticism First Week of Advent
Tuesday, December 4, 2012
8:15 AM Is 11:1-10; Lk 10:21-24 (St. John Damascene) (Personal knowledge of
God)

Today’s gospel story from Luke gives some light to a perplexing problem: the seeming
contradiction given by so many indications of Scripture going all the way back to the psalms
and to the prophets, indicating a universal will of God for the salvation of all, contrasted
with our experience that many people don’t seem ever to be touched by the grace of
God in any conscious way, nothing they can talk about. They seem to be confused and/or
clueless about God and sometimes “God” is just a word, and this even applies to those
baptized and catechized.
What do words convey? They surely don’t convey power of themselves. Something else
has to be going on, and that something else of course is the Holy Spirit. But the Holy Spirit
seems to be selective. “Seems to be” selective, I say, because Jesus indicates here: “I give
you praise, Father, Lord of heaven and earth, for although you have hidden these
things”—the Father has hidden these things—“from the wise and the learned you have
revealed them to the childlike.” That is worth thinking about. What is wisdom and what is
learning? Well, of course that’s very relative, but we live in a culture where wisdom and
learning is considered a personal accomplishment. And so the culture itself encourages an
attitude of skepticism about everything but what I personally experience. This, of
course, is the opposite of what ancient culture called wisdom, in which the self, the
individual, was considered of lesser importance than the whole and the tradition and
the body of knowledge gathered over time. That is surely not the modern view. Everyone
just can’t wait to disprove something or to discover something new or to make a name for
himself or herself. This is the modern way.
Childlikeness vs. Skepticism

And the last thing it does is encourage childlikeness. Modern culture does not
encourage childlikeness at all. In fact, it tries to wipe it out at very early stages of life.
Children are taught to doubt and to be skeptical and not to trust, except maybe a few chosen
persons. Well this, of course, is negative from the standpoint of the gospel. It’s negative from
the standpoint of experiencing the Holy Spirit. How can we experience the Holy Spirit
except in humility and childlikeness and openness? That is the opposite of skepticism
and egoism and one-upmanship, and so on.
So we are sent into the world as Jesus’ disciples to evangelize. We have to realize what
a very difficult task that is considering the context of a skeptical, self-important audience
that has been formed to rely on its own experience, an experience that will be cut off from
the Holy Spirit precisely by that attitude. Now we see what Jesus means when he says,
“Blessed are the eyes that see what you see. For I say to you, many prophets and kings
desired to see what you see, but did not see it, and to hear what you hear, but did not hear it.”
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Rev. Paul A. Hottinger
Provide for All Peoples First Week of Advent Wednesday, December 5, 2012
8:15 AM Is 25:6-10a; Mt 15:29-37 (The death of Jesus makes accessible to
everyone the inner sanctum, the holy of holies, the place of God’s dwelling, the mercy
seat.) (Guilt and love)

“On this mountain the Lord of hosts will provide for all peoples.”
Now this term “mountain” is used a lot in the New Testament, not in ways we would
use it or most people in the world would use it because we have real mountains. But in
Israel there aren’t any real mountains; there are just little hills; they call them mountains.
But, after all, the Dead Sea is below sea level, Jericho about sea level, so anything above
sea level looks like a mountain.
Now which mountain is Isaiah referring to? He is referring of course to Mt. Zion or
the city of Jerusalem. That’s the mountain he is referring to. And he says, “On this
mountain he will destroy the veil that veils all peoples, the web that is woven over all
nations; he will destroy death forever.” And of course he has because it is precisely in
Jerusalem on Mt. Zion that Christ died on the Cross. And Christ’s death on the Cross
is the destruction of death, and it is a wiping away of the veil if people are willing to let
the veil go. The evangelist says that when Jesus died on the Cross the veil in the temple
was rent from top to bottom. That was the veil that separated the holy of holies, the
inner sanctum, where only the high priest could go once a year with the blood of the
atonement, from the rest of the temple, from that part where everyone could come to.
Now whether this actually happened historically or not, I do not know; I was not there,
and I don’t think anyone knows because the temple was totally destroyed. But the point
the evangelist is making is that the death of Jesus makes accessible to everyone the
inner sanctum, the holy of holies, the place of God’s dwelling, the mercy seat. That’s

Provide for All Peoples

what was in this inner sanctum. It was an empty chair called the mercy seat, the Kaporet.
The death of Jesus makes that mercy available to everyone. The veil has been removed.
But I am not sure people really appreciate this, and many people want to repair that
veil, sew it back up again, put God at a distance. This is a perverse factor in the human
make up. The existence of guilt in the human make up—psychiatry cannot deny it, but
can’t explain it and can’t treat it. People used to say guilt came from religion; religion
made people feel guilty. But now people who have absolutely no religion are full of guilt.
So all the smart-alecking about Jewish guilt and Catholic guilt is just that—smartalecking. Guilt is something in the human soul because it is so far away from God. It
is God who comes to us. It is God who dies for us. It is God who closes the distance. It is
God who tears the veil. But we want to repair the veil and pull away.
Now we can reflect on this and think about this for a long time; we will never come up
with a definitive answer. But the fear of God is really the fear of love, since God is
love. Even though people may not know it, conceive it, see it, understand it that way, it
really is. The fear of God is the fear of love. And there is a good way to fear love: fear
offending love. You are surely afraid of offending anyone you love or who loves you—
you should be! But there is another way we can fear love: not wanting to get near it,
not wanting it to get near us. That’s more the case with guilt. And so people live a very
sad existence just subsisting on a meager portion of what God wants to give us. But God
has prepared “rich food and choice wines,” and in a sacramental way, in the order of
sign, we celebrate that at the Eucharist, this foretaste of the splendor of God. For indeed
God has on this mountain provided for all peoples.
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Rev. Paul A. Hottinger
Faith in Jesus Friday, December 7, 2012 8:15 AM Is 29:17-24;
St. Ambrose, bishop and doctor of the Church (Healing and faith)

Mt 9:27-31

“Do you believe that I can do this?”
There are many stories in the New Testament about healing. Some of them require
faith; some of them do not. My mother used to say, “If the shoe fits, wear it.” The
trouble with a lot of these stories is we don’t know if the shoe fits or not. It’s hard to say.
But the evangelist tells us stories for us to contemplate.
In this case these two blind men needed faith for a healing to take place. So Jesus
says to them, “Let it be done for you according to your faith.” This is not a time where
Jesus is simply demonstrating God’s will to heal. That is sometimes what he does: he
simply demonstrates God’s will to heal, and it has nothing to due with their faith. In fact,
the sign value, in the temple for example, the man who had lain for years by the pool, he
had no faith. Jesus used him as an example, as a sign, of what God desires, to alter
people’s idea of the will of God. Here, no, in fact, it’s rather private. But it’s they, the
blind men, who pursue Jesus in this case, and Jesus confronts them and says, “Do you
believe I can do this?” And then he heals them only in the measure of their faith, and
their eyes are opened.
Now the way the story is told it refers to a physical problem, physical blindness. But
blindness in Scripture often has other meanings. There is a moral blindness, not really
being able to see the difference between right and wrong. There is spiritual blindness,
not being able to see God. That’s a form of impurity. “Blessed are the clean of heart, they
will see God.” But the impure of heart are blind; they do not see God. So there are
different kinds of blindness.

Faith in Jesus

And maybe what Matthew is trying to say is when it comes to blindness faith is
required, and faith in Jesus himself, not just some general, generic, vague faith in God
or some higher power, but faith in Jesus because Jesus is the one God sends. Jesus is
God’s Word, God’s very message embodied; it’s God coming to us, and we have to
really believe God is coming to us. If we don’t believe God is coming to us, we will
remain blind in some form or another, if not physically, morally, and spiritually for sure.
So this is not simply a healing. This is also about the truth. This is already a shift
from just healing for the sake of healing, for the sake of God’s will and goodness, to
healing in order to enlighten, bring light, bring truth, and thereby improve the entire
person spiritually, physically, morally, aesthetically, intellectually, in every way.
So Matthew wants us to recognize the great importance we have. If we want to be
whole, if we want to be, as the army says, “all that we can be,” we need faith in Jesus,
the Word embodied, the Word of God, the mind of God, if you will, God’s understanding
of God embodied. And if we really are to believe that and in him completely, that is the
key to our own unfolding according to God’s will, our flourishing, our thriving, our
living.
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Rev. Paul A. Hottinger
All Grace through Christ The Immaculate Conception of the Blessed Virgin Mary
Saturday, December 8, 2012
8:15 AM
Gn 3:9-15, 20;
Eph 1:3-6, 11-12;
Lk 1:26-38 (God has been drawing the entire human nature, the human family, to him
from the time of Adam.)

In reflecting on the mysteries of God’s grace and action in the world, especially when
we contemplate the Blessed Mother, and for that matter all the saints before Christ, we
have to keep in mind the fact that we often forget: time exists in the creation, but time
does not exist in God. When we say God is eternal we mean God exists in a mode totally
different from what we are used to, where there is a flow from past to future and nothing
can go from the future to the past. That is a rule, a law, of creation, not a rule or law of
eternity.
We believe that all grace—all grace—comes to us through Christ, who was
incarnate in time, but who is actually eternal as Word of God. The Word of God does
not exist in time until the Word of God comes into time in the Incarnation with the
conception and birth of Jesus of Nazareth. It is about that that this gospel is speaking
today. But the grace preparing for the coming already is anticipated and actually
produced by Jesus’ own life, preaching, death on the Cross, and resurrection. So the
grace of Christ was already alive in Mary even at the moment of her conception. The
grace of Christ was already available to Abraham and before Abraham to Noah and to
Moses and to David and to Cyrus and to all the just. No one has become just except
through the grace of Christ—not before him or after him. It all goes through him.
He is the center of history, but he is not merely human and not merely a creature,
although he has a created nature. He is really God. So the work he does is not limited
to time.
Sometimes we forget that God has been drawing the entire human nature, the
human family, to him from the time of Adam. That is actually a statement of the
Second Vatican Council, Lumen Gentium, I believe, but also the teaching of Clement of
Rome, who served in Rome shortly after the time of St. Peter, so it is an early belief of
the Church. Not all people believed it, but it is an early belief that God has willed and
provided for the salvation of all people through the grace of Christ and his work,
which involves his incarnation; it involves his living on earth, his suffering, his working,
his preaching, everything. Everything he did brought God and godliness into the creation
and into human life, and has been presented in some mysterious way to all people at all
times. How can this be? I cannot explain it. God works outside time. This is important
for us to keep in mind because we are not limited therefore to this time we are living
in. We are conditioned, yes, but not completely. There is something else at work, a
dimension at work in our lives, that has nothing to do with this time or place. It’s
something much grander, much more sublime, and really beyond our imagination, but it’s
very real.
Now the first reading from the Book of Genesis was a story, an inspired story, about
how human beings don’t like cooperating with God, don’t want to trust in God,
want to trust more in themselves, in their experience. And this is of course a fatal

All Grace through Christ

mistake. It’s not a built-in flaw. It’s not necessary. Mary was fully human, but she didn’t
have that. She always trusted in God. Of course we say she was given special graces,
that’s true, but she also responded to them in her freedom. That’s another thing we
often forget. Mary did not have to respond to the graces given to her, nor did
Abraham or Moses, nor do we. We are enabled to do but not forced to respond. But Mary
was someone who always was willing to listen and always willing to follow, even in the
midst of something completely unexplainable: like how was she going to bear a child?
She trusted.
And that’s when miracles come into creation, when people trust in a power they
don’t understand and can’t comprehend or explain. And I can dare say that a lot more
miracles would happen if we had a lot more trust, and that indeed God wants to shower
us with so many graces and people don’t really want them, anymore than Adam
really wanted to listen to God and to rely on God to decide what was good and what was
bad, what was true, what was false. He rather trusted in himself. That’s what is indicated
by this symbolic meaning eating from the fruit of the tree of good and evil. It’s not
actually a tree, of course. It’s a metaphorical tree with metaphorical fruit. And what
Adam was eating was his own experience. That became more important to him than the
word of God, than God’s companionship. But it led to a disaster, luckily not one that is
irremediable. God indeed is remedying it right now. That is the ongoing work of Christ
to remedy the foolishness of Adam, who thinks his own experience is more powerful
and more true and more real than the word of God.
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Rev. Paul A. Hottinger
Jesus’ Powers
Second Week of Advent
Monday, December 10, 2012
8:15 AM
Is 35:1-10; Lk 5:17-26 (Jesus heals our blindness; if we’re deaf, he gives us the power to
hear, not only things, but God—to see God, to hear God—not only to walk, but to get up in
complete forgiveness.) (Topic—Healing)

“Jesus knew their thoughts and said to them in reply, ‘What are you thinking in
your hearts?’”
Today’s story is about Jesus in his early days, when healing power came upon him. Now
we have to get over the idea that Jesus, because he was divine, knew exactly what was
happening. No, Jesus was also human, completely, so he didn’t know. No human being does.
He found himself with healing power, and so he healed.
But he found himself with also telepathic power. When this man was lowered on the
stretcher, he realized that this man had a deep sense of guilt. No one told him that; he just
knew that. Then the Pharisees were discussing among themselves, or thinking actually in
their minds—they weren’t even talking yet—saying, who can forgive sin but God himself,
but Jesus knew that. So he is in touch in a very unusual way, and his touch is able to bring
healing to the physical bodies of those near him, but also to their minds.
Guilt is a matter of the mind and it’s a terrible affliction. And where does it come
from? People wrongly think that guilt, first of all, is given them from someone else. That’s
wrong. Second of all, they think it is a derivative of something one has done. Not necessarily.
Guilt is simply distance from God.
Now, we can shove God away deliberately. We call that sin, so that would lead to guilt.
But we can also shove God away unconsciously so it’s not actually sin, but the condition
that we’re left with is a sinful condition because God is distant. And Jesus comes to bring

Jesus’ Powers

God to us; and not only physically to bring healing to our limbs, but also internally in terms
of our souls, our minds, our hearts.
And it is rather amazing that these Pharisees even were able to question that. They
saw he was working in peoples’ bodies. They didn’t dispute it or even say it was wrong,
except when he did it on a Sabbath. That’s the way they thought. Well, that’s okay. It’s work.
It’s honest work. As long as you don’t do it on Sabbath, I’ll let you do it. But then this:
renewing the heart, the mind, the soul; oh, who could do that? Well who could do that?
Who could heal bodies at a word? They couldn’t do that. So part of this gospel is really
analyzing what goes wrong in the minds of basically good people, religious people, even
teachers. How can they get so mixed up? But they do. How can devout, faith-filled
Christians get so mixed up? But they do.
And Luke presents us with this man, to all appearances who is not just any man, but God
approaching, God wanting to be part of our lives and wanting to be the solution for our
problems, the strength for our weakness, the hope for our vision, and what allows us to
really live. And so if we’re blind, Jesus heals our blindness; if we’re deaf, he gives us the
power to hear, not only things, but God—to see God, to hear God—not only to walk,
but to get up in complete forgiveness. This encapsulates the whole life and ministry of
Christ.
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Rev. Paul A. Hottinger
Exaggerated Shepherd
Second Week of Advent
Tuesday, December 11, 2012
8:15 AM Is 40:1-11; Mt 18:12-14 (St. John Damascene) (God has always sought the
salvation of all people and provided for it all the way back to the time of Adam.)

The term “parable” means “exaggeration.” And Jesus is always exaggerating something
to make a point. Here, what he is exaggerating is nothing other than the very mercy of God.
Now how can you exaggerate something infinite, because the mercy of God is infinite?
Well, the parable is the exaggeration, and the method he uses is to describe a situation that no
one would possibly agree to. He says, “If a man has a hundred sheep and one of them
goes astray, will he not leave the ninety-nine in the hills and go in search of the stray?”
Well, no one would say yes. No one would do that. That’s the exaggeration. Shepherds,
who lose sheep because they stray, just take a loss. One got away—too bad, the price of
business.
But Jesus is saying God isn’t like that. God is not a businessman. God isn’t willing to take
a loss. In fact, God isn’t really in any real way a shepherd because a shepherd doesn’t really
love his sheep. A shepherd keeps sheep for the wool and for the meat, but God really loves
the sheep. This is not pragmatic. This is not utilitarian. It’s deeply and profoundly personal.
Well, no shepherd has a deeply, profoundly personal relationship to his sheep. So this is an
exaggeration. God is way beyond anything we can understand. And if we try to analyze
the ways of God, we would just be at a loss to find any reason in it.
No shepherd would leave ninety-nine sheep unattended, because then they’d all wander
away, too. And there is never a situation where “he rejoices more over it than over the
ninety-nine that did not stray.” There would never be such ninety-nine that did not stray.
That’s not the way sheep are. That’s not in the nature of sheep. So this is a scenario that
could never take place, and therein lies the exaggeration: the extraordinary care and
Exaggerated Shepherd

concern that God has for every individual person, all of whom are sheep in this way—we
all tend to wander. And if the leaders and guardians of his religion, the Jewish religion,
believed that they had a certain flock of righteous, non-wandering sheep, well they were
kidding themselves. All sheep wander by their nature. And Jesus now is describing God as
the one who goes after every single one with his personal desire to bring back.
Now reflecting on this, Clement of Rome said, God has always sought the salvation of
all people and provided for it all the way back to the time of Adam. And this was respoken at the Second Vatican Council, whose fiftieth anniversary we are celebrating this
year. And that’s something to think about, that God always wants the salvation of everyone
and has provided for it. But that doesn’t mean it will be accomplished, because here’s
another thing: there’s a little twist in every story. We, unlike sheep, do not have to allow
ourselves to be picked up and carried back. We do have free will. We can resist the
shepherd and, apparently, that’s what many are doing.
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Exaggerated Shepherd

Rev. Paul A. Hottinger
Astonishing Effects of the Apparition Feast of Our Lady of Guadalupe
Wednesday, December 12, 2012 8:15 AM Zec 2:14-17; Lk 1:39-47 (Through her
intercession we will find out in our own personal lives how much God loves us and how
much God really desires us and all to live and to prosper in the grace of God)

“And how does this happen to me, that the mother of my Lord should come to
me?”
This query of Elizabeth is one that could be made by many throughout history. Why
does the Blessed Mother appear to anyone? Why did she visit Elizabeth? We might
guess she visited Elizabeth because she found herself pregnant without a husband in a
land that was very harsh toward such situations and maybe she needed an advocate;
maybe she needed counsel. We mustn’t turn the story of Jesus’ incarnation, the story of
the annunciation, into some sort of fairytale. No, there were real people involved, real
dangers. So maybe Mary went to Elizabeth out of need. But Mary does not visit
others out of need, at least her need, but out of their need.
Today we celebrate the apparition at Guadalupe. And when it comes to effect, and that
is always one of the ways the Church uses, one of the criterions the Church uses, to
decide what is really truly from God is the effect it has. Well the effects of the
apparition at Guadalupe are astonishing. At the time of the apparition, the Spanish
missionaries had made very little progress in bringing the gospel to the people of Mexico.
Partly that is because they were Spanish and so were the soldiers, and the soldiers were
vicious. Many of the Spaniards who came over intended to enslave the Mexicans and to
take all their property and so on, so that’s not a very good way of representing Christ or
the gospel. But when Mary came and appeared as an Indian, and that is her figure on

Astonishing Effects of the Apparition

the tilma as an Indian, and said, “I am the mother of Jesus,” she brought the gospel to
Mexico effectively.
The miracles surrounding this apparition of course are also quite unusual
because they are so physical. The roses are well attested to, although of course long ago
they have wilted and disintegrated. But the tilma has not disintegrated that has this
impression of a lady, an Indian lady. And what’s also remarkable is that there is no other
tilma from that period that has survived. They are not made of something very substantial
and they tend to disintegrate early, but this is now four hundred years old. So these
unusual signs only testify to the authenticity of God’s work. But more than the physical,
it is the spiritual rebirth that Mexico itself experienced under Our Lady’s protection
and under her inspiration.
Now this is one more example of how Mary comes to the aid of the oppressed. The
hope of the Church is that we will be in solidarity with the Blessed Mother and with
her intentions to extend protection to the oppressed, to the downtrodden, to all those who
experience someone trying to take their life away or their property away or their freedom
away or something like that, and that through her intercession we will find out in our
own personal lives how much God loves us and how much God really desires us and
all to live and to prosper in the grace of God.
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Astonishing Effects of the Apparition

Rev. Paul A. Hottinger
Mining within Ourselves Second Week of Advent Friday, December 14, 2012
8:15 AM Is 48:17-19; Mt 11:16-19 St. John of the Cross (Suffering is working
against our tendency to want what we want without that being examined, graced,
enlightened by God.)

Today we celebrate the memorial of John of the Cross. John of the Cross was a
mystic, and that word itself is a dirty word in some people’s vocabulary, especially
Christians of a certain Evangelical or fundamentalist turn. But mystics really are people
who recognize perhaps a more expanded way of looking at life. They do not live by
their senses alone but have a light to guide them.
Now St. John says the mystery of Christ is like a mine and one can try to bore into
the mine and find the different veins, but you will never succeed in discovering all there
is, but it brings great riches, as if it were a goldmine or a mine of some other precious
metal. But the riches are really for the mind and the soul. But he says one cannot
actually begin this mining until one has gone through a certain amount of suffering
in life.
Now this suffering has often been misunderstood. Some people think suffering means
pain for the sake of pain. This is not what he is talking about. There were actually some
people that did promote pain for the sake of pain, but not John of the Cross. John of the
Cross sees two different kinds of suffering, one interior, one exterior: interior fighting
one’s own self-will and self-love; exterior fighting other people’s self-will and selflove. Another way of putting self-will and self-love is pride. He is the one who said that
pride is the root of all sin. That has not been a common point of view, but John of the
Cross says it is because sin is all based on self-will as opposed to the will of something
higher, the will of God, for example, or the common good, for example.
So St. John’s idea is that people are not suffering because they are ignorant, but they
are suffering because they are egoistic. Now they also may be ignorant, but egoism is
really the cause of being off-kilter. This off-kilterness is what we call sin, in Greek,
harmartia, which means “missing the mark,” the term coming from archery: missing the
mark, missing the target, missing the bull’s eye—that’s what sin is. And John says, well,
that’s because of this sort of warp we could say is self-love or egoism or selfcenteredness. It affects everybody in some way, and we have to work against it. And this
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is what real suffering is. Suffering is working against our tendency to want what we
want without that being examined, graced, enlightened by God.
And of course external battles have to do with other people just like us, wanting
what they want regardless of really where that comes from or where it’s going. So he
says once you actually start battling egoism within yourself and within other people, of
course always with charity, with fidelity, with patience, with kindness, when you
battle egoism with these forces, you become more mellow. He doesn’t use that word,
but that’s what he means. And then you become more able to enter deeply into yourself,
having been reconciled to a better self, a more ideal self, a more godly self, and you can
enter more deeply into your own soul and spirit. And as you do that you start to get
in touch with God because God is not some distant reality, but God is the very ground of
our existence.
As we enter into ourselves, we enter into God and we start to learn; we start to
find blessings, and these blessings are both consolations and desolations. They are
consolations when they lift us up. They are desolations when they push us down, and
both are inevitable because, although we are godly, made from God and are to become
divine, we aren’t there yet, and so it’s inevitable that we will be desolated at discoveries
that we make.
So John is himself a great leader really, spiritual leader, for the Church. He and
Teresa of Avila together reformed the entire order of the Carmelites, who have become a
great source of spirituality and nourishment for our Church. And so it’s important that we
keep in mind that we have these lights that we can consult for our own growth in the
Spirit of Christ.
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Rev. Paul A. Hottinger
Opportunity for the Apostolate
Second Week of Advent
Saturday,
December 15, 2012 8:15 AM Sir 48:1-4, 9-11; Mt 9a, 10-13 (We are called by
God to work for the salvation of others. That is why the Church is sent.)

“You were destined, it is written, in time to come to put an end to wrath before
the day of the Lord, to turn back the hearts of fathers toward their sons, and to reestablish the tribes of Jacob.”
This reading from the Book of Sirach is a poem about Elijah, a mysterious figure in
the Old Testament. He was taken into heaven in a chariot; it’s like an assumption body
and soul—that’s the idea. He was supposed to come back at the end of time, and Jesus
said, oh, indeed, he is already back. The disciples were puzzled, and then they figured out
well he must be talking about John the Baptist, but of course that’s a metaphorical way of
talking. John the Baptist wasn’t really Elijah. But he did Elijah’s work announcing
to people the need for repentance, announcing to people the need for reform,
announcing to people the need for fathers to turn back there hearts to their sons and viceversa.
And yesterday we saw another shocking example of how people’s hearts can be so
hardened. Of course anyone who kills children, massacres children, is most probably
insane. But, nonetheless, we are seeing a society coming apart at its seams. And we see
a great deal of hardness of heart even within families; in fact, that’s where it all
starts, within families: hatreds, anger, unforgiveness. All of these are actually demonic
forces and they are gurgling up from families that are broken and who don’t know they
need salvation, or who know they need salvation but don’t seek it, because we believe
that salvation is available because of the first advent of Our Lord Jesus Christ. We
are not living in a world that is hopeless. We are living in a world that has been saved
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insofar as God is able to save it; now we have to accept that salvation, and many are
not. Many are pushing it away, acting as if we can go on our own; we don’t even have to
acknowledge God. And of course the real motivation for not acknowledging God is
that then we can be God, not that atheists really say it that way, but I believe that is the
real motivation.
Now we know that in a certain way the Church is itself still in need of further
salvation. And yet even though we are still imperfect and we still need further salvation
for our own lives and souls, still we are called by God to work for the salvation of
others. That is why the Church is sent. It is sent into the world to bring good news. And
we have to be those bearers of good news. We have to be the Church. We have all a
share in the apostolate. And in order to be able to share in this apostolate we have to be
very secure in our own faith. And we have to be able to share it somehow. Not
everyone shares faith the same way. Some people share with perhaps writing, or others
with perhaps speech, others perhaps in ways of action, but we have to be God’s Church;
we have to be God’s apostles. The world is crying out, and when the world cries out,
that’s the opportunity God has of helping. It’s when the world doesn’t cry out, when
the world wants to be on its own, that nothing can be done. So we use every occasion
and opportunity, as St. Paul says, to bring Christ.
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Rev. Paul A. Hottinger
Faith amid Change and Catastrophe
Third Sunday of Advent/C
December 16, 2012 9:00 AM Zep 3:14-18a; Phil 4:4-7; Lk 3:10-18 (How can
God’s plans be accomplished? Well, only when each of us puts God in the center of our
hearts.)

“The crowds asked John the Baptist, ‘What should we do?’”
Apparently the crowds in the time of John the Baptist were very aware of something
in the air, something in the offing, something changing in their world, in their society,
and they wanted to prepare for it. And group after group went to John the Baptist for
direction. Now partly this was due to their reading the signs of the times, sensing
things going on that were different. Partly this was due to the very powerful preaching
of the word of God by John himself.
Today as well people have this idea that something is in the offing, things are not
going to stay the way they have been, they can’t. Unfortunately today this feeling is
ominous; there is a sense of dread; something bad is going to change, not something
good. There are so many signs of our society becoming unraveled. The recent shocking
massacre of innocent children just accentuates how troubled our society is, how unable to
protect its own, for many reasons. And it reminds us of the insanity of Herod who killed
the innocents in Jesus’ day. And just a few weeks before both New Jersey and New York
suffered an extraordinary hurricane, especially extraordinary for that part of the country,
but actually extraordinary for any part of the country. The weather is changing. The
newspapers are also full of all kinds of dire predictions about financial matters, the
coming fiscal cliff is just one, the other even bigger problem: the huge debt of our
government. That’s just this country. In Spain there are riots, Greece as well. Syria is
falling apart in civil war. Japan is in a practical depression. It has changed governments
many times in the last few years. China is full of unrest. Indeed the whole world is very
troubled. And there is good reason for us to feel insecure because we are; we are
insecure, and we are vulnerable and, therefore, naturally sad and frustrated,
naturally.
But the gospel of Jesus Christ is not about what comes naturally. The gospel of Jesus
Christ is not some wisdom that some very bright or spiritual men invented. The gospel of
Jesus Christ is not about reason, and the gospel of Jesus Christ is not about us. The
gospel of Jesus Christ is God’s word to us, a message trying to alert us to changes we
have to make, but also to the wonderful bounty that God wants to bestow upon us.
When the Word of God became incarnate, human, enfleshed in Jesus Christ, the world
was no more secure, no less vulnerable, sad or frustrated than today; in fact, it was very
similar. And yet, and yet only a handful of people were really ready to accept God’s
astonishing gift of the Messiah. Why was this? Well, as my mother used to say,
“People!” Unfortunately people can get used to bad things and stop expecting good
things. My grandmother used to say, “People can get used to anything but hanging.” So
people get used to being frightened; they get used to being diminished; they get used to
being abused or taken advantage of, and pretty soon that’s just life. Sadly, people can
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give up the desire to thrive, even though this desire is basic to who we are and what
God wants us to be. The desire to thrive and to flourish is very basic to the human spirit,
but it can die way before our bodies and before our minds. And so people just start to
settle for whatever. But the gospel is alerting us to wake up and not settle. God has
great plans for our world. God has great desires for our flourishing. And God desires
peace and demands justice. So if we are used to less than that, wake up and start to want
what God wants.
Naturally there is a price to pay for this. How can God’s plans be accomplished?
Well, only when each of us puts God in the center of our hearts. And this may be
painful. It means surrendering our self-love and our self-will for a greater love and a
greater will. St. Paul said, however, and we should keep this in mind, “I account the
sufferings of the present as nothing in comparison to the glory to be revealed for us.”
Every day we have to remember that. When there is catastrophe, natural or human
made, we have to think of that. The sufferings of the present are nothing in
comparison to the glory yet to be revealed.
And yet still we might ask the question: Why are so few today willing to embrace
God’s way that would bring a renewal to life on earth? Well, there are several
possible reasons. First of all, some people may not be hurting enough; they may know
other people are hurting, but they are still okay. And they may believe that they can keep
misfortune at bay. This describes the evil ones in the Psalms. That’s how they thought.
They can always depend on themselves. They are smart. They are rich. They will not
suffer like others. Well, that’s a sad, false evaluation people make of themselves. And
what that means, sadly, for all of us is that perhaps more and more people have to suffer
and more and more catastrophes have to happen until finally people give up this illusion
that we can solve our own problems all by ourselves. We cannot.
And then there may be another reason why so few people are willing to accept God’s
way. It maybe is they don’t know, they don’t know about the good news. They may have
heard the word “God.” They may have some ideas associated with the idea of God, but
they don’t know the good news or God’s wonderful plan for our salvation. Well,
then those of us who do know the good news need to share it. And this is becoming
more and more urgent every day.
Over the centuries we can see people of faith have suffered a great deal. They have
gone through periods of darkness and they have traversed many deserts, but God has
never abandoned those who believe in him. And that is the witness of the saints and the
martyrs. One thing we have to be very clear about is the tremendous problems in our
world will not be solved by political leaders, scientific analysis, or just mere good will, or
academic excellence, although all those could contribute, but we need God! We need
God. And we need to remind ourselves of that as we struggle with the world around us.
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Rev. Paul A. Hottinger
Our True Identity in God Final Days of Advent
Monday, December 17, 2012
8:15 AM Gn 49:2, 8-10; Mt 1:1-17 (New life in Baptism)

Today we have Matthew’s version of the genealogy of Jesus; which is very different
from Luke. If you read Luke, he goes all the way back to the time of Adam. Now we’re sure
that neither of these are really completely accurate, but they have a theological meaning.
Matthew wants to show that Jesus is a descendant of Abraham and David, even
though David was never considered a descendant of Abraham in the flesh any more than any
other Jew. So there’s a work being done here by Matthew to put everything together, to make
Jesus the product of a long history—Luke even more so, the history since the time of
Adam. However, the idea is that Jesus is really one of us and his pedigree is not particularly
splendid, not really holy, not really good in many ways. He is part of a mixed bag of
people.
And so is everyone. Everyone is a product of a mixed bag of people. We have ancestors
who are good and bad and indifferent, mediocre and excellent. That is the way people are.
But the point is that in every individual something happens; something comes about by
the power of the Spirit of God that brings about something totally new, just as in Jesus
something totally new came into human history: the Word of God became flesh. So by the
same Spirit, which overshadowed the Blessed Virgin Mary and caused the Word of God to
be conceived in her, that same Spirit hovers over all of us in the womb of Baptism when we
are given new life.
So our past really doesn’t matter; it’s just there. But what really matters is what we do
with the Spirit. Everyone born again by water in the Spirit has this new life. It’s a new life
from God. Everyone born of water and the Holy Spirit is begotten from above. This is about
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below. And for Jews it was important to know who was who and who was related to whom.
That’s part of the Jewish idea of being historical. Well and good. But really the gospel is
about something more than that, something different in kind, different in nature. It’s about a
rebirth of the humanity itself, beginning in Christ.
Now Mary is not named in this genealogy, but she must have been related in some way
to Joseph because poor people married their own relations in the ancient world. Only
wealthy people married from an entirely different family. So there was some relationship
there already. Mary is also of this mixed-breed stock. But it was the Holy Spirit that caused
her to be very different from all others. And this same Spirit brings about a new innocence
also in us, who have been baptized. It’s very important that we keep our eyes fixed on the
Word that tells us who we are, that we don’t get caught up in the world around us that gives
us so many different messages. Our true identity can only be found in God.
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Rev. Paul A. Hottinger
Dreams and Response Final Days of Advent Tuesday, December 18, 2012 8:15 AM
Jer 23:5-8; Mt 1:18-25 (God chooses Joseph and ordinary people to do his work.)

Today’s gospel story involves Joseph. It is Joseph whose lineage we read yesterday.
Joseph is actually more important than most people think because his role was actually very
significant. He was not the actual father of Jesus, true, but he was the patron of Jesus and
Mary in a society that absolutely required a male patron. The idea that Mary could have
borne a child without him is preposterous. She could not. That society was as we say
patriarchal, meaning that everything depended upon the male head of the household, and
Joseph was that male head.
Now, his role was very difficult because it depended on listening to dreams. Can you
live by your dreams? Now you may say, well, my dreams don’t mean anything. Well, how do
you know? Well, I don’t remember my dreams. Well, perhaps you don’t. But it’s actually in
dreaming that many of the saints and prophets in our tradition have heard God in a
way that was unique, undeniable, fuller, richer, and truer than any other way that they ever
had of knowing God. In a way, Joseph was willing to rely on no proof at all except what
he felt, what he heard in his dream. And that itself is unusual. And you will recall, even
Gideon insisted on several proofs before he decided to go along with God. Joseph asks for
no proof. He just goes along with God.
And the whole Christmas story is all about how God uses actually relatively ordinary
people, at least ordinary from the world’s viewpoint, to do his work. And that is reflecting a
long tradition. The genealogy I read yesterday was all about ordinary people. David, great
King David, was not actually from a royal family. He was the youngest member of a group
of boys, a family of boys, in an era when the oldest was the most important, when everything
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was age-oriented. And he was the youngest. And he was anointed, although not from any
kind of royal lineage. But even then, he had to prove himself.
And so it is with all of these people. They’re chosen for no obvious reason, but they
have to believe in being chosen. And in a way, they have to prove themselves by their
cooperation, by their willingness to do what they are asked. And this alone is what makes
them notable. This alone is the reason we even know who they are or were. All of this is the
work of the Lord: choosing, anointing, strengthening, enlightening, calling, moving in
unexpected ways.
With this as a background, it is rather amazing that Christian people continue to
stumble, wondering, well, what is God going to do or what are we going to do or who’s
going to lead us and how are things going to work out? God has always remained faithful
to his promises. And God has always worked powerfully and swiftly, when the time is
right, with those willing to listen and respond. That pattern will never change. That is
God’s way. And as God said to Isaiah: “My ways are not your ways.” And so that is true. So
we have to be waiting to hear our word or to see our dream and respond.

2

Dreams and Response

Rev. Paul A. Hottinger
Let God Have His Way Final Days of Advent
Wednesday, December 19, 2012
7:30 PM Jgs 13:2-7, 24-25a; Lk 1:5-25 Simbang Gabi (John the Baptist, Samson,
Elizabeth, Zechariah)

“So has the Lord done for me at a time when he has seen fit to take away my
disgrace before others.”
This story of Jesus and the preparations for his birth is so involved. Today, we are
learning about the conception of John the Baptist and the author is making allusions to
Samson.
Now there are similarities and dissimilarities between John the Baptist and Samson.
Both were conceived in women in advanced years, who had lived under the shadow of
disgrace, because in ancient times if a woman did not give birth it was assumed that God had
something against her. She was unworthy or unrighteous or something; so that they had in
common. They also had in common that they were forbidden to have strong drink. And
Samson was not supposed to ever cut his hair, although there is no mention of that about
John the Baptist.
Now Samson turned out to be a sore disappointment and an embarrassment to the
people to whom he was sent. He was a womanizer and he not only was a womanizer, but he
was a womanizer among the enemy Philistines! And not only was he a womanizer among the
enemy Philistines, but he was also very stupid because they betrayed him constantly and he
never caught on that he was being betrayed. That is not faith. That is credulity; Samson had
credulity. And he is not held up as a model for Christians, but, rather, he is held up as
someone not to follow.
But John the Baptist is very different. Similar in origin, in the sense that his birth was to
some degree miraculous, but John the Baptist cooperated with the graces that God gave
him. And there’s a difference. God gave Samson unusual graces and he had powers that
ordinary men did not have, but Samson didn’t use them for God’s honor and glory. He didn’t
use his own life for God’s honor and glory. But John the Baptist used what God gave him,
freely employed the graces he received for the purpose that God gave him. And the purpose
that God gave him was to diminish, to be a voice but not the Word, to shine but not be the
light, to call people to repentance and then recede, while the true Word, the true message of
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God embodied in the person of Jesus, the true Light from Light, came to the fore. This is a
ministry of deep humility. But John the Baptist was up to it. He followed through.
Now John did not come from necessarily a great family. His mother was very devout. His
father, you can hear from today’s reading, a skeptic. That was Zechariah’s great fault. He
was a skeptic. The angel Gabriel presented him with a message and he said, well how shall I
know this? Well, when an angel speaks to you, you don’t have to ask that question. That’s
like asking Jesus for a sign. His whole life is a sign. We are supposed to see what God
shows us. We’re not supposed to look for more proof, or more signs, or more evidence.
It’s all around and it’s inside of us.
But Elizabeth was different. She was devout and devoted to God. And this story is about
how she was lifted up in the sight of men by her being given a child in her later years. This
was a great sign of God’s favor, an undeniable sign of God’s favor. And all those years of
people thinking badly about her were wiped away in one moment, when God allowed her to
conceive a child. But we can see that her life under the gun, so to speak, under the
shadow of suspicion, the suspicion being that God was not pleased with her, gave her a
great advantage because she was able to sympathize with Mary in her hour of need.
And it is to Elizabeth that Mary hurried after that angel Gabriel left her.
So this story of Jesus’ background is a very human story. It’s a story of ordinary
people being called on to do extraordinary things, sometimes being able to do it and
willing to do it, and sometimes not being willing to do it.
Now as we progress day after day, week after week, in our lives, we too will be called on
perhaps not to be as significant as Elizabeth, but we will be called on to do something for
the sake of God’s kingdom. And either we can use our powers, whatever they are; perhaps
if we’re very talented, we could use them really for our own advantage. And that would be
very sad. We would end up an embarrassment to the people of God and a disappointment to
God like Samson, or we could become very skeptical and just wonder how it could possibly
be, like Zechariah, or we could cooperate and we could be filled with joy though our
cooperation. We could let God have his way, and that would make a difference in our world,
a difference we can’t really know now, but we shall find out someday.
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Rev. Paul A. Hottinger
Transcending Nature and Society Final Days of Advent Friday, December 21, 2012
8:15 AM Sg 2:8-14; Lk 1:39-45 (St. Peter Canisius) (The Church is a sign of the
kingdom of God.)

“For see, the winter is past, the rains are over and gone. The flower appears on the
earth, the time of pruning the vines has come, and the song of the dove is heard in our
land.”
It is fitting that this reading is assigned for the 21st day of December, the first day of
winter. In one way, the Church year follows nature, in one way. But in another way, it
transcends nature. And human beings, as we are, we are on the one hand caught up both in
nature and the patterns of nature, and also our society and the patterns of our society;
but in another way, there is something within us that transcends all this. And this
reading is suggesting that we have to be within ourselves enough to be able to transcend
nature and the world around us.
Not that it isn’t good; nature is good. It is the basis of our existence in the physical order.
And society is also good, although it has many flaws. But we need people. We are created
for others. Even Aristotle acknowledged we are social animals. In fact, one of the great
problems of our society is a failure to realize how much actually people need people, how we
are created for others. There is a sort of individualism rampant in the thoughts and
minds of many people, as if we’re all created to be ourselves, alone, in competition with
everybody else. This is an artificial world that we’ve created. We are not created to be in
competition with everyone else. We are not created to be individuals apart from everybody
else. We’re created to be part of something greater than ourselves: human society.
And human society is meant to be the raw material out of which God creates
something totally new: the kingdom of God. And the kingdom of God is with us, it’s
already in our midst through Jesus, who comes and who is the firstborn of a new creation,
who is able to gather to himself brothers and sisters whom he unites to himself through faith
and Baptism. And so the Church becomes a sign of the kingdom of God, a sign of the
new creation, a sign of what is to come, a knitting together of heart and mind and soul and
body in glory. This is God’s plan. This is God’s purpose. And it’s important that we have a
sense of it and that we constantly revert to it; that in the midst of living this life in this
flawed society and living life in the winter that we keep returning to this place within us
Transcending Nature and Society

where we know God, where we are secure in God’s love. And that’s the other point that
this reading is making, that when we relate to God, we’re really relating to love.
Now we have to keep in mind the Song of Songs is Old Testament, long before Christ
came, long before the Holy Spirit inspired the evangelists to say, “God is love.” But this is
already implying that. The idea that the love that is shared between two people—the most
intense, the most passionate love—is really a vehicle and a sign of divine love and the
relationship God wants with his own very image he has created in the human nature.
This is a pre-Christian but very Christian message. And it is important that we keep in mind
as we celebrate and have a good time, which we should, and we should have parties, and we
should enjoy them, and we should enjoy people; and we should have all kinds of seasonal
festivities. And we would need them even if it were not for Christ, because the human soul
needs something. But now that need has been utterly fulfilled, and we have to keep that in
mind as well.
And we have to keep in mind that there are people that never have got this message.
Whether they’re perhaps a little mentally ill—bad word, but it’s true—that man that killed all
those children, he was mentally ill. He never got the message, apparently, that he was loved.
That act was an act of hatred and anger. He never got the message of God. And there are
literally millions of people like him in the world, who have never got the message of God.
And people can talk about all kinds of legislation that is needed, and all kinds of mental
health that must be provided, and all that’s true. But more important than anything is the
message that God loves us and that God accepts us. That is the most important thing. You
won’t hear that on the news. So since you won’t hear that on the news, what are you going to
do? You’ve got to carry that to people somehow. That’s why God came and formed a
Church, to carry this message. And we can’t carry the message unless we keep contact all
the time with the inner house where we know the Lord, that is beyond winter and beyond
our society, that is something very divine and very real.
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Rev. Paul A. Hottinger
The Magnificat
Final Days of Advent
Saturday, December 22, 2012
8:15 AM
1 Sm 1:24-28; Lk 1:46-56 (Mary is forever a model for all Jesus’ disciples.)

Today we are reading from the Gospel of Luke the very beautiful poem that we call the
Magnificat, from the Latin phrase meaning “My soul magnifies the Lord.”
Now how much of this is Mary and how much of this is Luke, we do not know. But we
know Luke is an inspired author and what he is putting in the mouth of Mary is really a
hymn of victory. Mary is now on a visit to Elizabeth, having realized her own pregnancy
taking root in her. And Elizabeth says, what is the meaning of this visit? Confessing the
reality of Mary’s pregnancy she says, why has my Lord come to me? This of course is
meant to be a prophetic utterance, a confession of faith if you will, but one really directly
inspired by God.
Now Mary responds with this beautiful hymn, poem, in which she really interprets the
life of the world. And she interprets it in a very particular way, a way that ordinarily people
would not agree with or see at all. But she isn’t an ordinary person because her soul is
magnified by the Lord. She has become this unusual person who is really willing to live in
God and wants to live in God, and in that she becomes forever a model for all Jesus’
disciples. We should be so fortunate and so blessed as to have this same desire to live in
God. We should have this same desire that God magnify our souls, and not we magnify our
souls; so that is the work of God that gives us purpose and meaning, not our own work, not
our own preferences and wishes and desires and likes and attractions, but the work of God,
which then becomes what we like and what attracts us and what we desire because of
this commitment, this submission to God.
And what follows, of course, is that everything is wonderful, at least from this point of
view. That doesn’t mean Mary is not going to suffer or that she thinks she won’t suffer, but
she looks at everything now from this new perspective. “All generations will call me
blessed.” This is not a statement of pride or conceit or arrogance; it’s simply a humble
admission that because God has asked her to do something and she has agreed, that that has
put her on a very special trajectory. And yet, it will not be a trajectory only for her. Jesus
will say, much later, “Anyone who does the will of my Father is sister and brother and
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mother to me.” And she acknowledges that God has mercy on everyone who fears him. That
means who reverences him, who respects him, in every generation. We should not feel that
somehow there were better times in the past. Every period in the history of the world has
its problems and every period of history in the world is blessed. And in every generation
God touches those and has mercy on those who reverence him, who respect him.
And in the same way, God scatters those who don’t—eventually. They may seem to be
very provident for a while, but eventually they’re all scattered. And they all die, and their
heritage turns to dust. “He has cast down the mighty from their thrones.” That was not at
all visible when Mary said this. But if we look back on history, we can see how true that is.
When she said this, the Caesars were the most prominent power in the world, at least in that
part of the world. And there were others in other parts of the world, the great emperors of
China, the holy men and rajahs of India. Where are they all now? They’ve all been cast
down.
But he lifts up the lowly. Again, this lifting up is not always something we can see. But
it’s something we have to cooperate with. It is our responsibility to lift up the lowly so that
all have what they need. “He fills the hungry with good things,” especially through the aid
of his friends. And the rich he sends away empty. He comes to the help of his servant Israel,
for he has remembered his promise. All this is based on the fact that God promised Abraham
something, that he would be great; that his children would be great. And St. Paul says all
those who believe in Christ are children of Abraham. And for that matter, all the Jews and
all the Muslims are children of Abraham and God is going to bless all, all of them, and
indeed all are invited into this eternal banquet.
So Mary remained for a while, and then she returned home.
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Rev. Paul A. Hottinger
Courage Overcoming Fear
Fourth Sunday of Advent/C December 23, 2012
10:45 AM Mi 5:1-4a; Heb 10:5-10; Lk 1:39-45 (Mary’s yes, and our uniting our
lives with Christ in the Mass)

The story of Mary’s haste in going to the hill country has been romanticized by many.
This past Wednesday I was with the children at the All Saints Academy, which you may
know is our parish school, and I asked the children what they thought Mary was
feeling. And for the most part they came up with joy, happiness, that type of thing. But
then one boy said, “I think she was scared.” And I agreed with him. We can forget that
Mary lived in a society in which a girl who became pregnant outside of marriage was
stoned to death. That’s the meaning of the expression found in Luke that said Joseph did
not want to expose her to the Law, so he decided to divorce her quietly. So this is a dire
situation. And I agree that Mary must have been scared.
So Mary’s “yes” was really courageous. And she is encouraging us to also be
courageous in affirming what God asks us to do and affirming what God asks us to
be. Have you in your life ever found a situation when doing the right thing would get you
into big trouble? In our world that’s the way it is: to do the right thing gets us into
trouble. Following society or culture or the boss or the law is not necessarily following
God, and very often it’s the opposite. We might think that doing the right thing is great,
as long as it doesn’t cost too much. But Jesus himself showed, and this is the meaning of
the second reading from Hebrews, Jesus showed that true obedience to the Father
involves sacrificing oneself. God doesn’t need and never did need sacrificed animals:
goats and bulls and so on. What God asks is our hearts, our lives. And this is the
meaning of: “Behold, I come to do your will.”

Courage Overcoming Fear

It is fortunate for us that Mary, in fact, did consent to God’s plan in spite of her fear.
And we have to keep in mind that those who work closely with God are still free not
to. There is no such thing as God compelling anyone to do something against their will.
God never does that. Also, working with God does not and never has exempted us
from pain or suffering. It’s not a bargain. It’s not an insurance policy, at least against
suffering and pain in this life. The option we have, since we all suffer one way or another
and there is pain in every single person’s life one way or another, the option we have is
that our pain and our suffering will mean something. And that’s what Jesus is offering
to us, to take our suffering up with his, to unite us in our vulnerability and in our
weakness with his willing and deliberate decision to be with us regardless of what it cost
him, to companion us in spite of the Cross, and to share God’s love with us, which his
suffering and death brought to consummation.
I don’t know what Mary understood of the offer that Gabriel gave her, but I do know
she accepted it. So can we. Every offering of the Mass is an opportunity for us to
bring our lives and Christ’s into a more conscious union. We offer our struggles, our
successes and our failures to God, to Christ. And he assures us that through our struggles
he will be with us and we will rise with him.
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Rev. Paul A. Hottinger
Mary and Elizabeth Liturgy for the Fourth Sunday of Advent/C December 23, 2012
Mi 5:1-4a; Lk 1:39-45 Wednesday, December 19, 2012 8:15 AM All Saints
Catholic Academy (God can do anything through you if you say, “yes.”

How are you all today? Good, alive and awake—right?
Now we have the story of Mary going in haste—now what does that mean, “going in
haste”? What’s “haste”? Quickly, she is rushing to visit—whom? Elizabeth.
Now why do you think she is going to visit Elizabeth? Mary is going to have a
baby—correct. And how does she know that? An angel, Gabriel, announced it to her.
Now how old do you think Mary is? Thirteen, about thirteen years old. So what do you
think she is feeling right now as she goes in haste to see Elizabeth? Do you think she
is happy? Well, maybe she is partly happy. What else? Nervous—I bet! What else?
Worried—yes. Confused—I bet. Proud—probably, maybe, I’m not sure. Scared! I’ll bet
you; I’ll bet you she was scared. She didn’t have a husband yet, did she? Not yet, no, not
yet. She was promised, betrothed. She didn’t have a husband yet. The angel Gabriel
comes to her with this extraordinary request that God wants her to have a child
from God himself; well, who is she going to turn to? Who is going to understand her?
Who is going to believe her? God is going to believe her, but who in the human family
is going to believe her? Elizabeth!
Why will Elizabeth believe her? Well, not because she is her cousin. Well, yes, she
believes in God. A lot of people believe in God, but wouldn’t believe her. She is having
a baby also, and she is very old, so that’s a sort of miracle too—isn’t it? Besides that,
Elizabeth has lived her whole life under a shadow because in those days if a wife
didn’t have a child, that was considered a curse. They didn’t know anything about
chemistry or biology. They thought if you were married and you didn’t have a child, God
didn’t like you; you must be bad. So we call that a “shadow.” She lived in the shadow of
people’s contempt; people had contempt for people that they thought were bad. So people
looked down on Elizabeth because she was childless. That’s why she was so overjoyed to
have a child now. Even in her old age, she was very happy to have a child. Now “old
age,” don’t think it’s too old, not as old as I am; maybe she was thirty-nine. Now in those
days that was old. Today, no, but then, yes, that was old. So now Mary goes to her
because she will understand.
And when she gets there, Elizabeth greets her. And Elizabeth greets her with—
what? What does she say? She greets her and she says, “Why am I blessed that my
Lord should come to me?” So, in other words, Elizabeth is given an inspiration from the
Holy Spirit. Not only is she joyful because she is pregnant and is going to have a baby, is
going to give birth, but also she recognizes that Mary is not only pregnant, but pregnant
with my—what? No, she doesn’t call him Jesus; she doesn’t know his name. My—what?
“With my Lord.” Isn’t that what she says, “that my Lord should come to me—my Lord
should come to me.” Now the word “Lord” really means “God” in Hebrew. They used
that word; instead of saying “God,” they said “Lord.” So Elizabeth is already given the
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prophecy, if you want to call it that, the word of God, to define or to describe the
meaning of Mary’s pregnancy.
So here God is using a girl, a young girl thirteen, not yet married, and an elderly lady,
who has been under the shadow of suspicion and derision her whole life long, to do his
great work. Now what do we get out of this? That God works in very unusual ways.
You may think you know who is important, but that’s not necessarily who God is
going to choose to do his work. Very often, in fact, it’s almost a constant pattern God
uses people who are “nobodies.” “Nobodies” become big, important people in God’s
work.
Now Jesus is called “Son of David.” Well, who was David? David was just a
shepherd. He was just a boy when he was anointed by God, and he was the youngest
brother in a society when the youngest was the dumbest and the most useless, where the
eldest got all the money and all the attention and all the good prospects in marriage.
David was the youngest. Now, of course, he had to prove himself, and he did. But the
point is God chooses the most unlikely people.
So don’t ever put yourself down. Don’t ever think that you are too young, too small,
too insignificant to do God’s work. You can do whatever God wants you to do. But
there is one thing you have to supply, one thing only. What do you give to God? There is
only one thing you give to God; God does everything. Love, okay. But what in this
context—what? What do you give to God? But how do you give God that help? If God is
going to work through you, what do you have to give God? What do you have to say?
“Yes!” “Yes,” that’s all you give to God. “Yes,” that’s what Mary said: “Let it be done
to me.” That’s a way of saying “yes” in a very formal way. “Yes, yes,” that’s what we
say to God. God can do anything through you as long as you say “yes.”
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Rev. Paul A. Hottinger
Caring for Human Need The Nativity of the Lord, Christmas December 25, 2012
Is 9:1-6; Ti 2:11-14; Lk 2:1-14 (Luke emphases the importance of women and
children, as well as the social underclass.)

When we hear a story over and over again we usually stop listening to it. I have a dear
friend who is a great storyteller, but after about the tenth time I have heard one of his
stories, I just tune out. And that’s a great danger when it comes to the story of Jesus’
birth.
Now there is a little fact that is actually important, and that is that only two of the four
evangelists even mention the birth of Jesus: the author of today’s gospel, Luke, and
Matthew is the other one. But they are very different. And usually what happens in our
imagination is we blend the two together and we miss the very distinctive flavor of
each of them.
Today I want to focus on Luke because he is the one we read. Luke has no mention of
any kings or any Magi or any gold or any frankincense or any gifts or anything like that.
Luke is only concerned with the mother and her son and some shepherds.
Now shepherds two thousand years ago were the migrant workers of that age, a
permanent underclass with no chance at all of upward mobility. And that’s what Luke is
dealing with. That is to whom Luke says the good news went first. It is very similar to the
beliefs and practices of St. Francis of Assisi in contrast to, let’s say, Renaissance popes.
Or another way of saying this: it’s really the faith of the catacombs, not of the basilicas.
It’s the gospel of an early, small, primitive, poor community. In no way does it celebrate
human achievements. What it celebrates is rather God’s great gift of his own life
given first and foremost to the people on the bottom of society. It is not a top-down or
trickle-down story. It’s a topsy-turvy story. St. Thomas Aquinas put it rather nicely. He
said: “God become man so that man can become God,” wherein “man” means all
human beings.
Luke says, “And Mary kept these things reflecting on them in her heart.” Mary
kept these things and reflected on them in her heart. The mysterious workings of God
cannot really be understood or explained or studied or researched, but they can be
treasured. They can be contemplated. They can be wondered about. They are not really
trying to get us to do anything exactly, but to think in a new way about who we are,
and who God is, and thereby allow those thoughts to gently change how we live. It’s
a gentle revolution. It’s a revolution empowered only by love and joy. But if we allow it,
it is very powerful.
Now this Christmas story of Luke is probably the first of its kind emphasizing the
importance of women and children, as well as the social underclass. The life of Jesus
will flesh this out. He will shock his neighbors with his concern for women, children,
lepers, sinners, and social rejects. Doubtless Jesus and the evangelists, who promoted
him, expected his followers to treat people in a similar way.

Caring for Human Need

If we follow Mary’s intuitive lead, we will see that the most important thing we can
do, and the most basic responsibility we have, is the caring for our own families.
Mary’s many questions about what God wanted of her, what she was supposed to do,
were probably not answered in any kind of mystical encounter, but probably only by the
cries and needs of her son.
And this is something Jesus himself would emphasize all the time. The will of God is
found in caring for human need. And we can see this in his healing works, his
interpretations of the Law, and his stories, like the one about the Good Samaritan. The
most important human exchange is receiving love and giving love. Obviously in our
society there are people who believe there are other exchanges more important. But the
gospel belief is this is the one.
People who commit outrageous crimes, like poor Adam Lanza from Newtown, have
not been cared for effectively, and everyone admits that; all are agreed. But is effective
caring merely a matter of medicine or therapy? Is it not more importantly
communicating love, the value of every human person, which is a matter of faith, not
fact, and the dignity that we all have because we are children of God?—another
belief, not a fact. It may or may not be possible to control guns. It may or may not be
necessary to change laws. But most certainly it is necessary to deal with fear and
hatred and resentment because these are poisons that destroy human life from
within. Perhaps there are some people who are so greatly wounded they can’t be helped,
but personally I doubt it. And surely the track record of our society can improve. If we
listen to the voice of Luke and the words of this gospel, we will realize that the needs of
the weakest must receive priority. The poor are the special target of divine compassion.
And Luke’s Gospel intends to lead us to reassess our priorities so that our society can
reflect the values we really believe in.
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Rev. Paul A. Hottinger
Open-minded Gathering Feast of St. Stephen Wednesday, December 26, 2012
8:15 AM Acts 6:8-10; 7:54-59; Mt 10:17-22 (Worship of God; Freedom of the
Spirit)

“You will be given at that moment what you are to say.”
Jesus is expressing extraordinary faith in the Holy Spirit as that source of
spontaneous response to persecutors.
Now I may say if it is true the Holy Spirit is so capable of helping us respond to
persecutors, maybe we need to rely on the Holy Spirit all the time. Well, that is for
another day.
When we look at Stephen and what he actually said to his persecutors, as recorded by
Luke in the Acts of the Apostles, it is very interesting. Why were these Jews grinding
their teeth and holding their hands against their ears? What was it that he was saying that
was so offensive? Well, you should read it. It hardly seems offensive at all. He does not
criticize the Law or the practices of Judaism. He does not in any way go against Moses or
imply that somehow Jesus has superseded Moses; he doesn’t say that. He says that the
people went astray when Solomon built the temple. He said the Lord was always
with the people in a tent, but then he said Solomon built a temple, and the Lord doesn’t
abide in temples. What’s the difference?
Well, a temple can’t be moved. A temple is in one place and not in another. And also a
temple is not a gathering place for people. There is the outer temple that became a
gathering place, but that wasn’t really the essence of the temple. The temple was what
was going on apart. And the early Church did not use pagan temples. They took over
everything, but they didn’t take over pagan temples; they dismantled them. The Church
wanted open spaces where people could gather because worship is a matter of God

Open-minded Gathering

among us. Worship begins with the gathering of people; it’s not some ritual performed
away from people, which is what temples were all about.
So it is something to think about, how the Spirit of God must be kept free, and
temples have a way of nailing him down. So those are two points. One that true worship
of God is a gathering of people, and the other is that the Spirit of God has to be free and,
therefore, that the mentality of the people of God has to be an open-minded
mentality, not narrow, not rigid; that goes against the Spirit.
So while we think about Jesus’ promises, we ought to think about how they were
actually lived out in the life of St. Stephen.
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Rev. Paul A. Hottinger
The Soul of the Church Fifth Day within the Octave of the Nativity of the Lord
Saturday, December 29, 2012 8:15 AM 1 Jn 2:3-11; Lk 2:22-35 (St. Thomas
Becket) (Living in the light, the love of God and brother and sister)

“Whoever says he is in the light, yet hates his brother, is still in the darkness.”
We were reading from the First Letter of St. John.
Now the human person is not just what you see. The human being has a body, yes, and
we see that. The body itself can be dissected, but there is something we cannot see in
the human person; in fact, there are two things, two components: the mind, which
ordinarily needs the brain to function but is really distinct; and the soul, the ground of all
life in the human person: physical life, mental life, and the unity of the person.
Now in the same way, the Church has three components: the physical, external
institutional component. The Church also has a mind. We could say that the mind is
the thinking of the Church, the teachings of the Church; the beliefs, even the theology all
belong to the mind of the Church. But then there is this third component, the least easy to
focus on or know about. We often say the Holy Spirit is the soul of the Church, which is
true, but the soul of the Church is actually more than the Holy Spirit. It’s all the
workings of the Spirit, all the graces of the Spirit, and the souls of the faithful in
which the Spirit works. All of that is the soul of the Church.
And that’s what this writing of St. John is about. It’s about the soul of the Church.
And it’s amazing to me how many theologians, who are presumably participating in the
mind of the Church, can ignore the soul. It’s amazing to me also how many members of
the Church, who belong to it, don’t think about the soul of the Church and the health of
the soul. And this writing is saying that the health of the soul exists only in those cases
when the members of the Church abide in the light. And the light here is to be
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identified, and the author clearly does identify it, with the love of God and brother,
which includes of course sister. And he is saying that anyone who hates his brother is
really in darkness and therefore is outside of the light. “Whoever hates his brother is in
darkness; he walks in darkness and does not know where he is going because the
darkness has blinded his eyes.”
Now his point is that anyone who lives in such a way is quite missing the point of
being part of the Church. And it is interesting that the Church even has this reflection that
this inner life is the most important thing. I don’t believe that is the teaching of other
faiths—I don’t believe—that the inner life is the most important component, so that
whatever else we may know it doesn’t matter if we are not living in the light. Whatever
else we may do or will or wish or hope if we are not living the light, it doesn’t matter;
we have missed the essence and we have to remind ourselves of this.
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Rev. Paul A. Hottinger
The Holy Family Teaches Us
The Holy Family of Jesus, Mary, and Joseph
Sunday, December 30, 2012 10:45 AM 1 Sm 1:20-22, 24-28; Sir 3:2-6, 12-14
Lk 2:41-52 (Jesus our model; our vocation personal and free; all are subject to
constraints of reality)

“Did you not know I had to be in my Father’s house?”
You can be forgiven for believing that sometimes the New Testament is confusing,
presenting Jesus, first of all, as totally different from us, the only begotten Son of God;
at the same time he is our model. How could we use as a model someone totally
different from us?
This is a legitimate question. The answer comes in thinking about: Why did God
want to share in our human nature? Why did the nativity of Jesus take place in the
first place? St. Thomas Aquinas put it very simply: “God became human so that
human beings could become God.” That seems like a huge statement, but that is really
what Scripture says. So, in other words, we could say, yes, Jesus is totally different, but
the whole purpose of his being born, the whole purpose of the Word of God enfleshed in
our nature, was that God could share exactly what makes Jesus different.
So, yes, he is a model, but not one whose emulation is easy because he is modeling
something different from the way we, you might say, ordinarily are or come by
naturally. And as you know, as we age we get more and more solid in a particular way of
thinking, doing, feeling, reacting. All living things are like this. The huge trees of the
forest didn’t start out as huge trees; they all started out as little saplings, and so we are all
like that. We may not always grow in the way that is best for us, that’s most like
Christ and, therefore, most human. So sometimes growing in the model of Christ
causes a certain amount of pain or suffering. But what great goal in life does not
require pain or suffering? And we also have to remember this: a more mature Jesus, one
much older than the one we read about today, said, “With God are all possibilities—with
God are all possibilities,” sometimes translated: “Everything is possible with God.” And
that means if we really want to model our lives on Jesus, we can and we shall; it is
possible.
Now having that in mind, how does the Holy Family teach us anything about our
own families? Well, first of all, this story of Jesus tells us that a personal relationship
with the Father is possible. Now that’s what he said to his mother: “Did you not know
that I must be in my Father’s house?” Now that’s a very strange thing for a twelve-yearold to say. But Jesus had already developed a very personal relationship with his Father.
Now, in fact, children do have very often a personal kinship with God. I’ve found this
out all the time. Not every child, true, but many have a personal kinship, intuitive
connection to God. Unfortunately so often they discard this in adolescence. And we
should not assume that Jesus was not also tempted to discard this in adolescence. He was
tempted in every way we are. Sometimes in old age people try to reconnect to this
childlike, simple, innocent connection they had with God. A better way is to grow in this
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relation with God, not to abandon it at all, but to let it mature, let it challenge us, and let
it change as we change. That I believe is the goal of God in our lives. He wants to be
with us at every stage of our growth and development, which means a relation with him
will change along the way. That’s the first point.
The second is the pursuit of one’s vocation is really between an individual and
God. Mary and Joseph had absolutely nothing to do with Jesus’ vocation. Joseph had
nothing to do with Mary’s vocation. Vocation is personal. It’s a calling. We are free to
accept it or we are free not to accept it. At the same time we cannot live just as
individuals. This is the great bane of our society. People seem to think that everyone can
just be a unit, a self-contained unit. We cannot be self-contained units; we aren’t created
to be that. We are created to live as part of a family. And that word “family” has many
different levels of meaning. We are created to serve others, to make a contribution to the
welfare of the whole, thus being responsible for others even though we are
responsible only to God.
Thus, we are left with a certain paradox as Christian people. On the one hand, we are
individuals relating personally to God and responsible to God alone for our choices, and
yet we belong to a web of relationships, family relationships, in many degrees of
intimacy. We may choose to start our own families or not. We may remain single.
Neither is an obligation; we are free to choose. And even if we feel strongly drawn to a
particular vocation, the Church has always taught we are not obliged to follow it.
Now as a young seminarian studying in the seminary, I found that very odd, but that is
what the Church teaches. We are not obliged to follow a vocation. And the reason for that
is apparently that we must be free; it cannot be an obligation, where if it’s not an
obligation, we are free to reject it without sin.
A true vocation involves both a free decision and opportunity to follow it. I may
feel I want to be married, but maybe I’ll never find a proper mate, or I may feel I want to
be a single, celibate living in a religious community, but never find a religious
community that I fit in, or maybe I never find a diocese that needs my service. So
vocations are not simple decisions on our own personal part, but they are all about how
things work out in a world of constraint. We all live under certain constraints. We
can’t just have whatever we want. It’s simply that some good things aren’t possible for
us at the particular time or place we are living. And that was true of Mary and Joseph
and Jesus. It is true of every family; it is true of every individual. We all live under the
constraints of reality.
However, the most basic call, the call that we believe everyone receives, is to be part
of the family of which Jesus is the first born. This is the family he came into our world
to found, to invite everyone into, into which we all can belong, if we want to!
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Rev. Paul A. Hottinger
Let the Light Shine Seventh Day within the Octave of the Nativity of the Lord Monday,
December 31, 2012 8:15 AM 1 Jn 2:18-21; Jn 1:1-18 (Existence dependent upon
God and acceptance of communion)

Today we have the beginning of the Gospel according to John. This is not an infancy
narrative as we find in Matthew and Luke; this is really a creation story. It’s the creation
story retold in the light of the resurrection of Christ, which only happened because of the
incarnation of the Word.
Now in this creation story, we start with God, and he makes a wonderful statement that
we don’t think about enough: “What came to be through him was life, and this life was
the light of the human race; the light shines in the darkness, and the darkness has not
overcome it.”
The darkness cannot overcome the light because the light is God; the creation is
fundamentally good and nothing came to be apart from God. Nothing came to be that was
not designed through the Word of God; that includes the devil. The devil was really
created to be a servant of God; the devil is in rebellion. Human beings can be in rebellion, but
they are all created to be servants of God. They are created to be with God, but they are free
not to be. The fallen angels are free not to be. Nothing is created to be evil, and nothing is
created with a defect that makes it irredeemable. True, no creature is really perfect in the
sense of God is perfect, so there are imperfections in everything, but they are not evil.
Darkness is all about human freedom or angelic freedom to resist, to refuse, the
communion that God offers.
So in a way, this is really talking about two different things. It’s talking about the
creation and the world of being: existence all totally dependent upon God, and then
secondly, a world of communion which also totally depends on God but also on our
Let the Light Shine

freedom to accept it and to choose it. There’s nothing we can do to resist being. We are.
We are created to be, and we are in God, and we’re rooted in God, and we can’t exist apart
from God. And we’re created for communion. And that’s our only possible form of
fulfillment and happiness, but we are free to reject it. We are free to imagine, to think up, to
invent, something else and, sadly, many do.
So this is the creation according to John; it’s a beautiful world; it’s a wonderful world.
It could be and can be absolutely totally God-filled, but that requires our acceptance of
communion. We have to let the light in. We have to let the light shine in us; then, and only
then, will the will of God be accomplished.
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Rev. Paul A. Hottinger
On a Spectacular Journey
Solemnity of Mary, the Holy Mother of God
Tuesday, January 1, 2013 5:00 PM Vigil Nm 6:22-27; Gal 4:4-7; Lk 2:16-21
Octave Day of the Nativity of the Lord (God’s attitude of blessing and good-will
toward all; Mary is a model)

On this eighth day of Christmas, the Church continues to reflect on the momentous
significance of the birth of Christ. The readings state in clear and unambiguous terms the
attitude of God toward us, which is one of blessing and good-will, and I can’t overstate
how important it is that people believe in God’s attitude of blessing and good-will.
Many people do not believe in it, even people who call themselves Christians. Even in
the past, many people who called themselves Christians really didn’t believe in the
goodness of God, as much as perhaps the justice of God or the power of God or
something else. And surely they did not believe in God’s benevolence toward all; maybe
they thought benevolence toward some or some small elect group, but not all. But the
gospel says toward all.
Now why is this; why has this been? Well, one reason might be that people, some
people, just doubt that someone we call almighty, eternal, someone so intelligent and
great and powerful as to create the universe, if they believe in that, they probably think
that God couldn’t possibly have any real interest in them! That actually is the belief
of many of the founding fathers of this country; it’s called “deism.” They believed in
God all right, but their idea of God was very abstract, very distant, very uninvolved. That
eventually has led to modern atheism because if God gets too distant and far away,
then whether or not God exists doesn’t really matter. But what the gospel says is that it
really does matter, and God is not distant. Not only is God all-present, but now physically
present in the Christ child.
Now other people look at life as they see it. They look at the world. They see
suffering, pain, hardship. They see terrible inequalities, some people without enough
water or food or medicine living in squalor, and they think, well, if God allows this kind
of world, he cannot be benevolent; he cannot really have a good attitude toward us. But
what they don’t understand is the world as it is is not the result of God’s benevolence
or will. It is rather the result of all of our wills, and there is much conflict in all the
people God created in his own image and likeness. So if we look at the world and think
that that itself reflects God, we will be very confused. This Scripture warns us against
this. So we come to the conclusion that to believe in the work of God, to believe in the
benevolence of God toward us and his desire to bless us is itself an act of faith. And as
such it cannot be presumed; it’s not obvious. It is an act of faith.
Now in regard to this kind of faith, Mary, the Mother of God, is a perfect guide for
us because she put her entire life into the hands, so to speak, of God because she
believed that God would care for her and deliver her from all adversity. And her
faith was in action. Her faith led to her choices. It wasn’t simply a mental exercise. It
was actually the way she lived out her life. So she is a model for us of believing the
word of God in the gospel.

On a Spectacular Journey

Practically, this has many consequences. Paul speaks of one of them in his Letter to
the Galatians. He speaks of the Spirit in our hearts that cries out, “Abba!” Now abba
is Aramaic for “daddy.” And I heard the word; it’s used very often even today among
Jews. I heard it in New York; I heard it in Tel Aviv because in traditional Jewish families
outside of the home the father takes care of the children, not the mother. The mother’s
role is in the home; outside the home, the father. And so children in need everywhere are
always saying, “Abba, Abba, Abba, Abba.” And Paul knew that because this is an ancient
tradition. And he is saying that we should be able to call on God just the way little
children call on their daddies for everything, because God knows and really cares
about our needs, and God really wants to bless us. And yet for some strange reason, as
St. Augustine mused, we really need to pray for what we need; we need to ask God for it,
that that asking itself is part of what we do; it’s part of the way we live out our faith. So
we don’t inform God of what we need, but we do express our faith in God in
praying.
Further, since we are adopted children of God we may expect the same
inheritance that Jesus, the only begotten Son, received. Do we ever really think about
this? The very same relationship with the Father that Jesus has in his humanity is for all
of us, all who believe in him. All who are baptized are included in that inheritance,
and it doesn’t have to be divided up because nothing has to be divided up in God; God is
infinite.
A good way to begin the new year is to remind ourselves that we are on a
spectacular journey, which really begins in God, although we are not aware of it, but
God is the beginning of it, and whose end is God, which we can only know in faith and
which is actually guided each day by God. That is indeed something to celebrate.
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Rev. Paul A. Hottinger
Who Are You? Wednesday, January 2, 2013 8:15 AM 1 Jn 2:22-28; Jn 1:19-28
Sts. Basil the Great and Gregory Nazianzen, Bishops and Doctors of the Church)
(Questioning and seeking meaning)

“So they said to him, ‘Who are you, so we can give an answer to those who sent us?’”
Now this question, “Who are you?” should be disconcerting if we apply it to ourselves.
We grow up, of course, identifying with our backgrounds, our families, our parents, where
we come from, the nation we live in, and so on. But of course none of that is really an answer
to the question of “Who are you?”
Ultimately, our identity lies in God. Or if we don’t believe in God, it’s then completely
unknown, a mystery, a mystery revealed to us by God’s revelation if we accept him, of
course. So the Book of Genesis talks about how God created his own image and likeness. It
is speaking about us. We are God’s image and likeness; that is who we are. And he calls
each by name; that’s who we are, but we don’t know what the name is. Perhaps we could
think of one of the reasons for our existence on earth is to find out who we are, to learn
that name God has called us, to learn how we can serve God, how we can know God and,
therefore, who we are.
Unfortunately, we live in a world that doesn’t even ask the question, that just assumes
that whoever we think we are is fine. Whatever ideas people happen to have, that’s perfectly
okay. Why go any further? Why trouble our minds with such profound and difficult
questions? That’s one of the problems with our society—the society of the whole world, right
now, that we don’t really seek, that we’re so easily satisfied with the shallow, with the
superficial, with the trivial, with the obvious.
If you really want to find a date to say when did this all happen, when did people get so
satisfied with the obvious, we could say it’s more or less coexistent with what is called the
Who Are You?

Enlightenment, because what the leaders of the Enlightenment did was to take the
physical, observable world and just assume that’s all that really matters. Well, once we
make that assumption, we’ve lost a great deal. Prior to that, all religious traditions were
all about seeking the truth, seeking meaning, just like these Pharisees today and the Jews
from Jerusalem. They were seeking meaning.
It’s never wrong to ask questions, but when we don’t ask any questions, when we don’t
think there is a question, then we stop growing. And sadly, that’s where people are today.
Many people aren’t growing at all because they’re not questioning and they don’t
wonder about anything. They may wonder about something trivial, but not about the
profound reality we are called to live. So indeed we could be with this dialogue in
meditation.
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Who Are You?

Rev. Paul A. Hottinger
Action in the Holy Spirit Christmas Weekday Friday, January 4, 2013 8:15 AM
1 Jn 3:7-10; Jn 1:35-42 St. Elizabeth Ann Seton (The mystical dimension of the
Church: allow ourselves to be transformed by the Holy Spirit)

“The person who acts in righteousness is righteous, just as he is righteous.”
There are different approaches to the nature of the Church. One of them is the
institutional nature associated with Peter and the structure of the Church, and many
would say the Gospel of Matthew follows that particular theme. Then of course there is
the idea of the Church as the proclamation of the gospel. This is very much associated
with St. Paul and the gospel as a way of speaking truth or as a new truth, the truth that
comes from God rather than the truth that people come to by themselves, and therefore
this involves and incorporates and includes all the theology and doctrine of the Church.
However, there is a third very important component to an understanding of Church and
that is action.
This is of course what St. John is focusing on—action. He says, “The person who
acts in righteousness is righteous, just as he is righteous. No one who is begotten by God
commits sin, because God’s seed remains in him; he cannot sin because he is begotten by
God.” The so-called proof in the pudding is in the action. The action is the tasting. The
action is the essence of being from this viewpoint, and it’s important that we keep it in
mind because there are so many people associated with the Church and with governing
the Church, pastoring the Church, who get stuck in the first one, the institutional, which
is important, but is not the only component of what makes the Church the Church. And
there are many intellectuals in particular and theologians who get stuck on this second
one. They are forever talking about ideas and thoughts, which are all good and important,
but ideas are, after all, only ideas.

Action in the Holy Spirit

What John is talking about is the mystical dimension. If we are to be truly children of
God, then we have to live a godly life. We cannot do that unless we allow ourselves to
be transformed by the Holy Spirit. Somehow this dimension is often forgotten by
Catholics, by Protestants, by all kinds of different people. Why this is I cannot explain,
but it is. And yet renewal of the Church requires that we focus on the Holy Spirit and on
that dimension of our being that this Holy Spirit touches, our spirituality, so to
speak, our way of living, our way of acting, our action in the world. All this is meant
to be given over to the Holy Spirit. And that has to be ultimately the goal of our prayers,
so that we are not just saying prayers but really praying. Ultimately really praying, even
St. Paul admits, is the Spirit in us speaking in ways we cannot even conceive. So this
is the agenda that our first reading gives us to reflect on.
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Action in the Holy Spirit

Rev. Paul A. Hottinger
Discern What the Spirit Is Doing Now Christmas Weekday Monday after Epiphany,
January 7, 2013 8:15 AM 1 Jn 3:33—4:6; Mt 4:12-17, 23-25 (St. Raymond of
Penyafort) (God is always doing the unexpected.)

Today’s reading from Matthew’s Gospel is actually very interesting and we should focus
on it. It’s describing how Jesus, whom the infancy narratives tried to show to be an insider—
born in Bethlehem, House of David, and so on—is really not an insider at all. He is really a
Galilean. “Land of Zebulun and land of Naphtali, the way by the sea, beyond the Jordan,
Galilee of the gentiles, the people who sit in darkness”—this is the actual neighborhood
that Jesus lived in. We don’t really know where he was born, but we do know he lived in
Galilee, he lived in Nazareth. And to this day Nazareth, or I shouldn’t say to this day because
I haven’t been there in many years, but when I was last in Nazareth, it was still thoroughly
Arab, Muslim, and Christian but not Jewish, unless that’s changed in recent years, I don’t
know. But traditionally Galilee and Nazareth were not Jewish lands. They were heathen
lands. And the people who lived there, even if they were Jews, were outsiders, not quite
orthodox, and that is the family area that Jesus grew up in. So when he is called a Galilean,
that’s not simply identifying him with a particular area. It’s really a moniker indicating
not-quite-authentic.
And of course the ways of God are not the ways of man, and we find out that God’s ways
are sometimes surprising. They don’t surprise us in this case because we’re overly used to
hearing these words. We don’t realize their import. Their import is God has brought light
from the area that it would be least expected. God has sent his Word into human life, but
not something that the Word of God ever predicted or prophesized. If you really read the
prophecies of the Old Testament they talk about a Messiah, they talk about a great king,
they talk about a great leader, they never talk about what Jesus really was.
And this leads us to now discern, as the first reading mentioned, discern what is the
Spirit doing now? Where is the Spirit most at work now? Where we think it should be?
Probably not. Primarily in the institution of the Church? Probably not. That would not be
consistent with the fact that God is a God of surprises, that God is always working on the
margins, that God is always doing the unexpected. So we need to be on our toes, so to speak,
to be attentive to the ways of the Lord today.

Discern What the Spirit Is Doing Now

Rev. Paul A. Hottinger
Life through Jesus Christmas Weekday Tuesday after Epiphany January 8, 2013
8:15 AM 1 Jn 4:7-10; Mk 6:34-44 (The Cross revealed the love that was always
given.)

“In this way the love of God was revealed to us: God sent his only-begotten Son into
the world so that we might have life through him.”
Now John’s Gospel and John’s epistles represent a whole corpus of literature, a whole
theological enterprise that is distinct—distinct from Paul, distinct from Peter, distinct from
the other evangelists. And the principal theme is that God is love and that love has
become incarnate in the person of Jesus of Nazareth.
Now it’s very important that we see that for John the reason for this is that we might have
life through him. The reason why it’s important to focus on this is that some people rather
focus too narrowly on the idea that Jesus died for sins or came to die for sins. Well, probably
Jesus didn’t come to die for sins. That’s probably actually a false statement. It’s probably
better to say he came that we might have life through him, but those he came to rejected
him. Those he came to turned away and actually persecuted and eventually killed him.
Now we have to see that God is always working with and dealing with human will,
good and bad. So God creates a beautiful universe. God creates his image and likeness in a
paradise and says now everything is for you except one thing: the fruit of the knowledge of
the tree of good and evil, which is another way of saying you are not autonomous. You just
can’t make up for yourself what is good and evil and right and wrong. That’s up to me.
I’m the Creator. Everything is yours; I’ve created a paradise for you, but you have to
remember I’m God. You’re not. My life is for you, but I’m still God. You’re not.
But human beings did not accept this proposal. So God tried something else. He sent
all kinds of prophets with very wise messages. He sent the Law with sound judgment about
Life through Jesus

good and bad. Some people listened; most didn’t. But even those who listened were still
failing in some way.
Part II: The Redemption. So God decided he would come himself in his creation to bring
life, to bring love, to bring truth, to bring light, to exemplify what the Law was all about, to
exemplify in his own life what wisdom was all about, to teach not with words, to rule not by
law, but to be the truth and to be justice. And that’s what John is getting at. That’s John’s
view of Jesus’ purpose.
Now human beings didn’t accept that either. But God will not be undone. His
providence cannot be eternally thwarted. It can be thwarted in individual situations, but not
on a whole. So then the Cross itself becomes the means by which the love of God is
revealed even more deeply and more dramatically. The love isn’t more deep, but the
revelation is. The revelation is more plain, more obvious and, thereby, more powerful. So the
Cross revealed what was always given.
Jesus did not come to die but, rather, the gift that he made of himself could not be
stopped by death. And so his life was crowned with his resurrection, which is to us the
beginning of a new life if we believe in him, and if we are baptized, and if we live in faith.
So this is the love that God had. And “this is love not that we have loved God”—it isn’t
about us—“but that God has loved us and sent his Son as expiation for sin”: expiation
for the sin of rejecting his plan in the first place, of wanting to be God in the first place, of
not being a willing son or daughter in the first place. God will stop at nothing to bring us to
him.
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Life through Jesus

Rev. Paul A. Hottinger
Hardening of the Heart
January 9, 2013 8:15 AM
resisting change)

Christmas Weekday
Wednesday after Epiphany,
1 Jn 4:11-18; Mk 6:45-52 (Dysfunction of the Church;

“On the contrary, their hearts were hardened.”
This is a story about the disciples, not about the crowds, not about the Pharisees. Mark
says that their hearts were hardened because they didn’t “understand the incident of
the loaves,” when Jesus fed a multitude with a few loaves of bread. Mark means that the
disciple has to try to figure out what the signs mean; they are not obvious. What is the
meaning of the loaves? The meaning is not simply that people were hungry and now they
are not. That’s not the meaning; that’s obvious. What’s the meaning? He doesn’t say. We
have to search.
Now this hardening of the heart—this a matter of basically staying the way you
are; that’s what it means, not allowing God’s grace to change how you live, feel,
perceive, experience life. That’s hardening of the heart. It’s not actually a matter of
malice. It’s not dedication to some perverse evil. It’s not wickedness. It is a refusal to
change—period! And it’s very sad because when people have hard hearts they waste
their lives because they are stuck, they are stiff, they are rigid; but nothing that grows is
stuck or rigid or stiff. Growing things move. Growing things change. So this is about
how the disciples were resisting change. They were resisting new perceptions of life, of
God. It’s important that we try to find examples of this in ourselves.
The first reading about God being love is about how the gospel is supposed to
change everything. And it’s the dysfunction of the Church over centuries, over
millennia, that has prevented this change. The hearts of the disciples have been
hardened over millennia. Many of the problems we talk about today wouldn’t exist had
this hardening of heart not happened, if this were not part of the dysfunctional nature of
the Church, because the hardening of heart makes the Church dysfunction. It can’t
function when it isn’t under the power of the Spirit, or it can’t function properly.
There may be a little growth here or there or somewhere else, but it’s not organic, and it
can’t touch culture in a life-giving way.

Hardening of the Heart

Rev. Paul A. Hottinger
Victors over the World Christmas Weekday Friday after Epiphany, January 11, 2013
8:15 AM 1 Jn 5:5-13; Lk 5:12-16 (Victors know the light and the truth.)

The First Letter of St. John is a very interesting letter; he makes some very interesting
points.
First of all he asks the question: “Who indeed is the victor over the world?”
Who is the victor? Now you might say, well, the victor is Christ, or the victor is God; but
no, he says, the victor is the one who believes. So he wants believers to share this sense of
victory over the world—victory over the world. And that’s something to think about. Do we
live with a sense of being victors over the world? Not victors over our personal enemies, not
victors over our persecutors, but victors over the world? The whole shabang! The whole web
of deceit and deception that make up the world because the world here means people and the
mind of people, the thinking and the doing of people, that’s what the world is here. Not
matter, not the earth, not dirt, not rocks—people and the way they think, and the way they
act; that’s the world, and believers are victors over the world.
Why? Because the victors have light; the victors know the truth. The believers know
the truth; that’s why they are victors. The world does not know. The world may have a
certain sort of temporary power. Individuals may wield temporary power but only up to the
time when they are dead. When they die; then there’s no more power. They may have a
certain amount of wealth, influence, fame—all that is temporary. Now none of it will go with
them. But the believer has the light, the truth; and if the believer lives out of this light, the
believer will be doing good works that will go with him or her in death, as we go to God.
So this is important to keep in mind.

Victors over the World

Now it says: “This is the one,” that’s referring to Christ, “who came through water
and Blood, not by water alone, but by water and Blood.”
This is something again Christians, some Christians, tend to forget, that the coming of
God into our world is not simply the peaceful gift represented by Baptism, Jesus’ baptism
or our Baptism. It is the descent of the Spirit, the giving of all the wonderful gifts of
divine life, but that’s not the whole story. It is also blood, the blood Jesus shed on the
Cross. That is also the coming of God, precisely because the world is made up of so many
people who don’t want the gift, and the response to the gift is the blood, which would seem
to be a defeat. But it’s not to the eyes of faith because Jesus, having shed his blood, is raised
up as the eternal Christ, the risen Savior. And you recall the phrase, “When I’m lifted up I
will bring all people to myself.” Does that mean lifted up on the Cross? It could, but it also
means lifted up from the grave, I will bring all people to myself. “I will draw all people to
myself.”
Now that “drawing” is an invitation, not a command. God does not coerce us into his
love or into his life; but it’s offered, and we know very well that many people continue to
reject it and to persecute his followers, the victors. In fact, as Pope John Paul pointed out, in
the twentieth century there were more people who suffered and died for faith in Christ than in
all the other nineteen centuries put together. That’s astonishing! The battle is not over, and
yet to the eyes of faith, it has been won.
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Rev. Paul A. Hottinger
Discernment of Right from Wrong Christmas Weekday Saturday after Epiphany
January 12, 2013 8:15 AM 1 Jn 5:14-21 Jn 3:22-30 (Advice from saints and
tradition; our society’s need)

“All wrongdoing is sin, but there is sin that is not deadly.”
Today’s epistle reading from the First Letter of St. John is on discernment: good,
evil, and degrees of evil. He is saying that not all sin is deadly because to him it is
impossible for a true believer filled with the Holy Spirit to sin in a deadly way; that is
rebellion against God, apostasy, loss of faith, and so on. This is reflected in the writings
of St. John of the Cross, who says that every grievous sin is against the faith—true; it’s
all connected. John of the Cross also says that the root of sin is pride; I believe also a
correct insight. But faith is about giving up your pride, surrendering to something far
more intelligent, wise, holy, and good than yourself. So all those are good things to think
about.
Now he goes into the idea of discernment, and he is very confident in the ability of
the believers to discern. But the history of the Church and experience of the Church has
shown that this ability is a little bit more difficult to attain or to exercise than perhaps this
would indicate. So the various saints, like Ignatius of Loyola, have rules for discernment.
Why? Well, it’s not so simple. It’s not just a matter of sitting and praying and then
getting an answer. In some cases it might be that simple, but often it’s more difficult. So
of course the saints all recommend that you don’t do it all by yourself. You get help.
You talk to others. You communicate. You look to the teachers of the Church. You
look to tradition, and so on. All wise statements!
Now St. Thomas Aquinas also was very confident, not only in the Holy Spirit and the
power of believers to discern, but even in human reason’s ability to know the truth and to

Discernment of Right from Wrong

discern right from wrong. Human reason itself—he followed the very optimistic
philosophy of Aristotle. Well, as it turns out, this is perhaps too optimistic. What we see
today is people are seemingly unable to tell anything. Truth stares them in the face and
they don’t even see it; right from wrong they dispute, call wrong right, right wrong, and
don’t seem to even recognize what they are doing.
Now recently, in fact last Thursday in the Wall Street Journal, there was an article by
the sports editor about the Hall of Fame and how various super heroes had not been voted
into the Hall of Fame, which he called a travesty. And he explains what the origin of this
is. He said voters were told to take into consideration matters of character and
integrity, and he said that’s a travesty. Character and integrity are irrelevant, he said, to
who should be in the Hall of Fame. And, he added, impossible to judge. Now there you
have it! This is a perfect expression of what is wrong with our society: character and
integrity are irrelevant to the Hall of Fame that has to do with athletes to whom children
look up and follow as models, but character has nothing to do with it, nor integrity! You
see the lie; you see the deceit in that? And, he added, it’s impossible to discern. Well, if
it’s really impossible to discern, we are in big trouble. Of course it may be not simple to
discern. It may take a little effort to discern, but it is possible.
So our society needs to wake up to this work in front of it to discern what is really
good, what is really noble, what is really virtuous, to admire it and to follow it.
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Rev. Paul A. Hottinger
Dilemma of the Kingdom The Baptism of the Lord Sunday, January 13, 2013
10:45 AM Is 42:1-4, 6-7; Acts 10:34-38; Lk 3:15-16, 21-22 (Our humanity needs
the Holy Spirit, anointing and affirmation)

Today’s prophecy from the Book of Isaiah is tantalizing in its promise of a world of
justice and peace to be established by God’s servant. I can imagine Jesus as a young
boy hearing that read in the synagogue and wanting to be that servant. The Jews,
however, our own contemporary Jews and Jews for thousands of years, have rejected the
idea that Jesus could possibly be the Messiah because that kingdom of peace and
justice has really not taken shape; it has not prevailed. And this is a dilemma. This is a
dilemma; it is not to be dismissed as simply bad faith.
St. Paul himself was tormented by this dilemma because, on the one hand, he was a
devout Jew and he expected the Messiah would bring in his wake a new world, a
kingdom of peace and justice, and he knew that that had not yet taken place. And
yet on the road to Damascus he met the risen Lord. How was he supposed to make
sense out of apparent contradiction? Well, the answer to how he did that was his
mission, his apostolate. And in a way that’s true for the whole Church. The Church
deals with this dilemma of a kingdom that has come and yet not come by preaching
the risen Christ, even though we recognize that all the things promised remain strangely
unresolved and the world is still rather disappointing.
To put this in so many words, God apparently does not want to establish this new
kingdom all by himself but, rather, intends to involve his people. In fact, from the
Christian viewpoint, that’s why he has a people, to work with him, to cooperate with
him in the building of this kingdom of universal peace and justice. And upon
reflection this does make perfect sense because, after all, we are created in God’s image
and likeness. And we can also admit that the only real changes we have ever
experienced in our life have come from within us, never from outside of us. That just
hasn’t happened. It’s not a human way.
Further, we can see that Jesus really believed in our capacity to change. He said,
“Greater things than I have done, you shall do also.” Now we must not dismiss that as
somehow hyperbole, although Jesus does use hyperbole, but I don’t think there. I think
we can take that quite literally. Greater things than he has done we can do through his
Spirit. Jesus also taught his disciples to pray for the coming of the kingdom: “Thy
kingdom come, thy will be done on earth.” Why? Well, because ordinarily the will of
God is not done on earth and the kingdom is never going to come if we don’t want it
to. We have free will. God is not going to establish anything by force. It’s something
we have to come to want and then to effect, to bring about, to accomplish.
And we have to acknowledge there are a lot of people in the world who don’t want
the kingdom of God and they don’t want the will of God to be done, not at all. They are
working for their own kingdoms. That is the actual world we are living in. And this is
tragic. It creates a great deal of unnecessary suffering and it delays the salvific will of
God, but it will not derail it; it cannot because, after all, we have to keep in mind this is

Dilemma of the Kingdom

God’s creation. Sometimes human beings or even communities are like an airplane
circling an airport waiting for permission to land. Well, it can only circle so long, and
then it runs out of fuel. And very often societies are like that. They are not waiting for
permission to land; they just don’t know where to land; they don’t know what the
purpose of life is as they circle and circle and circle until they run out of fuel and crash.
Meanwhile, it is not good for us, it is not healthy for us, who believe in Christ, to
stress all kinds of negative facts, even if they are facts. Negativity will poison us, so we
have to open our eyes to also what is good. That’s the meaning of the Acts of the
Apostles. St. Peter says, “In truth, I see that God shows no partiality. Rather, in every
nation whoever fears him and acts uprightly is acceptable to him.” Yes, in every nation
God has allies. In every nation God has friends. They may not be very strong. They may
not be very significant or influential, but they are there. We need to see them and
recognize if God has friends, so do we. If God has allies, so do we. And yet there is
something lacking. Good acceptable people are often discouraged and powerless.
And this cannot be God’s will.
That’s what today’s feast is about: the Baptism of Jesus. It is hard for us to believe,
but Jesus, although he was the Word of God incarnate, enfleshed, he had a human soul
and a human body just like ours. And his soul needed the gift of the Holy Spirit. Now
John the Baptist didn’t see this and didn’t want to baptize him. He protested because John
the Baptist, like many Christians, looked primarily at the cleansing significance of
Baptism, and he knew Jesus didn’t need that—true. But there is a much more significant
significance to Baptism: the gift of the Holy Spirit.
And God’s people, you and I, need the Holy Spirit. We cannot carry out the work
God has given us, we cannot build the kingdom of God, the kingdom of peace and
justice, without the Holy Spirit. And this consists of two things or two gifts. First of all,
the empowerment, the anointing that Jesus received in his humanity; after all, it’s the
humanity that bore the brunt of his work. His human body got tired. His human will
became bruised and hurt by rejection. This happens to all human life through their works.
He was able to prevail only because of the gift of the Holy Spirit that anointed him, that
empowered him. And, secondly, the affirmation that he received when the Father
said, “You are my beloved Son.” Jesus’ human nature needed to hear that. Jesus’
human ears and human heart needed to hear the Father affirming him.
And so do you. You have to know you are from God. You are God’s beloved
children, weak as you may be. He intends to empower you to do his work on earth so
that the world really is changed from inside. But you cannot do this if you don’t know
where you are coming from and where you are going. That is why we have the gospels.
That is why Jesus became our model. And our Baptism at the font gets its power and
meaning from his Baptism. And so we have to ask ourselves: How do I connect my
Baptism with my work in the world, with my family; and what can I do—what can I
do—as part of the Church to bring God’s justice to the world? That would be a very
good, prayerful question to reflect on this week.
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Rev. Paul A. Hottinger

See and Hear in a Fresh Way First Week in Ordinary time Monday, January 14, 2013
8:15 AM Heb 1:1-6; Mk 1:14-20 (Called by name to follow Jesus to build the
kingdom)

“Jesus came to Galilee proclaiming the gospel of God: ‘This is the time of fulfillment.
The kingdom of God is at hand. Repent, and believe in the gospel.’”
This is really one unit. It represents, basically, Jesus’ message in its simplest form. But
even though it’s very simple, it’s been misunderstood from the very beginning. For example,
some people think “repent,” which is in Greek the word metanoia, refers to giving up sin, but
it really means changing one’s way of thinking. So it’s about change and it’s about a
profound change.
It’s not about something vague like believe in God. That’s vague. Well, who’s God? It’s
about a very specific quality to believe in a particular kind of a God, the God Jesus
himself reveals as the Father, different from every other image or idea or version or vision
of God in the history of religion. It’s very specific. God is something very specific, and that
specific way of believing and knowing God is very personal and the only avenue to that
is through Jesus himself. He is the one who knows the Father, so he is the one who can
show the world what the Father is like.
Now, do we have some sort of intuition of God? Well, we may or may not. But whatever
we have in our own personal lives, it is not in the same dimension as that of Christ. That is
why he is the gift of God, because he really knows the Father personally and can reveal
him personally. And so he begins with this idea of the kingdom of God, which the Jews had,
but he’s saying it’s at hand. Of course their idea could not be at hand, because their idea of
the kingdom of God was very political, very social. This idea is different. One needs to think
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about it. What does it mean “the kingdom of God is at hand”? In what way? How? Well,
you have to follow Jesus to find out. So in one way, this is meant to be very provocative but
not really explaining anything.
“Repent,” change your way of thinking, “and believe in the gospel.” Now one of the
problems with this statement, both at that time and through time, has been the people think
that it’s just simply encouraging people to believe in God or simply encouraging people to be
good or simply encouraging people to something all very vague, up to them to interpret. But
it isn’t. It’s asking people to follow along a path that Jesus himself is marking out. It’s
being called by name. As you see—Simon, Andrew, James, John—they’re called by name.
Well that’s the whole idea. Jesus is going to call each of us by name into this personal
relationship with the Father. And then there’s going to be a great work to do. This
kingdom which is at hand is very frail or incipient, you might say, embryonic. It needs to
grow. It needs to be nurtured. And he’s going to call these apostles to do it.
So this is really the beginning of Jesus’ ministry, and it all requires that people are willing
to forget about everything that they thought they knew. Now that doesn’t mean everything
we think we know or believe is wrong, but it means we need to let it all be reinterpreted
now in a new, fresh way. And since the Church has kept this gospel, it means we are to
always be ready to see and to hear in a fresh way.
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Rev. Paul A. Hottinger
United to Christ in Suffering and Healing
First Week in Ordinary Time Tuesday,
January 15, 2013 8:15 AM Heb 2:5-12; Mk 1:21-28 (We are steward but not in control.)

“He commands even the unclean spirits and they obey him.”
This reading from the Gospel of Mark is at the very beginning of the gospel and it takes place
in Galilee. He has not yet entered into Judea, which is where all the drama will take place later
on. His ministry is primarily a ministry of teaching and healing. Now it seems that there was
nothing Jesus could not heal. And there are many different afflictions that one can have:
emotional, mental, physical, spiritual, but he was able to heal everything.
Now we do not always experience the healing of everything. We know that the human
organism is designed to live and to heal itself. We get a scrape and, as it were in the order of
nature, it’s first a scab and then new skin. We get the flu or we get a cold and after a couple
weeks, we feel fine again. The body learns how to deal with viruses and bacteria. But there are
some things the body can’t quite handle. Some forms of pneumonia can overcome, especially a
very young or very old person. And of course no one is immune from cancer. And sooner or later
the organism wears down. So we have many afflictions today in spite of our faith. Notice that
the prayer of the Church for the healing of the sick is that they will be united to Christ—
that they be united to Christ—because it’s in Christ that we have all our healing, the ultimate
healing, which is death itself and our perfect and complete union with God. Meanwhile,
there are all kinds of healings, both natural and supernatural, meaning coming directly from
nature and also graced, because grace and nature work together according to the will of God.
And while there are miracles, really extraordinary miracles are rare. But they speak to us, again,
of the will of God. In the gospel the will of God is to bring healing. This we have to be
convinced of. But then we have to be united to Christ even in our suffering and pain so that
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that suffering and that pain is not wasted; it does not turn us into bitter people. Union with God
will save us from that bitterness that spoils life from inside.
And then for the most part we have to admit that we are not in control. We are not in control
of our world, and we’re not in control of ourselves. We’re not in control of our lives. We have to
learn how to be stewards of the gifts we have been given without really controlling things.
We need to harness and to husband and to direct and to guide according to God’s light, but not
control. We have to learn how to uncover the mysterious workings of life, but always
respecting life. And there’s so much we have to learn in those regards. And, yes, in many ways
we’ve made great advances in science, in medicine, but then, on the other hand, there are many
times in which our so-called advances don’t respect life itself, trying to use life instead of serve
life.
So in regard to all these things, the Church’s prayer is that we be, in whatever state of life we
are, whatever condition of health or well-being, that we be united to Christ and that we sense that
in our suffering we are sharing in the suffering of Christ, and that insofar as we have well-being,
we are sharing in the well-being of Christ so that in all things we are one.
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Rev. Paul A. Hottinger
Paralyzed by Fear and Guilt First Week in Ordinary Time Friday, January 18, 2013
8:15 AM Heb 4:1-5, 11; Mk 2:1-12 (Jesus let’s us know what God is really like.)
“We have never seen anything like this.”
The stories in the New Testament about Jesus are hardly ever just simple stories
about one thing; they are usually about various aspects of life and our life with God.
Now here we have a paralytic. Well, what caused the paralysis? There are physical
ailments that can cause paralysis which we know of, but apparently that’s not the case
here. It doesn’t fit the whole story. What else can paralyze? We can be paralyzed by
fear; some people are just so paralyzed by fear they just can’t do anything. For example,
when I was at St. Joe’s, there was a man who was actually run down by a train.
Apparently he was crossing the tracks in a daze; he didn’t realize the train was coming.
When the horn startled him, he just froze on the spot. This is not that uncommon. But
fear is also related to guilt. Because of guilt people are afraid to approach God.
They’re afraid to pray. They think themselves so unworthy. They think God doesn’t want
to hear their prayers; God doesn’t want to deal with them; they are not worth it. Now that
fits better the context of this story, because here is a man being brought in by four others,
and they are intercessors. Seeing their faith, the faith of the four carrying the mat,
Jesus says, “Your sins are forgiven.”
Now sometimes in life we could be the paralytic, afraid to pray. Perhaps because
we feel not worthy, or because we’re ashamed of ourselves, or for some other reason, or
we just may have a very low opinion of ourselves. We may not really believe that we
are loved by God, so we figure, well, why should I bother even praying? Of course this
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is a very poor way of thinking. In fact, it’s insulting to God who loves all of his own,
God who loves all of his image in matter, which is what the human race is.
Sometimes we may be one of those four trying to get somebody close to God who
doesn’t really feel he or she has any right getting there. That’s a very powerful ministry,
the ministry of intercession.
At any rate, Jesus saw the real problem, because in this particular context, in this
particular story, he has clairvoyance. He knows what the problem is with the paralytic.
He understands what the Pharisees are thinking in their minds. That’s clairvoyance;
that’s telepathy. He’s got this power at this particular time. So he knows their thoughts,
and he answers their thoughts. And he uses this event to teach something. So he does
heal the paralytic; he gets him moving again. He affirms his goodness in the sight of God:
“Your sins are forgiven.” But then he turns it into a story of teaching, a teaching event for
the scribes who are sitting there, because they themselves are not quite aware of God’s
goodness. They know God has the power to forgive, but they really don’t think he wants
to. Well, why did God send his own very self in the flesh of Jesus of Nazareth? To let
people know what God is really like, and so here he does.
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Rev. Paul A. Hottinger
Penetrating between Soul and Spirit
First Week in Ordinary Time
Saturday,
January 19, 2013 8:15 AM Heb 4:12-16; Mk 2:13-17 (BVM) (Believers have a
mission to keep alive this hidden sense of the spiritual dimension of life.)

“The word of God is living and effective, sharper than any two-edged sword,
penetrating even between soul and spirit, joints and marrow, and able to discern
reflections and thoughts of the heart.”
This reference to “the word of God,” of course, is not talking about the Bible or the words
of the Bible, nor even is it talking about the message contained in the words. But this is really
talking about God, the Word who becomes incarnate in Jesus of Nazareth. This Word of
God is a very profound idea. It is the expression of God’s own understanding of God. It is
the very mind of the entire universe, the cause of all harmony and order. It is the goal of
human life and maybe of all life and maybe all creation. And it penetrates everything
because nothing exists without it.
Now here the author talks about penetrating “between soul and spirit.” Now for many
people soul and spirit aren’t separated. They are collapsed into each other, and so people lack
a spiritual dimension. It’s as if the world is simply what it seems to be—period—there is
nothing else and, therefore, I am who I seem to be; I am nothing else. And this in a sense is
the basis of what we call today secularism. It’s the collapsing of soul and spirit. It’s taking
refuge in a sense in a sort of shallow logic: “what you see is what you get.” Whereas when
soul and spirit are separated and there is a richer dimension of life that becomes part of
experience, one starts to sense oneself differently, God differently, life differently. The
hidden is perceived, if you want to use that word, not through the senses any longer, but
there is a perception of reality in which what is hidden is much greater, grander, vaster, more
significant that what is not hidden. So what you see is not what you get; what you get is far
more than you can see or touch or taste or sense.
Now for centuries the tendency of human beings, part of the human weakness, is to
collapse the soul and the spirit. That has simply always been a problem. But up until
modern times there were always the leaders, the teachers, men and women of wisdom who
call people to a richer, fuller understanding. Just think of how wisdom is pictured in the Old
Testament: beckoning people to a quieter, more silent perception in which something
hidden is growing and expanding within. Well, modern culture is all based on the denial of
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all that. Starting with the Enlightenment, which was quite a few centuries ago, the West
decided that “what you see is what you get,” and that’s all there is worth thinking about,
believing in, knowing, controlling, possessing—that’s it. And that idea is/has gradually
overcome almost all religious sensitivity, except in the elect. Surely our media are totally
given over to this secularism. Surely our politicians, who after all want to be elected, have to
play along with, even if they had some other sense, they play along with and become part of
this secularism. And, indeed, if they didn’t, no one would want to vote for them. That’s
pretty much the situation.
So believers are in exile, but not without a mission. Believers have a mission to keep
alive this hidden sense, this sense of the spiritual dimension of life. But we would be
foolish if we were to imagine that it was simply a matter of talking or explaining or teaching
or proclaiming or announcing. What believers are up against is a fortress constructed by the
evil one, if you want to put it that way. It is a fortress of deceit, and many people are part of
this. It is a vast network. But believers are called to live a life of faith and hope and love
amidst all of this deceit and foolishness and to live by the Word of God, and to allow the
Word of God to express itself in our way of living, in our commitments, our convictions,
our speech, and so on, not that this is necessarily going to turn multitudes away from their
way of life, but that it is serving God. And eventually, in God’s own time because this is after
all God’s world, eventually the tide will turn and it will be again a more spiritual culture, a
more spiritual civilization, and the spirit and the soul will be able to live in a sense of in their
own proper way, and life will be more human. Until then it is our role, it is our calling, it is
our vocation to just hang in there and do as God asks us.
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Rev. Paul A. Hottinger
Jesus Our Model Second Week in Ordinary Time Monday, January 21, 2013 8:15 AM
Heb 5:1-10; Mk 2:18-22 St. Agnes, virgin, martyr (Learning the way to be godly,
involves suffering.)

“Son though he was, he learned obedience from what he suffered; and when he was
made perfect, he became the source of eternal salvation for all who obey him.”
Now this word “obedience” is a central concept in this letter, only it’s not defined. What
is meant by that? What is obedience? Well, when children grow up, they’re often told to
obey their parents. What does that mean? It means to follow them. Sometimes it may mean
follow exact requirements or rules. And in a way, that is what Judaism had become:
following exactly all kinds of rules. There were ten commandments originally, and then
later more were added. Pretty soon, in the written Law there were 613, but then more were
added. Interpretations upon interpretations, every little aspect of life, was prescribed and
described.
And about all this, Jesus was not very obedient as is evident from the gospel. His
disciples didn’t even fast, even though that was supposed to be something they were
supposed to do. But he didn’t bother, and so in many ways he violated the rules. But while he
was violating the rules, he was establishing a new model in himself, a new model of what it
meant to be a godly man or a godly person, to follow God, to be filled with God’s Spirit and
therefore to be holy. Jesus is a new model. That’s why so many of the Law teachers were so
upset with him, because he wasn’t following the old models. He was new wine and he
demanded new wine skins; he wasn’t going to use the old ones. He wasn’t going to be the
way it used to be. He wasn’t going to fit himself into the old way. He couldn’t.
And he didn’t think it was worth simply modifying the old way. That would just be
putting a new patch on an old garment. That wasn’t going to work. That wasn’t Jesus’ way.
Jesus’ way was total newness, a new model, a new way of living. But he had to discover
what this was himself in his human life. He came as the Word of God, but the Word of
God oddly had to learn something. The Word of God had to learn obedience in a human
way. This is part of what we mean by the Incarnation. The Incarnation isn’t just that the
Word of God became born as a baby, yes, and then grew up the way all human beings have
Jesus Our Model

to grow up: learning. He had to learn obedience. And he had to learn obedience not just to his
mother and his foster father, but he had to learn obedience to the Father. What does it mean
to obey the Father in the human nature? What does that look like? He had to learn that
and then exemplify it, model it.
And that learning we could call “opening the gates of heaven.” What is heaven? Heaven
is being in the presence of God, living the life of God. Well, how do we live the life of
God? Jesus is showing us the way. He’s learning it himself and showing us. If we want that
life, then we have to follow him. That’s what it means here: “for all who obey him,” for all
who follow him, for all who use him as a model.
Now we live in a world where a lot of people just don’t believe this. They don’t use
Jesus as a model. They may even admire him or may say some nice things about him or be
flattering, but they model their lives on themselves. They invent something out of nothing
they call “themselves.” They don’t get their identity from God. They make it up and do as
they please, which they may imagine is actually good, although they may not even believe in
any objective good, but they follow themselves. And so we have the world we have. That’s
how it comes about.
Now the point that the author wants to make is that Jesus suffered in this learning
process, because true learning, learning the way to be godly, involves suffering. If we
decide we don’t want to suffer, and apparently a lot of people have, that seems to be the
tipping point. If people want to avoid suffering, then they can’t learn obedience and they
cannot obey Christ. And therefore they cannot become perfect; i.e., holy, that is, godly. So
that’s the question that this Letter to the Hebrews asks us to think about. How much are we
really willing to suffer to be godly, to be holy, to follow Christ as God has called us?
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Rev. Paul A. Hottinger
Being Truly Prolife
Second Week in Ordinary Time Tuesday, January 22, 2013
8:15 AM Heb 6:10-20; Mk 2:32-28 Day of Prayer for the Legal Protection of
Unborn Children (We pray that all aspects of our culture will yield to something truly
Godlike, truly prolife, truly welcoming life.)
Today is January 22nd and it is the anniversary of the Supreme Court’s decision legalizing
abortion. Now our Church has always been very clear about abortion, that it must be
avoided at all costs. But our Church—meaning the grass roots people: priests, clergy,
nuns, and so on—our Church has not always been really and truly prolife. And so our
Church is part of the problem; at least its past has been. I believe we’re trying to be more
prolife today.
But when I was growing up, and mind you all prudent people, all wise people, have
always desired children to come into a stable family life—that’s the optimal condition—but
the optimal is not always what happens. So when I was growing up, if a girl became
pregnant, she disappeared. Nine months, ten months, she was gone. She had her child
somewhere; then it was given up for adoption. She came back, but there was never any
public acknowledgement of anything. Was that being prolife? No. That was not prolife. It
was not engaging in abortion; it was better than that, but it wasn’t really prolife.
So we have to acknowledge that we have not always really welcomed life. We want life
under our terms, when we think it’s appropriate. But the idea of life is something beyond
that. It’s beyond our terms and our conditions. The idea is that all human life is precious to
God, and therefore we need to accept it and to welcome it. And, yes, it is unfortunate that
sometimes young girls, young women, get pregnant; shouldn’t be, but it happens. Well, they
need to be accepted too. Young people are often imprudent because they’re young. That
should not cause us to condemn them, even though we’re not happy about their choices.
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And we haven’t always really welcomed them. We haven’t always forgiven them. We
haven’t always been prolife.
So today we pray that that culture will yield to something truly God-like, truly
prolife, truly welcoming life. And that when children or young people—by children, of
course, I mean teenagers—get into trouble, they find help from the Church, they find a
welcome in the Church, and that Church families develop a respect for life that will
overcome such things as embarrassment, inordinate pride, and so on. Are we there yet? I
don’t think so. But we are moving in little paces, in little steps.
So we pray today for all those who find themselves in a family way without a family,
and we pray for all those families, larger families, to whom these women and children
belong. And we pray for our culture, for our society, that we will regain some sanity in
regard to human dignity, in regard to basic moral principles. We pray for our law
system, which is often the source of many disorders: not respecting life, not acknowledging
mental illness. There are many, many ways in which our law system, including our
judges and our courts, simply create mayhem by defining as human law what is
contrary to nature itself and divine law. So we pray also for the courts. We pray for all
those who serve on the courts. We pray for legislators that they can, within the realm of
possibility, do whatever they can do to promote what is wholesome in our society. And we
need to also pray for abortion providers, that they may recognize what they’re doing, how
detrimental their presence is, that they may come to also recognize the truth. Gradually, it is
only the truth that will make us free. That is something our democracy has yet not yet
embraced.
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Rev. Paul A. Hottinger

Law vs. Lawgiver Second Week in Ordinary Time Wednesday, January 23, 2013
8:15 AM Heb 7:1-3, 15-17; Mk 3:1-6 (St. Vincent, deacon and martyr) (We must
form our consciences, but our knowledge needs help in pray.)

“But they remained silent.”
This story pushes the boundaries of our capacity to understand. What was the problem?
The problem was not the healing of a man with a withered hand. The problem was healing
a man with a withered hand on the Sabbath.
Now to us, as we have grown up, that seems preposterous for two reasons. Number one,
we are brought up Christian, most of us. Number two, we’re brought up in the modern
world to trust our own experience. That is a primary focus of progressive education since
the 1920’s. But that is not the way the Pharisees were brought up. That is not the way Jesus
was brought up. They were brought up to believe in a body of truth, a body of Law, a body of
wisdom that comes to them from the past, and which contains all truth, and they were taught
not to trust their own experience. That was the farthest thing from anything they would
ever think.
Now Jesus comes in as a totally unique individual, and he trusts his own experience.
Only it’s the experience of the Word made flesh, and so his experience is quite unique and
quite rich, in fact, extraordinarily rich. And he is able to deal with all kinds of issues in a very
unique way because he knows the Father; he knows the Lawgiver. He doesn’t need to
know the Law; he knows the Lawgiver. And according to Jesus’ experience of the Father,
healing a man with a withered hand is far more important than keeping the rest, the
Shabbat, far more important. It’s a matter of values; it’s a matter of priorities. So in here lies
this fundamental conflict.
Now the rest of us do not have natively, naturally, innately the same experience Jesus
does of the Father, although we can grow in it. This is what’s important, that we learn to
grow in it.
Now as our Church grew and developed in the world through time in history, it became to
rely very much on certain philosophies, a sense of natural law, and so on, that it really did not
make up but borrowed from the world of wisdom, the world of reason, the world of
philosophy, however you want to call it. Modern people do not trust it; modern people do
not trust the tradition of the Church, the traditional values of the Church. Are they right in
being distrustful? Well, yes and no. In one way they are being like Christ in challenging
traditional ways of doing things and thinking, and of course they are justified in following
Christ. However, they do not have, most of the time or much of the time, Christ’s sense of
the Father. They don’t really know the Lawgiver. They don’t really know the Creator of
nature the way Jesus did. So when they come up with their viewpoint of what should be,
it isn’t always very enlightened or very inspired; it’s often very defective.
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Now the only solution to this is to immerse ourselves in the power of the word and in
the power of the Holy Spirit. We cannot surrender our responsibility to form our own
conscience to someone else. We can’t say, well, it’s too hard; I don’t really want to do it; I’ll
just rely on him or them or it or her. We must face the responsibility to form our
conscience, but we have to recognize our own innate knowledge, ability, perception, and
insight needs help. We need the help of divine grace, the help of the Holy Spirit. We need
the help of the word of God. We have to pray ourselves into the divine will. We have to
surrender to something higher than ourselves. And when Christians do that, their
consciences are formed, even though not always identical to each other, but then they can
move forward.
Now we are talking this week about Church unity. We need to do that in regard to the
Churches, the bodies. We have to find how the Lord wants us to treat each other. We
cannot find the truth in any one particular place in a static way. We have to let the Lord be
our teacher and the Lord lead us forth. And if we let the Lord lead us, we will treat each other
the way the Lord did. We will move in the paths that God indicates, and we will start to
witness to a fundamental unity in the Church because, after all, there is only one Spirit;
there is only one faith; there is only one Baptism. We may produce all kinds of
multiplicities of interpretations and doctrines and points of view, and they may be good or
bad or partially good or partially bad. But we have to recognize what is human and what is
divine—there’s a difference. And in our history we have put way too much emphasis on
what is really only human and turned away from what is truly divine. Therein lies the
problem of the division among Christian people. It wasn’t created by the Holy Spirit. It
wasn’t created by Jesus Christ. It was created by men who thought themselves first and
foremost the greatest authorities. And the only way to God’s way, to a sense of unity, is the
road of humility. And the road to humility means admitting when we don’t know, and
admitting when we’re not sure, and recognizing the demand for certainty is illegitimate,
not virtuous, it’s rooted in pride.
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Rev. Paul A. Hottinger
Both Sides of the Story The Conversion of St. Paul, apostle Friday, January 25, 2013
8:15 AM Acts 22:3-16; Mk 16:15-18 (An insider converting and able to explain)

I suppose it is possible to exaggerate anything, but it’s hard to exaggerate the
importance of St. Paul in spreading the gospel.
Jesus called a motley crew around him: fishermen, one tax collector, assorted fellows.
They were inspired by the Holy Spirit and went out fearlessly to proclaim the gospel as
they were told. However, they were apparently unaware of or unable to deal with a
fundamental problem that the whole mission of Jesus created. The problem was very
simply Jesus didn’t fit the description of a Messiah. His resurrection from the dead
was itself an astonishing, miraculous, undeniable event, at least undeniable to those who
experienced it. And this itself was in the Jewish tradition supposed to be the beginning of
the new age, the age of the Messiah. But other than that, things didn’t follow according to
plan. And for devout Jews, this was a big problem; for those following the Law it was a
big problem. For those outside the Law, no problem. For those people who were, you
might say, slackers, for those people who were public sinners or publicans or tax
collectors, there was no problem. But for the devout there was a problem because the
Law and Christ didn’t mesh.
So along comes Saul, Saul of Tarsus, a man who really was a devout Jew in every
way, not an outsider, not marginal, an insider. And, of course, naturally he persecutes
the Church because it’s not right according to the tradition of the elders, according to all
possible interpretations of the Law. And it’s precisely he who becomes the great
preacher of the gospel. He is the one who is, first of all, devout on the one hand and yet
he actually hears Jesus’ own voice risen from the dead; he can’t deny that. So within
Paul himself all the conflicts, all the contradictions, all the dilemmas, of Jesus’
preaching and Judaism come together. And he is smart enough to know all about it; he as
aware of all this, and he is able to take it in and preach about it.
And he does so in a remarkable way. He does not reject Judaism. He does not reject
the covenant—not at all. Later Christians will; he does not. He says, no, the Jews are the
chosen people. God does not repent of his call or his election. The covenant is still the
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covenant. He just says they have to wait a while before they are going to be called. Of
course he wonders why that is, but he accepts this as a fact. He realizes that if other of the
leading teachers of Judaism had the experience he had, they would also become
Christian, but they don’t. He wonders about this, is even a little bit worried about this, but
he realizes this is God’s way. This is what God is doing, like it or not.
So he articulates an understanding of the gospel that is all inclusive, but where the last
become first and the first become last, which is actually a statement Jesus made quite
often. So the Jews are still the chosen people, but now they have to wait until the end
before they are called to Christ. Meanwhile there is an opening for all the gentiles, and
that just means all the common people of the world, to come in and “fill up the ranks” as
he says, of the people of God.
So Paul is one who is able to really preach because he understands both sides of the
story. He has experienced the risen Christ, but he also knows the Law. He is not an
outsider, and so he is actually able to articulate very clearly what the issues are. And as
he articulates it, it turns out that the Law, however valid it is and however valid it
remains, it is really on a lower scale, a lesser scale than the word of the gospel. It’s
from God, but not in the same way Christ is from God. And it is really Paul then that
makes a way in the world, perhaps not in his own time, but later on he makes a way in
the world for the gospel to become a universal world faith. So when we celebrate the
Conversion of St. Paul we are also acknowledging the strange ways God has used to get
his message across.
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Rev. Paul A. Hottinger
Into the Really Real Second Week in Ordinary Time Saturday, January 26, 2013
8:15 AM 2 Tm 1:1-18; Mk 3:20-21 Sts. Timothy and Titus, bishops (Jesus’
perceptions beyond the boundary of the senses)

“When his relatives heard of this they set out to seize him, for they said, ‘He is
out of his mind.’”
This is a favorite passage of mine about Jesus’ family. Some translations instead of
saying “relatives.” they say “family.”
Well, they thought they had a kook on their hands. But what that shows is that Jesus
was operating out of something very different from the rest of them. We do have a way of
thinking that we know: we know what’s right, we know what’s true, we know common
sense. We have clear boundaries that separate us from insanity, craziness. And Jesus
surely did not operate within these boundaries. He was trying to show people that those
boundaries were often very arbitrary and relatively unhealthy, not that there isn’t
such a thing as insanity, but the human mind is much grander than most people
imagine.
In the first reading, the author tells Timothy to fan into flame the gift that he has
received by the laying on of hands. Now this “laying on of hands” is controversial.
Some theologians think it means Confirmation, others Holy Orders. I tend to think it
means Confirmation because in the early Church when a person was baptized ordinarily
hands were laid on them for the gift of the Spirit, and that’s what the author is talking
about—the gift of the Spirit, which we call today “Confirmation.”
But actually we talk too much about sacraments and not about what’s signified. It’s
what is signified that’s important: the Spirit, the Spirit that changes us, that expands our
minds. It expands our hearts beyond the normal boundaries that we take to be real,

Into the Really Real

for real, reality. What people call reality, what people call the real world, is really
simply what they pick up by their senses. Jesus was not talking about that; that is not the
fullness of reality. It’s real. What we pick up by our senses has a reality to it, but it’s
not the real real.
From Jesus’ viewpoint the real real was God, whom he knew as Daddy, as Father, as
Abba. And keeping in touch with the heart of the Father was the most important thing. It
was listening to the Father, following the Father’s guidance, and ultimately surrendering
totally to the Father that was Jesus’ entire life. That was his life journey. It wasn’t
really about anything else. And he was trying to lead his own people in that same life
journey. It is, after all, the journey we have been created for. We have not been created
for something else. And if we have an idea of the meaning or the purpose of our lives that
has nothing to do with God or going to God or living with God, then we have missed out
on the most important thing. Even the little jobs we have and the minor roles we have
in life are supposed to feed into that. Being a father, a mother, a worker, an employer,
doing this or doing that, all is supposed to fit into this bigger picture that is outside the
mind of most of our neighbors. So, yes, Jesus was out of his mind and thank goodness!
We need to get out of our minds too. We need to fan the flame of the Spirit we have
received.
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Rev. Paul A. Hottinger
The Evil of Human Trafficking Third Sunday in Ordinary Time/C January 27, 2013
10:45 AM Neh 8:2-4a, 5-6, 8-10; 1 Cor 121:12-30; Lk 1:1-4, 4:14-21 (Pass laws
to help the vulnerable held captive)

This reading from the scroll of Isaiah is a very provocative story, very believable that
Jesus as a young man could have gone home to the local synagogue and read the scroll.
In itself that’s not too remarkable, but as Luke tells the story it is of great consequence
because by coincidence—what kind of coincidence I don’t know—but by coincidence it
happens to be this very passage about which Jesus says, “This is fulfilled in your
midst.” That wasn’t in Isaiah. That was something Jesus added, and what a statement
that is that Jesus believed himself to be the fulfillment of this prophecy of Isaiah. You
could say that this was Jesus’ own mission statement. This is the way he understood his
ministry.
On a personal level it has been very important to me; it was, in fact, on my invitation
to my ordination because I felt it was so significant that Jesus used these words from
Isaiah.
Now many of them are self-explanatory, but not all of them. “Good news to the
poor”—that’s obvious; “sight to the blind”—that’s obvious. But what does it mean
“liberating captives”? What is that supposed to mean? Freeing everybody in jail or in
prisons? Freeing all those held because of criminal activities? I don’t think that would be
very good news and I don’t think that was what was meant. No, this does not suggest
empting out of prisons, but, rather, it refers to a very sad and really gross fact of life, that
very often the poor and the weak are held captive by the strong and the powerful.
This, of course, is the very basis of slavery, but it’s much more. Even though slavery
is not legal anywhere in the world that I know of, nonetheless, it still exists. It’s one of
the great crimes of modern times, right up there with the illegal drug trade and the illegal
trading in weapons. Right up there is the illegal trafficking in human beings who are
held captive. It involves millions of people. I don’t know if we could accurately say how
many, but one figure is twenty-seven million people in the world today are held in
captivity. For what? For sex trade or for forced labor or for something else of that
type. So they are being taken advantage of and exploited, controlled and used. And
this gospel is talking about liberating all those who are illegally, unjustly bound and held

The Evil of Human Trafficking

captive. Sometimes this is referred to as “human trafficking.” It’s defined as the
recruitment, harboring, or receipt of persons by means of force, fraud, or coercion.
Now how does this go on in the world? Well, it goes on in the world for various
reasons. For one big reason it’s very profitable; it’s very profitable. One estimate was
last year it netted thirty-two billion dollars in profit. And it also works because
vulnerable people are often very needy and very gullible and, yes, very stupid. They
let themselves get hooked. They believe that someone is going to help them go to a
different country and get a good job. Soon they are ensnared and they find themselves
without identity papers, threatened by physical and psychological violence, sexually
abused, or fearing for their families back home, because the perpetrators of this are big
syndicates. Victims in our own country have been found in factories, fields, hotels, spas,
nail salons, and even working in private homes.
I believe it’s hard for most ordinary people to realize that there are really evil people
in the world—really evil—people who exploit others, kidnap, subjugate, use, threaten,
and abuse for their own pleasure or profit. But, after all, evil really does exist. And evil
people exist; of course evil only exists in people or in some kind of spiritual being. It
can’t exist in itself; there is no such thing. It’s a deprivation of the justice, the rectitude
that belongs in God’s creation among people made in the image and likeness of God.
Now one of the purposes of laws—secular law, criminal law, civil law, all kinds of
ordinary law—is to prevent the growth of evil or to bring some kind of vindication or
correction to the existence of evil. However, the laws in the United States that prohibit
trafficking in human beings expired in 2011. The laws have not been renewed. It is
imperative that we pass laws in this country against human trafficking. It is imperative
that we find ways to support victims of this kind of injustice. Dilly-dallying is not
acceptable. That’s what the politicians are doing.
After Mass, you will have an opportunity to do something about it. You can sign
postcards to Senators Kirk and Durbin urging them to act, and I urge you to do that.
Also after Mass, there will be a presentation in the upper room by Sister Jean Okroi of the
Institute of the Blessed Virgin Mary; if you remember Sister Elizabeth, that’s her order.
And she will raise your awareness of this insidious evil in our midst, and all are welcome.
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Rev. Paul A. Hottinger
Optimistic Harmony vs. the Enlightenment Third Week in Ordinary Time Monday,
January 28, 2013 8:15 AM Heb 9:15, 24-28; Mk 3:22-30 St. Thomas Aquinas, priest
and Doctor of the Church (Christianity exemplified in the medieval cathedral)

Today we are celebrating the memorial of St. Thomas Aquinas—a great philosopher, a
great theologian, a great church person—from the thirteenth century. Now in reading St.
Thomas’ writings, one thing that strikes me rather strongly is his great optimism about
people. In fact, in a certain way, I sometimes wonder how he ever got so optimistic about
human beings, about human nature. He speaks of it as if it has this tremendous potential;
that every single human being has this tremendous potential for knowing God even
without revelation, even without faith, a natural potential which is hard to find in people
today. According to his view, it would be almost impossible to be an atheist unless there
was something drastically wrong with your brain or your mind or something was terribly off.
But we see atheists all around and they’re taken for granted and they seem to be normal. So
was he too optimistic? I’m not sure.
But we are all products of our ages, and the age in which St. Thomas lived was an age in
which it was taken for granted that people belonged to nature and that their role was to
find harmony in nature. If you want an image of what the medieval world was like, look at
a cathedral. A cathedral is huge, high; and that’s representing the universe. The cathedral
represents the universe and as you walk into a cathedral, you feel small. Why? Well,
because in the universe we’re small. We’re a little part of the universe, but we’re part of it.
Now on the walls of the cathedral, which were glass, are painted the pictures, the stories, of
our past, how we got to where we are, all from, of course, Scripture, biblical history. So
that informed the minds, or it was supposed to inform the minds, of people about who they
were.
But that is no longer the world we’re living in. In the world we’re living in, being small is
considered bad, not normal, not good, something to overcome. Between then and now the
world went through what is called the Enlightenment. And the Enlightenment is a very
different mentality from Christianity. It is not a Christian movement. It may have brought
one or two good blessings, like democracy, but other than that it’s not particularly
Christian. The Enlightenment is all about me and how I can do what I want, how I am the
Optimistic Harmony vs. the Enlightenment

center of everything, how I should have power over nature, not a little person fitting into
nature harmoniously but have power over it. And of course that is the reason for the
development of the scientific method: to have power over nature, technology; power over
nature. The science of the Enlightenment was not knowledge for the sake of knowledge. It
was knowledge for the sake of control. And you can read this in the writings of that period:
Francis Bacon, Rene Descartes, later Isaac Newton. That’s exactly what they talk about: our
power over nature.
Now Francis Bacon’s secretary, Thomas Hobbs, of course, wrote also about human
nature, but it wasn’t the optimistic view of Aquinas. Thomas Hobbs writes about human
nature as something pretty bad, “read in tooth and claw,” pretty violent by nature, and so
on. So we have a different world view. Aquinas’ world view was very pacific, peaceful,
benign. Everything was thought to be harmonious, and the responsibility of human beings
was to keep the harmony or to reestablish it if it got out of harmony. That was the purpose of
law; that was the purpose of moral teaching: to keep and reestablish harmony.
So in honor of St. Thomas, perhaps we could reflect on our own potential. Are we living
up to the great ideals that Christianity created, which are exemplified in the medieval
cathedral? That’s an architectural symbol of our faith. We are definitely tempted to live a
different way, a self-centered, controlling, dominating, domineering life in conflict and in
competition with everybody else. But that is not our heritage and that is not our faith.
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Rev. Paul A. Hottinger
A New Family Third Week in Ordinary Time Tuesday, January 29, 2013 8:15 AM
Heb 10:1-10; Mk 3:31-35 (“For whoever does the will of God is brother and sister and
mother.”)

Today we see Jesus carrying on the enigmatic remarks that started when he was 12 years
old in the temple at Jerusalem. “Why were you seeking me? Did you not know I must be
about my Father’s business?” Or “in my Father’s house?”—another translation. There
“Father” is God, a unique relationship that he has that gives him a unique identity. Here
his family comes to him; this is the same family that already, Mark tells us, thought he was
crazy, insane. Literally, in the Scriptures, it says he had a demon. That’s the way they said
things in the ancient world. Insane people, or people who were crazy, were said to have a
demon. So they said he had a demon, his family.
Who are they? We don’t know. People are astonished that his mother is included. I don’t
know what to make of that. But that’s what Mark says: “his mother and his brothers and his
sisters.” Are they children of Mary? Well, according to our tradition, Mary didn’t have any
other children. But Joseph could have. There’s absolutely nothing that stands in the way of
Joseph having a previous family that Jesus would have been brought into. And if he was,
after all, unusual, and if he talked about God in this unique way, they might have thought he
was crazy. You would, probably, if one of your children starting talking about God in a very
personal, intimate way. You might really wonder, or take him to see a doctor. So it’s a
similar situation.
The point is now Jesus is countering: “Who is my mother? Who are my brothers and
sisters?” One of the things that Jesus constantly did was to counteract the very powerful
system, social system, he was born into in which flesh and blood gave identity. He did not
believe this. Again, he couldn’t believe this. He had a very powerful sense of identity from
A New Family

his Father that was not flesh and blood, because he wasn’t talking about Joseph,
obviously. He wasn’t talking about any sense of human paternity. It was the Father in heaven
he was talking about. So what about his earthly relatives? Well, apparently he didn’t care too
much about them.
In many places, he talks as if he’s beginning a new family, that in fact that’s part of
his mission to establish a new family, a family of brothers and sisters. And this is one of
those texts where he is establishing a new family of brothers and sisters who acknowledge
one single Father, who is God. So that is why “father” is not included in this last statement.
“For whoever does the will of God is brother and sister and mother,” not father because there
is only one Father, the Father in heaven. The rest of us can be sisters and brothers and
mothers to each other.
If you think about it, what was Mary’s role in the Incarnation? She simply gave a
home to the incarnate Word. She gave a home to the incarnate Word. She gave herself to
the incarnate Word, as well. Her own nature somehow was tied up with it. But isn’t that
what we’re all supposed to be and do? We’re supposed to give a home to the incarnate
Word. We’re supposed to give our being to it. So “For whoever does the will of God is
brother and sister and mother.”
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Rev. Paul A. Hottinger
Eternal High Priest Third Week in Ordinary Time Wednesday, January 30, 2013
8:15 AM Heb 10:11-18; Mk 4:1-20 (Atonement; Reconciled in the blood of Christ;
Our struggle to be godly; Eucharist)

Today we are reading from the Letter to the Hebrews, and we have been reading that
letter. That letter draws from the images of the temple sacrifices.
The most important temple sacrifice was the annual sacrifice of Yom Kippur. Yom
Kippur is a Day of Atonement. And on the Day of Atonement, the high priest enters
the holy of holies. This only happens on Yom Kippur, no other day of the year. What is
the holy of holies? It’s the inner sanctuary of the temple. It’s basically empty except
for a chair that is empty. The chair is the mercy seat, Kaporet in Hebrew, the mercy seat
of God. So their idea was that at the very center of their temple, God dwelt. And God,
invisible of course to the eye, sat upon the throne of mercy. So the whole idea is that
centrally, God is a God of mercy. This is not new. This does not come from Christ; this
was already part of Judaism: God is a God of mercy. However, on the other hand, this
God of mercy is not approachable. No one can come into the sanctuary except the high
priest and only once a year. There was a curtain separating everybody else from that inner
sanctuary.
Now what did the priest do? He took blood from an animal that had been
immolated—that means blood drawn off according to kosher laws—and then he poured
it in front of the mercy seat symbolizing the purification of the people from all their
inadvertent sins, all the ways in which they didn’t even know they were failing to please
God. So it was really based on the idea of Law, of Torah, and of following the
instructions of Scripture, and so on. But the ritual itself was part of the Torah, and so it
was a sort of legalistic forgiveness.
Now Graham Greene once said that Catholics sin lightly and are forgiven more
lightly. He was referring to the practice before Vatican II of people committing grievous
sins, at least in their mind, and then going to Confession and being forgiven, and then
doing it again and then going to Confession. This of course is preposterous. If something
is really a grievous sin and really offends God, you can’t simply do it and then get
forgiven and then do it again. Forgiveness must involve a kind of repentance, some
type of conversion, a change of heart and mind.
The author is saying, well, that didn’t work in the temple; there was never any change
of heart and mind. But now there will be: “I will put my laws in their hearts, and I will
write them upon their minds.” So there is going to be a change now with Christ. He is
now the new High Priest. He is going to bring mercy and forgiveness, and he is
going to forgive the people, but with a big change: they are not going to be the same
anymore. They are now going to want to, from within themselves, want to serve
God.

Eternal High Priest

Now legalism is a very attractive thing to certain people. They like black and white
thinking. Even if it’s very rigorous thinking, it’s okay as long as they can have a very
easy remedy.
But this is not about that; this is about something much deeper, deeper than offending
God by breaking a law. This is about offending God by not being godly. And Jesus came
to make us godly, to help us be godly, to give us the opportunity and the potential to be
godly. He went and died in order to achieve this. And so his blood becomes a means of
purification and a means of new life, which of course ties into the Eucharist. His high
priestly role is not really what he did on earth; it’s what he is doing now as he has entered
the true holy of holies, which is not on earth but in heaven. His eternal high priestly
role is the role he plays now interceding for us as we struggle to be godly, to have the
laws of God in our hearts and written on our minds, so that we may cease our former way
of life and now live as Christ lived. The Eucharist is, of course, that point of juncture, of
union between heaven and earth, where the High Priest in his heavenly ministry
comes to us through the blood in the chalice, the presence of the very blood he shed
on the Cross and provides for us this means of atonement.
Atonement means at one-ment; that means reconciliation. So we now are reconciled
in the blood of Christ: sinner with God, Jew with gentile, every opposing force all
together, reconciled, because in Christ humanity and divinity dwell together in perfect
harmony. Jesus felt at every moment the Father’s love, unless he lost it during the
passion—that’s one theory—but he felt the Father, he knew the Father’s love; he was
offended by sin because he knew the Father. But, on the other hand, he is also one of
us and so he understood everything, he was tempted himself and in himself he
brought it all together. He brought it all together by loving his enemies. That’s the real
expiation, and that is what we celebrate when we celebrate the Eucharist. That is what
we mean when we call Christ the eternal High Priest.
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Rev. Paul A. Hottinger
Invisible Reality of the Kingdom
Third Week in Ordinary Time
Friday,
February 1, 2013 8:15 AM Heb 10:32-39; Mk 4:26-34 (Parable of the seed
growing in the ground)

“Without parables he did not speak to them, but to his own disciples he explained
everything in private.”
Today Jesus is trying to teach people about the kingdom of God. He uses some
examples, which people usually don’t think about. For example, we take it for granted
that we plant seed and it grows in ways we don’t know. What’s really going on? We
don’t know. And if we dig it up to look, it will ruin it. So we have to say, well,
something is going on down in the ground beneath our vision, and later on we see
signs of it: first the blade, then the stalk. These signs are really visible indications of
something invisible going on in the ground.
Well, so it is with the kingdom of God. It’s an invisible reality. It’s intangible, and
yet it’s the greatest of all realities. Gradually it produces a powerful growth, but no one
will know how this happens. It will not be through any material causes that we can grasp
or see or know or understand.
Now in these ways Jesus tries to draw people’s attention away from what is always in
front of them, to try to bring it to where they aren’t, to draw their attention into something
that they normally don’t want to look at or can’t look at, but to be aware of what they
cannot see and they cannot grasp and they cannot touch, but something that is much
more valuable and significant than what they can touch, what they can see. So the
world really is something on the surface, the world of our senses, but deeper beneath the
world of our senses something more profound, which in an odd way is a basis for what
we do see, just like the seed that grows in the earth is the basis for the plant we do
actually see and eventually eat the fruit of. So it is important that in a very common and
habitual way we focus on the invisible in our midst.

Invisible Reality of the Kingdom

Rev. Paul A. Hottinger
Incorporated into God The Presentation of the Lord Saturday, February 2, 2013
8:15 AM Mal 3:1-4; Heb 2:14-18; Lk 2:22-40 (Solidarity in the body of Christ)

Today we celebrate the feast of the Presentation of Christ in the temple. Now this
has as its background the story of God saving the Hebrews from the power of Egypt.
And in this story of the Exodus, the Egyptians were very hardhearted, stiff-necked,
obstinate, so God convinced them that they should let his people go by taking from
them the first born males, both of human and of their flocks and herds. Now because
of this God said to the Jews, the Israelites, that the first born of their males also belong
to him, and if they want to keep them, they have to redeem them. This is where the word
“redemption” comes from. In this case redemption is buying back from God. In other
cases redemption will be buying one’s liberty from one’s master. And then in another
case redemption means to buy us all back from the bondage to sin and death. But in this
case it’s redemption from God. And that is why Mary and Joseph went to the temple and
offered these turtle doves or pigeons, whichever, we don’t know. So it’s a ritual way of
reminding people, look, your first born really belongs to me.
Now in our faith, in our Church, Baptism is God claiming us as his own. So it’s not
being just the first born male; it’s everyone baptized really belongs to God. So we are not
redeemed from God so we can be part of our families, but our entire families are
incorporated into God. This is the meaning of Baptism. And we have to keep in mind,
because we can forget, our children are not really ours; we only procreate them; they
are really God’s. They are God’s for two reasons. Number one, in the order of nature
the soul does not come from the parents, in the order of nature. But, moreover, in the
order of the supernatural we are all incorporated into Christ through Baptism. And

Incorporated into God

it is in Christ we have solidarity with one another. And this solidarity with one another
is the reason really why we need to pray for one another. We really do suffer from the
faults and lapses and rebellions even of one another. And we also gain from the graces
and gifts and charisms and blessings of one another. We are in one body. And as St.
Paul says, “An eye cannot say to a hand, ‘I do not need you.’” So it is we need each other
in the body of Christ.
And this sense of solidarity is something hard for people to get or to feel because it
goes against our ordinary feelings and perceptions and the way in which people act in our
society. In our society we are really individuals. And a lot of people in our society are
really lonely. They are lonely because they do not feel this solidarity in the body of
Christ. So we need more of this life of the body and sense of the body. We have to be
more attuned to the head of the body, who is Christ, and more able to live the
communal life that the body shares. This is how we live out God’s plan for us.
So on this feast of the Presentation perhaps we could consider: Who are the Simeons
and Annas in our life? I imagine that they were just basically nobodies sitting around
the temple; people probably never noticed either of them. But they had a very keen sense
of God and they were in a very sharp way prepared to meet the Messiah. And they knew
the Messiah when they saw the Messiah. But as I said, probably no one noticed them.
Who in our lives are those Simeons and Annas that really do know, but we always
ignore?
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Rev. Paul A. Hottinger
Love as God Loves Fourth Sunday in Ordinary Time/C February 3, 2013 9:00 AM
Jer 1:4-5, 17-19; 1 Cor 12:31—13:13; Lk 4:21-30 (Everybody has a potential place
in the body of Christ.)

“Love never fails.”
This beautiful instruction from St. Paul’s Letter to the Corinthians is one of the most
popular readings at weddings, and rightly so because it offers or portrays love that can
mature and grow old while remaining fresh and vibrant. Somehow it answers a deep
need that we have in our hearts for just such a quality to connect us, to give us meaning.
And yet although we are actually created and born with this desire for love, we can
see that St. Paul was unique in sophisticated antiquity even speaking of this topic. It is
really the result of his faith that he is able to even understand the need we have for love.
And when I say it is very popular among people getting married, that doesn’t mean it’s
actually reflecting a popular theme in our culture. In our culture when love is spoken,
it’s about something else.
So we need to focus on this very important reading and to realize that St. Paul is not
simply giving us some moral instruction, how to be good, but he is talking about how to
be godly, how to become God. You will recall that was the theme of our Christmas
celebrations: God becomes human so that we can become divine. Well, how do we do
that? Practically speaking, this is the way: we love the way God loves.
And it is not an easy assignment. Loving others often works against our own
inborn sense of self-preservation. Now self-preservation is good. If we didn’t have it,
we wouldn’t still be here. But our society, our culture, the world we live in, takes selfpreservation and it accentuates it. So in our social conditioning we become selfcentered; that’s different. Even in marriage a man and a woman only agree to a selfsacrificing commitment because they believe the other one is also doing it. No one would
unilaterally promise to sacrifice himself or herself for someone else if it were not a
mutual agreement.

Love as God Loves

And yet that’s exactly what God did. God, who became enfleshed in the person of
Jesus of Nazareth, did not only love those who returned love, nor did the saints through
the ages serve only those who loved them in return. That’s not the way of sainthood. But
we have to admit that to commit ourselves to love unconditionally is somewhat unnatural
and, therefore, truly heroic.
Looking at our culture, we can see that selfishness, self-importance, competition for
goods and for affection and the measures people will use to get what they want are the
subjects of many novels, movies, TV shows. In fact, self-love is what makes the world go
around. Many people in life give no hint to thinking or believing that anybody else is as
important as they are. So we have to conclude that St. Paul’s vision of love doesn’t get a
lot of promotion in our culture.
And yet at the same time, our culture also tells us that there is a great deal of
unhappiness in people, even in the most successful people. And that is also a topic of
many novels and movies and TV shows. So St. Paul is not really trying to put terrible
burdens on his followers, but rather he is trying to help them get through the difficulties
of life and find happiness—that’s the goal—and find happiness. He is saying that
selfless love is the road to happiness because it leads to God because that’s the way
God is. He is talking about imitating the way God is. When we imitate the way God is,
we become godly, divine, one with God.
So we are created, as we know, in God’s image to be for others. We are baptized
into one body and, therefore, we are doing ourselves a favor when we live in and for that
body. Elsewhere St. Paul says no part of a body can say to another part that it doesn’t
need it. That’s true. So we can’t say that either about others within the body of Christ.
Everybody has a potential place in the body of Christ. Those farthest away are those
that perhaps we should be most concerned about: including, incorporating, inviting, and
touching with our own concern. As Jesus put it: “Those who lose themselves will find
themselves.”
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Rev. Paul A. Hottinger

Dealing with Rejection Fourth Week in Ordinary Time Monday, February 4, 2013
8:15 AM Heb 11:32-40; Mk 5:1-20 (We all can work by sharing God’s message at
home.)

In so many different ways this is a very odd story. It’s odd because it’s really not Jesus
being sent to the lost sheep of the house of Israel, but to this Gerasenes territory. This is
pagan land. This is outside the sphere that Jesus ordinarily operates in: Judea and
Galilee.
Now there are various times when non-Jews are touched by Jesus, usually at their behest:
for example, the Syrophoenician woman from Sidon, the centurion who is Roman, and so on.
But here, the great difference is that the people do not want Jesus to stay there. Their
response to a healing, in this case a deliverance, is one of rejection. They don’t want Jesus
to stay around. Perhaps they are worried about their property. Somebody lost some swine.
They don’t want to lose any more. They’d rather have people confined, possessed, hurting
than lose their property. So it’s really a story about Jesus’ rejection. It’s the beginning, if
you want to put it that way, of Jesus being rejected. The evangelists have different ways of
showing this. Luke shows Jesus being rejected in the synagogue at Capernaum when he says
some sharp things about their faith when, indeed, he reminds them that God has in the past
worked outside of their faith family, so to speak.
Here Jesus simply goes about freeing this poor individual. But Jesus doesn’t want him to
follow him either. He is not suited for the work. Not everyone is suited for the work. But he
does have a job. He has a mission. He says, “Go home.” Go home, don’t follow me, go
home and tell your family what wonderful things God has done. Everyone can do that.
Everyone can go home and proclaim to his or her own family what good things God does.

Dealing with Rejection

Literally, it’s perhaps not following Jesus, but in another way it’s following his request. And
it’s sharing somehow in his work, albeit not with him.
And so these are some things we have to take into consideration in our own minds. Have
we and do we welcome the work of God even when it causes us to lose something? Do
we really want and work for the freedom, the liberation, of all those who are captive to
evil in any way—even though that will cause us to pay a price? For example, are we
really willing to pay everyone a fair wage even though if they work cheaply, we get our food
at a more modest cost? Are we willing to pay higher prices in order to make sure that the
people who pick the food or produce the food are well paid, properly paid, fairly paid?
That’s the question.
And many of us are not able really to follow Christ in a formal, big vocation, but we all
can work by sharing God’s message at home. Now sometimes that’s not very welcomed,
as Jesus wasn’t welcomed here. How do we deal with rejection? Another question. Jesus
simply left, went somewhere else where he was welcomed. Gradually, that’s how the
gospel is spread. It’s spread among those first who welcome it. And those who don’t
welcome it? Well, they have to stew in their own juices. So not everything Jesus did was
really celebrated, not everything Jesus did was welcome, not everything Jesus did became a
source of joy for him. But he continued.
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Rev. Paul A. Hottinger
Confidence Fourth Week in Ordinary Time Tuesday, February 5, 2013 8:15 AM
Heb 12:1-4; Mk 5:21-43 St. Agatha, virgin and martyr (Two different sides of faith: in
the recipient or in the intercessor)

Today’s gospel lesson gives us a very rich teaching on faith, and there are two different
sides of faith exemplified in this story. In the first case, the woman with the hemorrhage
had a faith which is confidence. If I only touch his clothes, I will be healed—that’s
confidence.
Now in the story, there are lots of people around Jesus, as the disciples point out, but only
one of them received the power from him. And he felt it. He felt power leaving his body,
so in some cases the human body contains a material energy that can be felt coming out,
bringing healing. And that’s the case spoken of here. And what’s the trigger? The trigger is
this utter confidence that the woman has, not the confidence Jesus has. She’s got the
confidence.
Now sometimes I’ve seen people at healing services and they will go up to someone
praying over them, praying over people—there might be three lines, two lines, four lines, ten
lines, whatever; and I’ve seen it, one recently in Lombard there were about five or six lines, a
large church full of people—but some people went from one line to the next line, as if the
issue was whoever was doing the praying. But that’s not what this says. The issue is who is
being prayed for? What is the faith in the recipient? So it’s not about who is doing the
praying but who is receiving the prayer or the gift, rather; the gift of the prayer, the fruit of
the prayer. That’s one example.
The second has, again, nothing to do with the recipient. The recipient is a little girl. She
doesn’t have any faith. She doesn’t even know she’s going to be touched by Christ’s power.
It’s rather her father who intercedes in her behalf. So that is a different kind of faith. This is
Confidence

intercessory faith. Now in regard to this kind of faith, Jesus says, “Do not be afraid.” So
what blocks sometimes this kind of faith is fear. Fear at what might happen to our beloved
blocks us from being confident in getting what we really want to get for them. It somehow
draws us away from God, fear; whereas true faith has to draw us toward God and toward
utter confidence in God’s goodness, in which case, we should be almost indifferent to
the outcome. If we’re truly confident in God, we should be indifferent to the outcome.
However, we must desire life and thriving as God wills us to. So these are things to pray
about.
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Rev. Paul A. Hottinger

Discern the Good and Right Fourth Week in Ordinary Time Friday, February 8, 2013
8:15 AM Heb 13:1-8; Mk 6:14-29 (We can learn how to seek the will of God.)

Today we have the story of how Herod really wanted to please others rather than do
what was really right. He was very much influenced by people around him, and how much
like us he was. It is very easy for us to be moved in one direction or another by popular
opinion; especially by the opinion of people that live near us or with us, our own families,
our own friends, how they can sway us.
Now none of us is infallible, but we all can follow our conscience. We can learn how to
seek the will of God. And this is what’s very important, that we don’t just go off and do
what we think is right, but discern first what right is. This discernment is very important.
This is part of what makes human beings human: the capacity to discern not only their desire
to live and to thrive and to seek the good. That’s all well and good, too, but that desire has to
be guided. And that’s why we have a mind; that’s why we have this capacity. The human
spirit is really a discerning faculty, so that we will choose what is truly good and not
just what appears to be good, what is good in the sight of God and not just good in the
sight of other people who don’t know any better.
So Herod really is in a sense an image of ordinary people. Ordinary people are just like
Herod. He wore a crown, but he didn’t know what it was to rule. He didn’t know what it was
to exercise authority. To exercise authority, we have to know what is good and right and
just. Herod never made it to that place. But each of us can and should, and that’s the
challenge of the gospel today.

Discern the Good and Right

Rev. Paul A. Hottinger
Teach about the Father Fourth Week in Ordinary Time Saturday, February 9, 2013
8:15 AM Heb 13:15-17, 20-21; Mk 6:30-34 (Jesus fulfills the prophecy of God
shepherding his people.)

“When Jesus disembarked and saw the vast crowd, his heart was moved with
pity for them, for they were like sheep without a shepherd; and he began to teach
them many things.”
Most of the gospels are intended to be somewhat surprising or suggesting
something unusual or unexpected.
Well, this one is also teaching something unexpected to the first listeners. What do
you think the people were going to Jesus for? Why were they gathering as a vast
crowd? Why were they disembarking from the boats? What was the plan? What was the
draw? Well, you can be sure it was not to hear teaching. In all probability the people
coming to Jesus were looking for a miracle, some sign, some gift, some healing. But
that’s not what they got. What they got was teaching. Why? Because what people really
need is to learn who they are, to learn who God is. And this is not at all obvious. The
world is full of religious people and religious beliefs. They are not appropriate
according to Christ.
Now the Second Vatican Council wanted to acknowledge the goodness, the
goodheartedness, the good-will of people throughout the world with various religious
beliefs. And that’s all well and good. However, some people have got the wrong idea that
therefore all religious beliefs are equally good. Well, of course they are not. The Jews are
the chosen people and they always will be. But Jesus was not satisfied with the beliefs
of the Jews, nor the gentiles: not the Romans, not the Greeks. Jesus was trying to
tell people who God really was. And that is very closely linked to who we really are.

Teach about the Father

And most religions get this all fouled up. Yes, they are goodhearted. Yes, they are
good-willed. Yes, they are well-meaning. But they don’t really know the Father. They
are not consciously connected to the heart of the Father. They have their own agenda.
They have their own rules, their own views, their own beliefs, their own teachings. Some
are very sophisticated, but that’s not what Jesus came to disclose.
He came to teach about the Father. And the key is this statement about “sheep
without a shepherd.” In the Old Testament the shepherds were the kings. They were
supposed to guide the people. And God complains through the prophets that they are no
good. The shepherds are no good. So God says through the prophet: “I will shepherd
my people.” Here you have God in the flesh of Jesus fulfilling that prophecy.
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Rev. Paul A. Hottinger
Almsgiving a Work of the Kingdom
Fifth Sunday in Ordinary Time/C
February 10, 2013 10:45 AM Opening Song: Come Follow Me Is 6:1-2a, 3-8;
1 Cor 15:1-11: Lk 5:1-11 (The laity carries on Christ’s work; Catholic Ministry
Appeal)

Today’s readings are obviously about vocation, about calling, so perfectly expressed
in the opening song. That opening song is really the whole theme of today’s liturgy. We
see three very notable figures in the history of our faith: Isaiah the prophet of the Old
Testament, Paul, and then Peter and his friends. All three—and there are more than
three really because Peter had several friends along with him—all three are about a
personal call from God. In the case of Isaiah there was some extraordinary vision in the
temple that was the context of his being called into service to the Lord. Paul never knew
Jesus in his lifetime, but after Jesus’ death and resurrection Jesus actually called him on
the road to Damascus. Peter and the other apostles actually knew Jesus in his earthly
sojourn, and in this particular story about the great catch there were signs and wonders
accompanying this call.
Now from the very beginning the Church has acknowledged that some people have
these unusual experiences, but everybody is called. Some people don’t really have
extraordinary experiences; some people never feel anything, but everyone is part of this
mission that Christ himself has begun and continues through us. Not only that, but
we have to admit that when it comes to building the kingdom ordinary people have done
more than all the saints and the apostles. Yes, they were great and, yes, they did
wonderful things, but ordinary people have done more in the long run over two
thousand years. Your families, your friends, your parents, your neighbors are working all
the time in ways that the world doesn’t see. The world sees Mother Teresa. That’s
wonderful, and she was a wonderful saint. But ordinary saints are carrying on the work
too and they must. In fact, that was one of the major focuses of the Second Vatican
Council, whose fiftieth anniversary we celebrate this year, the focus on the lay-centered
character of the Church. Ordained ministry and religious life is really meant to equip the
lay members of the Church to do their daily work for God. It is in that way that the
kingdom of God becomes established and grows. So everyone’s contribution is
important.
Almsgiving a Work of the Kingdom

Now this week we are, it seems all too early, but we are already starting Lent. Why?
Because Easter is early this year, the 31st of March. So we being Lent, and Lent begins
with Ash Wednesday. Ash Wednesday is a wonderful ritual which stresses the
inevitable character of death. We wear ashes to remind us that we are dust. And along
with that comes a pledge what we will not waste anymore time, if we have been wasting
time. In regard to God’s kingdom, we won’t waste anymore time. We will spend every
day of our lives from now on making a contribution to God’s work, because that’s
indeed why we were born and that’s why we have been called. That’s why we have been
baptized is to do God’s work.
Now one of the special, you might say works, one of the special works of Lent is
almsgiving. Almsgiving means supporting the poor and the needy. And from the very
beginning, even before the time of Christ, supporting the poor and the needy was a very
basic work for the people of the covenant. And Christ likewise made most of his
successes in life out of serving the poor and the needy, helping the weak and the sick,
raising them up. Furthermore the saints, such as St. John Chrysostom, have pointed out
that what we give away to the poor and the needy is the only thing we keep when we
leave this earth and go home to God. The treasure we have in heaven is exactly what
we have given away on earth. And so it’s something to think about. What a wonderful
opportunity we have to build-up for ourselves something worthwhile in the sight of
God
And neediness has many faces: the face of, for example, homelessness—that’s
neediness. Can you imagine the pain of not having somewhere to go, somewhere to sleep
or just be. The face of neediness is the face of the young, who are good, who are fine, but
are really in need of solid training, spiritual direction, religious formation, otherwise they
will get taken up in the world and perhaps shipwrecked. And the face of the needy
involves also all those who are served by the ninety-two different agencies in the
diocese of Joliet, all of which are funded by Jesus’ disciples, his followers, those who
take seriously the work that he left behind. You may have already received the letter
from our bishop asking you to support these ministries. It is important that we see in
the great catch that Peter and the other apostles had a prophecy of our own
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fruitfulness, but not in regard to our livelihood, but rather in regard to our ministry. It’s
a metaphor of the many people God will bring, will net in his kingdom.
Now Jesus’ work was fruitful not only because he worked signs and wonders; that was
part of it; that attracted some people that otherwise would ignore it, but really what made
Jesus’ work successful was the love and the concern that motivated his ministry.
And this is something that can motivate everyone. Even if we don’t work signs and
wonders, we can be motivated by love and care for other people. And indeed this is
Jesus’ intention. This is why he has handed on to us his unfinished work.
Last year the diocese of Joliet had a very successful appeal, and the bishop is hoping
this will continue. For example, there are some parishes where they have willing
volunteers to shelter the homeless, but no money. It does take some money. So the
diocese has provided money for a hundred fifty-five thousand different nights. The
diocese also helps to do what parishes cannot do by themselves: form catechists and
form directors of religious instruction, and devise programs and give direction and
guidance to that very important ministry. The diocese also helps shepherd youth
programs totaling over twenty-five thousand young people. Again, young people—it’s
good we have a program here and it’s excellent, but it is also good that they have a place
to go with others and experience various forms of formation and activities. And, of
course, we also have to train priests for the future. We are lucky to have about thirty
seminarians. But, again, education is very expensive, and so we have to help with that.
That’s one of ninety-two different agencies in our diocese, and they are all doing a lot of
good.
So this Lent will be a time for us to think about how we are going to contribute to
the welfare of others, how we are going to alms give, how we are going to provide for
the needy and the poor. And one great way is to contribute to the Catholic Ministries
Appeal. So I suggest during this week we pray about it; we ask the Lord to help us
make a decision that will be generous, that will pile up for us treasure with the Lord.
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Rev. Paul A. Hottinger
Serious Theological Difference
Fifth Week in Ordinary Time
Tuesday,
February 12, 2013 8:15 AM Gen 1:20—2:4a; Mk 7:1-13 (Jesus simplified the Law.)

By coincidence, today’s reading from the fifth week of Ordinary time, Tuesday, segues
perfectly with the cycle of readings that begin tomorrow for Lent.
Here the focus is on what is wrong with the teaching of the Pharisees; tomorrow you’ll
hear: “do not follow their example,” but why? What is wrong with their example? Well,
according to this gospel teaching, Jesus did not believe that the tradition of the elders was
from God; he called it a “mere human tradition.” Now that is not what the Pharisees
taught. They taught that the tradition of the elders was from God, the word of God, Torah. It
wasn’t written down, it wasn’t the written Torah. There are two forms of Torah, written and
oral, and the Pharisees, that is the Rabbis—technically not all Rabbis were Pharisees—but
the Rabbis were in charge of the oral Torah. Later this became put into the Talmud, not the
entire Talmud is the oral Torah, but much of it is; it’s called the Halakhah, that part of it.
Now this is a very serious theological difference. If you believe that God really spoke
all these words of tradition, which is enormous—the Talmud is about nineteen volumes;
that’s a lot of book. If you believe that’s all from God, then you will have to live your life in
a very particular way. But if you don’t believe that’s from God, well, then you’re going to
live life in a different way. So this is a very strong difference in belief.
Now the Pharisees were, I believe, very sincere. The Rabbis really did believe that
Moses was behind the entire Torah, oral and written. Now there were some Rabbis that
actually said the oral Torah was more important than the written, an odd point of view, but
that is what some believed. So this is a dispute about belief, and I think we have to recognize
that we can have differences of opinion about belief, but the gospels make it very clear what

Serious Theological Difference

Jesus believed. He was about simplifying things; he was about getting to the heart of the
matter. He found much of the tradition of the elders to be in the way, sometimes
countermanding the very intention of the Law, the written Law, for example, the fourth
commandment, “Honor your father and mother.” Often people teach this as if it’s really for
children. Well, it’s for adult children. The Law was really written for adults, especially adult
men. The elders were the males, and this was a command that men take care of their parents:
honor them, respect them, follow their lead and guide, and care for them in their old age.
That’s all part of that commandment: “Honor your father and mother.”
Now Jesus is pointing out that there is an oral stipulation that says, well, people could take
all their money and give it to the temple, and then they’d be free of responsibility for their
parents. And Jesus’ point is that’s an abuse; you owe it to your parents to care for them. They
cared for you when you were young; now you have to return the favor. It’s your
responsibility, and you can’t use some other law that somebody made up to cancel it.
But since there were ten thousand of these various laws, you can imagine that this was a very
large issue. There are six hundred-thirteen written laws, six hundred-thirteen. Jesus would
admit they are from God. Ten thousand oral laws, Jesus said they’re not from God. Now
even the six hundred-thirteen Jesus simplified. He boiled them down to two. “Love God
with your whole heart, mind and soul, and love your neighbor as yourself.” He said the
entire Law—he meant the six hundred-thirteen—is contained in those two. This is
simplifying things, and that would be very good subject for meditation in preparation for
tomorrow’s celebration of Ash Wednesday.
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Rev. Paul A. Hottinger

Your Inner Room
Ash Wednesday
February 13, 2013
8:15 AM
Jl 2:12-18;
2 Cor 5:20—6:2; Mt 6:1-6, 16-18 (Pray from the innermost secret part of yourself.)

There are various ways in which it’s hard for modern people to understand the Scriptures.
This word “hypocrite” is one of them. In English, hypocrite implies deception, duplicity, but not
the Greek word. It’s not about duplicity or deception, unless it’s self-deception, because the word
“hypocrite” really means “actor.” And in ancient theatre, the same person could play
various roles and the only way you knew who was who in the play was through a mask that the
actor spoke through. This mask in Latin is persona, from where we get the word “person” or
“personality.” The mask was the identity of the actor at that moment. Jesus is suggesting that
we can behave this way in life, or we do behave this way in life. We have various masks, various
roles, various identities we present to the world and deal with people through those identities or
masks. And that’s the way it has to be. There is a social order. We have different roles. We
have to play them.
Jesus’ point is you can’t do that with God. You can’t deal with God as if God is somebody
else, somebody that you know vaguely and who knows you vaguely. You may know God
vaguely, but God doesn’t know you vaguely. God knows your innermost being at all moments
and you can have no secrets from God. So when you pray, you go to your inner room. That
means the innermost secret part of yourself, and you are there with God. Don’t think you can
ever exclude God. And then you pray from who you really are, not who you want to be, not who
the world has made you to be, not as a result of your birth or your success or your failure or your
achievements or your lack of achievements. None of that means anything to God. You are
someone in God’s sight that he has created, that he sustains in life, apart from whom you
can have no being at all. And the only way you can relate to God is through that true inner
self.
Now here in this particular gospel reading, Jesus is expressing a certain amount of distaste for
religious showing-off, people who love to have other people see them performing religious
deeds, prayer, whatever. Well, we need to take that also very seriously because sometimes even
the good works we do, we really expect something back from people. We expect maybe not

Your Inner Room

applause, but thanks. But Jesus’ point is, well, wait a minute. If you’re really doing this for
God, don’t expect any thanks from anybody else except God. “Your Father who sees in
secret will repay you.” You give to the diocese; you get a letter from the bishop. That’s very
nice. But really what we give to God, what we give to the poor, what we do for the needy, we
should expect no thanks from the needy or from the bishop or from anyone else, but from the
Father, who sees what is in secret. He will repay you.
Now when we are in that inner place with the Father, we will start to see things that maybe
aren’t quite right in our relationship with God or with others. You’ve heard the word “repent”.
You will hear it in the rite of ashes: “Repent and believe in the Good News.” That repent
means to change. Change what? Change whatever inside of you isn’t full of gratitude, isn’t
full of love, because what is appropriate for a creature except gratitude and love of the
source of life itself? And if love has motivated our lives, then they will be definitely blessed
lives. But if we have other attitudes in there that fight with love, then probably we end up
with all kinds of strange behaviors. But don’t look at the behavior as the problem. “You drink
too much.” Is that the problem? Well, no. That’s not the real problem. The real problem is why
you started drinking in the first place. And it has to do with the way you look at life, the way
you’ve taken your experience. And that’s what God wants to work on right now, and
through the next forty days.
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Rev. Paul A. Hottinger

God Revealing His Desires First Week of Lent Monday, February 18, 2013 8:15 AM
Lev 19:1-2, 11-18; Mt 25:31-46 (To help the least and the weakest and the poorest)

“Be holy, for I, the Lord, your God, am holy.”
Sometimes we forget the fundamental motivation behind the Law or the Torah. It is
God’s invitation to be one with him, to be united to him, to share and participate in his life,
his being, his reality, if you will. “I am holy”—what does that mean? Well, actually the
original idea of holiness means different from what you would expect, or strange.
Now as this particular passage in Leviticus unfolds, we see what is being prohibited is
acting for your own self-interests when that acting is at someone else’s disadvantage. So
it’s a matter of curbing what is taken as natural or normal or to be expected. People acting in
such a way as to gain something, enhance their lives—all of this is natural, but not at
someone else’s expense. So the strong have absolutely no right to take advantage of the
weak, even though they surely can. That’s the idea.
And why? Because “I am holy.” I am not what you are by nature, but I’m inviting you
into my nature. What is good and what is right is maybe not what you would originally
think, so I will now lay down for you what is objectively right, what is a reflection of my true
nature. So as we look at nature, we look at this wonderful creation, we see that God did not
create it for his own benefit. God doesn’t use others or abuse others for his own benefit.
So if we want to be holy like God is holy, we must follow his goodness—his goodness, not
our idea of goodness, his idea of goodness. God’s idea of goodness: benevolence and
beneficence towards others, especially the most needy.
That part, especially the most needy, then is accentuated in Jesus’ own life and gospel. “I
was hungry, you gave me food.” Here Jesus is identifying with anybody in need and
God Revealing His Desires

saying that whenever we find anybody in need, in any kind of need, responding to that need
is responding to God. Why? Because that’s what God does. That’s what God wills. That’s
what God has made possible. However, he has not carried out to the nth detail his plan. Why?
Because he wants us to share in his plan; he wants us to be able to contribute our own
contributions, our own lives, our own time, our own substance. He’s giving us the
opportunity to contribute that to his plan of creation and redemption. And to respond to
this is to be holy, as God is holy. And there is no other form of holiness. Or another way of
saying that is any other standard of holiness is a false one. This is revealed by God as God’s
standard.
Now sometimes people complain about the law of God. They say, well, it’s just a lot of
don’ts, just a lot of don’ts. Well, that’s because God has given us freedom to seek the good
in every possible way as long as we observe certain boundaries. So it’s a way of saying be
who you are, grow and develop yourself, thrive, multiply. But observe certain boundaries.
Observe my peculiar and strange desires, which you may not have: the desire to help
the least and the weakest and the poorest.
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First Week of Lent
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Is 55:10-11; Mt 6:7-15 (We are preparing ourselves for what God wants to give even
though we don’t know what it is.)

“This is how you are to pray.”
It is interesting that Jesus did not respond to a question or to a request in this particular
story, but took the initiative to warn his disciples that there is a right way and a wrong way
to pray. And the importance is not the words. So he says, do not babble on like the pagans
who think that words are important and the number of them or the length of them or even the
time spent saying them, as if they’re trying to convince some power to do something that that
power is otherwise unwilling to do. That’s not the point. Jesus says, “Your Father knows
what you need,” so you don’t have to inform him; and your Father wants to give you
what is really the best for you, so you don’t have to convince him.
Well, then why pray? Augustine raised that question: Why do we pray? And he came to
the conclusion, well, we pray because in praying we are preparing ourselves for what God
wants to give even though we don’t know what it is. But actually there’s more to it than
that, because when Jesus says this is how you are to pray, he starts to put thoughts in our
minds that probably wouldn’t be there, wishes and desires in our hearts that probably
aren’t really close to us at all.
First he says, to whom are we addressing prayer? It’s to my Father in heaven, as
opposed to the many ideas of God that people might have: idols, creations of their own mind
or their own hands. Sometimes you hear politicians or public speakers talk about God and
country. Well, that’s not the God we’re praying to here. This God is the God in heaven, the
transcendent God, the one upon whom everything depends but who is not part of anything.
Then he says you have to really want certain things, to hallow the name of God, to hold
holy the name of God. God doesn’t exist for our good. In some strange way we can’t
explain, we exist for God’s good. It is our responsibility, therefore, to hallow the name of
God, to honor the name of God, not to use the name of God because we’re in need or because
we’re frightened or because we’re full of fear or for some other reason. We hallow the name
of God because we’re God’s creatures. And we’re different from all the other creatures
because we’re capable of choice. And so our hallowing God is really a choice. Our blessing
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the name of God is something that either, we could say it this way, animals cannot do or they
naturally do. But it’s not a choice for them; for us it is a choice. We are the animal who can
hallow the name of God or who can profane the name of God. And that reveals our proper
disposition. If we are praying from our own little spot, for our little good, we’re not even
starting in the right place. We’re not even aware of to whom we’re praying and we’re not
really aware of the greatness of our role in being on earth. It’s not to promote our little
agenda, but for something grander.
So then he puts some real strong desires here. First, first and foremost, that the Kingdom
of God come, that we pray for that. That’s got to be essential, an object of intense desire
that God’s Kingdom come. It’s not just, well, inevitably God’s kingdom will come—
perhaps, but we have to want it. And our failure to want it is one reason why it is not coming
in very much power, why its signs are so often very weak and faint, and why we are often
weak and faint.
“Thy will be done on earth as it is in heaven.” Of course the will of God is done among
the saints. But the will of God is usually not done on earth, especially the way the insurance
company is saying it’s an “act of God” whenever a storm hits. That is surely not the will of
God in this sense. The will of God means what God really wants from us and among us in
our society. Of course, modern society has no reference at all to the will of God. And ancient
society did; but it was not to the real will of God, it was to whatever they made up. So this is
a serious problem. How are we going to really desire that the will of God be done on earth?
It can only happen when we begin with ourselves.
Then he gets to what we might really need, like “our daily bread,” which could include
everything, all our needs. But that doesn’t come first, and we have to keep that in mind. First
comes God’s priorities, then ours, then our needs. And our wishes don’t end up in here at
all, our preferences. They’re not a legitimate cause of prayer, according to this—only our
needs, but then only after God’s preferences and wishes and desires and intentions and
purposes.
Finally, it’s very important we live in peace with one another and that requires
forgiveness. And if we want it, we have to give it.
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act out our beliefs.)

“Jesus said to him in reply, ‘Blessed are you Simon, son of Jonah. For flesh and blood
has not revealed this to you, but my heavenly Father.’”
It is very necessary that we keep in mind that our faith ultimately rests on a revelation
from our heavenly Father. Without this, Peter would not have been able to say, “You are the
Christ.” To look at Jesus of Nazareth, an historical figure that the whole world agrees existed,
but to look at Jesus of Nazareth and say, “You are the Christ, the Son of the living God,” that is a
revelation from the heavenly Father. Without this revelation we would know nothing of who
Jesus really is, or was, and we have to keep that in mind. The apostles were commenting,
recounting, what people thought of Jesus, and of course their ideas are from the sublime to the
ridiculous. The point that the author is trying to make, the evangelist, is that people don’t know
and can’t know the identity of Jesus; that must be revealed.
Now how does this revelation propagate itself? Through witnessing. But what is
witnessing? Witnessing involves the speaking of the word, but it also involves the gift of the
Spirit that testifies to the word within the heart of the listener. Apparently, however, this
whole process of listening and receiving the word is fraught with all kinds of peril. People can
hear the word and never receive it. Is this their own fault? I don’t know, but I would suggest that
we sympathize with those who do not see in Jesus of Nazareth the Christ and recognize that they
have not yet—I believe someday all will, but they have not yet—received the revelation from
their heavenly Father. Is it their own fault? Have they turned away? Have they become deaf
willingly, willfully? I don’t know. But for whatever reason, their fault or not, they have not
received the revelation from their heavenly Father. So when they look at Jesus of Nazareth,
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what do they see? Well, they could see somebody totally insignificant, or they might see
someone very fine person, they might say admirable human being, but they won’t really know
his true identity. And the world is full of such people, including people who have already
been baptized, and even confirmed in the faith. What happened? I do not know.
But life involves a sifting. Life involves a testing. And ultimately what matters is not what
we say we believe, but how we act out our beliefs. So some people, who maybe agree with the
Scriptures and the Creeds of the Church and the teachings of the Church one hundred percent,
may belie that in their actions. On the other hand, there may be people who don’t accept the
teaching of Scripture, don’t accept the Creeds, don’t accept the teachings of the Church, and yet
in their actions may actually live out the life of Christ. They may really live for others; they
may sacrifice themselves for the good of others. They may take responsibility not only for
their own lives but the lives of others. Well, this is what Jesus has led us to understand is
our proper place in the world. So God’s ways are not our ways. It’s up to us to try to figure out
what God is doing.
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Dt 26:16-19;

In the first reading, we have promises. Keep the Law of the Lord, your God, and you will
prosper. However, no one really explained what it meant to keep the Law of the Lord.
Some imagine it’s totally the same thing as keeping the law of some human king or lord or
state. But no, it isn’t. Anyone who is arrested for a crime is judged on the basis of whether or
not something was actually committed that is observable and provable. In the system in our
country, allegedly, one is innocent until proven guilty. But guilt and innocence in a court of
law is always a matter of external evidence.
But the Law of the Lord is not a matter of external evidence. It’s an internal thing.
Loving the Lord—what does that mean? Is that an emotional feeling? Does it mean doing
good deeds for others? Does it mean refraining from doing evil deeds? Well, it could mean
all those things. And yet it means something else, something even more. Here in the gospel,
Jesus is really getting to the nub of the issue. If you really love God, you are taken up into
God. You let God take you up. And that, in fact, is the very purpose of the creation: to let
us, made in God’s image and likeness, enter into the divine life.
But then that has certain consequences. One of them, perhaps one of the most difficult, is
loving as God loves. And God does not love people according to their own dispositions.
God loves people according to God’s disposition. As John says, “God is love.” Therefore,
God loves even those who are not worthy of it, those who don’t even care, the indifferent, the
hostile. God loves those who have refused to be responsible for themselves. God loves even
those who are hostile to his beloved—his beloved, embodied in Jesus; many were hostile to
him. But nonetheless God, and Jesus in his humanity, loves and forgives. And that’s what it
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means to be “perfect as the Father is perfect,” to love as God loves. As he points out in
this gospel reading: “He makes his sun rise on the bad and the good”—the blessings that
exist in our world, in our nature, are not only for the good, but for everybody—“and causes
rain to fall on the just and the unjust.” This is something that we need to think about for a
long time.
Ultimately, those who finally accept God are accepted through the travails of nature, the
trials of nature, the trials of life. We’re given opportunities to love God, to accept God.
We fail, often, but God is always ready to take us back. The only people that are separated
from God for eternity are those who simply don’t want to be with God. Sadly, there are
some. It isn’t so much for individual failures; it’s for their desire not to be with God. It’s a
completely irrational desire, but apparently it exists. Meanwhile, it is our responsibility to
find our way through life becoming as godly as possible. “So be perfect, just as your
heavenly Father is perfect.”
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Gn 15:5-12, 17-18; Phil 3:17—4:1; Lk 9:28b-36 (Need for hope to stay on the road)

Life is fraught with so many issues we can be waylaid and distracted from what is
really important. The disciples of Jesus had the same problem. We must not think that
because of Jesus’ proximity, the apostles and Jesus’ followers were bathed in light all the
time and had a clear sense of where they were going. Most of the time they didn’t; that’s why
this story is so important.
This is the story about one occasion when they did see. For an instant they saw who
Jesus really was: Light from Light. I’m not sure they knew what it meant, but they saw
something, and it was astonishing and overwhelming. But rather than focusing on the
apostles’ reaction to this remarkable moment, we might rather focus on Jesus and his
intentions and motivations. Why did Jesus pick only three of his apostles and take them
up to the mountain away from the others, and allow them to see, even though for just a
moment, the truth about himself? After all, he is always Light from Light. He was at the
moment of his birth. He was at the moment of his conception, but no one saw it. Now for a
moment they do.
We might follow that up with another question about our own lives: How come God does
not allow us to see him, his ever present reality, in our daily lives? We see hints,
intimations, but that’s all. Why does God hide himself behind the facade of creation?
Well, perhaps we can’t answer those questions, but we might wonder, and we might guess,
that at least for those three—Peter, James, and John—Jesus had a very special assignment
for them. Perhaps because of the roles that these apostles were going to play in the unfolding
drama that we celebrate during Lent, the drama of Jesus’ passion, perhaps they were going to
have a very special role to play; and perhaps their faith was going to be shaken more than
anyone else’s, and put to the test more severely than anyone else’s. After all, they were
called to be leaders, and how do leaders become leaders? By enduring trials. Certainly
Peter was given a very special ministry “to strengthen his brethren.” It’s repeated more than
once in the gospels.
So here we have three leaders of leaders: Peter, James, and John; and leadership is about
hope. A leader without hope is worthless. Even our politicians know this. They have to
provide hope even though on a very secular level. A leader without hope just doesn’t cut it.
And Jesus knew—he probably didn’t know everything—but he sensed that he was going to
undergo a trial that was going to shake the very foundations of the trust and faith he had
planted in the hearts of his own followers. He knew that not only he was going to be tried,
and I think the Transfiguration was his way of helping the leaders of the leaders to
maintain some sort of balance. They saw some preview of life that went beyond the present
moment. He gave them a certain vision that would help them to form this great power we call
hope. And he gave them, through this, an awareness of the bigger things and the deeper
realities that normally we only get hints of, if we get even that.
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Yes, Jesus suspected or knew that their hopes were all going to be dashed; all their
messianic expectations were going to go down the drain. But God was planning something
greater than their expectations, greater than their hopes, greater than anything they could
imagine. He was beginning to form a whole new creation. And just how was Jesus going
to tell them that? Jesus was constantly at a disadvantage talking to people who could not
share his vision of God, who did not have access to the heart of the Father. But these three,
these three, would always remember this day and this hour, and the Transfiguration would
give them a sense of God’s glory and power hidden in the ordinary events of their lives,
which no one else would suspect.
Now the world since then has changed a great deal, but people have not. People are just
the same as they were in the days of Christ, as they were in the days of Cro-Magnon. We
still need hope to continue our work on earth, to endure the inevitable suffering that life
on earth entails and to accomplish something for God. Now many of us may not accomplish
something great for God, but all of us are called to accomplish something for God. One of
the things that we need is hope, and one of our ministries is really to share that hope with
the world. Hope is one of those enduring qualities St. Paul talks about, the three qualities
that will never pass away: faith, hope, and love. They come to us as supernatural gifts in
Baptism. They come from the Holy Spirit; you could say, in a way, they are the work of the
Holy Spirit, and the world needs those qualities. The greatest is love, true, but hope is
essential for us to continue. And like faith, it beckons beyond what the world can see, what
we can see, with our little eyes, and we are born to want something more than what we can
see.
Now some of what the world believes in may be all right. Some of what the world hopes
in may come to pass. But just as surely, what the world believes in and hopes for will all pass
away. The gospel is not about what will pass away. It’s about that indistinguishable desire
in the human soul for what does not pass. We are born with it. We can’t get rid of it. We
can overlay it. We can surround it and cushion it and try to deaden it, but we can’t get rid of
it. It is part of who we are. And Jesus embodied that mystery that connects everything
and makes sense out of everything in life: good and evil, love and hate, friendship and
hostility; it all connects.
Now Peter had an insight. He knew that what he was seeing on that mountain, he had
never seen before and was more important than anything he had ever seen before. So he had
a suggestion, “Lord,” he said, “let’s erect three tents, one for you, one for Moses, and one for
Elijah.” But God’s plan is not for us to erect any tents. God’s plan for us is not to stay on the
mountain. It’s to keep going on the road and helping others see that ultimately no matter
what goes on in the world for better or for worse, for weal or for woe, all will be well.
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Anticipation Gives Hope to Keep Growing Anticipation of the Second Sunday of Lent/C
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Phil 3:17—4:1;
Lk 9:28b-36 All Saints Catholic Academy (Embarrassment has to be overcome so we
can move on.)

Boys and Girls, I am going to present you with two different scenarios, two different
scenarios for your life, and I am going to ask you to vote on which one you would prefer. So
here is scenario number one. This afternoon Dr. Renehan comes to your classroom and
says, “Brendon, get your coat, get your hat, go to the door, your parents are waiting for you.”
Then you go to the door and there are your parents and a limousine and they say, “Brendon,
we have a surprise: we are going to Hawaii right now.” So you get in the limousine and you
drive to the airport. Now at the airport you say, “Mom, Dad, where are the suitcases?” And
they say, “Well, we didn’t have time to pack, so you just have to wear what you’ve got on
and if it’s get dirty, we will wash it out in the sink.” Well, this is sudden. You didn’t know
this was happening; they didn’t know this was happening. So you fly to Hawaii. The
weather is beautiful. You don’t need your coat. You don’t need your hat. You don’t need
your gloves. You don’t need your long pants. You don’t need your shoes, but you don’t have
any sandals. You don’t have any shorts. You don’t have any swimming suit. What a bummer.
That’s scenario number one.
Now here is scenario number two. You go home tonight and your parents say, “Hailey,
we have a surprise for you. Next Christmas we are going to Hawaii. Now you are responsible
for all the things you need: sunglasses, swimming suit, whatever. You have to make a list.
I’m not going to provide anything unless you make a list.” That’s scenario number two. You
have from now until Christmas to plan for this.
Now which would you prefer: scenario number one or scenario number two? Who would
like number one? Okay, wow. And who would like number two? All right, okay, boys and
girls.
Now, boys and girls, I am surprised anyone wanted scenario number one. Normally
people don’t like to suddenly be transported somewhere without any anticipation or
preparation. Normally people wouldn’t like that. But you know, for a lot of people, when
they die this is exactly what happens. All of a sudden where they had been they are not
anymore. All of their plans, all of their work, all of their play, it’s all for nothing. It’s no
more. And where they are, they are not ready for it. They haven’t prepared for it. They
haven’t anticipated anything.
That is why Jesus took Peter, James, and John to the mountain so that they would
have some idea of where they are going. Now he didn’t tell them when they are going. He
didn’t give them a date. But he said, look, what you think is real is only partially real. What
you think you see, you see, but you only see a little bit of what is. For a few moments, and
only for a few moments, Peter and James and John saw the truth of who Jesus was. Light
shone from him. Actually light shines from you too. You don’t see it though. Any soul in
sanctifying grace is full of light. Most people cannot see it. A few people do see auras, but
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most people don’t. Peter didn’t. James didn’t. John didn’t, until that one moment when for a
short period of time they saw the light of Christ.
But Jesus wanted them to see it because he wants us to be prepared for where we are
going. And preparation is two things. First of all, you need a list of what you need. If you
are going to Hawaii, you need a swimming suit. You need shorts, and a few other things. But
on top of that, you need to anticipate. So maybe there is something in your life that’s not the
greatest. Maybe you are tired. Maybe you have too much homework. Maybe whatever. But
you can always say, “Oh, but Christmas I get to go to Hawaii.” That anticipation changes
the way you feel right now. Well, that’s what Jesus wants. He wants us to anticipate that
when we pass from this life, we are going to experience something far richer, fuller, and
more magnificent than we can imagine or see right now. And he wanted Peter to know this
too, and James and John.
Now why did he want Peter, James, and John to know this? Why those three? What
about those three? What about Peter; why was he special? He was the one in particular
who—what? He was one who really denied Christ, wasn’t he? When Jesus was on trial in
the house of Caiaphas and some of the women said, “Oh, you have a Galilean accent. I bet
you are with them.” He said, “Oh, no, no, I don’t know who he is.” Remember that story?
What about James and John? What did they do to embarrass themselves? You have to think
about James and John’s mother. She is really the source of their embarrassment. Remember
when James and John’s mother came up and said, “Oh, I want you to give me a favor. I want
my boys to sit on your right and your left in your kingdom.” Remember that? That’s a very
important story because at that point all the other disciples were mad at them because their
mother was trying to get them ahead as if they were better. That was very embarrassing.
Peter was very embarrassed by his denial. James and John were very embarrassed by their
mother trying to promote them ahead of the others.
Embarrassing moments need something. You have to get over embarrassments. They
always happen to everybody some time. Well, you need to get over it. Jesus wanted them to
be able to get over their embarrassments to keep going. He didn’t want their disappointments
to stop them from growing. We need hope so that we can keep growing. We have to have
some perspective. We have to see there is something on the horizon that is worth shooting
for. If you really don’t think there is anything on the horizon, well, why get up in the
morning? Why bother? Why study? Why work? And actually that’s the way a lot of people
are. They don’t study. They don’t work. They are not going anywhere because they don’t
hope for anything. Hope is a very powerful motivation to keep us moving. And one of
Jesus’ basic points is you have to keep moving in life.
St. Paul said there are three great powers or forces or virtues in the human soul. Faith is
the first one. Faith gives us something to grasp. Hope is the second. It gives us somewhere
to go. And the third and the greatest is love because it unifies us. It connects us. We need
connection. We need connection with more than just me. I can’t just be me. I have to be
connected. So this story about Jesus and the Transfiguration is about Jesus giving his
disciples something to shoot for, believe in beyond the present moment. And we all need
that. We all have to realize that what we see right now is not all there is. Whoever said,
“What you see is what you get,” was dumb. That’s not all you get.
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Mercy vs. Feeling Cheated Third Week of Lent
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Dn 3:25, 34-43; Mt 18:21-35 (We have to become like God.)
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Today we have a teaching on mercy, a very important concept in the Old Testament—in
Hebrew chesed, in Greek eleison. This quality is of God. It’s God who is mercy. God is mercy
and compassion. Sometimes it says God has mercy and compassion; sometimes God is mercy
and compassion. What this story is talking about is how we need to appropriate the same
attitude towards others that God has graciously offered to us.
Mercy is contrary to the feeling of being owed something. That “being owed something”
could be something like money or it could be something like an apology or it could be something
like gratitude or thanks. When we are focused on what we are owed, we are centering our
lives on ourselves. And when we center our lives on ourselves, we are the losers because when
we keep accounts, we can always find someone who hasn’t done justice by us. Maybe our
parents weren’t as caring as we believe they should have been. Or maybe our relatives or our inlaws are not thankful for all we’ve done. Or maybe our sister really never apologized for the
inexcusable way she acted. Or maybe our brother never paid us back the money he borrowed. All
these things have one thing in common: I am owed something.
Jesus’ point is let go of that. If indeed you lent somebody money and you really need it,
well, then in justice that person owes it back to you—true. But if you really don’t need it, forget
about it. It isn’t worth the discomfort you’re causing yourself, the narrowing of your soul that
you’re causing to yourself. The easiest feeling that sinful human nature can come up with is
the feeling of being cheated. That is not because, in fact, we are cheated; in fact, we are the
beneficiaries of the creation.
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And life itself is a gift so remarkable, so great, so beyond compare that just being alive itself
makes us the debtors. We are the debtors to the source of life. But even so, the source of life
keeps on giving and giving and giving. That is the nature of God. And if we really want to
enjoy the fullness of life, then we have to become like God. That means we have to forget about
our accounts, all the ways we figure people owe us something or haven’t treated us right, and we
need to start treating them the way God treats us. We have to never stop giving. If they
appreciate it, wonderful; maybe they’ll be converted. If they don’t appreciate it, that’s their
problem. But justice in terms of equity will never be a basis for human well-being or
harmony.
The only possible basis for human well-being and harmony is love, mercy, chesed,
eleison. Nothing else will work. Why? Because we have been created in the image and the
likeness of God. And ultimately it’s God and only God who can fill the great longing of our
hearts. And any time we substitute anything, we are only harming ourselves. And when we
harm ourselves, no one can stop it.
“So will my heavenly Father do to you, unless each of you forgives your brother from
your heart.”
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“Observe them carefully, for thus will you give evidence of your wisdom and
intelligence to the nations, who will hear of all these statutes and say, ‘This great nation
is truly a wise and intelligent people.’”
Sometimes we forget the real reason for the Law, the real purpose for God giving to his
chosen people, his covenanted people, the Law. The reason is that they could be a good
example, that they would be a witness to the wisdom and intelligence of the Lawgiver.
Far too often, that is completely forgotten. And in terms of that basic purpose, nothing has
ever changed.
As Jesus said, “I have not come to abolish the law but to fulfill it.” And he fulfilled it by
being the greatest possible example of what it means to be human. He is par excellence the
example that God has created—the incarnation of the Word of God itself—so that we
know what it means to be human, what it means therefore to thrive and to really live and,
yes, to enjoy life.
And we are called to that same thriving and that same enjoyment and that same fullness.
And therefore we are also called to fulfill the Law by being good examples. However, on
this particular area, on this particular topic, in this particular area, most of the time Christians
in general fall down. And if there is one reason why Christianity is not thriving or not
growing—although it is in many places in the world but not necessarily in our country or in
Europe—if there’s one reason, it’s lack of good example.
Now what is the opposite of good example? Bad example; there’s so much bad example.
There’s so much scandal. And it isn’t recent; it goes back centuries—just bad living:
people—supposedly members of the Church, supposedly leaders of society whether
ecclesiastical or not, whether clerical or secular, whatever—professing belief but practicing
something not at all admirable, not exemplary. We must understand that we are required
to be exemplary. Being exemplary is not something over and above what God wants; no,
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that is what God wants. Always has; from the time of Moses, always has. Originally he chose
certain exemplary people like Abraham, but that was one man. With the covenant the idea
is that a whole people are supposed to be exemplary. And that’s why this whole people
needs guidance, direction, Torah, instruction. That’s what the Law is all about. It’s about
nothing else.
Do we have to be concerned about the details of the Law? No, Christ himself didn’t even
agree with the way the teachers of his day dealt with all these details. He thought already
they had missed the point, the point of being a good example. So he said I will show you
what it means to fulfill the Law. Now to follow Christ really means to follow in his
exemplary way of life, to lead by example and to avoid every form of bad example—every
form of it. So that’s not a luxury that we can pass off by saying, well, I’m only human.
Forget that one! We are not only human. We are baptized in the Holy Spirit of God.
Furthermore, St. Paul and all the teachers of the early Church made it very clear that
speaking badly about others, which is technically called “scandal,” is completely
forbidden. That’s part of giving bad example. Giving bad example is talking about bad
example. So our very speech has to be edifying if we want to follow the law and fulfill the
law, if we want to be truly Christ-like. That means there are things we should never discuss.
There are stories we should not pass on. Why? Because they’re not edifying. Why would
we want to disedify people? In this area of speech and example, we could spend a great deal
of time.
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Fulfilling the Law

Rev. Paul A. Hottinger
Idolatry vs. True Worship
Third Week of Lent
Friday, March 8, 2013 8:15 AM
Hos 14:2-10; Mk 12:28-34 (St. John of God) (God abides in the moral life of his people.)

“We shall say no more, ‘Our god,’ to the work of our hands; for in you the orphan finds
compassion.”
When we compare the prophecy of Hosea and the gospel, we should start to click and realize
that, in fact, idolatry was rampant in ancient Israel. Of course it was against the first
commandment: there is only one God; “You shall have no strange gods before me,” but that
didn’t stop them. In fact, they didn’t even realize what they were doing because they said “Our
god” to the work of their hands; in other words God revealed himself to Moses, revealed his
name, “I AM WHO AM,” in Hebrew, Yahweh. Now they simply called their statues
“Yahweh.” The golden calf, the various statues, they said they called them by the name of God,
and didn’t realize that this was completely incoherent and incompatible with the belief in a
divine Spirit. They didn’t probe very far. They looked to the nations around them, saw how
they acted, and they copied it. They saw no reason not to because in their mind, and in the
mind of ancient peoples, the value of one’s religion or one’s god was directly proportionate to
the wealth and power and strength of one’s nation or society. Has that changed much?
People still seek wealth and power, and admire it, and respect it, and this is the
fundamental problem.
God chose this unlikely group in bondage in the land of Egypt, brought them out, gave
them his land. Oddly enough, God had a particular piece of property. That’s not explained in the
Bible why that should be, but it’s just accepted. And he said okay, I’m going to choose; you’re
going to be my people, even though all the earth is mine, but you are going to be my special
people, and this is my special property, and I’m giving it to you. That was the basis of the
covenant. The only thing is you must worship me alone and nobody else.
Now other people didn’t have that law. It was not against God’s law for the Assyrians to
worship idols. It was not against God’s law for the Egyptians to worship idols. It was against
God’s law for the chosen people to worship idols. They were special, and they were supposed
to act special. They were held to a higher standard. They and they alone knew that God was a
pure spirit, and that God’s Spirit abided in the Ark of the Covenant, the temple in motion, and
Idolatry vs. True Worship

[Type here]

in the tablets of the Law. In other words, God abides in the moral life of his people, not in
something else, not in beauty, not in images, not in rituals, not in rites, not in prayers, not in
liturgy. God abides in the moral life of his people. When people start making images, whatever
they were of whatever, they’re actually limiting God who is spirit and who pervades
everything, and limiting it to one little thing, and then saying, well, this is where God abides,
here not there. That is not what God revealed. And this lack of faithfulness runs through the
whole history until the time of Christ. Not that there weren’t good people, righteous people, there
were—there were.
Today we read in the gospel about a young man, and Jesus said, “You are not far from the
Kingdom.” And there were a lot of people not far from the kingdom—his Mother. Jesus’ Mother
was not far from the kingdom, his foster father, many of his teachers, and we can imagine all
kinds of people were not far from the kingdom. There were very good, religious, righteous
people, but the vast majority missed the point, and this is always a danger. There’s no easy
way to follow God. The only way to follow God is to do as God asks and to recognize he
abides in the actions of the righteous, the actions of the holy. And he wants his people to
abide in his holiness through their actions, through the way they live.
And the reason we have rituals and prayers and liturgies is all to help us grow in holiness.
They have no other purpose. It’s not to give God anything; God doesn’t need anything. It’s to
give us something, to help us grow in the Spirit of God. And that’s what true worship is.
And it always results in the love of neighbor, which is why Jesus brought these two laws
together. One is from Deuteronomy, chapter six, the other Leviticus, chapter nineteen. Jesus
brings them together because in a man of Spirit or a woman of Spirit, they have to be together. In
another place he says they fulfill the entire Law, not all ten commandments, not all six hundredthirteen commandments, but all ten thousand—Torah of God. And yet so few got the point.
Now Jesus got the point. And it is to Jesus we have to look for what it really means to live
the Law, to fulfill the Law, to embody the Law. It’s his love of others and his devotion to
the Father. There is nothing else. There is no other worship God desires.
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Rev. Paul A. Hottinger
Right Attitude in Good Works Third Week of Lent Saturday, March 9, 2013 8:15 AM
Hos 6:1-6; Lk 18:9-14 (St. Frances of Rome) (We should imitate God, not be selfcentered.)

“I tell you, the latter went home justified, not the former; for everyone who exalts
himself will be humbled, and the one who humbles himself will be exalted.”
This story from Luke is significant in giving us Jesus’ take on the Law and on the nature of
righteousness, which means being in the right in the sight of God. What he is saying very simply
is being in the right in the sight of God is not the product of our own efforts, but is a gift from
God. And it’s a gift we have for the asking, but it requires something from us: not efforts or
accomplishments or achievements, but it does require something in regard to our attitude.
At the very beginning of the story it’s: “Jesus addressed this parable to those who were
convinced of their own righteousness and despised everyone else.” So it’s really not the
conviction of righteousness that Jesus is targeting but, rather, this contempt for everyone else.
Going into the very meaning of fasting, going into the very meaning of tithing, of almsgiving,
the works of mercy, what are they all about? They are about trying to loosen the grip of selfcenteredness, which is sadly the human heritage. We see Jesus did not have the grip of selfcenteredness because he was truly the Word of God enfleshed, and God is not self-centered. God
is by nature giving, loving, forgiving, generous. And the role of all these good works is to make
us like that: generous, letting go, forgiving. In fact, mercy is a two-edged word. It means both
giving and forgiving. Charity, people talk about giving to charity; what does that mean? Well,
it’s connected to the idea of loving for no reason. Charity is the love that God has for no reason
except that God is God. And it’s connected to being generous and giving to others, to strangers
just because they need, not because we know them or because they are worthy or because
they’ve done something for us but just because they need. So we copy God. We imitate God
Right Attitude in Good Works

when we are generous, when we are merciful, when we are charitable because that’s the
way God is.
Now if we do all these things, and then use all these accomplishments and achievements to
make ourselves better than everyone else, more exalted in our own mind than everyone else, then
we’re feeding the wrong thing. We`re using these good works for a bad purpose. We can do that;
we can use good things for bad purposes. Here, good works are being used to feed the egoism,
which is tragic, especially if we don’t even know we’re doing it, especially if we think there is
nothing wrong with this. That’s why Jesus told this parable.
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Rev. Paul A. Hottinger
Sorrow, Contrition, Reparation Fourth Sunday of Lent/C March 10, 2013 9:00 AM
Jos 5:9a, 10-12; 2 Cor 5:17-21; Lk 15:1-3, 11-32 (God cannot not forgive. But we can
remain cold and untouched by God’s tenderness and so deprive ourselves of the peace and
joy that comes from union with God in love.)

This story of the Prodigal Son is one of the best known and most popular in the whole
New Testament. But sometimes people don’t notice that the story isn’t finished. We don’t
know whether the elder brother ever relented and went into the feast. And for that matter, we
don’t know if the prodigal son ever was really reconciled in himself to the father. We only
know the father’s attitude toward him, not vice versa. We assume, oh, of course, the prodigal
son was restored to the father, but reconciliation is really a two-way street. Luke tells us the
father’s attitude; he doesn’t tell us how the son responded.
For the son to be reconciled to the father, he would have to recognize not only what he
confesses here that he sinned against him and God and so on, he would also have to be sorry;
and he doesn’t express any sorrow. True sorrow comes from love, a love that recognizes
having offended love, having offended someone who loves. And that’s what sorrow is;
that’s what contrition is. Did the son have contrition? We don’t know. Luke doesn’t tell us;
he doesn’t want to tell us. Why? Well, this is just a story. It only becomes real in your life, in
my life, in the life of the believing community. Luke therefore steers us away from any
answer to these questions. But what was he trying to tell us? First of all, God, the Father, is
forgiving. What we might not think about is God cannot not forgive. God is God; God is
love; God cannot not be love. God is mercy; God cannot not be mercy. God is what God
is.
But we have an option—we have an option. We can either love or not. We can accept
forgiveness or not. And by the way, Jesus makes it very clear these two go together. Giving
mercy and receiving mercy have to be one and the same thing. And that’s what he teaches in
the Our Father. Luke doesn’t want us to know what happened to the elder brother or the
prodigal son. He wants us to think about ourselves. Some people in the world are like the
prodigal son: they really want God to be dead. That’s what it means: divide up the property.
It’s like saying, “I wish you were dead. I wish I could now inherit my share.” Some people
are like that. Some people are just plain self-centered, selfish, rebellious, and wasteful.
But Luke wants us to see something else. That’s not the only kind of sin there is, these
overt, obvious forms of selfishness. There is a different kind of sin, hidden sin, the sin of
the elder brother, the sin of people who are very loyal outwardly, faithful outwardly, but
inwardly do not share the Father’s joy and, in fact, seethe with resentment because the
Father is so generous to the unworthy, who really resent the fact that good things happen to
people who are not as good as they are, that the sun rises and sets on the good and the bad,
that the rain showers on the just and the unjust. They don’t like this kind of a world. They
don’t think it’s really fair. So this elder brother represents them who said, “You never even
gave me a goat to share with my friends,” which of course excludes the father; the father is
not his friend.

Sorrow, Contrition, Reparation

Jesus is trying to say this is not the kind of worship or devotion or faith that God wants.
He wants real friendship. That’s why Jesus said at the Last Supper, “I don’t call you servants
any longer; I call you friends.” Friendship is the goal with God. Whenever we prefer any
good to God or any desire to the desire for God, we are like these two ungrateful
children. The question is not whether we have offended God, but rather whether there is
enough love in us to provoke real sorrow.
Sorrow has a real positive, tonic effect on our souls. St. Thomas Aquinas says the real
purpose of the sacrament of Reconciliation is to infuse our souls with the love necessary
to reconnect us to God. And it doesn’t come from confession; it comes from contrition.
But do we have contrition? There is no sign of it in the prodigal son, just confession. Are we
like him? Once again, God cannot not forgive. But we can remain cold and untouched by
God’s tenderness and so deprive ourselves of the peace and joy that comes from union
with God in love. Some people say, “Well, why do I have to confess my sins to a priest?”
Well, that’s not the point. The point isn’t the confession. It’s the contrition and the gift that
God gives us through the sacrament to reorder our priorities emotionally, interiorly in
our souls.
So this evening at 5:00 PM we will have a celebration of the sacrament of
Reconciliation. This is not just a celebration of God’s love; it is availing ourselves of the
sacramental grace that empowers us to accept the Father’s forgiveness and experience a
change in our feelings and attitudes toward God and others, attitudes that often imprison
us, attitudes that often poison us. That can change through the grace of God.
Now conversion is not simply a matter of interior change. It is; it starts there, but it
requires more. It requires a change in our actions and choices. We need to repair the
damage done to others by our lack of love or justice. And sometimes we can and
sometimes we can’t, but at least we can make a token effort toward that. This is also part of
the sacrament. It’s called the “satisfaction.” And we are invited as ambassadors of Christ to
repair the damage done by others in our world. After all, we are all one body, although
we often don’t feel that one body. We talk about it; we don’t feel it.
One way we might make some sort of token of reparation for the sins of others might be
championing the plight of the immigrant. As you probably know, our country is awash
with many people who have come from abroad to find food, shelter and work, but have no
legal rights or protections. Right now in Congress there is an initiative to reform our
broken system of immigration. In the upper room after this Mass there will be a program, a
film, One Border, One Body, about the unity that we have with undocumented immigrants.
We may not feel it, but it’s there. This is one way we might begin to make reparations for the
sins of our society. And afterwards you may also send postcards to your representatives in
Congress urging them to pay attention to this matter
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Rev. Paul A. Hottinger
Belief beyond Understanding
Fourth Week of Lent
Monday, March 11, 2013
8:15 AM Is 65:17-21; Jn 4:43-54 (Living by the virtues of faith and hope)

The liturgy this morning from the Book of Isaiah is reminding us that God’s plans are to
create a new heaven and a new earth. Now we don’t actually know what this means, and
some people think it’s presumptuous of the Church to preach what no one can understand.
But St. Paul says that the entire gospel depends on the resurrection of the dead, of
Christ’s resurrection, and we don’t know what that means. He says disputing what it
means is a waste of time. And so that is the nature of faith, or at least one of the aspects of
faith, that we believe in something we do not understand.
Now the reason for this is that it guides us and pulls us beyond our present situation.
People have imagination, but very often indulge in fantasies. The gospel is not about fantasy.
It’s about what is unimaginable. Fantasy is a product of imagination. The gospels are saying,
and even the prophets, that what God is planning is beyond fantasy. It’s beyond fiction. It’s
beyond what we can imagine. And yet it is more real than the present age. And when we
focus on that, we are transported by the virtue of hope. We keep in mind that we are
living on the promises of God.
Now faith is a fundamental trust in God, but hope pulls us onward so that we don’t
get stuck in the present moment in the present age. We recognize the transitory nature of
life as we experience it, and therefore we become certain that life as we know it is nothing
but a foretaste, at the very best, of things to come. And in some ways, it’s not even that. In
some ways, it’s a distortion of God’s plan for us. In some respects, it’s merely a period of
trial and tribulation.
Now living by these virtues of faith and hope means that we actually spend some time
thinking about these truths, that they’re not just something that go in one ear and out the
other; but they become an abiding companion that influence actually how we feel, that
influence how we actually take things, how we respond to what happens in life, that the
transitory nature of this passing world is something that we never forget. We don’t think
about it all the time, but it’s right behind our thoughts and we can turn to it whenever we
need to. So the word of God is really meant to illumine our lives and our minds and our
plans and our hopes and our desires.

Belief beyond Understanding

Openness to the Holy Spirit Fourth Week of Lent Tuesday, March 12, 2013
Ez 47:1-9, 12; Jn 5:1-16 For the Election of a Pope (What does God want?)

8:15 AM

Today we are celebrating Mass for the election of a pope and the prayers of the Church
are that the Holy Spirit would inspire the cardinals.
Now recently in the Wall Street Journal there were a series of articles by various people
saying what the new pope should be like. The sad thing is not one of them mentioned the
Holy Spirit. We live in a society where people seem to think they know. They know what’s
right; they know what the Church needs. Now some of these suggestions were probably
good; but none of them mentioned the Holy Spirit, whereas the most important thing is the
power of the Holy Spirit. What is, after all, leadership in a Christian sense? It’s not being a
political leader with an agenda. That is basically the idea of each one of these contributors:
that the pope is like a political leader; he should have an agenda; it should be this. They
disagreed on which agenda, but they all agreed there should be an agenda. That’s actually
not what a spiritual leader is, not in a Christian sense.
In a Christian sense, a spiritual leader is someone who knows how to listen to the
Spirit and help other people listen to the Spirit, so that together on our journey to God we
can discern what it is God is calling us to be and do. And, unfortunately, whenever we in
practical circumstances try to do this, we bring to our discernment so many preconceptions,
so many assumptions, so many ideas already formed, that we block the freedom of the Spirit.
How can the Spirit move through such obstacles? And yes, our ideas, our concepts, are
obstacles to the Holy Spirit. And even tradition can be an obstacle to the Holy Spirit,
although tradition can also bear certain values through time; but it also can be an obstacle. So
this is the problem. Where is the openness to what God wants? This is what we have to
pray for.

Openness to the Holy Spirit

Rev. Paul A. Hottinger
The Father’s Intentions Fourth Week of Lent Wednesday, March 13, 2013
Is 49:8-15; Jn 5:17-30 (Revealed in the life of Christ)

8:15 AM

“I cannot do anything on my own; I judge as I hear, and my judgment is just,
because I do not seek my own will but the will of the one who sent me.”
This sentence capsulizes in a very pithy way the whole life of Jesus. He has not come to
do his own will. He has come to do the will of the one who sent him. And this, of course,
provides a very clear contrast between life as we know it, in which people do their own will
and think there is nothing wrong with that, and life as God intends it: that we do the will of
the One who created us and who sustains us. Jesus then is the perfect model of what our
life is meant to be.
Now one of the aspects of modern life that is most peculiar to it is a sense in which
people live in the present moment with no sense of life as a pattern where there is an ebb
and a flow, where choices made in one particular moment have consequences for a long
time. People are not aware of this at all. Even the idea of a mortgage—if there is any idea of
something that is long-term, it’s a mortgage, at least thirty years. And yet in the recent
financial crisis, we had people acting like mortgages were just a matter of one-year period or
two years or, well, we will renegotiate or something else. No thought to the long-term
consequences—not on behalf of those taking out mortgages, not on behalf of those writing
the mortgages. An incredible phenomena really that people could be so blind! But that
describes modern life: utterly blind to long-term consequences, connected to a propensity
toward complete individualism, that is, doing my own will.
This creates so much havoc in our society. There is no sense of the degree to which
individual choices made, for whatever reason, have not only long-term consequences for the

The Father’s Intentions

individual who makes them, but for many other people, because whether we like it or not we
do live in a society; we are connected. And it is a very peculiar and very wrong idea that
some people have that they can just live in a sort of isolation, in a gated community, gated at
least in their own minds, keeping out the riff-raff and all the problems that other people have.
This is not the way God created the world; it cannot be; it will not be. We are all connected,
and there are consequences to choices. And the consequences are not limited to the ones
who make the choice. So we have to learn to be responsible for ourselves and to be
accountable to others. And there can be no exceptions if we want to live in a world where
justice reigns for all, and all are able to thrive.
Jesus is the first, the firstborn of a new creation. He is the first to show this is the way
life must be if you really want to thrive. That is something that the Scriptures on a whole,
Old and New Testaments, are very clear on. God’s intention is for us to thrive, for us to
enjoy life. And not only enjoy life now, but more so in eternity—even more so in eternity.
But that won’t be possible unless we follow the way God revealed to us in his Son. It’s only
in the Son we actually know the Father’s intentions, at least in a very complete way.
There can be partial revelations, have been in the Old Testament: the prophets. Other
religions even might have some revelations, but not a complete picture of what the Father
really intends. That comes in Christ fully. The Father’s will—he does what he sees the Father
doing. We want to know what the Father wills, we want to know what the Father intends, we
want to know what is going on. We have to look to the life of Christ. What did he model?
Therein lies the answer.
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Rev. Paul A. Hottinger
Blindness Cured with Enlightenment Fourth Week of Lent Friday, March 15, 2013
Mi 7:7-9; Jn 9:1-41 7:30 PM Healing Mass (Jesus’ mission to the world)

Jesus said to them, “If you were blind, you would have no sin; but now you are
saying, ‘We see,’ so your sin remains.”
The story of the man born blind and the healing of the man born blind is not a simple
healing story, as are many stories in the New Testament. Usually healing stories involve
someone in need, the search, the trust, which leads to the healing. But here the evangelist
John is giving us much more to think about. It’s not just a story of someone being healed. It’s
really a way of talking about the mission Jesus has because this story, as well as the story
of the man who was lying by the Bethesda Pool, both have Jesus initiating the healing
without being asked, without any prayer, without any trust or faith expressed. And pools are
involved in both these stories, the man who had been thirty-eight years and this one, the man
born blind. Both involve pools. This one is sent, the other was trying to get there, but didn’t
have to go because Jesus said, “Pick up your mat and walk.” So, indeed, the work of the
healing took place.
I think what the word of God, the inspired word of God, is trying to get us to think about
is Jesus’ mission. Jesus’ mission is about spreading faith, not in terms of trust only, but
in terms of enlightenment or seeing, faith as seeing. Sometimes we oppose faith in seeing.
St. Paul did. He said, “We walk by faith not by sight.” But this is a kind of faith that sees.
And it’s not really concerned just with this blind man, but really the blind world, as the end
makes very clear: “I came into this world for judgment, so that those who do not see
might see, and those who do see might become blind.” So this is really about the whole
world, not just one person. And it’s about Jesus’ mission to bring enlightenment, faith as
sight, to the world. It acknowledges that the blindness of the world is not really something
that is culpable in itself. “Who sinned, this man or his parents? Neither. This man was born
blind so that the works of God might be made visible through him.” We can say that about
the blindness of the world. It isn’t really because of sin in itself, but it is so that the works
of God may be visible.
However, on the road to seeing we do make choices. We are born with the capacity to
love and we are born with the desire for what is good. We are not born with knowledge of
what is really good. We do not have an inborn conscience that tells us exactly what’s right
and what’s wrong. That we have to learn. We have a blind will, and then we have to have
an enlightened will. Now this is about the enlightening part, the enlightening of the will. So
this is another way of talking about conscience. Conscience is about finding light and
forming oneself in the light and therefore being conscious. In fact, in Italian there are not
two different words for these two different concepts of conscience and consciousness, just
one word: conoscenza. They are deeply related. They have to do with enlightenment, with
seeing.
What the evangelist is telling us is that there are obstacles to being enlightened. And the
obstacles are associated with sin. That’s why at the end Jesus says, “So that those who do not

Blindness Cured with Enlightenment

see might see, and those who do see might become blind.” There is a sort of responsibility
here, not at the beginning, not for the blindness itself, but for not yielding to the light.
In regard to this, St. Ignatius of Loyola has a very interesting teaching. He says if we are
committed to the good, to the true good, to the truth, if we are, then peace within our souls
is a sign of the presence of the Spirit, a sign that we have, in fact, found God or found truth.
However, he says, if a person is not committed to the truth or to the true good, but just
simply wants whatever he or she wants or desires without any examination, without even
caring whether it’s truly good or not, that person could experience the greatest peace, but that
is not a sign of God’s presence, and that is not a sign of God’s pleasure. So choice is
important. And John goes on to add that, sadly and quite unexpectantly, sometimes even
religious beliefs are obstacles to enlightenment, as the case with the Pharisees who say we
know he is not from God; he heals on the sabbath. The evangelist’s point is that the healing
of someone who is hurt, in this case blind, that healing itself should be a witness, a sign from
God, something we can deduce as a sign from God and rejoice in, and instead of doing that
they say, well, no, that is evil because it’s done on the sabbath, that’s substituting a very
different kind of value. And that kind of belief is not wholesome or godly and, in fact, leads
away from God.
So this is also a way of saying that ultimately all of us are responsible for opening our
own eyes or for letting God open our eyes. We have to let that happen. We cannot let our
own beliefs about anything stop us from seeing what God wants to show us right in front of
our faces. That’s why the Gospel of John is associated with signs, the Book of Signs; right up
until the Passion is the Book of Signs, one sign after the other, each one deeply, profoundly
speaking about who we are, who we have been created to be, who we must become in
order to enter into our true destiny, which is life with God in eternity.
We have to renew our minds in regard to what God is doing. We may look into our
world today and see nothing but blindness. Well, of course, there is a great deal of blindness.
People are born blind. They have to be enlightened. But the work of God is at work all the
time. If we don’t see it, that doesn’t mean it isn’t happening. If a blind person does not see
the sun shining, that’s doesn’t mean the sun is not shining. So if we do not see the grace and
power of God manifest itself, it doesn’t mean it’s not being manifested. It means we need a
healing. We need our eyes opened. And if we have any doubts about the goodness of God,
we need our eyes opened. If we think God is someone enforcing the sabbath, we need our
eyes opened. And that’s why so many of our concepts are so lame: theist, atheist. Well, a
theist might, in fact, believe in a type of a god that is a distortion of the real nature of God.
Believer, unbeliever—well, a believer may believe something not quite right. On the other
hand, if one is totally an unbeliever, then one is also quite blind.
But Jesus’ light goes beyond the categories of our minds and our usual concepts and
our names for people, and tries to present something much more whole, much more full,
much more substantial that will help us even in the present moment to experience God, a
God who wants his people to thrive, to see, to hear his word, to know his love, to feel his
presence. And if we are really, truly making a good Lent, we are on the road in a very
conscious way toward this goal.

Blindness Cured with Enlightenment

3

Rev. Paul A. Hottinger
Forming Conscience Third Week of Lent
Friday, March 15, 2013
8:15 AM
Wis 2:1a, 12-22; Jn 7:1-2, 10, 25-30 (Ultimately good and evil are choices.)

These were their thoughts, but they erred; for their wickedness blinded them, and
they knew not the hidden counsels of God; neither did they count on a recompense of
holiness nor discern the innocent souls’ reward.
This is from the Book of Wisdom. And it says something very important for us to keep in
mind, that evil choices blind us to goodness. Ultimately good and evil are choices. The
formation of conscience itself depends on the choice to do and to pursue good. If one never
makes a choice to pursue good, then one does not have a formed conscience in the first
place. If one’s orientation is simply to suit oneself, to love oneself, to do one’s own will, that
kind of person will never have a conscience in the true sense. Everyone has the potential for
conscience, but not the actual form of conscience.
Speaking about this very topic, St. Ignatius Loyola talks about the discernment of spirits.
He says if a person has committed himself to do the will of God and that person prays,
then peace is a sign that one has attained the will of God, but only if, first and foremost,
the person has decided to do the will of God. A person who is bent on evil could be at peace
in the sense of not feeling anything, not feeling compunction, not feeling disturbance, only
because the conscience has already been killed; it’s already been deadened. That’s what this
reading is alerting us to. So the work of forming conscience is an ongoing work. It goes
along with and it’s parallel to the search for the good.

Forming Conscience

Fourth Week of Lent

Friday, March 15, 2013 7:30 PM Healing Mass

“Jesus said to them, ‘If you were blind, you would have no sin; now you say, ‘We see,” so
your sin remains.”
The story of the man born blind and the healing of the man born blind is not a simple
healing story, as are many of the stories in the New Testament. Ususally healing stories
involve someone in need, a search, the trust, which leads to the healing. But here the
evangelist John is giving us much more to think about. It’s not just a story of someone being
healed. It’s really a way of talking about the mission Jesus has because this story as well as
the story of the man who was lying by the pool in Saloam, both have Jesus initiating the
healing without being asked, without any prayer, without any trust or faith expressed. And
this pool of Soloam is involved in both these stories, the man who had been thirty-eight years
and this one, the man born blind. Both are sent to involve the pool of siloam. This one is
sent, the other was trying to get there but didn’t have to go because Jesus said, “Pick up your
mat and walk,” so, indeed, the work of the healing took place.
Now I think what the word of God, the inspired word of God, is trying to get us to think
about is Jesus’ mission. Jesus’ mission is about spreading faith, not in terms of trust only, but
in terms of enlightenment or seeing, faith as seeing. Now sometimes we oppose faith in
seeing. St. Paul did. He said, “We walk by faith not by sight.” But this is a kind of faith that
sees. And it’s not really concerned just with the blind man but really the blind world. At the
end he makes it very clear: “I came into this world for judgement so that those who do not
see might see and those who do see might become blind.” So this is really about the whole
world, not just one person. And it’s about Jesus’ mission to bring enlightenment, faith as
sight, to the world. And it acknowledges that the blindness of the world is not really
something that is culpable in itself. “Was this man who sinned or was it his parents? Neither.
This man was born blind so that the works of God might be made visible through him.” We
can say that about the blindness of the world. It isn’t really because of sin in itself, but it is so
that the works of God may be visible.
However, on the road to seeing we do make choices. We are born with the capacity to
love and we are born with the desire for what is good. We are not born with knowledge of
what is really good. We do not have an inborn conscience that tells us exactly what’s right
and what’s wrong.

Rev. Paul A. Hottinger
Intention, Deed, Consequence
Fourth Week of Lent
Saturday, March 16, 2013
8:15 AM Jer 11:18-20; Jn 7:40-53 (God can bring good out of evil.)

We are gradually and ever so inexorably moving toward the Passion of Christ. Monday
begins Passion Week, and the Church invites us to confront the reality of evil.
Now evil comes in different forms. There is evil in deed. There is evil in intention, and
there is evil in consequence. For our actions to be full of grace, they have to be good in
deed, good in intention, and good in consequence. If something is lacking, usually we need
to forego that action. There are times when evil consequences are tied to good deeds in ways
that can’t be separated and that’s just part of life. But ordinarily if something I do leads to an
evil consequence, I should not do it. And certainly anything I do with an evil intention is
wrong, even if in itself it’s neutral.
Now here we have in the case of these plotters something not that unusual, but we don’t
think about it too much. It’s an evil deed with good intentions. Now because our society
seems to think that it is only the intention that we need to consider—not the deed itself and
not its consequence but only the intention—our society can’t handle this confrontation
because what Jesus’ opponents are plotting is evil in deed; they want to kill him. Now they
have the best intentions. They say, well, he is a fraud; well, he can’t be possibly a Messiah
because he is not from Bethlehem; he doesn’t have the pedigree; he doesn’t fit these various
qualifications that we believe must belong to any true Christ, any true Messiah, so he’s
deceiving the people. He is going to lead to some kind of revolution. The Romans are going
to come in and crush us. It’s going to lead to all terrible consequences, so we’ve got to do
something. Today that kind of reasoning is usually accepted as good, but as you can see
it’s evil. It’s evil in deed.

Intention, Deed, Consequence

Now how does God deal with this evil in deed? He doesn’t stop it. He could have. Jesus
will tell Pilate, as we read next week and the week after, Jesus will say to Pilate, “If my
kingdom were of this world, my Father would send angels to defend me.” But God is
ultimately permissive, even to evil, because he works through human actions: flawed,
sinful, and even malicious. He works through them to bring about something good. This is
the miracle always at work, and it is truly a miracle. It is a supernatural result, a
supernatural fruit, coming out of what could never bring that fruit, any more than water will
ever turn into wine on its own. So this is constantly being drawn forth. God is bringing good
out of evil. The greatest example: the death of the innocent one, the death of the just one.
And it’s something we need to think about and apply to our own personal lives and the life of
the world.
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Rev. Paul A. Hottinger
Righteousness through the Drama of Wickedness
Fifth Week of Lent
Monday,
March 18, 2013 8:15 AM Dn 13:1-9, 15-17, 19-30, 33-62; Jn 8:12-20 (St. Cyril of
Jerusalem, bishop and doctor) (Malicious and false and wicked judgments that pervert
rightness)

Today we begin Passion Week. During Passion Week we are supposed to focus on our
Lord’s passion, but very often popular piety focuses on the wrong thing, or at least not the
most important thing. Piety often focuses on the pain Jesus underwent, the pain of the
scourging at the pillar, or the pain of the crowning of thorns, or the pain of the nails of the
Cross. But that’s not what Scripture focuses on. It simply announces them; it doesn’t dwell
on them.
What the Scriptures look at is the malicious and false and wicked judgments that
pervert rightness, right order, law. This is the issue. Susanna is a type of Christ because she
suffered false accusation. And Jesus suffered false accusation. And many in the history of
the world have suffered false accusation, and have been punished either in a temporal
sense or by death for crimes they did not commit. And why does this go on? This goes on
because of the inability or the unwillingness of people to judge rightly. The servants are
ashamed at the story about Susanna, even though they had absolutely no reason to believe it.
You see, their being ashamed is itself shameful. It’s an emotional reaction that completely
goes against all evidence.
Righteous people would override their feelings with the clarity of the truth, but they
did not. Nor did the assembly; the assembly accepted the testimony of these elders, although
they were obviously not quite right. They had history that people were turning away from or
not acknowledging. Jesus says to the Pharisees, “You judge by appearances.” This is an

Righteousness through the Drama of Wickedness

underlying problem in the human world, in the human race, in human history. We judge by
appearances, and that will never lead to the truth. We need the Holy Spirit.
Now, therein lies the end of the similarities between Susanna and Christ, because in the
story of Susanna, which is from the Old Testament, the schema is the innocent must be
protected; the guilty must be punished. And we see how this happens through the
intervention of the Holy Spirit in the prophet Daniel. But in the New Testament there is
something much more profound. It’s exponentially different from the first.
In the New Testament, God’s plan is actually not to simply save the innocent and
punish the guilty, but to save the guilty, to redeem the wicked. And for that to happen, the
full force of their wickedness has to be realized. They have to be allowed to go to the
ultimate end and goal that they choose. And that’s what the Cross is. It’s God allowing
wickedness complete control. False judgment, false accusations, a perverted idea of who
God is, a perverted idea of what the Law is, questionable intentions—all of this plays a role.
The desire for power, the desire for peace, the wrong kind of peace—all this plays into this
drama of Jesus’ passion. And it’s through this that God allows the spirit of righteousness
to work, bringing forth a new possibility for human beings: the possibility of true
repentance, a true change of mind and heart and spirit, a true recognition of our lack of
conscience and lack of consciousness and a new opportunity to live in the Spirit
regardless of the past. This drama is still in motion.
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Rev. Paul A. Hottinger
Unique Gift of Every Human Person St. Joseph, Spouse of the Blessed Virgin Mary
Tuesday, March 19, 2013 8:15 AM 2 Sm 7:4-5a, 12-14a, 16; Rom 4:13, 16-18, 22;
Lk 2:41-51a (It is the soul that accounts for what makes a human being really human.)

People frequently think of the Christian faith and the Church as supporters of tradition and
traditional society. In some ways that may be true, but in one way it isn’t. Christianity
begins a totally new relationship between child and parents. In traditional societies,
children were totally products of their parents. A boy would expect to be exactly what his
father was, and a girl exactly what her mother was. Whether that family was noble or
peasant, what followed was an exact replica.
But in Christ, that changed. In Christ, there is a recognition. Not only is Christ himself the
only begotten Son of the Father, whom he acknowledged and knew in a personal way even at
a very young age, here around 12, not only that, but Christian theology has come to
recognize that every single person has a soul that does not really come from his or her
parents. So every single human child is a completely unique creation. Yes, physically we
inherit characteristics from our parents and even psychological characteristics and mental
abilities, yes. But there’s something else.
There’s something that cannot be accounted for in the genome. By the way, scientists
point out that ninety-eight percent of the human genome is shared with the chimpanzee. Well
now, do you think that what makes a human being different from a chimpanzee can be
explained by two percent of the genome, that is, the physical blueprint? Of course not. There
is something else at work, something we cannot measure, something we cannot find in our
microscopes, which we traditionally call the “soul.” But it is the soul that accounts for
what makes a human being really human, what makes every single person, even an infant,
unique, a unique gift to the human race.
Unique Gift of Every Human Person

And by the way, you can see how sadly counter-productive and self-destructive
abortion is from a social viewpoint. All these gifts God is sending to the human race are
being wiped out before they’re ever able to bring their giftedness. So we see there’s a great
deal wrong with society. And it starts—the evils and the injustices of society—start by not
acknowledging the giftedness of every child, allowing children either not to grow up at all
or to grow up in distorted and distorting conditions, where they’ll never learn who they are,
where they will be caught up in terrible conditions, where they will form life-denying habits
which are truly vicious.
What Jesus shows us, as a young lad, is that we have to start waking up to the very great
importance of childhood and youth—in every child, in every youth—the gift that God has
placed there, the power that is the soul that endows us with an image of God, that allows us
to grow into a being like God, and that that promise has to be something that we as a
society cultivate and nurture. And if we don’t, we are on a path to perdition, social
perdition.
St. Joseph, the patron of the Church and the one God entrusted to foster his own Word
incarnate, is also one that we can address and pray to that we can turn around some very
unsavory traditions we have taken on.
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Rev. Paul A. Hottinger
God’s Spirit vs. the Evil One
Fifth Week of Lent
Wednesday, March 20, 2013
8:15 AM Dn 3:14-20, 91-92, 95; Jn 8:31-42 (Those who are truly from God are people
of love.)

This gospel reading seems to be a little confusing. At first Jesus is speaking to the Jews
who believed in him, and then he is speaking to the Jews trying to kill him; presumably these
are not the same people. Or maybe it was the same people; maybe those who believed in him
were giving up belief and turning against him. It’s hard to say from the text.
But the point the evangelist is making in this text is that Jesus is from the Father and
anyone who is also from the Father would necessarily love him, because to be from the
Father necessitates love. Whereas those who oppose him, not necessarily the Jews in
general, not necessarily these particular Jews, not necessarily any one particular people, but
anybody who opposes Christ is really a son of the devil or a child of the devil.
This is an important concept which is also brought up by St. Paul in his Letter to the
Ephesians, and it’s hard for us to keep this in mind. We tend to think in terms of flesh and
blood. We think of the world in terms of its physical nature, people in terms of their physical
strength and their motivations, which are very often very material, for example, the
motivation to gain or to win or to overcome or to conquer. But this is saying, well, no, that’s
all surface; there is something deeper here. There is God’s Spirit leading, inviting, guiding,
in Jesus incarnating for the goal of establishing the kingdom of God. And then there’s
another spirit, the spirit of the evil one that is trying to oppose the work of God. And this
spirit often uses a religious mantle: “We are children of Abraham.” That’s one reason Jesus
said, “Call no man ‘father.’” That’s when they shift attack and say, oh no, God is our Father.
Yes, he said, but, “If God were your Father, you would love me.” So your lack of love for
me, your opposition to me, is proof that you’re not from God. You’re from some other spirit,
God’s Spirit vs. the Evil One

the evil one. But this mantle of religion, this “Abraham is our father”—and this goes
throughout history and has many different forms—it should not confuse us.
Ultimately, those who are truly from God are people of love. That’s the real God. That
is who God is. And they may be found anywhere, in any culture, speaking any language.
But anybody who is hateful, anyone who is totally self-centered and self-motivated, selfwilled and exclusively self-loving, or inordinately self-loving, those people, no matter what
their mantle, no matter what their designation or denomination or claim to faith, no matter
what it is, and no matter how many sacraments they have received and no matter what office
they hold, even in the Church, they are from the evil one, We have to let this thinking seep
into our consciousness and inform us and help us to see, because the truth will make us free.
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Rev. Paul A. Hottinger
Challenging Preconceptions Fifth Week of Lent Friday, March 22, 2013
Jer 20:10-13; Jn10:31-42 (Primacy of actions over words)

8:15 AM

Today’s lesson has two very important points. The first is the great danger of our
preconceptions, the ideas that we hold often unexamined, the ideas that we hold that
determine whether we accept other ideas. You might say they’re a certain sort of bottom line
in our minds that we set up often unconsciously, certain boundaries beyond which we will
not go, we will not venture.
Now Jesus was always challenging the people of his own time, as he challenges people of
all times. But here today we read about how people were resisting violently the challenges,
because to them the challenges amounted to blasphemy. But what Jesus was saying was
something that is utterly true, but may seem beyond belief: that we can become God!
That’s what it’s about: that we can become God; we can be truly divine, that we can have the
divine life, that we can live within the divine Trinity. That’s what he is speaking about. And
to people, believers, sincere believers, but who have bottom lines that didn’t allow for that
type of thinking, this was blasphemous. And mind you, they were very sincere and in a moral
sense probably innocent. They were nonetheless not willing to go the extra mile. They were
not willing to be pushed, to be challenged, and so they lost out on something that they
could have had. How God likes that, I do not know. But what we can see from the gospel is
they lost out on something; they could have there and then become friends with Jesus,
collaborators with the Christ, but they didn’t. It’s important that we keep in mind that God is
always moving us. Faith is not holding on. Faith is moving with the divine Spirit, and this
we have to keep in mind.
The second point that this is trying to make out is the primacy of action over words. So
Jesus says if you don’t believe me, that’s okay, but believe what I do. Believe what you see.
Believe in the actions because the actions are what really witness to God. So those true
children of God, how do we know them: by their words? no; by their creeds? no; by their
teachings? no; by their actions? yes.

Challenging Preconceptions

Rev. Paul A. Hottinger
Intentions and Actions
Fifth Week of Lent
Saturday, March 23, 2013
8:15 AM
Ez 37:21-28; Jn 11:45-56 (St. Turibius of Mogrovejo, bishop) (Anyone observing the
signs, the actions of Jesus, should have known this man is from God.)

Today’s reading from the Fourth Gospel, the Gospel of John, gives us a lot to think about. It
portrays the intentions of Caiaphas and the other members of the Sanhedrin as actually positive,
but we can ascertain for ourselves that positive intentions do not necessarily make good
actions. They decided to put Jesus to death to save the nation. Now John says this is a prophecy
because indeed this is what happened. Well, yes and no. Actually it didn’t save the nation. The
very thing they feared came about eventually, not right at that time, but a little later.
The underlying problem was this seething anger at Roman occupation that the Sanhedrin was
afraid Jesus would fan. And they wanted to get rid of him so as to quiet the people, but that
quieting the people didn’t last that long. A few years later, another uprising; a few years after
that, another uprising. Eventually the Romans just got sick and tired of this constant turbulence
and they moved in and they eliminated altogether the kingdom of Judea, and they created the
state of Palestine. And we’re still dealing with the state of Palestine and the remnants of
Judea in our world today.
So the intentions of the leaders may have been understandable, to some degree good, the
means they chose, bad. So we have to examine not only our intentions but what means we
use to get to them. In this case the Sanhedrin decided that it would be okay to get rid of a man
they knew, or should have known, either one, we’re not sure which. But they either knew or
should have known was from God because of the works he did. Jesus constantly referred to his
works. He said, “If you don’t believe in me, believe in my works.” The works are the proof. We
live in a world of action; action is really what’s important. Action shows what is really within

Intentions and Actions

us. And anyone observing the signs, the actions of Jesus, should have known this man is
from God.
Now either they did observe this, and did realize it, and turned against it, possibly, or
probably they really didn’t observe it or follow through with the consequences in their own
minds. They probably just were in denial the whole time. Why? Because it would be too painful.
It would be too painful to admit that Jesus was from the Father, was from God, when what
he said was against what they believed. So they went into this defensive posture and decided to
get rid of Jesus for the sake of the nation, but in the long run this did not work.
But, and this is the point of the gospel, it did not work; their plans came to naught. But God’s
plans were fulfilled because through Jesus’ death—not just because of his death but
because of his internal willingness to die, his willingness to surrender himself to the Father,
his willingness to offer himself, his unwillingness to cause harm to his persecutors, his
unwillingness to call on the heavenly angels to destroy his enemies. These choices Jesus
made changed the history of the world. And God raised him up in the glory of the resurrection
so that those who want to look at signs, those who want to look at actions, can come to believe
and come to know what God is really about while preserving the freedom of all those who don’t.

2 Intentions and Actions

Rev. Paul A. Hottinger
Possibilities to Live Anew Palm Sunday of the Passion of the Lord March 24, 2013
10:45 AM Lk 19:28-40; Is 50:4-7; Phil 2:6-11; Lk 22:14—23:56 (The Eucharist is
the dynamic presence of the risen Lord in our daily lives.)

Today’s liturgy is the only one through the entire year in which there are two gospels.
These gospels clash since they present two very different but opposing sides of human
experience: first the raucous joy and festive welcome for the Messiah, proclaimed at the
beginning of our Mass. It is true that people do want help and are ready and willing to
believe in grace and salvation. However, this is true only if the goods are delivered on time
and don’t cause pain, suffering or disruption of our ordinary lives. Once there are
conflicts, challenges or efforts demanded, it is a different story. Somehow many people
haven’t come to the realization that peace on earth can’t exist without major changes
within people. Justice cannot come about when everyone is concerned only for fairness for
himself or herself.
So the trial of Jesus becomes a moment of truth where even Jesus’ most trusted
lieutenants abandon him. Every detail of the passion narrative accentuates the difference
between what human beings actually are now and what God has called us to be. Later
through the gift of the Holy Spirit, Jesus’ disciples will experience a true rebirth and
offer the world a new beginning. Of course this new birth is slower and more difficult and
more involved than the first birth that we experience when we come to earth. That one only
takes nine months to get ready for; the other takes the rest of our lives.
Every day it brings possibilities for us to live anew. But we can be as blind as the
apostles to these possibilities and as weak as they in living them out. For this reason Jesus
preceded his passion and death with the gift of the Eucharist. He knows human weakness
and he wanted us to know that even though we may abandon him he will not abandon us.
The Eucharist is the dynamic presence of the risen Lord in our daily lives, sustaining us
just as food sustains us, providing gladness for our hearts just as wine provides gladness. The
work and the possibilities of this week will be entering into this passion and the gift of the
Eucharist so that we become closer to what God calls us to be.

Possibilities to Live Anew

Rev. Paul A. Hottinger
Gentleness and Kindness
Monday of Holy Week
March 25, 2013
8:15 AM
Is 42:1-7; Jn 12:1-11 (Nothing really speaks the message until the Cross.)

We have in today’s two readings, demonstrations of the importance of gentleness and
kindness in God’s work of salvation. In the first reading from the prophet Isaiah, the
prophet extols the servant who does not make any waves. “A bruised reed he shall not
crush; a smoldering wick he will not quench.” This servant is almost invisible, doing his
work bringing justice.
In the story of Mary and Jesus, Mary is being kind. And that kindness is connected to
Jesus’ death. And Judas is speaking for so many people, thinking that he knows better. He
knows better how to spend money; he knows better how to allocate resources. But in both
cases, it is the importance of kindness and gentleness bringing about God’s peace.
The problem is, of course—which is what the Cross is about—the world doesn’t want
kindness and gentleness and justice. The world wants what it wants. The world wants to
tell God what to do, just like Judas. And so Jesus has to endure the world: its arrogance, its
pride, its violence. And he does, because love does not discriminate the good from the evil.
Love embraces, and loves sees the goodness even in the evil, the possible goodness, the
potential for divine life. And this is God’s mission and it’s too great for words. And so in
spite of Jesus’ many teachings and in spite of his signs and in spite of the mighty works and
signs and wonders he performed, nothing really speaks the message until the Cross.

Gentleness and Kindness

Rev. Paul A. Hottinger
Ups and Downs of Life Tuesday of Holy Week March 26, 2013 8:15 AM
Jn 13:21-33, 36-38 (Jesus was not exempted from the wave of life.)

Is 49:1-6;

“And it was night.”
Today’s gospel selection is written by a very deeply mystical and contemplative author.
We call him the “beloved disciple,” the one Jesus loved. For him, Judas is actually doing a
service. He is taking Satan out of the room. He is going into the darkness for a while. Of
course, as we know, Judas comes back and so does Satan. But for now, for now, the Son of
Man is glorified, for now. For the beloved disciple, the story of Jesus has contours. Even
the Passion, contours—ups and downs: moments of deep intimacy and moments of
estrangement, moments of understanding and moments of total confusion, moments of glory
and moments of terror.
And, of course, this mirrors our own experience. We do not simply live on a plateau.
There are no plateaus. Life is a wave, and we have to ride the wave up and down. We have
to experience everything: exhilaration and depression, consolation and desolation—it’s all
part of life. The embodied Word of God himself did not cut out for himself any kind of
privileged way of living. Even though he knew the Father in a deep way, that did not
extract him from the wave that life is, nor take away any of the downside. The pain, the
suffering, the desolation, the depression—it was all part of what he assumed and what he
lived.

Ups and Downs of Life

Rev. Paul A. Hottinger
Danger in Doing Our Own Thing
Wednesday of Holy Week
March 27, 2013
8:15 AM Is 50:4-9a; Mt 26:14-25 (Seek God’s will and Christ’s means.)

The figure of interest in today’s gospel story is Judas, and the take Matthew has is rather
different from John, if you’ve noticed. Yesterday we had John’s idea: Judas draws Satan
away from Jesus and his disciples and allows Jesus to be glorified. Here is a different idea.
Now in the Church of Syria, Judas is called “St. Judas,” because they believe that he
eventually repented of any errors, sins, and was included in the kingdom. I don’t know if
that’s true or not, but it’s an interesting idea. It is hard to imagine what he really did. What
does handing over Jesus mean? Jesus was a public figure. It didn’t take any brains to figure
out how to get to him. So what he offered is really a big mystery that no one has ever
solved, if indeed he did anything.
But he is a figure within this story of the dangers of following one’s own point of view.
Some speculate that what Judas was really trying to do was to force God into action. In
other words, he believed in Jesus. He believed Jesus was the Messiah, but he thought Jesus
was not doing the right thing. He was too passive, too quietistic, too easy-going. But if the
Messiah were arrested, then God would do something. So that’s the theory, and that may be
true. But what we have to keep in mind is what Matthew says Jesus said about him: “It
would be better had he never been born.” This is another way of saying his life is useless.
His life is useless to God, anyway.
Now that is possible. When we follow our own ideas and we do our own thing, even if
we believe it to be good, if it is just our own thing, if it is just our own idea, then our lives
are useless to God. For our lives to be worthwhile to God we have to surrender them to him.
We have to seek God’s will. And within the context of the story of Christ, we have to seek
the means that Christ used to bring about his kingdom, not something else.

Danger in Doing Our Own Thing

Rev. Paul A. Hottinger
Scandal and Absurdity vs. Gratitude and Commitment Good Friday: Passion of the
Lord
March 29, 2013
3:00 PM
Is 52:13—53:12;
Heb 4:14-16; 5:7-9;
Jn 18:1—19:42 (Jesus’ experience of his Passion)

St. Paul says that the Cross is a “scandal to the Jews and an absurdity to the Gentiles.” We
might think about that for a moment. The scandal is, of course, that according to Jewish
understanding of God’s Law and Torah the just are not supposed to suffer or be condemned;
only the guilty are. Paul’s point is that we cannot see or appreciate the Cross from the lens
of Torah, or for that matter the Jewish religion. By “Gentiles,” of course, he is referring to
the Greeks. The Greeks at that time were noted for their intellectual profundity. By the time
of Christ already Thales, Socrates, Plato, and Aristotle had come and gone, but they had left
behind a rich tradition of logic and reason. But Paul is saying from the standpoint of logic
and reason the Cross is absurd. You can’t explain the Cross through Law and tradition, and
you can’t explain the Cross through reason or logic. You need a third lens. The lens that we
need to look at the Cross is the lens of love. The Cross represents the degree to which
God will go in order to save his creation. It is the ultimate degree offering love and
reconciliation to the enemy, to the heartless, to the cruel, to the wicked, to the perverse, to the
violent. “God so loved the world that he gave his only begotten Son that the world might
have life through him.”
Popular piety often focuses on the physical pain of Jesus endured on the Cross and right
before. But the physical pain is secondary. Jesus not only showed outwardly the real love
and the real good-will of God toward people, toward his creation, even toward the unjust, he
also felt inwardly in his soul, his human soul—his human soul—he felt the love of the
Father in a way we have not yet, for the most part. The love of the Father: “You are my
beloved Son in whom I am well pleased.” Jesus felt that. From an early age he knew
something was different about him. So he told his mother and Joseph in the temple, “Did not
you know I had to be about my Father’s business,” or “in my Father’s house?” There is not
greater feeling possible to the human soul than to feel the love of God. And every once in a
while we get a tiny, little intimation of it, but he was flooded with it.
But the other side of that is also true. There is no worse possible feeling, no greater form
of suffering than to experience the rejection of God’s love, the rejection of God, the hatred of
God. Most of us never feel this at all—maybe a tiny, little bit reflected by someone. But
Jesus felt this profoundly, vividly, and this profound feeling, pain, suffering of the
rejection of God’s love is what his Passion was. His rejection, his trial, his condemnation
was not only personal toward him—it couldn’t have been—it was really a rejection of the
God who sent him. He kept saying that over and over again. “I do nothing on my own. I
only do what I see my Father doing. I do the will of the one who sent me.” He said, “If you
do not believe in me, believe in the works I do.” That was because the works spoke—the
works spoke—the signs, the wonders spoke directly the message of God, the love of God, the
intentions of God, the goodness and good-will of God toward his creation, toward all people:
good and evil. So to reject Jesus was to reject the very God who sent him, whose
goodness he revealed. And Jesus felt keenly, deeply, vividly this rejection and this denial in
his own human soul. And we could say this really is what the experience of hell is, just as to
experience the love of God is what heaven is. And Jesus felt it in proportion to his ability to
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feel the heart of the Father, which is way beyond anything we can imagine. Some mystics
even say that the suffering of Jesus inwardly made the physical pain of the nails and the
thorns and the whips almost a relief.
You may recall at Jesus’ baptism he was led by the Spirit into the desert where he was
tempted by the devil. Now there were various forms of temptation, as there are for us as
well. One form, of which we are probably pretty familiar, was a form of trickery. “If you
worship me, I will grant you all the kingdoms of the earth.” Well, that’s a trick because, of
course, the devil doesn’t own all the kingdoms of the earth so he doesn’t have them to offer.
But if you believe he does, you might be tricked and follow his lead and believe in him and
believe in his ways. And many do, apparently.
But there are other more subtle temptations. For example, the temptation to do
something good but in the wrong way using the wrong means. “If you are the Son of God,
turn these stones into bread.” Well, bread is good. But turning stones into bread is not the
way in which God wants us to be productive and work in his creation for our betterment and
growth. Then there is another kind of temptation even more subtle. “If you are the Son of
God, throw yourself off the parapet of the temple.” God won’t let you dash your foot against
a stone.
Now the temptations return. John, the gospel read today does not record them, but Luke
does, which I am sure you remember from Sunday. “If you are the Son of God, come down
off that cross. If you are the Son of God, save yourself and us.” These were not suggestions
in the mouth of priests or thieves. These were taunts from the mind of Satan. They were
meant to undermine Jesus’ human confidence in the goodness of God into misusing his
power or simply doubting the Father’s love. But even more they were meant to taunt, to
insult, and to mock, not only Jesus, but everything he stood for: the love of others, the care
for the oppressed, the poor, and the sick. It was meant to mock love itself. It was meant to
laugh at mercy and forgiveness. And this is the devil’s way. He is a mocker, and he mocks
love. In a way all sin is mocking love, but for us ordinarily in a clueless way. That is
why our sins are forgivable, because they are so clueless.
And all of this Jesus feels during his passion. All the rejection, all the derision, all the
mockery that has ever been thrown at God Jesus now experiences in a very human way, in a
way that is profoundly more human than we can experience anything. The sheer horror of the
consequences of rejecting God become visible through Jesus’ cross. It is as if the Cross is
God’s last ditch effort to alert people to the consequences of the horrendous choices they are
making in allying themselves to the forces of evil and darkness. So Jesus says, “When I am
raised up I will draw all people to myself.” That “raised up” has two meanings: raised up on
the Cross, and raised up in the resurrection.
Love does not give up. The love of God does not surrender. It cannot. It is the
fundamental reality that is and must be. And so Jesus’ blood washes away the sins of all
the unwitting allies of his foe because, “they know not what they do”—because “they
know not what they do.” His death, however, defeats evil once and for all because love has
the last word and love is the last word. It is, of course, also the first word from whence
everything sprung.
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Now you and I are still living in between the beginning and the end. We can live in that
word, or we can let it go. We can be tempted as well to give up on the Father’s promises. We
can be tempted as well to misuse our powers for something good but not the best good. We
can be tempted to deny that we are the beloved sons and daughters of God, or to just give up
believing in it, which is giving up believing in our own Baptism. Yes, we are still tempted
as Jesus was. But none of this has to undo us because of the Cross of Christ.
Now what possible response can we make for this so great a gift? Well, firstly, God
surely is not looking for mourners. He is not looking for wailing. He is not looking for a
dirge, nor is he looking for anger at the Jews or the Romans or anybody else. What he is
looking for are joyful and appreciative people who realize how great God’s compassion
is and who are willing to share it with others. As Jesus told the Samaritan woman, “God is
even now looking for worshipers in spirit and truth,” who understand and make known God’s
goodness and help others to see it. God is looking for worshipers who want what Jesus
wanted and who hunger and thirst for God’s ways to be established on earth. And we
honor his Cross with our gratitude, with our commitment to justice and with our solidarity
with all those who suffer.
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Rev. Paul A. Hottinger
Belief Fired by Compassion
Holy Saturday Night: The Easter Vigil/C
March 30, 2013 8:00 PM Gn 1:1—2:2; Gn 22:1-18; Ex 14:15—15:1; Is 54:5-14;
Is 55:1-11; Ez 36:16-17a, 18-28; Rom 6:3-11; Lk 24:1-12 (Faith in the resurrection
of Christ is one and the same as faith in our rebirth and hope in our own resurrection.)

At 10:00 at night several weeks ago when all prudent people would be heading for bed,
Cardinal George gave an interview to the Tribune newspaper, one of the columnists, Mr.
Kass. In that interview he made a rather provocative statement. It was a question. He
wondered out loud: whether the world has changed so much that people can no longer
believe? I found that a strange question coming from Cardinal George. But perhaps we need
to think about it. On the one hand, it is true modern society—especially the upper echelons of
the intellectual corners of modern society, the scientists and the leading thinkers—does not
really encourage faith in any kind of supernatural reality or any kind of transcendent reality.
Most modern thinkers believe that matter is just dead stuff and that life simply appears
because of a series of improbable, but fortuitous, random chances.
Now this in itself should be rather awesome and wonderful, but it doesn’t seem to cause a
great deal of awe or wonder. In addition to that, many people today think about good and
evil only in terms relative to themselves and their own personal interests. So from this
point of view, this point of view that would be considered very acceptable today, neither the
resurrection nor any aspect of faith would or could have much meaning—that is surely true.
However, on the other hand, do we get our capacity to believe or our capacity for faith
from society or from a culture or from other people? It is true that some people are not
willing or not able to think for themselves or to make any judgments that their friends or
family wouldn’t approve. They can’t stand opposition. But this is not really the fault of
society. This is a human weakness.
Our capacity to learn is inbuilt and it includes our capacity to judge what is right, good
and true. And the gospels address this capacity, our capacity to judge what is right, good
and true. We need to see the world through the lens of the word of God, seeing the world as
wounded and, yes, distorted by human selfishness and self-centeredness, but not beyond
redemption in spite of its greatest flaws. The gospels proclaim that even sickness and death
are temporary conditions. This is what Jesus was saying in his signs and wonders. This is
what Jesus is saying in the resurrection: death is just a transition. On the other hand, it is very
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clear that the word of God in the gospels offers us life and health as permanent eternal
conditions in the eternal God into whose life we are being invited. And the great sign of
that invitation is the sacrament of Baptism.
In Acts, Peter states of Jesus: “He went about doing good and healing all those
oppressed by the devil for God was with him.” Jesus’ mission was to reboot the work of
creation. Sometimes things have to be rebooted. Sometimes things have to be reset. And this
was the case. However, in spite of his excellent reputation and outstanding service to the
weak and the poor, he was arrested by those who found him a threat. And these men who
arrested him are not really described as evil or wicked, but what they did was wicked and
evil. And it was because they failed to judge rightly where Jesus came from and whose work
he was doing. He kept saying he wasn’t doing anything on his own but only doing what he
saw the Father doing. He kept saying that he only obeyed the will of the one who sent
him. But this they did not see.
And the same thing happens over and over again in the world for various reasons.
Relatively good people do evil things. And it’s all tied up to their failure to think and judge
rightly for themselves. So Cardinal George’s question is relevant because the scribes and
the Pharisees and the chief priests and the Romans were not willing or able to look at Jesus
and see what God wanted them to see. He himself was a sacrament. He himself was an icon,
a living sacrament, a living icon, a living image through which people could see God,
but they didn’t.
Our question tonight is: Are we doing any better—people today? Well, the answer
truthfully would be mixed: some are; some are not. That’s the world we live in—some are;
some are not. What we need to take away from the empty tomb is the conviction that
however messed up our lives get or other people’s lives get there is always present and
available a greater power than ourselves, which is the power of God’s love active so
powerfully in the life of Jesus, it can lift us up and begin our lives anew. What Jesus
demonstrated in the way he lived and the way he died and in the way he rose from the dead
was that the most essential force in creation is compassion. The most essential, the most
basic, the most fundamental force, power, reality in creation is compassion. Faith in the
resurrection of Christ is one and the same as faith in our rebirth and hope in our own
resurrection. And this is the meaning of Baptism.
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Rev. Paul A. Hottinger
Christ’s Resurrection the Foundation of Christian Faith Monday within the Octave if
Easter April 1, 2013 8:15 AM Acts 2:22-32; Mt 28:8-15 (The encounter between
Jesus and various individual witnesses)

The story about the soldiers is very interesting. As a matter of fact if soldiers, Roman
soldiers, assigned to guard something were to sleep through the night, they would be courtmartialed and executed. So the mere fact that they were around to talk about it itself is a
witness against the truth of it and against the fact that the Romans believed it. They
obviously did not believe that the soldiers simply fell asleep. They knew something was
afoot which they could not explain, but the empty tomb itself proves nothing.
The Church’s faith in the resurrection of Christ comes from the meeting, the
encounter, between Jesus and various individuals—actually, quite a few. St. Paul in one
place says five hundred. That’s a round number, but there were quite a few. But on the other
hand, it was not everybody. It was not people who did not know Jesus earlier, except for one:
St. Paul. All the rest had been acquainted with Jesus in the flesh and followed him in the
flesh; Paul was the one exception.
And yet none of them did as much as Paul to spread the news of the resurrection of
Christ, which St. Paul makes it very clear is the foundation of Christian faith. Because
without it, what do we have? Actually just a nice story about a man that was kind and had
some miraculous powers. It is only the resurrection that imbues Christian faith with
power: power to save, power to give hope, and power to inspire us to be what God has called
us to be.

Christ’s Resurrection the Foundation of Christian Faith

Rev. Paul A. Hottinger
A New Way of Thinking Needed Tuesday within the Octave of Easter April 2, 2013
8:15 AM Acts 2:36-41; Jn 20:11-18 (Letting the word of God really determine truth)

“They have taken my Lord, and I don’t know where they laid him.”
In the Acts of the Apostles, we have Luke’s version of the beginnings of the early Church.
And here we have St. Peter proclaiming the initial gospel, the original “kerygma” it’s called
in Greek, the proclamation of Christ risen.
Now this particular group was moved by the Holy Spirit and they were willing to accept
this message. They said to Peter, well, what should we do? What can we do? And he said
you have to change the way you think. You have to be saved from this corrupt
generation. What is being described is not the change of individuals, or individuals having
remorse for certain individual acts or actions or choices. Rather, what is being described is a
corrupt generation and then a reborn generation—two collectives. And Peter is saying you
have to be saved from this corrupt generation and be brought into the reborn generation, the
renewed generation, the regenerated generation, through the power of the Holy Spirit, the
great sign of which is Baptism. But Baptism itself could be just an empty ritual if it isn’t
accompanied by this desire for newness, this desire for a new life and willingness to start
thinking in a new way; because how can you possibly have a new life without new
thinking? And Peter says if you change your way of thinking and if you are baptized,
then the Spirit will come.
But now there are many Christian people baptized to whom the Spirit has not come in any
effective way. Why? Well probably because they’re really clinging to the thinking of this
corrupt generation. It is very hard to change one’s thinking, because to change one’s
thinking involves the admission that one has not been thinking right all along. It’s very
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hard to do, to say I have been wrong. Not I have done bad things, that’s very different. I have
been wrong about the way I have taken life. My understanding of life has not been
enlightened, not been correct. My habitual ways of thinking, doing, talking are wrong, it’s
missing something so essential.
So the life of a true believer should be radically different from the life of an unbeliever.
And it should be obvious by the way the believer talks, because talking is an expression of
thinking and it’s the thinking that has to change. That’s what metanoia is, what is translated
here “repentance”. It means a new way of thinking which leads to everything else: a new
way of talking, therefore a new way of acting and a new way of deciding things and a
new set of choices. But what is the basis? New thinking. And what’s it based on?
Understanding the word of God, letting the word of God really determine truth: what is
real, what is true, what is good. That’s what this whole story is about. That’s what begins the
Church, a new way of thinking about God and about life.
But the corrupt generation didn’t stop. It has also continued. It is the raw material
from which God draws new life, so it can’t be wiped out. It continues. It generates itself
naturally, although its thinking is corrupt. It’s wrong. It has no understanding of what is real.
It has no understanding of what is true. It doesn’t understand the real good, but it keeps
reproducing and moving on generation after generation, century after century, millennium
after millennium. But all along, Christians are in danger of being sucked back into
corruption, not maintaining their openness to the Spirit, not maintaining their awareness
of God’s word and God’s presence and, therefore, the meaning of life. And this tension
continues to this very day.
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Rev. Paul A. Hottinger
We Recognize What We Expect Wednesday within the Octave of Eater April 3, 2013
8:15 AM Acts 3:1-10; Lk 24:13-35 (We are supposed to be attending to a spiritual
presence.)

Well, boys and girls, we have these various stories about Jesus being raised from the
dead. One thing is common in each story. What is that? Whether it is two disciples on the
road to Emmaus or whether it’s Mary Magdalene or anybody else—what’s common? They
do not recognize who it is—they don’t recognize who it is! Why do you think that is? They
know he died, and people don’t expect people who died to come back to life—do they? No,
people don’t expect that. So they didn’t expect him. A lot of times in life what we see is
relative to what we expect; we don’t see things we don’t expect. That’s proven on all kinds
of different puzzles in all kinds of different ways. Well, here is a case where they didn’t
expect to see Christ, so they didn’t see him. They saw somebody, but they didn’t know who
it was.
How do we recognize each other? What is the thing about each other that we recognize
first and foremost? Our face, mostly—face. But when you get to know people really well,
you can actually tell who they are from behind or the way they walk. You might say, “Oh,
that’s John over there. I can see the way he is walking. He is so far away I cannot even see
his face, but that’s John’s walk.” Or sometimes you might hear someone sneeze. When we
went to Mass when we were children my mother never wanted to sit with us. She sent us
ahead—“You go,” and she would come in later and go somewhere else. She liked to pray by
herself; she didn’t want us around. We were around all day, so she figured, well, she needed
a break. But we knew she was there because she had a very peculiar sneeze; only she would
sneeze that way, so we knew where she was in this big church. So we have different ways of
seeing people, different ways of identifying who they are.
For Mary Magdalene and for these disciples on the road to Emmaus, whatever was
significant for them was blocked. They didn’t see what was significant. They didn’t see
what they were used to. We know that being raised from the dead is something we don’t
know what it’s like. We can just imagine it was different from what people would normally
expect. But the point is that Mary Magdalene was clued into the identity of Jesus when he
spoke to her. He said, “Mary.” All of a sudden then she knew who he was. These disciples
on the road to Emmaus, their hearts were burning in them. If they had reflected for a
moment, they would have said, “You know, there is something really unusual going on
here.” I’m not sure they did reflect. But then when he took the bread and broke the bread,
then they said, “Oh!”
Then he disappeared because, of course, a resurrected body is not like a physical body; it
doesn’t obey the laws of physics. In one case Jesus walked right through the doors of the
upper room and talked to the apostles. They were frightened because they thought: How
could someone walk right through the doors? They were also frightened because they
thought he was angry with them for abandoning them, but he said, “Don’t worry; peace be
with you.” Then to make sure they knew who he was, what did he show them? His face?—
no. The wounds, the wounds on his hands, his side.

We Recognize What We Expect

So there are different ways we have of identifying people, but the point is in the case of
Christ it’s he who identifies himself. He identifies himself. He calls by name. He takes the
bread and breaks it to identify himself. So we are not supposed to be looking for something
physical. We are supposed to be attending to a spiritual presence. It could be in someone
else, or it just could be in us, or in the community. We have to listen—we have to listen—to
be called. We don’t necessarily hear a voice, like my voice. But if we listen, we can hear the
voice of God, however it is that God will talk to you. God does communicate, but we have
to be attentive; we have to be listening.
Then when it comes to the Mass, we have to be attentive to the Mass. If we are
daydreaming, if we are thinking about something else, the words of the Mass and the
sacrament itself won’t do much. But if we are listening and waiting for Christ, then we can
see him in the breaking of the bread. We can see his desire to be with us and to feed us and
support us. So in many ways Christ is present, but we are the ones who have to be a little
bit aware and try to listen and open our eyes.
And then we have to also think about the fact that God visits us in many different ways,
and especially through people in need. Jesus says, “I was hungry, and you gave me food.”
Well, you better start thinking about Jesus in the hungry. Or “I was in prison”—we think of
prisoners as criminals—right? You mean, Christ is a criminal? Well, he was really killed
with the criminals. So we have to be compassionate for everybody, even if we think they are
bad. That’s all part of this recognizing the risen Lord and caring for him in his need. So
it’s both. He comes to us to serve us, but then he wants us to serve him. That way we
build up the community of the world.
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Rev. Paul A. Hottinger
Our Everyday Lives
Friday within the Octave of Easter April 5, 2013 8:15 AM
Acts 4:1-12; Jn 21:1-14 (The guidance of God is meant for every phase of our lives.)

One of the principles elucidated in today’s gospel is that after an encounter with God we
have to go back to work. An encounter with God is not something that is intended to
divert us from our vocation but, rather, to fulfill it.
Simon Peter and his friends were fisherman; so after the ministry of Jesus on earth had
finished, they went back to fishing. Sooner or later we all have to go back to what we’re
supposed to do. We’re supposed to have an encounter with God, but we’re supposed to take
that encounter back into our life; we are sent into the world. And, yes, Jesus said, “I will
make you fishers of men,” but also you will continue to fish.
However, even there the work is different—they were all night, caught nothing. It was
Jesus who showed them how to be successful. It was his direction, his guidance, because the
guidance of Jesus, the guidance of Christ, the guidance of God, is meant for every phase of
our lives. Our work lives, our play lives, our study lives—it’s not just about study, it’s also
about work and play—and our social lives, all of that is to be affected by Christ, directed by
Christ, guided by Christ. He is not into compartmentalizing. We compartmentalize. We
think, well, that’s about God, but this is about something else. No, everything is about God
now if we understand the meaning of Christ.
On this third occasion, of course, Jesus returns to another one of his very famous roles,
which is the role of provider; he’s providing food. Jesus was always providing food because
hunger is not only physical; it is, and he provides food for physical hunger, but hunger also
refers to all of what human beings need, and all of human needs God wants to satisfy. And
in a very special way, the Eucharist satisfies the deepest need we have for communion
with God, for being in the presence of God, and being supported by God.
So these stories are stories that are supposed to help us live our ordinary, everyday
lives.

Our Everyday Lives

Rev. Paul A. Hottinger
From Skeptics to Good Witnesses Saturday within the Octave of Easter April 6, 2013
8:15 AM Acts 4:13-21; Mk 16:9-15 (The Lord is sending you.)

Today we have this reading from Mark’s Gospel; it’s much pithier than other
readings. The mention of these two disciples walking on their way in the country is
expanded by Luke; it’s the story of the disciples at Emmaus. Here it’s just a couple of
sentences. And Mary Magdalene is, again, a very short, pithy description. John expands this
into a much larger narrative.
But the point that Mark is making—and he is the first gospel; he is the earliest and
simplest gospel—the point he is making is that Jesus takes the disciples to task because
they don’t believe their own friends. Now think about this: if the disciples who have been
with Jesus, who had seen his many signs of wonder, if they didn’t believe he had been raised
from the dead when their own friends told them that they had witnessed this, then how’s the
rest of the world supposed to believe anything? That’s really what Mark is getting at.
So Jesus almost, I hate to say this, but almost in punishment of their disbelief, sends them
out: says now you go and you proclaim to everybody what you didn’t believe. So those
who are skeptics when converted sometimes are the best witnesses, the best promoters of
conviction, in principle. That’s what Jesus had; he had skeptics on his hands, not credulous
people that would believe anything, but people with hard hearts and skeptical minds. But
that’s precisely the ones he has sent forth, because the world is full of skepticism and
hardness of heart.
The problem, as pointed out by G. K. Chesterton, is when we are skeptical, when we
don’t believe anything, which is a good description of a lot of people, then we end up
believing everything. So this very odd situation now obtains where we have all these
skeptical people: don’t believe in God, don’t believe in miracles, don’t believe in this, don’t
believe in that, but all of a sudden they believe in the craziest stuff, the goofiest stuff, and
love stories of werewolves and other such phenomena. It’s a lack of balance. It’s a lack of
sound judgment, and it threatens the very underpinning of human life. What is human
life without judgment? It’s not human anymore.
So salvation we still need more than ever. And who is the Lord going to send? He is
sending you.

From Skeptics to Good Witnesses

Rev. Paul A. Hottinger
Peace and Forgiveness
Second Sunday of Easter/C
Divine Mercy Sunday
April 7, 2013 10:45 AM Acts 5:12-16; Rev 1:9-11a, 12-13, 17-19; Jn 20:19-31
(We are free to accept or reject love.)

The first words out of the mouth of the resurrected Christ in his first appearance to the
Eleven is about peace and forgiveness. That was the message Jesus preached with his
whole life by his words, his actions, and finally and most eloquently by his death.
God is love. The whole desire of love is for union. So God desires union with the whole
creation. Human beings are endowed with awareness and freedom, and they can accept this
love and this union or not. It is a choice. We are free to accept or reject love, and sin is
rejecting love ultimately. But God does not want sin to separate us from God or from each
other forever. The Cross is the ultimate length God was willing to go to extend forgiveness
and to elicit sorrow because sorrow is based on love. It’s based on the awareness of having
harmed or hurt or rejected love. By seeing on the Cross the damage done by evil we either
join in or withdraw from the violence, the malice, and the mockery of the world. And make
no mistake about this, God intends to extend peace even to his enemies. And this is what
we celebrate today on Divine Mercy Sunday.
Now the Church does not promote any private revelations but rarely does approve of
some, leaving it up to individuals whether they want to listen to them or not. One such
private revelation is very relevant to today’s celebration. It comes from Sister Faustina.
According to her, at the hour of death the mercy of God becomes powerfully
concentrated on a soul so that even in the last moments of life everyone has the chance, the
opportunity, even the most derelict sinner to accept God’s love. However, many souls really
need the prayers of others to help them through this hour. If you recall, the Hail Mary is
a prayer that Mary will be with us during that hour.
To reject God’s love in a final act is to embrace hatred of God as one’s final choice and
the meaning of one’s life. And this traditionally is called “hell.” Hell is the final choice of
rejection of love and the acceptance of hatred. However, it is possible that every soul
repents and is rescued from hell. No one less than Pope John Paul II taught that we should,
in fact, hope for such an outcome and would give our lives a very positive thrust. Sister
Faustina taught that we should pray for such an outcome. However, we should not presume
such an outcome. We can see and experience in our world malice and hatred from all around.

Peace and Forgiveness

And we know that no one can be compelled against their wills to accept love or to forgive. I
remember from my early days in parish ministry being called by the wife of a reputed
mobster to her dying husband’s bedside. Only hours before his death he turned away the
sacraments of reconciliation and forgiveness. So we should not kid ourselves that everyone
is going to respond to love.
Nonetheless, it is the Church’s responsibility, and this is what Jesus tells the apostles in
today’s gospel, to promote forgiveness. We can promote forgiveness only by being
forgiving. We can only be truly forgiving by being united to God and to the sufferings of
Christ, because it is not always easy to forgive. So we have to be united to the sufferings of
Christ so that his strength becomes our strength as our suffering becomes his suffering.
Sadly, many Christians pay only lip-service to this whole notion of forgiveness. They
only think of it in terms of their being forgiven, and we all want that. But when they are
attacked or someone they love and care for is victimized, they seek only vengeance or
retribution or what they may call “justice,” or they settle into a life of resentment. And who
does that hurt? Who is hurt by a life of resentment? It’s forgiveness that lets us grow. It’s
forgiveness that lets us move. It’s forgiveness that gives us peace, and nothing else. But as
we can learn, sadly, very often the longest road in life is the distance between the mind and
the heart. One of the greatest challenges Jesus ever placed on his disciples was “Forgive one
another as I have forgiven you.”
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Rev. Paul A. Hottinger
Sacrifice Your Self-Will Annunciation of the Lord Monday, April 8, 2013 8:15 AM
Is 7:10-14; Heb 10:4-10; Lk 1:26-38 (God wanted what the sacrifices symbolized: gratitude
and surrender to God.)

Today we have a reading for the Letter to the Hebrews trying to place the Incarnation of the
Word of God into the context of the Jewish tradition.
Now the Jewish tradition is very rich. It has many different aspects and qualities. One particular
aspect did not turn out to be terribly fertile, although it was promoted by a certain group within Israel:
the whole idea of the temple and the sacrifice of the temple, offering holocausts to the Lord,
practicing blood rituals. Where did this whole idea come from? Well, probably it came from the basic
gratitude that hungry people have when food is provided. So the whole idea of offering prayers
after a kill and cooking the meat and connecting that with praise of God and gratitude and petition for
other needs, that is probably pretty basic to human origins. But it’s a sort of dead end, a blind alley.
What happened in Jerusalem is that the idea that more is better took over. So instead of the
gratitude at having food, sacrifices took on a meaning of their own and we had to have more and
more sacrifices and more and more offerings and more and more blood. And what was the point to all
that? So many prophets—not only Jesus, but many prophets—took great umbrage at this. They said,
you know, God doesn’t really want sacrifices. That’s not the point. You’ve turned a ritual into
something for its own sake. And we see Jesus himself took a dim view of sacrifice because he
cleansed out the animals used for sacrifice in one of his more high-profile actions.
The Letter to the Hebrews is trying to say, well, now how do you fit Jesus’ life into the tradition
which is all about sacrifice and blood ritual and this type of symbolism? And he says, well, God
really didn’t want the sacrifices. God wanted what the sacrifices symbolized: gratitude and
surrender to God. The surrender part only comes when you realize that you should be the sacrifice;
that it is your will that needs to be surrendered to God, not some thing that you possess that you’re
letting go of, but yourself, your self-will. That’s the key. It was the key in Jesus’ life. What do we
possess more than anything? Our wills, not our things. It’s perhaps a sign of devotion or generosity to
Sacrifice Your Self-Will

let go of something or to give something we have away, especially for the poor. It’s highly
recommended, part of the Torah. It was always part of the Torah. But it’s not getting at the very core
of the issue. The core of the issue is self-will and self-love, which is good, but which easily becomes
the center of life, whereas that is not where it belongs.
What belongs to the center of life is love of God and service to the will of God, and self-will
and self-love often stand in the way of that. And so Jesus’ life was all about being truly human in
the original sense: a creature, a servant, someone who lets go of self-will for the will of God.
This is using freedom in the best possible way. And it goes along with letting go of self-love, which
of course is an essential component to the desire for goodness. One has to see good in oneself and
love oneself, but not above all other things.
And that has been the great sin of humanity which has corrupted humanity. It is the underlying
corruption of everything: putting self-love as the number one value when, in fact, God said in the
Torah, in the very earliest Decalogue, “You shall have no strange gods before me. I am the Lord
your God.” In Deuteronomy, “You shall worship the Lord your God with your whole heart, your
whole mind, your whole soul, your whole strength.” Not yourself, but the Lord your God. It’s Jesus
who came into the flesh in order to live out this law of God, so bring fulfillment. And we
celebrate the beginning of that on this feast of the Annunciation.
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Rev. Paul A. Hottinger
Beyond the Earthly Realm Second Week of Easter Tuesday, April 9, 2013 8:15 AM
Acts 4:32-37; Jn 3:7-15 (We are all built for heaven and heavenly life and a life with
God, which is eternal life.)

“Jesus said to Nicodemus: ‘You must be born from above.’”
By a coincidence in the Greek language “born from above” and “born again” is said in the
same way: yignethen, anothen. So what people often talk about being born again, which
seems to mean to them some sort of an experience, is not at all what is being intended.
Rather, what is intended is the realization that we are created for something way beyond
the earthly realm. We are not created for earthly realities. We are born into the earth, into
the earthly reality, by the process of nature, which we’re all very familiar with. But that is not
the purpose of our existence. Nor can we be satisfied or happy on this earth, not in any full
sense. The desire of the human heart goes beyond what the earth provides. The desires
of the heart, the dynamism of the soul, goes beyond what anything on earth can contain. And
this must be seen, understood, and acknowledged. We have to see that we are moving
beyond, and that acceptance of that is what faith involves. Faith involves acknowledging
that we can have no permanent home on earth and no complete happiness. We’re on the
move; we’re on the march.
Now people who don’t understand this get caught in vice. Two chief vices in human
nature, in human life, in human experience, in history, are lust and greed. They come
because human beings believe that the object of their desire is something or someone on
earth, or can be. But, in fact, whatever we taste on earth—whatever goodness, happiness or
love we experience on earth—is merely a foretaste of something quite beyond earth, a
foretaste of the transcendent. So the transcendent is imminent on earth but in a very
contained way. But when people don’t recognize that what they’re experiencing is just a
Beyond the Earthly Realm

foretaste, they still become very disappointed and disenchanted. And there are two
different ways of dealing with this: to find another, or to get more. To find another leads
to the promiscuous life of lust. To get more leads to the endless search of greed. More and
more one way or the other—more people, more lovers, more stuff, more possessions, more
money, more power, whatever—is all a failure to understand that we must be born again; we
must be begotten from above. We have a life beyond our horizon, and that has to be the
object of our true desires.
So on earth, the only right way to live is modestly, accepting a certain amount of
unfulfilment because that’s built into a nature that is built for something else. So we are all
built for heaven and heavenly life and a life with God, which is eternal life. And God has
come to us in the person of Jesus Christ to bring it to us, to make it possible; and, in Christ,
God has experienced all of our frustrations, all of our disappointments. God has suffered
everything we can suffer, including a tortuous death. Why? For what reason? To be raised
up. “And just as Moses lifted up the serpent in the desert, so must the Son of Man be
lifted up, so that everyone who believes in him,” raised from the dead, “may have
eternal life.” The problem with the world is it sets its sight much too low.
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Rev. Paul A. Hottinger
Beyond What We Can See
Second Week of Easter
Wednesday, April 10, 2013
8:15 AM Acts 5:17-26; Jn 3:16-21 (The transcendent nature of the human soul, and the
spiritual needs of the human person)

Today’s gospel is actually part of a dialogue with Nicodemus; the way the Lectionary
begins it and ends it, it’s not obvious. This is part of a dialogue with Nicodemus in which
Nicodemus, whoever he was historically, represents all of us asking questions: “How could
this be? And what are you talking about?”—because Jesus is revealing, to put it in one way,
the supernatural character of his mission, the transcendent nature of the creation itself,
and of the transcendent nature of the human soul, and the spiritual needs of the human
person. So he is talking about going beyond simply small, immanent forms of Godawareness, which we might have.
People will experience blessings in small ways or even large ways, but not complete
fulfillment of what they are really created for. So they may fall in love, and that may be a
wonderful sign to them of God, but that is not exactly identical to being in love with God. Or
they may experience beauty and that’s a sign of the beauty of God, but it isn’t exactly the
fullness of divine beauty, and so on. Everything in life that is good reflects the goodness of
God, but it isn’t really God. It’s pulling us beyond everything we can have, sense, touch,
feel, know towards something yet to be known, touched, seen, felt, and so on. So that’s
the whole movement of this dialogue with Nicodemus. Nicodemus, of course, is protesting,
oh, how could this be? and so on. And Jesus says, look, I’m trying to tell you; you like to
argue, but this is the way it is.
In this particular text one focus is on the importance of belief. But it is very important to
note it is a belief in the light in such a way that one comes into the light and one’s life then
reflects the light, so it is not faith divorced from works, action, witness, experience, choices,
and so on. It’s a faith that enlightens, a belief that enlightens life in its totality and most
importantly in its works. So the evil, of course, do not believe precisely because to believe
means to move into the light, and they don’t want to move into the light because their works
are evil, so that their works may not be exposed. So this tells you something about the way
life is. It acknowledges that there is already a battle, if you want to call it that, an antagonism,

Beyond What We Can See

a hostility between good and evil. That’s a mark of the Fourth Gospel in particular, that this
hostility is accentuated.
And in this hostile environment those who are called to the light and willing to come
into the light, do so. They see the Son of Man as the Son of Man. They see Jesus as a
reflection of God because they are already seeking goodness. They already want the light,
and then they find the light. Where they see Jesus lifted up on the Cross and in the
resurrection, they see the power of God giving life, pouring forth life and death—the Cross—
pouring forth life and glory—the resurrection. They are always giving. And they see that;
they want that, and they move toward that. The evil also see it, but don’t want it, because
the evil are not about giving; they are about taking or having, possessing or controlling. They
don’t want to be godly. Not only do they not want to be godly, they despise God and the
godly. And this is why there is such hostility on the earth.
But the point is that this hostility is a necessary consequence of the freedom God has
given us so that we can actually choose, so that we really can choose eternal life as
something not forced upon us, not the natural result of being born on earth at all. That’s why
the idea of being begotten from above, which was yesterday’s reading. Eternal life is not the
natural result of being born. Eternal life is the result of a gift offered by God and accepted
freely and willingly, in spite of any entailed suffering, trouble, persecution, or conflict. And
Nicodemus is just standing there taking it in, and that’s what the gospel wants us to do.
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Rev. Paul A. Hottinger
Scarcity Transformed into Abundance Second Week of Easter Friday, April 12, 2013
8:15 AM Acts 5:34-42; Jn 6:1-15 (God wants us all to contribute whatever we can, and
that through that, God will provide for the needs of all.)

Today’s story of the multiplication of loaves is a story of abundance, a sign of the
kingdom of God.
Now one of these disciples, Andrew, says, well, there’s a boy here with five loaves and
two fish, and maybe there were a few other people who had loaves too; but the point is there
was scarcity. Scarcity is transformed into abundance through the power of the kingdom.
Yes, it required a certain amount of generosity on behalf of the boy and perhaps others, but
that’s not the end of it. It’s not that everyone had enough. They didn’t. There was not enough
for so many people, and so we may look at the world that way. We may say, well, there’s not
enough food for everyone in the world. Well, by merely human means, perhaps that’s true.
But we have to recognize we are to work with God in producing food. We work with
God.
God is supposed to be involved in all of our activities. It’s not as if we do our work over
here and then God does something else over there, or God takes care of only spiritual things:
God takes care of perhaps the deep wounds of our souls, but that’s it. No, that is not Jesus’
message. Jesus’ message is that God takes care of all of human needs—and he desires to.
Only he does work through natural human processes and requires actual work from
people. Someone had to make those barley loaves. Someone had to catch those fish. It was a
temptation Jesus had to meet early on in his ministry to stop, to hold back, from transforming
stones into bread. Now that would be easy: transform stones into bread. Now there would be
abundance for everybody, but that’s not God’s way. God’s way is for us to work, plant,
nurture, husband nature, and share; that’s all part of it.
Scarcity Transformed into Abundance

The point of this story is that if we do our part, there will be a result that we cannot
account for because God will be at work. God is at work. Sometimes Christians are
tempted to exclude God from what they call simply their “secular pursuits”; that is not the
gospel message. God is involved in the secular pursuits, but not to make you personally
prosperous or wealthy. God is involved in secular pursuits so that all may have what they
need; that’s the goal. So it’s wrong on the one hand to exclude God from the secular world.
It’s wrong on the other hand to think that God is involved for our own personal extravagance
or prosperity or to make us personally wealthy, which is the message of some preachers. That
is not the gospel. Neither are the gospel. The gospel is that God want’s us all to contribute
whatever we can, whatever work we can do, and that through that, God will provide for
the needs of all.
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Rev. Paul A. Hottinger
Balance between Needs and Ministry Second Week of Easter Saturday, April 13, 2013
8:15 AM Acts 6:1-7; Jn 6:16-21 (St. Martin I, pope, martyr) (Serving everybody and
including everyone in ministry)

In the reading from the Acts of the Apostles we have a watershed event in the life of the
early Church. There was a crisis. There are always crises in the life of the Church: people
not getting along, people feeling slighted.
Here it was between the Hebrew widows and the Greek-speaking widows and feelings
that the Greek-speaking widows were not getting their share. You will remember that in the
early community at Jerusalem there was a sort of communistic society, people sharing all the
goods. This is what “waiting on tables” meant; it wasn’t serving food. It was waiting at the
money tables for the distribution of whatever funds came into the community.
Now the apostles, for their part, discerned that although it was important to take care of
the needs of people—and this has always been a very important role in ministry in the life of
the Church—it wasn’t the most important ministry and, therefore, they would let it go.
Their important ministry and the basis for all ministry in the Church has always got to be the
ministry of prayer, the ministry of discernment. We need direction from God, otherwise we
will not be the Church in any discernible way. So they took to the ministry of prayer and
the ministry of the word, and they called forth ministry from the Greek-speaking
community.
So all these men here are all Greek, and that should tell us something about how things
need to be done. Ministry has got to be part of every person in every group; it isn’t for just
some. Not only does God’s embrace go out to all, but God’s invitation to serve also goes
out to all. So there’s no one group who should be taken care of but not be part of service, and
that was in a sense the insight the apostles had. So whenever people want to be taken care
of in the Church—they have legitimate needs—but then also they have to be willing to give;
they have to come forth in ministry. And that way the Church really becomes a Catholic
Church: including everybody, but also serving everybody, including everyone in ministry,
including everyone in the satisfaction of needs.

Balance between Needs and Ministry

Rev. Paul A. Hottinger
Invited to the Wild Adventure of Divine Love Third Sunday of Easter/C April 14, 2013
5:00 PM Vigil Acts 5:27b-32, 40b-41; Rev 5:11-14; Jn 21:1-19 (If we do the best we
can to love God and care for one another, especially Christ’s sheep, then that is enough.)

“When they had finished breakfast, Jesus said to Simon Peter, ‘Simon, son of John,
do you love me more than these?’”
Now you may think this is a rather strange dialogue; it’s even stranger in Greek, and that
strangeness is intended by the evangelist. You know, we don’t have the exact copy of the
words between Jesus and Peter. We have the memory of the disciples, and we have the
inspired word, the inspired insight, of the sacred authors, in this case John, the mystical
theologian, the deepest theologian of the evangelists. He was trying to communicate
something very clear to us, to also the early Christians, to all believers. We know that he had
a pension for plays on words. He liked puns, if you want to call them that. And he plays on
Greek words, in this case two Greek words both meaning “love.” In English, we just have
one, “love,” but not in Greek. There are actually three; he uses two of them. One is an odd,
rarely used word called agape, and that becomes his special word referring to God’s
unconditional love for us, the other, philia, a common word meant to describe the deep
affection that can bring friends together and bond them for life.
Jesus asks Peter whether he loves him in this unconditional way, meaning ready to
offer his life for him, just as God loves all of us, just as Jesus loved us through his passion
and death: in Greek “agapas me?” do you love me in that way? Well, Peter responds, but he
doesn’t say, yes, I love you in that way. He uses this other word. He says, Yes, I love you
like a friend; you are my very dearest, most beloved friend. I have for you the highest
affection possible: in Greek “philo se.”
Now this confusion of words is really confusion about the nature of love itself. And the
evangelist wants his audience: you, me, Christians in general, to think about this. God’s love
is pure and unshakable. For example, Jesus continued to love Peter even when he betrayed
him, even when he denied him. His look, his glance, at him was still a glance of love. God’s
love knows no opposite. It cannot turn to hate. It cannot be diminished. But human love is
very different. It can be diminished, and it even can be extinguished. It can be jealous and
possessive, and it can turn to hate.
Because in the Fourth Gospel Peter often represents the Church, Jesus is inviting Peter
and the Church to the wild adventure of divine love. But Peter isn’t ready to go there.
He knows himself. He is rooted in the reality of who he has always been. And he is not sure
he even acknowledges the possibility that he could ever love with the kind of love Jesus has.
He, Peter, agrees to love Jesus, but only with his own frail human love; that’s what he agrees
to.
So in this story, this question and answer are repeated a second time. Then Jesus changes
tactics, and his third question he doesn’t ask Peter, Do you love me as I love you? Do you
love me with this unconditional divine love? No, the third time he says, Do you love me as a
brother: “philes me?” He is acknowledging that people do not and cannot love as
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completely as God does, at least not originally and not at first. That can happen, but only
after a long period of growth in grace. But he insists, “Feed my sheep.”
Now how does this apply to us? Well, first of all, Peter is the Church, so Peter represents
all believers. Jesus is asking for complete commitment. But he acknowledges human beings
grow toward divine love slowly. He doesn’t demand immediate perfection. He accepts
what is possible at the moment. In other words, love me in whatever way you can.
Now the “Feed my sheep” is important, because this is a requirement that even though
we may not be perfect in love and even though we may not love unconditionally, we do have
to care for each other. We have to take care of Jesus’ sheep, not our sheep. If we do the
best we can to love God and care for one another, then that is enough. God does not
require the impossible. We should not feel guilty because we cannot do what is not possible
at this time. We should not beat ourselves up because we are not better or holier or more
God-like. We are what we are. And if we do our best, that is enough.
God easily forgives Peter for his lack of courage and fear and cowardice, and now gives
him a way of restoring his place in the community through service: “Tend my sheep.”
Service, caring for others, is a way of reparation for our failures to do what we should do
but can’t—that’s the idea. Surely, the evangelist intended this as a lesson for the whole
community. We all grow toward divine love by caring for others, especially those who are
not our own. Jesus says, “Feed my sheep,” not feed your sheep. This is moving out of our
narrow, little field of comfort. This is a necessary means to gain this spiritual love which
Jesus himself embodied. What matters is not that they are our sheep, but that they are
Christ’s.
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Rev. Paul A. Hottinger

Signs Pointing to God Third Week of Easter Monday, April 15, 2013 8:15 AM
Acts 6:8-15; Jn 6:22-29 (Spiritual hunger keeps us progressing toward God.)

“Jesus answered and said to them, ‘Amen, amen, I say to you, you are looking for me
not because you saw signs but because you ate the loaves and were filled.’”
We are reading the Gospel of John. John is all about signs. Signs point to something else.
Signs are not about themselves. And what are the loaves about? What kind of sign are the
loaves? They’re a sign of what human beings truly need for their nourishment. They are
signs of what human beings really desire.
It is very natural that human beings want things. We are created to want. We are created
with desire. This is actually a spiritual faculty. It is embracing the good. However, we
easily get mixed up and forget about the good we are desiring, which is ultimately God.
We’re created to desire God, but we get mixed up and we start desiring individual things or
individual persons who also reflect the good, but who are not the good. We could say that in
a sense modern economics is all based on fooling people into wanting more and more things
so that they will work harder and harder, producing more things and buying more things. But
all of this requires a certain sort of illusion that what we really want is to have things, rather
than what we really need is to have God.
And these people following Jesus were already confused and to some degree in a sort of
delusion. Jesus had produced for them satiety. They were filled. They didn’t want to eat any
more and they liked that. They liked that idea of being filled, but they took it on a purely
physical level, and Jesus didn’t mean it on a physical level. That’s why he said: “You are
not following me because you saw signs, but because you ate the loaves and were filled.” It
was satiety that they wanted; that’s the wrong thing to want. Spiritual hunger is a good
Signs Pointing to God

thing. It keeps us progressing toward God, who is infinite. And what we perhaps need to
learn is that our desires are also infinite and cannot be filled to satiety—not our true
desires. Even our desires to eat are only filled to satiety momentarily, temporarily, for a
while. But then we get hungry again. That’s natural; it’s supposed to be that way.
God does not want us to be sated by anything or any person. God wants us to always want
more because God is more. God is all. And God designed us, created us, to desire all, to
desire God. The Eucharist is a sign of God present in our lives, sustaining us, feeding
us, nurturing us. But even that is only a sign. The loaves that fed the five thousand men
were another sign, again pointing ultimately to God, indirectly also pointing to the Eucharist,
but ultimately to God. And so our eyes, our vision, our sights have to be trained on the one
thing that is important. As Jesus told Martha, “There is one thing only needed.”

2

Signs Pointing to God

Rev. Paul A. Hottinger
Not Tempting the Good to Show Itself Third Week of Easter Tuesday, April 16, 2013
8:15 AM Acts 7:51—8:1; Jn 6:30-35 (See how goodness and love has already
manifested itself.)

“The crowd said to Jesus: ‘What sign can you do, that we may see and believe in
you?’”
The “crowd” in John’s Gospel represents a certain kind of humanity or a certain level
of human thinking. It is not looking for what is good and going for it. In a sense, it’s
tempting God or tempting the good to show itself. This is a very sad attitude because when
we try to force God or goodness or justice to show itself, we are being blind.
We see a lot of blindness in the world, random violence, as yesterday in Boston, where
the victims of murder and dismemberment are actually random. It isn’t even for a specific
reason like revenge or getting something from someone, as in theft or murder in a robbery. It
is just destruction apparently for the sake of destruction. This is pure malice, but it shows us
something about what human beings are capable of. It should alert us to our need for God
and for God’s ways, for law, for justice in our world.
We see so much suffering in the world. Some of it comes from nature itself. Perhaps
overburdened with the requirements of living, our bodies give out; the environment gives
out, burdened by pollution or something else. We have to think about what we need to
contribute, not what we need to get. We have to see what’s already there, how goodness
and love has already manifested itself; and we need to be accepting of this, welcoming of
this, incorporating this into our own lives, not challenging and demanding proof. So, today
as every day, we are called to conversion, to a deeper, closer walk with the Lord. And that
walk with the Lord always involves reaching out to others in service.

Not Tempting the Good to Show Itself

Rev. Paul A. Hottinger
Believing Involves Judgment Third Week of Easter Wednesday, April 17 8:15 AM
Acts 8:1b-8; Jn 6:35-40 (Jesus never rejects the believer, but the believer must judge Jesus to
be true.)

“But I told you that although you have seen me, you do not believe.”
There is a statement: “Seeing is believing,” and even relates to the gospel, especially the
appearance of Christ to Thomas; but here we have seeing is not believing, because believing
involves a judgment, which is a decision about what is true. Belief is about judgment.
Sometimes we may use the word “belief” in the terms of an opinion when opinion is not a
judgment; it’s just a suggestion or an idea that one may favor. But belief in this Johannine sense
is a judgment about what is true.
Jesus is saying, well, now, I have encountered you; you have encountered me; we have been
talking; you have seen what I have to do; what I do is from the Father, but you don’t judge it to
be true, from God, authentic. Again, Jesus is describing how he has come to do the Father’s
will, not his own, and he will not lose anything the Father gave him, so that his own are those
invited by the Father and he will not lose any or reject any who come to him. So in a way, this
particular text is saying that Jesus is not the one who judges. This goes a little against the
synoptics where the Son of Man—apparently Christ returned—is the judge, but here no. This is a
very specific and mystical understanding of the role of Christ and the believer. The believer
comes to Jesus, and Jesus never rejects the believer. But the believer must judge Jesus to be
true. It’s not an opinion. It’s not one of many possible beliefs. It is the belief in Christ, in Jesus,
as the gift of the Father. And anyone who comes to him with this belief is accepted.
Of course this belief has lots of consequences: obviously a turning away from all darkness,
because when we come to the light we have to leave the darkness behind. The light and the
dark cannot coexist. The light expels the darkness. So the light expels darkness from the soul of

Believing Involves Judgment

the believer if it’s a true believer. But that involves listening to all that Jesus teaches, seeing all
that Jesus does, and incorporating that into oneself as the word of God, as God’s message. So
this requires a certain amount of work on behalf of the believer. Also this means that the only
person who could possibly condemn anybody is oneself. And the only way any condemnation
could come is by the decision not to believe. So the judgment—this is not true; this is not from
God; this is not God’s word; this is not God’s work.
Looking at life through the lens of this particular text will shed a great deal of light on one’s
own affairs and the affairs of the world.
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Rev. Paul A. Hottinger
Unique Heart-Listening to the Word of God
Third Week of Easter
Friday,
April 19, 2013 7:30 PM Acts 9:1-20; Jn 6:52-59 Healing Mass (With the power of
the Holy Spirit not totally beyond understanding.)

“The Jews quarreled among themselves, saying, ‘How can this man give us his flesh
to eat?’”
This story in the Gospel of John is not simply about people who are hardhearted, although
they may have been. It’s rather about a human tendency that we all have: to listen to the
word of God and to put it in the wrong context. Language develops from human
experience of the world, our everyday world of people and things. The words that we use in
any language: English, Hebrew, Greek, any language, the words are ways of pointing to
ordinary things. Some people call this “denotation.” Words denote the world around us,
which we know through our senses; but the word of God is not about the world around us.
The word of God is about what the senses cannot pick up. It is about a richer, fuller,
more vibrant reality that we can’t really see and often do not feel, although sometimes we
might have a little sense of it. The spirit of wonder, the spirit of awe, the spirit of reverence,
the spirit of holiness are little tastes we have of something far more profound than anything
we can see or taste or touch in the sensual sense, through the five senses. This reality
permeates absolutely everything and everything depends upon it. And this reality speaks to
us, speaks to our hearts, our hearts more than our minds since our minds are so closely tied
to the world we perceive.
And mind you, the world we perceive isn’t that accurate either. If you talk to lawyers or
judges, they will tell you that an eyewitness is not a very good form of evidence. If you have
ten eyewitnesses, you probably have ten different versions of whatever happened. Why?
Well, because we just select. Out of an enormous range of stimuli, we select some and
build a picture for ourselves of our reality. It’s a select, personal, therefore subjective
image. It is the work of our imagination. It’s an important component to learning and
knowledge according to the world and in the world. But it’s not about the word of God; that’s
not how the word of God comes to us.
The word of God is addressed from the Spirit to the heart through various media:
prophets, Scripture, teachers, other persons, signs. The word of God has to be
understood therefore in a special kind of way, a way that is unique to it. So when Jesus
says, “Unless you eat the flesh of the Son of Man,” you cannot interpret that literally as if
you were talking about the flesh of something you see because that would lead to
cannibalism, and of course that is exactly what’s happening. People were saying, “Oh, my
goodness! How could this be?” But people do this all the time.
What is meant by the “Son of God”? Well, of course God cannot have a son the way a
man and woman have a son because when a man and woman have a son that son is a
different generation from them. But God cannot have a son in a different generation from
himself. So right there it’s a different kind of son. So we talk about the only begotten Son
who is coeternal. Well, that’s very different, and from a purely human viewpoint very
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mysterious and really almost beyond understanding, but with the power of the Holy Spirit
not beyond understanding totally.
So we have to be into the world of poetry and allusions, how in poetry words allude to
something without actually saying something. We are in the world of the symbol where
various things are said all at once, the world of the sign where something designates
something else, the world of intimation, of analogy, of metaphor. All of these ways of
speaking are relevant to the word of God. And we have to be employing them with an
openness of mind and heart in order to understand it. When we do that we come to
understand in a very profound way what it means to say, “For my flesh is true food,” that
Jesus really does want to feed us—really feed us, but not in a way that would relate to other
feedings. It’s a different kind of food. But it is nourishment, and it will sustain us; and if
we consume this food, we will live forever.
Now the food that Jesus gives us is not only his body, his blood, his soul, and his
divinity; it’s also his word and his teachings and his works, which we learn from the
gospels. We need to be in touch with the way in which Jesus relates to us the heart of the
Father. We have to believe in the Father’s love for us, that God’s attitude toward us is
wholly good. He doesn’t take away suffering from life. He didn’t take away suffering from
his Son, but through his Son he brings salvation and redemption. And that’s the process
going on right now. Moreover, through his Spirit, he brings transformation.
Transformation implies that we can no longer be in charge of our lives or how they progress,
but we yield to the Spirit and let the Spirit touch us, change us, mold us in whatever way
we need to be touched, changed, and molded.
I think of most people who are believers, believe that God loves them. People who are
not atheists believe that God is loving, especially if they are Christian. They may have
different views if they are not, but that is not something that is too distant, too esoteric. God
loves us. Okay. I believe if people are Christian, they surely believe that Jesus, the Son of
God, saves us. But how many people really want to believe that the Holy Spirit
transforms us, changes us, guides us away from our own control? That’s something we
might consider this evening.
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Unique Heart-Listening to the Word of God

Rev. Paul A. Hottinger
True vs. Seeming Commitment to Christ Third Week of Easter Saturday, April 20, 2013
8:15 AM Acts 9:31-42; Jn 6:60-69 (When there’s a crisis, they no longer walk with the
Lord.)

“As a result of this, many of his disciples returned to their former way of life and no
longer walked with him.”
This is a description of a phenomenon that repeats itself over and over again in every age.
What this gospel lesson is trying to describe is the difference between a true commitment to
God, which must be founded on grace and accepted with all that it entails, verses a seeming
following of Christ, an apparent discipleship that also is founded on grace, but is not
accompanied by an internal response, an adult commitment that entails all the troubles that
discipleship entails. That’s the problem we have today; we have always had it.
There are some periods of time when for whatever reason—the nature of society, the way
culture evolves—that the vast majority of people could be considered to be Christian. They
don’t oppose that name. They lead relatively good lives. The teachings of Christ seem relatively
agreeable to the vast majority of people. But what that often overlooks is the fact that many
people simply go with the flow of their culture. They just go with a general consensus of what
is or what is true. They don’t actually make choices based on their own thinking and their
own judgments, in which cases they are really not disciples. When there’s a crisis, they no
longer walk with the Lord.
We see in the last century there was a tremendous conflict, there were very many conflicts
actually, between the Church and in general Christianity and all kinds of modern movements.
Now in the case of communism, the communists themselves were so hostile to the Church and to
the ministers of the Church and to the believers of the Church that the Church itself took on a
complete opposition to communism and became a steadfast opponent. We know the outcome
True vs. Seeming Commitment to Christ

of that conflict. Communism basically is dissolved for many reasons, not just the opposition of
the Church, although that was a component.
But there have been other movements, for example, fascism, which is an identification with a
certain group. It’s me and my group, my nation, my ethnic identity. That is much more subtle.
The fascists really never opposed Christianity in any overt way. Oh, yes, very significant people
were prosecuted, but it wasn’t too overt. In general there was an acceptance of Christianity as
long as people are reasonable and allow for the killing of one’s enemies, for example, and the
hatred of those who are not the same, and so on. As long as you are willing to suspend the
extremes of the Christian gospel, well, then we can accept Christianity.
That approach has been much more deadly in the long run. In a way, that’s the reason
why the Church has dissolved in Europe, why the people don’t go to church any more. They
don’t go to Catholic churches or Protestant churches or any church. Why? Well, perhaps it’s a
dose of the truth. They realize that much of what the Church was, was phony. It was people
walking with Christ, but not really, not committed. Now this need for commitment is all the
time. Circumstances will come up all the time that will require those who really want to walk
with Christ to walk with him. And walking with Christ is not simply on the day of Easter; it’s
also on the road to Calvary.
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True vs. Seeming Commitment to Christ

Rev. Paul A. Hottinger
Jesus Our Shepherd Fourth Sunday of Easter/C April 21, 2013 5:00 PM Vigil Mass
Acts 13:14, 43-52; Rev 7:9, 14b-17; Jn 10:27-30 First Holy Communion (Welcome
Jesus into your heart.)

You know, boys and girls, this reading from the Gospel of John, which Deacon Ken just
read to us, is a very important reading and one that a lot of people have never really listened
to. He says, “My sheep know me.” He is referring to us as sheep, he being the shepherd, the
leader. He is saying he knows his sheep; his sheep know him. This is a personal
relationship. That’s what faith is meant to be, a personal relationship between the shepherd
and the sheep, between Christ and each of us.
The Church is not a club that you have joined. The Church is not just an institution with
the famous pope in Rome. The Church is first and foremost a gathering of God’s beloved,
whom he knows and who he wants to know him. But you will find this out as you grow, and
you probably already know this: nobody can get to know you if you don’t want them to,
and vice versa. If you want to be friends with somebody but that person doesn’t want to be
friends with you, too bad. Well, Jesus wants to be friends with you. But if you don’t want to
return the favor—if you don’t want to return the favor—there is nothing he can do. Sure he is
almighty God. Sure he sees into your heart and mind. But that doesn’t mean that he could
take friendship from you. That’s a gift you have to give him. And he wants that gift. He
wants the gift of your friendship.
Now you want to think about what it means to be a friend. If you have a friend, you want
that person to answer your phone call—right? If you have a friend, you want that person to
welcome you when you visit—right? The same with God—God wants you to answer when
he calls, and he does all the time. And he wants to be welcomed when he comes to visit.
He will come in a very intimate way today to visit you in the sacrament of the Holy
Eucharist, Holy Communion. It’s important you think about welcoming him into your heart
because our faith is all about the heart. It’s not about the head first and foremost. We do
learn things, and it’s good to learn things. But it’s not about what we learn in our head; it’s
about what we do in our heart and how we welcome Christ into our hearts.
Now he pictures himself as a shepherd of sheep. I think that is a very, very good picture
because sheep are like us in many ways, or I should say we are like sheep in many ways.
Now let me take as an example a younger brother and sister. How many here have younger
brothers and sisters? Now did you have to teach your sister how to become hungry? No, she
found that out all by herself—right? She knows what it is to be hungry. Did someone have to
teach your sister how to eat? Yes, so some things are taught; some things are inborn. With
all of us, we all are desiring the good; we want good things in our lives. We are designed that
way. We are created that way; it’s inborn, a desire for good, all kinds of good. We don’t
know what it is. That’s the other part of it. We have this inborn desire for good, but not a
knowledge of what good is. We think we know, but we don’t necessarily know. So we have
to be taught. Now a sheep is like that. A sheep has a desire for grass, for food, just like we
have desire for all good things. But the sheep doesn’t actually know how to get it. They don’t
necessarily know where it is. They need to be guided. And in the same way we need to be

Jesus Our Shepherd

guided to what is really good in life. And that’s how Jesus is our guide, our shepherd. He
guides us to the true good and helps us avoid the troubles.
Now sheep also know that wolves are bad. In fact, St. Thomas Aquinas discussed sheep
and their awareness of the evil of wolves, and he says that’s rational—that they are rational
creatures because they know what is bad. I read that and I thought, “Boy, that’s goofy; I
never heard of that before.” But I thought about it and said, “Yes, that’s true.” Animals do
have a lot of intelligence. They really are rational beings, just not rational the way we are.
They know what is bad, and we know what is bad too. You know what you don’t want. You
know what hurts you. You want to flee from what is bad. But you don’t necessarily know
what is good. You need help in getting there. And so, you have the guide. You have the
guide of Jesus himself, as well as your parents and many people who love you.
Your parents won’t always be there, but Jesus will always be there. You are going to
grow up. Some day you are going to say, “Good-bye, Mom, I’m going to college—goodbye.” And she will be yeh! yeh! yeh! But Christ will go with you; wherever you go, Christ
will go with you. It’s important you realize that because otherwise you will not be in this
personal relationship. And you may be just ignoring totally the direction, the guidance, the
love that he is giving you. So I want you to think about that today. Make a nice welcome in
your heart for the Lord who comes, and think about his presence in you today in a very
special way, but then realize that he will never abandon you. We sometimes abandon God,
but God never abandons us. So this is a very great day. It’s a signal day in your lives; it’s
a special day in your lives. But it’s only the one of many days in which you come to a
deeper awareness that God loves you, that God saves you through Jesus your brother,
and in the Holy Spirit he empowers and transforms you. And this is a great adventure,
and we are on it together.
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Rev. Paul A. Hottinger

Holy Spirit beyond Our Boundaries Fourth Week of Easter Monday, April 22, 2013 8:15
AM Acts 11:1-18; Jn 10:1-10 (The Spirit moves as it wills.)

Today’s first reading from the Acts of the Apostles describes a very important event in the
life of the early Church. And it isn’t really just one event, exactly, but it’s an issue that rose to a
critical point. And the issue is simply this: Jesus and all of his intimate friends and disciples were
Jews. They all assumed that the messianic work of Jesus would continue within the boundaries
of the Jewish religion. But they discovered that the Spirit of Jesus went beyond the
boundaries of the Jewish religion, and at first this scandalized them.
Here Peter is describing a dream that was supposed to explain something. But beyond the
dream, he describes an experience. “As I began to speak, the Holy Spirit fell upon them as it had
upon us at the beginning, and I remembered the word of the Lord, how he had said, ‘John
baptized with water but you will be baptized with the Holy Spirit.’” These people he is speaking
to were not baptized—not by John the Baptist, not in the name of Jesus, not in the name of the
Father and the Son and the Holy Spirit—they were not baptized. But the Holy Spirit baptized
them. And Peter is saying, well, we have to see what the Spirit is doing and follow that and
not set up rules or boundaries that are not of the Spirit.
In a similar way, Christians then later assumed that the Spirit of Christ would always work
within the boundaries of the Church. At some point they started to argue about, well, which
Church: the Roman Church, the Lutheran Church, the Evangelical Church, the Reformed
Church—which Church? And usually they only came up with one answer. The point is that the
Holy Spirit of Christ is not limited to any one church, if by that you mean a body of believers.
The Holy Spirit of Christ and the mystery of the Church as the mystical body of Christ is
something much bigger than any human institution, however important institutions are. It is
bigger than any sign of it or any sacrament of it, however important signs and sacraments are.
So this lesson that Peter learned we have to learn over and over again because, just like the
early apostles, we tend to think in categories that actually we have invented. But the Spirit
doesn’t stay within our categories. The Spirit moves as it wills.

Holy Spirit beyond Our Boundaries

Rev. Paul A. Hottinger
A Critique for All Times Fourth Week of Easter Tuesday, April 23, 2013 8:15 AM
Acts 11:19-26; Jn 10:22-30 (St. George, martyr; St. Adalbert, bishop and martyr)
(There is some sort of deafness if we encounter Jesus and we don’t realize he is from the
Father.)

We see this morning in the gospel story that late in life Jesus is back in the temple talking
about the Father. And the evangelists liked to connect the temple and Jesus, and Jesus’
knowledge of the Father, because it’s Jesus’ personal knowledge of the Father that makes
him so different, that gives him authority, that allows him to interpret the Law, the will of
God, which the Law supposedly expresses—but which Jesus expresses more clearly,
more practically, more fully, and more universally. This is quite a responsibility Jesus has
taken on. Not only does he do that, but he does the works the Father gives him. And he
expects people to figure things out for themselves, to deduce from what they see that he is
indeed from God.
Here the audience says to him, “Tell us plainly.” There are always people who want
everything in black and white. But of course, oddly, even people who see things in black and
white may not accept what is evidently true. But Jesus goes around that. He is not interested
in filling their categories. He is not interested in making them certain or convincing them. It’s
their responsibility to see and to believe. It’s their responsibility to hear and to realize from
where this word comes. It’s not up to him to convince them. And this follows a pattern
throughout the gospels.
It is our responsibility to seek the Lord. And if in encountering Jesus we don’t find the
Lord, there’s something wrong. There’s something wrong with our expectations; there’s
something wrong with our comprehension of the Scriptures, of the meaning of the Law; or
there’s something missing. There is a missing link between the heart of the Father and
our own hearts. And there is a missing knowledge of the voice of God because Jesus says:
“Mine know me. My sheep hear my voice.” So there is some sort of deafness if we
encounter Jesus and we don’t realize he is from the Father.
I do believe that John intends this as a critique for all time—not just for this time, not just
for the Jews, by no means. This is a critique for all times, that Jesus is the one the Father
sends. And those who seek the Father will find him.

A Critique for All Times

Rev. Paul A. Hottinger
Faith But No love Fourth Week of Easter Wednesday, April 24, 2013 8:15 AM
Acts 12:24—13:5; Jn 12:44-50 (St. Fidelis of Sigmaringen, priest, martyr) (The role of
salvation is the role of enlightenment.)

Today’s gospel lesson is on the issue of judgment.
In the synopitics, Jesus talks about the final judgment when the Son of Man will gather
the nations and separate them as a shepherd separates sheep from goats. But here he is
pulling back from that role. He is saying I will not judge anyone. I did not come to judge. “I
did not come to condemn.” I came to save.
But the role of salvation is the role of enlightenment. So here there are people who do
not want the light. They recede from the light; they go away from the light. Or they are
people that accept Jesus in a way, but then they don’t listen to what he says. Well, also they
are not exactly running away from the light, but they are closing their eyes to the light. So
they are not really as bad, but they are really not following and they are not allowing the
illumination that salvation is to take place within them. This represents people who have
faith but no love, that come to Jesus, but they don’t have love in them. They are still full of
hatred. They are still full of all kinds of negativity about other people. They are still full of
unforgiveness. They are still full of all kinds of anger. Jesus says, well, I don’t condemn
them, but my word will. My word is life-giving.
So the ultimate result is that people who allow themselves to be so full of negativity, even
though they have faith, are going to be judged by the word I spoke, the word that brings life,
the word that is light, because they didn’t allow the light to shine within them. They are
living really a life of contradiction. And many so-called believers do. This should be the
great embarrassment of the reformers of the sixteenth century because they seemed to
think—at least some of them, many of them—that faith was enough. Well, faith is not

Faith But No love

enough. It should be evident from the whole Fourth Gospel faith is not enough. It should be
evident from the writings of St. Paul faith is not enough. It should be evident from the
synoptics faith is not enough. You need more than faith. You need the light of love to fill
your soul, and that drives away all darkness.
People are often wounded, and in their woundedness they feel tremendous hurt and
bitterness. The question is whether they seek a remedy for that bitterness and that hurt. And
that, of course, is one of the purposes of the Eucharist. One of the purposes of the
Eucharist is to remedy the hurt and the bitterness that comes from being wounded by
the lovelessness or the injustice or the meanness or the malice of other people. The people
who are most able to wound us are members of our own families or close associates or
people we have given our hearts to. They are the ones who have the most power to do that.
And so if they do, that can cause a deep wound. But it is not a wound God cannot heal. But
we have to be willing to let God heal. That means we have to be willing to surrender our
whole life: our heart, our mind, our souls to God’s care. That involves surrendering also our
right to get even, our right to inflict upon them injuries of a like kind. That’s what he is
talking about here. That’s the word he spoke. That’s what he said. Believing must involve
accepting that word. And if it does, then it yields hope, which is a better tomorrow beyond
the horizon of time, and love, which is the life of God itself.
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Faith But No love

Rev. Paul A. Hottinger
Jesus Is the Way
Fourth Week of Easter
Friday, April 26, 2013
Jn 14:1-6 (We are invited to live that same way.)

8:15 AM

Acts 13:26-33;

Today’s gospel reading, from the Gospel of John, is opening up this relational understanding of faith,
faith as a relationship to God through Jesus; and only recently Jesus said, “The Father and I are one.”
So when he says, “You have faith in God; have faith in me also,” he is speaking to people who don’t
easily recognize him as God. To them he is just a person, just a man. They acknowledge something they
call God, not knowing what that is, and he says, well, now believe in me. Let me show you the way to the
real reality you call God. There are many ways of being religious, many ways of searching for Spirit, but
Jesus now is suggesting that his audience believe in him and accept him as a way to the divine
reality. “I am the way.”
That idea of way is found in many different cultures as well: Dharma in Sanskrit, Dhamma in Pali,
Tao in Chinese. The idea has reverberated, but Jesus says I am that. I am the Dharma, I am the Dhamma, I
am the Tao to the mystery of God. Put that way, of course, it seems almost too good to be true, or it seems
perhaps unbelievably arrogant, but the evangelist doesn’t mean either. He means that Jesus’ way of
living is intended to be a road to life and, indeed, is life itself even though it seems to be death. When
we start to relate to God, we start to find that what seems to be true is not really true. That’s why we
begin to realize we need God and God’s revelation, God’s light in our lives, because if we just use our
own minds and our own thoughts and our own reason, we may end up with some truth but not much.
When Jesus says, “I am the way,” he does not only mean the name Jesus or the Christian faith; that’s
the way some Christians have taken it. That’s not really what it means here. The Christian faith hadn’t
been set up yet when this was said. It means his life, his way of life, his way of touching people, his way
of living, his values, his love of everyone unconditionally, his respect for even the downtrodden, the
unrespectable; all that is who he is. Everything the gospels talk about is who he is: his works, his
words, his ways; all that is what he means. That’s the way to the Father. And we can live that same
way. We are invited to live that same way. “No one comes to the Father except through me,” through
this way of living. Others may discover part of it, some of it—we might as well. But he is the authentic
measure sent by God, given by God for us, so that we can get to eternal life—and live that life even now.

Jesus Is the Way

Rev. Paul A. Hottinger
Ask in My Name
Fourth Week of Easter Saturday, April 27, 2013
13:44-52; Jn 14:7-14 (“So that the Father may be glorified”)

8:15 AM Acts

Today’s lesson is a continuation of the Fourth Gospel’s presentation of this personal
relationship with and in God that Jesus establishes for his followers.
He uses the term “know,” know: “I know my Father”; “if you know me.” This knowledge
is intimate; it’s the intimate knowledge that only love can bring, and it brings with it a kind
of identification. In a way, we really do identify with those we love, feel one with them, are
one with them. “If you know me, you know my Father.” It’s not a matter of being
acquainted; it’s something else. If you know me, if you have accepted me and I have
accepted you, and we are united in that love and that intimate knowledge, then you’re already
knowing the Father, you’re already part of the inner life of God. The Son cannot be
separated from the Father, and the role of the Son is to introduce us to the Father, to
make us one with the Father.
This of course requires of the disciple, a complete surrender of all the disciple thinks
she or he is or was, all of what is produced by life and experience and the world and other
people. It’s a new life. It’s not just a continuation of the old life or a matter of words or
saying things differently. It’s a new life. It is the life of God.
Phillip of course represents the believer. Phillip doesn’t even understand what Jesus is
getting at, and Jesus is exasperated with him. I think this is a very human experience. Jesus
says, “Have I been with you so long and yet you still don’t know me?” Well that’s a fact;
that’s true; that was the problem, is the problem. So many so-called disciples or believers
or Christians don’t know Jesus in this way.

Ask in My Name

When we get to know Christ, we know his will; we know his desires. He shares them with
us. And then we can pray in his name, but only then, only when we know his will and his
desires can we pray in his name, otherwise we’re just using his name, actually in vain, for
our desires. And that’s how many people interpret this. They think, well, I’ll just say, “in
Jesus’ name,” or “in Christ’s name,” but it’s something I want. The real question is: What
does God want? What is the work of God? What do we see in Jesus? “And whatever you
ask in my name, I will do, so that the Father may be glorified.” That’s the reason for all that
Jesus does and says: “so that the Father may be glorified.” We have to keep in mind our
responsibility, if you want to put it that way, our role, our mission, to glorify the Father. “If
you ask anything of me in my name, I will do it.”
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Ask in My Name

Rev. Paul A. Hottinger
Carry On Jesus’ Work
Fifth Sunday of Easter/C
April 28, 2013
12:15 PM
Acts 14:21-27; Rev 21:1-5a; Jn 13:31-33a, 34-35 First Holy Communion (“Love one
another as I have loved you.”)

Does anyone know or have you heard this saying or the expression: “waiting for the other
shoe to drop”? Have you ever heard that expression? I guess I’m getting old. “Waiting for the
other shoe to drop” means that things are going along swimmingly, but it can’t continue;
something is going to happen—bad. It comes from our awareness that things in life are not
always going to be great, and they are not—are they? Not always, no. So we are listening to
Jesus in the upper room and the second shoe is about to drop. What does that mean? Jesus’
ministry has been going along swimmingly. He has been doing just great: healing the sick,
raising the dead, performing signs and wonders, gathering the multitudes, feeding the hungry.
He is saying, you know, this is not going to continue. We are going to have a few dark
days.
This night about which the deacon read from the gospel—what is the night that he is
reading from? What is happening? This is at the Last Supper, and what night is that? The
night before Jesus died. We commemorate this on Holy Thursday. The day Jesus died we
call—what? Good Friday. Jesus is telling his disciples things are going to get dark in the near
future. You are not going to see me for a while. I am going away. But my mission cannot
stop, so you are going to be doing it. And what is my mission? To love one another. And
not “love one another” according to what you think love is, but according to what I think love
is. “Love one another as I have loved you.”
That’s altogether different from what people normally think about this, because Jesus was
willing to love to what extent? To what extent did Jesus go in order to love his own and to
love you and to love the whole world? What did he undergo? What happened on Good
Friday? He died on the Cross—he died on the Cross out of love for all of us. He is saying
now you have to go and you have to love one another as I have loved you, not just your
friends, but as I have loved you—Jesus loves everyone, even his enemies. He forgave those
who crucified him on the Cross. He said, “Father, forgive them; they know not what they
do.” That’s a whole different attitude from what people normally have; in fact, it’s unnatural.
It’s unnatural, but it still happens. For example, if you remember—I’m sure you couldn’t
forget—the bombing in Boston. You saw that on TV—right? Well, most people naturally ran
away from the explosion, because we know what is bad and we will run away from what is
bad. But not everyone did; some people ran to those people who were hurt. What is that?
It’s “loving one another as I have loved you.” It’s doing what Jesus asks. It’s unnatural, but
it’s possible. In our world we need people to love as God does; we need people to do this.
We need people to come out of the blue and to help strangers because the way our world is,
evil comes out of the blue. All kinds of things just happen, so we need someone to come
forward and help.
Now in a very small way I experienced this many times. I have never really been injured,
but I have often had mishaps in my car. I am not particularly inclined to know what to do
with cars. On this one occasion I had a flat tire, going to the hospital, mind you, on Boughton
Road when there were no lights on Boughton Road. So it tells you how long ago it was—

Carry On Jesus’ Work

before you were born, I’m sure. So the tire was flat. It wasn’t my car either; I borrowed it.
But I did know enough about this to open the trunk, to get out the tire and the jack and to lift
up the car. I got the tire off, but then there was a question. I wasn’t quite sure—I knew where
it went, but how to get it on there. All of a sudden out of the blue a man shows up, turns on
his headlights—it’s very dark—he says, “Let me show you.” He takes the tire and he puts all
the nuts on properly and he puts the hubcap on, lowers the thing. I said, “Wow! Where did
you come from?” He said, “Oh, I was just passing by.” But I don’t think he was. I think he
was going the other direction and he made a U turn, because when he left he made another U
turn. Out of the blue someone came to help. That’s a little thing. In Boston that was a big
thing.
In one way or another we have to get out of our comfort zone. We have to love others as
God loves. And that’s not easy. You know what? It’s hardest in your own family. It’s
easier to love a stranger than to love your own family sometimes, because this includes your
brother, your sister, and your mom when she is demanding something, and your father when
he is very upset with you. You still have to love, as they have to love you. It’s not natural.
Jesus didn’t say just be natural; just be yourself. He said, “Love one another as I have
loved you.”
How can we do this? Well, we can’t do it by ourselves. That is why, when we come to
Jesus in the first place, we are washed clean in a special bath, which is called—what? Yes,
we use holy water, but what’s that called? Bath of Baptism—Baptism. We sprinkled you
with holy water today to recall Baptism. This is a new birth. This is a new beginning. It’s not
just being born again in the body; it’s being born again in the soul. It’s getting us new
possibilities to love one another as God loves. But we need more than that. Do you have
babies at home? Babies are always wanting—what? To eat—aren’t they? They are always
wanting to eat. Of course we need to eat. So God also feeds us; he nourishes us with his
own body and blood, his own soul and divinity, so that we can have the strength to
continue to live this new life, and we won’t be famished. If you don’t eat for a few days, you
are famished. You are not going to do too well, not in school, not on the soccer field,
nowhere. You won’t do well when you are famished. You won’t do well in this life of God
either if you are not fed with the bread of life. That’s why we all need the Eucharist.
Jesus is addressing our hearts and we respond from our hearts. We teach you things
that we want you to know, but that’s not the most important thing. What’s most important is
how you answer God from your heart. I am asking you today that you make Jesus welcome
in your heart today and every day, that you recognize that he is trusting you to carry on
his work. On one hand, it’s simple; and on another hand, it’s very difficult. “Love one
another as I have loved you.” You can do it if you are fed with the Eucharist. If you
welcome him into your heart, and if you cooperate with his graces, you can do it. You can do
it. And we can continue where Jesus left off, bringing new life to the world. That is our
calling.
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Carry On Jesus’ Work

Rev. Paul A. Hottinger
Work of the Trinity
Fifth Week of Easter
Monday, April 29, 2013
Acts 14:5-18; Jn 14:21-26 St. Catherine of Siena, virgin, doctor

8:15 AM

Today Jesus is indicating again this relationship that he is trying to bring us into with his
Father and with the Spirit.
The Father is the initiator, you might say, the one who loves and who gathers. Jesus is
the worker, if you want to put it that way, the one who does the Father’s will. And the
Spirit is the teacher, because when Jesus teaches—although what he teaches is the word of
God and therefore an expression of himself—it can simply vibrate in the air, as does all
human speech, and vibrate the eardrum, as does all human speech, and work its way through
the brain into the mind, but often in a way that is without much result because the mind is
not exactly prepared or ready for the word of God.
The mind is formed by life, culture, language, experience. None of this prepares us for the
word of God. And so we’re constantly in danger of interpreting what Christ says in our own
terms, reducing his message to something small enough that we can comprehend it, chew on
it, swallow it. But the word of God is not something on our scale. So we need to be
elevated; we need to be expanded.
And this is the work of the Advocate. “The Advocate, the Holy Spirit whom the Father
will send in my name—he will teach you everything.” And that teaching is not any more
verbal as much as it is an interior digestion of the message that we receive in Scripture.
And thereby it enables us to live the life of God.

Work of the Trinity

Rev. Paul A. Hottinger
Fear vs. Trust
Fifth Week of Easter
Tuesday, April 30, 2013
8:15 AM
Acts 14:19-28; Jn 14:27-31 (St. Pius V, pope) (The Cross was his living out this utter
trust in God.)

“Do not let your hearts be troubled or afraid.”
Parting comments of a man going to his execution: do not be troubled; do not be afraid.
That was one of the basic teachings Jesus had, that there is no purpose to fear. “Fear is
useless.” That’s amazing coming from a religious leader because religious leaders usually
used fear as an ally, alerting people to all the dangers that exist in life, in the world, in
themselves, and how because of all these dangers they need to flee and to embrace God as
protection. Well, there is some truth in all that. But it wasn’t a truth Jesus himself pushed.
Rather, he pushed the idea that all we need to do is trust and be trusting in God and
in God’s ways, even though we don’t understand them, that regardless of what things look
like, regardless of appearances, things will all work out perfectly. Regardless of what trials,
tribulations, suffering, pain we have to endure, it will all work out. And this is something he
lived himself. The Cross was his living out this utter trust in God.
Some people make a big deal because the evangelist, one of the evangelists, quotes Psalm
22: “My God, My God, why have you forsaken me?” And they stress that Jesus felt
abandoned by the Father. I’m not sure that’s really true. I’m not sure he ever said that. That
could be very well the evangelist framing this moment in a psalm. That’s what they did. It’s
an appropriate psalm when it expresses our feelings. And that’s what they are because we can
feel abandoned, but that does not necessarily describe Jesus’ experience even of his passion.
What he did experience, evidently, was torment inflicted on him from outside and he
no doubt felt in his human soul the hatred, the enmity, that is involved in wickedness, that
is involved in handing over the innocent, that is involved in condemning and rejecting and
Fear vs. Trust

hurting and violating other people—especially the innocent, but actually anybody. So he felt
that; that was his passion.
Did he ever really feel abandoned by the Father? Personally, I don’t know, but I tend
not to think so. I tend to believe that in all this, Jesus realized the Father was with him.
He said: “I and the Father are one.” I believe that unity was sound. But the Father did not
save him from all this, but was with him through it. That is our example: that God does not
take us away from our problems, but he leads us through our problems. That’s true on a
personal level. That’s true on a collective level. That’s true on an ecclesial level of the whole
Church. And it’s a lesson we have to learn and relearn all the time.
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Fear vs. Trust

Rev. Paul A. Hottinger
Exist to Bear Fruit Fifth Week of Easter
Wednesday, May 1, 2013 8:15 AM
Acts 15:1-6; Jn 15:1-8 (St. Joseph the Worker) (Jesus says, “I am the vine, you are the
branches.”)

Today’s gospel reading continues the theme of this personal relationship between the
believer and Christ. Here the picture, the image, is a vine. Jesus says, “I am the vine, you
are the branches.” This is an intimate relationship, but it’s not a relationship of equality
but of dependence. The branch depends on the vine; the branch gets nutrients from the vine.
The branch doesn’t simply exist to exist, but the branch exists for a purpose: to bear fruit.
In the early Church there was this controversy that was read in the first reading from the
Acts of the Apostles about: Well, what is the obligation of the Christian? Many people
sincerely thought, well, they have to be good Jews first, and then they have to believe in the
Messiah. In other words, they believed that Christians should be messianic Jews, following
the Halakhah, the oral tradition, that is now written down. But that is not the decision that
was made. Partly the reason is this gospel.
The role of the Christian is to bear fruit, not simply to be obedient or to follow in a
particular way of life, even a holy way of life, but to actually bear fruit, to be productive.
Yet never in the gospels is it defined what the produce is supposed to be. What are the grapes
the branch is supposed to produce precisely? What is that in your life? The evangelist really
wants you to think about this. What is the fruit that God wants my life to bear?

Exist to Bear Fruit

Rev. Paul A. Hottinger
Believer Does What God Does Sts. Philip and James, apostles Friday, May 3, 2013
8:15 AM 1 Cor 15:1-8; Jn 14:6-14 (Joining in Jesus’ offering of himself to the Father)

“Whoever has seen me has seen the Father.”
We often use expressions like this, “Well, if you’ve seen Tom, you’ve seen his father,”
and of course we’re referring to physical characteristics mostly. In our family we used to
show a picture of my father when he was six years old and my brother when he was six years
old, and they look totally identical—totally identical—in the picture. But as my brother grew
up he didn’t look at all like my father, nor does he act like him, talk like him, nor is he the
same person; he’s a different person.
Jesus is getting at something else here. He is one with the Father. He shares the Father’s
very being, very nature. This is his identity, and he wants to make it very clear this is his
identity. He talks about God as a Father in a way Jews never did, nor anyone else. And he
wants to make it clear that this is how he feels about himself. It’s not Joseph that he has
modeled his life on, whatever Joseph’s role was. And moreover, he doesn’t want his apostles
to think that Abraham is the father of Israel. He wants them to think that God is the Father of
Israel. God is the Father. There’s one Father, only one for everybody, not only for Jesus.
Not only is this an intimate revelation of Jesus’ own understanding of who he is, but he
wants it to be the beginning of a revelation to every person about who each person is;
there’s one Father. “Call no man father.” Why? Well, because they’re all different. And that
of course primarily referred to Abraham because the Jews used to say, “Abraham is our
father.” Jesus said, oh, no, that would make you too special, too cut off, too different from
the rest of the nations. No, there’s one Father for all people at all times.
So we have a fundamental unity which is much greater than flesh and blood. Flesh
and blood is nothing in comparison to this powerful unity in the Spirit of the Creator, in the
power and being and substance of the Creator. This is something Jesus wants his disciples
to feel and to be conscience of—to be conscience of. It’s not just something to talk about.
It’s not just a fact. And it should alter the way we live, because it was the basis of what
Jesus did. He says, “I only do what I see my Father doing. My Father accomplishes his work
through me.” There’s a unity of action, and he says, “anyone who believes in me, will do
Believer Does What God Does

what I do,” so just as the Father accomplishes his works in the Son, and the Son does what he
sees the Father doing, so the believer does what God does, and thus is truly divinized,
elevated into the Godhead. And this is really Catholic faith. It’s reflected in the prayers of
the Mass all the time.
Now there are many Christians who shrink from this; they say, well, that’s not quite right.
Human beings are all sinners and they’re going to remain sinners for their entire existence.
Well, that’s not really the belief of this text or of our faith. Where we begin is one thing;
where we end up is another. And the road to God is the road of transformation in the
Holy Spirit. That’s what Jesus is talking to Phillip about. And poor Phillip, like most
believers, sincere, doing his best, can’t get it, doesn’t get it. But sooner or later we will get it
and getting it begins actually with right worship. So Jesus said to the Samaritan woman:
“What the Father seeks is worship in spirit and truth.” It starts with that. It starts with our
joining in Jesus’ offering of himself to the Father. This is what the Mass is. We offer Jesus
to the Father. And of course we have to offer ourselves along with Jesus. We can’t leave
ourselves out of the picture; that would be impossible. Thus by joining into Jesus’ worship
of the Father, we begin to do as he does. And that will continue to grow and spread in all
kinds of wonderful and impossible to predict ways. So this is our life; we celebrate it on the
feast of the apostles.
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Believer Does What God Does

Rev. Paul A. Hottinger
To Overcome the World Fifth Week of Easter
Saturday, May 4, 2013 8:15 AM
Acts 16:1-10; Jn 15:18-21 (We are equipped with the power of the Holy Spirit for our
mission to save the world.)

Today in this text, which is part of the farewell of Jesus in the Fourth Gospel, the author
introduces an ambiguous term, kosmos in Greek, a word he has already used in the very
famous statement: “God so loved the world”—that’s kosmos too—“that he gave his only
begotten Son,” or in this statement: “I have not come to condemn the world, but that the
world may have life.”
Now “the world” represents something different. Here “the world” represents those
who actually hate God. We have to understand that there are people who hate God. Calling
those people “the world” is a literary choice of this author at this time; it’s not always the
way the word “world” is used. But the point we have to recognize is there is such a thing as
hatred of God that is a real force in life. We mustn’t pretend that people are really all
good—no. They are all created to love the good, but the good they love is not always the
true good. People can be deceived, and they can pursue false goals. They can have little
aims. And in their smallness they make themselves incapable of true love. If we only love
small things, we become small. And when we are small we don’t really love in the truest
sense of the term, not in the sense of that other Greek word agape, meaning the love of
God, which we are capable of.
And here the world does not love God and, therefore, hates God. There is no neutrality
possible, ultimately. Ultimately, life requires choices. And the choices either lead to God
by way of surrendering the self, by way of letting go of one’s control, or they lead away
from God toward the little self, what psychology calls the “ego,” one’s interests identified
with either pleasure or power or possessions, ordinarily, or some combination. Here “the

To Overcome the World

world” constitutes those people who live for that: for pleasure, for power, or for
possessions, or some combination. That’s the world. And that implies hatred of God.
Why? Because when God desires to be loved by everyone and loves everyone and desires
that love to be mutual, one either accepts that or not. And if one supplants something else,
substitutes something else, that involves, necessitates, leads to the hatred of what is supreme,
the hatred of what God really is. It is perhaps not the original purpose of the world, but it
ends up as what the world really is all about.
We are sent into the world, now this hostile place. But we are equipped with the Holy
Spirit and the power of God to overcome the world. Jesus said, “I have overcome the
world.” It’s necessary we realize this is the agenda of God to overcome the world, to save
the wicked. That is the agenda, to save the wicked. Jesus did not come for the good. Jesus
did not come to gather only those who were suitable or friendly or wholesome or righteous.
“I have not come to save the righteous,” Jesus said, “but those who are sinners.” We have to
keep this in mind. This is now our mission to save the world. But we have to realize that
although we want to save the world, it is not our friend. It is our enemy and will persecute
us. That’s the mission Christ has left to his followers. It may seem absolutely insane to agree
to be part of this. From a standpoint of pure reason, perhaps it is. To be part of this requires
something way more than reason. These words are addressed to the heart, and they offer
the power of the Spirit, bringing faith, enlightenment, hope, and love, agape—the love of
God, the power that redeems.
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To Overcome the World

Rev. Paul A. Hottinger
God Abiding with Us
Sixth Sunday of Easter/C
May 5, 2013
12:15 PM
Acts 15:1-2, 22-29; Rev 21:10-14, 22-23 Jn 14:23-29 (Jesus’ farewell address and gift
of peace)

The gospel we are reading this afternoon is a continuation of Jesus’ farewell address to
his disciples the night before he dies, before his departure from the upper room.
Of course the words we hear are not Jesus’ own words quoted by a stenographer. What we
have is the message of Jesus filtered through the evangelist under the inspiration of the
Holy Spirit. So this gospel itself is demonstrating the teaching it’s giving, that the Spirit will
come and teach all things: “The Holy Spirit, whom the Father will send in my name, will
teach you everything and remind you of all that I told you.”—indeed, this particular
lesson. And indeed, the Spirit is now teaching us what we need to know, that God’s plan
involves an intimate relationship with God, a sharing in the life of the Father, Son, and
Holy Spirit.
For some reason this is something that eludes many people who believe that they are
following Christ. What is being discussed here is not some mechanical recitation of prayers
or the doing of some ritual. Intimacy with God is a conscious friendship; that’s what John
is talking about, John being the evangelist. He is talking about this conscious relationship that
he experienced with Jesus. “I call you no longer servants or slaves; I call you friends.”
Conscious friendship needs nurture and attention—nurture and attention. If you have a
friend and you haven’t seen him or her in a long time and you never correspond, that person
isn’t much of a friend anymore. You don’t even know what is going on in his or her life.
More, that is a former friend and now merely a personal acquaintance. We are not called on
to have with Christ or with God a personal acquaintance. We are called on to have a deep
personal friendship.
Friendship with God, like all friendships, involves a two-way street. Keeping his word is
our part of the bargain, our commitment to the relationship. Jesus says, “If you keep my
word, my Father will love you, and we will come and be with you.” We have to keep his
word, and he will come. God will come: Father and Son, and he will send the Spirit to
teach us all things. This is an invitation into the inner life of God. It’s not really
something beyond us because we all know what friendship is, and so we can all
understand what we need to be and to do.
The response Jesus promises is the abiding presence of the Father and the active
guidance of the Holy Spirit. These promises are fulfilled in our lives both in times of
prayer and in our liturgical gatherings, when we gather together to be in God. These
promises extend throughout all of our lives, every aspect of our lives. It isn’t as if there is
some compartment that God is concerned about and not the rest. God is concerned about all
of our lives: our work lives, our social lives, our family lives, our friendships, our problems,
our enmities, our bruises, our wanderings, our wonderings. All of this is part of who we are.
God is concerned and wants it to be part of God consciously, brought into the
friendship.

God Abiding with Us

This is now what the Fourth Gospel calls “faith.” This is faith interpreted by Jesus.
There are lots of different ways of looking at faith; even the New Testament has many ways
of looking at faith. We know it has a lot of consequences depending upon what kind of faith
we have. For example, the Boston bombings were a result of a kind of faith. It was a faith in
God of a certain kind. It was a certain interpretation of the nature of God and one’s
relationship with God. It was very peculiar, but not peculiar enough. There are a lot of
peculiar views of God and beliefs about God in our world. That’s where we got 9/11. That’s
where the war in Syria comes from and the struggle in Afghanistan and many places. There
are consequences to our belief in God, the way we believe. Jesus’ way of believing is
very particular, very special, very different from many others. And it has very specific
consequences, very different results.
Here he speaks of the result of his farewell gift, which he calls shalom, “peace.” His
peace is not like the world’s peace. The world has something it calls “peace” as well. But the
world’s peace is either the absence of conflict or the ability to overcome conflict. That is not
Jesus’ idea. Jesus’ peace takes possession of us in spite of conflict. Sometimes in the midst
of conflict we notice we are not alone, although we don’t see any other supporters. But we
know in some intuitive way, in some real felt way, we are not alone. That is the peace of
Christ abiding with us. It can be a quiet confidence that accompanies us during our trials,
when we are in danger, when we are troubled, when we are in pain. We experience a quiet
confidence, that we know that someone is with us, that we know we are not alone.
Sometimes it is overwhelming strength that comes to us out of the blue bringing great relief
and consolation.
This is Jesus’ farewell gift because he does not want us to be orphaned. He does not
want us to live as orphans, not knowing our true place of origin, where we come from; nor
does he want us to be in doubt about where we are going. We are going home. In some
mysterious way that home is already within us, and yet we live somewhat alienated,
somehow not yet finished, but on the way. For this reason Jesus can say, “Do not let your
hearts be troubled or afraid.” Indeed, God does not remove us from our troubles, any more
than he took Jesus away from his passion. But God stays with us. And elsewhere Jesus said,
“Fear is useless; what is needed is trust.”
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God Abiding with Us

Rev. Paul A. Hottinger
Need for New Conscience Sixth Week of Easter Monday, May 6, 2013 8:15 AM
Acts 16:11-15; Jn 15:26—16:4 (There are people who think when they kill you they are
honoring God.)

Again, we are still dealing with those three chapters in John’s Gospel where Jesus gives
an extended farewell address to his disciples. He is talking here about the life of God, the
inner life of God: Father, Son, and Holy Spirit. He says, “I will send the Spirit, the Advocate
from the Father.” The Spirit is the Holy Spirit who will testify. And the disciple will also
testify because the disciple has received the Spirit and is enabled to testify.
Jesus goes on to prophesy that there will be persecutions. And not only will there be
persecutions, but the people who persecute will believe that they are worshipping God. So
persecution does not only come from people who hate God, but it comes from people who
worship God but who don’t know the Father. This is a distinct distinction made in the Fourth
Gospel. There are those who worship God, but who don’t know the Father. Jesus says in
one place: “You have faith in God; have faith also in me.” There are distinctions here. God
in some sort of generic, perhaps distant, idea versus the indwelling presence of the
living God.
We have to acknowledge that some people are really and truly misguided. They really
do believe in their own consciences that what they are doing is from God and righteous. And
yet what they do is evil; it is persecuting the work of God. Jesus already dealt with this issue
when he said, “Those who blaspheme the Son of Man will be forgiven, but those who
blaspheme the Holy Spirit will not be forgiven.” The distinction is similar. Those who
blaspheme the Son of Man blaspheme God’s work, but don’t know they are really
doing that. They think they are following the God they know, the God they were taught.
Those who blaspheme the Holy Spirit know what they are doing.

Need for New Conscience

Here Jesus says, well, there are people who don’t know what they are doing, but they
will persecute you. In fact, when they kill you they will think it’s a great honor to God.
This is the world we are living in. Jesus never tried to pretend. Jesus never pretended the
world was better than it really is. He never pretended either that if people simply followed
their conscience, that all will work out well—not necessarily.
What we need is a new conscience, a new mind, a new heart, a new being. And that
comes from the regenerating power of the Holy Spirit. This is why the world needs very
desperately a new Pentecost.
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Rev. Paul A. Hottinger
Sin, Righteousness, Condemnation Sixth Week of Easter Tuesday, May 7, 2013
8:15 AM Acts 16:22-34; Jn 16:5-11 (The Advocate empowers the disciples to do is
judge rightly.)

Today Jesus makes it very clear that it’s better for his apostles if he goes to the
Father, because he will send the Advocate. The Advocate will change their lives in a way
that even he did not.
Jesus is the incarnation of the Word of God; that is true. He takes up his place in the world
and performs those signs and wonders that really reveal the Father’s will, correcting people’s
grasp of God, God’s will toward them, and so on. But Jesus is still the other, an object of
devotion or scorn, someone to follow or persecute; he is still the other. But when the
Advocate comes, the Advocate comes within the life of the disciple and transforms from
inside that life. That is really the goal of Christ’s coming in the first place, to transform the
lives of all those who are willing to be transformed into a truly godly life, a life in which
“greater things than I have done, you shall do also.”
One of the things the Advocate empowers the disciples to do is judge rightly for
themselves. And that will prove to them that the world doesn’t know anything. Yes, human
beings have reason, and, yes, reason sometimes works for certain things. But for a lot of
things it doesn’t work. It doesn’t work for sin. What does the world think sin is? The world
thinks of God’s law as an intrusion in their own freedom to do as they want. They think God
issues laws; if they believe in God at all, they think God issues laws to somehow spoil their
fun, deprive them of what they want or even what they deserve, to force them to be less than
they could be—the world’s pathetic idea. Whereas, in fact, sin is a violation of our own
fundamental need and our own fundamental goodness, and it is obstructing our own
fundamental goal in life. So sin is self-destruction. But the world is so ignorant, it doesn’t
even see this. So the disciples now judge, rightly, what sin is, and see the world doesn’t
know anything.
Secondly, righteousness. Righteousness in the Bible means being in the right
relationship with God. It’s not so much a matter of having the right opinions or the right
ideas. It’s being in the right relationship with God, having one’s heart in the right place; you

Sin, Righteousness, Condemnation

could put it that way. Again, the world doesn’t know what that’s about. The world’s feelings,
the world’s heart, is often sentimental or conversely hardened and perverse even. But none of
this is correct. Only through the experience of Christ does the disciple realize what it means
to be righteous. Jesus is the righteous one. So the disciple now imbued with the Spirit can
see the way to righteousness. That is of course what Jesus meant when he said, “I am the
way.” Jesus embodies this righteousness and his life is an example for us, not only an
example, but the way for us to be righteous, to be in a right relationship with God.
Thirdly, condemnation. Of course, the world thinks it has a right to condemn. It has an
idea of right and wrong partly correct but often off. Of course, the world condemns what it
fears. The world condemns what it can’t control, but in this way it is all off because
perceptions don’t see the whole at all. What is worthy of condemnation is the god of this
world, the spirit of deceit and deception that, in fact, has tremendous sway over the minds
of people. And it is through Christ’s coming and through his ascension and through his
glorification that the god of this world can be seen for what it is. And the disciples now
can know and see, rightly.
So Jesus is now, in a sense, prophesying that the Church will be an anchor that will help
the world. Help the world is the very mission of the Church; it’s to help the world get on
the right path, stop floating all over the place, start to see what is so about sin, about
righteousness, and about condemnation.
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Sin, Righteousness, Condemnation

Rev. Paul A. Hottinger
Truth about Enduring Anguish Sixth Week of Easter Friday, May 10, 2013 8:15 AM
Acts 16:9-18; Jn 16:20-23 (St. Damien de Veuster, priest) (Every human being has to
go through a period of transition and conversion and realignment.)

“So you also are now in anguish.”
Jesus was really not a very good salesman. If his goal was to sell something, to get people
to buy into his product, he was very poor. The reason is that Jesus was really a truth teller; he
spoke the truth, and actually the truth doesn’t sell very well. People don’t really want the
truth; it doesn’t really turn a profit.
In today’s reading, Jesus is forth-telling, forth-telling, the anguish that his followers
will endure, that we will endure, that we are enduring. St. Paul refers to this as well. He
says the entire creation is groaning, awaiting its redemption. Here the image is of a woman in
labor, which I don’t know anything about, for which people tell me can be very painful. So
the creation is in labor. The Church is in labor. Something new is being born. But nothing is
born without pain. And Jesus is really asking for people to share with him the anguish of
this birth, of this new birth, of this new birth unto the redemption of all things: the
redemption of God’s creation, the reordering of creation back onto the track on which God
originally put it.
This is not a single moment in history because every human being has free will. Every
human being has free will, so every human being has to go through a period of transition
and conversion and realignment. But then society is a collection of many free wills, and so
it can be more or less on track or off track, and recently, seemingly, more off track as people
pursue their own invented aims and goals, ignoring the goal and the purpose for which God
has placed us here.

Truth about Enduring Anguish

To live a life that is decidedly different from life as others see it, itself involves a kind of
suffering. Human beings seem to want approval, companionship of ideas, people agreeing
with them. But to be faithful to the truth, often requires that we give up those desires,
and accept being what God calls us to be, and do what God calls us to do. This in our age is
often heroic. Even daily decisions are actually heroic. In some other period of time they may
not be, but they are now because of the forces moving against the common good. But as my
mother would say—and this is her birthday, actually—“This too shall pass.”
This too shall pass, and that’s what this whole gospel is about: “But I will see you
again, and your hearts will rejoice.” That is a promise. To abide in that promise is the
virtue of hope, or exercising the virtue of hope. “And no one will take your joy away from
you.” This is a promise. “On that day you will not question me about anything,” because
questions come from the head. But the truth of God appeals to the whole being and most
especially to the heart, which the head can’t understand. As Pascal said, “The heart has
reasons reason does not know.”
“Amen, amen, I say to you, whatever you ask the Father in my name”—in his stead,
in his place—“he will give you.”
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Rev. Paul A. Hottinger
Realize God Loves You Sixth Week of Easter Saturday, May 11, 2013 8:15 AM
Acts 18:23-28; Jn 16:23-28 (Everything has to be reevaluated in the light of this love that
God has for all of us.)

“On that day you will ask in my name, and I do not tell you that I will ask the Father
for you. For the Father himself loves you, because you have loved me and have come to
believe that I came from God.”
There is no completion of evangelization and catechesis until the individual believer
realizes, is conscious of, this fact that God loves you. Unfortunately, there are many people
who think that they are Christian, but they really do not have this conviction deep inside of
them. In fact, in their own minds they are always trying to prove something: that they are
somehow good enough, or have done enough, or have tried enough to avoid doing evil. All
these little games they play in their minds are all because they don’t really realize in
themselves that God loves them.
In a way, they do believe in Jesus, and they believe in God; they believe in God, but they
don’t believe that God loves them. They may even think that the real issue is whether they
love God, that that is the prime imperative, but that’s not what the gospel says. The prime
imperative is to realize that God loves you; God loves us, and we are pleasing to God.
Why? “For the Father himself loves you, because you have loved me”—because we have
this shared relationship with Christ, with Jesus. This is the basis of God loving us, that
Jesus has revealed, disclosed, the true nature of the Father, and we love what we see in him.
When we love what we see in him, we are loving the Father and the Father is loving us
since love of course is mutual, necessarily in this case. “And have come to believe that I
came from God.”

Realize God Loves You

So our faith in Jesus must lead on beyond faith into this conviction that we are loved
by God, beloved of God, and that God really wants us to be with him. When we have this
conviction, our lives are transformed. Little petty things remain little petty things. Without
this conviction, little petty things sometimes become big things, big issues, major crises. But
when we really live with the conviction that God loves us, then we can allow petty things to
be petty. We realize their unimportance and we can push them to the periphery of our
consciousness, as we allow that to be filled with God, where God belongs, where God
wants to be, at the center.
So then we have to realize that everything, our family affairs, our political affairs, our
economic affairs, everything now has to be reevaluated in the light of this love that God
has for all of us. We have to ask the question: How does this choice serve God? How does
this judgment fit into God’s plan? And then we are well on our way to building a new
society, the kingdom of God in your midst. But without this conviction, the kingdom will
never come.
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Rev. Paul A. Hottinger
Jesus Always Abides with Us
Anticipation of The Ascension of the Lord/C Sunday,
May 12, 2013 8:15 AM Acts 1:1-11; Ephod 1:17-23; Lk 24:46-53 Wednesday,
May 8, 2013 All Saints Catholic Academy Commemoration of Second Graders’ First
Holy Communion (Always stay faithful to God in the Eucharist.)

Well, good morning. You look very nice today. Are you going to dress like that every
day? Do you have permission to dress like that every day? No, okay, I won’t recommend it
then.
Today we have the feast—actually the feast is Sunday. In some churches it’s tomorrow—
we call it “Ascension Thursday,” but in our church here we call it “Ascension Sunday,” but
for us it’s Wednesday. I hope you are not too confused.
We are celebrating Jesus’ triumphal return home—his triumphal return home. It says in
the gospel that when Jesus ascended into heaven the apostles were very happy. That’s
because they knew very well that they were not left in the lurch. Jesus had prepared them
for this departure in various ways.
The first and most important way was the night before he died he gave them a way of
remembering him, as he took bread and broke it and said, “Take and eat; this is my body.”
This is a way Jesus gave us to share in his life, his body given for us, his life surrendered for
us. He took the cup and said, “Take and drink; this is my blood, the blood of the new and
eternal covenant.” There never will be another one. This is eternal, forever. It will be poured
out, and that was, in a way, for the disciples a shock that Jesus was going to die, and he did
on the Cross. That was a shock. But by now they have gotten over that, and they realize
that everything works out according to God’s will.
That’s something that we have to learn too. There will be shocks in your life too, but
you will get over it. You are meant to get over it. There is a way to get over everything;
that’s because God abides with us, and he has given us food for our journey to him. We
are not finished. Nobody is finished as long as you are on earth. My father is 93, and he is
not finished. He still has to learn things. I don’t know what—he doesn’t either probably. But
we learn every day if we are willing to learn. Of course no one can pour knowledge into
your head, can they?—can they? No, they can give you a test, but they can’t make you study.

Jesus Always Abides with Us

You can fail. But the point is we don’t have to fail because God is with us. We are going to
have hard days, but God will be with us in our hard days. Jesus went through everything
already. He died for us. He experienced all kinds of things, but God raised him from the
dead. Because of that and because he was ascended in victory into heaven, he continues to
plead for us every day.
When we come to the Eucharist we keep in mind the ascended Christ is pleading for
us at the throne of God. That’s why we come to Mass, to get in touch with and to be present
to the High Priest, Jesus Christ, who pleads our cause. That same Christ wants us to be part
of his heavenly life, and so he gives us heavenly food. If we are quiet enough, we can feel
God’s presence. And we should. In fact, the Eucharist should lead us to a certain sort of inner
peace. But, of course, you have to quiet down and stop thinking about something else. You
have to try to pray after Communion and be quiet and let God be with you. It’s not
something actually you do; it’s something you let happen, and through that a great strength
will be in your life.
So this is a really wonderful time. I surely hope that all of you have had a wonderful first
communion, but I also hope that this is just the beginning of a long life of fidelity to the
Lord in the Eucharist, faithfulness to the Lord in the Eucharist. You know, a lot of times
children are faithful up till about eighth grade and then they say, oh, to heck with it; I’m not
going to church anymore. Well, I think that’s a big mistake. So I hope you stay with it
through all of your years: at All Saints and all years after All Saints through high school
and through college or wherever you go and whatever you do. I can assure you God will
never abandon you—that we have his promise for.

2

Jesus Always Abides with Us

Rev. Paul A. Hottinger
Motherhood: A Mission to the World The Ascension of the Lord/C Sunday, May 12, 2013
9:00 AM Acts 1:1-11; Eph 1:17-23; Lk 24:46-53 Mothers’ Day (Jesus clearly gives
his disciples a mission to bring his good news to the whole world.)

Today the Church celebrates the victorious homecoming of Jesus, as he returns to the
Father. At the same time Jesus clearly gives his disciples a mission—you could even say they
become a mission—to bring his good news to the world, “to all nations, baptizing them in
the name of the Father and of the Son and of the Holy Spirit.”
Apropos to Mothers’ Day, it is striking today that many people express unwillingness to bring
children into this world—to which Jesus sent his disciples—because the world is such a “lousy
place.” Granted the world has its flaws and indeed many serious wounds. And yet this lousy
place is the very object of God’s concern and the stage of his action. Quoting John, chapter 3:
“God so loved the world that he sent his only begotten Son, so that everyone who believes in him
may not perish, but may have eternal life.” So along with the many flaws and wounds in our
world, there is and must be much potential for good. After all, it is God’s creation. As believers
we are sent—all of us—sent to bring this goodness to the fore and to apply the healing that is
available from the wounds of Christ and the love of God to the wounds of the world. That
is the mission.
In fact, a positive attitude toward the world is absolutely essential to be Church. A church
is not a sect. Believers who despise the world and try to live utterly apart from it, do not form a
church. They are a sect. Sects are inward looking bodies of believers who fail to preach the good
news to the world because they think the world is hopeless. Jesus did not come to found a sect,
but to promote the redemption of the whole world. This requires a church energized by the
gifts of the Spirit, which the Father sends, especially faith, hope, and love. And coincidently,
these very same gifts are absolutely necessary for a holy and wholesome family life. In fact, a
church cannot exist for very long without building up holy and wholesome families, since they
are the key to a redeemed human society. There can be no redeemed human society without holy
and wholesome families.
And this brings us back to Mothers’ Day and the recognition that bearing and rearing
children is an essential ministry in God’s plan of salvation for the whole world. It is

Motherhood: A Mission to the World

alarming that the very idea of motherhood is found so unappealing by many women today.
Careers in business or politics seem to be more attractive and more exciting. But business and
politics in a redeemed society are about serving families, not just individuals. This focus on
individuals, on society as if it were nothing but a collection of individuals, is a tragically false
and indeed dangerous idea that is ripping the very fabric of our social awareness into shreds.
This very idea has gained great momentum in the last fifty years because it dominates both the
left wing and the right wing of our political spectrum. And it undermines social solidarity. You
may recall, that in the days of Soviet imperialism, it was solidarity that enabled the Poles to
oppose their communist masters. But where is there solidarity in the West? It’s pretty well
gone.
That is why we as Christians must emphasize the goodness of life, the necessity of
families, the noble service and challenge of motherhood against a cynical and selfish
mentality that sees none of this. Apparently some people feel that being a mother is not an
elevated, worthwhile profession for an intelligent, resourceful woman. That would lead to the
conclusion that motherhood should be the special reserve of unintelligent, unresourseful women
who can’t manage anything else. But, in fact, rearing and forming children is one of the most
important, challenging, rewarding, and necessary tasks on earth. If our society wants this
well done, it will encourage the most capable, the most resourceful and most talented to
apply. This is no time to sentimentalize motherhood. It is an absolutely necessary service to
family life, the well-being of society, and actually the future of the world.
Although my mother passed away twenty-seven years ago, I still carry around her goodness,
her spark, and her love in a way that no corporation of political party would ever carry anybody’s
influence twenty-seven years after their dying. Motherhood is a way of influencing the future
in a unique and powerful way. My mother had clear understanding of her importance and the
importance of motherhood. I can only hope that young women today can learn something of
what my mother understood. And the rest of us must pray for a new Pentecost and the
unleashing of God’s great energies in the service of life.
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Rev. Paul A. Hottinger
Paradox of Trouble and Conquered Seventh Week of Easter Monday, May 13, 2013
8:15 AM Acts 19:1-8; Jn 16:29-33 (Our Lady of Fatima) (Our goal is not to build up
a Christian culture; it’s to preach the gospel of Jesus Christ.)

“In the world you will have trouble, but take courage, I have conquered the world.”
This conquering the world is not an historical fact that happened two thousand years ago
with this text. It is a spiritual reality that proceeds from the incarnation itself and is the work
of divine providence and the divine mission of redemption. It is already conquering the
world, but at the same time the world is still there with its hostility. This is using the
word “world” in that very special sense of that hostile place, that place that hates God. That
still exists, and never really went away. So we cannot take this text to mean now we can rest
in security, now we can relax, there is nothing to do, because it is preceded with “in the
world you will have trouble.” And that continues. That was true in Jesus’ day; it’s true in
our day. It’s always true.
The Church tried to build a society, a culture, that was more or less compatible with the
gospel—that didn’t really work. The kingdom of God is among us, is with us, is here, but is
not here. We cannot eliminate the paradox from Christian faith, the already and not yet
quality of God’s kingdom. That will remain until the end of time. We can’t get too
comfortable or think that we have done a terribly good job ever of building up a culture that
is Christian. Too often when we do that, then we start calling Christian what is really very
flawed, very marred, very impure actually, and we compromise the real power of the gospel.
So our goal is not to build up a Christian culture. It’s to preach the gospel of Jesus
Christ and the power of him crucified because that power is the power of love that pours
itself out, that holds nothing back.

Paradox of Trouble and Conquered

And even this is not in any way comprehended by the world; in fact, even many
Christians don’t comprehend it, sad to say. So we have to drink in deeply the meaning of
Jesus and his life and death, his resurrection, so that we can be sent to a world that will
always remain in need of redemption. We have to have a clear vision of what God wants
for us, but having a vision means we don’t actually know how to get there. A vision is not a
blueprint; we have no blueprint. All we have is the example of Christ himself and his
great followers who have in one way or another shown the light through their own lives. The
world will always be a place of trouble even though it is also true, paradoxically, that “I have
conquered the world.”
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Rev. Paul A. Hottinger
Eternal Ministry of the Saints
St. Matthias, apostle
Tuesday, May 14, 2013
8:15 AM Acts 1:15-17, 20-26; Jn 15:9-17 (Jesus chose human beings to work with
him, and that ministry continues even after they have returned to the Father.)

Today we read about the selection of Matthias to be a replacement for Judas, because
Judas betrayed the cause.
We don’t know much about Matthias; we don’t know much about most of the apostles.
All we know is that there were twelve of them. And this number twelve apparently was very
important because they saw the role of Jesus as gathering all the tribes of Israel, which was
a mark, a sign, of the fulfillment of God’s promises, the messianic kingdom, the
restoration of the Covenant, the renewal of the Covenant in the blood of Jesus. And so there
were twelve apostles.
Interestingly enough, when the apostles started dying, they were not replaced; only Judas
was replaced because he deserted. The idea was that the apostles even in heaven were
continuing their ministry to the Church, that they would guide and direct all the churches
in the world. That would be truly apostolic because they were witnessing to the apostolic
faith. In the picture of the early Church, each church, each individual local church, the bishop
represented St. Peter, and that term, “successor of St. Peter” was not only used for the bishop
of Rome, as it is so frequently today, but it was used for all bishops in their own churches,
the residential bishop. And then the apostles were represented by the presbyters, the college
of presbyters, supporting the bishop. So they, in a sense, saw each church as reflecting the
image of the Church at Jerusalem at the very beginning of this new age, “new age” being
the messianic age, the age of the resurrection of Christ. So in this way the Church believed
that the apostles continued their ministry. And to this day, the apostles guide and direct
the Church.
Eternal Ministry of the Saints

Now you might say, well, why do we need the apostles when we have the Holy Spirit?
Well, yes that’s true. The Holy Spirit is the very soul of the Church. Yet the idea is that
Jesus chose human beings to work with him, and that ministry continues even after they
have returned to the Father. After they have gone to their eternal reward, they continue to
work.
This idea of ministry is a heavenly action, and it’s something we might keep in mind.
We don’t die and retire. In a sense, our work is perfected as we go to God. We are
empowered in a greater way to do what we are called to do. If we are mothers, then we
continue to mother our children from our place with God in heaven, fathers the same. And
this has been the belief of the Church throughout time, and that is reflected in much of the art
of the Middle Ages and the Renaissance. You can see, for example, that the priests in heaven
are always vested. Why? Well, because the priesthood is a gift given for all time and
eternity.
So as we celebrate the feast of St. Matthias, we are also celebrating his continuing help
that he is bestowing upon us and giving to us. And it’s good, I believe, for us to be aware that
the saints are working for us, ministering to us, helping us in our daily walk.
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Rev. Paul A. Hottinger
Hostility to Christianity Seventh Week in Ordinary Time Wednesday, May 15, 2013
8:15 AM Acts 20:28-38; Jn 17:11-19 (St. Isidore the Farmer) (We have to be
different and make a difference in the world.)

In this particular gospel reading we have Jesus praying to the Father out loud so that
we can gain access to his mind, his intention. He recognizes the hostility of the world
and he recognizes that his own beloved are not going to be taken out of the world; they
are going to have to live in the world because, after all, “God so loved the world that he
sent his only begotten Son,” because the goal of God is to redeem the world. We need
to redeem the wicked. But, meanwhile, that will require a great deal of witness, a
great deal of patience, a great deal of solidarity, and of course a great deal of
suffering on behalf of Jesus’ disciples.
But along with all this comes joy, joy and unity with God and protection from the
evil one. So Jesus’ disciples remain in the world. The world hates them because they
recognize that they are different; they don’t belong to the same value system; they are not
going to play along with the same games as the world. And there is nothing more
insulting than having one not play by your rules. But it’s very important that we keep in
mind that the Christian life is meant to be, even in the world, even when being hated by
the world, nonetheless, a life of joy. If we forget the life of joy, if we lose the joy, we
have lost something essential. The joy is rooted in a sense of communion with God.
That is essential. Yes, we live in the world, but we are in communion with God in the
world.
So we have to make a difference. We have to be different and make a difference in
the world. And if looking back on centuries of the existence of the Church, if we have
one thing it say, it’s that we didn’t make enough of a difference. That’s something we

Hostility to Christianity

have to admit. Pope John Paul II was pretty good at admitting historical errors and sins of
the institutional Church. That is something we have to accept. The Church as an
institution really didn’t witness enough to being different from the world. It got
caught in the same games that the world plays. It got caught in the same allurements, the
same enticements as the world—thus, the situation today where being Christian is often
purely nominal. The hostility to those who are different hasn’t changed, but there is a
certain sort of disrespect even for the idea of Christianity because of what has gone
on in the name of Christ. Well, that will remain the case until we change it.
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Rev. Paul A. Hottinger
Power of the Gospel of John Seventh Week in Ordinary Time Saturday, May 18, 2013
8:15 AM Acts 28:16-20, 30-31; Jn 21:20-25 (John I, pope, martyr) (I personally
recommend the praying of this Fourth Gospel.)

The Gospel of John ends with this very human touch: Peter being concerned about his
colleague and to some degree rival for the love of Jesus, whom we call “John.”
All Jesus’ disciples were human beings. They were subject to such frailties as jealousy, and
they tended to mind each other’s business. But Jesus’ point here is look, you are supposed to
follow me; don’t worry about him. That’s a good lesson for all of us. We are supposed to do
what God sent us to do, not worry about what other people are supposed to do. This is not a
new teaching. Already Jesus spoke about this when he said, “How can you take the speck out of
your brother’s eye when there is a beam in your own?” Our work is self-work, purifying
ourselves and strengthening ourselves so that we can carry out the work God has given us. Being
a good example to others is the best way we can influence them.
Having said that, I would like to add something of a different sort about the gospel itself. The
person who wrote this ending is not the same person who wrote the rest of the gospel, obviously.
But what the author is saying here—and there need not be only one author to a gospel—but what
the person who ended this is saying is that this gospel rests on the testimony of this beloved
disciple whom we call “John,” although his name is not actually revealed. It’s more of less
convention; we call him “John”—fine. This beloved disciple is a very significant figure among
some group of early Church people. Personally I believe that this gospel has a certain power
and depth to it that the other gospels lack. Yet when I was in seminary and I studied all kinds
of modern biblical studies, many of which came out of Germany, there was a prejudice against
this gospel, almost like, well, Mark and Matthew and Luke are very reliable, but the Fourth
Gospel?

Power of the Gospel of John

Now that may be true about certain details because the Fourth Gospel, being very poetic and
very mystical, uses details for specific purposes different from simply relaying information.
It’s more or less opening the soul to the presence of God, not just mind to mind information
exchanged. Yet apparently a lot of modern scholars are more interested in information
exchanged than in opening the soul to the presence of God. And this spirit, to me, is not helpful.
So I personally recommend the praying of this Fourth Gospel in a very quiet and devout
way, because I believe it is rich, and I believe it has a poetic, spiritual power that the other
writings, really of the whole New Testament, do not quite measure up to. Now some of Paul’s
writings also have some of this. But it’s surely beyond simply describing what happened. It’s
really opening up the soul to the risen Christ who still ministers through his word.
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Rev. Paul A. Hottinger
Holy Spirit the Lifeline for the World Pentecost Sunday/C May 19, 2013 10:45 AM
Acts 2:1-11; 1 Cor 12:3b-7, 12-13; Jn 20:19-23 (Accepting and rejecting guidance)

Since Easter we have been reflecting on the Gospel of John, The theme has been the intimate
life that Jesus enjoys with the Father and which he wants to bring to all of his followers to
envelope them into, so that they live with the love of the Father and the power of the Spirit.
Today the Church celebrates this gift of the Spirit, which is the very soul of the Church
and is the source of many things: for one, the extraordinary strength of the martyrs; for
another, the intense love of the saints in which they are motivated to love the unlovable even if
they are strangers or in some horrific condition. Only May 10th we celebrated the memorial of
Father Damien of Molokai. His story is really incredible, how he give himself to the leper colony
on Molokai. This is from the power of the Holy Spirit; it’s nothing natural. But also the
multitude of gifts and virtues available to all the baptized—all this comes from the Holy
Spirit. In fact, without the Holy Spirit there could be no such thing as Christian life. So it’s very
important that we don’t identify the Spirit only with those signs and wonders worked in its name.
The Holy Spirit is the very lifeline of the Church.
No one chooses the time in which he or she is born; we are just thrown into a particular time
and place. Every particular time and place has its specific problems, challenges, dangers, and
also opportunities. It is the Holy Spirit who knows exactly how to deal with these very
particular challenges and problems and opportunities, so that the work of Jesus can
continue in the world, namely: that people of all nations can hear the good news and be
baptized in the name of the Father and of the Son and of the Holy Spirit. And in a unique way the
Holy Spirit guides the Church of Christ, which subsists in the Catholic Church, providing
new directions in a world that is always changing. So we cannot depend just on tradition or
the way we always did things, because the world where we are doing them is changing. We need
to be open to the power of the Holy Spirit to guide us in what we do and how we change so
that the gospel can continue to be preached and proclaimed in ways that are effective. In fact,
one thing we could say that the gospel makes very clear is that God’s desire in sending his only
begotten Son and his Spirit to us has always been to lead all people to abundant life—
abundant life—and to enrich every life with the very gift for which we are fashioned as human
beings, images of God: the interior life of the eternal God. And Scripture makes it very clear
that’s the only thing that will ever make us happy, the inner life of the eternal God. We are
created for it; nothing less will do.
Now understanding all this, it’s rather perplexing, baffling, to see in our world today such
hostility against God. We would have to admit that the forces that crucified Christ have not
been quieted or satisfied. The righteous are still being persecuted and evil seems as strong as
ever, and it is as strong and as weak as ever. Its strength lies totally within human freedom. We
have always had the power to accept or decline the gracious invitation of God. And many
have declined. It seems that perhaps the number of those who decline is increasing, not
decreasing. This could be very alarming to those whose faith perhaps is a little bit tenuous. But it
is the very nature of this present age, its particular opportunity and its particular danger, its
particular temptation and its particular problem, because it is really a problem for the world
more than it is for the believer, a problem the world doesn’t comprehend, of course.

Holy Spirit the Lifeline for the World

There are three basic categories or groupings of people who oppose the Holy Spirit in the
world today, generally speaking. The first is the powers of this world which hold sway in
economic and political centers. This does not mean that everybody who has power in the
political or economic sense is an opponent of God. For example, Bill Gates is a very successful
businessman, and he uses his great worldly wealth for good; and he has some notable allies, but
not that many. By and large people of power care about what they want—what they want—first
and foremost! Since there can be no compromise between the will of God and self-will, or
putting it another way, between the common good and egoism, this creates a sort of
hostility to God. The suffering of others does not bother people of power. For example,
Bangladesh garment workers make only $37.00 a month total compensation, while the
corporations who hire them pay millions of dollars to their executives, who feel they have every
right to their money. Exploiting the powerless is considered the right among much of the
world’s elite. In the middle ages theologians speculated that this was part of the unforgiveable
sin against the Holy Spirit—that’s just a speculation, but this sin is seriously wrong.
A second source of opposition to God comes from, believe it or not, religion itself, that
particular kind of belief that is hostile to the face of God revealed in Jesus. Of course religion is
basically seeking God, but some religions reject the God that Jesus discloses and obviously
the Holy Spirit cannot influence those who hate Christ or his message, because Christ and
the Spirit are one.
The third source of opposition to the Holy Spirit comes, sadly, from within our Church:
those who have been unfaithful to their baptismal commitments, those who have been
unfaithful to their ordination promises, those who have been unfaithful to their vows of
religious consecration, are not cooperating with the Holy Spirit. Further there have been many
who have tried to thwart the Spirit’s influence at and after the Second Vatican Council,
whose fiftieth anniversary we are celebrating from 2012 until 2015. Some of these have left the
Church, but others have tried to undo the Council from within.
Many from these different groups of people believe they are doing what is right, but of course
that doesn’t make it right. The real question is: How much influence have they allowed the
Holy Spirit in the formation of their conscience? That’s a question we have to all ask
ourselves. How much influence do we allow the Holy Spirit in the formation of our idea of
what is true and what is good and what is holy and what does God want of us, or do we get
our ideas from somewhere else?
On Pentecost we celebrate the birth of hope in a world apparently on a path to selfdestruction. We know the final outcome for the people of God: the sharing in Christ’s victory.
But the fate of the world remains to be seen.
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Rev. Paul A. Hottinger
Becoming a New Person
Seventh Week in Ordinary Time
Monday, May 20, 2013
8:15 AM Sir 1:1-10; Mk 9:14-29 (St. Bernardine of Siena, priest) (In expressing our
dependence upon God in prayer we are beginning to create a new identity.)

There are so many levels of meaning in this gospel story. First of all, the crowd, and even the
father, are really looking for some sort of magic. Even the disciples think there are just some
words they can say or some action they can do and this boy will be healed. But Jesus says not so
fast. When there is something wrong with a person, especially if that something is spiritual
or mental, that becomes part of who they are. Sometimes that is even true with physical
things. So healing is a process of learning a new way of being, even learning new identity.
The problem with evil spirits is not getting rid of them; the problem is keeping them away,
because people so often depend on them. They are part of who they are. Sometimes that’s true
also of things like alcohol. That becomes part of who a person is, or drugs, or sex, or money, and
to be separated from it is to become a whole new person, and some people just don’t want to do
that. They don’t really want to become a new person. They want to stay who they are because
they can’t imagine a new person. So this healing process is often a process of creating
something totally new, which can be for some people very scary.
So Jesus says, “Everything is possible for those who have faith,” but it requires faith. And
here that means a supernatural dependence upon a higher power. And even AA teaches that. You
have to depend upon a higher power; you cannot heal yourself, and a family cannot heal itself. If
anybody thinks that some simple little formula, even a simple little trip to the therapist, he or she
is quite mistaken. What is needed is a new creation, and that requires a supernatural faith in
the power of God.
Now this has many levels of meaning. It can be seen on many different scales in our life.
Essential to all healing is the role of prayer, because it’s in prayer that we express our
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dependence, and in expressing our dependence upon God we are beginning to create a new
identity because as we speak, we become. So we have to watch how we talk. By talking badly
we create bad things in ourselves and malign ourselves and distort ourselves through our own
distorted speech, which of course is an expression of a distorted perception. If we want to
become a new creation, if we want what God wants, we have to root our perceptions in the word
of God, and then we have to speak our dependence upon God in prayer, often, throughout
the day, every day.
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Rev. Paul A. Hottinger
Path to Realizable Perfection Seventh Week in Ordinary Time Tuesday, May 21, 2013
8:15 AM Sir 2:1-11; Mk 9:30-37 (St. Christopher Magallanes and companions) (To
put yourself last and to become the servant of all)

“If anyone wishes to be first, he shall be the last of all and the servant of all.”
This story may seem peripheral to you, but it is actually very central to the teaching Jesus
gives to his disciples, which is about pursuing the highest possible good in life. Moses had
the ten commandments, but the ten commandments are really minimal. The ten
commandments are about avoiding disgrace and depravity. They are not about pursuing the
greatest good.
Jesus here is focusing on something that is at the very core of the human problem, so to
speak: our constant desire to advance ourselves and along with that to possess an endless
array of possessions. Together we could call it “self-seeking.” Self-seeking in a way is at the
root of human life as we know it; that itself is a distortion and a corruption of what we are
created for. Actually we are created to seek God, not self.
Way before Christ, it was acknowledged in various places that this life of self-seeking was
detrimental to mental well-being. Paganism acknowledged that. The answer in general in
the West was, well, then pursue the life of moderation. In the East it was renounce the
world and withdraw from it. That was the teachings of, for example, the Buddha. A life of
renunciation is based on not wanting, you might say, killing the human spirit in its very
desire.
But Jesus does not take that route. He does not take the route of moderation, like
Western thinking, Western paganism, Western philosophy, nor does he take the path of
renunciation, withdrawal from the world. He says, “If you want to be the greatest, that’s
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good. That’s a good desire.” He doesn’t poo-poo that desire. He doesn’t say don’t desire that.
He doesn’t say renounce that desire.
He says that’s a good desire, but this is how you go about it. You become the least. You
put yourself last. Why? Because only by putting yourself last can God come first. And in
the mystery of the Incarnation, God has come within the person of Jesus, but also within
the person of all those who need. “I was hungry, you gave me food; I was thirsty, you gave
me drink.” That is Christ speaking. Christ is identifying with the needy of the world. So
when we serve them we are serving God; we are putting God first. This is the path to true
holiness. This is the path to realizable and realistic perfection. The life of renunciation
may be okay for some people, but it will not be realized by the vast majority and may never
lead to any kind of real holiness or perfection. Moderation is also okay, not bad. But in itself
it will not lead to a life of holiness or perfection. This alone is the path to holiness and
perfection: to put yourself last and to become the servant of all.
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Rev. Paul A. Hottinger
Cooperating, Learning, Being Wise
Seventh Week in Ordinary Time
Wednesday,
May 22, 2013 8:15 AM Sir 4:11-19; Mk 9:38-40 (St. Rita of Cascia) (God desires you
and wants you to be happy and to be full of all wholesome blessings and to prosper, but you have
to cooperate.)

“For whoever is not against us is for us.”
One of the great problems in human history has been the misperception of who is for us and
who is against us. The perception that many are against us or worse that God is against us or the
powers that be are against us leads to very sad results.
In the first reading from the Book of Sirach, we hear the voice of wisdom encouraging people
to realize how good God is and how much God wants to bless his people, and in that particular
context “his people” mean all those who seek wisdom. It’s not even merely Jewish people; it’s
all people who seek wisdom God wants to bless.
The fool doesn’t understand this. The fool has swallowed the lie that he or she has to find
or make his own happiness. Going back to the garden of Eden, that was of course the problem.
The problem was human beings have this ability to trust, and that is a great faculty. It is the
door to a relationship with God, a free-willed decision to trust in God. But that very same
faculty has an underside to it or a weakness, and that is credulity. Credulity is the underside of
faith. So human beings have the ability to believe in God, to trust in a higher power, to live an
elevated, noble life, but also they have the possibility of being duped, believing in nonsense,
swallowing lies, which is exactly what happened in the garden of Eden, according to the story.
The serpent suggests, oh, God doesn’t really want you to be happy. If you want to be happy, you
have to make your own happiness. God is not on your side. God is your rival. God doesn’t want
you to know. That is a particular, if you want to say, theological evaluation of human life, human
nature, and human history.
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It’s not the same in paganism. Paganism doesn’t look at life that way. Paganism looks at
human desires as in need of some kind of control or moderation, but they are where they are.
As Woody Allen said, “The heart wants what it wants.” That’s paganism. Then there is, of
course, the Eastern, mystical view: well, you can’t trust anything. You have to withdraw
totally and just put to death the very heart itself, the very capacity to desire anything at all. But
that’s not the biblical view. Desiring is fine, but you have to desire God. And you have to realize
that God desires you and wants you to be happy and to be full of all wholesome blessings
and to prosper. But you have to cooperate, of course.
That’s what Sirach is talking about: cooperating, learning, being wise. And part of being
wise is also being industrious, prudent, thrifty, etc., many qualities. Many qualities are involved
in wisdom: living life rightly, using things properly, which dovetails a little bit with
paganism—moderation, partly. Wisdom literature in the Old Testament does dovetail to some
degree with the highest thoughts from the pagan world, and that was the intention. So it’s not
black and white. Wisdom literature is various shades of beige and gray, all for the purpose,
however, of bringing the biblical God into the secular world, the God who wants people to
prosper, who wants people to thrive, who wants to bless people with his goodness, but mostly
with himself. As long as we are foolish, as long as people think they have to make their own
happiness, as long as people think that life is really a big problem that has to be solved or a battle
that has to be won, nothing good is going to happen.
As Westerners we are inheritors of the great myth of progress. From a truly wisdom point of
view, there has been no progress.
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Rev. Paul A. Hottinger
Friendship and Marriage
Seventh Week in Ordinary Time Friday, May 24, 2013
8:15 AM Sir 6:5-17; Mk 10:1-12 (If you really want a good spouse, be faithful to God,
be reverent to God and respectful of God, and you will draw such a person to yourself.)

In both readings we have very human concerns: friendship and marriage. They are
related but not the same thing.
In the first reading from the Book of Sirach, the author is reflecting on what it takes to
find a true friend, and part of this is, first of all, a faithfulness in God and a fear of God; that
means a reverence for God. That will attract people of a like character. In this case like
attracts like; similar people attract similar people. So you are faithful to God, and then you
will find a faithful friend. But be wary. All kinds of people will want to be your friends when
things are going well and not be around when you really need them. Why? Human beings
are not trustworthy, by and large. Their primary concern is themselves, so be wary.
Now transfer this into the idea of marriage. Marriage is really not first and foremost
friendship. Marriage is a different kind of relationship. It’s rooted in the difference
between male and female. That’s what he says, “God made them male and female.” This is
the foundation of marriage; it is not a friendship. It is not primarily companionship. It’s
something else. It’s a union brought about by God so that a man and a woman can
become one flesh. The purpose of this oneness is of course to bring about new flesh,
primarily. It has other meanings and purposes as well.
Again, people often choose their spouses for poor reasons. I think we can borrow from
Sirach and say if you really want a good spouse, be faithful to God, be reverent to God
and respectful of God, and you will draw such a person to yourself. And if for some
reason you choose a spouse for some other reason, or reasons, you may be doing yourself a
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certain amount of damage. You may be creating a frustrating situation in your life that you
have to get out of later.
And the Church acknowledges this. That’s why the Church has annulments, to
pronounce publically that this never was right in the first place. It was on the wrong
basis. An annulment does not necessarily imply fault, but it does imply a certain
incompatibility on a spiritual level. Spiritual could be partly psychological, partly
physical, but it’s more than both. It includes all of who we are.
But if we make a right choice and we choose someone that God really has destined for us,
then that becomes a unity that no force can separate, and no force ever will.
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Rev. Paul A. Hottinger
Two Realities
Seventh Week in Ordinary Time
Saturday, May 25, 2013
8:15 AM
Sir 17:1-15; Mk 10:13-16 (St. Bede the Venerable, priest, doctor; St. Gregory VII, pope;
St. Mary Magdalene de Pazzi, virgin) (Entering into the more real space requires becoming
like a child.)

It says in one of the psalms: “The meek shall inherit the earth,” although we do not
actually see this happening too often.
Today Jesus says, “The kingdom of God belongs to such as these,” referring, of course,
to children.
The ways of God are very different from the ways of humanity. With God it is the humble
and the meek and the childlike who see and who relate and who enter into this divine
kingdom, which is not a world of fantasy, but which is more real than the world made by
human hands and fashioned by human thoughts. So it’s as if it were two realities living sideby-side in the same place at the same time, one more real than the other, one really
fashioned by God, the other somewhat artificial, created by human imagination, thought,
desire, and action. But the one that is real brings with it a certain contentment, a kind of
peace, something probably not totally describable to those not in it, a connectedness, a
groundedness, whereas the other, the artificial world, although it might be exciting, bracing,
fun, it is also full of anxiety, and it lacks any sort of sense of deep peace, only momentary
periods of less anxiety.
Jesus is trying to get people to enter into this more real space, but entering into it is
not exactly simple. Well, it is simple, but not exactly easy because it requires becoming like
a child. So Jesus is trying here to coax his disciples into recognizing that children are not a
bother as much as they are a model of what adults needs to become.

Two Realities

Rev. Paul A. Hottinger
Disintegration of Principle Eight Week in Ordinary Time Monday, May 27, 2013
8:15 AM Sir 17:19-27; Mk 10:17-27 Memorial Day (St. Augustine of Canterbury,
bishop) (Our faith is all the more important.)

Today our country is celebrating Memorial Day, in which we extend honor and praise
to those who have died for their country. I think if we think about this for a moment, this
idea of dying for one’s country or for one’s people or for one’s tribe or for one’s family, we
recognize that at the root of this there is a love for others that is strong enough to prefer the
welfare and well-being of others—family, tribe, nation—to one’s own existence, and rightly
people have praised this. Pagans praised it; the people of the old covenant praised it, and
Christians have praised it.
However, if we think about it, the reason is that there is something there that one
identifies with. When it comes to family that’s easy to figure out or to sense what that is:
one’s family. In a similar way that’s true about one’s tribe, although in modern times the very
idea of tribal identity has disintegrated. So one of the characteristics of modern society is
there is no tribal identity, thus, nothing to fight for.
Now in many ways tribal identity has been replaced in modern times by the state, by
the nation. But here again we are finding problems. There was a time when the reality of this
nation-state, for example the United States, or for any other nation-state, the UK or Belgium
or France or whatever you want to pick, really stood for something more than just home.
There were principles that marked what the United States was all about. There were
principles that marked what the Fourth Republic of France was about, and so on. The
problem in modern society is these very principles are starting to disintegrate. As we
become more and more diverse we share less and less in common, and therefore the meaning
of nation becomes more and more diluted. And eventually that may come to the point where
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no one feels any identity with this diluted abstraction and no desire to die for it, to offer one’s
life for it, to prefer it to one’s own existence. We are rapidly approaching that, if we haven’t
already crossed it. The core problem: a dilution of principle, a disintegration of moral
fiber.
So as we reflect upon the heroism of the past and express gratitude for that, we need to
also think about the present and the future and recognize we are really in a dire situation as
a country, and we share dire situations with other countries. But the fact we share these dire
situations does not make it better; it doesn’t make it a safer situation.
And I would suggest that in these very difficult times our faith is all the more
important; our faith is all the more important in a very period of time when fewer and fewer
people affirm the faith. You see why Pope John XXIII, Pope Paul VI, Pope John Paul II,
Pope Benedict, and Pope Francis are speaking so often about the need to evangelize and to
re-evangelize the world, even that part of the world that used to be considered Christian. A
disintegration of principle is a very deadly thing.
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Rev. Paul A. Hottinger
Rewards for Sacrifice Eighth Week in Ordinary Time Tuesday, May 28, 2013
Sir 35:1-12; Mk 10:28-31 (Your whole life should be an offering to the Lord.)

8:15 AM

“For the Lord is one who always repays, and he will give back to you sevenfold. But
offer no bribes, these he does not accept!”
In a way, Jesus’ expansive view of rewards for following him or giving up family and
possessions for him and for the kingdom he preaches, the gospel he preaches, is rooted in this
Book of Sirach, ancient wisdom. This book is really reflecting on something very important,
very essential to religious behavior in general, namely sacrifice. What is sacrifice all about?
Why do we do that? And what is it? What does it mean when Jesus says, “He who gives up
father and mother”? What do you mean “give up father and mother,” put them on a funeral pyre?
No. “Give up brothers and sisters”— what does that mean? Leave home and disregard their
needs? Not necessarily. So you have to think about all this, what it means.
This particular reading is talking about tithing. Tithing was an ancient custom in Israel
based on the very idea of the covenant, where there were twelve tribes but only eleven sections
of property. So the land of Israel was divided into eleven sections, but there were twelve tribes.
Well, what was the twelfth tribe supposed to do? They were supposed to live on the other eleven.
For the sake of ease, they said one tenth, one tenth of each of the other tribes would go to the
twelfth tribe, instead of one eleventh. One tenth was easier to figure. That’s the origin of the idea
of tithing. The tithe was originally for the sake of the sustenance of the tribe of Levi,
dedicated to the care of the shrines and temples, but it soon became a general way of
contributing to the well-being of the whole community, including caring for widows and
orphans, and supporting the synagogue, and so on. So this idea of tithing: it’s a sacrifice, it’s
giving up one’s own property for the sake of something else.
But it says here, “Offer no bribes.” In other words, an offering is an offering; it doesn’t
mean that you now get something specific; that would be a bribe. “Please, Lord, give me this,
and so that I get this, I will give you that”—that’s a bribe. Sirach says, “Offer no bribes”; just
offer what you offer. That means whenever we give anything to the Lord, it’s not up to us
anymore how it’s used. Sometimes people who give money, for example, to an institution, for
example the Church or some other institution, will be very specific about exactly how it must be
used. Well then it’s not really an offering. So that’s the idea of giving up something totally, even
control of it. You give it over to the Lord and to the Lord’s work. This reading is talking
about how important that is.
And Jesus carries it one step further and says your whole life should become that. Your
whole life should be an offering to the Lord. When you give yourself to the Lord, the Lord’s
interests become primary. Now in his day, that was considered impossible because, well, you
had family responsibilities. The family was the unit. You were within that unit. You had to serve
that unit. You had no business leaving the family and going to serve some other purpose. But
that’s exactly what Jesus was proposing: leave the family unit. It didn’t mean disregard their
needs or not care about them anymore. But it meant don’t be part of that unit. Be something else.
Be part of a bigger thing, a bigger reality. He is calling this “the family of God, the kingdom
of God,” a movement greater than any of us, something vastly superior. And when you start to
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become part of that, “you have many more sisters and brothers” than nature could ever give you,
“and you have many more lands” because all of a sudden you realize that everything is really
everyone’s. Even this idea of private property is somehow very artificial, made up by human
society. The creation is given to everybody. You have many more lands.
“You have many more sisters and brothers and mothers.” But he doesn’t say fathers.
Notice he never does that. He never multiplies the word “father.” He always wants to keep in
mind there’s only one Father—one Father, his Father, the Father, the Father of us all, the
Creator of heaven and earth. But we all can be sister and brother and mother to one another,
and we can be brothered and sistered and mothered by others, and this is really what the
kingdom is all about. It’s about breaking down boundaries. It’s rooted in ancient wisdom,
but it’s carried now to a new level of awareness and of generosity, and that’s the kingdom at
work. That’s the kingdom among you.
If there had been no background to any of this, it would have seemed simply preposterous.
But already in so many different ways the traditions of Israel had prepared for this, but they
had kept everything locked into little, tight categories. Now here Jesus is bursting those
categories open. We have to keep in mind that we had the same tendency Israel does, to put
things in little categories. For example, we make faith a matter of beliefs. We think, well, I have
faith because I believe this and this and this and I have these convictions. Well, that’s partially
part of what we call faith, but faith is much more this willingness to surrender to God, to give
oneself to God, to sacrifice everything but God and our relationship to God, to put
everything else second. Or we say “religion”—well, religion is basically a matter of doing the
right thing or being moral. Well, religion involves a yoke. Religion is the same word as yoke:
yoke, religio; yoke, yoga. My yoga is sweet, my burden light; my yoke is sweet, my burden light.
There’s religion in following Jesus. It is discipline; you can’t just do whatever you please, but
that’s not just morality. It’s not just being on the right side of controversies. It’s much deeper
than that. And that’s what Jesus is trying to get to today with his disciples. And so we have to
keep moving deeper into the gospel to try to understand what wonders really lie there, what
riches God is offering us.
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Rev. Paul A. Hottinger
Model for Ministry Eighth Week in Ordinary Time Wednesday, May 29, 2013
8:15 AM Sir 36:1, 5-6, 10-17; Mk 10:32-45 (In Jesus’ viewpoint society should
work for the people on the bottom.)

“But it shall not be so among you.”
In this particular text, as in many texts, Jesus is making a very clear distinction
between the way in which the disciples are to live versus the way the world operates.
This is another case of being in the world but not of the world, in a different mindset.
Here Jesus is describing the way people who have influence operate; they are
important first in their own minds, and then they make other people feel their importance.
That’s the structure of society; that’s the way it works, so that society really works for the
good of the elite. Society works for the good of the people on top. This is just the
opposite of Jesus’ viewpoint. In Jesus’ viewpoint society should work for the people
on the bottom. If you want to be greatest, then you serve the needs of all. That’s the
mission Jesus gives to his disciples. So this is the model of ministry and of citizenship
in this new family, nation, kingdom he is founding.
It happens to be that today we are going to present to ministry two of our own citizens,
two of our own parishioners: Tina and Lori. They have gone through a program of
preparing themselves to be communion distributors and to go to the sick. That’s a very
important ministry. The sick really feel cut off; when they are not able to join together,
they are cut off. It’s very important that the community as a whole go out to them.
This is serving the needs of all. Very often the sick are really in their own game, so to
speak, they are at the bottom. But then as they are no longer part of things they become
forgotten. We believe that God has special compassion for those who are so
marginalized and pushed aside. That’s what this text is about. So when we exercise
ministry, when we actually go out, we are doing really very much what Christ asks us to
do.

Model for Ministry

Rev. Paul A. Hottinger
Everything Is in God
Visitation of the Blessed Virgin Mary
Friday, May 31, 2013
8:15 AM Rom 12:9-16; Lk 1:39-56 (God desires to fill people with blessings.)

Rejoice with those who rejoice, weep with those who weep.
St. Paul’s Letter to the Romans, may seem to be a “to do” list, a long list of things we
have to do because God said so. But it’s not really what he intended at all. What he intends is
that the reader would start to grasp that because of God and because of God acting in
Christ, life now has changed. Life has changed for the better in ways that are ultimately
inexpressible, but can be talked about in a descriptive sort of way. God’s desire to fill
people with blessings is the underlying message.
Because of God’s desire to fill people with blessings, they no longer have to live primarily
concerned with their own welfare because God already is concerned for that. So to live with
faith means to live without anxiety for oneself. That would be irrational. God already cares
for us in ways we can’t even imagine and far better than we can care for ourselves.
Therefore, we can live with a certain sort of distance from the cares and concerns that
naturally people tend to acquire believing that everything depends on them. Once we realize
that everything does not depend on us, we can live with a certain kind of freedom, and
if I dare use the word, detachment, detachment from life as we meet it.
So he says here, “Rejoice with those who rejoice, and weep with those who weep.” In
other words, your own personal experience is not all there is to life. Of course you are going
to go through good days and bad days. Everyone does. His recommendation here is: “Rejoice
with those who rejoice, weep with those who weep.” Realize that your own personal
experience can become a prison God has freed you from. Now you are enabled to live and to
experience life on a much broader, wider, richer scale. Other people’s joys can be your joys,
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and other people’s sorrows are your sorrows. You are being transformed by being
enriched, by being included in the lives of your fellow believers.
God is creating something totally new, a new creation in which everyone shares in
everything, but most of all we all share in God. And because we share in God, there is no
ultimate tragedy at all. There is suffering in life and that will continue until the final day, but
there is no ultimate tragedy. Everything is in God and all the sufferings of life have
already been included in the Cross. So any weeping is really weeping with Jesus in the
garden on the way to the Cross and in his hour of darkness. That’s already something he has
come to share with us so we are not alone. And rejoicing simply is multiplied over and over
again as it is shared.
And this is something that Mary was beginning to sense in her earliest experience of the
Spirit in which she became impregnated with the Word of God. And Elizabeth sensed this as
well to her own wonderment and even bafflement: “How can this be that the mother of my
Savior comes to me?” Indeed, how can it be that God is so good and so positive and loving
toward his own? But it is.
Now the real problem with traditional Christianity is, although it often has maintained
the words of the Scriptures, it hasn’t always lived the life of the Scriptures. That is the
challenge for today.
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Rev. Paul A. Hottinger
By Whose Authority?
Eighth Week in Ordinary Time
Saturday, June 1, 2013
8:15 AM Sir 44:1, 9-13; Mk 11:27-33 St. Justin, martyr (There really is no
alternative than to make a decision in one’s own mind and heart: Is Jesus really from God or
not?)

This story in the Gospel of Mark is actually a very important story about a very important
topic: authority. The elders, the scribes, and the chief priests have a very legitimate
question: “By whose authority are you doing these things?” That is a legitimate question
whenever the word of God, or even the idea of religion is invoked: “By whose authority is
this?” One of the basic, fundamental beliefs of both Old and New Testament, which Jesus
held to as firmly as did the chief priests, the scribes, and the elders, was that there is only one
God. There is only one God. There is one Creator of heaven and earth, so anything that
happens in the name of God has to have a certain self-consistency, has to be internally
harmonious with everything else done by the very same God. And this takes some thinking;
this requires some thinking.
People who can’t think or who don’t want to think might put their faith in a person out of
some sort of attraction, charismatic attraction. That does not substitute, however, for this
thinking that has to go on: “By whose authority are you doing these things?” We should ask
that question whenever we hear anybody talking about any religion: by whose authority
does that religion say that? Is that harmonious with what we know to be true, the goodness
of creation, for example, and so on?
The fact is that in the history of the development of Judaism in what we call the Old
Testament, and outside of what we call the Old Testament but in the history of the Jewish
people, all kinds of ideas started to be ascribed of God that were questionable. They took
the world to be more static than it really was and so they assumed that the condition of the
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world was actually created that way by God. This is what Jesus was constantly
challenging. When he healed the sick he was saying God doesn’t want people to be sick. The
origin of sickness he did not discuss, but he made it clear in his works and in his teachings
that it is not God’s will for people to be paralytic or blind or sick or with dropsy, and so on,
or demonized. But if you believe that actually it is God’s will for some people to be
paralyzed and other people to be blind and other people to be in grinding poverty while other
people enjoy life, if you think that is actually God’s will, then you are going to wonder: What
is going on here? “By whose authority are you doing these things?”—changing the world
God created!
And Jesus’ view is I am bringing the true will of God to the fore; I am effecting the
will of God. Jesus, of course, then is claiming to know God and the will of God in a way
that the chief priests, the scribes, and the elders didn’t know. This gives them a choice: either
humbly to accept that indeed Jesus does know God better than they do in a way they can’t or
don’t, or to retrench and reject. That’s all part of the world as God made it, where we have
free will, where we have to make choices about what we believe, where what we believe
really has consequences, and it really does, wherein in false beliefs, whether they are wrong
ideas about God or ideas that God doesn’t exist at all or something else, any wrong ideas
about what is ultimate have very dire consequences. This is the way it is.
And I must add, one’s sincerity is no guarantee to one’s correctness, nor is it a protection
against the dire consequences from having wrong beliefs, false beliefs. There really is no
alternative than to make a decision in one’s own mind and heart: Is Jesus really from
God or not? And that’s where he leaves it.
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Rev. Paul A. Hottinger
Bringing Our Own Lives The Most Holy Body and Blood of Christ/C (Corpus Christi)
Sunday, June 2, 2013 9:00 AM Gen 14:18-20; 1 Cor 11:23-26; Lk 9:11b-17 (Do I
believe Jesus really has it right; is he the way? And if so, am I willing to follow the way?)

Today’s feast day reminds me of a story about a Jewish grandmother giving her grandson
instructions on how proceed when he visits her. She said, “Well, when you get to the
apartment, you find my name on the roster—and it’s not ‘Grandma’— and when you see the
button, with your elbow you push the button and I’ll let you in, and then you come to the
elevator and with your elbow you call for the elevator, and when the elevator comes you go
in and you find the fourth floor—that’s where I live—with your elbow you push the button
for the fourth floor and I will meet you when you get off the elevator.” And the grandson
said, “Well, Grandma, why am I supposed to use my elbow?” “You’re coming emptyhanded?”
Well, the Jewish grandmother had studied her Bible because it says in Scripture that
when the people of God gather, not one family may come empty-handed. The whole
meaning of the covenant of Israel was that God was blessing people, this particular people, to
make a demonstration of his goodness, of his love and of his justice. And they in turn had to
share the blessings: number one, with the tribe of Levi that had gotten none of the real
estate—they were dedicated to the temple and to the shrines—but also with the widows, the
orphans, the homeless, basically those in need, because well-being for the people of the
covenant was aimed at the community as a whole. It was not every man for himself; it was
everyone for the sake of the whole.
Jesus accepted this particular principle from the covenant. He argued with all kinds of
different issues, but not this one. He took this one completely as it was and, in fact,
incorporated it into himself to the nth degree because he did not only share a tenth of his life,
but he gave his entire life to God. The entirety of who he was became the basis of his gift,
his tithe, his sacrifice. Quoting Psalm 40 the Epistle to the Hebrews puts in the mouth of
Jesus: “Sacrifice and offering you did not desire, but a body you prepared for me,” his
body being his human life. In this Jesus radically reassessed what God was really offering
to humanity. It’s not simply a new model of social order, but it’s actually a participation in
the life of God. That’s something the Jewish people had never really thought about—
participation in the life of God. And in order to receive this great offer all that was needed
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was trust. But the kind of trust that was needed was a kind of trust that is extremely rare,
extremely rare in human life, including among people who consider themselves faith-filled.
Yes, they have faith, but they are not that trusting. But Jesus was that trusting that he would
give up everything, his whole life, for something far greater, so much did he believe in
the goodness of God, a goodness that went beyond the boundaries that, you might say, he
was born with within the context of Judaism.
So Jesus then embodied and exemplified this willingness to surrender to the Father.
And this is what led to the Cross. He accepted everything in life, good and bad. And he
accepted the consequences of living among very not-so-good people, evil people, ignorant
people, petty people, violent people. He accepted that; that was part of what he accepted,
good and bad and everything in between. So when it came to being betrayed, which is part of
the consequence of living among people, he accepted that. When he was condemned, he
accepted that. And when he was crucified, he accepted that—all because he believed
something greater was in store, not only for himself, but for his brothers and sisters in the
human family. Jean-Paul Sartre, an existentialist philosopher, said: “Hell is other people,” a
rather nasty thought, but true. In Jesus case, it was true. He went through hell because of
other people. But all through Jesus’ trials he maintained his love for God. His sacrifice was
total. He exempted himself from absolutely nothing. This was his gift.
As a Jew, Jesus knew that the first commandment was: “Worship the Lord, thy God, and
to have no strange gods before me”. But what is a strange god; what’s the true God? How do
you know? That’s really a very important question. How do we know? Well, according to
Scripture, God is life-giving. God is the source of all life, all blessing, all holiness, so when
we worship what is good, holy, and life-giving, we are worshipping the true God. That’s
what Jesus did. That is the meaning of his gift. Those who honestly want to follow Jesus
need to do the same.
But of course for his followers the road is not quite as short and steep as it was for Jesus.
What he accomplished in a year or two or three, most of us take an entire lifetime. However,
because of his resurrection from the dead he is able to accompany his community of
believers in their journey. So we are not alone. Just like the disciples on the road to
Emmaus, we are never alone. But mostly we are not alone when we are together in the
community of the Eucharist. That’s where Jesus most guides his disciples. Yes, in other
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ways too: in secret ways, private ways, mystical ways, spiritual ways, but mostly and most
profoundly as a community of believers who are gathered and assembled together
bringing their own gifts—not empty-handed—bringing their own lives, offering them
together with Christ, with Jesus, to the Father with trust that “eye has not seen and ear has not
heard and the mind cannot imagine what God has prepared for those who love him.” Of
course that’s from St. Paul’s Letter to the Corinthians.
Through the twisting, winding paths of time the community of Christ has the sacrament of
the body and blood of Christ to fill us with God’s blessings, and not only fill us, but to
transform us because that’s what food does. For better or for worse, we do become what we
eat. When we eat the body and blood of Christ with devotion and with faith, we do become
Christ—not through our own power, through God’s power. This is what we mean by grace,
the power of God changing us. And this is the way we are enabled to offer ourselves as
Jesus did, in trust and love for the sake of the world. This is God’s plan, for the
sanctification of the world and for the growth of blessedness in the hearts of all people. So no
matter how many evil people there are in the world, it’s still God’s plan to save them, as even
from the Cross Jesus said, “Forgive them; they no not what they do.” That we can take as a
general principle. We don’t know what we are doing; even more so the evil don’t know what
they are doing. So it’s toward the goal of saving the whole world that God sends us out
from this Eucharistic table empowered to offer our own lives for the sake of others.
The desire of the Second Vatican Council—which we are constantly alluding to during
these years of anniversary—was that every liturgy would become a tasting of the goodness of
the Lord. It was a psalm that said, “Taste and see the goodness of the Lord.” It was the
desire of the Council that every liturgy would be that for us, through the hearing of God’s
word, the singing of God’s praises, which elevates our hearts and minds, and the sharing in
communion with the whole body of Christ, here on earth and in heaven. Communion is not
just a mystical relationship between me and God. It’s a relationship among all of us here
physically present, present in every church throughout the world, and present in the sight of
God in the victory of heavenly life.
The bottom line comes to two questions. Do I believe Jesus really has it right; is he the
way? And if so, am I willing to follow the way? The future of our lives hinges on how we
answer these questions.
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Rev. Paul A. Hottinger
Trying to Teach
Ninth Week in Ordinary Time
Monday, June 3, 2013
8:15 AM
Tb 1:1, 2; 2:1-9; Mk 12:1-12 (Law logical and adapted to human situations, but not in a way
that’s necessarily corresponding to God.)

Today Jesus is speaking to the chief priests, scribes, and elders; that’s the audience, and he is
speaking in parables.
Parables are exaggerations, and this surely exaggerates all kinds of things. No one in the
history of the world has ever had a ruler who is as patient and benevolent and forgiving as the
ruler in this story. In fact, he is so patient and benevolent and forgiving, he is actually stupid.
He doesn’t learn from the experience he has from the tenants. They beat his servants; they
kill his servants, but he thinks they will respect his son. Well, nobody would ever be like that.
But of course it’s in precisely such extremes that Jesus is making the point: “My thoughts are
not your thoughts.” God is not like people. You like to think of God as the ruler. Well, I’ll show
you how God is not like any ruler you have ever met or known or history has known. So the rule
of God is not like human rule. And all the comparisons people make are pretty off, off target, off
kilter, because God isn’t like people. God isn’t even reasonable. God’s forgiving nature is
beyond anything human beings would consider reasonable. God’s patience goes way beyond
anything people would consider suitable, justifiable, or even intelligent.
Jesus addresses this parable to the elders and the scribes and the chief priests because of their
preoccupation with Torah, with Law, which after all is very logical and really is adapted to
human situations and human problems and human needs, but not in a way that’s necessarily
corresponding to God. In this Jesus is very subtly introducing a lever, a wedge to try to get
people to think in a different way, and he is starting with the leaders. We have to believe Jesus
is actually hopeful here that the leaders are going to catch on.

Trying to Teach

Now they don’t, but he must have hoped they would catch on, figure out something, not just
take this negatively, thinking, well, he is aiming that at us; we better take off. That’s a very
negative interpretation. A more positive interpretation would be to say he’s trying to tell us
something that he understands about God that we don’t, and maybe he is right. Maybe our faith
understanding needs revision. Maybe we need some new insights into the meaning of what we
do, what we live, the Torah of God. Why would it be so unusual for God to send
enlightenment or insight through somebody, through anybody?
So in this way Jesus is really trying to bring about something new and different in the
community he lives in. But as we know in retrospect, it did not work. Does that mean he should
not have tried?
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Rev. Paul A. Hottinger
A Practical Person Ninth Week in Ordinary Time Tuesday, June 4, 2013 8:15 AM
Tb 2:9-14; Mk 12:13-17 (Jesus was a Son of the Father who knew how to live in this
world with love for this world.)

The background of this story, of course, is the long history of the covenant. In the
covenant God took the role of Caesar. God was Caesar; God was the ruler; God was king.
They had no king until Saul. And if you remember from the Book of Samuel, the anointing
of Saul itself was a crisis in the history of the people because the more conservative
traditionalists knew that they should not have a king.
The people wanted a king because, practically speaking, they needed a military
commander. That was one of the roles the king played. So the people demanded a king, and
the prophet was torn. Originally Samuel said no; God is your king; be satisfied with that. But
then he relented through a dream where God said, “Go ahead, give them their king, but
they’ll be sorry”; they’ll be sorry, and they were.
And the history of the monarchy in Israel was a history of disaster one after the
other. Only two of the kings after David escaped utter condemnation by the prophets:
Hezekiah and Josiah. All the rest were no good. But that kingdom ended because of political
intrigue and military operations, and soon the people of God were subject to the authority of
foreign nations: Assyria and Babylon at first, then Persia, then later Rome, and in between
Alexander and his successors. So it was not a pretty picture.
The people kept in mind this desire to return to a sort of life in a bubble, a life when
the people of God were different from everybody else, cut off from everybody else, with
their own God, their own traditions, hermetically sealed against the world. But Jesus came to
say this is now passé. It’s not going to work anymore. Jesus never condemns these
traditions of the past; he just points out they’re not working anymore.

A Practical Person

So these Herodians and Pharisees were trying to get Jesus to say something controversial
that they could use against him. But what he did was he pointed out how foolish their whole
theology was. It was valid and orthodox, but no longer workable. So he takes a coin and says,
“Well, whose inscription is this?” The very idea that people have money depends on
government. So Jesus is trying to say you have to look at what you’re getting. The very idea
of money involves government. Since you want money and you want an economy that is
somewhat orderly and where there’s some kind of sense of justice, right of property, and so
on, you have got to take government with it. And along with government comes taxes—too
bad if you don't like it! Jesus was trying to be practical and tell these religious people
that their religious beliefs are simply impractical.
Today modern-day Jews do not have a problem with the idea of government, but in many
ways Islamic people’s objections to the West are of a very similar type. They are Muslim,
meaning pure, but the powers that be in the world are not Muslim; they are not pure; they are
foreign, alien, depraved, corrupted. And they are corrupt for no other reason than they don’t
follow Sharia. So they resent the power of the West and they are holding to this religious
belief, but it’s not practical.
Jesus was a very practical person; he was not an ideologist. He was not a fanatic. He
was not even an enthusiast. He was a Son of the Father who knew the heart of the Father.
And he knew how to live in this world with love for this world. And he knew how to lead
people to the Father. Whether people know how to follow, is another matter.
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Rev. Paul A. Hottinger
Falsehoods about Death
Ninth Week in Ordinary Time
Wednesday, June 5, 2013
8:15 AM Tb 3:1, 11-16; Mk 12:18-27 St. Boniface, bishop, martyr (Our belief is that
Jesus Christ was raised from the dead and so shall we, but we don’t know what it means.)

Today’s reading is very informative in this way: it tells us what we don’t and can’t know.
The world is full of atheists and agnostics who don’t believe that there is anything that
survives their death. When they are dead they are dead! If their lives are particularly empty, they
may welcome this. But if they have relations with others, they perhaps do not welcome this. But
one way or the other they believe that there is this end. That is not our Christian faith. And many
of the Jews also have various beliefs. Some, like the Sadducees, may believe the end is the end;
others believe the end is the beginning of something else.
But the point that Jesus makes is that something else is not something we can know. St. Paul
made it very clear: “Eye has not seen, ear has not heard, the mind cannot imagine what God has
prepared.” We have to take that quite literally. We do ourselves no favors by pretending that
heaven or heavenly life or life with God is somehow an extension of what we are already
familiar with. You hear it all the time. Perhaps this is the way people comfort each other when,
for example, someone dies, they say, “Well now Joe is up in heaven playing golf, which he
always loved so much.” Well, that’s rather silly. We shouldn’t be silly. We shouldn’t say silly
things or think silly things.
Our belief is that Jesus Christ was raised from the dead and so shall we, but we don’t
know what it means. St. Paul makes it very clear: we don’t know what resurrection means; we
don’t know what glory is. Any goodness in life is merely a foretaste of what God has
prepared for those who love him. Love itself is a foretaste of the love of God. Love of anyone,
love in any human way, in any earthly way, is a foretaste of something far beyond what we can
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imagine. We have to keep that in mind. If we think of what we do here, what we want here,
we are out of it.
And furthermore, we are not helping spread the gospel because others will see how silly that
is. Agnostics will see how silly that is, and atheists, and they will be confirmed in their
agnosticism and in their atheism. And it may very well be due to the fact that never has the
gospel really been presented in any kind of believable, authentic, realistic way, which
means proclaiming what we believe, but not what we imagine. So Jesus says to many people,
Sadducees and others, “You are greatly misled.”
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Rev. Paul A. Hottinger
Devotion to the Sacred Heart The Most Sacred Heart of Jesus Friday, June 7, 2013
8:15 AM Ez 34:11–16; Rom 5:5b–11; Lk 15:3–7 (Why Jesus suffered)

Today is the feast of the Sacred Heart, and the feast of the devotion to the Sacred Heart
is a very important component in the history of our Church. What is it focused about? It’s
focused on the meaning of Jesus’ sufferings. Why did Jesus suffer; why did Jesus die?
That’s a question that has occurred to Christians from the very beginning. Mind you, Jesus
never explained why he had to die. He made it very clear that he was not going to explain it,
just that he had to die, but not why.
So early Christians had many different answers, and sometimes Christians have become
very confused and even disedified when they see how many different possible
explanations there are, and maybe quite amazed that the Church has never chosen one and
said this is right, those are wrong. It’s left the question open; however, this is not necessarily
good because some of the answers to that question rely on a very juridical, legalistic idea of
God: Jesus had to die to bear the punishment due to sin. That idea is very popular in
Evangelical Protestant circles. It has also been found in the Catholic Church in various forms
or strands of Catholic theology. That is why the image and the devotion to the Sacred
Heart arose in the first place, to offset that, to focus on the love of God poured out in the
death of Jesus.
In the first reading from Ezekiel, we see that God describes himself as a shepherd who is
going to shepherd his sheep. He is going to do the shepherding; he can’t trust people
anymore. He is going to do it himself. That is not a legalistic idea of God. The Old Testament
is not all about law and legalism. It’s an element, a component, but it’s one not very
compatible with Jesus’ own teachings. And yet the image of the Good Shepherd is very
compatible with Ezekiel in the Old Testament. Here God, in Christ, is shepherding his
sheep.
Secondly, Paul makes it very clear in Romans that the whole idea of the redemption, the
gift of salvation, is to free sinners, to free sinners from the consequences of their lives. It’s to
redeem the unrighteous, not to award the righteous—to redeem the unrighteous. And here
it says in this Gospel according to Luke, that that will happen only when they repent. So
there we have a key to why Jesus died: to bring about the repentance of sinners, not to
Devotion to the Sacred Heart

bear their punishment without them changing but to change them, to bring about a new
heart.
Now this presupposes something, that the Old Testament says as well, that we are made in
the image and likeness of God, that we are already designed to become compassionate. If
we have become hard of heart, that’s unnatural. That’s a disorder that has entered for some
reason: injury injustice, neglect, choice, choice for malice, for evil, maybe. All those could be
reasons that harden people’s hearts. Repentance involves the softening of the heart. And
this must come about through repentance; that means through something voluntary. Ezekiel
also says that “I will remove the heart of stone and replace it with a heart of flesh,” but not
against our will. There has to be a voluntary acceptance of this new heart, this new life.
How does God motivate people to change? That’s the question about the sufferings of
Christ. Christ suffered to motivate change, to show people the consequences of violence
and malice and ill will. That’s what it leads to, and to appeal to the nature God has created in
each of us, a nature that naturally desires what is good, that naturally desires love and
compassion, even though that natural desire may be twisted and repressed and suppressed
and corrupted, but not without the possibility of remedy. And the remedy is that we
willingly see the results of evil and desire to abandon it, to turn to God, to accept the
unimaginable love God has for us, and therefore to enter into a new life.
And the Sacred Heart speaks of all that; it is the product of contemplation, the
contemplation of the sufferings of Jesus. In focusing on the Sacred Heart of Jesus, the human
heart of Jesus, wounded and, in fact, killed by sin, but never losing love, never letting go of
compassion and forgiveness, that is what we contemplate when we contemplate the
Sacred Heart.
And, of course, the patroness of this parish, St. Margaret Mary, made the devotion to
the Sacred Heart more popular than it had been before her time. But she did not invent
it; she received it from the Middle Ages, actually. Margaret Mary herself was one who
suffered a great deal. Probably she had a kind of mental illness, but that did not stop her from
embracing the love of God and it should not stop anyone. We are all called to a rich,
wonderful life with the risen Lord, and we’re all called to have a personal relationship
with the Lord, not based on fear, but based on our awareness of how much God loves us.
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And he loved us, as St. Paul says, even when we were still sinners.
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Rev. Paul A. Hottinger
Boast in Our Brokenness
Eleventh Week in Ordinary Time
Friday, June 21, 2013
8:15 AM 2 Cor 11:18, 21-30; Mt 6:19-23 St Aloysius Gonzaga, religious Healing Mass
(Witness God’s love to the world.)

“If I must boast, I will boast of the things that show my weakness.”
In a way this reading from St. Paul’s Letter to the Corinthians is a kind of a joke. It’s not the
kind of joke that’s supposed to make us laugh. It’s the kind of joke that’s supposed to make us
cringe because he is talking about rivalry. He is talking about a community that is riven with
rivalry. That means: “My faith is better than your faith; I’m more Christ-like than you are; I’m a
more authentic Christian than you,” and so on.
This rivalry has been with the Church from the beginning. It’s an all too human phenomenon,
“human” here in the sense of an example of brokenness because human beings are broken and
the Church is a gathering of broken people. And indeed the very Eucharist itself is a matter of
breaking bread that mirrors our own brokenness, whereby the faith in the risen Lord is what
brings healing and wholeness and peace.
And so Paul goes on in this joke bragging about his great accomplishments. And many of his
accomplishments are actually sufferings he endured: persecutions, beatings, imprisonment, and
so on. They are all true. I mean, he is not making this up. But it’s a joke because he knows very
well it doesn’t matter. It doesn’t matter how much he suffered. It doesn’t matter what he did. It
doesn’t matter how much he endured. What matters is what Christ endured. That’s the
message of the gospel. The mystery is not that we love God; the mystery is that God loves us.
That’s the good news. That’s what we are called and sent to proclaim.
But we can’t proclaim it until we believe it in the very marrow of our bones, that we are
loved by God. And God shows us in so many different ways the love he has for us. And yet as
long as we’re on this earth we are not really healed completely of our brokenness. That remains
with us just as the wounds of Jesus remain with him even in his glory. This is something that
needs thinking about: our brokenness is part of who we are and always will be, as the
wounds of Jesus will always be part of who he is.
But we have to get into this idea of who Jesus is. Jesus is really the Word of God made flesh.
Now some people think, well, that’s just a lot of theology, and it’s over my head; I don’t want to
think about it. It’s very important we think about this because why is Jesus important? Why
should we even care about what Jesus did or said? We should care about what Jesus did or
said because without Jesus we do not know the Father. God is mystery, and we don’t know
God. Some people say, sincerely, well, they don’t really believe Jesus was divine, but they
thought he was a very good man. Well, if Jesus were just a very good man, that would be no
reason to listen to what he said because there are lots of good men and there’s lots of good
women in the world. So what?
The underlying claim of the gospel is, look, God is mystery; God is inscrutable. You can’t
possibly know anything about God through your own thinking, reasoning, research, or
experience. Or if you know a little bit, that’s really just a little bit; it’s not much. So God has
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come to us in our ignorance, in our neediness, and in our brokenness. God has come to us
and shown us, disclosed to us, who God is and what God is like. And without this disclosure,
without this revelation, we wouldn’t know. That’s why it’s so important to believe in Jesus
because he is the gift that reveals, that shows us, what God is like. Otherwise human beings
would simply be in the darkness, and as he says, “How great the darkness will be.” If you don’t
know anything about God, your life is really dark. That’s the truth about a lot of people in the
world. Their lives are really dark because there is no light. There is no light because there is no
Christ. He is the light that comes into the world.
We are all born, we are all conceived, we are all fashioned in the image and likeness of God,
so in that sense we could say we are all fashioned in the light, but it’s a light that can be easily
distorted, mixed up, confused. He is the true light, the Light from Light, the God from God that
we profess in our faith, in our creed. He is the one that shows us what God is really like. We
have to let what he shows us to really seep into our bones, into our marrow, so that we really
believe it. And when we really believe it, we will be taken up in the love of God, and through
that love we will be changed; we will be renewed. We will still be broken in some way, but we
will be changed; we will to be renewed. We will be vivified, sanctified, reborn, transformed.
We will become a new creation.
It’s already starting; it’s already starting in some people, but in other people it isn’t starting.
And this we can see. We observe this in life; we observe it in the world. We observe it in the
people we meet all the time. And it should cause us some distress—it should cause us some
distress that this wonderful gift that God is giving right now, not given in the past, but
giving right now, is being turned down by so many. That is really a shame. And there’s no
reason for this. There is no reason for sin. Sin is irrational. Any reasons we can make for
sinning are all poor, false, or specious reasons.
But people don’t know this. And one of the reasons people don’t know this is because people
who claim the name of Christ don’t really witness in the way they live the true nature of
God revealed in Jesus, in Christ. And so it seems as if this faith in Christ is really not very
important, superfluous, just one of many different kinds of religion, but not the very truth of God
that will really make us free.
And, yes, we should, we should feel sorrow that this is the way it is, that we are the way we
are. There is a certain amount of sorrow needed. True sorrow is really motivated by love. It is
a sadness that we have hurt someone who loves us, and there is a certain place for that in our life,
a sorrow that we have really not been the witnesses we have been called to be. And I don’t
speak just about this particular assembly, not in any particular way. I’m simply speaking about
the Church historically. For thousands of years the saints have carried on, but so many have not,
and yet the world doesn’t just look at the saints. The world looks at everybody. The world looks
especially at the people the world knows.
So everyday people are really important in this great work of God: bringing the good
news about how God really loves us to the world, because God’s plan is to save the world.
“God so loved the world that he sent his only begotten Son, so that everyone who believes in him
may not perish.” We have to really believe in this great work God has of saving the world. That’s
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part of faith, is to believe that God wants to save the world, and God will save the world through
his love. But how is the world to know that? Only by our witness to his love.
But this witness to his love must focus on him, not on us. That’s why St. Paul is joking when
he talks about all the things he did because he knows it doesn’t matter. He knows that his
contribution is small in contrast to what God is doing, although he does know it’s important to do
something, to contribute something, to endure something. And he wants to, and he wants to do
more, but he knows it doesn’t matter; he knows what really matters is what God is doing.
Somehow he got that. Somehow that entered into the very marrow of his bones and that changed
him. That changed him to the point where it made life on earth a matter of indifference. He really
didn’t care whether he stayed here and did God’s work or died and went to God. In fact, he
preferred dying, but he was willing to accept whatever God wanted. That is real indifference in
a holy sense. That’s “holy indifference”: I don’t care if I live or die as long as I can serve God.
And Paul certainly did. So he boasts with a certain sense of humor. He boasts with a sense of
irony. He boasts ultimately in his own weakness because he knows that in his weakness he
really reveals the strength of God.
What he says is true of every single person here. We all reveal the strength of God in our
own weakness. But we reveal it when we really know the strength of God, when we really
believe in the great love God has for each of us, and not only for us but for the whole world:
for atheists and for materialists and for terrorists, for every kind of person however full of malice
they may be. God loves them and wants to free them from the false life they are living and come
into the freedom of the children of God. And we all have a role play in bringing this about. All
God asks of us is our fidelity, which involves our willingness to witness to God, what God is
doing. It is very important that we keep in mind the centrality, the central role of Jesus in the life
of the world, not in the life of the Church—in the life of the world. The Church is sent to serve
the world. But the Church cannot serve the world unless it keeps Jesus at the center of its
own awareness of who we are, and if we keep in mind the great love that he has for all of his
own creation. “His own” can mean, in this case, all those created in his image and likeness, all
created to be brothers and sisters of Christ.
We are on a mission, and we are mission. It’s important we have this sense of being called
and sent. It’s very important we have a sense of what this word of God is, that this really is
something that changes who we are, and that we let God shine through our weakness and our
brokenness, and even as we gather to praise God and to lift up praise to him, to be ready to do
whatever it is he asks us to do: to be his hands and his feet and his voice in the world. And in
that we will find a healing going on that far surpasses just getting rid of diseases and
disorders. It will be a real healing of the world itself. And hopefully as we participate in this
healing we will have a deeper, more profound sense of God and his love which will bring us a
true peace and a true wholeness even though we remain in some way broken.

3
Boast in Our Brokenness

Rev. Paul A. Hottinger
Proper Anxiety Eleventh Week in Ordinary Time Saturday, June 22, 2013 8:15 AM
2 Cor 12:1-10; Mt 6:24-34 (St. Paulinus of Nola, bishop; Sts. John Fisher, bishop, martyr
and Thomas More, martyr) (Our priorities must be God’s kingdom.)

“Sufficient for a day is its own evil.”
There is no one that has ever lived who is not tempted to become anxious about
something. Some people are anxious about what they’re going to eat, and that’s very
understandable, especially if they are hungry. And yet Jesus warns people, even poor people,
don’t worry.
Now there is a certain amount of legitimate anxiety that we actually need because
anxiety like every other emotion has a place in some motivation. With no anxiety at all, we
might not get up in the morning. We might just lie abed. That’s not good either. So we
always have to put things into balance.
Jesus’ point is most of us are too anxious, overly anxious, and not about what is most
important. That’s really the problem. It’s not that we’re anxious; it’s that we’re anxious
about secondary matters, especially proximate, material, physical needs. Jesus said in the
beatitudes, “Blessed are they who hunger and thirst for righteousness.” That is related to this
teaching. Yes, we need to hunger and we need to thirst first and foremost for righteousness.
We need to seek, all right, first and foremost the kingdom of God and then all these
things will be provided. Why? Because in the kingdom of God everyone has what they
need. Jesus is acknowledging we need certain things to live. We are not angels. We need
food, clothing, shelter, health, care, all kinds of things. It is not wrong to want them, and it is
not wrong to be concerned. But the point is if we are really going to be eager and anxious and
zealous for anything, let’s be eager and anxious and zealous for God’s business. Then we
have things in right order, and then things will work out.

Proper Anxiety

We look at the world and we say, yes, but that’s not really true. Look at how many people
are in grinding poverty, and that’s all part of our problem because the world is not
reflecting the righteousness of God. The world is not reflecting the kingdom of God. To
some extent we have to say this is a failure of Jesus’ followers, of the Church, because that
was the work he gave to the Church. “Seek first the kingdom of God, and all these things will
be accomplished.” So it’s a matter of reflecting on priorities and realizing that we dare not
let the world set our priorities. We dare not let our own unguided and undirected desires set
our priorities. That will lead to disaster. Our priorities must be God’s kingdom, God’s
righteousness, which leads to the common good, in which case all be provided.

2

Proper Anxiety

Rev. Paul A. Hottinger
Symbolizing the Significance
The Nativity of St. John the Baptist
Monday,
June 24, 2013 8:15 AM Is 49:1-6; Acts 13:22-26; Lk 1:57-66, 80 (It is to Christ
that John prophesied, witnessed, pointed to.)

John the Baptist has two feast days. We celebrate both his birth and his martyrdom.
John’s feast day of his nativity, his feast of today, has had a significance that goes beyond
simply his conversion to Christ. The birth of John the Baptist is taken as the end of the
beginning and the beginning of the end. It is situated as it is right now during the summer
solstice, to contrast to the birth of Christ that is situated in the winter solstice, not that we
actually know when either John or Jesus was born. That’s not the point. The point is we
symbolize when we celebrate them what they mean. With John, we have the beginning of
the end, as now the sun moves to the south and the days become shorter, so nature itself
indicates, if you want to call it this, the end of itself, the waning of its own power, the passing
of its force and energy, for everything is subject in nature to the law of entropy. Everything
gets old. Everything wears away. Human beings have their scale of time. Mountains have
their scale of time, but both wear away. That’s nature. The universe itself is wearing away,
dissipating its energy. That’s nature. And John represents that.
Christ, on the other hand, represents something else, something far more mysterious: the
coming of a new age—which is no longer really an age—a new dimension of being, of being
in God, of living eternal life. So with the birth of Christ the days start expanding,
symbolizing that this new age that begins in Christ, which is not really an age but a new
dimension of being, that that starts in this imperceptible way to grow. Jesus used many
examples of how this growth is imperceptible, like a mustard seed, and so on.
We could sometimes look at the world and not think that there’s any growth at all. But
there is growth. In the last century, the twentieth century, more people died for Christ than in
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all the periods before put together, even though historians and ordinary people look at the
world and say, “Well, gee, fewer and fewer people are going to church.” It seems that the
power of faith has less and less influence on people’s minds. Not so! It may appear so, but it
is not so. More people have died for Christ in the twentieth century than all the others
before combined. The kingdom is growing. The power of the gospel is increasing.
John represents the beginning of the end, which is not to say that nature is not good. It is
certainly good, but it was not created for itself any more than John the Baptist was created for
himself. He was created to be a voice, a voice calling out. It is a certain sort of irony, I
suppose, or certain symbolism that his father was mute until the day he was born. The
moment he wrote: “His name is John,” Zechariah could speak and praise God, again, in a
way, prophesying the role that John would have breaking the silence, speaking the truth,
for which he died. But his death is not as significant as his birth, because it has a much
grander, wider, deeper significance. It is really the end of the beginning and, in a way, the
beginning of the end—both. But the beginning of the new beginning is Christ, and it is to
Christ that John prophesied, witnessed, pointed to. So he said, “I must decrease and he
must increase,” and how we all need to learn the meaning of that!
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Rev. Paul A. Hottinger
Attention and Effort
Twelfth Week in Ordinary Time
Tuesday, June 25, 2013
8:15 AM Gn 13:2, 5-18; Mt 7:6, 12-14 (The narrow path requires thinking about things
and choosing them, not just letting things happen.)

Today we are reading some relatively unrelated sayings from the ministry of Jesus. The
last one perhaps catches our eye: “Enter through the narrow gate; for the gate is wide
and the road broad that leads to destruction, and those who enter through it are many.
How narrow the gate and constricted the road that leads to life. And those who find it
are few.”
I don’t believe this is given as a statement of fact, but it is given as a counsel, as a
warning. We are to live recognizing that it is very easy to follow a wrong path, the contrast
between what is easy and what is difficult. It is easy to go wrong; this is not a modern idea:
it is easy to go wrong. It is easy to follow a false path. A false path is wide, easy going,
whereas the true path that leads to life is narrow and constricted and difficult and steep.
That’s something we have to keep in mind. To be faithful, to follow Christ, requires
attention and requires effort. Not that actually it is our effort that matters most, but it does
require some effort. In fact, you might ask yourself: what really is an evil person? What is an
evil man or an evil woman? An evil man or an evil woman is a person who does not resist
evil, because it is very easy to go down an evil path. So those who don’t resist, become evil.
That’s easy to do.
This is not saying anything about the abundance of divine grace. This is not saying
anything about God’s willingness to let go of people who have taken the wrong path. That’s
another topic. Jesus died on the Cross to save the wicked—that’s for sure. The mercy of God
is infinite—that’s also for sure. This is not about that. This is about ourselves and living
with a daily attentiveness and wariness, realizing that simply to follow our own light or to
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follow our own wishes or to follow our own pleasures is really not constructive. It will not
lead to anything positive but is, in fact, negative and ultimately debilitating. That’s what this
gospel is about.
Even the more simple: “Do to others what you would have them do to you,” that itself
requires a great deal of attention. It isn’t normal. It isn’t natural. It doesn’t come from simply
following one’s own wishes or likes or avoiding one’s dislikes. It requires purpose. It
requires attention. It requires will to treat others as you really want to be treated. You have to
think about it; you have to choose to do that. This is what Jesus is talking about; that’s the
narrow path. It’s thinking about things and choosing them, not just letting things
happen, not just becoming a product of the forces in the world, the events that just happen to
happen, and I just happen to respond to them or react to them, whether these happenings are
outside of me or inside of me. A lot of people are nothing more than a product of all the
many things that just happen to happen.
But the road to life is different. It’s purposeful. It’s something that has to be thought
about, has to be chosen and it requires determination and a certain amount of suffering
or it cannot be followed.
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Rev. Paul A. Hottinger
Discerning Relationship to Christ
Twelfth Week in Ordinary Time
Wednesday,
June 26, 2013 8:15 AM Gn 15:1-12, 17-18; Mt 7:15-20 (The responsibility of
believers to discern their leaders)

“So by their fruits you will know them.”
This is a gospel teaching that over the centuries has been pretty well neglected, pushed to
the periphery. It has to do with the responsibility of the believers to discern their leaders,
to discern who is truly a prophet, who really speaks for God. On the whole, church
bodies, Catholic and otherwise, have not done a very good job of discerning. Some, for
example, believe that if a person has a certain office, then anything that person says is valid
because he holds this office, but that is not what Christ taught. Christ taught to discern,
beware of false prophets. A false prophet is a prophet who basically works for himself—
that’s the idea. They have sheep’s clothing, but are underneath ravenous wolves. They’re
hungry; they want to be fed; they want money; they work for what they can get. They are not
truly from God. They are not pastors sent from the Good Shepherd. “By their fruits you will
know them.”
The fruits he speaks of are both the visible fruits of good works, but also the invisible
fruits of prayer and holiness. His point is you should be able to see, you should be able to
tell who is truly from God and who isn’t. But we see many communities and many
individuals cannot seem to tell. Partly this is because they have not learned from Christ who
God is. They have all kinds of ideas about God that are not properly ordered to Christ
himself. And we know that the human mind itself, human reason itself, cannot discern much,
tell much, know much about the mysterious workings of God. So people can get all kinds of
goofy ideas and wrong ideas and false ideas about God: who God is, how God works, and
so on.
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Why else did God send his own Son in the flesh? Again, behind this teaching is the need
for Christ, the need for revelation, the need for the gift that Jesus is, to help us see who God
is, what God is really like. We can know that through him, through Jesus. By what he says,
what he does, he shows us he is the way, he is the truth. Through him we know what God is
like and, therefore, we can judge. This is not the judgment of condemnation. It is the
judgment of discernment. We can judge, we can discern whether anyone is really close to
Christ or not, speaks of Christ or not. And that is, in fact, a fundamental responsibility of
every disciple.
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Rev. Paul A. Hottinger
Intervening in Nature
Twelfth Week in Ordinary Time
Friday, June 28, 2013
8:15 AM Gn 17:1, 9-10, 15-22; Mt 8:1-4 St. Irenaeus, bishop, martyr (The super
human way in which God works, how he chooses unlikely candidates, unlikely times,
unlikely places to do something that is going to advance his plan)

Today we read from the Book of Genesis about the distant origins of the Hebrew people.
Is this accurate to the letter? Probably not. Was Abraham really 99 years old? Probably not.
But Abraham was advanced in years and by the standards of that time was over the age when
men normally sire children, and Sarah was surely over the age when women normally had
children. The point is that this is already something unusual where this is not nature taking its
course. It’s something else. Something is intervening in the workings of nature.
Abraham had already been called to a very rich life. He had been very faithful in his
dealings with people and was a sort of pioneer. The idea is that he was called to travel to the
West. It would be like calling someone from New York to go to Montana. For some people
that would be very attractive, for others not very attractive. New York is all the excitement,
the Chaldees where Abraham came from had all the civilization. That was the land of
Babylon, the land of the ancient civilizations. He was called away from that. The idea is that
what is human may be good, but it’s not what God really intends. God has his own
agenda. So God calls Abraham away from the great center of civilization into the wilderness,
where he lives not in a great city but in a tent. And yet God makes him prosperous. He has
everything he wants except one thing. What he really would like is a son born of his wife,
not his wife’s servant, as Ishmael was.
So here there is a concurrence: God’s will is being activated in an unusual and truly
supernatural way, and Abraham’s great long established desire is finally being fulfilled,
improbably but, yes, really. Isaac becomes really now an historical person, who is the
progenitor of the great tribes of Israel. How much of this is historical? We do not know. But
the idea behind it is the super human way in which God works, how he chooses unlikely
candidates, unlikely times, unlikely places to do something that is going to advance his
plan, which is always very different from what human beings think up.
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Rev. Paul A. Hottinger
Jesus Reveals God Sts. Peter and Paul, apostles Saturday, June 29, 2013 8:15 AM
Acts 12:1-11; 2 Tm 4:6-8, 17-18; Mt 16:13-19 (We have to all be seekers, seekers for the
truth, seekers for the light that comes from the Father.)

“He said to them, ‘But who do you say that I am?’”
This gospel could never be more relevant than today when there are so many different
opinions and beliefs about who Jesus really is. Some are flattering in a human way. Some are
derogatory, but many are deprived of any light. Light comes from the Father. Jesus says to Peter
after he confesses his anointing, “You are the Christ.” Responding to him Jesus says, “Flesh and
blood did not reveal this to you?” “Flesh and blood” means human opinion, human thought, what
you hear on television—that’s flesh and blood. And many people are incapable of rising above
what people say or what they hear. They can’t make decisions for themselves. This is very sad.
We need to decide: “Who do you say that I am?” This is not just for the twelve. This is for all
his disciples. We all have to take a stand: Who is Jesus? And Peter takes the lead in saying
you’re not just a regular person, even a good person. You are anointed from God.
That itself is not a full-fledged confession of Trinitarian faith, but it’s the beginning. It’s
acknowledging that Jesus is from the Father, and as a gift from the Father he really reveals the
nature of God. The point is very clearly without God revealing himself, we don’t know what
God is like. Human reason will not supply us with the true understanding of who God is. So
both atheists and deists and people of various religious beliefs are all to a degree in the dark
about who God is, unless it is revealed by the Father. This is the only source of true
knowledge. We can respect Buddhism, but we can’t believe that Buddhism is a revelation. It
doesn’t even think it is. It’s not the revelation from the Father. It’s an authentic, serious,
respectful attempt to live a good life—there you are, but revelation, no. I will not speak on all
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other religions, but whether they are really any revelation at all from the Father, that is the
question. But what we do know is in Christ we have the revelation of the Father.
And this Peter acknowledges and, thereby, becomes the rock upon which the Church is built,
the rock of this confession of faith. Jesus assures us that nothing will prevail against this true
Church. We must not identify it with ourselves necessarily, but with what God has done and
recognize we need to seek the authentic Church that God has established. It subsists in the
Catholic Church according to the Second Vatican Council. It cannot be identified with every
single thing the Catholic Church does. We have to all be seekers, seekers for the truth,
seekers for the light that comes from the Father, and fellow witnesses with the apostles to
what God has done and is doing.

2

Jesus Reveals God

Rev. Paul A. Hottinger
Rejection and Moving On
Thirteenth Week Sunday in Ordinary Time/C June 30, 2013
9:00 AM 1 Kgs 19:16b, 19-21; Gal 5:1, 13-18; Lk 9:51-62 (Jesus wastes no time and
no energy on any kind of retaliation.)

Today the gospel story is the beginning of Jesus’ journey to Jerusalem, which is his final
destination, where he gives his total gift to the Father.
We know that the evangelist tells us that up to this point Jesus has been very successful as
an itinerant preacher and healer. His healing ministry was full of wonders and signs, and his
teaching grabbed the minds of the people because he taught with authority, not like the
scribes. And yet Luke makes it very clear that as he begins this final journey he is
abandoned and he is rejected. Luke wants us to see this is part of his passion, his being
rejected. And it is a part of his life that all his disciples must also share because we must
take up the cross, and the cross involves being rejected. It is a common experience of
disciples and everyone else. And it can have dire consequences, the reason for which the
story was put here.
Some people, like the apostles, react violently to being rejected; they want retaliation. I
have a dear friend who is a very kindly lady, sweet, the soul of generosity. But when she
went through a bitter divorce, she couldn’t help but wanting her husband to feel the same
pain she did. This is an all too human experience, retaliation, getting back. Others take it
differently. They don’t retaliate. They take it in to themselves. They do violence to
themselves. They blame themselves, as if there is really something wrong with them, as if
rejection is perfectly right. You could say they think, “I don’t like me either”; so this
justifies the rejection and it leaves people with the feeling of worthlessness and unworthiness
and helplessness. Neither of these reactions is particularly wise. Luke wants us to see that
rejection is part of life. It was part of Jesus’ life; it will be part of our life. But there is a way
to respond to it.
Now we come to the situation of the Samaritans. The Samaritans rejected Jesus. Why?
Well, actually it is mere and pure prejudice. Prejudice is a filter that overlays our experience,
our experience of other people. Rather than seeing who they are, we see a category they
belong to. The category could be racial or ethnic or sexual or national or something else. We
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make up all kinds of slots that we can put people in. So here the Samaritans are not seeing the
person Jesus; they are seeing a Jew whom they don’t like because he is a Jew.
We can be guilty of the same thing, the same kind of closed-mindedness. And we also can
be victims of the same. I believe our evangelist wants us to see both possibilities. So when
have we been like the Samaritans? And when have we been like Christ? If we are
struggling to follow Christ, we can learn from our experiences. We can realize that we can be
prejudiced, and we can learn how to respond when people are prejudiced against us. You will
notice Jesus wastes no time and no energy on any kind of retaliation. He just moves on,
and that’s a very important part of the story. He just moves on. Retaliation is never worth it.
Those who do the rejecting are actually losers, at least in that one situation. They have
failed an important test in finding God in others. In a way they are to be pitied. We are all
children of God, and we need to accept others just as they are, and we need to be
accepted just as we are. We’re not finished. We’re still growing. And that acceptance is part
of what makes it possible for us to continue to grow, and others as well. When this process
breaks down, this process of finding God in others, loving others in spite of their brokenness
or their faults or even their malice in some cases, then this is sad. This is something that isn’t
quite right. It’s something that is blocking our growth. And when we find that we are
guilty, we should learn from that and if possible make amends. When we are the
victims, we need to do what Jesus did: walk away. People who reject us fail to see what
they need to see. It’s not our problem. It’s their problem. It is not wise to react violently
against others nor is it wise to allow rejection to depress us or make us feel inferior or
unworthy. Only those who choose to love us can really understand us. And those who
choose not to love us are not worthy of our trouble. We wish them well, and move on.
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Rev. Paul A. Hottinger
Life of Real Vibrancy
Thirteenth Week in Ordinary Time
Monday, July 1, 2013
8:15 AM Gn 18:16-33; Mt 8:18-22 (Bl. Junipero Serra, priest) (Including the senses
but beyond the senses)

“But Jesus answered him, ‘Follow me, and let the dead bury their dead.’”
Coincidentally this is very similar to the reading from Luke that we read yesterday on the
thirteenth Sunday. This today is from Matthew. The fact that this phrase, “let the dead bury
their dead” occurs in two gospels means it isn’t simply an evangelist’s idea, something the
evangelist authored, but more likely goes back to the actual teachings of Jesus, perhaps an
expression he used.
It’s difficult for most people to imagine what this means. As a child when I heard it, I
pictured zombies with shovels, but this doesn’t refer to zombies or shovels. It refers to an
idea of life. It is a take on what does it mean to be alive or dead. Most people believe life is
that which manifests itself in a body, but Jesus’ point is people can have living bodies but be
quite dead. So it’s a play on words. “Let the dead bury their dead,” “dead” in the first case
not really alive in God, not really following the gospel, not really wanting the kingdom of
God, not desiring the will of God to be done on earth. That’s the dead in the first case.
And they can take care of burying the “dead” in the second case, people whose lives on
earth are over.
It might be good for us to think of this because we have a tendency to follow the thinking
of the world around us—it’s actually natural. We live in a particular culture and the meaning
of life according to our culture tends to impress itself upon us, and we take it up and it
becomes our own.
Observing our culture the late Pope John Paul II called it the “culture of death.” In a way
very similar to “let the dead bury their dead.” By culture of death he meant that there isn’t
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really any openness to what life really can be. He meant that materialism has a way of
shutting down possibilities, closing off light and true life, and settling for just existing,
especially existing in a more or less pleasurable way with as little as possible suffering and
pain. So this culture of death promotes, for example, abortion, euthanasia—euthanasia
because if life is painful, well, then why should we bother, as if life in the body is all there is.
Euthanasia has become legalized in various countries in the world, some traditionally
Christian countries, and some states in our union.
This is the culture of death, whereas Jesus calls us to something else: real vibrancy, real
vitality, which is not measured in material terms. It’s not a matter of comfort or pleasure
or freedom from pain or suffering, not at all. It’s a life and a living beyond the senses,
including the senses but beyond the senses, so that it really can embrace the possibilities
that God plants in our world. Yes, it does involve the Cross; it does involve suffering, but
it is a life without end. This is a life to which Jesus is calling these folks in today’s gospel,
and this is the life he is calling all of us to.
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Rev. Paul A. Hottinger
Growing Forward Thirteenth Week in Ordinary Time Tuesday, July 2, 2013 8:15 AM
Gn 19:15-29; Mt 8:23-27 (We have to assess where God is leading us, not be caught in
the past.)

“But Lot’s wife looked back, and she was turned into a pillar of salt.”
One of my favorite books of all time is the Book of Genesis. It is a brilliantly creative
and original work, weaving teachings about God and spirit into a narrative that is sprinkled
with historical facts, not portrayed necessarily too historically. For example, there is the
wonderful story of Noah’s Ark, based roughly on the fact that there was some major aquatic
catastrophe in the ancient Near East that served as a backdrop to the story of Noah and the
great epic of Gilgamesh of the Babylonians. So it’s not only the authors of the Book of
Genesis that used that event as a backdrop.
What actually the story of Noah talks about is something quite different from some
historical event. It’s really talking about something else, which I won’t go into today, but the
same is true here. There was at one point years ago, five thousand years ago, there was a very
green plain east of Israel, east of Jordan. This is no longer in existence. It is now arid, but
there was a time when it was verdant and around ten cities had been built in this area. They
were all destroyed by some sort of earthquake perhaps or volcanic activity, but not at the
time of Abraham, already over a thousand years before Abraham. That’s the historical
record. So the author uses this fact that, well, there was this total destruction and he weaves
the story of Abraham and Lot and Lot’s wife and the people of Sodom to talk about all
kinds of different issues.
Here Lot’s wife is a very interesting one. Obviously a woman never turned into a pillar of
salt, but why did the author say this? Well, what is salt? Salt is crystals and crystals are a
very unique element within the world of matter, the world of chemistry. Crystals grow for a
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while and then they stop. They look almost alive, but they are really not alive and they don’t
really reproduce. So crystals become a symbol of dead-ended spirituality—dead-ended
spirituality. It looks like it’s growing, but it isn’t, or it’s growing in one way, but it doesn’t
have any life in it. It’s growth without life; that’s what crystals are.
This relates to the story of the dead burying the dead, how people can be alive but not
really with life. What makes this wife, what makes her turn into a pillar of salt, crystallize,
stop growing? The fact that she looks back. Jesus said, “Anyone who plows a field and
looks back is not worthy.” That’s related to this. We cannot focus on the past if we are to
grow. We can’t be thinking about what we’ve lost if we are to grow. We can’t think about
what might have been if we are to grow and be spiritually vibrant. Those are all anchors
holding us back.
We have to look forward. We have to assess where God is leading us, believing and
hoping for the blessings that God wants for us, and recognizing—part of believing is
recognizing—that God is good and that God’s will toward us is good and that we have
nothing to fear. “Fear is useless.” That has to be the basis of our spirituality, our spiritual
growth. We have to be looking toward what God wants us to do next. The past is spotty:
some good things, some bad things, some fun things, some not so fun things. But the past is
past. And when we become inordinately concerned about the past, when we focus on it,
when we keep looking back and we regret the loss of what we had or what we were, we are
really expressing a lack of faith in the God of all promises.
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Rev. Paul A. Hottinger
Credibility of the Apostles St. Thomas, apostle Wednesday, July 3, 2013 8:15 AM
Eph 2:19-22; Jn 20:24-29 (We choose to believe about what we don’t see.)

“Jesus said to him, ‘Have you come to believe because you have seen me?’”
Since this is in the Gospel of John we can be sure it’s not a simple, straightforward story,
but one that is replete with meaning and challenge.
There is a saying that we have, “Seeing is believing,” which people might think has
something to do with this story, but it doesn’t. In fact, that saying is somewhat foolish.
Seeing and believing are two different things. We don’t believe what we see; we see what
we see. We believe what we choose to believe about what we don’t see, about what we
don’t know. That’s what believing is, especially in this context here. In the gospel, as I have
pointed out before, believing has different meanings at different times. Here it’s about
accepting by choice what you don’t actually know.
That is very basic to the gospel. The gospel could never have spread if the only people
that took in the gospel and accepted the gospel were people who actually experienced Christ
himself, like St. Paul for example. No, not everyone can experience the risen Christ the way
St. Paul did, but through Paul many can come to know about it. But they have to believe him,
or they have to believe another apostle. That’s the whole idea. The Church is based on the
apostles. We have to believe them to know that Christ is risen from the dead, to know the
teachings of Jesus, and so on. So this is a choice we make because we believe the apostles
are credible.
The story of Thomas is that he did not believe his own brothers were credible, and he did
not choose to believe them. Jesus came to share this experience of the risen Lord with him as
the other apostles had already experienced it. But Thomas takes this one step farther. He
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does not simply acknowledge now that Jesus is raised from the dead, which is now
something he has experienced and, therefore, he knows to be true, but he takes it a step
farther. He says, “My Lord and my God!” Now he didn’t see the divinity of Christ; that is
faith, as Peter expressed faith when he said, “You are the Christ, the Son of the living God.”
And Jesus said, “Flesh and blood did not reveal this, but my heavenly Father.” So here
Thomas is expressing faith in the divinity of Jesus, his oneness with the Father. And that’s
his belief.
So Jesus says, “Have you come to believe because you have seen me?” Yes and no,
actually no. He chose to believe in Jesus’ divinity, and that was triggered by the experience
of Jesus’ resurrection. Jesus goes on: “Blessed are those who have not seen and have
believed,” meaning all those who come after him because the experience of the risen
Christ is very limited. St. Paul says only five hundred, and that’s a round number. The rest of
us experience God in various ways—true. But we believe in the divinity of Christ because
we find the apostles’ witness to be credible, and not only that, but because we have been
called to this faith, and this faith is a gift from God, we are also commissioned as members
of the apostolic Church to preach the credibility of Jesus’ divinity and, therefore, the
humanity of God and the love of God manifested through him. We are called to think about
this and to reflect upon it and to let it sink deeply into us, so that we can be real authentic
witnesses with our whole being of who Jesus is.
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Rev. Paul A. Hottinger
Many Sinners Are Changed Thirteenth Week in Ordinary Time Friday, July 5, 2013
8:15 AM Gn 23:1-4, 19; 24:1-8, 62-67; Mt 9:9-13 (St. Anthony Zaccaria, priest; St.
Elizabeth of Portugal) (This is embarrassing to those who think in a very black and white,
legalistic way.)

“I did not come to call the righteous but sinners.”
This is indeed one of the unique characteristics of Jesus’ gospel that he comes to call
sinners, the unrighteous. Now this sticks in the craw of the Pharisees who are actually very
good people. There are devout. They are generous. They are loyal, and they are obedient.
They expect that the rewards that God gives will be theirs. And this is not totally alien to
Jesus’ teaching either. After all, there is the idea of the sheep and the goats, the separation of
the just and the unjust. The point is the separation of the sheep and the goats is the final
act in human history, the final act. It is the Last Judgment, the last event in human history
as we know it.
Meanwhile what God is up to is the redemption of the whole world, of the whole
creation. Now human beings are free. They are free, therefore, to accept this redemption
or to reject it. The point here is that many are free to accept it and many do. This, however,
is embarrassing to those who think in a very black and white, legalistic way. The Pharisees
and sinners are changed by the presence of Christ and the experience of Christ. That’s why
Jesus says in another text, “Prostitutes and sinners are entering the kingdom of God before
you,” speaking to the Pharisees. Why? Because they have become open, loving people full of
contrition and sorrow for their past, willing to do anything that God asks of them. And that’s
what God is looking for: willing service. God is looking for true affection, not only for God
himself, but for all of God’s creation. And this Jesus does create in the lives of many
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sinners—not all, some, many—many sinners are changed. But the Pharisees don’t think
this is quite fair. They don’t think forgiveness should be so simple.
In the Old Testament forgiveness was attributed to God on occasion, but God’s
willingness to forgive was not presumed to be common. That is one area where Jesus is
totally different from the Old Testament. He presumes the desire of God to forgive to be
universal, constant, and all present. So there is a different idea here. The Pharisees,
although they are good, are also rigid; and they have a hard time accepting this graciousness,
this grace, this loving kindness of God for those they don’t think are worthy of it. Whatever
happens to the Pharisees, we don’t know. It’s very clear the New Testament doesn’t say.
But what is important is that we realize that every day the door is open to God—the
door is open. Nobody, no matter who they are, no matter what bad thing they have done, is
excluded. On the other hand, no matter how good a person is, that is, good in the normal
human sense: law-abiding, loyal, and so on, that doesn’t matter either if in their heart they are
not attracted to God and don’t want to go through that door. Well, no one is going to push
them. So in one way, this is all about good and evil. But it’s a new view of what is good and
what is evil, or how good works and how evil works. And it’s something we all need to
look at carefully.
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Rev. Paul A. Hottinger
A Whole New Being Thirteenth Week in Ordinary Time
Saturday, July 6, 2013
8:15 AM Gn 27:1-5, 15-29; Mt 9:14-17 (St. Maria Goretti, virgin, martyr; BVM)
(Shortcuts don’t work when it comes to the new life that God is offering.)

“Rather, they pour new wine into fresh wineskins, and both are preserved.”
Of course this statement and the one earlier about shrunken cloth, that is something
learned from experience. Obviously people did try putting new wine into old wineskins, and
it didn’t work. They tried it because fresh wineskins smell and interfere with the taste of the
wine, whereas old wineskins don’t smell anymore like skins; they smell like wine. So people
try these shortcuts, and that’s what this is about: shortcuts.
Jesus is saying shortcuts don’t work when it comes to the new life that God is
offering. People are very reluctant to admit the radical surgery needed in order to have life
eternal. Ordinarily when people have some sort of serious cancer, they submit to the knife;
they know that’s the best road to recovery. But when it comes to their being, their
understanding of themselves, they don’t want any radical surgery. They don’t want any
tampering with who they have become; that is sacrosanct. But, as Jesus is pointing out, it
can’t be; there can’t be anything sacrosanct when it comes to God’s plan for you. You
have to submit to something that God wants and give yourself wholly to it. If you want to be
new wine, which is the promise, then you have to allow yourself to be fitted with new
wineskins, and that has to do with who you are: your being, your personality. It all has to
be given up to God so it can be reformed, renewed, restored.
We see this all the time. When people start to get serious about religion, they take little
steps. Maybe that’s okay, I don’t know, but they often want to repair, they want to repair
what they see is damaged in themselves, but they can’t repair what’s damaged. God wants
to bring them a whole new being; that’s what this is about.
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Rev. Paul A. Hottinger
Open-mindedness Fourteenth Sunday in Ordinary Time/C July 7, 2013 10:45 AM
Is 66:10-14c; Gal 6:14-18; Lk 10:1-12, 17-20 (Accepting God’s love, allowing it to
change us into the inner beauty of Christ.)

“May I never boast except in the cross of our Lord Jesus Christ, through which the
world has been crucified to me, and I to the world.”
This quotation from St. Paul is worthy of our examination if for no other reason than it
lacks any obvious sense. Apparently Paul was engaged in a confrontation that today we
would call one-upmanship: rivals attack Paul’s message and Paul himself. Their point was
belief in Christ is all well and good provided it does not detract from the tradition of our
elders, the practices of the Law, our traditional way of eating, and so on. Paul countered
that nothing mattered except Christ. His reasoning goes like this: if the Law, the prophets,
the sacrifices of the temple, or anything else had brought salvation, then Christ died in vain,
and that was preposterous. Paul knew that Christ’s death was salvific and, therefore, he
says, “I will boast only in the Cross of Jesus Christ.”
Now what does this faith of Paul have to do with us? How should it affect the way we
live? Well, I’m sure that you have heard someone tell you that, although he or she may have
no real faith and practice no religion, nonetheless, “I’m a good person.” And you may well
believe it. Most people are good persons, at least relatively. But the gospel of Christ is not
about being a good person or becoming good. It’s about the absurd love that God has
for us in that God spared nothing to show this. Jesus’ life is meant to be a demonstration
or you could say a revelation of just this love, and that includes his dying on the Cross,
because the Cross is the ultimate degree to which God was willing to go to show his actual
love of people—good and bad.
And of course the “and bad” is what so scandalized Paul’s opponents, the Pharisees. They
believed they merited blessings, but the bad did not and that it would be unjust to share
God’s love with people who are bad. So being a good person is not relevant to the gospel or
the message. What is relevant to the gospel message is accepting God’s love, allowing it,
that is, God’s love, to change us as only love can. St. Paul says, “May I never boast except
in the cross.” And if there is any rivalry Paul allowed, it was a rivalry with himself. St.
Ignatius of Loyola had the same idea: attempting to overcome and replace every version of
oneself until one is completely like Christ. Of course this entails knowing Christ in a
deep, prayerful way.
It is very easy for us to get sucked into the world’s way of thinking and evaluating,
which includes everyone evaluating himself or herself according to whatever standard. But
the gospel turns all the world’s standards topsy-turvy and invites us into a deep and
long conversation with God. And this is what will change us, because in a deep
conversation with God we are touched by the love of God. For example, if you go into the
blogosphere on the Internet and you read people’s opinions or if you turn on the TV or read
the Wall Street Journal or the New York Times or for that matter the National Catholic
Reporter and you go to the editorial pages or read the letters to the editor, in many cases you
will see people who are very similar to Paul’s opponents. They are angry people. They think
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they know how things should be, and they are offended by people who don’t agree with
them. And today they believe they have the right to express themselves as rudely and
coarsely as they choose, which can be quite shocking.
However if we take our concerns into a deep conversation with God, we will be changed.
That doesn’t mean we will get a new approach to our problem, but we will understand it
differently. We will find a general softening of our convictions and pridefulness, a quieting
of our indignation. Not that it isn’t right to be angry about injustice, but to stay angry all the
time does not advance our spiritual growth; in fact, it thwarts it effectively. And even perhaps
we might gain an insight into our opponent’s viewpoint. Maybe, after all, the Republicans
do have a viewpoint, or maybe the Democrats do have something to say, or maybe really the
Muslims have a good point, or even the pope. Open-mindedness is the attitude of people
who are healthy and spiritually alive.
In fact, the gospels never address the real problems of the world. They didn’t then; they
don’t now. But they do address the way in which we can address our problems, and that
is always with humility, a consideration for others, not a contempt, not a willingness to put
them down or to bully them, but a consideration, a willingness to listen to their point of
view, and an openness to the unexpected. For Jesus that was most important: openness to
the unexpected. “The Spirit blows where it wills.” St. Paul was not so concerned as the Jews
were with the external behavior of his flock, their outward comportment. But he was mighty
anxious that they should assume the inner beauty of Christ—the inner beauty of Christ—
and shine forth in his name. And that’s why he was willing to boast only in the Cross of Jesus
Christ.

2

Open-mindedness

Rev. Paul A. Hottinger
God Confirming Changes Fourteenth Week in Ordinary Time Monday, July 8, 2013
8:15 AM Gn 28:10-22; Mt 9:18-26 (Dreams are often communications from God, just
like the appearance of an angel.)

Today in the Book of Genesis we are continuing the saga of the founding fathers of the
Israelite tradition. We should have been shocked last week when the patriarchal system was
abrogated. The whole idea was the eldest born male was to inherit everything, and the
inheritance took place not by the reading of a will, but by the giving of what was called the
Beracha, the blessing of the dying patriarch to his eldest son. But it had the force of a will in
the sense that the Beracha was law. We read last week that Rebecca, overhearing Isaac, her
husband, instruct her eldest son, Esau, to go forth and to prepare a feast for the Beracha,
intervened bringing already-prepared food and giving it to her younger son, Jacob, a total
violation of the system, so to speak.
What we see today is that God is confirming this violation, that God is going along with
Rebecca’s, so to speak, deception. It is a little hard to read the story of Isaac being deceived
and believe that he wasn’t willingly deceived, but the text doesn’t actually say he was
willingly deceived. It says he was really deceived, and he really thought that he was giving
the Beracha, or the will was being bestowed on his elder son. But this was not the case. So
we see that God now is saying, well, I guess that was the right decision. Why? We don’t
know. Was Esau somehow completely unworthy, incompetent, stupid, careless? We don’t
know, but Rebecca knew. Rebecca knew there was something wrong with her elder son;
it was also her son. She was the mother of both of them, so it wasn’t as if she was preferring
her son to someone else’s. No, she was preferring her younger son. For what reason? We
do not know; the Bible doesn’t tell us.

God Confirming Changes

But here we have this dream. Dreams in the Bible were also very important. The story
of Jesus, for example, could not have happened without the dreams Joseph had. Dreams are
often communications from God, just like the appearance of an angel. Sometimes they
are together. Here in the dream God is present and apparently in the form of a man, which
was very common in the early days of the Israelite tradition when God appeared as a
man. Later on they say that was an angel. Why did they say that? Because their belief was
if anyone actually saw God, they would die. So when Gideon saw God he said, oh. no, that
was an angel, but actually the text says it was the Lord. The Lord appeared; the Lord spoke.
Here is the Lord speaking and appearing in the dream. Later on you will see that the Lord
only appears in clouds or forms of illumination, in the temple, for example, and at the time
of Moses. But at this point we are still dealing with God appearing as a man.
The point that the author is making is that God is confirming Jacob as the one who will
carry on the tradition. For our part we must realize that God’s will is not something that is
written in granite. And while it may go along with certain traditions, habits, social ways,
and institutions, God is also capable of going along with changes, as he does in this case.
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Rev. Paul A. Hottinger
Disasters to Blessings
Fourteenth Week in Ordinary Time
Thursday, July 11, 2013
8:15 AM Gn 44:18-21, 23-29; 45:1-5; Mt 10:7-15 St. Benedict, abbot (Why is it that
we don’t learn while we are being blessed how to act so as to further those blessings and
extend them to all the earth?)

Today we are reading a snippet from the Joseph story in the Book of Genesis. Most of the
story is left out of this particular series of readings, but it does fit into a series. Jacob had a
dream. He saw a staircase rising from the earth to the heavens. This is symbolic, as dreams
are, of course, symbolic. It’s symbolic of communication between the earthly realm and
something transcendent, and God’s messengers were on this staircase going up and down.
You’ll see a reference to this also in John’s Gospel.
Later Jacob wrestles with some being that he later decides is God himself, although some
stories say it was an angel, but actually he said it was God. He contended with God and
prevailed, and so we named that place Peniel.
Then comes Joseph, another dreamer, usually about how God contacts people in
ancient times, so it is often through dreams or appearances either of God or an angel. It
is through Joseph we see the idea of dreaming really taking on great elaboration. Actually,
his dreams are the beginning of some sort of bad blood between him and his brothers,
partly because his dreams indicate that they will respect him, or even honor him, or be
somehow subdued by him, or at least that’s how they take the dreams. They are very irritated
by that. They are also irritated by the fact that he is the youngest brother and the favorite of
his own father. So they try to get rid of him, but they don’t, and he ends up in Egypt, and
there, again, dreams come into play. In prison he has dreams; he helps people out. The head
of the prison is helped out. Eventually word gets to Pharaoh that he is a great interpreter of
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reality. He ends up in the employ of Pharaoh, and that’s how he is able now to confront his
brothers, where they do, in fact, bow down to him as his dream originally said.
The point the author is really making comes to a head now where he says, “Do not weep.
This all happened for a reason. “It was really for the sake of saving lives that God sent
me here ahead of you.” So the idea that whatever happens, although it may seem terrible,
there’s a reason for it, at least in the case of this particular group of people: Jacob and his
family. God somehow planned to care for them in the midst of famine.
What are we to make of this? Well, I’m not sure. It isn’t something we can translate easily
into our own experience. But it is true that God’s transcending purposes do affect all of us. It
is true that God’s concern for each of us never departs. So we have bad days. We have
serious illnesses. It is hard to see how this all fits into God’s plan. But this is what actually
the Book of Genesis is trying to say, that whatever happens it may seem disastrous, but
there’s nothing so disastrous it can’t be turned if we are willing to go there, to let God
use us for others, to use us for his purposes.
In this case, of course, it only leads to another disaster: the enslavement of the people in
Egypt. But then that leads to another blessing: the Exodus. And that leads to another disaster:
the wandering of the desert. And then that leads to another blessing: the taking of the land.
That leads to another disaster: the falling into idolatry, which leads to other blessings and
other disasters and another blessing. So you could say that the Bible is trying to say that life
is always going from a blessing to a disaster.
Why is it that we don’t learn while we are being blessed how to act so as to further
those blessings and extend them to all the earth? It is Jesus himself that taught us how
to do that. So all this really is pointing to him, who has led us into the heart of the Father.
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Rev. Paul A. Hottinger
Discipleship, A Choice
Fourteenth Week in Ordinary Time
Friday, July 12, 2013
8:15 AM Gn 46:1-7, 28-30; Mt 10:16-23 (We hope that in whatever way all the
members our families can, they will accept the love of God.)

“You will be hated by all because of my name, but whoever endures to the end will
be saved.”
Today Jesus is talking about the need to endure, to suffer, in fact, in his name. This is
about true discipleship, and we have to contrast that to mere practice of religion. Religion
is good; it’s natural. Children naturally follow the religious persuasion of their parents, just as
they naturally speak the language of their parents. But being religious, however naturally
good it is, is not the same thing as what Jesus is discussing here.
This is about taking a stand. This is about being a person of conviction, a witness to
him, who lives in his name, who lives by his values. And it’s a life of true heroism. It’s a
life of martyrdom, even if we don’t actually die from it. It’s a matter of putting Christ first,
even ahead of family, and he makes that very clear. Elsewhere he says, “Unless you hate
father and mother and brother and sister and child for my sake, you cannot be my disciple.”
This is following through that way of thinking. Discipleship is the most important thing.
We have this ideal of the Christian family. We would like all the members of the family
together in peace and harmony of course. In fact, God wants the whole world to be in peace
and harmony, and the family is where we start this harmonious life, if we can. But we are
not promised that it will work. There is no promise that we will have harmonious families,
loving families, faithful families, not necessarily, because of the cost. The cost has to be
borne by each individual disciple, and it’s very obvious that sometimes members of
families choose not to be disciples. This doesn’t mean that they’re necessarily anti-Christ;
they just don’t choose to endure; they don’t choose to suffer; they don’t choose to carry the
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burden of discipleship. This doesn’t actually mean they are bad, but they are not following
through this challenge. So we have to keep that in mind.
Sometimes there will be people in your family that you will be very disappointed in, even
sad about. But if it’s your desire to be a disciple of Jesus, then you must bear that
burden of sadness; that’s part of your being a disciple. That doesn’t mean that this member
of your family that you are disappointed with or sad about is necessary evil or wicked, but
they just aren’t there yet where they are willing to be disciples, putting their life on the line.
So we have to be clear about this. Jesus is calling all to discipleship, rather aware,
though, that many won’t quite choose it. This doesn’t stop him from being positive and
even victorious as he proceeds to Jerusalem. But it is sobering to realize that we will not
necessarily, we cannot necessarily, count on the support of even our loved ones or our
own families in this work. Nonetheless, we do what we can to witness to Christ in our daily
lives and we hope, and we have a right to hope—hope is a great virtue—we hope that in
whatever way all the members our families can, they will accept the love of God and
perhaps it will be only because we love them even when they’re unlovable or when they act
in very unloving ways. Maybe that is the witness that will convince them to accept Christ
and the love of God manifested through him. So we are not there yet; we have to keep
reminding ourselves of that.
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Rev. Paul A. Hottinger
Courage vs. Fear
Fourteenth Week in Ordinary Time
Saturday, July 13, 2013
8:15 AM Gn 40:29-33; 50:15-24; Mt 10:24-33 (St. Henry) (The spirit of antichrist is
what’s behind the persecution of the faithful.)

Today we are continuing Jesus’ instructions to his apostles. It’s always important to
note to whom is Jesus speaking. The crowds, the Pharisees? No, in this case only his chosen
Twelve, and in this case he is talking about the importance of not being intimidated. It’s
important also that we don’t think he is talking only about what goes on in the past. True, the
apostles were accosted and attacked by various groups, some synagogue leaders, and Roman
officials. But this intimidating people of faith has gone on all through the ages. If fact,
according to John Paul II, the twentieth century was the worst age of persecution and
intimidation of believers. It doesn’t stop.
And sometimes those who intimidate are of our own house, so to speak. They belong to
our house of faith, but they are intimidating people. Jesus’ point is that a true disciple, a true
apostle, has to withstand this kind of pressure. The purpose is not only to endure, but to
also speak: “What you hear whispered, proclaim from the housetops.” Nothing will remain
secret; everything will be exposed. So this devotion to what is true, and for that reason not to
be afraid of others.
He says: “Do not be afraid of those who kill the body but cannot kill the soul”—this refers
to all forms of torture, imprisonment, persecution, intimidation—but “rather, be afraid of the
one who can destroy both soul and body in Gehenna.” This is a reference to the Evil One. So
our guard must be up against the Evil One, not against our physical persecutors. St.
Paul says in Ephesians, chapter 6: “Our contention is not against flesh and blood.” We often
think it is. We think it’s the Jews or the Romans or the Communists or the Muslims or some
other body, but it is not any body! It is the powers, the principalities, and the thrones of the
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spiritual realm. They contend against God. The spirit of antichrist is what’s behind the
persecution of the faithful. We have to remember and realize who our real opponent is, and
not to give in to fear because then our opponent is successful. Our opponent wants us to
be afraid. Our opponent doesn’t want us to speak the truth. Our opponent is the Father of
Lies and doesn’t want honesty.
We can be convinced that if we are really faithful to who we are and to who we are called
to be, we will suffer. Well, suffering is part of being an apostle; it’s part of the apostlate;
it’s part of discipleship. It cannot be avoided. But the point this gospel is making: don’t
worry about that because God has this providential care for all of creation and he cares for
every sparrow. If he cares for every sparrow, he cares even more for his beloved. So this
gospel reading is encouraging a steadfastness, a courage. It’s demanding a sort of endurance.
It’s evoking an openness and an honesty that we will speak what we know to be true,
and not shut up because we are afraid, perhaps of physical pain, but maybe just we are
afraid of being rejected, we are afraid of being ridiculed. Well, those fears do not belong
in the life of an apostle or disciple of Jesus Christ.
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Rev. Paul A. Hottinger
Teaching to the Apostles
Fifteenth Week in Ordinary Time
Monday, July 15, 2013
8:15 AM Ex 1:8-14, 22; Mt 10:34—11:1 St. Bonaventure, bishop and Doctor of the
Church (How apostolic do we want to be?)

This section begins: “Jesus said to his apostles,” and when it says that, it’s an indication
that we are going to hear the undiluted teachings of Christ about following him in a
most excellent imitation, in a most excellent way of following.
Jesus did not always speak this way. He often talked to the crowds and he was not
demanding. He did not hold up high standards for the crowds. He more or less delighted the
crowds in works of healing and miracles of feeding and teachings about practicality and Law
and so on, often to the confusion of the rabbis, who were the custodians of the Law. Jesus
often simplified things. But what he spoke to his apostles, he was not about entertaining
people or confounding the rabbis or about any simple matter. He is really about the highest
goal one can have. And when one seeks to serve God then that has to become the central
objective of life, and everything else has to be subordinated to it.
We all seek a harmonious family life. We want everyone to prosper. We want everyone to
experience the help they need in whatever situation they find themselves. That is an
expression of both God’s basic will for all of us to prosper and Christian charity,
whereby those who have more help those who have less and those who are capable help
those who are not capable. That’s all well and good. But on another level—on another
level—if we really are serious about God, we have to recognize there are going to be an
awful lot of divisions that are going to be in our personal relationships. We will be
divided. Our enemies will be, as Jesus says, of our own household. In a sense that’s true
anyway because naturally people have frictions. Jesus’ point is that it should not be a worry.
Yes, you will have all kinds of frictions. In fact, some people may not talk to you maybe for
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months or years. And that’s not nice, but it’s not really important either. What’s important is
your following the right way. Some people may misunderstand you. And that’s
uncomfortable, but it’s not important. What’s important is that you try to understand
what God is asking from you, and that you try to follow in his way.
We believe, we have a basic idea, that people have a conscience, but a conscience itself
has to be activated. It’s activated by a seeking soul, a desiring heart, a willingness to
ponder and to look and pray and to answer the word of God. That’s what Jesus is calling
on his apostles to be, that kind of person. Will it be an easy life? No. He says, “Anyone who
does not take up his cross and follow after me is not worthy of me.” He is not offering an
easy life, but then life is never easy anyway. He is just offering a purposeful way to get
through all the difficulties that are going to be there anyway. And he is warning us about
what is really important, as opposed to what might seem important. What might seem
important are the things that the world values and that we tend to believe in because everyone
else does. He is warning us away from that. In fact, what he is doing is he is expressing that
great paradox at the center of his message, that those who seek their lives in a worldly sense
lose everything; those who let go of what the world calls life actually find life in God. So this
is about a willingness to give up what everyone else is pursuing in order to receive what
God wants to give. Is this message applicable to everybody? I would think not. That’s why
he only gave it to the apostles. And the question is: How apostolic do we want to be?
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Rev. Paul A. Hottinger
Woe for Lack of Repentance Fifteenth Week in Ordinary Time Tuesday, July 16, 2013
8:15 AM Ex 2:1-15a; Mt 11:20-24 (A lack of repentance found among God’s people.)

Now perhaps this gospel needs a little bit of background. At the time of Jesus, and for
quite a few years, even hundreds and thousands of years before him, there was this basic
story circulated that people took more or less literally: that God had destroyed Sodom and
Gomorrah and various other cities, in fact, ten in all, that had prospered east of the Dead Sea
because of their depravity. That was the idea. In the long run, it is not a sound idea because
depravity is spread throughout the world and that’s not all destroyed.
Nonetheless, it serves as an image. Tyre and Sidon were for Jewish people places of utter
contempt. Why? Because the worship of Tyre and Sidon was gross and despicable. The
grossest and most despicable form of worship was throwing children into fires. They
believed that for some odd reason that if they sacrificed their children in fires, that the god,
their god they called “Molech,” would be appeased and would bless them. This is a very sick
idea that the god we depend upon really wants us to kill our children, wants us to
sacrifice the very blessings, the best and greatest blessings we have, out of some perverted
idea. So Jews rightly held in contempt the religious practices of the Sidonians and
Tyrians—rightly so. That is contemptible to believe that God would want that.
So now Jesus is talking about them and he says, wait a minute, “If they had seen the
works I have done in your midst, they would have repented, but you have not.” So it’s a
matter of contrast. It’s very similar to the story of Jonah where Jonah goes to Nineveh, which
was a very warlike and a very brutal culture, by reputation anyway, and Jonah preaches and
they repent. Of course that’s a story; it has no factual basis, but it is told as a contrast to the
lack of repentance found among God’s people. How can God’s people, who have received
the Law, who have received so many blessings of the covenant, who have been helped and
supported and loved to such a degree, how can they not respond? But a lack of repentance is
a lack of response. Repentance means changing one’s mind and allowing one’s behavior
to change along with the mind.
From the very beginning the idea of covenant was that here is a new way of modeling
human life. And we can say it hardly ever worked. Oh, yes, here and there: this prophet, that
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saint, but on the whole it didn’t work. Why? Because the people basically lived like
everybody else, wanting what everyone else wanted, striving for whatever everyone else was
striving for, going to war like everyone else, and this is not God’s plan. Not only that, but
their attitude toward God was like the pagans That’s why the prophets so condemned the
worship of Baal, because the worship of Baal meant accepting ideas about God that human
beings invented, just as they make the idols, whereas God revealed his heart to this people,
entrusting them with this precious message of his love and his concern and his sense of
righteousness enshrined in the Law. And yet they often preferred to think about life
through the worldly creativity of the nations.
So now Jesus comes embodying the very meaning of God’s creation, because through
the Word all things have come to be, embodying that, bringing healing and new life and
freedom from oppression to people; and everyone observes this and doesn’t change
anything. They just go on their merry way doing what they have always done, believing
what they have always believed. That’s what sparks this diatribe; it is a type of diatribe.
You can say, yes, this is Jesus who is today really angry. He is more than cross; he is really
angry. So he says, “Woe to you.” The “woes,” the very word comes from the prophets; woe
in prophecy foretells doom and destruction.
“For those who have ears, let them hear.”
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Rev. Paul A. Hottinger
Knowledge and Transformation
Fifteenth Week in Ordinary Time
Wednesday,
July 17, 2013 8:15 AM Ex 3:1-6, 9-12; Mt 11:25-27 (We are fulfilled in a long
process of being transformed and knowing God is a very important part of getting there.)

This morning by coincidence we have two of the key readings both in the Old and in the
New Testament, which define Judaism and Christianity as revealed religions. Not all
religions claim to be revealed. Not all religions claim a sense of God opening himself to
them. Some religions believe themselves to be the result of human wisdom.
Not so Judaism or Christianity. In the first case, we have God calling Moses, and not only
Moses, but his people, into a relationship we later call “covenant.” Here we have Jesus, in
the second case, we have Jesus speaking about the Father revealing himself to the Son
“and anyone to whom the Son wishes to reveal him.” This has to do with a personal,
intimate knowledge.
Without this personal, intimate knowledge something very essential is lost. However, on
the other hand, one can make much too much of it as well. When knowledge becomes the
end all and be all of faith, that is called “gnosticism.” Gnosticism was the first, some say
the greatest, some say the only true heresy. Faith has so many different components to it:
faith and life, response, obedience, submission, surrender, witness, service. We can go on and
on about all the elements that are contained in the gospel. It’s not just about knowing.
We see that this idea of knowing becomes the end all and be all of gnosticism. Later on
it is transferred to what is called the Baptist faith. This happens in the first millennium
already, knowing Jesus as personal Lord and Savior, end all and be all—whole story. Later it
is revived in the development of American Fundamentalism: knowing Jesus as your Lord
and Savior—end of story. It’s found even in Pentecostalism, which has a different origin. It
is a very valid and important component, but it is only a component. We do need to relate
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to God in a personal way. We need to sense God’s calling, feel comfortable in God’s
presence, experience the support of God’s strength, and our minds need the information of
God’s word.
But it isn’t just knowing; we aren’t fulfilled in knowing. We are fulfilled in a long
process of being transformed, so we become as Jesus, that is, human and yet united to
Father and Spirit and, therefore, truly in communion with the divine Trinity. That is our
goal. That is the goal of the gospel. Knowing God is a very important part of getting
there.
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Rev. Paul A. Hottinger
Passover Background for the Passion
Fifteenth Week in Ordinary Time
Friday,
July 19, 2013 8:15 AM Ex 11:10—12:14; Mt 12:1-8 (We are protected by the blood
because we know God through Christ, and we are brought into the care and the comfort of
the Spirit, consciously through Christ.)

You may decide for yourselves whether it was by coincidence or something else that
Jesus’ Passion began during the Passover. Most theologians in the history of the Church have
believed it was not a coincidence, that the Passover with the necessary background to
understand the significance of Jesus’ death.
So in the reading today from Exodus we have the original story. The original story itself is
a story; in the actual event we are not sure of all the details. But the story was a way of
remembering and celebrating the meaning of this momentous time in the life of Israel
when God rescued them from slavery, from bondage. As I said, we are not sure of all the
details, but the story tells us that God sent Moses to Pharaoh, but at the same time did not
give Pharaoh the grace to accept the message—you might say a strange situation. Jewish
rabbis have various answers to this situation, but we could say in general that it isn’t enough
for God to give us laws to command us or to prohibit us, we also need his grace to follow
them. It says here that God “hardened the heart of Pharaoh”; in other words, God did not
give the grace to comply with Moses’ command. Now we can think about that for a moment.
People have to have the right disposition to do the right thing. It isn’t enough to say
this is the right thing; it doesn’t mean much because they are not disposed to want to do what
is right. That’s why laws are so iffy. We could have the best laws in the world, and we don’t,
but we could, and it wouldn’t make sure that we had a just society because people have to
have the disposition to follow what is right, law or no law. That is a very essential Christian
insight. Law is good; there should be just laws, but even just laws don’t have to be followed
by people and won’t be followed by people with the wrong disposition. But people with the
right disposition can do what is right even without law. This is what Paul was getting at in
Romans. So that’s how the story begins, very powerful and very deep insight into human life.
Then it goes on to say that God told the people to prepare a sacrifice, a lamb. This of
course the early Christians took to be a symbol of Christ himself, whose blood was shed to
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protect the people. “Behold the Lamb of God,” John the Baptist says of Christ. Now this
lamb of the Passover was also eaten with unleavened bread, from which we get our
unleavened bread of the Eucharist, which is also of the same kind as the matzoth of the
Seder, the Seder being the Passover ritual of the Jews. So all this is connected.
But I want to focus for a moment on the blood. What was the blood doing there? The
blood was put on the lintels of the homes, the tents, the dwelling places of the Hebrews as a
protection. And Christians also see that the blood of Christ is a protection. We wear the
blood of Christ. People don’t talk that way anymore, but it was the way the early Church
talked. We cover ourselves with the blood of Christ. To modern thinking that doesn’t
sound good, feel good or whatever, but think about what it means. We are protected by
Jesus’ own blood. He died to protect us from the wrath. What is the wrath? The wrath is
the consequences of human life, of human freedom rebelling against God. And we know
it has never changed. Human beings still rebel against God and, therefore, people will
suffer; the world will suffer the consequences.
But we are protected by the blood of the lamb. How are we protected? Physically? No,
no, physically we will suffer along with everyone else. But we are protected because we
know God through Christ, and we are brought into the care and the comfort of the
Spirit, consciously through Christ. So though we may suffer, we do not suffer as those who
have no faith. We suffer with meaning and purpose. We suffer combining and joining our
sufferings to those of Christ, out of love for God and actually even for the world, so that the
heart of the world can be softened through our witness, which is of course a grace, through
our witness to goodness and to peace and to love. That is really our role in the world.
So what a contradiction to have people who religiously follow the teachings of Christ
in some external way, but inwardly are full of the same hatreds, prejudices, ill will
toward others, greed, lust, envy, anger, and fear that is so prevalent in the human race
which does not know God. What a contradiction that is! And that also is part of what the
word of God is trying to get us to see.

2

Passover Background for the Passion

Rev. Paul A. Hottinger
Transformation of the Human Will
Fifteenth Week in Ordinary Time
Saturday,
July 20, 2013 8:15 AM Ex 12:37-42; Mt 12:14-21 (St. Apollinaris, bishop and
martyr; BVM) (The transcending theme that runs through both the Old and the New
Testaments is that God is trying to free people to do what is right.)

Today we are reading from the Book of Exodus the basic story of origins, how the people
of God became the people God. On one level anybody can understand this story. It’s really
what the movie The Ten Commandments is about, although some of you may be too young to
know what that was. But a movie like The Ten Commandments, of course, does great
disservice to the story in the Bible because it tells everything on a Hollywood level, but it’s
really not intended on that level.
The story is actually rather profound and it raises many questions. It’s about how God
frees the people from bondage. What is bondage? Well, on one level everyone could
understand bondage in a physical sense. Someone in prison is in bondage; they can’t get out.
A slave is in bondage, can’t leave his master. But what the story really shows is that as God
liberates his people, his chosen people, from their bondage, their physical bondage in Egypt
under forced labor, they bring another kind of bondage with them.
And then there is this protracted period of forty years, no doubt symbolic, before they
even enter into the promise. Then when they enter into the promised land they flourish for a
while, but then they fall into all kinds of abominations, which means they fall into life as
setup by somebody, but not by God. They fall into an artificial invention, something
rivaling God’s plan, but very different from it, another form of bondage. In fact, you could
look at the Old Testament as studying various forms of bondage. Even the Pharisees in the
gospels are in a form of bondage. They are in bondage to a literal Law.

Transformation of the Human Will

The transcending theme that runs through both the Old and the New Testaments is
that God is a God of freedom and is trying to free people, not to do whatever they please,
but to do what is right, what is good. That involves informing them what is good and then
empowering them to do what is good, to want what is good. So empowerment is really a
matter of wanting the right thing, because people will stop at nothing to get what they
want. The problem is what they want isn’t worth getting.
So God’s project is a transformation of human desire, a transformation of human
will. Toward that end various means are used: a covenant community, a set of laws, various
patriarchs and prophets come forth, judges, and so on; an institutional Church is produced
from this whole movement of God. But none of these are the end; rather, each is a means
toward the end which is a people free to love God, to serve God, to be happy with God
in eternal communion. And we are just somewhere in the middle of this story.
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Rev. Paul A. Hottinger
Self-Defeating Anxiety Sixteenth Sunday in Ordinary Time/C July 21, 2013 10:45 AM
Gn 18:1-10a; Col 1:24-28; Lk 10:38-42 (Faith and listening, then love propelled into
action result in self-esteem, confidence, and inner peace.)

“The Lord said to her in reply, Martha, Martha, you are anxious and worried about
many things.”
Today we hear the story which is very well-known about Martha and Mary, and this story,
although well-known, has often been misinterpreted by none other than St. Augustine, who
said that Jesus was trying to promote the contemplative life over the active life. But this is
surely not true. Nowhere in the gospel does Christ or anyone else promote the
contemplative life over the active life. In fact, the only meaning of contemplation in
Christian theology is as a preparation for action. However, contemplation was the
preference of the Greek culture that Augustine and many of the fathers were steeped in.
No, Jesus was not preferring contemplation, but he was trying to criticize Martha in a
helpful way. He meant this by way of admonition: how much better for Martha if only she
could go about her work without anxiety and worry? And how much better for all of us?
First of all, we would have to honor the work at hand. Martha was providing hospitality, and
in the early Church hospitality was considered a premier ministry. We can see why: in a dark
and dangerous world hospitality conveys the goodness and welcome that God wants all of
us to experience. Sharing a meal with others can be an intimate way to communication and
communion, essential attributes of a community that is alive, a church that is alive.
So Jesus could not have been indifferent to the requirements of hospitality any more
than you would be in different if you were the guest in someone’s home. No one would be
pleased by a host or hostess who spent hours chatting and not preparing anything, especially
when you are invited to dinner. You would get pretty hungry.
But Martha allowed her very important service to interfere with her own sense of
peace and well-being. Although Mary wasn’t helping with the food, she was sharing in the
task of hospitality that involves being present. Martha thought that her share in the
work was more important than Mary’s, and so she became bossy and demanding, and she
even elicited Jesus’ help in getting Mary to do what she wanted. And this is what Jesus
would not participate in. To put it mildly, this is no way to make someone comfortable, to put
them in the middle of a dispute in the family.
Now if we turn to modern times, many psychiatrists consider anxiety a major factor in
modern life that actually is one of the characteristics that make modern life modern, that it is
so prone to this anxiety, along with guilt and inferiority. Anxiety plays a dominant role in
many people’s emotional life. But why? Why would anyone or how could anyone who really
believed in Jesus’ message about God and about us allow himself or herself to be dominated
by such feelings: anxiety, guilt, inferiority? Well, perhaps there are some problems that are
beyond our control. Maybe we really do believe in Jesus’ message, but find ourselves
overwhelmed by circumstances or by the chemistry of our body—maybe. That’s
possible. Or maybe we listen to Jesus words, but then we get so involved in life and we
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never stop to rest and we don’t reflect or pray and life starts controlling how we live,
instead of us controlling life. That’s also possible. Or maybe we simply don’t even listen to
what Jesus really teaches. That’s also possible.
Here we see Mary modeling discipleship. She is sitting and listening. And it’s very
important to realize Jesus has a lot say, and so he wanted people to listen, naturally. And
Mary is accommodating his need to have people listen to him. And the same is true of us. If
we want a relationship with Christ, we have to learn how to listen. Our prayer can’t
always be our talking. It has to be also our listening. And we may not hear voices—
hopefully we don’t—but we will get answers if we are quiet enough. We will sense an
answer to our questions. We will be led where we need to go.
And we have to be clear that faith is not first and foremost about what we do for God—
not at all. Faith begins with our trusting in God’s doing for us, God’s care for us, and the
belief that we have a place in God’s creation and a role to play, a mission, a vocation,
something that only we can do—a unique contribution. All of this is part of what Jesus
wants us to hear and take to heart.
Of course faith doesn’t stay the center of our lives; it moves on to love. St. Paul says,
“There are three great qualities that remain: faith, hope, and love, and the greatest is love.”
Faith leads us to love, and love propels action. Love cannot remain static. Love cannot
remain inactive. Love is the very foundation of Christian life. And it rests on a trust in God’s
providence. If God isn’t caring, why should we care? If God isn’t concerned, why should we
be concerned? It’s God’s concern that is the foundation of our life of love in action and
our ability to respond to need and to opportunities.
And when we trust God first, then what we do we can do with a spirit of confidence
because we are not relying only on ourselves; we are also relying on God, who comes
first and who has first loved us and first called us. In fact, trying to do everything on our own,
which some people think is really heroic and really brave, is not really brave or heroic. It’s in
fact self-centered and self-defeating. There’s a little bit of self-centeredness and selfdefeating logic in Martha’s anxiety. And that’s why Jesus was trying to admonish her.
Now on the other hand, no one can spend an entire life at Jesus’ feet either listening to
him. But if we don’t let his words soak in, we are putting ourselves under an enormous
stress that is unnecessary. Faith and listening comes first. Love propelled into action
follows. The results are self-esteem, confidence, and inner peace.
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Rev. Paul A. Hottinger
Don’t Cling; Have Hope Sixteenth Week in Ordinary Time Monday, July 22, 2013
8:15 AM Ex 14:5-18; Jn 20:1-2, 11-18 St. Mary Magdalene (What we’ve had on
earth is really just a little morsel, a foretaste, of what God really is bestowing upon us.)

Mary Magdalene is a figure in the gospel about whom we know very little. Some have
believed that she is the woman who bathed and anointed Jesus’ feet, but there is actually no
connection between that story and Mary Magdalene. Some believe Mary Magdalene was a
noblewoman for two reasons: Number one, she is called by a place and ordinarily that’s a
sign of nobility; Magdala is a place. Secondly, it says that she helped Jesus from her means,
so that meant she must have had money. Well, how would she have money if she weren’t
noble? Well, the answer to that would be she could have been a prostitute, so some think she
was a prostitute. Again, there is actually no actual proof of any of this. It’s all speculation.
Some even think Mary is the sister of Martha, as in our story yesterday. But again, never is
Mary Magdalene called the sister of Martha. In fact, Mary, Martha’s sister, lived in Bethany,
which is not Magdala. So who was she? We don’t know, but she was a disciple of Jesus,
and she helped him with her means, so she had money. She was very faithful because she
stood at the foot of the Cross when everyone else abandoned Jesus except his mother, and
there may have been one other woman. Again, that’s also not clear.
Here we have a story of Mary being very moved emotionally by Jesus’ death.
Apparently she was not so afraid as the other disciples were, and left the grouping and went
to the tomb. Jesus encounters her and as in almost all the encounters in Jesus’ resurrection
people don’t recognize who he is, and Mary Magdalene didn’t either. She didn’t recognize
him. But it’s very significant what he says to her: “Do not cling to me.” Mary was a woman
of great faith and fidelity and courage and love; that’s all true evidently. But what Jesus is
telling her is she also has to become a woman of hope. Clinging is not hopeful. Jesus’ point
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is the story isn’t over yet. My life isn’t even finished yet. I still have to ascend to the Father,
so don’t cling to me; don’t hold me back; let me go; let me be. You go and talk to my
brothers and tell them I am ascending to my Father and your Father.
And the impression is, of course, so shall you. So therefore if we believe that we are going
to ascend to the Father and be with Christ, be with Jesus, then our lives have to be full of
hope. And even though we lose our dearest beloved, all will be restored. This is what hope is
about: recognizing that what we’ve had on earth is really just a little morsel, a foretaste,
of what God really is bestowing upon us. So when we have enjoyed love in any form, we
need to be grateful for that. When it goes, when it passes, that is not reason for clinging; that
is reason for hoping in the utter fulfillment that God promises. Hope is always resting on
promises, not anybody’s promise, God’s promise. So Mary becomes now the prophetess, if
you want to say that, the woman that brings us this word of hope through Christ. If we follow
her fidelity and her love, we should also follow Jesus’ admonitions to her.
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Rev. Paul A. Hottinger
Remember the Blessings Sixteenth Week in Ordinary Time Tuesday, July 23, 2013
8:15 AM Ex 14:21—15:1; Mt 12:46-50 (St. Bridget, religious) (There are challenges
and it’s in the moments of challenge that we really decide who we want to be.)

The people of God in the Old Testament had a very poor memory, for which reason we
started the Bible in the first place. People kept forgetting God’s goodness, support, and
guidance. So today we are reading about the very famous, you might say, original story of
how God formed a people: saving them from the power of Pharaoh, delivering them to
freedom. But soon they forgot about how God did this, or if they remembered it, it was only
to contrast it to their later sense of being forsaken, forgotten.
This narrative, as you heard this morning, is a little bit on the exaggerated side, no doubt,
but the point is something wonderful happened and as soon as the next challenge appeared,
people forgot about that and started complaining. In fact, if you read the whole Book of
Exodus, you will see it was a lot about how the people complained all the time: why
doesn’t God do this; why didn’t God do that; how come this; how come that? And in this I
think the Old Testament is simply mirroring human experience. If we are attentive—if
we are attentive—we will recognize many moments of grace, but then they pass since,
after all, life is a journey through various places, and it’s not all a moment of light and peace.
There are challenges and it’s in the moments of challenge that we really decide who we
want to be. But in order for us to decide who we want to be, we have to keep in mind those
moments of grace, those times.
So we have to, in a way, make our own little Bible of the experiences of our life in
which we knew the presence of God. And we need to combine that with the instruction
we get in the life of Jesus himself. He is Light from Light but, nonetheless, experienced a
great deal of darkness. While he brought the light to others, the others usually brought him
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problems, challenges, and temptations. We cannot exactly explain why life is the way it is,
but we can sense that there is a hidden purpose in it. In the various moments of darkness
there is a challenge to hold on to the light we have already received or to chuck the whole
thing. That’s why it’s important that we savor the moments we have with God, because we
don’t know if they will continue. We don’t know what will happen. We don’t know what
challenges will meet us, and because of that we need to be equipped with all the blessings
that God has given us and they have to remain in our memory somehow. We have to be
able to call upon them and unite them to the memory of the Church, which exists in the
Scriptures, and the experience of the Church, which continues in the sacramental life of
the Church, so that we can, wherever we are in our journey, have what we need to
continue.
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Rev. Paul A. Hottinger
Choose to Listen and Cooperate
Sixteenth Week in Ordinary Time
Wednesday,
July 24, 2013 8:15 AM Ex 16:1-5, 9-15; Mt 13:1-9 (St. Sharbel Makhluf, priest)
(We all are given a different life, but we all have problems and we all experience the grace of
God.)

“Whoever has ears ought to hear.”
This use of parables has been the subject of some controversy. Many modern authors
want to insist that Jesus always spoke in ways that were simple and everyone could
comprehend what he said. This, however, is contradicted by the gospels themselves. Mark,
for example, comments, quoting Isaiah, that Jesus spoke in parables so that “hearing they
would not understand.” In other words, he gave them difficult tasks to think about. And it
seems that that is true, that the parables are not so comprehensible at all.
Now the question today that this gospel raises is: Why did Jesus tell the crowds this
particular parable? It would be very suitable for his own disciples to encourage them that
in spite of many failures, success is assured. That’s more or less the idea of the parable.
Some seed is lost, but some really succeed. But why did Jesus tell the crowds this parable?
I think the only possible reason is that they are the ground he is speaking of. His very
ministry is sowing seed, and he wants the crowd to think about themselves. Are they
really receptive?
And we might well do the same. I doubt anyone is always rich and fertile ground for
the seed God sows. Sometimes each of us for our own reasons might be like that footpath
that simply isn’t receptive. We have days, we have moments, we have times when we are not
receptive to what God is trying to plant, and I think we have to realize this. I think that’s why
Jesus told the parable in the first place. It isn’t just to encourage the disciples. It is to help
the audience prepare themselves, help themselves, become that fertile ground that yields
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hundredfold or sixtyfold or thirtyfold. That doesn’t happen merely by the power of God
itself. We have to cooperate. We are part of this story. We have to choose to listen and
apply what Jesus says. It doesn’t happen by magic. There is no magic.
The whole story of the Word of God becoming flesh is that God enters into our
world to make us partners, not slaves, not machines, but partners. Well, we become
partners only voluntarily. And it’s not like one choice is good for all time. Every day we
have to voluntarily be a partner with God: listening, if you want to say spading the earth
within ourselves, making room for the word of God, otherwise our daily life can be like those
thorns choking off any kind of growth. The problems we are beset with, the life that has been
thrown to us can become like that rocky soil that won’t let the word of God get any roots, so
many rocks! We have to pick the rocks out. We all are given a different life, but we all
have problems and we all experience the grace of God. It’s what we do with it that really
matters. And I think Jesus wanted the crowds to really think about this and realize how
important it is what they choose to listen to.
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Rev. Paul A. Hottinger
Decalogue for Self-Governance Sixteenth Week in Ordinary Time Friday, July 26, 2013
8:15 AM Ex 20:1-17; Mt 13:16-17 Sts. Joachim and Anne, parents of the BVM
(Informing people of what was really good for them)

One of the assumptions of modern democratic societies is that human beings, human
adults, have not only the right but the capacity, the intelligence, to govern themselves.
In the early days of our own country there were some who raised the question whether
this was really true, for example, John Adams. John Adams said, well, for people to govern
themselves they have to have the highest integrity and moral character, and without
that they cannot govern themselves. And looking around, actually, many of the founding
fathers doubted that many adults had this power, and in their intention they really thought
that only the select, educated few were actually capable of running a country or governing
themselves. Until the time of Jackson that was the assumption. And very often property
owning was considered a requirement for voting rights. Why? Well, because if you
owned property, you must be pretty smart; you must be rather clever and, therefore, capable
of governing yourself, whereas if you are just one of the hoi polloi, perhaps not. That all
changed at the time of Andrew Jackson. Whether we are better off or not is a matter of
personal opinion.
What the Decalogue was all about was informing people of what was really good for
them when they, in fact, might not know, assuming that maybe they don’t know what is
really in their best interest. Well, here God is saying this is in your best interests. Worship
the true God, the spiritual God; don’t worship images you have created. Don’t worship
images that are fashioned in the likeness of things you see because anything you see is really
a product of something you don’t see. Worship what you don’t see. Worship what
transcends your senses because if you don’t, you are really undermining your own
integrity; you are downing yourself; you are undermining your own intellect; you are
lowering yourself to a level much too low on which to operate in any kind of truthfulness.
Now if that’s true for the worship of images or things created, that would be even more
true not worshiping anything or any idea or anyone or any reality. And yet today we are full
of a world where no one or thing or idea or being is worshiped. There is no sense of
anything transcendent and/or every kind of goofy idea is honored with a sort of
democratic equality so that truth and falsity are mixed up, as if it’s perfectly right and that
this is going to be all for the best. Well, probably not.
If you go through the Decalogue, each one is a word of wisdom, sometimes not
always easily explained. “Do not use the name of the Lord, your God, in vain.” That
does not mean “God” or any word like “God”; it means the name of God revealed to Moses,
which we don’t even know how to pronounce. The Jews never did pronounce it, least they
use it in vain, although certain priests at certain times were instructed to use it in blessings
and curses, but it wasn’t up to them. They were given these directions from the Law and
from the prophets, and so on. But the idea is this: The name of God is actually a way of
getting to know God, as we get to know people and know their name. So if we misuse
that, if we abuse that, we are not helping ourselves any. Jesus said that we should hallow the
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name of God, even though he didn’t reveal the name either. He just referred to God as
“Father” or Daddy, “Abba.” He didn’t say what his name was, being a good Jew, and in that
way Jesus was a very good Jew: faithful, conservative, traditional.
“Honor your father and mother.” The biblical faith has always honored the whole idea
of parenting. St. Thomas Aquinas says there is no greater natural good one can desire
than to procreate—think about that—no greater natural good, in the order of nature, no
greater natural good that one can desire than to procreate. Procreation is a participation with
God because in human life when we procreate we give something, we offer something, but
God completes it. And in this way human beings do not procreate like animals, although
there is something similar, but not totally because every human being has a divinely
created soul. So there really is a participation of God and man and woman in the procreation
of every human person. That’s why human life is sacred in a way that cats are not sacred.
Life is good. It’s wholesome and even holy, but not sacred in the same way as human life.
So it is that each commandment tells us something about life, what its meaning is, what
it’s for. “Do not kill.” It doesn’t say do not murder. It says, “Do not kill.” Human minds
have worked overtime on trying to find excuses why sometimes killing is okay, but that’s not
what the commandment says. Rabbis came forward with all kinds of exceptions. St.
Augustine came forth with all kinds of exceptions, but the Bible doesn’t really. “Do not
kill”—period!
“Do not steal”—period! Although this was probably only enforced in really major cases
of stealing a slave or something, kidnapping or something like that, but, nonetheless, the Law
says, “Do not steal”—period!
“Do not bear false witness.” Do not perjure yourself. You are demeaning the whole
sense of justice when you perjure yourself.
“Do not covet.” Why? Why would you want to covet? Coveting is a negative desire of
what other people have. What does that have to do with your well-being, your happiness,
God’s goodness to you? Nothing. It’s perverse and it’s also stupid.
So the Decalogue is really wisdom from God, from the mind of God, mediated by the
human life of the people of God in the Old Testament, the covenanted people. It was trying
to give them the kind of wisdom they needed for—what? To govern themselves. That
was the idea. At the root of the whole idea of the Covenant is self-governance, and that’s
actually where the Enlightenment got the idea, although they never credited it to the
Bible, or rarely did. That is the very reason why God gave us ten commandments, so we can
govern ourselves, and we can be a free people. Unfortunately, many don’t see that.
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Rev. Paul A. Hottinger
Gardening Ourselves
Sixteenth Week in Ordinary Time
Saturday, July 27, 2013
8:15 AM Ex 24:3-8; Mt 13:24-30 (BVM) (We become better by strengthening what
is good in us and not nurturing what is not good in us.)

Today’s parable is to the crowds, so it’s meant for public consumption. It’s a little odd
in its parts because as we all know no one plants weeds. Weeds are by their nature simply
wild plants, so the wind plants them.
But in this story there is a particular reason for everything, and it has two levels of
meaning. The first level is this: that God has created the world wholly good, and that is a
fundamental belief that goes back to the Book of Genesis. What God has created is wholly
good; there’s no evil in the creation. But God did give freedom to his creation in various
ways. Human beings have free will. Angelic beings have some kind of freedom different
from ours, but there is a kind of freedom: They are not obliged to obey God, thus the Evil
One. And even nature itself has a certain autonomy. The laws of nature work without any
divine intervention. And because of that we can suffer all kinds of mishaps just because of
gravity or the laws of nature or inertia or whatever. So there is the world. It’s created good,
but it has problems and they are not going to go away now because if you disrupt the
order, you ruin everything. That’s why the slaves cannot pull up the weeds. You can’t; they
are part of the whole picture. Everything has to be the way it is until the final resolution.
That’s one meaning, one level.
But there’s another level on a more personal level, in which in our own lives everything
isn’t completely what we really want. We all have faults and weaknesses that we cannot
really uproot. We have to learn to deal with them. We have to learn in a way to accept
them. It’s only by accepting them that we can actually allow them to be, but not control our
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lives and not dominate our lives. Perfection then in the spiritual sense is not a matter of
dominating evil, but rather it’s a matter of allowing everything to be that is.
The parable just goes so far in his images; they are a little static. We can say, furthermore,
that as we tend our field of our own lives, we don’t pull up the weeds, but we do encourage
the growth of the good and, thereby, we become better; we become better by strengthening
what is good in us and not nurturing what is not good in us. It’s not the same thing as
uprooting, but it is a matter of tending to, gardening if you will. In other words if you are
prone to easy anger, that is part of you. But you don’t have to let it run your life, you don’t
have to let it blow wherever it wants. So we garden ourselves so that the best may
produce. And at the end everything is up to God to bring to harvest.
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Rev. Paul A. Hottinger
“Lord, Teach Us to Pray”
Seventeenth Sunday in Ordinary Time/C
July 28, 2013
9:00 AM Gn 18:20-32; Col 2:12-14; Lk 11:1-13 (Explanation of the Our Father)

“One of his disciples said to him, ‘Lord, teach us to pray.’”
To me this is one of the most significant teachings in the New Testament, and it qualifies as
perhaps the most important in defining what makes Christian people Christian, as opposed to
others’ sincere beliefs. This idea of prayer is the center of all religion. Sociologists say
religious people pray; people who don’t pray are not really religious. That’s the opinion of
sociologists. It’s probably pretty close to the truth.
This disciple realized something: that he didn’t really know how to pray, or at least maybe he
didn’t know the best way to pray. That’s not a common admission. So, first of all, let’s honor the
disciple for having the wisdom to know what he didn’t know and the courage to ask for it. That
itself is a great lesson in prayer. Jesus takes this opportunity to talk about what prayer really is
from his point of view. He says, “When you pray.” This is very important. St. Paul has also
observed, “We don’t know how to pray as we ought.” So the question Jesus is answering is a
very important question. It’s not really the words that matter so much. He is not teaching a
prayer to recite. He is talking about what prayer is.
First of all it starts with, well, whom are we addressing? You could say, well, God. No, he
doesn’t say that. He doesn’t start off, “God.” It starts off in Aramaic, “Abba.” It’s translated in
our Bibles “Father,” but really it’s “Daddy.” That’s really the way Jesus taught his disciples to
pray, is to say you are addressing your heavenly Daddy, a very intimate term. But it means a
lot. It means we don’t have to convince our Daddy to help us. Our Daddy already wants to. We
don’t have to cajole. We don’t have to inform our Daddy what we need. Our heavenly Father
already wants to give us everything we need. It’s already his plan. It’s already his disposition.
However, we don’t know what we need. That’s already hidden in the disciple’s question and in
St. Paul’s statement: We don’t know how to pray as we ought.” We don’t know what we need
to pray for.
So first of all, pray for the kingdom of God to come. The kingdom of God is a very, very
prominent idea in Jesus’ teachings. He starts with it; he starts proclaiming the kingdom of God
has arrived. Until the day he died, he was bringing that kingdom into this world in ways we
cannot understand. Our welfare, the welfare of every human being: physical, mental, spiritual
welfare, every aspect of our welfare and well-being is all tied up with this kingdom. In the
kingdom of God there is no disease; there is no disorder; there is no injustice. All matters are as
God wills them, and this is a matter of people, God’s creatures, choosing and wanting precisely
what God wants. That’s the kingdom. It’s a powerful reality, already there in Christ, meant to
expand throughout time and place to encompass everything: all times, all places, all people,
all societies. So the point is now we have to want that; that’s what we need to pray for. Our little
things we pray for us are not so important. The big thing is the kingdom of God for it to come.
And connected to that is the idea of the will of God, although not mentioned by name in
Luke’s version. It is mentioned in Matthew’s version. The will of God is connected to the
kingdom because we often think that the will of God is whatever happens. I’ve heard this very
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often: people saying this with resignation, “Well, it’s the will of God.” Well, maybe not!
Insurance companies are always talking about “acts of God,” meaning catastrophes and disasters,
but that’s not Jesus’ view. For Jesus, catastrophes and disasters are not acts of God; they are acts
of nature, and in an odd way nature has a will of its own. Nature is not a puppet in God’s hands
that he is controlling. No, it has a certain sort of independence. It goes on, gets out of hand now
and then. That’s all part of the play, so to speak, of creation. That’s how things move, but that’s
not the will of God; it’s not something to resign ourselves to. It’s just the way things are. And
insofar as we as human beings can do anything about it, we are supposed to help put order
into this nature and, yes, improve nature. That is our responsibility and job. So this is all about
the kingdom of God coming and the will of God being done on earth.
The will of God was done in Jesus’ life in the signs and wonders in which he healed people.
That was the will of God. The will of God is done whenever people under the influence of
grace do what’s right. And we can do the will of God through grace. Whenever we do what
God wants, then the will of God is done, but not the rest of the time. We can see in life a lot of
people don’t care about what God wants, and so the will of God is not done in the affairs of
people, in the affairs of society, because it requires voluntary acceptance of what God really
wants and plans for us, for our happiness, for our well-being.
Then Jesus brings up another topic, which maybe we don’t even want to look at: “Forgive us
our sins as we forgive others.” Now we may not really feel we need forgiveness and we may not
feel we need to forgive, but actually that’s all part of what we need. We need to learn how to
forgive and be forgiven. The pain and sorrow we experience in life has to be left behind—left
behind—and we have to move forward, and that means change. Change only takes place
with forgiveness. Holding onto hurts, holding onto wrongs is no way to grow, and it’s God’s
will that we grow, that we move on and strive to please God. So we have to pray for forgiveness
for ourselves and for others. In fact, it is apparently the belief of St. Paul that bringing
forgiveness into the world was the major thing Jesus did by his death on the Cross—the
major thing. And perhaps that’s true. After all, the words over the cup at the Last Supper: “The
blood of the New Covenant, which will be poured out for forgiveness”—that was Jesus’ work,
bringing forgiveness into the world, because without forgiveness people cannot change and the
world cannot change.
And then finally, “Subject us not to the test” or “deliver us from evil.” Yes, there’s a lot of
evil in the world and we need to be delivered from it. We can’t fight it on our own. Evil is
bigger than we are, and we cannot fight it. We have to be delivered from it, and that, again, is the
work of God. It is the work shouldered by Jesus himself in coming into our world. The saddest
fool

2

“Lord, Teach Us to Pray”

Rev. Paul A. Hottinger
Jesus the Resurrection Now Seventeenth Week in Ordinary Time Monday, July 29, 2013
8:15 AM Ex 32:15-24, 30-34; Jn 11:19-27 St. Martha (We have to come to see how
what happens in life must be the way it is, although a greater power, a greater reality is always at
work beyond what we see and feel.)

Martha said to Jesus, “Lord if you had been here, my brother would not have died.”
In this gospel John puts into the mouth of Martha a prayer that many have uttered: “If you had
been here, this would not have happened.” This is not an awareness of God’s presence. It is
not an awareness of divine providence. It is thinking about great things with basically a small
mind. It’s about trying to fit ultimate realities into our own little personal world, as if each
of us were the center of reality.
Martha’s concern is not for her brother, but for herself and her loss, and it’s
understandable. When we lose someone close to us it is a shock. It is disorienting. It creates a
void. It is painful. Now is this part of life? Most certainly, and that’s Jesus’ point. Life is as it is.
Praying to change the reality itself does not work. “Your brother will rise,” Jesus said. She
says I know at the end, but I’m worried about today.
Christianity has been accused of being “pie-in-the-sky” by being too concerned about what
happens when we die and not about how we live. True enough, some people do that. But that is
not actually Jesus’ teaching. Jesus is not saying, well, just be concerned about the end. He is
saying, “I am the resurrection.” I am now the resurrection “and the life.” You don’t need to
die to live. You don’t need to die in order to enjoy God. But you do need something: you need
to see. You need to believe. So he says, “Do you believe this?” She said, “I have come to
believe,” because we can’t just believe things. We have to come to believe them. We have to
come to see how true they are. We have to come to see how what happens in life must be the
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way it is, although a greater power, a greater reality is always at work beyond what we see
and feel.
And so Jesus said, “Even if he dies, he will live.” So even if our world collapses in on itself,
nonetheless, we will live because there is another dimension to reality. This is the dimension
Jesus calls the “kingdom of God,” and its power cannot be in any way diminished. It is also,
and we can live in it now. “Anyone who lives and believes in me will never die,” because dying
in this sense is not what happened to Lazarus. What this is referring to is a different kind of
dying, like the dead burying the dead, people who really never lived, people who are inside not
alive, who have no hope, who have no love, who have no faith, who are going nowhere, who are
just existing. That doesn’t have to be. “Anyone who lives and believes in me will never die.”
That is Jesus’ promise.
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Rev. Paul A. Hottinger
Jesus Illumining Our Outlook
Seventeenth Week in Ordinary Time
Tuesday,
July 30, 2013 8:15 AM Ex 33:7-11; 34:5b-9, 28; Mt 13:36-43 (St. Peter
Chrysologus, Bishop and Doctor of the Church) (Everyone who suffers from evil should be
offered help and lifted up, and the only people who don’t share in the blessings of the
kingdom are those who don’t want to.)

Today we have one of the new teachings in a spirit of authority that distinguishes Jesus
from the other rabbis of his time. This teaching is not typical Jewish thinking.
As you heard from the first reading from the Book of Exodus, God visits retribution
upon people in the present age, punishment to the third and fourth generation, meaning
grandchildren and great-grandchildren, but blessings to the thousandth generation. So it’s not
a matter of exactly personal responsibility, although the prophets did talk about that, but that
wasn’t the general feeling. It was a collective responsibility but limited to the family tree.
So each generation was responsible for the future generation.
But Jesus says no, no, it’s not like that at all. What actually the world is, is a collection of
good and evil and the only judgment will come at the end. This is very important. It is
unique to Christ himself that the judgment will come at the end. Meanwhile, those who
are caught up in evil are to be delivered, if they care to be. They are to be delivered
because in some way they are victims of something beyond them. So when Jesus came to the
sick he didn’t say, well, obviously someone in the first or second generation did something
wrong. He says, “Be healed.” It’ a different outlook on the will of God, and a very
important outlook on the will of God. Likewise when he found people possessed, burdened
by evil in various spiritual forms, he didn’t look for some sort of blameworthy reason for all
this. He simply delivered them. This is Jesus’ way, and it’s basically the idea that right now
there is this struggle: Good and evil are in conflict, and resolution will come when this age
is finished. Then there will be a judgment, and not until.
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This particular story, this particular image, doesn’t bring in the possibility of conversion,
but that was always part of Jesus’ teaching, that because the kingdom of God was present it
was possible to join it: Repent and believe, change your mind and believe. So that’s also
part of Jesus’ teaching that change is possible, but the judgment comes only at the very end.
Meanwhile, everyone who suffers from evil should be offered help and lifted up, and that
the only people who don’t share in the blessings of the kingdom are those who don’t
want to be, who are really committed followers of the Evil One. And they may seem right
now to have the upper hand, but that’s just an illusion. So his very teachings are meant to
illumine the way we look at things.
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Rev. Paul A. Hottinger
Response to the Kingdom
Seventeenth Week in Ordinary Time
Wednesday,
July 31, 2013 8:15 AM Ex 34:29-35; Mt 13:44-46 St. Ignatius of Loyola, priest
(The only possible response is one of totality, selling everything to acquire it.)

We are in Matthew’s Gospel going through the images or the parables, as some call them,
of the kingdom. They all answer a question: “To what shall I liken the kingdom of God?”
The kingdom of God is not something that we can grasp exactly with concepts or definitions.
Here the aspect of the kingdom, and there are many different aspects to it, but the facet
being focused on today is the value of the kingdom. So it’s a mysterious reality. People
encounter it in life. It surrounds us in one way. There are many different ways of talking
about it. Here it’s like something that is, number one, discovered, so discovery is part of this,
you could say serendipity if you want, which refers to discovering something you weren’t
really looking for. That’s how it’s described here, as a serendipity. It’s not something you can
actually go out and look for in itself, but something you might come across. Then when you
come across it, when you find this, which itself is unpredictable when that’s going to happen,
then the only possible response is one of totality, selling everything to acquire it.
In the case of the treasure in the field, again, it’s very unlikely someone would actually go
out looking for treasure in a field, but let’s say someone came across some treasure in a field,
then everything has to be sacrificed in order to buy that field to have the right to the treasure.
In the case of the fine pearl, the pearl merchant is actually looking for a fine pearl, but when
he gets one, when he really finds this valuable pearl, he is willing to sacrifice everything.
All of this is parabolic in the sense that it’s unrealistic, completely unrealistic. No pearl
merchant would sell absolutely everything to buy one pearl. That would be very stupid. Pearl
merchants live on the commerce of buying and selling. But this pearl is of such great price he
spends everything on it, sells everything to acquire it, and then he can’t sell it again, so he is
out of business. In a way that’s what’s intended. The kingdom of God puts us out of business.
Life can’t go on as usual. The kingdom is now something more important, deeper, richer,
fuller, more real than anything we’ve ever imagined, and it’s surely more important
than our ordinary routine.
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Now in these ways Jesus tries to prepare the minds of people who are not enlightened for
the possibility that they will run into enlightenment at some point. This is the great work that
he had to deal with all the time, how to enlighten the unenlightened. And his answer was
not “shove it down their throat.” It was to entice them, to get them to think about things,
even to get them puzzled so as to move them on, perhaps create a little hunger for something
more, something different.
As time went on and Christianity took hold in the European culture, we still had the same
problem, how to enlighten the unenlightened. Unfortunately, it seems unfortunately, the
answer that people came up with was, well, we will make laws. We will make laws and
people will follow the law and then they will be enlightened. No, laws don’t enlighten
people. Law is not the way Jesus used. Law was what he came from. That’s not what he
did; it’s not the means he used to enlighten. He already saw how it didn’t work. So we
have the same problem. How do those who have the light share the light? This is the work
of evangelization. It is not an easy task because very often those who need the light have
their eyes closed. How do we get them to open their eyes? In a sense, that’s the question that
we as disciples of Christ have to ask all the time, because we live among people who have
their eyes closed, who do not see, not that we should assume that everyone different from us
is like that, but we have to admit it. We see it all the time, all kinds of signs of darkness and
ignorance all around us. How do we help? That’s the question. We need to study Jesus’
way of helping.
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Rev. Paul A. Hottinger
Importance of Rest
Seventeenth Week In Ordinary Time Friday, August 2, 2013
8:15 AM Lv 23:1, 4-11, 15, 16, 27, 34-37; Mt 13:54-58 (St. Eusebius of Vercelli,
bishop; St. Peter Julian Eymard, priest) (The highest priority is honoring the Lord God,
and we honor him, as the Bible makes it very clear, in our rest.)

What struck me, reading today from the Book of Leviticus, is how often in the Law God
commands his people to rest. The whole idea of the Sabbath is a day of rest, every week
Shabbat, every week. But that’s not enough; then there are festivals where rest is a
fundamental requirement. Yet Jewish people are noted worldwide and for centuries for their
industriousness, for their efficiency, for their creativity. There must be a correlation. Nobody
can work all the time. If we really want to be efficient, and we really want to be
industrious, and we really want to be creative, we have to rest. Resting for the human
being is like a field lying fallow. It’s a natural requirement.
What has happened in the modern world is this natural requirement has been canceled.
We don’t let fields lie fallowing anymore; we just rotate the crops and pump in chemicals to
make up for what nature doesn’t have time to do. Is this good? Probably not. What about
people? The same thing. We don’t have a day of rest anymore; there is no day of rest. Sunday
is another shopping day, which means a work day for an enormous number of people. And
whenever there’s a holiday, I read in the paper that some economist has figured out how
much money was lost because people weren’t working that day. They can actually figure this
out. How much money was lost on July the fourth? How much money was lost on Memorial
Day? How much money was lost during the blizzard? This of course is preposterous,
figuring that way. This is not the road to efficiency or the road to prosperity. It’s the road to
ruin—work, work, work all the time—the road to human ruin! And it is a road that many
people today want us to be on, and are sparing no effort to get us onto. The irony is the more
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money people accumulate, the more they have to work. Why? Well, they can’t trust
anybody. For example, Howard Hughes, one of the wealthiest men in the world, when he
died, well, just no one ever found the money that he had; it all disappeared. Somebody has it,
but nobody knows who, and so it is.
These Scriptures really urge us to think about, first of all: What are we working for? The
answer should be, from the biblical viewpoint, we should be working to develop ourselves
to honor God to bring to completion his creation, so we are his partners, his co-creators,
his procreators. That’s our work. And everyone really has something to do or should have
something to do in the world; there is no doubt about that. But that can never be the sole
object of our lives or even the highest priority. We have to keep in mind the highest priority
is honoring the Lord God, and we honor him, as the Bible makes it very clear, in our
rest.
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Rev. Paul A. Hottinger
Greed vs. Contentment Eighteenth Sunday in Ordinary Time/C August 4, 2013 9:00 AM
Eccl 1:2; 2:21-23; Col 3:1-5, 9-11; Lk 12:13-21 (Jesus wants us to be grateful because
when we are grateful we are content.)

Jesus had a way of turning an issue on its head, and we have such a story about him today.
“Take care to guard against all greed,” he says, in answer to a very different problem.
The problem was that in many countries, in many societies and in Jesus’ society, the firstborn
son inherited the entire family estate. It’s sometimes called “primogeniture.” Now in this case the
other children often felt cheated, naturally. Nothing divides a family more than the feeling of
being cheated or dealt with unfairly. So this young man is going to the teacher for a reading of
the Law. “Tell my brother to share the inheritance with me,” because the heir could share the
inheritance if he chose to. Jesus simply refuses to deal with this issue. Rather he starts talking
about the dangers that lurk in our hearts that seek to cause us to become acquisitive and
want more things or more money. “Take care to guard against all greed,” he says.
St. Paul in the Letter to the Colossians referred to greed as idolatry. That’s pretty strong
language. Idolatry was the greatest sin for the Jews. It was a violation of the first and greatest
commandment. To say greed is equivalent to idolatry is saying it is very bad.
Looking inward at ourselves is not always too easy, but we can’t understand what Christ is
getting at, unless we do. After all, we are all born in the image and likeness of God with an
inbuilt desire which is infinite, otherwise it wouldn’t be suitable for the desire for God. So our
desire is infinite, and it should be. The problem is people can and do short circuit the long-term
happiness for something else. They substitute having things or having money for being with
God. And this is a very disastrous choice. It creates endless frustration in the soul because
things and money cannot fill the void made for God. Nor can possessions provide the security we
often believe they can. Thus the story about this gentleman farmer who had acquired a great deal
of money and property and who thought himself to be very secure. Well, he was until the end of
his life, which was that very day.
Greed is very closely allied to another flaw called “avarice.” Greed is an appetite for more
and more money or things. Avarice is a stinginess or possessiveness of what we have. You
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[Type here]
may remember Silas Marner. He was not greedy, but he was avaricious. He wouldn’t part with
one penny that he had ever earned. The opposite of greed is contentment. The opposite of
avarice is generosity.
Jesus is encouraging in this particular story contentment. He is telling this young man be
content with what he has. Many times in the gospel he urges generosity. These are proactive,
positive ways of counteracting very common flaws, traps that are easy for all of us to fall into.
We only have to read the stories of Charles Dickens to see what greed and avarice do to people,
or for children we can read Willy Wonka and the Chocolate Factory. In fact, literature abounds
with stories of greed and avarice because it is such a common problem. We do not find God,
however, by being hard on ourselves, by trying to stop ourselves from doing what we have a
tendency to do.
We find God really by seeking first him, his kingdom, his righteousness, in a positive
way, and by accepting God as our companion in life. That’s the whole idea of Jesus. He
embodied this; he wants to be our companion. He wants to be our guide, and ultimately he wants
to lead us to the Father, who will satisfy all of our longings.
And thus we gather for the Eucharist, a foretaste and anticipation of this fullness. The word
“Eucharist” means gratitude and it expresses Jesus’ attitude toward life. He was so grateful
for life in every way. And he wants us to be grateful because when we are grateful we are
content. If we want more, we will always feel poor. If we are grateful, we will feel rich, and it’s
better to feel rich. Eucharist is all about that: feeling grateful to God and it is the way Jesus
himself expressed his own life in a gift to the Father and to his own, his own body and blood, his
soul and his divinity given as a gift in the bread and the wine consecrated by the Holy Spirit. By
consciously joining in the Eucharist we are pledged by God, we are given the promise by God
that throughout this entire week we will never be alone, God will always be with us, and
therefore we can be content, and we can be generous.
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Rev. Paul A. Hottinger
Our Investment for the Harvest
St. Lawrence, deacon, martyr
Saturday,
August 10, 2013 8:15 AM 2 Cor 9:6-10; Jn 12:24-26 (How might I, not called to be a
martyr, how might I follow the steps of Lawrence?)

“Whoever sows sparingly will also reap sparingly, and whoever sows bountifully will
also reap bountifully.”
The Scriptures are very clear that God really does desire to fill us with abundance and
to make our lives prosperous and flourishing, but we may be tempted, living as we do in this
country at this time, to interpret such terminology in a primarily material way. That’s not
intended primarily in a material way because, ultimately, happiness is not material. It’s not
what we have that makes us happy. It’s who we are that makes us happy. We are created
to be God’s children and to live God’s life, and to do that is to be prosperous, and to do
that is to be happy.
But God asks something of us. He really wants our investment. He wants us to invest in
his plan. So it’s not simply that we are called to receive passively all these wonderful gifts.
There is actually a heresy called “Quietism” that says we are just to sit there passively and
wait for God. No, no, God wants us to sow bountifully the seed of our life. All the potential
he has given us, he wants it sown. He wanted it invested. He wants it put to work to bring
him a harvest.
Today we celebrate the feast of St. Lawrence who was a very famous saint in the early
Church, one of the early Roman martyrs, a deacon, who was renowned for his charity, for his
sowing bountifully for the Lord’s harvest. He led a life in which he cared for others in a very
powerful way. Of course that is the official duty of a deacon. The charity of the community
was supposed to be channeled through the deacon. Now today we channel it in many ways,
not only through deacons. We have St. Vincent de Paul also that channels the charity of the
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community and many other things, many other things, and there are many, many needs. No
matter how much we do, there is more need. But Lawrence was the one at that time who
channeled the charity of the Church at Rome to the poor. They did a very good job of
caring for the poor. But, again, Lawrence recognized this as a calling from God.
Now whether the poor took this up, we don’t know, and invested themselves in the work.
That would be the desire of God, for everyone to get into the act, no one just sitting by the
sidelines taking, but everyone giving something. That’s the idea. But ultimately Lawrence
paid a much greater price; he paid the ultimate price. He sowed his life for God and gave
himself up as a martyr. St. Augustine reflects on this and says, of course we are not all called
to be martyrs in that sense, but he encourages everyone to meditate on the question: How
might I, not called to be a martyr, how might I follow the steps of Lawrence? We might
all take his suggestion.
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Rev. Paul A. Hottinger
Rights of Aliens
Nineteenth Week in Ordinary Time
Monday, August 12, 2013
8:15 AM Dt 10:12-22; Mt 17:22-27 (St. Jane Frances de Chantal) (What is the
Christ-like thing to do?)

“So you too must befriend the alien, for you were once aliens yourselves in the land
of Egypt.”
Here in the Book of Deuteronomy we have the second version, at least that’s literally
what “Deuteronomy” means, the “second law,” second version of the Decalogue with a
few interpretations.
Now right here you see the author is focusing on the rights of aliens. This has always
been a sore point. Actually there were Pharisee teachers of the Law, who said that the aliens
were not really entitled to the same rights as Jews or Israelites. For example, the Law says
you must pay the day wage earner before sundown. Some of them said that’s only true if they
are Jews; we can withhold the wages of aliens. But that’s contrary to the whole meaning of
both the Book of Deuteronomy and the Book of Exodus. The whole idea is this people was
saved from bondage in the land of Egypt and brought into a land as aliens, a land they
were allowed to settle. Now they have to turn around the favor: They have to befriend
aliens.
We have a very similar situation in our country now. Everyone here had ancestors
who were aliens at some point. This whole country was built by aliens, by people who came
here to work, to be free. But now there are people who what to stop that. They want to say,
well, we don’t need any more; we don’t have to share our opportunities any longer; we have
to be selfish, save everything just for ourselves—the same thinking going on in ancient times
for which the Law was written. We have to treat others as we want to be treated and as
our ancestors were treated, given an opportunity. Now it happens to be that actually many
of our ancestors were probably persecuted. But we wouldn’t want that ourselves. So we have
to think about all this talk about immigration. What is the Christ-like thing to do? What is
Christ asking of us? And then we have to respond.
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Rev. Paul A. Hottinger
Childlike Trust in God Nineteenth Week in Ordinary Time Tuesday, August 13, 2013
8:15 AM Dt 31:1-8; Mt 18:1-5, 10, 12-14 (St. Pontian, pope, martyr; St. Hippolytus,
priest, martyr) (The Incarnation is God’s plan of becoming one with the human flesh and
spreading equality with God, but on God’s terms, not on our terms.)

“Amen, I say to you, unless you turn and become like children, you will not enter the
kingdom of heaven.”
There are many different teachings in the New Testament about conversion or sometimes
it’s called repentance, and this is one of them. This is about turning and becoming
different. Now that’s very different from preserving childlike innocence. Jesus does not
expect anyone to preserve childlike innocence. And one might wonder whether that would
even be good. This is not about preserving anything. It’s about changing, but changing in a
way the world never seems to want to.
The world is all about change and development and growth in money, power, influence,
fame etc., but not this kind of change to becoming like children. If you look at children, you
will see they have various qualities. One of them is total dependence upon their guardians,
usually their parents. Even disobedient children when they’re in trouble run to their parents.
Even audacious or daring children when they are frightened run to those who will protect
them. This is a quality Jesus is trying to get people to willfully and deliberately nurture
in themselves. Run to your heavenly Father. Go to your heavenly Father. Trust in your
heavenly Father.
Since the proverbial time of Adam this is not what people do. If you will recall the
great temptation that Eve heard from the serpent: Don’t trust God; God doesn’t want you to
be what you can be: equal to God, knowing good and evil. God wants to keep all that from
you. So there is in this human history a deep and profound distrust of God. Even among the
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religiously observant there is often an inner distrust of God, even though there is an
outer compliance with law, for example, or custom or ritual. It’s not the same thing as trust.
Jesus knows exactly what it means to trust the Father because that’s what he did from
the moment of his birth. He grew up trusting the Father. And, mind you, so did his mother.
When we say she was born in an Immaculate Conception it means that she was conceived
without this distrust. It was not part of her experience ever, a miracle of course, out of the
order of nature of course, supernatural, yes, a special grace oddly conferred upon her—oddly
from a human viewpoint—due to the merit of her Son. That’s because in eternity there is no
time. From God’s point of view there is no past and present so God could easily give
Mary the benefits of Jesus’ redemption.
But it’s all connected; that’s the point. It’s all connected and it’s all for the same
purpose. It’s to enhance God’s plan of becoming one with the human flesh and
spreading equality with God, but on God’s terms, not on our terms. So it requires
obedience and it requires faith and it requires devotion. What the devil was tempting Eve was
equality with God on her terms. Well, that’s not going to happen. So it’s the loving plan of
God that really preceded the creation itself that has been so misunderstood, so rejected, so
despised by the wise and the learned of the world. This is the very mystery that God is
trying to open up in Christ, but to receive it we have to turn and become like children.
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Rev. Paul A. Hottinger
Nurture Relationships in the Community Nineteenth Week in Ordinary Time
Wednesday, August 14, 2013 8:15 AM Dt 34:1-12; Mt 18:15-20 St. Maximilian
Mary Kolbe, priest, martyr (One reason the Church has not been effective as a sign of
salvation is that this teaching has been ignored.)

“If two or three are gathered together in my name, there am I in the midst of them.”
This particular teaching is on the reality of the Church community—the reality of the
community. Human beings are social animals, as Aristotle observed; that is, we all want to
live in communion with others in some way. Hermits or anchorites are of two kinds: either
they are strange, mentally diseased people or they have developed a deep communion with
God that supplies for them their social needs. Ordinarily people need people. Jesus’ point is
we have to honor these relations we have in the Christian community. They are actually,
in a way, sacred. To treat them lightly or to presume that they are always going to be there
regardless of what we do is really wrong. Another way of putting this is in a Christian
community, in any real community, relations have to be nurtured. We have to work at
them.
In order to work at them we have to work on ourselves. We have to try to be aware of
the way we come across to other people. The first clues are the way people react to us. If
people in general have a negative reaction to us, there’s something in us we need to change.
If one person has a negative reaction, that’s probably that person’s problem. But if everyone
has a negative reaction, that’s our problem. We have to deal with it.
Sooner or later we are going to have friction with some member of the community.
Jesus advises, his counsel is, his instruction is, go to that person and tell him or her,
privately, just the two of you. Honor your relationship, honor your commitment in Baptism
to this person. You’re baptized, he’s baptized, she’s baptized—you work out your problem.
This is not an option. That’s part of what you need to do because of this community that
Jesus died for. The community really was only formed by Jesus’ death on the Cross.
From his side came forth blood and water: water Baptism, blood Eucharist. This puts a
great responsibly on each individual member of the body. We have to honor the relationship
we have with each other member.
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Now it doesn’t mean we are going to be intimate with every single person. That would be
humanly impossible, and it is a human body. But if we have real problems, we have to deal
with those. We can’t just let them fester, nor can we ignore them. That would be a
completely disloyal way of dealing with members of the body of Christ, to ignore
problems we have with this one or that one.
Now sometimes this person that we have a problem with really might be hostile or
indifferent. Well, Jesus says don’t just leave it there; take it to the community. Now that’s
really hard. But if it’s really a serious friction, the community should have some role in
mediating. Now he says first start with one or two—that’s already a community because
“where two or three are gathered, there am I.” Start with that. Then if that doesn’t work, go
to the larger community. It doesn’t mean the whole Church universal; it means your parish
or your place you live.
Now that is really ratcheting up what could have started to be rather a petty thing. But the
point Jesus is making is it’s not a petty thing because it’s in the body of Christ. It’s in the
Church. It’s in the community which is consecrated to God. That’s why it’s so important, and
that’s why it’s so important we strive to nurture relationships, that we try to deal with
frictions, that we quell hostility through prayer, through discipline, through fasting, through
various ways. We have to work for the community to be harmonious. It is the
responsibility of every member. And this is not a responsibility members have born rather
well over the centuries. Many have just ignored this altogether; most just ignore this
altogether. One reason the Church has not been effective as a sign of salvation is that
this teaching has been ignored. So people look at the Church and they see “a club.” Jesus
did not die for a club. So we need to think about this very deeply.
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Mary Trusted and Cooperated
The Assumption of the Blessed Virgin Mary
August 15, 2013 7:30 PM Rev 11:19a; 12:1-6a, 10ab; 1 Cor 15:20-27; Lk 1:39-56
(Our Church teaches she did have a choice; she could have always rejected God.)

Today’s feast celebrates the bodily Assumption of the Blessed Mother into heaven;
actually, it’s both body and soul. The Church believes and almost all Christians believe that
when a person dies if that person is in the state of sanctifying grace, they go to be with God.
Our belief is that Mary goes to be with God, but not only in a spiritual sense waiting for the
final triumph of the resurrection of the dead. She goes already like her Son, Jesus, in a
glorified body.
What does this mean? Of course, no one knows. You might say, well, if we don’t know
what it means, why do we say it? There is a reason—there is a reason. St. Paul says it’s
foolish to argue about what the glorified body is or isn’t. But what this really means is that
Mary’s life is complete. Mary has already gone through the entire process of salvation
redemption, and she did not do it passively. Sometimes Christians have an idea that being
saved is a passive thing: We just get it. But it’s not true. Mary is the first of all disciples, and
Mary was never passive. She was receptive; she was cooperative, but very active in her
life, actively pursuing the will of God even before the angel Gabriel told her what it was
going to be. Indeed, if she was not already disposed to do the will of God, do you think God
would have sent the angel Gabriel to her in the first place?
So there was an extraordinary gift of grace given to her for reasons we cannot plumb.
Why she was chosen, we do not know, but God chose her. We also know she cooperated
with God’s grace, and she was free not to. This is a very important fact: She was always
free not to. This is the teaching of the Catholic Church. This is the reason why we honor her
for having cooperated with God because she was free not to. Many of our Protestant brothers
and sisters believe Mary cooperated with God, but they believe she was not free not to, that
the grace was completely overwhelming, that she had neither a right nor a power to resist the
grace of God. This is not what our Church believes or has ever taught. For that reason many
Protestants, who are good Christians in many ways, don’t see any reason to honor Mary
because even if she had an extraordinary role, she had no choice in that. But our Church
teaches she did have a choice; she could have always rejected God.

Mary Trusted and Cooperated

In a way, she is not the only one conceived without sin because our first parents were
conceived without sin, however you want to think of that, whether you want to literally
follow the story of the garden of Eden with Adam and Eve or some other way, our first
parents were born without sin. Sin is not part of what God created. Sin is a rebellion
against God because of a distrust in God’s goodness toward us. It’s distrust. It’s looking
at God as a rival, not someone who gives all. Someone once pointed out there is a difference
between cats and dogs. You get up in the morning and you fix your cat a bowl of cereal or
milk or whatever it is you feed cats. The cat walks in and thinks to itself, “Huh, look at how I
am waited on; I must be divine.” The dog—you get up in the morning and you fix your dog
whatever you feed dogs, and the dog gets up and comes to see this bowl and the dog thinks to
himself, “These people are so wonderful; they must be divine.”
That’s a choice that human beings make. Do we look at life and all that’s there and see
the wonder and beauty of God and do we express our gratitude to God? If so we’re like
Mary. Or are we more like a cat? We look at the beauty of creation, we look at the beauty
of our lives and our accomplishments and we think we are great. That’s not Mary’s
way. Mary said, “My soul proclaims the greatness of the Lord,” not my soul proclaims
my greatness. “My spirit rejoices in God my Savior,” not my spirit rejoices in me. But
very often that is the way of the world, the way of the cat, the way of glorifying me and
proclaiming my greatness. Mary had nothing to do with that. Mary trusted always in spite
of the fact that actually what God asked her to do put her in very dire circumstances.
She could have been stoned to death, being pregnant without a husband.
So we honor Mary. She did not have to go along with God, but she did. She was created
with an extraordinary grace, but she cooperated with that grace deliberately, willingly at
great risk to her own personal safety. So the Catholic Church honors Mary, and not only
honors Mary, tries to follow her, and not only tries to follow her but intercedes for her help
because we believe that like all the other saints, but even more so, and like all the angels
who have gone along with God’s plan, all of these are part of our lives, and God wants them
to help us, and all we have to do is ask them.
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Blank Check to God Nineteenth Week in Ordinary Time Friday, August 16, 2013
7:30 PM Jos 24:1-13; Mt 19:3-12 St. Stephen of Hungary (Trust that God wants the
best for us. We pray for our healing on many levels: physically, spiritually, psychologically,
and deliverance.)

“He answered, ‘Not all can accept this word, but only those to whom that is
granted.’”
Tonight I don’t really want to talk about marriage, except insofar as marriage is an
example of the blessings that God has willed for the human race, and marriage can be a
great blessing and is intended to be. It is not only a blessing for the couple themselves, it is
a blessing for their children, and it is an opportunity for them to enrich the world with
their own progeny, which is not only their flesh and blood, but also their character and
their goodness and their goodwill and their desire to help others. All of this is what makes us
up as a person, and this is what we can give to the world through children if they
cooperate, and that’s a big “if,” but it’s exactly the same with God himself.
We are made in the image and likeness of God and we can do God’s work and we can do
what God did, and we can be sent out to do mighty works and wonders if we cooperate. That
cooperation has to be a very deep thing. It isn’t superficial. It’s a deep sense of abiding in
God and it doesn’t come about overnight or because of some sudden desire, but it is a result
of one wanting and desiring nothing other than to serve God for a long time, and it
requires a great deal of sacrifice. One has to give up everything else, everything that in any
way is obtuse to the will of God. In a way, it’s a blank check that God is asking from us.
We don’t really know what he wants to write on it, but he wants us to sign it and give it to
him. That’s trust, that we trust that what God wants from us is something we can give and
something that will be good for us to give and something that will help us to thrive and
prosper, even if it does involve some suffering or pain.
That’s what faith is about; faith is about believing that God wants the best for us.
That’s exactly what our first parents, or however you want to call it, the first human beings
on earth did not believe. That’s what the story of the garden of Eden is about. It’s about
how the serpent, the Evil One, the Father of Lies, lied to our first human beings and said,
look, God really is not interested in your welfare. God does not really want you to know what
you could be. If you only ignore or completely reject what he tells you, you can be equal to
God, and the way you do that is by disobeying him and eating from the tree of the
knowledge of good and evil. That is not a tree you can imagine. The literal meaning of that
is something you cannot imagine, so stop picturing a tree with apples on it. There are no
apples or pears on the tree of the knowledge of good and evil. There is no wood either. It’s
actually metaphorical language about something we have to think about. It’s much better if
you think about it than if I tell you what it is. It has to do with how we learn good and evil.
Originally God’s plan was that we would know good and evil by listening to God. He
knows and can tell us. Not trusting in God to tell us what is good and evil is the
beginning of our problems on this planet. And they get worse and worse as every day goes
by. The only way they will ever get better is for us to begin to trust in God. And why
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Jesus has called you together and called a Church together is so that there would be a group
of people that would truly trust in God and let him guide their lives and guide their choices
so that they would be an example for the whole world of light, the light that shines from
the divine source reflected in the creation made in God’s image and likeness.
This is all possible. This is exactly what God wants. This is what he wanted in the
beginning. Just as he created male and female for each other, he created all of us for one
another in some way or another, not always on the same level. A man and wife in marriage
relate on a certain level giving and receiving, becoming intimate, joining with God in the
procreation of children. But on a different level we all join with others with God in
generating God’s life in this world. Why? Because no matter how wicked and evil the
world gets, God loves the world. “God so loved the world he gave his only begotten Son.”
We have to keep telling ourselves this and reminding ourselves of this, because when we
confront injustice and evil we become very angry, and anger naturally has a certain sort of
object, which is a kind of vengeance or retaliation: getting even, setting things even, setting
things right. Well, the problem is we cannot do that. We are not equipped to do that. We just
get more goofed up. The only one that can put it right is Jesus himself, so we have to
send everything to him and he’s capable of salvation. He is the Savior. But he has to
become our Savior personally, and that means we have to personally trust him in our own
personal decisions and choices and actions and lifestyle. I cannot define for you what that
means. You have to find it out. That’s your relationship. We can help each other in a
community and we can listen to the authorities of our Church, but nothing can take away
our responsibility to really find out what God wants from me, and nobody can know that,
unless God were to reveal it to them and as far as I know usually God does not.
But the underlying point of this whole thing is how God wants to bless us. But in order
for that blessing to take root, we have to cooperate, and in order to cooperate we have to
trust. And if we trust, we will realize how the world, our culture, our communications
industry, our intellectuals are so mixed up, and how poorly they grasp anything really
important about life. And if we are able to listen to God, that will not make us superior, but
it will make us blessed; and if we are blessed, we can experience real joy. God really wants
us to have joy.
It’s hard to have joy when you are sick. That’s why we have healing Masses to pray for
our healing, and the healing has to be on many levels: physically, hopefully through the
help of therapists and doctors and nurses and medications; that’s one level, very good. But
there are other levels, deeper levels: spiritually, psychologically. Our nervous system can be
very adversely affected by the world. In fact, we are being bruised constantly by messages of
ill will from the world. We need healing there. One of the great helps is the word God.
Another great help is time that we can really spend in quiet prayer with God alone. There
are many special prayers in the Church for healing of our nervous system and our poor little
brains.
On another level we bear sometimes in our lives the thorns and the thistles that were
planted in previous generations. Some people are bearing for many, many generations all
kinds of troubles because somebody in their ancestry opened a door they should not
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have opened. Then there is our own world of choice. Of course all sin is bad but some sin is
worse. Some sin is really serious. Some sin is really stupid. When we trust in anyone other
than God that is actually really stupid. But there are all kinds of ways in which we can
look for help, for knowledge, for guidance that is not really connected at all with our Lord.
When we follow these alien spirits we are asking for big trouble. We need healing from
all these things.
So we come tonight and we come to the most powerful source of healing, which is the
gift of the Eucharist. But we also need to take advantage of another powerful source of
healing, which is the sacrament of Reconciliation. When we confess our sins to God we
are really making a great movement toward wholeness. We are stating and acknowledging
where we have gone wrong and, therefore, we are moving in the right direction, and we are
trusting in God’s goodness and we are trusting in God’s love and his willingness to forgive
us. This itself is so essential to growing in the Spirit of Christ, that we trust in God’s
willingness to forgive, his desire to forgive, his enthusiasm in forgiving, and that we learn to
share that ourselves, which is sometimes very difficult. The more we can share in
forgiveness the freer we are from all the burdens of this world and all the alien influences
of darkness. So the sacrament of Penance and the sacrament of the Eucharist are powerful
sources of healing for all of us. In one way or another we all need healing, just a different
kind for different people.
So we precede now and we bring our bodies, our minds, our hearts, our memories,
and our experiences, and we bring them to the altar. That’s what the bread is supposed to
represent. It’s supposed to represent us, not only our work but our experience and also our
suffering and our fears and our traumas; everything that has burdened us, we put that on the
altar. We ask God to consecrate it. Then he returns to us his body, his blood, his soul, and
his divinity to fill us with his life. Just as he poured out from his side the blood, from
whence we get the Eucharist, and the water from which we get Baptism, which really
consecrates us in the first place to Christ, so in his death we have life. So we join our little
deaths, our little defeats, our little problems and we put them all in union with Christ in
the chalice of salvation. He brings it back to us: his body, his blood, his soul, his divinity
to feed us, to fill us. And if we are faithful, then every day gradually we get closer. We
become a little more whole, a little more holy. “Holy” doesn’t mean that we are better than
anyone else. It means we are aware of God’s love and forgiveness. And because of that
awareness we live differently. We really live for God because there’s nothing else
worthwhile. There’s nothing else and no other name that will bring us true happiness. We can
grow in that conviction every day, and this will help us.

3
Blank Check to God

Rev. Paul A. Hottinger
Marriage as Established by God
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August 16, 2013 8:15 AM Jos 24:1-13; Mt 19:3-12 St. Stephen of Hungary
(Marriage is created by God, and it exploits the complementarity of the sexes precisely for
the purpose of procreating.)

“He answered, “Not all can accept this word, but only those to whom that is
granted.’”
Certainly in these disputes about Law Jesus is not trying to outdo the teachers of the Law
in legal distinctions or fine points. No, quite the opposite, he’s trying to get to the nub of
the matter.
There was a long tradition of legal precedent in Israel concerning marriage and divorce,
and Jesus does not deny this, but he more or less circumvents it. He is not really interested in
legal traditions and precedent. He is not interesting in what people think is right. That’s
one of the great pitfalls: what people think. People are easily deceived and people are often
very shallow. Jesus rather is from the Father. He is the Word embodied in the human flesh
and has knowledge that others don’t have. So he says, “In the beginning it was not so.” Well,
how did he know? Because he is from God. He knows the mind of God because he is the
mind of God. All things were created through him and in him. And in God’s intention this is
not the idea. Marriage is not to be an arrangement. It’s not just a nice social structure. It’s
not for people’s convenience or for their comfort. It isn’t a way of handing on property.
Marriage is created by God for a reason, and it exploits the complementarity of the
sexes, precisely for the purpose of procreating, precisely to bring new life into the world,
which is sacred because it shares the divine image. Now in one way human beings are like
animals that reproduce, you might say, naturally, by nature, but in another way they are not,
we’re not, because we are each an individual chosen by God with an immortal soul. This
is not the product of reproduction. This is something else; this is a creation of God. So human
beings procreate; they don’t reproduce. We can’t reproduce because we are each unique; we
are each a unique singular creation of God. But we can procreate; that is, we can join
with God in the creation of a new human person. This is a very sacred trust. As St.
Thomas Aquinas says it is the greatest natural desire a person can have to procreate another
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human being. And it is very pleasurable because God desires children who are made in his
image and likeness to be procreated in bliss. So that is the purpose of sexual bliss, to be the
foundation of new human existence.
Now this has all been distorted by people through the ages—always has been.
Distorting this has been very easy and very sad in its results. What Jesus is talking about is
God’s original intention. “In the beginning God made them male and female, and the
two become one flesh,” a new being. This new being is in covenant with God the Father
and, well, with God: Father, Son, and Holy Spirit. This new being is something that
human beings haven’t created; it’s God’s creating power that brings us together.
He mentions that for this reason “a man shall leave his father and mother.” Of course
in Jewish society a man did not leave his father and mother. That’s something people
overlook, but actually that’s not socially what happened. It was the woman who left her
father and mother and went to live with her husband in her husband’s family compound, with
her husband’s brothers and her husband’s father. That’s how it really was. But that’s not
what Jesus says. This is not talking about society or social organization or patriarchy. He
is not talking about that at all. He is talking about something else. He says, “For this reason a
man shall leave his father and mother,” which he didn’t socially, “and be joined to his wife.”
What he is talking about is emotionally, psychologically, spiritually, morally he leaves
his father and mother, even if he lives in their house, because his wife is a new creation
with him. Yes, parents and children have a wonderful relationship, but it’s not on the same
level as relationship of a husband and his wife. So he leaves them morally, not physically but
morally, spiritually, psychologically, and emotionally, and clings to his wife, whom he must
respect as his equal and who must now be more important to him than his parents or his
family. This is God’s intention, not human intention, not human society, not human
institution. It’s God’s intention. That’s what Jesus is saying. But he realizes this is way
beyond what a lot of people can even comprehend, much less accept. So he says, the way I
started out, “Those who can accept this can accept it only if they are granted this by
God.
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“Let the children come to me, and do not prevent them; for the kingdom of heaven
belongs to such as these.”
It may not seem so at first, but these words are very revolutionary. They are not
reflecting traditional values at all. Traditionally children are seen as needing training and
teaching and discipline and they are taught to model themselves on adults, and the ideal
child is the little adult. We can see this in Jesus’ society, and we can see it in fifty years ago,
and we probably can see it today. For example, in Behaviorism the idea is a child is a
blank slate, not meaning with no innate ideas, meaning rather just a piece of putty that can
be conditioned to be anything. B.F. Skinner, the famous Behaviorist psychologist, claimed,
that he could take any child and make anything he wanted of him or her: violinist, whatever.
It’s all conditioning he says. Of course it’s idiotic.
Jesus’ view is very different, different from Behaviorism and different from traditional
societies. He sees children as the model. He said children are fine the way they are. They
have an innocence because they have never seriously sinned. They may inherit all kinds
of negativity from their families, but they have not really sinned. They are all right, but they
need prayers. He is very happy to welcome them because the kingdom of God is such as
these. So his view is that children are the model and adults have to become like children; that
is, they have to return to a kind of innocence. People might think this is impossible, but
nothing is impossible with God. The whole idea of repentance, metanoia, is returning to
a kind of innocence, a willingness to serve God, a willingness simply to be what God
wants us to be. That’s innocence, not inserting one’s own will or one’s own value system,
thinking that we know what’s best, that we know what’s valuable. We don’t; God does.
Children have a great trust in their parents and guardians. Even rebellious children run
to their parents or guardians when they are afraid. Jesus’ point is this is the way we all
should be, God being of course our parent.
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“Do you think that I have come to establish peace on the earth?”
What a question this is! I’m sure the disciples were thinking to themselves, “Well, yeah!”
This gospel teaching is one of the most difficult to comprehend because it requires us to get
into the very center of the problem of why life on earth is so tragic, why it falls so short of
the great potential that all of us can actually feel, but we can’t see.
This particular teaching is in the context of several other teachings Jesus is delivering. The
first one is about the need for vigilance and trustworthiness, so vigilance and
trustworthiness. Jesus never said that we could be passive and be his follows or his disciples
or members of his body. No, vigilance, trustworthiness: these are active qualities. We have
to be awake, stay awake, and we have to be reliable, otherwise we can’t help God any. We
are going to be part of the problem not part of the solution.
Now he has just mentioned his own martyrdom. He knows he is going to die. Why he
knows that, I don’t want to go into this minute, but he is foreseeing his own martyrdom. His
baptism here means his death. So on one hand, yes, peace is the ultimate goal, but it’s not
going to be a short step; it’s going to be a long journey. The reason is this: the world is rooted
in desires and decisions and choices that are in conflict with the will of God, but it is only
when we are in harmony with the will of God that we can have peace, at least from the
biblical point of view of peace. Peace, in Hebrew shalom, is not the absence of conflict—not
the absence of conflict—nor is it the overcoming of conflict, as when one nation totally
destroys another. That’s not shalom. Shalom is a gift from God. It starts from within us by
our agreeing to go along with God, by our acceptance of God’s will and plan and
purpose for us. And it starts with “for me.” If I am willing to do whatever God wants, then I
start to experience peace. But it can’t happen without that.
We can see in the world that this peace doesn’t exist in large numbers of people, and
surely not in large numbers of people who have power to influence nations, businesses, and
organizations. That’s not how the world works. We see that the human heart is beset with
just the opposite, a sense of self-importance, self-will, self-love, and the desire to overcome
all opposition to oneself. That is how the powerful live. And many of the weak believe that’s
the way to live, only they can’t manage. This is why I can say that the life of the world is
tragic. It’s a tragedy because it doesn’t have to be this way at all.
So you may ask yourself, why is it this way? Well, according to the Scriptures, there is a
battle between good and evil that actually antedates human history itself. This battle
between good and evil overflows into human history, but doesn’t start with human beings at
all. That is why the figure of the devil is so important in the New Testament, not really in the
Old, but in the New, this spirit of evil that is in contention with God and seeks followers,
others who will be egocentric, self-centered, self-satisfied, self-serving. That’s the kingdom
of darkness. We can see that the evil one is very successful, a great evangelist. He has got
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many members; we can see this. St. Paul warns us about this in Ephesians, chapter 6. He
says, “Our battle is not against flesh and blood.” Do you think you have enemies? They
are not your enemies. The real enemy is the one inspiring them, leading them on. That is the
evil one. They are just pawns. So we see in Syria two different sides of pawns: the
government, the antigovernment. Either one good? No. In Egypt the same thing: the army
versus the elected government and their supporters, both raging against each other. Where
did that come from? It didn’t come from either side. It came from something else, another
dimension that we are blind to most of the time. In fact, the Greek word for the devil is
diabolus, which means the one who divides. We see division everywhere. We have to realize
that regardless of human goodwill, which does exist, this ancient force of darkness is
always at work trying to undo what God does. And we are the victims, the whole world.
So Christ has come into the world to bring us into the heart of the Father, but this
can’t happen until we pledge our loyalty to Christ—really to Christ, not to ourselves, not
to what we want, not to what we think is right, but what Christ teaches is right. And this
often involves our suffering, as it involved Jesus’ suffering. From the standpoint of the
evil one, the crucifixion of Christ was his victory. He was very happy on Good Friday; it was
a good day for him. He finally got rid of this troublemaker. He didn’t know that the power of
God would raise Christ from the dead and that Christ would have an existence and a power
and a glory beyond anything that human or angelic minds could imagine. But the risen
Christ himself still needs our cooperation, our consent, our willingness, our surrender,
and that’s what this is about. “Do you think I have come to bring peace?” Well not right yet
because first you have to pledge yourself to me, to the kingdom of God. Then we can be at
one; then we can be in union.
That is the purpose of the Mass. It is to give us the power unleashed on the Cross to
allow us to live in harmony and communion with God and one another. Jesus was
willing to give up everything for love of the Father and—and—for love of us and for love of
the wicked, who put him on the Cross. “Father, forgive them, they know not what they
do.” It wasn’t their idea in first place. This is part of a cosmic battle, but we are all caught up
in it, we are ensnared in it. Jesus has come to free us, but he needs our cooperation. He
needs our willingness. We can give it to him today in the Eucharist. When we come to
receive the body and blood of Christ, we receive it to become the bread of life for us,
surrendering our own wills to the will of God, believing that that is the best possible choice
we can make today, tomorrow, and every day in the future, until we eventually gaze on the
glory of God. This and this alone is the way to peace. We can be on our way this very day
to a peace the world cannot give. And through us others, too, can come to peace. And
gradually through many coming to this kind of peace, the world will someday know what it
means to have shalom.
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Rev. Paul A. Hottinger
Radical Discipleship Twentieth Week in Ordinary Time Monday, August 19, 2012
8:15 AM Jgs 2:11-19; Mt 19:16-22 (St. John Eudes, priest) (Followers often seeking
something else, usually the very thing that the leader has given up.)

This reading of Christ speaking with the young man is regarded by the Church as the
foundation for the call to what we call “religious vocation.” Every baptized Christian has
a vocation to follow Christ; that is a common vocation. Baptism is the root. But here is
described a more radical—a more radical—following of Christ to the point of giving away
everything and radically depending on Christ. So that is the origin of the idea of religious
vocations.
However, in the history of the Church it frequently backfires and we can understand
why. Take an example of St. Francis of Assisi. He was a man who followed this literally. He
was born of wealth. He gave it all away. He took up solidarity with the poor, and by “the
poor” in his case it meant the homeless, of which there were quite a few at that time. He had
that famous conference of mats, which meant that the homeless came with their little mats
and they all gathered together and slept and prayed and so on. Well, out of this emerged a
religious congregation, actually an order called “Order of Friars Minor,” “minor” being the
idea of humility, “friar” being “brother,” humble brothers, humble brothers gathered
together.
But guess what? In Francis’ own day everything started changing. Why? Because
those who are poor are looking for security, and his humble brothers wanted security.
That’s exactly what he gave up, but that’s what they wanted. As they grew in number, of
course, they had to become organized, so they got organized. Then, of course, they did have
to eat. So then they had to go beg for food. Well, that turned out to be very successful, so
pretty soon they actually became well-off as an order. And then Francis’ whole idea was
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lost. Even before he died, he already saw everything going down the tube, at least what
he originally intended. There was a community that was well-established, that provided
security for its members, that started building convents out of stone with beautiful rooms and
everything. Well, that’s not what Francis intended. He indicated radical discipleship.
That’s what this is about. But that has happened all the time because where are people going
to get members? Once someone, a radical follower like Francis, begins something, naturally
there are going to be followers often seeking something else, usually the very thing that
the leader has given up.
Nonetheless, the Church continues to strive for this, at least presents the possibility that
some might be called to this life of radical dependence on Christ, and we have to keep
working on how we do this.
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Rev. Paul A. Hottinger
Our True Self Twentieth Week in Ordinary Time Tuesday, August 20, 2013 8:15 AM
Jgs 6:11-24; Mt 19:23-30 St. Bernard, abbot, doctor (At the very core of our being is a
soul made up of intellect and will, and it’s what we do with our wills that really makes us
who we are.)

“Again I say to you, it is easier for a camel to pass through the eye of a needle than
for one who is rich to enter the kingdom of God.”
“The eye of a needle” means a part of the gate in which a man could get through sideways
but which a camel could not pass through.
Why is this teaching here? Well, it happens to be that in human history and probably
because of what we call the “fall,” which means the distortion that human beings have
bred into their own nature. That’s what the fall means: the distortion, the corruption, the
warp that human beings have created, it’s not given by God. Whatever distortion, warp, or
corruption we’re speaking of here that is shared in solidarity with the human race in
general, a fundamental weakness or flaw in the very workings of the human nature, whatever
this is and however it came about, human beings are the cause of it. God is not the cause of
it. Angels are not the cause of it, even the fallen angels. Although the fallen angels applaud it,
they are not the cause of it. Human beings are the cause of it, and human beings live in a
sort of family solidarity, whether we like it or not or acknowledge it or not. So in a certain
way, no matter what color people have, whatever culture people have, they are all part of
the same basic species, not only physically, which we can prove in DNA, but spiritually,
which means we all share the same flaw with the exception of Jesus and his mother, who
were preserved by God’s special grace because, it a sense, they are the beginning of a new
creation.
Now having said that, what is this flaw like? One of the manifestations of this is that
people tend to identify with what they possess. They think of themselves as what they
own; that’s who they are. They think of themselves as the one who owns this and this and
this and this: property, cars, clothes, whatever; and this all goes back to identifying
exclusively with the physical body. If you think of yourself as only a body, then what the
body needs, and what the body has, and what clothes the body, and what the body uses is all
more or less part of the self, the “self” being an idea we have in our head. It’s not that this
is false; it’s that it’s totally incomplete—totally incomplete. It leaves out way too much. It
leaves out the inner life, which is exploited by, for example, poets. Poets then would include
the inner life, but that’s not all either.
At the very core of our being is a soul made up of intellect and will, and it’s what we
do with our wills that really makes us who we are. That’s the true self, if you want to use
that word. And if we choose to do what God asks us to do, then the true self we build up is
really an honor to God. It is pleasing to God, and it radiates something godly into the world.
But if what we choose to do with our lives is offensive to God, then what we develop is
something disgraceful. The true self that we are is really a disgrace, displeasing to God,
unworthy actually of the potential God has placed within us. and an utter shame. And that is
both our possibilities and everything in between.
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Many people make noble beginnings and then they give up, start all over again, and then
give up again. Ultimately, as St. Paul points out in 2 Timothy, what really matters is if we
finish the race. Winning is out of the question, but finishing is not. We can finish the race.
So what is really called for in life is to clear away all cobwebs and all false
identification, all preoccupation with the physical—body and possessions—caring for the
body but not being preoccupied with it. Then we need to move on to the inner life and
move on beyond that to the will, the true spirit within us that has the power to choose what
God wants, which we discover through the inner life of discernment, reflection, prayer,
thought, questioning, probing, wondering, seeking. All that is part of an inner process that
we need to go through so that we can choose what God has asked us to do and be.
Ultimately, our being is a product of what we choose because we are born completely
incomplete. That is actually our glory that we are born incomplete and we get to finish the
project God has started.
But meanwhile, riches are just a distraction. They are not evil; they are just a
distraction. They don’t mean anything. If we can use some somehow for God’s glory and
purpose, that’s great. Otherwise they are a waste of time, in the way. Likewise our
feelings—even though they are not external, they are internal—but, nonetheless, they are not
the essence either. Our feelings are just part of our makeup, our nervous system, our brain,
part of our makeup, we have them; they are not who we are either. Today a lot of people
think they are their feelings and, therefore, they are there desires and whatever they want,
well, that’s what they have to have. Wrong! That’s a very poor sense of self, shallow and
materialistic. No, we are much more than all that.
We are made in the image and likeness of God. We are equipped by our life of faith, by
Baptism, by the Eucharist, we are equipped to follow where God leads us. And that’s
who we become, or if we fail to follow where God leads us, that’s who we become. And this
has momentous consequences.
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Rev. Paul A. Hottinger
Liturgical Renewal Twentieth Week in Ordinary Time Wednesday, August 21, 2013
8:15 AM Jgs 9:6-15; Mt 20:1-16 St. Pius X, pope (Liturgy is a worship of God.
Pius X realized people were supposed to participate in the liturgy.)

Today we are celebrating the memorial of St. Pius X. St. Pius X was a man of great
humility and simplicity. In certain ways you could compare him to Pope Francis: a man of
the people, not sophisticated, not putting on airs, not princely in any way. He really wanted to
renew the Church, and in one way he is the father of the liturgical movement and the one
most responsible for the renewal of the liturgy.
However, he would be quite surprised how it all turned out. If you asked him in 1903,
well, are you a conservative or are you a progressive, he would have said conservative or
traditionalist, not liberal or progressive. Those words in his mind were bad words. But
ironically he is the cause of great changes, not that he really directly wanted them, but what
he thought was that the structure of the Church in 1903 was about the same as it was in 203.
He thought liturgy was about the same. He knew things needed revival. He knew that singing
had to be restored. He knew that people were not receiving Communion often enough and
that that was not traditional. But he thought that the ways in which things had changed were
minor. He thought the structure of the liturgy was actually basically the same for
thousands of years.
So he told theologians to study history, to study the Fathers of the Church. Well,
when they did, they uncovered that the Church had not celebrated liturgy the way it did in
1903, that a lot of things had changed. The structure itself had changed. So this movement
began then to restore actually greater simplicity, what you might say, less dependence on
ritual, and that became part of the liturgical movement. So inadvertently it is due to him
because he is the one that instructed scholars to study history and the Fathers. When they did
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they found out things were different from what they thought. This is called resourcement,
that means going back to the sources. This eventually came to a head at Vatican II some
fifty years ago when the Fathers, having read all these studies, said we need to refresh the
liturgy and return it to a more simple and more ancient basis. So actually with the exception
of the Penitential Act, where we say these prayers at the beginning, with the exception of
that, our liturgy is more or less what it was in the fourth century. This is part of the
restoration.
The whole point of course is that the liturgy is a worship of God. That’s what it’s
supposed to be. For a lot of people worship was just something they came and watched. This
Pius X realized was completely wrong. He knew people were supposed to participate in
the liturgy. He thought that they could participate in Latin. That didn’t work out too well. So
when we look at history we see that people’s intentions sometimes lead to unintended
consequences, in this case good consequences because his intentions were good and all the
people working together were under the inspiration and guidance and direction of the Holy
Spirit.
Meanwhile, he himself had a very jaded opinion of modern thinking in general. He didn’t
believe that modern thinking was good at all, and some of it was and some wasn’t. So there
is a great deal of bad in the world and there is great deal of good in the world, and we
are called to sift. Jesus once used the example of the steward who goes to the storeroom to
bring up the old and the new. So St. Pius X is one example of a great pope who was faithful
to the Lord, who was simple, who was holy, who was poor, who wanted to simply follow
Christ. We honor him today and we pray for his continued influence in the life Church,
in the life of the liturgy.
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Rev. Paul A. Hottinger
The Greatest Law for Our Good
Twentieth Week in Ordinary Time
Friday,
August 23, 2013 8:15 AM Ru 1:1, 3-6, 14-16, 22; Mt 22:34-40 (St. Rose of Lima,
virgin) (If in any way what you do for God can help others see God’s greatness, God’s love
for them, the great blessings he wants to give, you will be doing a great favor to them and to
yourself.)

Today’s gospel reading is one of the dialogues between Jesus and the teachers of the Law.
I don’t think we should ascribe to them any malice in asking Jesus questions; that’s what
rabbis did: They answered questions and they raised them as well. So this is fair game.
Jesus’ unique contribution to the discussion: “What is the greatest law?” is that he took
two elements of the Old Testament: Deuteronomy 6, “You shall love the Lord your God with
your whole heart, mind, and soul”; and Leviticus 19. He put them together on an equal
basis and said the entire Law depends upon them. This was unique. No rabbi had ever
said that before, that the whole Law could be, as it were, boiled down to these two. And yet
this is not so strange if you actually read the stories from the Old Testament.
For example, in the first reading about Ruth, how did Ruth get involved in the people of
God? She was not of Hebrew, Israelite, or Jewish origin. Orpah, the other one, was not
included. She went back to “her people.” Ruth’s connection to the people of God and the
covenant (and she is accounted one of the ancestors of Jesus) is her personal love of her
mother-in-law, her personal devotion to her mother-in-law, in other words, her human love.
Her human love was her connection. So what Jesus did here is not so totally unique. Already
the author of the Book of Ruth had done that: seeing how human love is the way to divine
love, not something totally distinct from, but really connected to.
Now going back to the Decalogue, the first commandment is stated a little differently.
It’s “You shall have no strange gods.” That’s also the same as “You must love the Lord your
God with your whole heart, mind, and soul,” and have no other rivals before me. So in a way,
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although Deuteronomy expresses this commandment differently, in different words, it’s the
same idea as found in the Decalogue that Moses brought to the people. It is the first
commandment, although in Moses’ time it’s expressed negatively as a prohibition, but in
Deuteronomy positively. It’s something we need to do for our own good—for our own
good! That’s why we love God. That’s why we worship God, for our good. Gratitude is for
our good. We have to understand that all of the virtues, all the good works, all the things we
are encouraged to do, the devotions, everything is all for our good ultimately.
Why? Because when our soul opens up to God and recognizes God and receives the
blessings God wants to give and responds naturally in gratitude, our soul expands like
Mary’s. “My soul magnifies the Lord.” That happens to each of us when we follow
God’s way; our souls magnify the Lord. And that’s different from contracting. The souls of
many people you will meet in your life are not magnifying anything. They are contracting.
They are choking. They are getting smaller. This is a very sad condition, but you will see it.
If in any way what you do for God can help them see God’s greatness, God’s love for them,
the great blessings he wants to give, you will be doing a great favor to them and to yourself.

2

The Greatest Law for Our Good

Rev. Paul A. Hottinger
Evangelizing
St. Bartholomew, apostle
Saturday, August 24, 2013
Rev 21:9-14; Jn 1:45-51 (Who have you invited lately?)

8:15 AM

“Phillip said to him, ‘Come and see.’”
Philip here is evangelizing. That’s what evangelizing is. It’s inviting people to come and
see. In that way Christianity is not only a faith; it’s also an experience: “Come and see.”
Already that was in the psalm: “Taste and see the goodness of the Lord.” Taste it for
yourself. Test it for yourself. Don’t take it totally of faith. Of course faith is important, but so
is experience. But people won’t experience anything until they are invited. Why is this? I
don’t know, but people have to be invited.
Some people, from a very early stage of life, are touched by the grace of God and
they are very open to grace and to God. Maybe that’s what Jesus meant when he said,
“Here is a true child of Israel. There is no duplicity in him.” In other words, from apparently
early on, he was simply a very truthful, honest, authentic person. Most people aren’t hundred
percent. They hide the true self from what they want everyone else to see. Nonetheless, even
people who are duplicitous are invited to the kingdom of God. They are invited to come
and see what Jesus is all about.
And those who, from an early age, are more open are really also, therefore, sent. “What
you have received as a gift, you must give as a gift.” So the more we are blessed and
graced, the more we are compelled to invite others into the blessing. And that very idea
doesn’t even begin with Jesus; it’s already in the tradition going back to Israel. Israel was not
blessed only for its own good. Abraham was sent to be a blessing for all nations—all nations.
We are sent to be a blessing for all nations. It is obvious that many people don’t want
this blessing, but then there are others that do, but don’t know it.
You may think that God’s ways are very slow and awkward. But God’s ways are one at a
time, invite individuals to taste and see, to come and see, to experience for themselves the
goodness of God. So I may ask you: Who have you invited lately?
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Rev. Paul A. Hottinger
Our Goal the Narrow Gate Twenty-first Sunday in Ordinary Time/C August 25, 2013
10:45 AM Is 66:18-21; Heb 12:5-7, 11-13; Lk 13:22-30 (Jesus’ followers must strive
to be faithful and keep his work on track.)

“Strive to enter through the narrow gate, for many, I tell you, will attempt to enter
but will not be strong enough.”
I don’t know if you’ve ever been intrigued with this question: Will many be saved or
few?—but the disciples were. In a way very characteristic of Jesus, he takes the question and
diverts it. This is a way of saying, well, it’s not really important for you to know that. What is
important for you is you learn to be faithful. This is a very appropriate kind of self-concern,
the self-concern that asks the question: Am I really being faithful? Am I doing my part to
contribute to God’s work, which is the salvation of the world?
In the flow of Luke’s Gospel this story appears after two other stories about faithfulness
and the inevitability of suffering. If we are really going to be joined with God in his work,
we will suffer something. Life will not be “a bowl of cherries.” Following that, Jesus is now
teaching about the importance of responding in a very personal and committed way to
the gift that he is presenting. Salvation is a gift. Faith is a gift. But it requires a response, a
strong response. What he is saying here is passivity is impossible in the face of the divine.
When God offers something you just can’t sit there and take it passively. There is no such
thing as passive discipleship or passive faith or passive acceptance.
As stated elsewhere, the precious gift of God’s kingdom is like a buried treasure or a
pearl of great price, something that requires immediate attention and cannot be put on hold
or postponed. There is something about the opportunities that God really offers to us that
must be used when they are presented or they are lost. That’s the point of the closed door
in today’s story. When the master locks the door and goes to bed, it’s too late.
So Jesus is describing being faithful as entering through a narrow gate. It requires
something: guts, resolve, determination. That’s what he is calling on from his disciples,
otherwise the movement of God, this great coming of the kingdom, will pass away like other
human movements, for example, the French Revolution. In 1789 the world had never seen
anywhere the sort of convulsion that we call the French Revolution. It’s true some kingdoms
destroyed others, but never had a kingdom turned on itself and destroyed its own social
fabric, ruthlessly destroying hundreds of thousands of lives, ruled by some new ideas from
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the so-called Enlightenment. And yet fifteen years later the very same people, the French
people, welcomed Napoleon as emperor. Napoleon embodied some of the worst aspects of
the old regime and some of the worst aspects of this murderous, violent revolution. And that
is what happens in human life. Human movements either die out altogether or they are
turned into something different from what they started. Some think that’s happening now
in our country with the American revolution. You may think about that on your own. Jesus’
point is this must not happen with the mission that he is sharing with his followers—this
must not happen. His followers must strive to be faithful and keep his work on track.
Some of the primary goals of the Second Vatican Council were to help Christians
face the challenges of their common vocation, which comes from Baptism. There is a
common vocation all Christians share. In 1962, in 1963 a lot of Christians didn’t know that.
The focus was on very specific vocations: marriage, priesthood, religious life, but not on the
common one we all share. The Fathers of the Council thought that was bad. The Church
wasn’t going through a narrow gate. It was forgetting about the mission we all share. And
so they resolved to help all Christians find the support they need in the liturgies of the
Church. That’s why we gather, to get support for our mission, for Jesus’ mission. And
they urged also that we start building bridges with other Christians and other people of
goodwill because there is something fundamentally good about all human life. It’s
created in the image and the likeness of God; and if we look for it, we can find common
elements to work with in doing God’s work.
But as we can see, the Church is not exempt from the same dynamics that affect all
human institutions. The Council Fathers believed that the original intent of Jesus had gotten
a little off track. People had settled into a mechanical kind of religious life. Rote prayer,
thoughtless ritual, and inattentiveness during Mass were commonplace. I remember; I was
alive in the 50s. So the Spirit called on the Church to renew itself, to refresh its
commitment to Christ and his mission. Now that was fifty years ago. Is this now ancient
history? Have we forgotten again all about it? Are our souls stirred by the invitation from
God to collaborative ministry? Responding to the call for renewal is entering by the
narrow gate. It takes guts. It takes resolve. It takes determination. And Jesus’ hope is that we
will all be up to it.
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Rev. Paul A. Hottinger
Speak from Our Hearts Twenty-first Week in Ordinary Time Monday, August 26, 2013
8:15 AM 1 Thes 1:2-5, 8-10; Mt 23:13-22 (How do you make really scrupulous
distinctions in order to get yourself off the hook for some obligation or to give yourself
permission to do something that’s better not done?)

This is a very interesting reading because of the way it begins: “Jesus said to the crowds
and to his disciples”—to the crowds and to his disciples, but then he addresses the scribes
and the Pharisees. It doesn’t say Jesus said to the scribes and the Pharisees, but to the crowds
and his disciples. So these warnings are not really meant merely for some scribes or some
Pharisees. They are really meant for everybody. He just uses them as an example. His
examples apply to what they have actually said, perhaps, maybe the way they try to interpret
things. But what he is really warning about applies to everybody: to the crowd, to ordinary
folks, and to his disciples, his Church, the authorities in the Church. All people, high
and low, are capable of this type of distortion.
At another point, he talks about “straining the gnat and swallowing the camel.” This
happens all the time: people making distinctions that are completely invalid, when a
moral sense will tell you what needs to be done or avoided. And then people want to split
hairs to allow themselves not to do what they need to do, or to do what they need not to do—
either way. There’s a man recently who came to me complaining about some trivial matter
having to do with other parishioners, and I said, “You know, Christ said, ‘Don’t strain the
gnat and swallow the camel.’” And he just looked at me and said, “Well, that’s not a gnat.”
People don’t see themselves doing this. They might see other people doing it, but they don’t
see themselves. Jesus’ point is: look at yourself, look at yourself in these sayings. How do
you make really scrupulous distinctions in order to get yourself off the hook for some
obligation or to give yourself permission to do something that’s better not done?
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So he uses some examples. Now whether actually any Pharisees ever said this, I don’t
know—probably. “If one swears by the temple it means nothing, but if one swears by the
gold of the temple, one is obligated.” This is talking about swearing, A lot of this has to do
with swearing. How do we obligate ourselves by our words? Jesus’ point seems to be that
we are obligated simply by speaking. If we say something, it should be true. If we promise
something, we should do it. This stuff about, well, swearing this way but not that way; this
counts, that doesn’t—how can an honest person talk that way or think that way? To be
truthful, to be simple, to be sincere—that’s what he is calling people to do and to be.
When we say “yes,” we should mean “yes”; when we say “no,” we should mean “no.” We
shouldn’t think about how other people will take it, what other people will think, how other
people will feel. We should speak from our hearts honestly and simply, and stand on it.
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Rev. Paul A. Hottinger
Scrupulosity Twenty-first Week in Ordinary Time Tuesday, August 27, 2013 8:15 AM
1 Thes 2:1-8; Mt 23:23-26 St. Monica (If we start to recognize what is really small and
insignificant and treat it that way, and then what is really important and treat it that way, we
will prevent ourselves from distortion.)

“Blind guides, who strain out the gnat and swallow the camel.”
Jesus is addressing the scribes and Pharisees in their official position as teachers and
interpreters of the Law, the scribes that wrote of the Law, the Pharisees that interpreted it.
Now technically, you don’t have to be a Pharisee to be an interpreter of the Law. There were
rabbis of other schools, but this is the one that the evangelists tended to focus on. This is the
group that tended to be the most popular and became more or less the authors of the Talmud.
But we have to see that Jesus is not criticizing the fact that they interpreted the Law, but
the way they do it, focusing on the wrong things. There is a phenomenon known as
scrupulosity, which is very similar. It has to do with people who focus on the wrong things.
For example, they may be very, very particular about some specific rule, guideline, rubric,
or faith expression, but ignore very important things. Now—what? It’s mentioned here
judgment: right, wrong; mercy, giving mercy, sharing mercy with others; fidelity,
faithfulness. Faithfulness is different from orthodoxy. Some people think they are faithful if
they have every word correct. But in their own personal lives they don’t trust God at all.
Well, that’s not being faithful. Faithfulness and faith have to do with trust in God in a
personal way. It’s a handing over to God; it’s a surrendering to God. That’s what he is
talking about, not getting every word absolutely correct when you don’t even understand half
the words anyway. And there are many such issues.
He talks about self-indulgence. I have met people very, very strict in certain areas, and
yet they permit themselves pornography. What kind of sense is there? Well, there is no real
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sense; it’s almost a sickness; this boarders on a sickness or maybe it is a sickness because it’s
so distorted. But I doubt any of us are really born sick. I think we develop sicknesses. So if
we listen to this, we start to correct ourselves, we start to recognize what is really small
and insignificant and treat it that way, and then what is really important and treat that
way, we will prevent ourselves from this sort of distortion that is being indicated here.
“Cleanse first the inside of the cup,” the inside of the cup, our souls. Cleanliness has to
do with good-will, largeness of heart, willingness to sacrifice, an obedient surrender to
the will of God. That’s what cleansing the cup means from inside. The outside, the way
things appear, that will take care of itself.
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Rev. Paul A. Hottinger
Outward Appearance vs. Inner Devotion Twenty-first Week in Ordinary Time
Wednesday, August 28, 2013 8:15 AM 1 Thes 3:7-13; Mt 23:27-32 St. Augustine,
bishop and Doctor of the Church (Many Catholics when receiving sacraments don’t receive
them as beautiful gifts.)

“Now fill up what your ancestors measured out!”
This reading is a continuation of yesterday’s diatribe—it’s a type of diatribe—against
the false teaching of some of the scribes and Pharisees. It ends in a taunt; this is really
meant to taunt them, to goad them into outwardly manifesting their hostility, which he clearly
perceives.
Now about this idea of Pharisee. The word itself is a Greek word related to a Hebrew
word, Hassid, which means beloved. So in their own minds, the Pharisees were beloved of
God and very devoted to the Law. Jesus’ problem with all that was in so many ways they
were devoted to the letter but not to the spirit, to the outward expression, but not to the
inner meaning, to the Law, but not to its author. These are different ways of saying the same
thing, and he is trying to rebalance the whole matter. But we have to say that what they
experience is something very typical, not unusual at all.
Some of the Fathers said when Jesus was condemning the Pharisees, he was
condemning the same thing in the Church. Pope Paul VI himself said in one of his
allocutions that the problem is many Catholics when receiving sacraments don’t receive
them as beautiful gifts. They receive them as “pharisaic rituals.” That was his word, his
term, pharisaic rituals. Now I am not sure the Pharisees had any rituals, but his point was that
there is an outwardness without an inwardness. There’s a dutifulness without a true
devotion from the heart. And whether the Jewish leaders of Jesus’ day were really all like
this or not, it doesn’t matter; we can see it’s a common problem in our Church, which is the
real point anyway, why it was included in the inspired stories. It wouldn’t have been
included, if it were just about something that happened a long time ago and was now over.
It’s included because it’s a problem now: How we can wash the outside of the cup but leave
the inside untouched; we can straighten out our lives in an outward way while inwardly it’s
still chaos. We work from the outside, not from the inside; that’s the problem. We think
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outward comportment is the real issue when it isn’t. It’s inner, inner something, inner
likeness to Christ, to put it one way, an imitating of Christ from inside, to put it another
way.
This segues into the feast of St. Augustine. Augustine was a man of many, many issues
and problems in his life. He never solved many of them. He wrote The Confessions late in his
life because he didn’t get over his problems by becoming baptized and ordained. He realized
his own deep and profound brokenness. Unfortunately in one sense, he thought everyone
was broken in the same way he was, which is not necessarily true. People are not all the
same. We all have some problems, but they are all quite different, actually. One of his
mistakes, which he repented later, was to believe that miracles, for example, belonged to the
era of the apostles only and that Christians had no business expecting miracles in their daily
life. He taught that. A lot of people think that. Fortunately, he came to repent of that teaching
for two reasons. One, well, first of all, as a bishop he forbade his people to use relics, and
they ignored him. And in one very solemn procession with a relic of St. Stephen he himself
observed a miraculous healing in front of his own eyes. So about relics he said, “I shall no
longer speak of this.” But in regard to miracles he came to actually see how wrong he was
when at a Mass over seventy people—seventy people—were healed from physical illnesses
through the reception of Holy Eucharist.
Now that gets back to what Pope Paul said. If we receive the Eucharist as a beautiful
gift, we can easily experience miraculous transformations: inner transformations, outer
transformations. It’s all connected; we should prefer the inner first if we want to follow
Christ, but even the outer, such as, healings, restorations. But very often we receive the
sacraments, especially the Eucharist, in a dutiful but not devotional way. We may even
be thinking about what we are going to do later in the day or what we are going to have for
breakfast or some sort of errand we have to run. This is depriving us of the riches God wants
to bestow upon us, and we are falling into the same trap Jesus is speaking about in today’s
gospel.
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Rev. Paul A. Hottinger
Be Alert and Respond Twenty-first Week in Ordinary Time Friday, August 30, 2013
8:15 AM 1 Thes 4:1-8; Mt 25:1-13 (Follow all the leadings of God; take opportunities
that God gives to grow in the Spirit, and to share the light with others.)

This parable is very similar to another one that we have read recently at daily Mass about
the master goes to bed and bars the door and won’t get up to answer it. The impression is that
people have to be alert to what’s going on in their lives. They have to be ready to respond
at any moment to the Lord. We don’t know when the Lord is going to call us. And this does
not necessarily refer only to death; it refers to the workings of grace. It’s important that we
think about this, that God really does call us, really does call us by name, but not just at any
time and not necessarily when we happen to be disposed. We need to make ourselves ready.
We can’t say, well, if I’m on retreat, well, then the Lord can talk to me—when I’m on retreat.
This is about being ready all the time for the work of God and to respond to God.
The analogy of the light is very important. The role of the bridesmaids is to provide
light. We are to provide light in our lives. We are supposed to provide ourselves with the
means to have the light. What does all that mean? It’s about following through, not just
getting by, following through all the leadings of God, taking opportunities that God
gives us to grow in the Spirit, to share the light with others. There are opportunities. We
have to be aware of them when they come. We don’t actually fabricate the opportunities.
God provides them, but we have to use them.
So in this way and in many other parables, Jesus talks about the need to respond and the
need to be alert, the need to not fall asleep and to just take life easily in that sense, to think
that whenever we get around to it it’s time enough. No that’s not the teaching of this gospel.
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Rev. Paul A. Hottinger
The Joy of Work Twenty-first Week in Ordinary Time Saturday, August 31, 2013
8:15 AM 1 Thes 4:9-14; Mt 25:14-30 (BVM) (God delights in our success if it is
really for him, grounded in a sense of love and respect and duty.)

It is something of a coincidence that on this weekend of Labor Day we have two readings
talking about work.
In the first reading St. Paul is encouraging the people to stay busy: “Work with your own
hands.” Don’t be idle. Why? Because we need to work, work is proper to humanity. Even
animals have a certain kind of work, but for animals it’s always the same. A spider always
weaves a spider web; beavers always build dams, and so on. Human beings are made in the
image and likeness of God with this tremendous creativity, sometimes put to wonderful
use, and it’s an honor to God; sometimes not, and it’s a dishonor to God. So whatever we do
or don’t do, it is either an honor to God or a dishonor.
In the second reading, the gospel, you hear this: “Come share your master’s joy—Come
share your master’s joy.” God delights in our success. God delights in our achievements if
they are really for him. If they are grounded in a sense of love and respect and duty, God
delights in it. And our ultimate joy is to share in God’s joy.
This one person who buried his talent, and here “talent” is a unit of money, a large unit of
money—he is thrown into the outer darkness where there is “weeping and gnashing of teeth.”
This represents exclusion from the light who is God. Sometimes we forget that there is
punishment in the end for those who reject what God has asked them to do because
when we reject God’s mission, our tasks on earth, when we reject the justice we are called to
make, when we reject the love we are created to have and to show, we are rejecting God.
“Gnashing of teeth” refers to a certain sense of self-blame. For those who reject God, they
have no one to blame but themselves. It’s all their own doing. God surrounds us with grace
before the moment of our conception. Throughout our entire lives God is beckoning us,
touching us, leading us, inviting us, guiding us, helping us; and if we reject it all, there’s
nothing left but darkness and the gnashing of teeth.
Meanwhile, as long as we are alive, we are capable of changing. That’s the good news
of Jesus Christ: God came so loving the world that he delivered his own Son for its sake. And
this is the infinite mercy of God, but we do have to do something with it. We can’t bury it
in a hole.

The Joy of Work

Rev. Paul A. Hottinger
Humble Pride and Teaching on Work Twenty-second Sunday in Ordinary Time/C
September 1, 2013
9:00 AM
Sir 3:17-18, 20, 28-29;
Heb 12:18-19, 22-24a;
Lk 14:1, 7-14 (Self-advancement heedless of the needs and rights of others is a trap that
will lead to shame and disgrace.)

I am not sure whether this story is very relevant to your life as you see it. I’m sure it’s not
relevant to your dinner parties; I’m always told where to sit. Surely we can say that in our
society, humility is not valued. Humility is not something that we regard as important for
our social order. We live in a very competitive society, a get-ahead society. That’s very
different from what Jesus is talking about today. And in a sense, our sense of self is fed by
our society, by our culture, by the world around us, not so much by the word of God, if we
are to be honest.
Jesus saw life as it was, and it hasn’t changed much. He saw people who were clueless
about who they were, and he wanted to say something about it. His observations led to this
story, this parable and story combined. What he is speaking about is two qualities we all
need, but we need them in balance: pride and humility. They are not really opposites;
they complement each other. Pride is really good when it expresses self-confidence and
self-worth and, yes, we are worthy. We are creatures of a great God, who made us in his
image and likeness. So people who are always putting themselves down, whether out loud so
you can hear it or quietly to themselves, people like that are not actually humble.
Humility is groundedness. Humus means “ground, earth.” We are worth something, and
that is a good kind of pride, and a good kind of pride goes with humility. To deny our
goodness is not humility; in fact, it’s an insult to God. Humility is not a lack of selfconfidence or poor self-image. Humility is seeing ourselves as we are in God’s creation as
a valuable member of God’s people, but not more important than anyone else. That’s
the key. To be grounded we have to realize we are not more important than anyone else. So
Jesus recommends taking a low place at the banquet table—obviously, they didn’t have place
cards. But it’s not about negating oneself, nor is it about being self-important. This kind of
humility-pride, combined together, is a source of real balance in life. It’s self-affirming
but not self-promoting.

Humble Pride and Teaching on Work

Now in the world we live in, that’s often lost. We live in a world where unrestricted
self-promotion is the name of the game. It’s how the world goes around. It’s how people
get ahead. And what it leads to is a world of greed and selfishness and corruption and,
practically speaking, rudeness. That reminds me of Mark Twain that said, “Everyone talks
about the weather, but no one does anything about it.” Well, everyone talks about rudeness
too and corruption, but what do we do about it? We don’t know what to do. We have to
realize it is our role to sow seeds of a new culture, a new appreciation of what is good.
That’s what we are sent to do in our world. But this rudeness and this corruption and this
selfishness and this self-aggrandizement affects everything: the fabric of society, our
economy, our political life; nothing is free from it.
Tomorrow our nation celebrates Labor Day. The problem is a lot of people have nothing
to celebrate; they are and have been for a long time unemployed. Is this simply the result of
irresistible economic forces? Well, maybe, sometimes, in some cases, but we have to be very
wary. Sometimes unemployment is really the result of greed and pride, where a few
people with power eliminate many jobs in order to get more for themselves. This has
happened in many corporations, large and small. What is often missing is concern for the
common good. And the fact that many see nothing wrong with this is really a problem,
because in addition to ignoring the common good, we are also involved in moral
blindness. In fact, some people seem to think that whatever happens in the market is okay;
the market corrects itself as if it were a moral compass. Well, it is not.
So today, perhaps, we need to be reminded about what our Church teaches and believes
about work. First of all, it is a necessary component of human life, and work well done is
the true source of self-esteem. Self-esteem cannot be given to you by somebody. It is the
product of your doing well. And you need it. We all need this. Work is a necessary
component to life for every adult. We have been created to be partners with God, made in
his image and likeness to be his partners in the continuation of the creation. This is
already stated in the Book of Genesis. It’s repeated by St. Paul quite often. The gospels
contain parables and stories about the need to be productive, the need to invest. All this is
what we need to be fulfilled as human creatures. When we arrive in the world from our
mothers’ wombs, we are very unfinished. That finishing does not happen willy-nilly,
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automatically. That finishing of ourselves is something that requires our own contribution,
our choices in our work. We become a piece of art that we present to God. The Catholic
faith has always praised and valued human achievement, especially in the arts. Human
achievement is meant to bring completion to the human person and give glory to God.
It is an unfortunate fact that much of work today in our modern society is about making
things that can be consumed. That is not the highest kind of work or achievement, but it has
its place. Indeed caring for human needs has always been a noble pursuit, and we can say
that, yes, in our society that is done to a great degree. Our needs are being met. And we can
even affirm our society and praise it for that. Nor should we be blind to the tremendous
advances of technology. They are great. They actually demonstrate the creativity, which is a
spiritual reality, quality, in the human person. However, technology also has a downside. It
has eliminated many simple tasks. There are people that can only do simple tasks, so what
are they going to do to contribute to society? That is a problem we all have to look at. It’s
not just their problem; it’s our problem.
According to Pope Leo XIII, a worker has a right to a living wage. That means if
someone works all week, the wage he or she earns should be able to put food on the table and
pay the rent. And there are people today who are working all week, and they can’t do both:
pay the rent and put food on the table. This is also a problem for all of us in our society.
This is a matter of the common good. We have very successful corporations whose
workers cannot support themselves with their wages. So this is not just an economic
problem; it’s a moral problem. Globalization has some benefits, but also it has created new
problems that we have not begun to address, but we must. That is in our future. Just as
Abraham Lincoln said, “Our country cannot exist half slave and half free,” it can’t exist
half employed and half unemployed or underemployed.
Ultimately, our whole society needs to awaken to the very issue Jesus is raising in today’s
parable, namely, that self-advancement heedless of the needs and rights of others is a trap
that will lead to shame and disgrace. We can be very happy and proud of the fact that our
country has afforded a very good standard of living for many, many people, but we dare not
forget those who are still waiting.
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Rev. Paul A. Hottinger
Respect for Work Labor Day Monday, September 2, 2013 8:15 AM Gn 2:4b-9, 15;
Mt 25:14-30 (The glory of humankind is to share the creative power of God, but comes with it
a certain responsibility.)

In the first reading today we have a story, a beautiful poem, about the creation: how God
created everything and in particular created humanity in his own image and likeness, sharing
his own creative power. This is the glory of humankind to share the creative power of God,
but comes with it a certain responsibility. We simply are not able to be creative; we are, in a
sense, commanded to be creative, to be fertile, and you shouldn’t take that only in a physical
sense. There is a fertility within humanity that is not simply reproducing physically. There is a
fertility that is human achievement, that is human economy, that is human culture, that is
civilization. We are called to be civilized. The sad thing about today is that many of these
qualities of civilization are fading. Many signs of respect for life and for work and for
achievement are fading.
When I grew up we actually had a lathe in our basement. My father taught us how to use a
lathe, as we sang about this morning in the opening song. I’m sure a lot of young people don’t
even know what a lathe is. Our family was a working family. We believed in work. My
grandfather was very skilled; my father was very skilled. When anything was needed in the
house, my dad did it. If he needed the help of an electrician, the electrician came over to show
him how to do what had to be done. The same with plumbers. He had a plumber friend and he
would come over and show him what to do. In the rarest cases the plumber had to do it, but
usually my dad learned how to do it. Plaster same, painting same, fixing everything, car, house,
everything! Partly this was to save money. But partly it was because he loved to work and to do
things and to fix things. And he expected us to learn by watching him, and that wasn’t so easy. I
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didn’t have the abilities he did, nor did my older brother, but my younger brother and my sister
do. So some things are passed on.
But the respect for work: That was essential and that is something that is tragically being
lost in many places. Some people, for example, work only because they have to because they
don’t want to starve, or because they want stuff. That’s not really the good motivation for work.
Working is an opportunity to develop oneself, to be a partner with God in the continuing
creation, including and most importantly the caring for a family. That’s a great project, and it is
a responsibly built into the very idea of procreation, again, something that has been severed
from the very idea of sex. Sex and responsibly have been severed in our society. This is a very
sad thing.
Money is very important, but money is the fruit of work and not the only one. Yes, of
course we need to work in order to have money because trading and selling one’s labor and so on
is all part of how human beings are civilized, but it’s not just about having money. We have
today because of gambling and lotteries, we have people that are just after money. It’s money
without work; that’s the ideal, the ideal in many people’s minds. In the eighteenth century, in
the nineteenth century, professional gamblers were considered by most people as depraved.
Today, well, it’s fine; there’s nothing wrong with it. This is only one of the very serious
problems we have in our society.
Respect for work is a great value we need to restore. And as I suggested yesterday, it just
may well be that the real role of the Church is to create a new culture. It did before. The
civilization of Europe was really created by the Church. And as the Church has gone downhill in
Europe, so has civilization gone downhill in the entire West. I think God is calling us to a new
life and a better one.
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Rev. Paul A. Hottinger
Ideal of Pope St. Gregory I
Twenty-second Week in Ordinary Time
Tuesday,
September 3, 2013 8:15 AM 1 Thes 5:1-6, 9-11; Lk 4:31-37 St. Gregory the Great,
Pope, Doctor of the Church (Let’s recognize that the whole person and the whole society
should be the subject of our concern.)

Today we celebrate the memorial of a truly extraordinary figure in the Church of the first
millennium, Pope Gregory I. Pope Gregory was born into a very wealthy family. They owned
almost all of the island of Sicily and other tracts of land in southern Italy, but he lived in Rome.
He went to school, got the highest education possible at that time, became a prefect of the city of
Rome, but gave it all up and entered a monastery. He seemed to be drawn to a very quiet life
of prayer and solitude, and he enjoyed it very much. But his superiors would not allow him to
stay there. They insisted that he had too much talent and he had to put it to the service of the
Church. So in obedience he left the monastery and was ordained a deacon. As a deacon he was
sent by the then bishop of Rome, the pope, to Constantinople, modern day Istanbul, which was
the seat of the Roman Empire. That’s where the emperor lived, and of course the emperor was
the emperor of Rome and of all the lands in the West, at least theoretically. He conducted his
affairs there very well; he was well thought of. Eventually he ended up back in Rome and he was
aspiring to go back to the monastery when the pope died and he ended up as pope.
One of the problems he confronted was the need for reform. The liturgy needed reform.
Monasteries needed protection from barbarian hordes invading, and the emperor was no help. He
needed to provide for religious people, who were living a life of poverty and often starving. But
in addition to that, the city of Rome itself was full of very poor people who had nothing to eat.
So he decided to set up the very first welfare state. He used his family’s holdings in the South
and had food sent up into Rome and everyone got a portion of bread and wine for each day. Now
this is not exactly grand, but it was something so people weren’t starving anymore. He then
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proceeded to work on protecting the land from barbarians and reforming various aspects of the
Church.
The interesting thing about St. Gregory is that he did not put the world into little categories.
He didn’t say, well, that’s just economics so I won’t be concerned with that; or that’s politics so
that’s not my worry; or this is something else, and I’m not going to worry about it. He worried
about the whole, the whole Church, the whole land, the whole people. He took
responsibility for everything.
Now in our modern world no one person can do that, but he is a good example of let’s not
divide things up; let’s recognize that the whole person and the whole society should be the
subject of our concern. In our system of life and government we have to work together with
others, but we have to work together “together,” that is, we have to work on cooperating. That
requires the art of compromise. Aristotle said, “Politics was the art of the possible.” We have to
discover what is possible. And we have to, in a way, go out of our way to find common ground.
The ideal that Pope Gregory worked for is still the ideal we need to work for.
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Rev. Paul A. Hottinger
Forgiveness and Love
Twenty-second Week in Ordinary Time
Wednesday,
September 4, 2013 8:15 AM Col 1:1-8; Lk 4:38-44 All Saints Catholic Academy (The
reason sin keeps growing and growing in the world is because of retaliation and vengeance and
hatred and anger.)

Well, good morning, boys and girls, how are you today? Today we have a story of Jesus who
is doing—what? He is healing people—he is healing people. This may seem like a stupid
question, but why, why did Jesus heal people? Because he cares about people—that’s true.
What else? He wants to let them know the message of God’s love. It’s not that he just cares for
them individually. He does, but he wants them to understand that God loves them, and that’s
not always understood.
In fact, in the days of Jesus, there were a lot of people who were called Greeks. The Greek
people had all kinds of ideas about “the gods”; they didn’t think there was one single God, but
many gods, and they thought the gods did whatever happened. So if there was a terrible
storm, they said to themselves, well, why did the gods do that? And then if someone was sick,
they said, well, why did the gods do that? Or if someone became very rich, they would say, well,
why did the gods to that? And then they came up with no answer. They said, well, the gods are
arbitrary. What does that mean—arbitrary? If you’re playing baseball and the umpire is
arbitrary, what does that mean? Is that good or bad? Bad! What does it mean? Unfair, in other
words, the umpire isn’t using any kind of objective criteria to judge whether it’s really a ball or a
strike. You don’t want that. Well, that’s what the people thought about the gods. They were
arbitrary. They didn’t have any criteria. They just did whatever they felt like. In other words,
they thought the gods were just like people.
But the Jews knew that couldn’t be true because how many gods are there? One, correct, and
the Jews knew that. And God cannot be arbitrary, because God is intelligent, wise, holy; that
excludes being arbitrary. God must have a very good reason for whatever happens. So if
someone was sick, aah, it must be a punishment. That’s what the Jews thought, or many of them.
Or if they were defeated in battle, they must have done something wrong. Or if someone was
rich, well, they must be very pleasing to God. You get the logic?
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Jesus is saying no. What Jesus said was that the reason why there is sickness in the world and
the reason why there is evil in the world is that we are under attack from the forces of
darkness. And he himself confronted these forces. And this is a story about that. So the
demons shriek, “Leave us alone. You are the Son of God.” They know who he is and he says,
“Be quiet.”
Some people think the idea of the devil, or Satan, or darkness is somewhat of a quaint, oldfashioned, silly idea that we can forget about. But actually that’s not true because we are today
under attack, and have been since the creation, by the forces of evil. That does not mean that
everything that happens is because of them, but sometimes. Furthermore, evil tries to take over
our hearts through—what? How does evil try to get into us? Yes, it tries to make us bad; it
tempts us. Evil tempts us to become evil, to do bad things, wants us to do bad things.
So we have sickness that is not in every individual case actually caused by evil, but it is an
evil. The fact that we are broken people, the fact that we are prone to illness is part of our
problem. So Jesus deals with that by the laying on of hands. So he takes away the mother-inlaw’s illness. And this is not only good for her, but it’s good for all the people that realize that
God didn’t send her that illness. Illness is just part of our broken down condition, where we can’t
pay attention and can’t sit still and all kinds of things. That’s number one. Number two: There
were some people that were really possessed and he drove away the demons.
But there was a third problem that isn’t in our story today, and that is very often people gave
into temptations and they became full of hate—hate of him, in particular. Now what’s he
going to do about that because his word is enough to drive away a demon, but his word is not
enough to change somebody from inside if they block out, if they become deaf, if they don’t
listen, if they are hard of heart, then his word is no good because, after all, we are free and God
respects our freedom. So how is Jesus going to touch people who have given into temptation
and become hateful or greedy or lustful or violent, full of wrath—how is he going to touch
them? That’s his big question; that’s his big concern.
What’s he going to do to save sinners? And what does he decide to do? What does Jesus do
with his life? He gives up his life; he surrenders his life to the Father. He lets evil people kill
him. And on the way he forgives them all. He says, “Father, forgive them, they know not what
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they do,” because the reason sin keeps growing and growing in the world is because of
retaliation and vengeance and hatred and anger. And he said, no, I am forgiving, forgiving
everything. “Father, forgive them, they know not what they do.” And that is our salvation. We
are saved because of Jesus’ death, which is a death given in forgiveness, an offering in
forgiveness. That is our faith. That’s why we have a new life. And that defeats evil. Evil is
defeated by forgiveness; evil is defeated by love; hatred is defeated by love. Greed, wrath,
anger are all defeated by love, because the Father does not leave Jesus in the tomb. What does
the Father do? He raises him up to new life.
When we come to the Eucharist, we are remembering the death of Jesus and the new life.
And Jesus is inviting us to offer ourselves as well, to offer our lives with him, with his life, to
the Father in a sacrifice. That means we are pledging to live as he does, a life of love and
forgiveness, not retaliation, not vengeance, not getting even, not getting back, but letting go and
handing it all over to God, and saying, “God, you figure this out. You deal with right and
wrong and good and bad people. You take them.” So that’s the way to live in freedom. We don’t
have to worry anymore. We just surrender our lives to God, and let God guide us and direct us,
and we live a godly life. And this is something evil cannot overcome. Evil cannot overcome a
godly life. It can try to tempt us, but it can’t overcome it. So we live as victors. But the whole
world doesn’t know this.
So that’s why you are called and you are sent to be an example of what life can be. You get
your fuel, your power, and your formation from the Eucharist and from the word of God,
and it really does change you inside, if you’re willing that is, of course. It changes you from
inside and it lets you be a new person, and it lets you be an example to the world. Then you are
really an evangelist. You really are an apostle. You really are a saint, even with a little foible
here or there. That’s why we are called together, to be formed as saints in Christ, and we can
because it’s God that does all the lifting, so to speak. It’s God who brings us the healing. It’s God
who brings us the love. All we have to do is be willing. And we say that in the Eucharist—we are
willing. When we come to receive the body and the blood of Christ we say we are willing;
feed us, Lord, with yourself and we will become like you. Amen!
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Rev. Paul A. Hottinger
Image of the Invisible God
September 6, 2013 8:15 AM
Cross reconciled all things.)

Twenty-second Week in Ordinary Time
Friday,
Col 1:15-20; Lk 5:33-39 (Jesus through the blood of his

“For in him all the fullness was pleased to dwell, and through him to reconcile all things
for him, making peace by the blood of his cross through him, whether those on earth or
those in heaven.”
This is a creed, a profession of faith, found in the Letter to the Colossians, and it’s actually
very poetic. It’s much more poetic than the ones that the theologians wrote.
Jesus is the image of the invisible God. This is a fundamental Christian belief that in Jesus
who is visible in his humanity we see what is invisible, the divinity, the God who created us. So
Jesus is not a man, although fully human. Jesus is the image of the invisible God and through
him we have knowledge of what God is and how God wants us to be, since Jesus then models
a divine-human life, and that is something he models for us, so we can live a divine-human life,
that is, in communion with God.
We see that Jesus through the blood of his Cross reconciled all things. That means that in
Jesus and through his Cross there is a harmony established, a communion, a system, a synthesis
of all things. Of course “things” here doesn’t mean things, individual things, material things; that
means all issues, all cultures, all religions, all beliefs. That’s what “things” means here. There is
good at everything, but there is also bad in a lot of things. In Jesus all the good is connected and
the bad is washed away. So one can be now in Christ as St. Paul was, a Christian Jew.
Theoretically you could be Christian anything as long as you take only the good and reject the
bad. And this is the continuing work of Christ. But his faithful have to be faithful for his work to
continue because he is not going to do it all by himself. That’s not his plan. I’m not saying he
couldn’t, but he doesn’t. Rather his plan is to head the body, the Church, but to work
through the members. And we see the work of Christ today reflecting exactly the work of
Christ when he lived on earth in a human body. It has got to be the same work; it can’t be
different.
When we see people in the name of God kill people, whether they claim to be Christian or
whether they claim to be something else, we know that they are not doing anything in the name
of God. That’s not really God. We know God through Jesus, who is the image of the invisible
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God, so in him we know what God is like. And we know in him that God is victim first and
foremost of the injustices of the world, not the perpetrator of them, but the victim of them. If
we don’t see that, then we don’t see Jesus as the image of the invisible God. Jesus didn’t
victimize anybody, but he was victimized.
This of course is counterintuitive in regard to what people have often thought about God,
which they often identify with power, for example. But this is the work of the Evil One, the
Father of Lies. Many people’s ideas of God come from the devil. They couldn’t make it up
themselves, not all this deceit, not all this deception, not all this perversion. It’s impossible. Here
and there everyone can make mistakes, but there couldn’t be such a tradition of perversity
without a very intelligent source, far more intelligent than any human being ever has been.
That is what Jesus called the Father of Lies. We have to see the Father of Lies behind not
necessarily all, but a great deal of the tumult of the world. Human beings are capable with free
will of doing all kinds of mischief, and we are also capable of malice. But our mischief and our
malice is small in comparison to the mischief and the malice of Satan. It’s just on a different
scale altogether. And what we see in the world today is on a large scale, a web of violence and
deceit. And that exists not only in places where there’s a hot war going on, but in our own world,
in our own country with the deception that people spread over the airwaves and the Internet
and the radio and the television: false understandings of everything, a false understanding of
God, a false understanding of Christ. Even the idea, which seems to be promoted by some, that
Christianity is the big problem in the world, that Christianity is the source of oppression that is
actually being taught in our universities by some people.
Now we must have recourse to prayer. We cannot solve all these problems by ourselves.
We need God and the help of his saints and his angels. We need to be in communion with them
in prayer, in petition—daily. We have to get out of our own little needs. We all have little needs.
We have to be really worried about the big needs of this earth. In particular, our pope has asked
us to pray for the needs of Syria because we are in danger of being dragged into that. And we
have to think deeply about that and pray deeply about that. And the pope has asked us to fast
about that today and tomorrow or one or the other, whatever you can do, so that Jesus Christ
can become acknowledged as the true image of the invisible God. That is the work of
evangelization.

2

Image of the Invisible God

Rev. Paul A. Hottinger
Deep, Mystical Thinking
Twenty-second Week in Ordinary Time
Saturday,
September 7, 2013 8:15 AM Col 1:21-23; Lk 6:1-5 (Keep hoping for God’s promises,
and that involves that we start to look for them in certain ways being fulfilled.

Today’s two reading are very rich and suggestive of a new life transformed by God.
In the Letter to the Colossians, which is a very beautiful letter and a very deep letter about
the significance of Christ, way beyond being a personal savior, to Christ being the cosmic
savior. Now that’s something that takes some thinking about: how is a whole universe
wounded?—question number one—think about that! The whole universe is wounded by sin.
That is a fundamental belief even in the Old Testament. Then how does Christ heal that,
redeem that, alter its course so that it now can do what it’s supposed to do, fulfill its purpose in
the sight of God? That’s what this is about.
He says, “You once were alienated and hostile in mind because of evil deeds,” evil deeds
being the, you might say, natural result of human wants perceived in a world with no
purpose. “God has now reconciled you in the fleshly body of Christ through his death.”
That’s something else we have to think about deeply. How does the death of Jesus reconcile us
to God? What is there in his death? Is it his mercy revealed, the freedom with which he gave up
his life, the blood poured forth, which is of course symbolic anyway of the Eucharist, “to present
you holy without blemish and irreproachable before him,” God that is, “provided that you
persevere in the faith.” So there is something required of us; yes, this is all done for us, but now
we have to persevere in it—“firmly grounded, stable and not shifting from the hope of the
gospel that you have heard.” That is very easy to do, to shift from the hope, to think, well, it’s
too long coming; come on, I can’t keep waiting for this. That’s what a lot of Christians have
done in our own age. They’ve given up hope. That is a great requirement that we keep hoping
for God’s promises, and that involves that we start to look for them in certain ways being
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fulfilled. And they are; the saints have always witnessed to that—“this gospel, which has been
preached to every creature under heaven.” Well, perhaps. Has it has been preached to every
creature in the form we are familiar with? Again, what he is talking about is something
beyond what we are used to. This a very mystical way of thinking—the gospel of Jesus
Christ preached to every creature. In what way? There are many people who have never heard of
Christ, or if they have heard the word, they don’t know want it means, or if they have read the
Bible, it means nothing to them. So in what way is the gospel of Jesus Christ preached to
every creature already? That I will leave with you to consider.
In the gospel Jesus is really talking about what this new life looks like, and it looks like
obedience to God in a new form, not strictly following the Law as it was written, which
forbade, for example, harvesting on the sabbath. Technically, that’s what his disciples were
doing; they were harvesting. But it’s looking to the purpose of the Law, not to the letter of the
Law, and it’s living by the purpose. That is the result of what Paul is talking about. It’s
reconciliation. We are not supposed to be subjects of a distant king. We are supposed to be
children of a loving Father, whose mind we start to understand.
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Rev. Paul A. Hottinger
Live with Open Hearts and Open Arms Twenty-third Sunday in Ordinary Time/C
September 8, 2013 5:00 PM Vigil Mass Wis 9:13-18b; Phil 9-10, 12-17; Lk 14:25-33
(God formed the Church to go out and embrace the world with love and bring them into the
embrace of God.)
“In the same way, any of you who does not renounce all his possessions cannot be my
disciple.”
This gospel reading is really a hard one. The first thing we should note about it is Jesus is not
very politic. He isn’t really looking for supporters, at least he is not looking for large numbers.
He is not looking for a popular support and uprising. No, he is rather looking for people who
are really committed to his work. He is really warning people, his potential followers, about
the cost and the effort involved in following him.
We might take a few points from what he said. “Unless you are willing to hate your parents,
siblings, spouses, and your very life, you cannot follow me.” Well, who would say something
like that? I thought Jesus was all about love. When asked what the greatest law was, he says
loving God and loving your neighbor as yourself. And this doesn’t really contradict that; it just
puts things in a certain order. Yes, of course we are supposed to love our neighbor as
ourselves and we are supposed to love our families. But we are supposed to love everyone in
God and through God, otherwise if we love people in themselves, they can lead us away from
God. Jesus’ point is, no, if you really want to follow God, you have to follow God first and
foremost and put everything else second. There is a great cost to doing this. He uses an
example of a king with an army facing twice his number. He gives an example of some man who
wants to build a big tower. How much is that going to cost? Do you have the resources? He is
warning any potential followers, look, don’t start something you can’t finish. In a way, he is
giving people permission to leave, and that is very interesting. How many leaders deliberately
give people permission to leave? But Jesus is emphasizing the need for quality, not quantity.
So that invites us to look at the quality of our following Christ. The first question that comes
to mind is: Are we really following Christ in a personal way? Are we personally committed to
him? Religion has a lot to do with families and societies and cultures. We know very well that
our society is undergoing great transformations, not necessarily for the better, maybe some for
the better, maybe not. But one of the sadder transformations of our society is the weakening of
family life. Partly this is because of mobility; partly it’s for other reasons. This naturally leads to
a weakening of Church life and the life of the faith community because it’s based on the family.
People become a member of a faith community by being a member of the family first. So as
families weaken, church communities weaken.
Now at first we might say, well, this is really a tragedy, but Jesus wouldn’t say that. He would
say, no, this is an opportunity, an opportunity to renew the original intention he had in forming
the Church. He called people to a personal friendship. “I do not call you servants or slaves any
longer, but friends.” As far as I know, no religious master ever said that; he is the only one. No,
religious leaders like servants, people who follow them, do what they say, obey them, follow
their teachings. Jesus wanted something different; he wanted friends. Do we ever really think
about what that means and are we following it?
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The very idea of the Eucharist is an intimate sharing of his very body and blood, his very
life poured out. It’s sad to think that some people might come to this beautiful sacrament without
even thinking of what they are doing just because everyone else is getting up and going up, but
that can happen. The point of the Eucharist is in the Eucharist we don’t have the historical Christ
who lived two thousand years ago; we have the risen Savior, the glorified Christ, who has been
raised up to heaven, who abides in the presence of the Father. This is the Christ who comes to us
in the Eucharist, and this Christ transcends all time and space and can embrace all people,
and indeed desires to, but can’t unless we, his body, extend his embrace. We are his arms, so
to speak. As Pope Paul VI pointed out in his wonderful encyclical on evangelization, Evangelii
Nutiandi, the mission of the Church is precisely to spread Christ and his good news and
without that, without that mission of expanding and spreading and embracing, it would have no
purpose. It doesn’t just exist to exist, to survive. It exists to grow Jesus’ mission, not our mission.
And yet it seems to many that something has gone awry in this God-given mission, It seems that
some have turned away from focus on Christ and his work and placed it on themselves and their
needs. This is not the same thing. We are not called together to serve our needs, to have our
needs taken care of. We are called into service; and in responding, our needs will be taken
care of, but the service comes first. Like the love of God comes first, love of everyone else
follows. It seems that our Pope Francis is trying to call us back to this original call to be
missionaries for Christ, not his loyal customers.
So looking into the signs of the times and responding to the call of the Spirit, our Pastoral
Council, as Ken mentioned at the beginning of Mass, has discerned a theme for this coming year:
“Live with open hearts and open arms.” I think this rightly expresses God’s challenge to us. If
we have open hearts and open arms, then we will be open to God and his Spirit. Our community
will become, if it isn’t already, relational. We will love others in God, not just have lots of
buddies—that’s not the point—but to love others in God. Whether we can remember each
other’s names or not, we will be open to each other regardless of the barriers that life frequently
erects in the way of communion. By that I mean we often are uncomfortable with people who
are different: a different race, a different economic class, a different ethnic background, a
different language. All those things can make us uncomfortable. Those are truly divisions. But
God’s unconditional love can overcome all divisions. That is the faith of Holy Scripture. That
was the faith of Christ. And that is how the Pastoral Council and staff perceive our call as a
parish. We need to show to all the same spirit that Christ showed. Of course this involves the
cross, which Jesus mentioned. “Anyone who does not pick up his cross is not worthy of me.”
Why? Because when we love people as they are rather than the way we wish they were, that
causes us to suffer. Some might even say it’s humanly impossible. But we know that God
graces our desire to serve him and love him and respond to him. So Christ has not gathered us
together to be a club of like-minded folk, but to be his broken and yet redeemed body.
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Rev. Paul A. Hottinger
Live with Open Hearts and Open Arms Twenty-third Sunday in Ordinary Time/C
September 8, 2013 12:15 PM Wis 9:13-18b; Phil 9-10, 12-17; Lk 14:25-33 (God
formed the Church to go out and embrace the world with love and bring them into the embrace
of God.)

“In the same way, any of you who does not renounce all his possessions cannot be my
disciple.”
There are some dire expressions in today’s gospel reading, and they may be a little confusing.
The first thing to note is that Jesus is not a politician trying to cajole people to follow him. He
doesn’t want just any followers. He is setting a very high bar for those who follow him. And
it’s a bar that many will fail to meet. No, he is looking for people who are willing to share the
work of bringing God and God’s kingdom into earthly affairs. And this promises not to be
easy. He is not offering anybody an easy life, a comfortable life—exciting maybe, but not easy.
So he is stressing here all the stresses that this kind of vocation, this kind of calling, will cause
in a person’s life. And so he talks about hating father and mother and brothers and sisters and
children. We might wonder, what’s that about? I thought Jesus was all about love. What is the
greatest law? It’s to love God with your whole heart, mind, and soul, to love your neighbor as
yourself. How could he be talking about hating father, mother, brother, sister, children?
Well, his point is that, yes, God is love and God wants to embrace all people. And we can
and are called to love everybody in this God’s embrace, but some people can be an obstacle to
that love. Sometimes our closest relations are an obstacle to the love of God. In that case,
God has to come first.
Then he tells the two stories about or uses two examples about the tower someone is going to
build. Does he have enough money to finish? Or the war that the king wants to wage, does he
have enough troops to finish the job? Jesus is trying to warn his disciples, don’t start something
you can’t finish. In a similar way, we should not begin without thinking what does this cost us?
What kind of effort am I expected to put forth to be a follower of Jesus? His point is on
quality, not quantity.
Now the first question that comes to mind in regard to quality is: Are we really following
Jesus in a personal way? Not every Christian really is. We could be a member of the Church
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simply because we are brought in like this little baby here that is going to be brought into the
Church, and that’s fine for today and tomorrow and the next day for her, but some day she is
going to have to decide to follow Jesus as the Lord of her life. If she doesn’t do that, then she
won’t really be a disciple in the true sense. So the same is true for us. We have to choose to
follow Jesus as the master of our life, the Lord of our life, in a very personal way, not
simply as a member of an institution. That’s well and good, but that’s a means to an end. The
end is actually a relationship with Christ and through Christ with God.
Jesus’ words are all about friendship. He says, “I no longer call you slaves or servants; I call
you friends.” Well, slaves and servants do what they are told. They live a life of obedience.
That’s not what Jesus wants. He wants a life of friendship, in which we know him and know
his will, as we would know the will of a friend, and want to please him.
The very idea of the Eucharist, where Jesus gives his own body and blood, soul, and divinity
to us as food is very intimate. Do we really appreciate the intimacy of this gift and do we
receive this gift with great devotion? Or do we just go up in a routine manner because, well,
this is the time of the Mass we go up and receive Communion. These are the kinds of questions I
think the Lord wants us to ask ourselves.The Lord of the Eucharist is not the historical Jesus that
lived two thousand years ago, not exactly. This is the risen Christ, the one who died and rose
again, and in his risen glory he transcends all time and space. And he is able now to embrace
the whole world with his love, but only if we are his arms. We are his body; we are baptized
into being the body of Christ. We have to be his arms and sometimes his voice. So it’s not just a
spiritual thing. It involves us being his body.
As Pope Paul VI pointed out in a very important document on evangelization, the Church has
actually no reason to live at all unless it’s extending itself to others, inviting others into the love
of God. And yet something seems to have gone awry in the history of our Church. It seems many
have turned away from what Christ asked us to do and have become more concerned about what
we need, fulfilling our spiritual needs. That is not exactly the fundamental purpose for which
God formed the Church, to serve people’s spiritual needs. No, God formed the Church to go
out and embrace the world with love and bring them into the embrace of God. It seems that
our present Pope Francis is trying to call us back to this original understanding of what is the
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Church. The Church is mission. And thus we are called to be missionaries, not loyal
customers.
Looking into the signs of the times and responding to the call of the Spirit, our Pastoral
Council has discerned a theme for this coming year: “Live with open hearts and open arms.”
Deacon Ken mentioned this in the introduction. I think that that rightly expresses God’s
challenge to us. If we have open hearts and open arms, we will be open to God and his
Spirit. And our relationships will grow in our parish because what is God? Father, Son and
Holy Spirit, three divine relations inviting us into that divine mystery in full communion.
We anticipate this is the sacrament of the Eucharist.
Our parish community needs to also anticipate that in the way we deal with each other. Being
human, we often feel uncomfortable with others, especially if they are different: different
race, different economic level, different educational background, different ethnic background,
different language, or mother tongue. This can make us uncomfortable. We don’t know quite
what they expect of us and we don’t know what to expect of them. But God’s unconditional
love can break down all those barriers. That is one of the earliest affirmations of the Christian
Church that in the blood of the Cross God has reconciled all opposites, broken down the walls
that divide human beings from each other. That is a powerful belief if we believe it!
Some say that is impossible for us to simply embrace people as they are, but that is what Jesus
is calling us to when he says, “Anyone who wants to be my disciple has to pick up his cross.”
What is the cross we really have to bear in life? It is the cross of each other. Everyone likes
to hear about love, but when you really think about loving people as they are, not the way we
wish they were, that involves suffering. That is the cross. Perhaps humanly impossible, I don’t
know, but it is possible through the grace that Christ won for us. And that grace enables us to do
what he asked for. So Christ has not gathered us together to be a club of like-minded folk, but to
be his broken and yet redeemed body.
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Rev. Paul A. Hottinger
Responding to Need Twenty-third Week in Ordinary Time Monday, September 9, 2013
8:15 AM Col 1:24—2:3; Lk 6:6-11 St. Peter Claver, priest (A way of modeling the
life of Jesus)

Today we celebrate the memorial of St. Peter Claver, a Jesuit from Spain who was sent
to Cartagena in Columbia. That was the time when there were ships loaded with human cargo
from Africa dumped on the docks in Cartagena. St. Peter spent his life really ministering to
slaves; that’s why in the Opening Prayer: “Slave of slaves.” That was his own moniker. He
took that on himself; that’s what he wanted to be.
He does have memoirs in which he describes some examples of his life and his ministry.
As far as I know, it never occurred to him or he never said it occurred to him that someone
should stop this whole process of carting human beings in boats to be sold—this whole
institution of slavery. He never opposed that, but he opposed what he saw. He did what he
could to bring peace, healing, and comfort to those who suffered. He also, of course,
taught the gospel. I don’t quite know how he managed the language part, but somehow he
got through. He says, actually, that at first he could only speak in signs. He does say later that
he taught the Creed, the Trinity, the Incarnation, the death and resurrection of Christ, and the
Act of Contrition; but he doesn’t explain how he did that, but somehow he did.
The point is the work he did was the work he was called do and he responding
immediately to the need he saw. This is very much what Christ talks about when he teaches
to love your neighbor. “Neighbor” means who’s ever around who really needs
something. So St. Peter is a great example Jesus.
Later on, people raised the question: Well should this even exist? That was a very good
question and was finally answered, no, this should not exist. But that took a long time. The
point is in a way, for Peter, that would have been a waste of time. He didn’t have time to
think about that. He saw a need; he took care of the need; he responded. In our Church there
have always been these saintly people who spend themselves, who give up their own
comforts, even legitimate comforts, in order to help people who are really desperate. So
the Church elevates St. Peter Claver in our eyes and encourages us to see his life as another
way of modeling the life of Jesus.
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Rev. Paul A. Hottinger
Jesus Defeats Evil
Twenty-third Week in Ordinary Time
Tuesday, September 10, 2013
8:15 AM Col 2:6-15; Lk 6:12-19 (Jesus came, was tempted, battled evil and overcame it
through the Cross.)

We are reading today from the Letter to the Colossians, which is not a very popular letter. The
points that St. Paul is making—or his disciple if indeed it was written by a disciple of St. Paul;
we are not sure—but the points being made here are not exactly personal, as many other themes
and topics in the New Testament. More it is about the cosmic drama of salvation and, more
than that, the content of Jesus’ work. We talk all the time about the salvation of humankind, but
that is really the fruit of Jesus’ work; it isn’t the content of it. The content of Jesus’ work was a
battle with evil. Jesus came, was tempted, battled evil and overcame it through the Cross.
Now how the Cross overcame evil is something that everyone should meditate on all the time.
Paul did. What was it about Jesus accepting death? What was it about Jesus’ willing
willingness to suffer that defeated evil? That’s why we are saved, because evil is defeated.
The fruit of that is the salvation of those who believe. But prior to Jesus’ death on the Cross
belief did not gain anyone any kind of eternal reward. That’s why when he died he descended
into hell to gather those that were waiting in the so-called “bosom of Abraham,” what the Fathers
called the “Limbo Patrum,” the Limbo of the Fathers, to take them to God, because a vision of
God is only possible through Jesus, the incarnate Word of God. Through his flesh glorified
in the resurrection we have access to the Father, and without that flesh we don’t have access to
the Father. That’s very basic, although people don’t think about it much.
This letter is talking about the cosmic battle, the defeat of the powers and the principalities.
This is all based on this idea that even before humanity came on the scene, there was this
battle between good and evil, between God and his creation—not all of it, part of it. Part of
the creation rebelled against God. We talk about fallen angels; that’s not exactly the best word;
rebellious spirits is better. Only some spirits are angels. But some of the spirits, some high
spirits, some low spirits, rebelled against God, refused to do what they were created to do,
and they were free to do that; they are free to do that, as we are free to do that.
The garden of Eden story is a story about how this battle spilled over into human history and
started to drag human beings into it, because the serpent convinced Eve and Adam, in the story
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of course, not to trust in God: You can’t trust God; God doesn’t want your welfare. God
doesn’t want you to be happy. You have to make your own happiness. You have to depend on
yourselves. You have to decide what’s good and what’s evil for you. Don’t listen to what God
thinks. And that great flaw in human judgment, that great lack of faith, that great distrust in God
has opened up an abyss of folly and darkness for human life. And Jesus came to defeat the
source of this folly, which is the power of Satan or the power of evil, the results of which then
bring us the fruit of salvation and redemption. We have been bought back, “redeemed,”
bought back from this life of error, wandering, sin, darkness.
St. Paul is trying to urge his followers to keep this in mind and to not allow their minds to be
captured by fallacious teachings, folly, human imagination gone wild. But unfortunately in our
very age today that very thing is going on. People are forgetting about the truth of the gospel and
they are following every kind of silly idea. They call some of it “spirituality.” “I’m not religious;
I’m spiritual.” some say. What does that mean? What it means to them is that they’ve given up
the religion they were taught and now they are following some other religion that they are
not calling religion, but it is of course. But it’s not a connectedness to God because our
connectedness to God only comes through Christ. So what is it connectedness to? That’s the
question.
So Paul is encouraging his followers to keep in mind that “You were buried with him in
baptism, in which you were also raised with him through faith in the power of God, who raised
him from the dead.” That is very basic. Nothing is more basic. We give that up, there’s nothing;
there’s nothing else. “And even when you were dead in transgressions and the uncircumcision of
your flesh, he brought you to life along with him, having forgiven us all our transgressions;
obliterating the bond against us, with its legal claims, which was opposed to us, he also
removed it from our midst, nailing it to the cross; despoiling the principalities and the
powers”—these are the forces of evil—“he made a public spectacle of them, leading them away
in triumph by it.”
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Rev. Paul A. Hottinger
Inward Change to Experience New Life Twenty-third Week in Ordinary Time
Wednesday, September 11, 2013 8:15 AM Col 3:1-11; Lk 6:20-26 (Even in our
experience we can anticipate the goodness of God, the fullness of God, but we have to make
certain choices right here and now.)

“Here there is not Greek and Jew, circumcision and uncircumcision, barbarian,
Scythian, slave, free; but Christ is all and in all.”
In the Letter to the Colossians St. Paul is talking about a new life that is afforded to us
through Christ, a life already prophesied by Jesus himself in the gospel reading. There is a
turnaround, there is a change, there is a movement, in which the circumstances of earthly
life and what makes them so is turned upside down. So those who prosper unjustly and
enjoy life while ignoring the needs of others find their joys empty and their fullness draining
away as the meaning and purpose of life becomes more apparent as they reach the end of
their lives. And this may happen almost too late, or it may happen too late for them to really
will and desire a change, but Jesus assures them they will experience a change, and the same
for those who in this world are really beset with enormous burdens and suffer injustices and
persecutions and insults that are really intended. They will have their turn to laugh and to
enjoy God, because it is really God who is the source of our happiness. That’s the point: God
is the source of our happiness, and so if we have God, we will be happy, not necessarily
right at this moment when we feel it, when we experience it, not exactly in every moment.
But God is a matter of choosing, not a matter of what happens to us. If we choose God,
we will be happy. If we reject God, no matter how great our circumstances, it won’t do us
any good, those circumstances—they will pass away.
St. Paul is capitalizing on that idea. He is saying, well, since the circumstances of our
lives are passing away and since they really don’t matter anyway and they’re not what really
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gives us happiness, we can anticipate, even in our experience we can anticipate, the
goodness of God, the fullness of God, but we have to make certain choices right here
and now. We have to really cut off our connection with all the things that make us who
we are up to this point and to let the Spirit of God transform us. So up to now maybe we
have been a very angry person; now we have to let the Spirit of God soften us. Maybe up to
now we have been a very fearful person—anger, fear; these are the passions mentioned.
Passions are actually good energies, but they can become our masters.
But now if Jesus becomes our master, then our passions serve us. We are no longer
ruled by our anger or our fear or our greed, our desire for more; we don’t need more; we have
Jesus; we have God. Greed is a terrible master. It can ruin a life. It does all the time. Sex can
be a master. Two things are mentioned. The first word here is translated “immorality,” in
Greek porne; it refers to basically prostitution and pornography, buying, buying pleasure,
using others. This is not the way to happiness. The second one translated here “impurity”
means license or promiscuity. Again, that’s no way to happiness. So many people seem to
think it is, but it does not lead them to happiness. In fact, it’s a good way to depression. The
way to happiness is to follow God’s way. Is it easy? Not necessarily. It requires handling
and dealing with all these challenges and temptations in life, but it is all possible because
Jesus has come, poured out his blood on the Cross and delivered us from futility. And we can
live that new life even now; that’s the point of the letter. We don’t even have to wait for
circumstances to change. We can change things inwardly by ourselves through God’s
grace.
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Rev. Paul A. Hottinger
The Beam in Our Eye
Twenty-third Week in Ordinary Time
Friday,
September 13, 2013 8:15 AM 1 Tm 1:1-2, 12-14; Lk 6:39-42 St. John Chrysostom,
bishop, doctor of the Church (How much of what we think is really real is really real, and
how much is it a projection of our own beliefs or opinions?)

Today’s two readings are a rich source of material for our meditation.
In the gospel Jesus is talking about removing the beam from our own eye. Jesus was way
ahead of the game when it came to realizing what was wrong with human perceptions. This
is something the philosophers of old did not notice, nor did I think even Thomas Aquinas.
Our perceptions are blocked by all kinds of problems, blind spots. St. Thomas, following
his great patron Aristotle, believed that human beings through the senses got a valid
perception of reality. Well, yes and no. It’s valid to a point, but it’s very partial. The picture
we develop through our senses of reality is basically free of meaning. Where does the
meaning come from? The meaning we give to people, events, ourselves, our families that’s
not just what we see. That’s coming from somewhere else. And that somewhere else may
or may not be connected to God. It may or may not be just a figment of our own
imagination, a projection therefore. This is a very serious issue. How much of what we
think is really real is really real, and how much of it is a projection of our own beliefs or
opinions? It’s especially important in the area of spirituality, faith, religion, morality. How
much of that world, which is really meaningful and very important for our growth, how much
of it is really connected correctly?
That’s the point that Jesus is raising here. He was talking to people who were very
religious people. They followed the book, so to speak—they wrote the book, many of them.
But they are often really off key in regard to what Jesus thought should be the will of God.
And we believe that Jesus really is the Word of God incarnate, so therefore his view
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must be correct, and any contrast to his view must be a little off or a lot off. That’s what
he is suggesting. Today he is suggesting that to his disciples; he is developing parables for
them. He says, “Can a blind person guide a blind person?” He is talking about the
leadership, the leadership of the people. If they are blind, then how can they lead anybody?
How can they be leadership?—question number one.
Then he goes on to talk about this splinter, and that was the role of the teacher in Israel. It
was to help people perfect themselves, advance themselves according to what they perceived
as the law of God. Jesus’ point is they can’t see the law of God because they have this
beam in their eye, but that could be true of all of us. What don’t we see? That’s the
question. And we have to believe, because part of this requires that we have a teacher that
has clarity, and that teacher Jesus gave us is the Holy Spirit. We can be guided and we can
be directed by the Holy Spirit, but we really have to be willing to let go of our own
preferences and even in many cases our own beliefs because sometimes our beliefs are our
beliefs; they are really not from God. Sometimes we have been very molded and very formed
in a certain way, but it’s not what God is really leading us to.
So the walk of a true believer in this sense, in Jesus’ sense, a true follower, a true disciple,
is a walk of surrender, a surrender to God, a surrender to the Spirit, and a willingness to be
guided by divine wisdom, by the guardian angels, by God’s own friends; you could put it
that way. And this is something that is substantially difficult in many periods of our life,
because we just may have this deep conviction that something is so that really isn’t, and
that’s part of what we have to deal with if we want to grow in the Spirit of Christ.
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Rev. Paul A. Hottinger
Paradox of the Cross Triumph of the Cross Saturday, September 14, 2013 8:15 AM
Nm 21:4-9; Phil 2:6-11; Jn 3:13-17 (Jesus’ death and resurrection is a story of victory,
triumph, and great joy that encompasses death and sorrow and every kind of suffering, and
that is our life.)

Today we celebrate the Triumph of the Cross, which in itself is a paradoxical statement.
How is the Cross a triumphant? How is the death of Jesus the cause of our salvation? But that
is what we believe. It’s not logical. It cannot be explained. But it’s clear that the Scriptures
testify to the fact that it is through the death of Jesus on the Cross that new life has come
into the world. That new life is given to us in Baptism, and we are able to enjoy eternal
life with God because of it.
I do not really believe that there is a simple explanation for this, or that there is even a
long one or complex explanation. I think words cannot handle it, the why of it, or the how
of it: How is the death of Jesus so powerful in doing this? That hasn’t stopped a lot of
theologians over the ages trying to explain it. Unfortunately, some of their attempts have
been more a detriment to understanding than a help. I speak especially of the idea that Jesus’
death was somehow a punishment that Jesus underwent instead of the rest of us. There are
words occasionally that even St. Paul uses that might allude to something like that, but on
reflection the Church has realized it doesn’t really make a lot of sense because first of all
God is not demanding punishment. That’s not the reason for Christ coming; it’s so that
the world may be saved. Second, it is really the Son of God who dies, the Word made flesh.
Well, what kind of God would demand that he himself die in order to appease his anger or
demand for punishment? That doesn’t make a lot of sense. Thirdly, it doesn’t make a lot of
sense because the whole idea of punishment is based on law, the law that is revealed in the
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Old Testament, but the Old Testament cannot explain Christ. It’s rather Christ who explains
the Old Testament. So it goes wrong way around.
So we are left with a mystery, an essential belief that somehow the death that Jesus
willingly accepted, his life willingly poured out as a sacrifice, as a gift to the Father for
his beloved bride, his beloved Church, this has brought new life to the world. But
another issue that we need to keep in mind is that the death of Jesus defeated evil. The
death of Jesus defeated evil. How did that happen? Again, St. Paul alludes to it now and then.
It’s hard for us to understand. Somehow as the Letter to the Hebrews said, evil, the devil, so
to speak, kept the world in bondage by the fear of death. Jesus went into death willingly, so
that has something to do with this, but beyond that, his willing death, probably at the
instigation of the devil himself, crushed the devil. That is something we can think about,
reflect upon. But I don’t think we can ever explain it.
So as we celebrate today we are celebrating something very joyful. Again, that’s
paradoxical. How could we be joyful? It’s like Good Friday itself. Good Friday in the Church
is not a day of sorrow. It’s Good Friday! It’s not a day of sorrow; it’s not a day of sadness.
The Cross is not a matter of sadness. It’s a matter of joy at the power of love, and it is that
love that’s confirmed in the resurrection from the dead that Jesus experienced on
Easter. And that is all part of the same story; his death and resurrection are all part of one
story. So it’s a story of victory. It’s a story of triumph. It’s a story of great joy. And yet it
encompasses death and sorrow and every kind of suffering, and that is our life.
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Rev. Paul A. Hottinger
Self-righteous Indignation
Twenty-fourth Sunday in Ordinary Time/C
September 15, 2013 9:00 AM Ex 32:7-11, 13-14; 1 Tm 1:12-17; Lk 15:1-32 (If
God can overlook offenses to his love, who has the right to be offended?)

The story of the Prodigal Son is, in my opinion, one of the great short stories in world
literature. And like all great pieces of literature, it can be read on different levels; it has so
many different facets to it.
First of all, the prodigal son himself is the image of or symbolizes all of us, not because
of his wild, degenerate life—that’s not what I’m accusing you of—but rather because we all
try to make our own happiness. We take that as natural, but actually it’s not God’s plan for
us; God wants to be our happiness. The Bible takes great delight in describing the loving
kindness of God, his desire to create, his love of creating, and his love of what he creates, and
his desire to fill his creatures with every good. And yet this very God is frustrated by
human disbelief, by lack of trust.
That is the basic idea of the story of the garden of Eden. In spite of the most wonderful
environment, people just did not trust God to level with them, to be a real guide toward every
good thing. They swallowed the temptation to believe that God is keeping something
from you. God doesn’t want you to know, to have power over good and evil. This is what
Augustine called “original sin.” In some odd way it affects everybody, and it even affected
Jesus and his mother and all the saints, perhaps more from outside than in, but, nonetheless, it
affected them. It affects life on this planet. It is basically a disbelief in God’s goodness. It’s
a disbelief in God’s goodness, and it creates a rivalry between us and God, an “us and
them” situation. And that’s not what God intents or intended or wants or ever wanted.
This very sad story is reprised now in the story of the Prodigal Son. The son packs his
bags and takes off. Where is he going? Away! That’s where people have been going for fifty
thousand years, away from God. Why? There is no answer to that question. The Jews called
it “the mystery of iniquity,” and this is a very accurate way of talking about that three letter
word, “sin.” What is sin? The mystery of iniquity. It’s this movement away from God,
and wishing he were dead, because that’s what it means: “Father, I want my share of the
inheritance”; in other words, I wish you were dead, then I could get my inheritance.
In a way that has been a wish of many people. Way before anybody thought of God being
dead, they wished God were dead. Even when it seemed that the existence of God was
undeniable, they wished it weren’t. But it’s only in modern times that this is accepted as
okay. And most evil desires are okay. The underlying intention here is to go out into the
world and to find happiness by exercising one’s free will. In other words, doing what one
wants is the road to happiness. It’s been the road to happiness in the minds of many human
beings all along, but, again, in modern times it’s now accepted culturally and socially. It’s
okay to think that way. At the time of Jesus, it was still thought “that’s not too smart.” So
you might not think it’s very evil because you are brought up in this culture that
doesn’t think that it’s evil to get your happiness by doing whatever you want. But of
course it doesn’t actually work, does it? We can see that if we look, and it results in a
constant frustration and alienation from God. This story also makes it abundantly clear
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that it’s the son who left the father, not the other way around, even though to hear some
people’s stories, God has abandoned them. It may seem so, but it is not so.
Now the listeners to this story, the audience, has always known that this story would end
badly because this poor little son does not have infinite resources once he leaves the
father. Once he leaves the father, he is relying on his own meager resources, and they are
going to eventually run out. The drama, however, is really not between the father and the
prodigal son. It’s between the father and the elder brother. The father has been offended by
this rude son of his and his departure and his demand to get his share of the inheritance way
before it was due, but the father is ready to accept him back and to forgive. Now whether
the younger son appreciates this or not, is not stated. He admits his folly, but he doesn’t
actually express any sorrow; that’s another story.
But here the story turns to the elder brother, who is also offended, but not by his
brother’s behavior, selfishness, lack of love for the father, but rather by his perceived
neglect by the father. He is blaming the father for neglecting him, for not loving him
enough, for not providing enough. This is really very similar to the younger brother’s
callousness, but it’s now cloaked in a self-righteous indignation. And what a powerful
factor that has been in human life: self-righteous indignation! There has never been a war
fought without self-righteous indignation on both sides. That’s the way it works. When
you’re right, of course, you can’t apologize. When you’re right, of course, you can’t change
your mind. So it’s quite a place to be. So the older brother is no more concerned about the
father or his love or generosity then the younger sibling, but he considers himself totally
justified in his anger. Jesus is making a point that that’s actually worse, because at least the
younger brother, although we don’t know if he is really sorry, at least admits he has
done wrong. But the old brother does not admit it; he can’t.
And don’t forget why Jesus told the story, because the Pharisees, the scribes, the leaders
of the people were complaining that he was accepting admittedly flawed people into his
company. Jesus’ point is, yes, they are flawed, but they know it. Yes, they are flawed, but
they admit it. You are flawed, speaking to the Pharisees, but you are not admitting it. Jesus’
point is that true righteousness is modeling life on the father, perfectly described in the
story. The elder brother wasn’t doing that, so the elder brother wasn’t really righteous, even
though he thought he was. Yes, the younger brother was a scoundrel, but at least he was
honest in the end. And the same could be said of the prostitutes and the publicans and the tax
collectors and the other scoundrels that follow Jesus. Yes, they were immoral, but they
were admitting it, and they were following him. And that’s a sign of hope.
To sum up the parable: If God can overlook offenses to his love, who has the right to
be offended? That is a very important question that we keep with us for a few days. Who has
the right to be offended?
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Rev. Paul A. Hottinger
Connection of Faith and Humility Twenty-fourth Week in Ordinary Time Monday,
September 16, 2013 8:15 AM 1 Tm 2:1-8; Lk 7:1-10 Sts. Cornelius, pope, and
Cyprian, bishop, martyrs (We have the nature to follow these qualities of seeking, of
humility, of recognizing who we are, of recognizing what we need and going for it; but that
all takes choosing.)

“I tell you, not even in Israel have I found such faith.”
This is the faith of the centurion, who is not really a Jew but a friend of Jews, who built a
synagogue, therefore, in a certain way a man of God. There are such people in the world;
they aren’t by name Jewish or Christian or anything, but they are people of God in
some way.
What is the most remarkable thing about this faith is its connection to humility. Yes, Jesus
notices his faith, but his faith is rooted in a sort of humility: “I am not worthy to have
you come under my roof,” words we use at Communion as well. Humility is a component
of faith. Humility and faith play against each other, because faith is faith in something
beyond oneself, and humility is the acknowledgment that oneself is needy. And we are all
needy in some way, not always the same way, but we are all needy.
We have an in-built desire to transcend ourselves, and yet that desire can be pretty well
squashed by our pride, or a culture, an environment that does not encourage it, which is the
one we are living in. We are not encouraged to transcend ourselves, to go beyond ourselves.
We are encouraged by our culture to indulge ourselves, to do what we want, but not to go
beyond what we want, not to seek beyond what we want, to wonder, to wonder about
what is really desirable. That’s all part of being a spiritual person. This centurion was a
spiritual person. He was seeking. These are all qualities that are good for us. We have the
nature to do so, to follow these qualities of seeking, of humility, of recognizing who we
are, of recognizing what we need and going for it; but that all takes choosing. And many
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people we live with in our society do not make that choice. Many people who are supposedly
authorities in the world of academics, for example, don’t choose this; and so many people
probably don’t even consider it an option. They maybe never get to think about it, but it’s a
wonderful thought; it’s a wonderful thing to consider.
This statement: “I am a person subject to authority”—interesting! He is talking about,
of course, his boss, whoever that would be, his superior in the army. And people have
authorities in that sense. They have a boss if they work. They have a boss. They have to do
what the boss says. That’s the idea of authority here.
Now that is, of course, very practical; but what about authority in the way we live? Do we
recognize any authority? Do we recognize the authority of God over what we choose in
life? Many people have no authority except themselves. This gospel is the way of wisdom.
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Rev. Paul A. Hottinger
The Nature of Compassion
Twenty-fourth Week in Ordinary Time
Tuesday,
September 17, 2013 8:15 AM 1 Tm 3:1-13; Lk 7:11-17 (St. Robert Bellarmine,
bishop, Doctor of the Church) (Some people are deprived of family, so the community has
to become a family caring for all of its bereaved members.)

Today’s gospel story makes it very clear that Jesus felt compassion for the mother of this
young man, not for him. Death is not something to be averted; in fact, it is a necessary
component of life. But on the other hand, here was a widow with no other means of support
and he felt compassion for her because of that, or so the story makes rather clear. “When the
Lord saw her, he was moved with pity for her,” and so he raises this young man back to
life and gave him to her. That makes that also very clear. “The dead man sat up and begin
speak, and Jesus gave him to his mother.”
So this is the nature of compassion. But we cannot always raise the dead and give them
back to those who need them. So the community has to do that. That is one of the basic
purposes of a Christian community: is to take care of those who don’t have other people
to care for them. In the early Church the terms were used: “widows and orphans.” Well,
those are just terms; it means all those who don’t have anyone else to care for them, because
being cared for is a very essential need. Our society doesn’t understand this. Our society
often acts as if everyone can take care of themselves, and they’d be all the better for it. This
is not true. Our society acts as if the individual is the basis of the society; it is not.
The basis of society is the family. But some people are deprived of family, so the
community has to become a family caring for all of its bereaved members. And
bereavement is really about losing, those who have lost something. So we have to think about
that. It isn’t necessarily only maintaining some sort of help for the poor. It isn’t simply their
material needs, which can be supplied in various ways: pensions, insurance policies. Yes,
they can take care of a lot of the material needs, but they cannot take care of the real needs,
which can only be given by love. So Jesus is leading us to think about that.
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Rev. Paul A. Hottinger
Our Willfulness Twenty-fourth Week in Ordinary Time Wednesday, September 18, 2013
8:15 AM 1 Tm 3:14-16; Lk 7:31-35 (Need to surrender our own personal needs and wants
to the kingdom of God)

“But wisdom is vindicated by all her children.”
This particular gospel is a very astute observation of people, not just that generation of Jesus’
time, but all people. People look for things. People have a vague sense of a need for help,
grace, salvation, something like that. They may not use those words. They may not be
religiously educated or theologically articulate, but they have some vague idea they need
something.
We need something. We look at our society. We see it has so many wounds. We can see it’s
disintegrating in front of us. We are not sure why. We see some people think, oh, we know why
and we are going to fix it. But then we look at them and we think, well, they don’t know. There’s
another group over here. That’s the world of politics: each group having their own view,
trying to fix what’s wrong, but they are missing the point almost each one.
The point is that what we need, God is actually supplying if only we were to open her eyes.
One of the biggest problems in society: we are not opening our eyes. We are not opening our
eyes to what God is doing, what God is inviting us to, what God is disclosing to us, because,
sadly, we think we know! We each think we know. We have our convictions, and those
convictions can be big traps if they blind us to what God is trying to tell us.
So in a sense, Jesus is being slightly mocking. He says, “This generation is like children
playing in a square: ‘We played the flute for you, but you did not dance,’” because there is a
time to dance. There’s a time when God actually calls us to dance. But lo and behold people say,
well, I don’t feel like it; that’s not what I need; I don’t need to dance. But if God is calling us to
dance, then that is what we need. It isn’t about us. Especially it isn’t about us personally. It’s
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not my wishes or my desires or my needs that must prevail, but it’s the common good that
must prevail. And for us to enjoy the common good, we have to subordinate, surrender, our
own personal needs and wants to something higher: the kingdom of God, the will of God,
whatever you want to call it, and believe that we will be well cared for.
So it’s not a matter of saying you sacrifice yourself and you are gone. No, no that’s not the
plan. Even Christ who sacrificed himself on the Cross was brought to new life and glory in
the resurrection. That is the hope and the promise, but getting there is a matter of already
now living by God’s will, surrendering our own personal preferences, wishes, desires,
predilections, and even convictions to God: for God’s will to be done in us, for God’s truth to be
manifest in us. And sometimes it may agree with something we’ve already affirmed, and
sometimes it may modify or correct something we have already affirmed.
“We sang a dirge, but you did not weep.” Yes, there’s also a time for weeping. There is
time for weeping, and sometimes God calls us to weep, weep for the malice, the lack of
integrity and the lack of character in ourselves and others in what John Paul II called this
“culture of death.” Yes, there’s time to weep, but then people don’t want to weep. They want to
have fun. “Don’t rain on my parade,” they say. So in this way willfulness is at the root of so
many human problems and in the unwillingness of people to accept God and God’s ways
and God’s help and God’s grace.
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Rev. Paul A. Hottinger
Greed, Lust, Pride Twenty-fourth Week in Ordinary Time Friday, September 20, 2013
8:15 AM 1 Tm 6:2-12; Lk 8:1-3 Sts. Andrew Kim Taegon, priest, martyr, Paul Chong
Hasang and Companions, martyrs (We are called on to remain faithful in the midst of this
twisted and depraved generation and, moreover, to lead others to the truth.)

Today we are celebrating the memorial of the Korean martyrs: Andrew Kim Taegon, Paul
Hasang, and many others. The interesting thing about the Church in Korea is it began in the
seventeenth century with lay missionaries, no priests, no religious. Lay missionaries spread the
gospel, and the first priest was ordained two hundred years later. Meanwhile, of course,
priests did show up from France. The Paris Foreign Mission Society sent some priests and of
course it’s through them that they could actually ordain local clergy, but that took two hundred
years for all that to fructify. So the Spirit works in various ways and we have to be always aware
that the Spirit has ways we do not understand, or expect, or are used to, that can be very
effective.
By the time the clergy did get established then of course was the time for a very vicious
persecution. So we see over a hundred martyrs at the time of Andrew, who was the first priest
actually, St. Andrew Kim Taegon.
In reference to the life of the Christian in this world, St. Paul in his Letter to Timothy has
some very important points to make: “For the love of money is the root of all evils, and some
people in their desire for it have strayed from the faith and have pierced themselves with
many pains.” This describes our present age very well. In some ways things don’t change.
Why? Because human nature doesn’t change.
I was reading some source of analysis of clergy in the time of St. John Chrysostom, and St.
John says—this is the end of the fourth century—he says there are three basic problems that
we have to face: greed, lust, and pride. Well, those are among the capital sins. They are the
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great weaknesses that cause people to completely go astray in their lives. Greed is the desire to
have more, allowing that to substitute for being. Lust is the desire for pleasure, allowing
that to substitute for being. And pride is self-love as the highest goal; that’s probably the
worst of all. If self-love is the highest goal, then there can be no God. But even greed can
become idolatry, as St. Paul himself makes clear. He says, “That greed which is idolatry.” He
uses that word. Idolatry has to do with the denial of the true God.
So the love of money and pride and lust replace God as the fundamental source of
happiness. These three allow something to take over as the source of happiness. And of course
when that happens, as St. Paul says, “it plunges them into ruin and destruction,” because it’s
false. The only way we can really thrive and prosper is through the truth. And when we pursue
what is false, we “pierce ourselves with many pains.” We live in a society just like that, where
the standard points of view, which incidentally are food for the children we are rearing and the
teens; they don’t have the wisdom to know what’s wrong with it—it’s piercing people with many
pains; it’s leading them astray. We are called on to remain faithful in the midst of this twisted
and depraved generation and, moreover, to lead others to the truth.
We might say, but what can we do? Well, once again, going back to the beginning, in Korea
for two hundred years the Church survived without any native priests, and the whole foundation
was built by ordinary lay folk without any particular religious training or seminary formation. So
the Holy Spirit is the answer to our problems.
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Rev. Paul A. Hottinger
Resonance with the Heart of the Father St. Matthew, apostle, evangelist Saturday,
September 21, 2013 8:15 AM Eph 4:1-7, 11-13; Mt 9:9-13 (Because the Holy Spirit
abides within the Church, it resonates with the heart of the Father just as Jesus did.)

“I did not come to call the righteous but sinners.”
I want to point out that this translation is, I believe, a great improvement over the former
one, which said, “I have not come to call the self-righteous but sinners.” The Greek doesn’t
say “self-righteous,” as far as I know. And I don’t think it’s meant in the sarcastic way as it is
often taken because, in spite of the fact that in many cases Jesus does have a bone to pick
with some of the Pharisees, some of the interpretations of the Law, in which he finds their
interpretation way off the mark, in general these men were people really trying to live a
godly life. And in this case their question isn’t meant as a putdown. When they go to the
disciples: “Why does your teacher eat with tax collectors and sinners,” mind you, in the Law
it’s forbidden for a devout Jew to eat with the uncircumcised or those who are public sinners,
and that includes tax collectors who work with the uncircumcised, the gentiles, the goyim.
So Jesus was really deliberately breaking the Law, but for a purpose of course. It had
to do with his mission. The problem was the devout Jews believed that that was
unacceptable and inexcusable. But Jesus said, well, no it is acceptable and it is excusable. On
one level this is simply a disagreement about what God really wants. Later and in certain
circumstances it became very hostile, where some of the leaders became very hostile toward
Jesus and conspired to kill him. But this is not to be implied here. This is a disagreement, as
we are going to have if we are going to follow God. We are going to have disagreements:
what does God really expect; what does God really want; what does God really command or
demand or require or invite or however you want to put it? And, no, we are not always
going to know for sure.
But here is a case where Jesus is really upsetting what everyone would accept as
correct, including his mother. But he had a reason. In explaining his reason he quotes one
of the prophets who said, in the name of God: “I desire mercy not sacrifice.” But of course
there is no reason you can’t have both. But this prophet was speaking about those who put
an undo emphasis on the ritual of the temple, the sacrifices that were supposed to render
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praise and worship to God. The prophet was saying, look, that may be okay, but what’s really
more important is mercy.
The point was the Law didn’t require mercy, but the Law did require sacrifice. So
even then in the Old Testament this prophet was saying the Law is not the whole end-all
and be-all of the will of God. The will of God exists outside of the Law and beyond the
Law, and before the Law, and will exist after the Law. Mercy is really a godly virtue
because God is merciful. In fact, one of the psalms says, “God is mercy; God is mercy and
compassion.” So the psalmist already heard that. The prophet heard that and said that. But
many following a narrow interpretation said, no, we have to do this. We have to keep our
heads down and follow the straight and the narrow. Well, in this case the straight and the
narrow is not the way of God. Jesus, who resonates with the heart of the Father, knows
the ways of God in a way that ordinary human scholars cannot.
Now the final thing, where we get to Matthew the evangelist, Matthew noted all this
throughout the gospel and then he clearly implies, teaches, that for those Christians, who live
in the resurrection of Christ, the Holy Spirit supplies this resonance with the heart of the
Father. We cannot read the gospel of Matthew without understanding that. The community,
the believers, the Church, through the Holy Spirit, because the Holy Spirit abides within it,
resonates with the heart of the Father just as Jesus did. That is Matthew’s capital gift to
the Church.
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Rev. Paul A. Hottinger
A New Perspective Twenty-sixth Week in Ordinary Time Monday, September 30, 2013
8:15 AM Zech 8:1-8; Lk 9:46-50 St. Jerome, priest, doctor of the Church (It’s a new
way of evaluating everything.)

So often in Jesus’ personal teachings with his disciples—and this is about his disciples,
his inner work with them—he is trying to get them to look differently at life, not to see
through the eyes of their culture, not to see through the eyes that they have been given, but to
see with new eyes, to hear with new ears. This is part of the metanoia, the change in
perspective and thinking that Jesus requires. It is actually essential to his entire mission.
We cannot put, again using one of his images, new wine into old skins. We have to look at
everything in a new way. This is part of it here.
So disciples, being typical people, are competitive: Who is the greatest? Jesus’ point is
that competitiveness is a worldly quality that does not really apply to this new creation
that is beginning in him. It may have its place, but it does not have a place in the kingdom
of God. There is no competition; there is no competitiveness. What he is doing, what he is
starting, is something totally different from what we are used to. Even in families there is
competitiveness, sibling rivalry and so on. In the kingdom of heaven, no such thing. It’s
different. How can we think about this difference? How can we see the difference? How can
we feel the difference? How can we live the difference? That’s the point he is trying to get
across to his chosen group of disciples.
So he takes a child and he says, “Whoever receives this child in my name receives me.”
He is identifying with this child. We have a rather positive attitude toward children; that
society didn’t. Children were pretty much not valued. He is saying, no, I come to you through
this vulnerable, status-less child. So we have to think about that. How do we see Christ,
Jesus, in those who are not valued, who are vulnerable? That’s the point he is making,
children in this case being the symbol. Again, in our society we tend to value children more
than that, at least in some cases. Of course it is also possible we ignore them or even kill
them. How do we receive Jesus?
And then he says, “The one who is the least among you is the one who is the greatest.”
Again, reversal of values—it’s not a worldly way of thinking at all. That is not the way
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human beings operate, but this is different. It is really human, but it isn’t typical. It’s a new
way of evaluating everything. It’s supposed to be a challenge. It’s not supposed to be
simple. We are supposed to relate it to our everyday lives, but realizing that it’s totally
different from our everyday lives and our everyday way of thinking. It’s a real challenge.
How can we incorporate that?
Then as we are thinking about that, we can think also about our own personal lives.
Sometimes perhaps what we consider our weaknesses are not weak really. Maybe they
are very fine qualities. Maybe what we think are our best qualities are really not very good at
all or blown out of proportion. Maybe they are basically good, but not that good. Maybe they
have to be reined in, and so on. This is the type of thinking that Jesus is inaugurating with his
disciples.
Then finally, there was a very positive attitude toward other people. There was a case of
someone trying to use Jesus’ name in exorcisms. And they said, well, “He is not one of us
and we tried to stop him.” But Jesus said don’t, don’t try to stop him. Don’t try to stop
people. “Whoever is not against you is for you.” There are a lot of people in the world that
are actually for you. You don’t notice it. You may not believe that, but there are a lot of
positive people in the world, good people in the world. I have noticed this whenever I have
had troubles, especially with my car. Out of the blue come people to help. There are
wonderful people in the world. We should not have a jaded idea, always focusing on all the
negative news we get from the media, the corruption in our government, and so on. Think
about all the good people, “Those who are not against you are for you.”
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Rev. Paul A. Hottinger
The Power of Love Twenty-sixth Week in Ordinary Time Tuesday, October 1, 2013
8:15 AM Zec 8:20-23; Lk 9:51-56 St. Therese of the Child Jesus, virgin (She is a
doctor of the Church in her knowledge of what really matters.)

Today we have the memorial of one of the great saints of the twentieth century, St.
Therese of Lisieux, the so-called Little Flower. St. Therese is a very important saint because
she expresses so well and so beautifully the personal relationship that faith really must
become. For her, faith involved not only trust in God, but a deep, intimate love of God that
involved a complete commitment on her part, recognizing that she is simply
reciprocating to what God has already done and offered. What St. Therese recognized is
that God’s desire is really to dwell with us and that means within the context of our life,
whatever it is.
She personally was not too thrilled with the circumstances of her life. She was the
daughter of a bourgeois businessman. She really aspired to some sort of what we might call
heroic life, perhaps a foreign missionary or even a martyr. She read the stories of martyrs
and thought that would really be great to offer her life for God. She didn’t feel that she really
amounted to much in terms of her abilities. And this actually troubled her. She did not feel
really included—that’s a big issue today, inclusion. She did not feel included in St. Paul’s
list of ministers. She wasn’t an apostle. She wasn’t a prophet. She wasn’t this; she wasn’t
that. And this troubled her and she brought her troubles to the Lord, and through St. Paul’s
letter she found a very profound answer to her longing and to her prayers and to her
troubles and to her anxiety all at once because she realized that there is simply nothing
more than love; that all ministries come from love; that all measures of greatness, from a
revealed point of view, are all measures of love; that to love God to one’s complete capacity
is the ultimate gift one can make of one’s life, so that even if one’s task is to—I believe she
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said; I don’t recall this exactly, but I think she said—to scrub the floor, well, that can be done
as a great gift of love. The important thing is that she lived what she understood, and she
did make a gift of herself.
Unfortunately, she did not enjoy good health, so she died of tuberculosis at a very
young age. And yet of her Pope Pius XI said there has been no greater missionary than
Therese of Lisieux. And she never left the convent. So we can think about this: the power
of love returned to God, because it all comes from God, through any task whatsoever done
with the right intention of serving God bears fruit beyond our imagination, so that even
in her very humble life and in her very sad, sick life she found the greatness she sought. And
it was John Paul II that named her a doctor the Church, and rightly so. She is not a doctor the
way the Fathers of the Church were doctors with their learning and their knowledge of great
philosophy and so on. She is a doctor in another way: in her knowledge of what really
matters.
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Rev. Paul A. Hottinger
The Presence of Guardians
Twenty-sixth Week in Ordinary Time Wednesday,
October 2, 2013 8:15 AM Ex 23:20-21; Mt 18:1-5, 10 Guardian Angels (Need to
become childlike)

“Amen, I say to you, unless you turn and become like children, you will not enter the
kingdom of heaven.”
This is actually a rather startling statement, and one that should actually cause us to be
troubled. The preaching of the gospel is not supposed to lead to all comfort and sweetness
and light. It is really a challenge that should bring us a certain amount of trouble as we think
about what is required. What God requires is not always great heroic acts, although
sometimes the heroism of, for example, a good Samaritan is appropriate and required. It is
not simple to acquire all the virtues of a saint, and that is what is really asked of us. But
where does it all start? It starts by becoming childlike and that’s a turning; the word is
turning, converting, changing, becoming something one wasn’t— that’s the point. And the
point is to become trusting in our heavenly Father and in the divine providence that
includes the presence of guardians that keep our way, that guide us, that protect us.
Now “out of sight, out of mind.” This is all out of sight. The world Jesus is revealing is
not something we can see or touch, so for many people it’s not real; and this is a very sad
situation, that they really don’t believe. If you read Scripture, you can comb it from day until
night and will not see any promises to unbelievers. All the wonderful promises of God, the
rich life God wants for all of us, the prosperity, the eternal thriving in the heart of God is all
given to believers only. Indeed, on every page of the New Testament there’s a reason why
God’s people should be energized to bring the good news to others. In a way, here’s the
bad news, “unless you turn and become like children, you will not enter the kingdom of
heaven.” That’s the bad news: you will not enter the kingdom of heaven unless!
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As we look at our world, the world is full of people who have not turned. So Jesus says
they will not enter the kingdom of heaven. That is a great sadness. There’s no injustice in
this; it’s just a sadness. And God, in a way, is also sad, for which reason he sent his own very
Son, his own very Word embodied in Jesus, to bring salvation to all these people, all these
people who are like the disciples who want to know who is the greatest, who are striving to
be the greatest, who are wasting their lives away with this sort of striving; and really
“wasting” is the right word. They are wasting their lives. The world is full of people
wasting, squandering, their lives, like the prodigal son, squandering their wealth on what is
worthless. This is a great sadness.
Part of being a disciple is sharing this sadness, and doing something about it,
spreading the good news. We can turn. We can become childlike. We can learn how to trust
our Father. We can recognize the guide, the guardian angels that God sends to watch
over us. We can rely on them, and they can help us become thankful and grateful. They can
protect us and direct us, if we learn how to be listening, if we quiet down, if we stop the
world and get off for a few moments. And there will be so much gain in all of this—there is
so much gain in all of this. But as I mentioned and as you can observe for yourself, so many
people in the world are just going too fast for any of this to make sense to them. I
believe what the Lord wants us to do is to think about how we might touch them. Of
course it has to start with ourselves, but then how do we touch them to make room for God in
their lives.
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Rev. Paul A. Hottinger
Evangelizing by Living Twenty-sixth Week in Ordinary Time Friday, October 4, 2013
8:15 AM Bar 1:15-22; Lk 10:13-16 St. Francis of Assisi (Christ’s hope is that each
would be a witness that makes a difference for at least someone.)

In recent years there has been a lot of talk about the New Evangelization, whatever that
is supposed to be. Partly it’s evangelizing those already baptized. Partly it’s evangelizing
those whose families used to be baptized, but who have fallen away totally from the
Christian faith.
In talking about evangelizing, there is no better patron or example than St. Francis of
Assisi. St. Francis was a true evangelist, more than those who practice evangelization in a
more formal way. We have to ask: What is evangelization about? It’s about spreading the
good news. Well, Francis did that in the way he lived. Others do that in what they do, but
not necessarily in as much in the way they live.
We have to ask: Well, what is evangelization about in the first place? Jesus told his
disciples, his apostles, to “make disciples of all nations, baptizing them in the name of the
Father and of the Son and of the Holy Spirit.” This mission is called the mission to
evangelize. That means to spread the good news, to make disciples, to disclose the
goodness of God, and so on. All this is evangelizing.
Sometimes in our history we focused more on baptizing, thinking that was enough
without really opening up the heart of people to the goodness of God, to the heart of God, to
the Sacred Heart of Jesus, to this great love which God reveals to those who are childlike,
meaning tender, open, not trying to control life, not seeking power, but humble. Francis was
exactly such a person, and there have been great saints like Francis.
On the other hand, we should all be saints. All those who are baptized should be saints,
and yet too often many of us baptized Christians are drawn very strongly into the world’s
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way of thinking. I would say this is part of our nature. Since we are, after all, social animals
we tend to think in groups. There is a way in which we can be easily brainwashed by our
culture. We have to be constantly aware of this. And in this regard sometimes the words of
preaching, the words of teaching of the Church, fall short of making a real difference.
But the example of a person like Francis does not fall short. People get it when they see a
man like Francis of Assisi. In some way I believe Christ’s hope is that each would be a
witness, perhaps not as prominent as was Francis, but at least someone that makes a
difference somehow with somebody, just with somebody. If someone seeing our life, seeing
how we live, thinks to himself or herself: I want that; I want that peace or that love or that
serenity or that goodness or even that thirst for justice or any other virtue; I want that for
myself and, thereby, be drawn to the source of all virtue, who is of course Christ. That is
our work. The sad thing is that so many people are indifferent to this wonderful life that God
wants to invite us into. But Francis didn’t let that stop him. I would hope it doesn’t let that
stop any of us.
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Rev. Paul A. Hottinger
God’s Feelings of Desolation
Twenty-sixth Week in Ordinary Time
Saturday,
October 5, 2013 8:15 AM Bar 4:5-12, 27-29; Lk 10:17-24 (Part of being a disciple of
Christ is to feel with him.)

“With joy I fostered them; but with mourning and lament I let them go. Let no one
gloat over me, a widow, bereft of many; For the sins of my children I am left desolate,
because they turned from the law of God.”
This is from the prophet Baruch and in this particular text what we gather, and I think we
often forget this, but what we gather is that the prophet and therefore the Church, because the
Church is meant to be prophetic, the prophet feels God’s anxiety and desolation for the
sins of his people. Part of being a disciple of Christ is to feel with him, to be one in mind
and heart with him, and he is one in mind and heart with the Father, so this is really talking
about God’s feelings of desolation.
Now God’s feelings and ours cannot be exactly the same thing, but we are made in the
image of God and so, yes, there is something like desolation in God. There’s something like
anxiety in God. And Jesus refers to this actually often if you pay attention. God feels anxiety
for his children who are wandering away. Yes, God is a good Shepherd, but, nonetheless,
we have to want to be collected. We have free will. We can keep wandering, and so many do;
so many just wander without purpose, without direction, without meaning. And eventually
this can lead to utter darkness, which is forever.
Sometimes we overdo the excuses from ignorance. We say, well, God won’t punish
people if they don’t know what they are doing is wrong. The problem is what we have to do;
we have to learn certain things, like forgiveness. We have to learn how to forgive our
enemies, forgive those who have hurt us. If we refuse to forgive, then we cannot be forgiven;
it’s that simple. Jesus made that very clear. So it’s not like God will say, well, you didn’t
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know you were supposed to forgive, so you can be forgiven anyway. No, it’s just impossible.
You can’t be forgiven if you are not willing to forgive. So we have to learn this and
other lessons like it.
The word of God tries to lead us into these lessons, guide us through life, so that all the
various things that happen to people, good and bad, can be responded to through the Holy
Spirit, the holy wisdom of God, in accord with the very way Jesus lived his life, keeping
the model. But many people just reject this model, and that’s why God laments. This is
written before the time of Christ, you understand, but people have been like this forever, and
they are still like this. So God laments and he mourns, and he says, “Let no one gloat over
me, a widow.” So he is feeling bereft, abandoned, “bereft of many; For the sins of my
children I am left desolate.”
So we need to think in a true way, hard to put into words, but in a true way, sins really do
offend God. It isn’t a matter of God becoming angry necessarily, the way you might be
angry if someone betrayed you or cut you off or did something contemptible, but it’s a
matter of being desolate because of all that God wants to give and to bestow. But in
order for that to be effective, there has to be someone willing to receive it.
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Rev. Paul A. Hottinger
Patience and Humility Twenty-seventh Sunday in Ordinary Time/C October 6, 2013
10:45 AM Hb 1:2-3; 2:2-4; 2 Tm 1:6-8, 13-14; Lk 17:5-10 (We have to make an
intentional decision to trust in God’s providence; we are privileged to be God’s helpers.)

The readings of this Sunday are rich in their ability to touch our own feelings in so many
areas of life. I’m sure many of us, if not all of us, can identify with the feelings of
Habakkuk, a prophet from long ago who was very impatient with the way things were
going, with the chaos all around. He expresses anxiety and his disgust in a very pithy prayer,
and he felt answered. Likewise, I believe we can identify with St. Paul, who was very
anxious about his protégé Timothy, that Timothy would not grow cold and become
dispirited and even frightened by the daunting challenge of preaching the gospel, especially
in the hostile environment in which they lived, so similar to the hostile environment we live
in. Many believers have put their trust in God, just like the prophet Habakkuk, and feel
impatient because they don’t feel that things are working out the way they are supposed
to. In particular, many Catholics who thought that the Second Vatican Council would bring
lasting peace and goodwill toward the Church and defuse religious tensions and affect the
world for the better have become disillusioned, too much of the same old same old. And who
of us does not have family members or close friends who have allowed zeal for Christ to
subside or even die out. And so we might also share real anxiety for them and for their
ultimate thriving and prosperity in the Spirit.
We know, as Habakkuk did and as all the prophets did, that God intervenes in the lives
of people, individuals and communities, but only when welcomed, only when invited. Now
what constitutes invitation may be subject to a great deal of variation, but basically God
respects our freedom. The world on the whole will not improve until the world on a whole
really wants to improve and accept God’s help and God’s ways and God’s sense of what is
just and what is right and what is a good way of living. This is not subject to just everyone’s
opinion. There is really a high road to which we are called, a high standard. And God has
infinite patience; we don’t, but God does because the divine life does not ebb away ever; it
is not diminished with the passing of time, so God is in no hurry. The hurry is all on our
side.
It is not by chance or by accident that we talk about the patience of a saint. Patience is
really a very saintly quality. It was just mentioned recently by Pope Francis in one of his
interviews. No other virtue brings the reality of eternity into time quite like patience. It’s also
linked to humility, also a favorite topic of Pope Francis. Humility is a very saintly virtue
because it’s a way of saying my issues are not really central, my time is not the focal point
of all time. What happens in the present is not that important when put into perspective.
What really matters is what perdures. And the interesting thing is these so-called saintly
qualities or qualities of holiness actually make life better. They make life lighter. They make
life smoother and sweeter. People who embody these qualities like, for example, Francis of
Assisi, whose feast we just celebrated Friday, people like that really are attractive because
they really enjoy life, and most people want what they see in a saint. Perhaps it’s ironic
that these qualities of holiness only come about by a willingness to suffer, suffer one’s
own discomfort perhaps. And yet this suffering isn’t really as bad as the suffering that life
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thrusts upon us as a result of our impatience and our anger and our frustration. That’s
suffering too, and it’s involuntary.
So the first thing Jesus reminds us of in today’s gospel is we are called to service, and
servants don’t set the agenda for their master. That’s the way to begin being patient, to
realize, well, we are called to do something, but it isn’t our call what it is. That’s why our
parish is trying to discern what it is God is calling us to. We believe it is something in this
time and this place, but what? We have to listen. We don’t set the agenda. We are not the
master. Jesus is the master. Jesus is Lord. That’s what that means, “master.” We observe the
world around us; we see so much stress just because people think that they set the
agenda, and what unnecessary suffering they create for themselves and others, as if they
were the center of the world, or as if they really have a right to master the world. How many
foolish people of power think that or have thought that in the history of the world, and where
did it get them? The problem is even those of us who know better can get sucked into that
way of reacting and thinking even because it is modeled by the world around us 24/7.
We have to make an intentional decision to trust in God’s providence, not just when
we see it operative, but when our anxieties are rising and we are threatened with inner
disquiet and worry and depression. We have to learn to bear with what we cannot change.
And we have to believe we can, as we have been shown by Jesus himself. At the same time
we must not give up hope in God’s promises because God has promised us a better
world, a more just world, a more perfect world. But neither God nor we can make
anything happen or force anybody to do anything. We are all free for better or for worse.
Meanwhile, we have the privilege of being called into service, being called to share the work
of God. Whether or not it bears fruit in our time, that doesn’t matter. What matters is we
are privileged to be God’s helpers, and we are.
But we have to make sure, as St. Paul tried to make sure that Timothy’s faith didn’t grow
cold, we have to make sure our own faith doesn’t grow cold or sluggish or that we get
tired of waiting. We can; that can happen. Life is a journey, as you have heard a million
times, and for those who have eyes to see, the greatest blessing we have is the light that
God gives us from his Son and the many saints who befriend us—as I said, for those who
have eyes to see. We can see this. We are befriended in life. There are saints around us. We
have been helped. And the more we can be like them, the more joyful we will be and the
more our lives will lift up others by their witness and good example. In our world talk is
cheap, but actions and good example continue to speak loudly and move people’s hearts.
If this seems a tall order, just think about the mustard seed, full of all of its remarkable
potential. That can be our faith, and that is Jesus’ point.
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Rev. Paul A. Hottinger
Intuition and Compassion
Twenty-seventh Week in Ordinary Time Monday,
October 7, 2013 8:15 AM Jon 1:1—2:1-11; Lk 10:25-37 (We have to model
ourselves on a very basic, intuitive grasp of what is compassionate.)

In this morning’s reading there is a dialogue, and there are often dialogues between Jesus
and others in the gospel stories. This particular dialogue stresses something that we don’t
always think about, the fundamental unity between the two testaments, the fundamental
unity, therefore, between what we call Judaism and what we call Christianity. They
really are both based on the same fundamental understanding of God and of our
responsibility to God: “Love the Lord your God with your whole heart, mind, and soul,
and love your neighbor as yourself.” These are the fundamental principles of the Law.
Jesus, in Matthew’s Gospel, says, “I have not come to abolish the Law, but to fulfill it.”
However, there is also another commentary within the story about the way some people
follow the Law. The priest and the Levite are lawful; they were following the Law, which
said avoid blood: in your sacred duty, avoid what is unclean. So they were doing what they
were supposed to do, according to their understanding of the Law. But Jesus’ view is there is
something more important than what the Law says. This is the beginning of a distinction. The
Law is not the sum total of all the laws; the Law is something more than the sum total of
all the laws. And the only way we can understand the Law is intuitively.
Samaritans were people that didn’t have the laws; they had only the Law in a general way.
They followed the first five books of the Old Testament, only that. They didn’t have rabbis.
They didn’t have commentaries. They didn’t have scholars. They only had conscience. And
Jesus’ point is, well, that’s much more important than the scholars and the commentaries and
all the distinctions because they will get you into trouble. So the Samaritan follows
intuition and compassion, and Jesus holds him up as a model.
So, basically, Judaism and Christianity are the same; but from Jesus’ viewpoint we have
to model ourselves on a very basic, intuitive grasp of what is compassionate, that that
supersedes and is more important than all the details of Torah and Midrash and Halakhah and
Gemara, and so on.
So what begins as testing Jesus is turned on its head and it becomes a test really for all of
us. Are we in tune?
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Rev. Paul A. Hottinger
Building a New Family
Twenty-seventh Week in Ordinary Time
Saturday,
October 12, 2013 8:15 AM Jl 4:12-21; Lk 11:27-28 (BVM) (God is fathering a new
generation; we have to mother a new generation.)

There are several times in the gospels when Jesus’ remarks about his mother are
dismissive, and this is for some people troubling. For example, at Cana when Mary says to
Jesus, “They have no more wine,” his response is equivalent to: So what! When he is
speaking at some home and his mother and brothers, whoever they were, come to get him
and say, “Your mother is waiting outside,” he says, “Who is my mother? Who are my
brothers?” We have to keep in mind that Jesus was not a man of his time; he was way
beyond his time. He was not cast in a Jewish narrow-minded parochialism like almost
everyone around him. He thought in new ways, and he was always trying to challenge
people to get them out of the ruts that they were in in terms of how they thought about
things.
At that time the only way a woman really became significant was to have a son, who
was prominent, some great person: prophet, leader, king, something, some great person.
When a woman had a great son, she became great. In the history of the kings of Israel it was
always the queen mother, not the queen regent, who was respected, honored, and so on. That
was just part of the culture. And this praise of Mary really comes from that. “Blessed is the
womb that carried you and the breasts at which you nursed.” Jesus says let’s get beyond this
narrow-minded way of thinking. Jesus was all about forming a new family, an allinclusive family with God as the Father and, furthermore, with all of us mothering each
other. Now that is a concept that some people cannot get their mind around, but it’s not that
difficult. What do we have in Christ but the coming together of the divine and the human? In
Jesus himself, his mother provided the humanity, the Holy Spirit the divinity. This is the
working together of God, both the Creator and the creature.
If there is to be a new heaven and a new earth, if there is to be a new age of
blessedness in the justice of God, then it has to be created. God will do his part. This is
already assured in the presence of Christ. But then we have to do our part. God is fathering
a new generation; we have to mother a new generation. That’s where this comes in. We
all have to be nurses. We all have to become caregivers. Our hearts have to become tender
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toward each other in order that this new creation can come about, each playing his or her own
role. That’s why Jesus says, “Rather, blessed are those who hear the word of God and
observe it,” because that’s really what Mary did. She heard the word of God. She observed
it. She cared for it, and it took root in her in a very extraordinary way. But it can take
root in all of us in an ordinary way. We all can mother the word of God. We all can bear
the word of God within us and allow it to gestate. We all can bring it into the world, and we
all can care for it, as did Mary. That is the call of every disciple, male or female. These are
not really gender specific roles. We just use gender specific terms because that’s what we are
used to. This is what Jesus is calling us to, this new kind of caring for each other.
Today there is this movement that is really concerned about the environment, and it’s
well and good. But we have to realize that God’s primary concern is really for humanity,
the human race; and the earth is the home of the human race so it’s very important, but
it’s important in a derivative way. Some environmentalism would be very happy to get rid
of the human race altogether to save the earth. That would not be in accord with God’s plan.
So it’s caring for the human race, building a new family in which we are all truly
brothers and sisters, in which we all truly nurse one another, care for one another, and in
which we acknowledge the one Father who is God, in which case it doesn’t matter what our
tradition is, our ethnic background, or even technically our religion, because it’s all one faith
and one Baptism in God.
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Rev. Paul A. Hottinger
Intentional Gratitude Twenty-eighth Sunday in Ordinary Time/C
October 13, 2013
2 Kgs 5:14-17; 2 Tm 2:8-13; Lk 17:11-19 (“Ten were cleansed, were they not? Where
are the other nine?”)

Fortunately for us, leprosy is not a common experience in modern life; so the impact of
this story may not really impress us. But in Jesus’ day leprosy was a very common and very
contagious disease that ran rampant through a community and, therefore, lepers were
excluded from life in the community. They were forced to live on the outskirts of any
settled area, never allowed in.
When Jesus worked signs and wonders, they had a double significance. First, healing
signified God’s power breaking into the world, light coming into a world of darkness.
Secondly, they clarified—and this is very important, often overlooked—they clarified what
God’s will is. It’s not just a show of power—it was. Also it is signifying what God wants for
people. So the healing of lepers carries great significance, both revealing the power given to
Jesus and the true intentions of God in the world, namely, to restore and include all, since
part of the healing of the leper was to bring them back into the community. Nor did Jesus
want the lepers to feast on this news all by themselves. He sent them to the priests, who had
always been in charge of hygiene for the community to make a very grand point, one that
pointed to his own ministry and mission from the Father, to make it clear to them that he
was sent from above, not just some rogue rabbi.
However, Luke, our storyteller, does not want to leave it there. Luke wants us to see that
we are not supposed to be passive witnesses to signs and wonders. Rather experiencing
God’s power imposes a kind of obligation to respond, to recognize that something has
happened, that one’s life is changed forever. Unfortunately, according to the story, of the ten
only one seems to have got to this stage of responding. Returning to give thanks is an
intentional act. God touching our lives requires some kind of recognition. That temptation
was, and is for us too, to go on our merry way taking the gifts of God for granted, failing to
see in them signs of some personal interest, some direct contact from God with an RSVP
attached.
Nobody here has been healed of leprosy, but just think of the many ways in which we are
constantly being blessed. The greatest blessing of all of course is life and the opportunity
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to be included in eternal life with God. Is this a significant focus in our own
understanding of life?
Luke wants to say even more about this Samaritan. Not only does this Samaritan
acknowledge a great gift given, but he returns to Jesus because Jesus is the great gift of God
given to the world for the healing and salvation of all. So this Samaritan is an evangelist. He
is proclaiming Jesus the giver of salvation. This is an act of faith, and Jesus says to him: “Go;
your faith has saved you.” Now please notice the distinction the Luke makes: ten lepers
were healed—that’s salvific in a sense—but only one really enters into salvation.
We are living in an era when apparently vast numbers of people, if we believe in what we
read and hear in the media, vast numbers of people assume that everyone ends up in heavenly
bliss, except maybe just a few really evil people. That is an attitude in the air today. Of
course no one really knows who is or will be saved, but the assumption that everyone or
nearly everyone is going into heavenly bliss is not based on anything Jesus taught. It’s
not exactly against anything he taught either; it’s just not anything he taught. As Pope John
Paul put it, it may be true and we should hope it is true, but it is not actually what Jesus
taught. We need to know this.
All ten were healed of leprosy; only one completed the process and entered into
divine life. That is what salvation really is, entering into divine life. People, people in
general, people here, all of us, are foolish if we put off becoming intentional. That is
clearly the intention of our evangelist Luke. He wants us to see this story as coaxing us to
become intentional, like this Samaritan, waking up and noticing what God is doing and
allowing our hearts to rejoice and to be full of gratitude, which incidentally is an
extremely healthy way to live, very healthy way to live. “Where are the other nine?” Jesus
queries. Indeed!
When we gather for Eucharist we are turning to God to give thanks, through Jesus
whom God has sent to us to bring us home. Following Jesus means for us all becoming more
intentional, more aware of God, grateful and joyful. Why not? God works in everyone’s life;
we believe that. But according to this gospel, only those who return to give thanks receive the
full gift of salvation.
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Rev. Paul A. Hottinger
Obliged to Seek the Truth
Twenty-eighth Week in Ordinary Time
Monday,
October 14, 2013 8:15 AM Rom 1:1-7; Lk 11:29-32 (St. Callistus, pope) (If we are
open to the Spirit, we can be led to say the right thing at the right time to a person who really
needs to hear the truth.)

I recently read an article by a theologian talking about motivation, being motivated to
preach the gospel. He said—he was somewhat mildly critical of Pope Paul VI and Pope
John Paul II and Pope Benedict, and the reason he is somewhat critical is he said, well, Pope
Paul VI said the reason we should preach the gospel is that Jesus told us to. He says that’s not
a very good motivation. He said that Pope John Paul II and Pope Benedict said that, well, it is
possible that people might be saved even if they don’t hear the gospel if they follow God in
their own way, but, nonetheless, we are mandated to preach the gospel, so we should do it.
And this theologian said, well, that’s really not the best motivation. He said the real
motivation why people should preach the gospel is that if they don’t hear the gospel, they
won’t be saved, or probably won’t be saved. Well, that’s his opinion! It may be true for all
we know.
But what Jesus is getting at in this gospel is people have a responsibility to look for the
truth. So he says, “The queen of the south,” the queen of Sheba, “will come and condemn
this generation at the end of time because she came”—actually not from the end of the earth;
she came from Ethiopia, which is very far—“to hear the wisdom of Solomon, and here is
something better than Solomon”—the Word of God incarnate. And then Nineveh—of course
you know the story of Jonah, that incredibly, improbable parable, almost humorous parable,
about how Jonah went to this evil, evil city and just because he said, “The Lord is going to
destroy you,” they all repented. Of course that was meant in a certain sort of ironic way long
before Jesus, that here the people of God, the chosen people of God, are not listening to
the prophets and here this cruddy, evil, depraved city did. But Jesus uses that to say that this
generation to which I have come is not listening, and so the people of Nineveh will rise and
condemn it.
Well, the same is true today, and maybe it has always been true, I don’t know. But people
by our very nature we are obliged to seek the truth. We are obliged to seek. We are
obliged to listen. But we don’t have to; we can turn off. And that’s what Jesus is talking
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about: people turning off the truth standing right in front of them. And this goes on and
on and on, and it’s very sad.
It has been suggested—not by myself, but by others—there is a form of truth people can’t
turn off so easily, and that is the truth that is good example. That is the truth that is
wisdom living itself out in choices and actions. People can’t too easily turn away from
that if they see it. So all of us can make a difference, maybe not a big difference, but we all
can make a difference in somebody’s life, if we live out what we believe—not in a showy
way, not making a big show—that would probably be seen as show—but in our own way of
choosing to follow Christ we can make a difference. We can speak a word at the right time
under the influence of the Spirit. If we are open to the Spirit, we can be led to say the
right thing at the right time to a person who really needs to hear the truth.
Jesus said, “The truth will make you free.” Well, the truth he is talking about is
sometimes a painful truth to take, a painful truth to swallow, but it still makes us free.
Sometimes freedom is a painful thing to come to. But pain and suffering can be very
salvific if it’s in union with the truth, if it’s in union with God and God’s will. So
sometimes people have to hear something painful. Sometimes people have to hear
something uncomfortable in order to be free of something or in order to face something or
deal with something that is holding them back from the fullness of life which comes in God.
So we all can carry on this work of the gospel, but we have to keep in mind that it’s very
possible that we too, as Jesus was, are living in an evil generation that is going to abuse the
truth, ignore the truth, and reject the truth. So be it! We follow it in Christ Jesus.
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Rev. Paul A. Hottinger
Relating to God through Prayer Twenty-eight Week in Ordinary Time Tuesday,
October 15, 2013 8:15 AM Rom 1:16-25; Lk 11:31-41 St. Teresa of Jesus, virgin,
doctor of the Church (St. Teresa of Avila was about helping people relate directly to God
through prayer.)

Today we are celebrating the memorial of St. Teresa of Avila. St. Teresa is surely one of
the great saints of the Church, the first woman doctor of faith, and personally very important
on my way to, you might say, priesthood, because it was Teresa of Avila that taught me
how to pray, in a way.
It was summer of 1971, and Teresa of Avila had just been named a doctor of the Church
the year before by Pope Paul VI. I had been working at a camp, a summer camp, run by the
YMCA, and there were too few campers and so three of us had to go home, and the three
newest got the axe. So I went home, and my parents were on their way out of town for a
month with my sister and brother. So I was alone for a month with St. Teresa. That was my
first thirty-day retreat, and it was the best one because let’s say through St. Teresa I learned
how to understand the living God, which is what St. Paul brought up in the first reading.
You see, in the history of the world, the idea of God is a rather vague idea, so people can
substitute their own idea of what that means, which is what we have generally called
“paganism” or “idolatry,” putting some idea and then making some image of it and
worshiping it. Whereas what God did, in going back to the time of Abraham, is to reveal
himself, disclose his own personal Being. What all the Scriptures are about and laws and all
the practices were about was getting in touch with that Being, that personal Being, being in
communion, communication, with that Being. Of course it is Christ who came
embodying that communication to establish on a very human level that mediation between
God and humanity, so that it could become more obvious, more public, available to
everyone—you could put it that way.
But that still didn’t stop the problem of people not really getting to that personal
relationship with God, and some people just would make statues of Christ and they would
not really understand who Christ was. They wouldn’t really go into Scripture and try to
understand what he was saying. They would just take everything in a certain outward way,
like the Pharisees who cleaned the outside of the cup and think that is enough, not going
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inside the cup. They didn’t go inside their hearts either. Everything was on the outside. It was
a matter of outward comportment, following certain rules, but it had no inner life. Even
after Christ this happened. Even in the Church this happened, especially when the Church
became a political institution with all kinds of benefits for those who joined it. Then people
who joined it weren’t really motivated necessarily to relate to God, and so the whole practice
of Christian faith and religion became sometimes a matter of outward comportment,
not inner life. This is what Teresa of Avila was all about: inner life. She was about helping
people relate directly to God through prayer.
Now she insisted that this is all a matter of God directing it. When we try to direct all
that, when we try to set up the right circumstances, well, then we are trying to be in charge.
She always insisted that if we are going to relate to God in a personal way, we have to let
God be in charge. But she insisted that one way or another God would lead us where we are
supposed to be. For some people that may mean an intimate mystical life; for other people it
doesn’t. That’s fine; it doesn’t matter, if we are open to what God wants us to do. If we are
open to God and God’s message that is directed to our hearts, that is what matters. The
measure is set by our own capacity. We believe that the Holy Spirit is sent into the hearts
of all of the believers. All St. Teresa was doing was utilizing our faith, actually opening
it up to a daily practice.
Now she got into big trouble with other sisters in her order who didn’t like this. The
religious aren’t necessarily spiritual. And John of the Cross, who was her brother in faith,
was doing the same thing in the men’s part of the same order. He got into big trouble. He was
put in prison by his own order. They didn’t want reform. And this is also a lesson we have to
take in mind. Just because we are all in the same Church doesn’t mean we are really
doing the same thing. There are people who for whatever reason are into something else.
They get some perhaps benefit out of what they have, and that’s okay to a point, but then
they want to block other people from growing. This is what Teresa of Avila ran into. It is
what John of the Cross ran into: people in their religious orders blocking growth and
development, because it didn’t suit them, because it made them change, because it made
them look bad. That’s part of the human race, and I am afraid we are stuck with it. But
Teresa of Avila did not let it overcome her spirit, and she continued in a faithfulness to the
Lord, and she is a great gift to the Church and rightly called “doctor.”
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Rev. Paul A. Hottinger
Compassion for Neediness St. Luke, evangelist Friday, October 18, 2013 7:30 PM
2 Tm 4:9-17; Lk 10:1-9 Healing Mass (Sometimes when we are sick we don’t realize
that that doesn’t stop us from curing others.)

Today we celebrate the feast of St. Luke. In the opening prayer the Mass prays about the
special vocation that Luke had to open up the message, the good news, for the poor; and
Luke did this in a very unique way.
A lot of people have a strange idea about poverty and such matters. It’s something to be
avoided, to be eschewed, to be overcome. But from the standpoint of the Gospel of Luke,
poverty is something that makes one, in a sense, specially loved. How so? Poverty, of
course, here means need, neediness. And I must say that everybody is needy in some way.
But just as in a family if there are children, let’s say four children, and one really has special
problems, maybe as attention deficit or maybe Down syndrome—I’ve known several
families with a Down syndrome child and I’ve been told by each of those families that that
child has brought so much joy to that family. Why? Because somehow the neediness of that
child has called forth the compassion of all the other members of the family, and that in
turn delivers a tremendous amount of joy. Well, so it is with God. God has a special love
for those who are most in need. And God actually experiences great joy in blessing
those he loves.
The whole reason why Luke wrote this gospel was that we would start to model our
lives on God. I think we do in various ways, but only partially. For example, I think we do
really have a special compassion for people who we see as suffering unusually or burdened
unusually or beyond the scope of ordinary human travails. But very often we do not have that
same compassion for ourselves when we are suffering. We don’t realize that our neediness is
a certain kind of magnet for the love and compassion of God and, therefore, it should be a
magnet for our own compassion. We should have compassion also for ourselves in our
neediness, in our illness and our weaknesses. That’s the only way to deal with weakness: it is
through compassion.
Now that is not a very common way. In the world we learn a different story. We learn in
the world that those who are weak or needy are pathetic, to be marginalized, to be shoved
out of the way, or to be ignored. But that is not God’s way. Even as we grow in life we
sooner or later reach a period of decline. “The old grey mare ain’t what she used to be.”
That’s true of a lot of grey people, and that is the cause of special concern from God. What
we don’t realize is that we have been taught how to be independent and in a way that’s good.
In a way we should be. In a way we have to be. In a way we have to do our best to be
independent and to thrive on our own and to be responsible for ourselves, but—but—
that itself can also become an obstacle to the life of God. We can become so turned in on
ourselves, so proud of our own abilities that we become almost in need of nothing. Well, that
is not a good place to be: in need of nothing or in need of no one, self-sufficient. Spiritually
that’s not a good place to be.
So in a way our weaknesses, our failures, our various falls in life: physical,
psychological, even moral, can serve a very important purpose to bring us back into a
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dependence upon God and a recognition of it. It’s twofold. On the one hand, God
particularly loves us just the way we are, accepts us just the way we are, and is especially
concerned and compassionate for our weaknesses. But on the other side, we need to be
aware also of that compassion and share in it toward others and even toward ourselves.
When Jesus told the rich young man what the greatest commandments were he said,
“Love your neighbor as yourself.” We sometimes forget that we really have to love
ourselves if we are to love our neighbor. And loving ourselves when we are in pain may
be really a tall order, and yet it is precisely what the gospel is all about. The good news is
that there is relief promised us by God. It will not all be delivered in this life—that’s true.
In fact, part of the good news is this life doesn’t matter that much. It’s just a period of trial, a
training ground. We are moving on to the real thing, and we need to make the most of this
life, but making the most of it does not mean counting it as all there is. And yet we are
tempted to do that because we live in a world where that’s what people think.
So Jesus sends out seventy-two disciples to prepare the way for him. Well, we are also
those seventy-two disciples. We are supposed to prepare the way for him. How is this all
going to work? I don’t know. They didn’t know. But he said it’s not all about you—it’s not
about you. He said, “I am sending you like lambs among wolves.” A lamb is pretty
defenseless. For some reason Jesus chose the defenseless as his ambassadors. Was this a
good plan? Don’t ask me! It was Jesus’ plan. “Carry no money bag, no sack, no sandals; and
greet no one along the way.” Why? It’s not about you. Your work in preparing for Jesus is
not about you. There is something much bigger than you. And sometimes, especially when
we are sick, we forget that. That’s one of the great problems of psychological pain and
suffering. It makes us unable to see a bigger picture. But we need to be reminded there’s a
bigger picture. It’s not about us. But in our weakness we might be even more powerful
than the strong in bringing the word of God to others, and that’s something we have to
explore.
“Into whatever house you enter, say, ‘Peace to this household.’” That peace does not
come from you. That isn’t your wish. That is a gift from God. And wherever you go, you
should be bringing peace. That’s how you prepare the way for the Lord. You mustn’t worry
that this peace will be wasted because if there’s no one there who is really willing to receive
it, it will go back to you. It won’t be wasted. The Lord’s gifts are never wasted. “Whatever
town you enter and they welcome you, eat what is set before you, cure the sick in it”—cure
the sick in it. Sometimes when we are sick we don’t realize that that doesn’t stop us from
curing others. Sometimes we might be tempted to think, well, as soon as I’m okay then I
will do something really great for the Lord. Probably not a good plan! This is about right
now. Right now cure the sick. Right now start caring about others. That might be the
very key to a powerful miracle in your life. “And say to them, ‘The kingdom of God is at
hand for you’”—indeed it is.
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Rev. Paul A. Hottinger
Harmony and Peace
St. Luke, evangelist
Friday, October 18, 2013
8:15 AM
2 Tm 4:9-17; Lk 10:1-9 (Those who have more gifts are supposed to have compassion for
those who have fewer gifts.)

Today we celebrate the feast of St. Luke, the author of the Gospel of Luke and Acts of the
Apostles, two volumes really of one single work in the original intention.
In the opening prayer, Luke is the evangelist that stresses God’s love for the poor.
Some people have questioned this and wonder why it should be since they imagine that
God’s love has to be equal for everybody. But that’s not actually true, and you can tell this
yourself from your own families. If you have a child that has special needs, you have a
special compassion for that child because you see that he or she struggles in a way the others
don’t. I have known many families with a Downs Syndrome child, and ordinarily that child is
really a source of tremendous joy for that family. That child draws compassion from all
the other members of the family, and they all receive joy from giving their compassion.
This is the right way to understand Luke’s Gospel, that God has special concern for those
who are most needy because, in fact, their neediness draws some compassion from him, and
he gains joy in helping them.
So equality itself is a rather artificial concept. We talk about equality before the law,
but that simply means that the law is not supposed to be prejudiced toward one group or one
belief system or one economic class or something like that. But in reality there is no such
thing as equality, nor is equality a goal set by God for society. That’s something human
beings made up. God’s understanding is he manifests his gifts and spreads his gifts all
over the earth in really rich abundance, but not in even and equal proportion. The idea
is this: that those who have more gifts are supposed to have compassion for those who
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have fewer gifts. In this way we don’t achieve equality; we achieve harmony—that’s
different. God’s goal is harmony and interdependence.
Along with harmony and interdependence comes true love and compassion, because
harmony has to be fed by compassion; without compassion there won’t be any harmony.
That’s a problem with a lot of people today in society: without faith they have no
motivation for what has to be done. The gospel shows us how nothing can be accomplished
according to the will of God unless people are motivated by faith or something moving
toward faith, a seeking of God. That’s the minimum, a seeking of God, a seeking of
something beyond, a self-transcendence, and, as St. Thomas points out, a belief in some sort
of providence. If we don’t believe in providence, then we can’t cooperate with a power
greater than ourselves, whatever we call it, even if we are seeking. If we don’t believe in
providence, then reason would tell us to hide all our nuts in the ground like a squirrel, and
that would never lead to God’s plan of harmony and peace.
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Rev. Paul A. Hottinger
Continue Mission Work
Twenty-eighth Week in Ordinary Time
Saturday,
October 19, 2013 8:15 AM Rom 4:13, 16-18; Lk 12:8-12 Sts. Isaac Jogues and
John de Brebeuf, priests, companions, and martyrs (God can relate to everybody and
wants to.)

Today in the Letter to the Romans from St. Paul, St. Paul is talking about the gift of
faith and he is using Abraham as the model. Actually Abraham may not have been
originally a very important figure in the history of salvation. He grew in importance and
stature late in the history of the Old Testament and had become very prominent at the time of
St. Paul. He is very important, especially the way St. Paul uses him in juxtaposition between
Moses and Abraham, because Moses had the Law. St. Paul’s view, of course is, well, the
Law is fine, but it’s limited. It’s limited to a particular people. It’s limited to a particular
time, and it’s limited to a particular effect. It isn’t really the fullness of salvation. It isn’t
really salvation at all. It’s just instruction.
Now he says salvation was really promised to Abraham, and everyone who is open to
the promise of God is really a child of Abraham, not physically, but through this life
acceptance of God, which he calls faith. He says that because Abraham is open to God and
to God’s promises, this was accredited to him as faith, and so it shall be for all people.
So this is a very, I would say, profound sense of universalism that St. Paul is expressing
here in Romans.
In the history of Christianity, often this is associated very clearly with the preaching of the
gospel, but actually St. Paul didn’t; it’s even broader than that because Abraham didn’t hear
the gospel, but presumably Abraham was in a relationship with God, the idea being that God
can relate to everybody and wants to. If people accept God they are children of Abraham
and heirs of the promise and, of course, the promise is fulfilled in and through Christ.
Without Christ the promise would just remain a promise, but now it is actually fulfilled in
Christ. So what the Christian believes then is not only in the promise, which would really not
be faith but hope in the true sense, hope accredited as righteousness. But now we have the
belief that the promise has been fulfilled in Christ and we are on the way; in fact, we are in
the last stage of salvation history because now we are already given the faith. We are
waiting for the completion of all things, the recapitulation of all things in Christ. But
meanwhile we have work to do, which is the mission of the Church.
Today we celebrate the mission of St. Isaac Jogues and John de Brebeuf and quite a
few other French missionaries who were slain for their faith in North America: Canada and
New York. Now looking at the mission of the Church and how it has worked out, the
interesting thing is it has been very different at different places. For example, when
missionaries went to Ireland among the Celtic people they were quite astonished by the
welcome they got, and so it has been in various places. In some places people welcome the
missionaries, they accept the faith immediately, which led the missionaries to deduce that
some religions are basically good, that some religions really are about the one God and really
are a preparation for the gospel, but other places that’s not what happened. When the Oblates
and Jesuits, whose feast we celebrate today, got to North America they were not welcomed.
They experienced great hostility to their message and to their persons.
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Why is this? Well, they deduced that this is because here religion was demonic. Is their
deduction correct? We don’t know, but the point that missionaries have learned, which we
might think about, is that things are not all the same. Some religion is really holy. It really
is an acknowledgement within human beings of the one God, and we don’t actually
need the gospel to know the one God. That really is already implied with St. Paul. It’s
really implied with the story of Abraham. We don’t really need the gospel to know there is a
God, to start to appreciate goodness, beauty, truth, harmony, and to feel obliged to cooperate
with it, to sense a providence at work.
But then it’s also true that religion like everything else can be spoiled, twisted, perverted,
and that the spirit of evil that has been at work from before the creation of the universe, is at
work even now, and has been to undo everything God does, to bring dishonor upon God,
mock God, to sow seeds of dissension and disobedience and perversity and depravity
everywhere possible. So this is also something going on and it can go on in the name of
religion, in the name of God, because after all we are free. We are free to do good; we are
free to do evil. God’s grace is all present, but because we are free it does not compel us.
It is simply an invitation, so we remain free to reject it.
This is why we might have to suffer. And that’s what the gospel is about. “I tell you
friends do not be afraid of those who kill the body but after that can do no more.” St.
Isaac listened to that. St. John de Brebeuf listened to that, and their companions. They were
not afraid of dying. They were afraid of denying Christ.
So we have to think about our lives today, how we can continue the work, the mission
work of Christ, the work of the apostles, the work of the martyrs, how we might witness,
while at the same time continuing to be hopeful and to affirm what is good. We should
not be negative about everything, only negative about what is wrong, positive about what is
right and thus supporting the work of God.
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Rev. Paul A. Hottinger
Infinite Desire for the Infinite Twenty-ninth Week in Ordinary Time Monday,
October 21, 2013 8:15 AM Rom 4:20-25; Lk 12:13-21 (Four things substitute for
God in life: wealth, power, sex, and honor.)

The very soul of human beings is libido, desire. This desire is fashioned so that we will
constantly long and search for and desire something more, because we are really designed for
God and it is only God who is beyond every boundary. Every limited thing is itself a
boundary, and we are never satisfied with any thing, not ultimately because we are not
created to be. If someone is actually so totally satisfied, there’s something terribly wrong
with that person. Perhaps they are deranged or have some terrible mental problem, because
we are not created to be satisfied in this world. We are created to desire infinitely beyond
all boundaries because only God is infinite and beyond all boundaries.
However, as St. Thomas points out, there are four things that substitute for God in life.
Now there are probably more than four, but he mentioned four. One is wealth, mentioned
here, being rich, possessing, the pleasure of possessing. Well, there is pleasure in possessing,
but it’s limited, and it’s meant to be limited. The problem is, in this story, this rich man didn’t
realize the actual purpose of what he had accomplished. There is pleasure in possessing,
and it is right to take pleasure in possessing to a point. But he had way more than he needed
and so this was a wonderful opportunity for him to share with others who weren’t able to
garner such fruits, but he didn’t. He didn’t even think about it. He only thought about
extending his life into the indefinite future and how that life would now be without travail
because he had accumulated so much stuff, so much grain, so many things, that he would not
be in need anymore. But the problem is that his entire view of what life is about was
wrong. So God says, “You fool, this night your life will be demanded of you.”

Infinite Desire for the Infinite

And sooner or later that night will come for everyone. Our life will be demanded, and
then what? How are we going to account for what we’ve done with it? What are we going
to show to God? In regard to this, the Fathers of the Church said that you actually get to
take with you everything you give away. So give freely. And the Fathers say that when you
come to the final judgment if you have been generous with those who are in want, they will
be there to welcome you into heaven.
This gospel really doesn’t even go into that level. It doesn’t even say what we should do.
It just brings us up with the question: How are you going to account for your life, by way
of questioning how are you finding God now? Or are you substituting something for God?
Money is one thing. St. Thomas says another is power. There is pleasure in having power,
but what do you use it for? Is it just for you? Well, then life is all about you. Was that true?
Another is sex, for some people the most important thing of all. But what’s it really for?
The last is—what? Honor. A lot of politics is really not about power—it is—but a lot of it is
about honor, who esteems us. Is that really worth living for? I am sure there are other things
you can think of.
But the point is we are put with infinite desire so that we can desire the infinite, and
we can find the infinite if we look. “Seek and ye shall find.” That’s a fundamental truth,
without which the gospel makes no sense.
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Rev. Paul A. Hottinger
Abundance of Grace in Christ Twenty-ninth Week in Ordinary Time Tuesday,
October 22, 2013 8:15 AM Rom 5:12, 15, 17-19, 20-21; Lk 12:35-38 (The wonderful
opportunities available in Christ are not being employed by lots of people.)

Today we are reading the Letter of St. Paul to the Romans, and this is really theology.
This is reflecting on the mystery of Christ. This is something people don’t always want to
do, but it is something useful for our minds to reflect on this. He said, “Through one man
sin entered the world and through sin death, and thus death came to all people
inasmuch as all sinned.”
You might say what is that supposed to mean? How could all sin in Adam? You have to
realize he is using a figurative approach to the issue of life and death and the choices
available to humanity. So Adam, whoever Adam is—Adam means the earliest human beings;
they shut out God, for whatever reason. We don’t really know what happened, except we
know the result. The result is God was shut out of the heart of early humanity, and that
passed down generation after generation as enmity and war and violence and hatred
continued to grow.
Now this is not God’s plan. That’s the basic idea: that God did not create a human race
that would act this way. This is not God’s idea. This is the result of sin. That’s why he says,
“Death came to all men.” Well, death means not simply people die and we bury them. What
death here means is human life is cut off from the source of happiness and joy, which is
communion with God. And yet the Church has taught, and St. Paul said as well in Timothy,
and the Church has taught that God never really abandoned the human race. So it was
never true that people were hopeless; they never were. There was always hope and there was
always grace available in some way, and there were always. The Old Testament is a story
of those who did choose to follow God. And that was just one section of humanity, the
people of the Old Testament. But this was true also elsewhere where some people were
choosing life and choosing God and were able to do so. But by and large this was not the
case.
So St. Paul now uses Adam as a model for most people. Most people follow the life of
Adam. They live for self. They trust in themselves. They try to make their own happiness.

Abundance of Grace in Christ

They do not depend on God. They are not seeking something beyond themselves. They are
not motivated by a wisdom that comes from the Holy Spirit. They choose their own ways.
But now comes Christ.
St. Paul’s idea is that now because Christ has come in the flesh, the Word of God has
come in the flesh, that means now everyone can see what a blessed life looks like. Now there
is this, not only a new model for life—there is—but it’s an overflowing sort of reality, that
the grace of God so abounds in Christ that it is now become not, at least in his mind it
should no longer be the exception, that this one or that one follows God apart from the stream
of life, but now there is a new stream. And this is meant to be the life of the Church.
The fact of the matter is that the abundance of grace available in Christ is still
resistible. It is not irresistible. People don’t have to follow it. It’s just that they can, and this
has become made manifest and an abundance is available, but that doesn’t mean people
choose it. We can see the world today; many still resist the grace of Christ and resist the
model of Christ, not only in inner grace, but in outer model. They don’t want to live for
others. They don’t want to rein in their own desires. They don’t want to seek something
outside of themselves. They want to follow their own lights and they want to do their own
thing. In a sense they want to be God. That’s one way to understand the life of sin, each
wanting to be God.
So how have we progressed? That is a good question. Paul surely believed that he was
living in a moment in history where everything was changing for the better. Well, did it?
That’s something we can question. Or are we at a state where there is about half-and-half, or
how do we analyze our life? I don’t know. It’s not something we can say for sure. But the
point is that the wonderful opportunities available in Christ are not being employed by
lots of people. And that is both a tragedy and an opportunity. It’s an opportunity for us
who believe to help move them to a richer, better way of life. That is the mission of the
Church. As Pope Paul VI said the Church has no purpose to live except to promote life in
Christ. So we need to be re-made more aware of this abundance of life, which is available in
Christ and also of our need to spread it, to share it, and make it known.
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Rev. Paul A. Hottinger
Reflect on Our Desires
Twenty-ninth Week in Ordinary Time
Wednesday,
October 23, 2013 8:15 AM Rom 6:12-18; Lk 12:39-38 (St. John of Capistrano,
priest; Blessed John Paul II, pope) (We can actually become dominated by whatever it is
we what.)

“Brothers and sisters, sin must not reign over your mortal body so that you obey
their desires.”
St. Paul here has a very important insight that people often don’t think about. People
believe freedom is doing what they want, but what decides what they want? That’s the
“want” he is bringing up here. If you do what you want, you think that’s freedom, then you
are actually a slave to whatever it is you want. True freedom is reflecting on what you
want and deciding which of the many desires are the best ones, the most important ones.
This, according to the Fathers of the Church, was the primary purpose of reason. Reason
was first and foremost to help us reflect on what our choices are, what we are turning
into, what we are becoming. That’s the primary thing, not studying nature; yes, it can, but
that wasn’t its primary purpose—reason I’m speaking of. Yes, reason can be used for us to
plan on getting what we want, but that is not the primary purpose. It’s really to study what
we want in the first place. What is that? Where does that come from? Where is that leading?
How is that helping or hurting what is really in our best interest? And what is our best
interest? Those are the questions that should be raised by reason. These are the questions
also that make life worthwhile. Plato said, “The unexamined life is not worth living.”
Well, examining life makes it worth living because actually life is chock-full of wonderful
possibilities, and our souls are desiring the good in some vague way, but what good: what’s
the best good? There are so many of them. So that’s what a reasonable life would be. That’s
what a moral life would be. That’s what an ethical life would be.
But that’s not where most people’s life is. Most people’s life is pursuing rather without
reflection whatever they think is desirable. And of course in this day and age, they are
aided by an incredible multibillion dollar advertising industry that is putting all kinds of ideas
in their head all the time. And it starts with childhood. Of course children cannot help
themselves. That’s obvious.

Reflect on Our Desires

One way to understand original sin in Augustine’s terminology, which is really dealing
was this same topic, one way to understand that is people just never grow up. Children
can’t help it. A little infant sees something, wants it. Children crawl on the ground. They find
something; they put it in their mouths. That’s just what they do. They don’t have the capacity
to reflect on: Should I put this in my mouth? Will this be good for me to put in my mouth?
Will it be dangerous if I swallow it? They can’t think that way. Adults can, but often don’t.
Augustine wrongly said it’s because they couldn’t, that original sin made them incapable,
darkened their intellect. Well, that’s a little too extreme. Obviously people can and always
have been able to, but they often haven’t.
So we can reflect on this condition. Probably none of us always reflect on what we are
doing. We probably can’t reflect all the time, but we can take time to reflect. And perhaps
the more often we do that, the better. Light dispels darkness.
There is something to what St. Paul is getting at though: the slavery to sin, because when
we really don’t examine we can actually become dominated by whatever it is we want,
whether there is a physical addiction, as with alcohol or drugs, or not. But there is an
addictive quality to our habits. Our habits become a kind of an addiction psychologically.
Obviously when we enjoy something it produces some sort of chemical in our brain, body,
nervous system, and we can become addicted to whatever that is: food, drink, stuff we take
in, sex, money, whatever. Success is actually addictive. It produces chemicals and then we
want that; we go back to that.
The real question is: How much of what do we need? And that’s what we have to do.
“For sin is not to have any power over you.” Now the grace of God does not work as an
overpowering thing. It’s simply providing strength and light for you to use, but you still
have to choose to use it, “since you are not under the law but under grace.”
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Rev. Paul A. Hottinger
Self-Acceptance
Twenty-ninth Week in Ordinary Time
Friday, October 25, 2013
8:15 AM Rom 7:18-25; Lk 12:54-59 (We cannot assume that everything we or others
say and do is what we or they really want to say and do.)

Today we are reading the confessions of St. Paul in his Letter to the Romans, his
awareness of his own lack of integrity, which means his lack of integration. That’s what
integrity is, integration. So he feels himself split apart from within. The part he identifies
with, the part of himself he identifies with most closely, is his mind or his thinking. In his
mind he agrees hundred percent with the Law of God, Torah, instruction that has come down
from Moses. But he finds that that’s not how we lives. He doesn’t actually live the same
Law he believes in. So he finds himself torn from within.
He said there is another law at work in my members, the parts of his body. And it is true
our body can have a will of its own. Our goal in life is to bring it all together. We have to
be aware that this is the really the work of God’s grace. It’s not something we do to
ourselves. It’s not an agenda we have to accomplish. It’s more a goal that God gradually
and gently brings about. At the time of writing this letter, it had not yet come about for St.
Paul, even though he had received many unusual graces, even mystical graces, if we are to
believe his testimony. Yet he still experiences this deep division within himself. This means
that we need to have a great tolerance for ourselves and for others. We cannot assume
that everything they say and do is what they really want to say and do. There is another
law at work he says.
The reason for this probably has to do with the fact that we are very addictive people.
Whereas the animal kingdom runs by its instincts, we don’t. But in place of instincts we have
habits, which are formed very early. We are not born with them, but they form very early.
And we can form and be formed in rather poor habits: poor eating habits, poor habits of

Self-Acceptance

hygiene or exercise, or all kinds of things. And then that becomes a law unto itself within
our bodies. Our minds might know better, but we find it very hard to do what we know is
right. And the older we get, the worse it is, which is a good argument for self-discipline.
But it is also something that may lie beyond our scope at certain times in life. Thus the
great need we have for self-acceptance, which is really what he is getting at. He says, “Who
will deliver me from this mortal body?” Well the answer, of course, is the grace of God. The
grace of God will gradually free us from all of that which ails us, but we have to be
patient. And sometimes this patience is the last thing we have. We have a statement: “the
patience of a saint.” Yes, indeed, in fact, sainthood actually begins with patience.
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Rev. Paul A. Hottinger
Two Different Modalities of Life Twenty-ninth Week in Ordinary Time Saturday,
October 26, 2013 8:15 AM Rom 8:1-11; Lk 13:1-9 (BVM) (Through Christ we
have a new principle of living, a source of conscious awareness of who we are.)

We are continuing this morning the reading of the Letter to the Romans, which is a very
profound letter and a profound source of meditation and prayer for us.
In the world of philosophy there is often a topic called “the philosophy of man,” and
what that means is a sort of discussion of human nature: What is it?
From St. Paul’s viewpoint there is no real philosophy of man, so to speak, possible
because there are two very different modalities of human life: the modality of the first
Adam and the modality of the second Adam, the second Adam of course being Christ.
These different modalities are whole ways of living, and they constitute very different
possibilities, very different boundaries, very different goals, very different conditions, so
almost two entirely different species; the only difference is they both come from the same
basic biological source. So biologically we are all one, but from the standpoint of what St.
Paul said we are not all one. We are two different qualities of human life.
The one he calls the “flesh,” by which he means life as it’s lived apart from God, life in
which God is not the source, the acknowledged conscious source of being, where God is not
the goal, where God is not the guidance or the inspiration for one’s choices, where one lives
for himself or herself. He says this kind of life, which is really following the first Adam, is a
life that tends toward death because eventually it has to die because it’s totally dependent
on the physical order. And the physical order everyone can see does not last forever. We
all get old, and we all die; or we don’t get old, and we die, but we die one way or the other.
So if God is not the basis for our conscious awareness of who we are, where we are
going, what we are doing, our guidance, our inspiration, then we are living this living
death. We seek to please ourselves. We seek to make ourselves happy, but we cannot in any
ultimate way. We can pretend we are happy for a while. We can forget our condition for a
while, but we cannot ultimately provide our own happiness because we are not designed
to. That is not one of the possibilities God has put into his creation, and it’s God’s creation.
In fact, this life of the flesh is not what God wills at all, never has. It’s simply the potential,
the possibility that he allows to assure human freedom.
As long as we are in the flesh, although we are tending toward death, we do have the
possibility that we can change. Jesus said, “I tell you unless you repent, you will all perish.”
Well, that’s exactly the state the flesh is in. Unless we repent, we perish, but we don’t have to
perish because through Christ we have a new principle of living, a source of conscious
awareness of who we are. It is not what the world made us. It’s not what we are born to be
in a sense of what our families gave us. It’s not what society makes us to be. It’s what God
has called us to be, and each of us is called by God by name to be one of his children and
to live with him in eternity.

Two Different Modalities of Life

So this life, this life of the second Adam, this life of Christ, which is available to us in
faith, does not tend toward death, but toward life because in God there is no death. And
if we are rooted in God and in communion with God, we do not die in the true sense; we are
never separated from life. Yes, our bodies will be buried some time, but that will not be an
experience of death; it will be life for us in Christ. It’s a different modality. It’s a different
quality of life. It is so different that it constitutes almost a different species, St. Paul could
say, not biologically. but really as far as life goes, as far as it provides an entirely different set
of possibilities, a different set of goals, a different set of motivations, a different perspective,
a different set of attitudes. Everything is different. Everything that makes human life
human is different in the second modality, the modality of Christ.
Now he does mention that the flesh is hostile to God. Well, yes, in a sense that’s true,
even if people are living in the flesh through their own ignorance. Even if they’ve never
heard of Christ, there is a kind of hostility in human life that tries to live by itself and
follow its own wishes and wants. This is because this life is not what God has ever willed.
It is the result of rebellion, of sin. And insofar as people really want to do what they want to
do or insofar as people really want to simply follow their own likes and dislikes, their own
attractions and repulsions, insofar as they don’t want to be challenged, there is a hostility to
God because God is always challenging us, calling us to something greater, richer, fuller.
So that’s what St. Paul then is thinking of. And he leaves us with this very hopeful and
spiritual consolation: “If the spirit of the one who raised Jesus from the dead dwells in
you,” and it does if you believe, “the one who raised Christ from the dead will give life
to your mortal bodies also.” That means even as we live in this mortal life we can be
alive. We don’t have to wait until we die. So the “flesh” does not mean simply the human
body. The human body can also be life. The human body can be spirit—“through the spirit
that dwells in you.”
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Rev. Paul A. Hottinger
An Infinite Horizon
Sts. Simon and Jude, apostles
Monday, October 28, 2013
8:15 AM Eph 2:19-22; Lk 6:12-16 (We participate in the creative energy of God
himself, so we need to know the Father.)

There is something new in the teaching of Christ, and that is that there is a sense of
mission. That is what the word “apostle” means; it means missionary or could be translated
“messenger,” although that’s more “angel.”
There have been many religions in the world. Jesus does not really start a religion. Jesus
has a message. He is Jewish. He respects Judaism. He loves Judaism, as does his mother and
his family, but he sees need for renewal, and he sees need not only for renewal within his
own religion and the practice of that, but he also sees something else. He sees a horizon that
is really infinite, and he wants all people to be called to this infinite horizon. He wants all
people to recognize what they are, who they are. Because we are the image and likeness of
God, we participate in the creative energy of God himself. This is the glory that we have.
However, this is also very dangerous, and we can see the dangers all around. If we don’t
know the Father, if we don’t know where this glorious creative energy comes from, if we
don’t know from whom we have been created to participate in this glory, then we are in very
dire circumstances, because what is creative is also destructive. Actually the Hindus
themselves know this very well, and that’s become a very principal theme in Hinduism. But
it’s simply true. Anybody could see it if you look: what is creative is also destructive. So we
need to know the Father. We need to know the one from whom all this has come, and to
which it’s all going back.
So as Jesus spent the whole night at prayer with the Father, he realized he had to find
people among his disciples to send. This of course is, you might say, the remote beginning of
the Church, being sent to help people recognize the infinite horizon that is really who we
are, where we come from, and where we are going, and to get to know in a personal way
who the Father is, that our hearts are connected to the heart of the Father. In this way we
can really become that wonderful crown of creation we are created to be. And the
alternate possibility is that we will destroy everything. This is very real, and we dare not
forget it.

An Infinite Horizon

Rev. Paul A. Hottinger
Need for the Gift of Hope Thirtieth Week in Ordinary Time Tuesday, October 29, 2013
8:15 AM Rom 8:18-25; Lk 13:18-21 (We are sent to the creation to bring it to Christ.)

“But if we hope for what we do not see, we wait with endurance.”
St. Paul is reflecting in a very eloquent way on the condition that the believer has while
still living in this world. On the one hand, we believe that through Christ we have been
saved; our lives have been changed. We have been filled with the Spirit of Christ, the
Holy Spirit. But on the other hand, we have to acknowledge we are part of the creation,
and the redemption of the creation is not complete. In fact, in this letter he says the whole
creation groans.
Now the groaning is due to stresses and strains and conflicts. They are created by many
forces that could be harmonized, that could all work together for the good of all, if only
people—after all, this is people’s choice, only people choose—if people chose the will of
God as their guidance, but they don’t. In the history of Christendom, even Christians often
haven’t chosen the will of God. The Church historically accepted a certain sort of
compromise with the idea of a state, creating all kinds of conflicts and not solving all kinds
of conflicts. So creating new ones and not solving old ones, we haven’t found the ideal yet.
But the point is creation continues to groan, and St. Paul says, “Even we who have the
firstfruits, we groan inwardly because we are still waiting for the redemption of our bodies.”
What does that mean? What’s redemption of our bodies? Well, we don’t know, but St.
Thomas says that that means when we are glorified and we are all thirty-three years old. Now
whether that’s true or not I don’t know, but at least I’d have all my hair back, so I look
forward to that. But the glorification of our bodies, the redemption of our bodies means
that we share a body like Christ. That’s what it’s referring to, a resurrected, glorified body.
Well, that isn’t yet the case. We are still living in our broken bodies that are subject to
time and decay and disease. And while the grace of God can work in us miracles, actually,
the miracles don’t take away death; we still die, and we have to keep that in mind. And why?
Because we are attached to the whole of creation, and the redemption of the whole of
creation is our business. We are sent to the creation to bring it to Christ. It isn’t just
about me. It’s not about my being saved. That’s too small a little package. We have to think
about the whole of God’s work and how we are involved in the whole of God’s work and
how God is attached us to the whole, whether we like it or not. And till the whole thing is
complete, we will groan with the creation awaiting.
But we wait in endurance. So this is why it’s so important to have the virtue of hope.
In this St. Paul was very prophetic because at the beginning of the Christian gospel, people
believed, because Jewish thought had in it this idea that, well, pretty soon now the world is
going to end, and so early Christians connected that, apocalyptic it’s called, belief in the
eminent end of the world to the resurrection of Christ. So they said, well, since Christ has
already been raised from the dead, now pretty soon the world will be over and we will all be
with Christ. Well, that didn’t work; thank goodness or we wouldn’t be here! God’s plans are
different. God’s plans use some of the expectations and beliefs and laws and traditions of
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the past, but refashions them in such a way we cannot really know what’s going to
happen.
So Paul’s point is, and he already foresaw this, we have to live in hope because the
opposite of living in hope is living in depression. And plenty of the world is full of
depression, even believers who have faith, yes, but that’s not enough. Hope is a theological
virtue. That means it is purely supernatural. It isn’t like optimism. That’s natural. Some
people have it; some people don’t. It’s like a sense of the humor: some people have it; some
people don’t. That’s a natural grace, you could say. It’s a natural gift. There are natural
virtues that can be developed and acquired through a great deal of effort. It’s not like that
either. It’s not a natural gift. It’s not a natural virtue. It’s a gift of a supernatural origin. It
comes from God, and we need it. We need hope. We need vision. We have to see beyond
our own daily life, our own little problems.
We have to see how our responding to our daily challenges and problems actually is
aiding the salvation of the whole world, how our pains and suffering add to and help and
make up for what is lacking in the suffering of Christ, whatever that is supposed to mean.
That’s another one of Paul’s expressions. But it’s very provocative. In what way is there
something lacking in the suffering of Christ? Well, insofar as the world still is not saved,
there’s something lacking. We contribute to that. That is what we bring to the Eucharist:
our contribution, what we can do, even in our own personal lives, to overcome all the
adversities and challenges, and endure all the trials that come our way. We don’t just do it for
ourselves. We do it for the whole of creation. We are called to share in this work.
But for us to do so with a lightness of being, with a grace, we need the gift of hope. Hope
gives us a sort of anticipation of joy. It allows us to live beyond the present moment in
some way, which is really, in a way, a birthright of those born-again in Christ. So we have to
keep in mind that this is a really great drama we are involved in, something that really is
exciting, although if we forget about the excitement, if we forget about the vision, we could
become very depressed, and life would become very heavy. That is not God’s will for us, so
we pray for the gift of hope.
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Rev. Paul A. Hottinger
Spiritual and Religious Thirtieth Week in Ordinary Time Wednesday, October 30, 2013
8:15 AM Rom 8:26-30; Lk 13:22-30 (The narrow gate: spirituality needs direction.)

“Strive to enter through the narrow gate, for many, I tell you, will attempt to enter,
but will not be strong enough.”
This gospel is full of paradox. On the one hand, everyone is coming from the east and
west, north and south reclining at the table, but then many are excluded. They are not strong
enough to enter through the narrow gate, whatever that’s about. Well, of course life is itself a
banquet; in fact, it’s a smorgasbord. There are all kinds of things available, and you really
can’t have all of it. Life involves narrowing things down. You have to choose something;
you can’t choose everything. The “narrow gate” represents what is really necessary,
channeling your energy, channeling your power, into something that is worthwhile, not
letting it be scattered all over the place. That is very difficult especially today because of
modern communication and all the different instruments at our disposal. We have so many
possibilities constantly attacking us, demanding our attention, demanding that we pay
attention or take possession of them. And of course that could lead to just being scattered all
over the place. So this idea of the narrow gate is very important.
There are supposedly three great preoccupations in modern society: self, it’s all about
me, what’s important to me, what I want; wealth, money, work and achievement, which is of
course tied to the first one, obviously; and then third, fun: sports, recreation. All three of
these are dangers in the sense that we do have to take care of ourselves—that’s true—but we
can’t let ourselves become our primary preoccupation. We do have to work and we have
to provide for ourselves, but we can’t make the desire for wealth and achievement be our
primary goal in life. And of course fun, recreation is necessary. We have to have relaxation.

Spiritual and Religious

We have to be able to rest and enjoy ourselves. But, again, when enjoyment becomes the
central goal of life, we are missing the whole boat, which is another way of saying we are
not going through that narrow gate.
There are people today who say, “Well, I’m very spiritual, but not religious.” Well, in a
sense, Jesus of course was very religious, but not necessarily in the way that the other people
were of his time. But he did not reject the Jewish religion; he modified it somewhat. But the
whole idea of a “gate” itself is the idea of religion: discipline, order, law, ritual.
Spirituality, which is about the flow of energy in our life, needs to be directed in our life.
That’s what religion is for. It is for direction. It’s for protection actually, but itself religion
can get goofy. I think you’ve seen it, maybe even in your own families. Religion can get
crazy. It can get fanatical. It can drive people to suicide and war and murder, and with a clear
conscience, and that’s really bad. That’s the power of spirituality run amok. So it needs
framework. It needs something. This is the role of authentic religion. So these are some ways
Jesus has of trying to get people to see things and to realize that they have to move in a
certain direction.
Now, on the other hand, there are other people who say, oh, “We ate and drank in your
company and you taught in our streets.” They perhaps feel familiar with Christ and his
teachings, but they never applied them. So he says, “Depart from me,” go away from me,
“you are evildoers.” So it’s not enough that we simply know Christ in a familiar sort of
way or are familiar with Scripture or the practice of religion. That’s not enough either.
It’s not good to be spiritual and not religious; it’s not good to be religious and not
spiritual. We have to put the two together and actually go through the gate and get
somewhere in life.
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Spiritual and Religious

Rev. Paul A. Hottinger
Saints to Supplant Superstitions
All Saints
Friday, November 1, 2013
Rev 7:2-4, 9-14; 1 Jn 3:1-3; Mt 5:1-12a (Halloween among the Celtic people)

8:15 AM

As we look at the history of the Church there were an over-abundance of saints, and that’s part
of what the Church celebrates, the abundance of life in Christ, the abundance of believers and their
eternal happiness with God. This was especially true of those who died for the faith, and so at some
point in the life of the Church the Church started celebrating the feast of All Martyrs, to include not
only the famous ones everyone knew, but the unnamed, anonymous martyrs that offered their lives
for Christ.
Well, in time that expanded to include also those who lived for Christ, although they may not
have died for Christ, and who were what we might call “ordinary saints.” We can’t forget that for
the most part the followers of Jesus are ordinary people. Yes, we had the great apostles: Peter and
Paul. Yes, there are great saints even in our own day like Mother Teresa or Padre Pio, but they are not
the majority by any means. They are not the actual polity of Christ’s followers. Most of Christ’s
followers are ordinary people that struggle in everyday lives and simply do their best to bring
love to the world, do their best to forgive their enemies, do their best to be fair and just in all things,
and do their best to help those who are victims of cruelty, indifference, violence, or whatever—
ordinary saints.
The reason the Church transferred from springtime to the fall this particular feast is that the Celtic
people, who are very numerous, spread throughout Europe and Asia Minor. Galatia in Asia Minor,
modern Turkey, was Celtic people. Galicia in the Ukraine was Celtic people. Munich was founded by
Celtic people. Gaul was all Celtic people. That’s what Gallia means, the land of the Gaelic. Northern
Spain was Celtic. Ireland, of course, Scotland, the Britons were a kind of Gaelic people. Well, they
were very eager to accept Christ, on a whole. But they maintained some rather macabre and
ghoulish superstitions, which are what Halloween is all about. Somehow they didn’t fully
surrender all of their baggage when they became Christian, and so they kept a lot of these
superstitions and practices, which are not quite Christian, some totally anti-Christian, and celebrated
this at the end of October. The Church wisely transferred the feast of All Saints to remind people
as the sun shines, as the day begins, that our life does not belong to Halloween and to the ghouls and
to the ghosts and to the dead. Our life is living life. It belongs to Christ, and we reign with him in
faith.

Saints to Supplant Superstitions

Rev. Paul A. Hottinger
True Sorrow vs. Presumption Commemoration of All the Faithful Departed (All Souls)
Saturday, November 2, 2013 8:15 AM Wis 3:1-9; Rom 5:5-11; Jn 6:37-40 (God’s
saving work is forgiveness for the wicked.)

“For Christ, while we were still helpless, died at the appointed time for the ungodly.”
On this feast of All Souls, the Church wants to remind us that God’s saving work is not
reward for the good. God’s saving work is forgiveness for the wicked.
Now having said that, Jesus makes it very clear in the gospel that that presupposes
that people believe in him, that people turn to him, that people realize what great love God
has for them and want to accept it. Once they do, once they even begin to accept it, their lives
become very different. They become filled with true contrition, true sorrow, for all evil they
have done and even for evil which is nothing more than not doing the good they could have,
so-called “sins of omission.” True sorrow: that is what love produces in the soul. It has
come to know love.
In the past, many people seemed to have despaired of the possible salvation of their loved
ones. Outwardly it may have seemed that their loved ones were living a poor life, a bad life:
outside the Church, no sacraments, bad marriages, and so on. But the Church always has
encouraged us to believe that praying for the deceased is wholesome because at the very
end God’s mercy is very great, and all one has to do is sense this mercy and accept it and it
becomes operative and powerful and efficacious in one’s life, even if it is at the very end.
However, I must point out that today there is an opposite problem. Today it is not really
people despair, but rather that they presume. St. Thomas says both of these sins, despair and
presumption, are really sins against the Holy Spirit. Presumption means that people don’t
see anything to be forgiven. They just think that there is nothing wrong with them: Of
course they are going to die and go to heaven. Everyone dies and goes to heaven. The
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problem today is society sets a very, very low bar of morality, and so people can be selfabsorbed their entire life long, caring only about themselves, never doing the good they
could, and feel no pang of conscience whatsoever.
So while we are very hopeful and very faith-filled in our prayer for the deceased and for
ourselves and for our living relatives and friends and family members, we also have to be
sober and realize that we are really called to something in life. We are really called to
respond to God, the sooner the better. We are really called to follow Christ as the model.
Christ is a model, not the idea society has of what’s good or bad. Christ is the model and the
only model given to us. And insofar as we neglect to follow Christ, we waste our lives, and
that is never good.
So presumption could be a big trap for a lot of people, not recognizing their own
mediocrity, not recognizing all the opportunities they are throwing away to follow God, to
build up his kingdom, to be his hands and feet in this world. They really are passing up
opportunities that never return, and that is quite something to lament.
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True Sorrow vs. Presumption

Rev. Paul A. Hottinger
Welcome Christ into Our Home
Thirty-first Sunday in Ordinary Time/C
November 3, 2013 7:30 AM Wis 11:22—12:2; 2 Thes 1:11-22; Lk 19:1-10 (God’s
power and love is communicated by people.)

Probably one of the most popular figures in New Testament lore is the figure of
Zacchaeus. He is not evil, but he is not really good either. He may have cheated people, but
he doesn’t seem malicious or hardened, and so you might say he is an ordinary fellow, a lot
like people we know, not the best person he could be, but not the worst either, and not
too aware of the difference.
We see him in this story actually drawn to Jesus, climbing up in a tree as a child might.
However, in his town he was definitely persona non grata to all the people. The crowds
murmured against him. He was, after all, a tax collector; and it wasn’t they didn’t like taxes,
but the taxes were going to Rome, to their oppressors. And so Zacchaeus was really an
enemy combatant, so to speak, not well-liked.
But Jesus does not allow this reputation to define who Zacchaeus is, and that’s very
important. Do we do that? Do we allow someone’s reputation to define who they are for
us? It is far too easy to believe what you hear; and even if it’s true, is it right to believe it?
People are more than their reputation. Jesus believed that God does not judge by
appearances. This is stated often in Scripture: “God does not judge by appearances,”
implying that of course we do. Jesus saw something in Zacchaeus, some desire for some
kind of fulfillment, something that went beyond his ordinary life.
Jesus decided to exploit that. “Zacchaeus, I must come to your home today.” Of course
Zacchaeus could have turned him down or given him a rain check, because inviting people is
risky. But Jesus didn’t allow the risk to thwart him. Do we? Do we allow the fear of being
turned down, the fear of being embarrassed, to thwart our invitation to others to share
faith with them, to encourage them? I believe the point that Luke was making central to
the story was that Jesus himself, just being who he was, affected people very greatly, not
just what he said, but who he was. Sometimes people reacted to Jesus with hostility. Here
Zacchaeus is softened; he is moved by nothing but Jesus being there and asking him to be
with him.

Welcome Christ into Our Home

Central to Jesus’ teaching was the issue of change. When he began his mission he said,
“Repent and believe the kingdom of God is at hand.” “Repent” means to change—change
one’s basic outlook in life. And this is what we see Zacchaeus doing. He was undergoing this
repentance, this change of outlook. It involves looking to God for security, instead of being
preoccupied with providing it for oneself. It’s a big change. It’s not being all concerned about
oneself and what one needs and one’s fears or one’s wants. It’s rather looking to God for
one’s protection and security and desire, and using one’s energies to help God build the
kingdom, usher in this new world God desires of justice and right. It changes the order of
priorities and values in our lives. We can no longer be the same. That’s why it’s metanoia;
that’s why it’s change. Ordinarily, this process takes many, many years; but in this case, it
took place all at once—and it can, although it usually doesn’t.
Now we can take away two things from this story. The first is that true life-giving change
is possible for everybody, including us. Although we may not be able to change certain
flaws in our character or control certain behaviors, the power of Christ can—the power of
Christ can. That’s the story of Zacchaeus. He was changed by the power of Christ.
Secondly, We can be a catalyst for others to change. That’s what Christ did for him. And
Jesus calls his followers to continue that work. This means that we can be like Zacchaeus
and like Christ—both. Both are models. It is of course God who initiates the life-giving
change, but God’s power and love is communicated by people who really believe and who
have experienced God’s healing presence. That’s God’s way of working. You may have a
better one, but that’s God’s, working through others.
This may seem to us beyond the possibilities of our nature, and actually it is beyond the
possibilities of our nature. We are talking about the power of the Holy Spirit. We are
talking about the supernatural power of grace that is communicated by Christ and his
Church. Our task is to be the Church here and now in Naperville and Lisle, Illinois, so
that all the Zacchaeuses can come to see Jesus and find their lives turned around. Of course
we have to be Zacchaeus first. We have to let Jesus come and stay at our house. We have
to allow him to change anything that needs changing, and then the joy that Zacchaeus
experienced will be ours as well. The gospels are full of promise. God has come to stay with
us; we have every right to rejoice.
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Welcome Christ into Our Home

Rev. Paul A. Hottinger
Inscrutable Ways of God
Thirty-first Week in Ordinary Time
Monday,
November 4, 2013 8:15 AM Rom 11:29-36; Lk 14:12-14 St. Charles Borromeo,
bishop (The election, yet disobedience)

Jesus and after him Paul were both always trying to stir the pot, get people to think, even
get people angry. St. Paul in his Letter to the Romans is affirming the irrevocable gift of
election the Jewish people have, irrevocable! And yet at the same time he says God has in a
way imprisoned them in disobedience. The reason is that the tradition that they were
handing on was already truncated; it was already diminished. It had already lost a great
deal of its hope and its glory.
For one thing, the tradition going way back to the original temple, the whole idea of the
temple was to produce atonement that through the work of what you might call the sacrifices
of the temple, God somehow provided atonement and, therefore, reconciliation for all the
people. But in the Book of Deuteronomy it says that no one can atone for anyone else’s
sins. Where did that come from? That seems to be out of touch with what they had already
believed. But that became now the dominant idea at the time of Christ.
So not every word and every phrase in the Bible is correct. Jesus could not accept it
himself. If you notice, Jesus is always called by such terms as the high priest of the new
covenant or priest accordingly to the order of Melchizedek and so on. This is going back
from behind, before his own present age, when all those terms were rich in meaning. The
teachers at Jesus’ time had reduced the whole idea of Yom Kippur, the Day of Atonement, to
merely forgiving inadvertent sins that people didn’t even notice.
Now this of course is a very serious problem because it takes hope away from life, takes
hope away from the world. If people who violate the covenant cannot be forgiven, well, we
are in terrible trouble. We have to live a life of perfection from the get-go; there’s no learning
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period. There is no period of trial and error. There is no period of growth; growth is not
possible. You have to always be perfect or you failed. So that’s no message for the world,
even if you were able to do it yourself, and Jesus doubted that. And so the teachers made up
an oral law that was actually more elaborate than the written one and full of all kinds of
minutia. They became expert in negotiating. But that isn’t what Jesus thought the
covenant was supposed to be about.
So Paul says so God enshrouds them in disobedience so that he can show them their
need for forgiveness and, therefore, how wrong are their teachings, even though their
election is permanent, irrevocable. They most definitely are people of God. They most
definitely will be saved in the last judgment. But as Paul would put so well, not through their
own efforts—not through their own efforts—through the election that is irrevocable which
is grace.
So in a way this is what Luke is talking about in the story of the prodigal son, the elder
brother who is so devout but missing something inside. The real question is, is there any
way in which that is true of us? Are we in any way like that elder brother? Are we really
doing everything right, but inside somehow missing the joy, the hope of the kingdom? Paul is
writing this to say, yes, eventually everything will be great. God will be “all in all.” But the
ways of God, the way God is working completely inscrutable! You can’t figure it out; don’t
try. Be open.
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Inscrutable Ways of God

Rev. Paul A. Hottinger
Charism vs. Career Thirty-first Week in Ordinary Time Tuesday, November 5, 2013
8:15 AM Rom 12:5-16; Lk 14:15-24 (It’s about how we can work with God in
building a world that is really fitting.)

Today we are reading from the Letter to the Romans, and it is on the issue of charism or
ministry, two sides of the same coin. Ministry is service; it is what we do. Charism is our
empowerment; it’s the gift we have that we use in ministry.
Why this is important is that our society has really turned everything around. Rather than
thinking in terms of what we are called and equipped to do for God, our society thinks in
terms of career and lifestyle, which are self-centered. Career is what I want for myself,
what I can do because I like doing it or I want to do it, and lifestyle the same; it’s what I
prefer, but this loses the whole idea of being called to something. As members of our society
we can fall into the trap, the egocentric trap, of thinking it’s all about me. It surely is not
all about me. It’s about God and it’s about us. It’s about how we can work with God in
building a world that is really fitting. The world as we have it isn’t quite fitting; in fact, it
has quite a few blemishes, injustices, distortions.
Jesus’ point and Paul’s point is that we will never get anywhere unless you start to think
about God and let God be God, let God be Lord. When we say, “Jesus is Lord,” we mean
Jesus is the master—Jesus is the master.
In the gospel story it’s about people who are rejecting the mastery of God. The master
has a banquet, but the people didn’t want to come. They were invited; they didn’t want to
come. That is a perfect description of life in our world, and it has been for millennia. God
keeps inviting people to banquets; people keep saying, “No, I’ve got something else to
do. I’ve got my own plans, my own career, my own lifestyle. And that is a problem.
So how are we going to solve this? It takes a lot of prayer. It takes a lot of listening.
People have legitimate needs, and they have legitimate problems, and there is no one
solution for everything—there is no one solution for everything. There is no politically
correct solution for everything. It just doesn’t work. Life is far more complex. But we believe
that the answers lie in God himself. God will lead us, but we have to be open. That’s what
all these folks were not!

Charism vs. Career

Rev. Paul A. Hottinger
Let Jesus Be Master Thirty-first Week in Ordinary Time Wednesday, November 6,
2013 8:15 AM Rom 13:8-10; Lk 14:25-33 (Love of God and love of neighbor)

It says in the Old Testament, “The Lord is a jealous God.”
Jealousy is ordinarily not something we admire because we see jealous people as insecure
and possessive and manipulative. But that isn’t the only meaning of the term. When it says
the Lord is jealous, it means that if you want to worship him, then he must be the first and,
in a way, the only love.
Now that can be modified. As St. Paul talks about how love involves neighbor, so you
can love God and love your neighbor and not waste away the love of God. They can be put
together. But the love of God cannot be shared with things. It cannot be shared with love
of self in the sense of pride. It cannot be shared with power, the love of power, or the love of
sensuality. So there are some things that the love of God cannot be shared with. It can only
be shared with your neighbor, with your fellow sisters and brothers in the human race, not
with anything of a lower order.
In life people get caught on their way to happiness, and the only ultimate object of our
happiness is God himself—we are so fashioned; we are so created. However, on the way to
happiness we can be waylaid by false goods, false gods. And this is the story of the human
race, our long, often tawdry history.
Jesus’ point here is: you want to be my disciple, then I have got to really be your
master. You have got to put all your faith, hope, and love in me, and put everything else in
subordination. That means that to follow Jesus means we follow in his way of the cross, his
acceptance of suffering in order to promote love and forgiveness, his willingness to be
attacked and to be hurt and to be vulnerable and to be killed, out of an overwhelming trust in
God, the source of life.
His point is this is really quite an enterprise, nothing to be taken lightly. And so he uses
these examples: what king with an army going into battle would not figure out first of all if
he could actually win? And if he can’t win, he would be very wise to surrender. Or who if
you are going to build a tower, wouldn’t figure out if you have all the stuff you need,
otherwise why start? The same with following God.

Let Jesus Be Master

Rev. Paul A. Hottinger
Stewardship and Charity
November 8, 2013 8:15 AM
accountable to anyone.)

Thirty-first Week in Ordinary Time
Friday,
Rom 15:14-21; Lk 16:1-8 (We don’t think about being

The concept of steward is found quite often in the gospels because it is central to the
understanding of who we are. We are not masters and we are not owners of anything. We
own nothing; we are only stewards. All that we call our possessions are simply lent to us for
the duration of our lives. The point is that we have to give an accounting for the use of
what God has given us, lent to us. And, in fact, most of us have squandered a great deal of
our potential. This is part of the human situation, and it always has been. It’s not a modern
phenomenon.
But the United States gives a special meaning to squandering, how we have squandered
the riches of the country and now are in enormous debt. This is just unbelievable! But if
you study how it happened, it happened because we don’t think about being accountable
to anyone. It’s ours! That’s where the problem starts, the feeling that it is all ours. It’s up to
us; we can do as we please. This is false.
What’s the remedy for this? Well, in the story, the remedy is charity, in a sense; it’s some
sort of dishonest charity, but it’s charity of a sort. Here the steward calls in the master’s
debtors and says, well, I’ll let you go of some of your debt if you remember me. That’s
basically the idea.
Now who are the debtors in the world? The poor. So Jesus is recommending really that
we think about making a place for ourselves with the poor who are God’s favorites, so to
speak, so that when we go home, we will have a welcome. He tells this story that is in a
way challenging and even perhaps frustrating because it seems to praise dishonesty. But his
point is at the end—always the point is at the end—“For the children of this world,” of
which this is about, “are more prudent in dealing with their own generation,” as
exemplified here, “than the children of light,” who are supposed to be his friends.

Stewardship and Charity

Rev. Paul A. Hottinger
Resurrection of the Dead Thirty-second Sunday in Ordinary Time/C November 10, 2013
10:45 AM 2 Mc 7:1-2, 9-14; 2 Thes 2:16—3:5; Lk 20:27-38 (A community of faith
and hope then becomes a herald of coming good; that’s what this parish is called to be.)

Well, today the gospel and the first reading from the Book of Maccabees and the epistle
are all talking about something very important, in fact, according to St. Paul the most
important article of our creed: the belief in the resurrection of the dead. St. Paul flatly
claims that if Christ were not raised from the dead, then all faith in him is in vain. And we
need to quickly add that if Jesus has been raised from the dead, and we believe that to be so,
then those who believe in him should be living a new life, not a life just like everybody
else, but a new life, in which we already share in some way the blessings of our own
resurrection. This is clearly the teaching of St. Paul in his letter to the Romans. It is clearly
the meaning of Baptism.
But of course at this time, at this stage in our lives, this participation in the resurrection
is not physical, but rather begins within us in our souls, our minds, our hearts, our
wills, and it directs our lives in the pattern of Jesus. Physically we continue to live as
Jesus did himself during his earthly sojourn amid all the vicissitudes, the pains, the
frustrations, the illnesses, the accidents, the travails that plague life on earth. And we share
grief. But, as St. Paul points out in his first letter to the Thessalonians, “not like those who
have no hope.” We share grief, but not like those who have no hope. This is all the more
reason why our lives must be attentive in responding to every challenge with the inner
resources of Christ. We have to face not only our physical needs for survival, but we also
must face the battles of spiritual warfare.
All living things are in a battle for survival, but only we human beings are involved in
spiritual warfare. Now what is that? Spiritual warfare includes all ways in which a
wholesome, positive, loving attitude is attacked, undermined, or defeated. And as you
can observe, very sadly, this positive attitude of life can be defeated, can be destroyed in
people. St. Paul asked rhetorically, “If God is for us, who is against us.” But he knew full
well that the evil one is against us and wants to undo all the good God does and mock
everything that is holy or good.
Nothing can be of greater assistance in our daily struggle than the building up of the
virtues given us in our Baptism, primarily faith, hope, and divine love. This requires
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daily attention. By the time Howard Hughes died, and for those of you who may not know,
he was at one point the richest man in the world, the people he trusted to take care of him had
dissipated his entire fortune. Where it went, nobody knows. In a like manner, if we put our
trust in the wrong things, the wrong people, or the wrong ideas, they will steal away the inner
riches we have from God, and we’ll end up empty.
One of our problems in dealing with the future and our expectations is that we tend to
think of eternal life or life with God as a mere extension of what we know already. This
was exactly the problem with the Sadducees in today’s gospel reading, and Jesus told them
that they were badly mistaken to imagine that life with God is going to be just like life on
earth, just an extension of what we already know. Only rarely does anyone get a glimpse of
what life with God is like, and these Sadducees were totally clueless. No, life with God is
unimaginable in its goodness, its beauty, its pleasure. As St. Paul points out in I
Corinthians, “Eye has not seen, ear has not heard, and no one’s imagination has imagined
what God has in store for those who love him.”
But we do know that the saints in heaven have been victorious in the struggle against
evil in their spiritual warfare, both the evil within themselves and the evil in the world.
This struggle involved for them and it involves for us witness to the truth of Christ, and
works toward the establishment and growth of God’s kingdom begun in Christ, begun but not
finished. That’s the state we are in now: the work of God has been begun but not finished.
This means concern for justice on this earth and for all the works of mercy. The saints spur
us on to victory that involves keeping our eyes on the prize, and the only prize is what God
promises. A community of faith and hope then becomes a herald of coming good, a
herald in the world of coming good. That’s what this parish is called to be, a herald of
coming good in the midst of Lisle and Naperville, Illinois.
The pessimism and the cynicism we see and hear all around us are just temptations to
give up faith and hope in God. When we resist these temptations, we are doing a service
to ourselves and others. We are serving God. We are actually evangelizing, that is, we are
spreading the good news. We are resisting the bad news. We are refusing to let the bad
news have a purchase inside of us. And make no mistake about it, whether people are aware
of it or not, we all have an inbuilt desire for this good news. This is perhaps what Jesus was
alluding to when he said, “You are the light of the world.”
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Resurrection of the Dead

Rev. Paul A. Hottinger
Soldier, Monk, Reconciler
Thirty-second Week in Ordinary Time
Monday,
November 11, 2013 8:15 AM Wis 1:1-7; Lk 17:1-6 St. Martin of Tours, bishop
(Christ’s idea is that we depend on him. He is always in our midst when we call upon him.)

Today we are celebrating the memorial of Martin of Tours, who is one of the great saints
of the early Church, early several hundreds of the Church’s life, the first saint who was not
a martyr to be canonized and recognized. He is the patron of soldiers as well as the
patron of France, and that is why today is Armistice Day, because the French did not want
to sign the armistice until the feast of Martin of Tours, because of course they are French,
and they’re always trying to do something very appropriate, so they did.
So today we might think about Martin. He was very, you might say, famous in his day. As
a young man he was a soldier. His father was a military leader in the Roman army in
modern-day Hungary, which would be the Eastern border of the Roman Empire. As a young
man Martin also was a soldier. But at an early age he had an encounter with Christ. It’s
hard to understand why some people have these unusual graces, but he did. He came upon a
beggar who was without clothes for the weather, and he gave him half of his cloak. He
shared his cloak. He ripped it in half; gave the beggar half of it. That night he had a dream
and it was Christ whom he had clothed. So he gave up his military career, and he
became a priest, and then he became a monk, and then he founded a monastery, and then he
founded various monasteries, and he kept these various communities going.
Now this took place all the way west in France, although he grew up in Hungary, around
the city of Tours. Tours was very important because it became the farthest point at which the
Saracens invaded Europe from the south. They were stopped at Tours later in 732. So Tours
is a very important place. Martin was very important because he spread the whole idea of
monasticism in the West. He constantly worked for reconciliation because what happened
in early communities, as they happen in our communities too, was people started squabbling.
And this was a problem for Martin to realize that these communities of monks were at odds
with each other, that there was all this criticism and squabbling and mean talk and so on. So
he decided, even though he was getting old and getting rather ill, he decided nonetheless he
would make an effort to go to one of the monasteries where there was a lot of trouble and try
to reconcile the monks, and that’s where he died. And apparently he was successful.

Soldier, Monk, Reconciler

One of the things the monks said when he was dying was, “Martin, you can’t leave us
behind; what are we going to do?” And that is a problem: people depend on others too
much. That’s not Christ’s idea. Christ’s idea is not that we depend on leaders: the pope, the
bishop, the abbot, the pastor. That was not Christ’s idea. Christ’s idea is that we depend on
him. He is always in our midst when we call upon him. And if we follow him, we
wouldn’t have all these squabblings, all these controversies. We would disagree, but we
would be pleasant. We would be respectful. We would listen as much as talk.
That is the Church Martin worked for. But often what he got was a Church dependent on
him to solve all their problems, to mend all their fissures, to heal all their wounds. That is not
the Church Christ founded. Christ really looks to each of us to fight for him, and to fight
in such a way so that we create unity and harmony. That does not mean that we become
“yes” men or women. That does not mean that we patch over serious problems or that we
don’t speak out the truth, but we do all that in charity—and it can be done. Martin was
himself a great exemplar of that, and we can follow his way.
We can keep in mind also his concern for soldiers, and that they become true
peacemakers in the world. Since we are celebrating Armistice Day, we might also add our
responsibility to pray for those who died in war. The reason is that many of them are not
ready to die, and so they need our prayers to accompany them and to accomplish what they
didn’t accomplish for themselves.
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Soldier, Monk, Reconciler

Rev. Paul A. Hottinger
Loving Acceptance vs. Disowning Thirty-second Week in Ordinary Time Tuesday,
November 12, 2013 8:15 AM Wis 2:23—3:9; Lk 17:7-10 St. Josaphat, bishop,
martyr (Do we identify with the wrong thing?)

Today we celebrate the memorial of St. Josaphat, who was a martyr to narrowmindedness, who was a martyr to hardness of heart. Josaphat lived in the Ukraine, which
is a very fertile area of western Russia, and at one point part of Ukraine was in Poland, what
was called the Serene Republic of Poland and Lithuania. It was very prosperous. The people
of the Orthodox faith, which is identical to the Catholic faith in words, identical in
sacraments in number and nature, and identical in every essential characteristic and quality,
only different in language, style, custom, and ritual. Nonetheless, between the Catholics and
the Orthodox in that part of the world there was a great deal of hard feelings based on
culture, misunderstanding, language, traditional loyalties, that type of thing—nothing
significant in the sense of worth dying for or worth living for, just those qualities that
happened to adhere in human society and which some people way overvalue, almost to the
point of making them their identity. Unfortunately, that happened.
Josaphat became a Catholic, partly because the area of the Ukraine that he lived in was
under the Polish, and the Polish were Catholic, and so it only made sense to him to become a
Catholic and to build up the unity of the country and the unity of the Church. But there were
others who resented him just for that reason, and they killed him. The point I’m trying to
make is that we are human and we have feelings and we have cultural loyalties, and that’s
all part of who we are, but we mustn’t take them too seriously.
People talk about the role of politics and religion. Well, they do intersect because
politics is about everything that has to do with people. But religion is about people also, and
especially the most important moral issues are truly religious issues. So insofar as religious
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people are moral and have a moral message and a moral code, that intersects with politics. It
has to insofar as politics is about what people do. So there’s going to be intersecting.
But the point of the matter is we have to operate as Jesus did. That’s what we are called to
do. We are called to operate as Jesus did, not using the wrong methods, even for right
goals. Jesus tried to win people over by his own goodness. He tried to be an example of what
he taught; in fact, he was an example of what he taught. In his case, as in the case of
Josaphat, this undid him, in a certain sense that led to his death. In the case of Jesus of
course this death was providential, that it led to our salvation. But in the case of
Josaphat it was really a very sad case of simply social division.
Now some years ago, I was invited to a Ukrainian family, and I went visiting the cousins.
Coming to this house I saw a picture of a beautiful girl, and it was surrounded in black. I
said, “Oh, who is that?” And the mother said, “Oh, that’s our daughter; she died.” I said,
“Oh, I’m sorry to hear that.” She was obviously a young girl. So I went outside and this
friend of mine, my host, said, “You know, she didn’t die; she married outside the Church and
they disowned her.” Now that is taking a religious belief, caring it way too far. We don’t
disown our children because they go against some principle that we believe in. But,
moreover, what we believe in most is love and acceptance, and that is what this family and
unfortunately that culture tends to do. We might find that in our own selves too, a
tendency to become hard. Well, it’s not God’s will.
So in honor of St. Josaphat, perhaps we need to examine ourselves and ask how we are
accepting of those who perhaps don’t agree with us or perhaps follow a different way. Do we
put and identify with the wrong thing?
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Loving Acceptance vs. Disowning

Rev. Paul A. Hottinger
Misuse of Freedom and Power Thirty-second Week in Ordinary Time Wednesday,
November 13, 2013 8:15 AM Wis 6:2-11; Lk 17:11-19 St. Frances Xavier Cabrini,
virgin (There is a rigorous scrutiny for those who actually have power in all fields.)

“Because he himself made the great as well as a small, and he provides for all alike;
but for those in power a rigorous scrutiny impends.
This reading from the Book of Wisdom is very apropos for today’s society. In our society
there is the idea that freedom is a good in itself. Well, true freedom is a good, but it’s a good
that enables us to choose what is good and what is just and do what is right before God.
It is also the potential for us to undo ourselves, to do great damage to our world, to our
society, and to our own immortal souls. In this way it’s like fire: it can be good, can be
bad. This is not acknowledged. It’s as if freedom is good for whatever you want it to be for,
and it’s all up to the individual, whatever.
Then there’s a like idea about power. Power is good for whatever you want it for. It’s all
up to you. But that’s false for the same reason that the belief about freedom is false. Power is
a potential to serve, but it brings with it great responsibility. So that’s what this is about.
“Terribly and swiftly shall he come against you, because judgment is stern for the exalted—
For the lowly may be pardoned”—the lowly may be pardoned—“out of mercy but the mighty
shall be mightily put to the test.” And this is, mind you, justice. “For the Lord of all shows no
partiality.” This is true justice—no partiality, not fairness and people’s idea of it; that’s very
different. “Nor does he fear greatness, Because he himself made the great as well as a small,
and he provides for all alike”—he provides for all alike. That’s justice. “But for those in
power a rigorous scrutiny impends”—that’s true fairness, a rigorous scrutiny for those who
actually have power. This includes all fields. It includes the world of teachers and
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professors, judges and lawyers, politicians and executives, legislators, business leaders,
Church leaders, every kind of leadership, every kind of power. There are no exceptions.
So should we desire power? Well, it’s all right to desire power if you intend to use it
for God’s purposes. But if you intend to use it for your purposes, you’re in big trouble.
And that’s why the world is in big trouble today, great trouble, because people who have
power in all various fields, including the Church very often, use it in a very narrow way for
their own good, for whatever they think is right, and they don’t make a great deal of effort
finding what God thinks is right. They defend their beliefs because they are theirs. Their
convictions are the result of the way they happen to be formed, not the result of a struggle
and a search for the truth. This is a very dire situation. When you look around in society
here and abroad, you can see the results. And this is about that and about what shall result
because of it.
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Rev. Paul A. Hottinger
Keep Moving Forward
Thirty-second Week in Ordinary Time
Friday,
November 15, 2013 8:15 AM Wis 13:1-9; Lk 17:26-37 St. Albert the Great, bishop,
doctor (We have to be willing to cut our ties with the past and move, because “With God
are all possibilities,” as Jesus put it.)

Today’s reading from the gospel is somewhat enigmatic. It really has to do with being
ready, being prepared, and not always focusing on the past. He said, “Remember Lot’s
wife.”
Well, Lot’s wife supposedly turned to a pillar of salt because she looked back. Well,
what is salt? Salt is a crystal. Crystals grow, in a way, but they don’t reproduce. It’s a false
kind of growth. And then because they grow to a certain point, they stop. So the term
“crystallizing” in spiritual writing means a person who stops growing. We do stop
growing spiritually when we look back. Our focus has to be forward. We have to be
looking on to what God is doing next, not what we did or didn’t do in the past, or what we
failed or someone failed to do for us.
So many people’s lives are poisoned by this constant looking back. They look with some
sort of lament to the life they have led, and they complain about what people haven’t done
for them, or what they failed to do, or what opportunity they failed to take, and so on. And
there is some truth in all this, but that’s not the point. If we want to grow, we have to look
forward. We have to be willing to cut our ties with the past and move, because “With
God are all possibilities,” as Jesus put it. There is absolutely nothing in the present
moment, whether it’s sorrows or pleasures, that can in any way compare with “what God is
preparing for those who love him” in the future. So we have to move on.
Of course, the world doesn’t see this. That’s the references to the time of Noah, the time
of Lot. People just go through their mechanical processes and it’s as if there are certain
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things that just have to be done all the time. Life has its own laws, but God is not about life
as we see it. It’s not about, for example, “eating, drinking, buying, selling, planting,
building.” Those all have to happen, but that’s not what God is about. So people do all these
things, and that’s fine. Again, “eating, drinking, marrying, and giving in marriage”—all well
and good. That all has to happen, but that isn’t where we find meaning in life. We find
meaning in life with God. God is the one who is leading us on to something. Jesus calls it
“the kingdom of God.” He invites is to help build it. That’s where we find our worth;
that’s where we find our value, not in all these other things. We have to keep that in mind.
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Rev. Paul A. Hottinger
Patience and Attentiveness to the Present Moment Thirty-second Week in Ordinary
Time Friday, November 15, 2013 7:30 PM Wis 13:1-9; Lk 17:26-37 St. Albert the
Great, bishop, doctor Healing (Why are we here on earth?)

It is astonishing how many people in our world do not actually sense or feel anything
beyond themselves. They are aware of their own needs, their own wants, their pains, and
their sufferings, but they are not aware of anything beyond that narrow, little world. And so
apparently it has always been.
The first reading from Wisdom talks about how all the way back to the time of Noah
people engaged in business and social convention and never even notice that things are
happening, and suddenly they are taken unawares and washed away. The flood could be
water; it could be violence; it could be war; it could be a typhoon; it could be anything; it
could be sickness. Why are we here on earth? We are not here on earth just to do business,
to buy and sell, build and plant, marry and give birth. All that’s part of it, but it isn’t the
actual meaning or purpose of life.
In the gospel Jesus is talking about the end. When the end comes people, many people,
will be completely unprepared because they have never perceived any purpose in their
lives, so they are not ready—they are not ready. He says, be careful. “If you are on the
rooftop, don’t go and get your things.” You don’t have time. Anyway where are you going to
take the stuff? The end is the end! You’re taking nothing with you. But the end doesn’t come
the same way for everyone. “There will be two in a bed; one will be taken, one will be left.”
The end of our world is not necessarily the end of the world, but one way or the other both
will take place. Our own worlds will end, each in their own time; and then the whole
world will end eventually.
Meanwhile, what are we doing? What are we supposed to be doing? Not just business
as usual—that’s a means to an end. What’s the end? The end is serving God. The end is
learning how to “serve God in this life and to be happy with him in the next,” taken from
the old catechism. In order to do that we have to have a perspective. We have to be looking
outward beyond ourselves. We have to be feeling, as Jesus put it very well, “Whatever you
did to the least of my brothers, you did to me.” We have to start feeling the needs of the least
of his brothers and sisters. They have to become ours as well, that is, our brothers and sisters.
That’s just one thing. That itself is a transformation of our hearts so that they are no
longer centered on ourselves.
Jesus used the example of Lot’s wife. Lot’s wife supposedly turned into a pillar salt.
What does that mean? Well, salt is a crystal. If you look in a microscope, crystals grow to a
point. But that growth isn’t real growth; it just looks like growth. It’s really in a way fake.
It’s not living; crystals aren’t really alive. They may look as if they are alive for a short
while, but then they stop. They are fully formed and they become inert. Well, people can be
like that. They can look as if they are growing, they can look as if they are alive, but they
are really not. So that’s what Lot’s wife was. She became inert. Why, why did she
become inert? Because she looked back. Jesus’ point is you can’t look back.
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If you want to please God, if you want to exercise the life he has given you, you have to
move on. The past is always littered with all kinds of regrets. We could really feel that we
were dealt a poor hand; we were unlucky. We might even say we were not blessed. How
come God gave me that mother of mine, who really didn’t love me; or that father, whom I
really never knew; or why have I always had such bad health; or why is my family’s
economic condition so miserable, and on and on: why, why, why? We need to move on.
These questions cannot be answered. We have to acknowledge that. We don’t know.
Nobody knows, except God. God isn’t telling us.
We do know that God has given us a tremendous amount of freedom, and that freedom
has allowed for all kinds of poor choices on our part, on other people’s parts. The world is a
massive consequence of many poor choices. It’s too bad. Not only poor choices in terms of
things done, but also poor choices in things not done, not chosen, not effective, not brought
about that could have been. But do we dwell on this? If we do, we are going to make
ourselves sick. We are going to be burdened with an enormous amount of baggage. And it’s
going to be so heavy we will never be able to move. And we will be oppressed, and we will
feel oppressed.
What God wants for us to do is look forward into the horizon of infinity. God wants us to
be drawn to his goodness, to be assured that God desires the best of possible worlds for
each one of us. But that world is in the making, and it may not be finished tonight or
tomorrow or next year or next decade or at the end of the century. We cannot live a life of
faith without patience. And that requires a tremendous attentiveness to the present
moment, to how God is present right now, not taking away every problem we have, but
living with us in our problems, in our heartaches, in our hardships, in our doubts, drawing
us, inviting us to trust, to surrender, to let go, to give up control, so that he can be Lord of
heaven and earth—and our own hearts.
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Rev. Paul A. Hottinger
Praying with Confidence in God’s Care Thirty-second Week in Ordinary Time
Saturday, November 16, 2013 8:15 AM Wis 18:14-16; 19:6-9; Lk 18:1-8 (St.
Margaret of Scotland; St. Gertrude, virgin; BVM) (The faith that motivates effective,
efficacious prayer)

Today’s gospel reading is not exactly flattering. It ends with a question: “When the Son
of Man comes, will he find any faith on earth?”
This faith is not the faith of creeds. There’s always people who believe things, but this is
the faith that motivates effective, efficacious prayer. Praying is good, but praying without
faith is not useful; it’s not effective. Faith is the determination within prayer that Jesus
here is teaching is what brings about an effect, and in so doing he actually creates an
analogy that is almost silly about an unjust judge who doesn’t care about what’s right or
wrong or anybody or God or anything. He has no respect for anybody. But he is willing to
answer the petition of a widow who is persistent. This of course is a silly comparison,
because there is no such person who will give in out of fear of being hit. But the point is
carrying this to an absurd level. He is saying that human beings can be convinced to do
what they don’t want to do by persistent attack, even from a harmless widow, so then by
comparison all the more so will God listen to those he already loves and cares for. So the
idea is that when prayer is not effective, the problem isn’t God. This is really what he is
saying. God is already motivated and desiring to help, but the question is: Do we really
believe in his goodness? Do we pray with that confidence that God will care for us?
We all know that God’s wisdom is greater than ours, and so where God cares for us it
may not be the way we want. But do we pray with this utter confidence that we will
always be cared for and supported? Or do we pray with fear that maybe God won’t listen,
or maybe God will say no, or maybe God won’t care? That’s really the point Jesus is asking.
That’s why he ends this teaching with this question: “But when the Son of Man comes, will
he find faith on earth?”

Praying with Confidence in God’s Care

Rev. Paul A. Hottinger
Our Need for Wisdom
Thirty-third Week in Ordinary Time
Monday,
November 18, 2013 8:15 AM 1 Mc 1:10-15, 41-43, 54-57, 62-63; Lk 18:35-43 St.
Rose Philippine Duchesne, virgin; Dedication of the Churches of Sts. Peter and Paul,
apostles (Maybe what we should be asking for is the wisdom to know what to pray for.)

“What do you want me to do for you?”
You may think it’s obvious that a blind man would want to see. I suppose it is rather
obvious, but it wasn’t to Jesus. “What do you want me to do for you?”
This gospel is included in Luke’s account as a teaching on prayer. And one of the things
about prayer is that we specify what it is we want. The question is: Do we really know
what’s best? C.S. Lewis says we are going to spend all eternity in heaven thanking God for
the prayers he didn’t answer. There is a point there. Maybe what we should be asking for is
the wisdom to know what to pray for.
There is a story—I don’t know if it’s true—about Solomon, that Solomon prayed when he
became king and God said, well, “I will give you whatever you want.” He said, “I want
wisdom.” And God said—again, I’m not sure this is true, but there are a lot of stories about
people—God said, well, “Because you have asked for wisdom, I am going to make you the
richest king in all the world.” There’s no way to verify this. But the point that the author of
that story was trying to get at is when you ask for wisdom, you are the richest. Wisdom is
the richest thing you can have. It’s the greatest goal. It’s the greatest jewel.
If we look around our world and we look into ourselves, I think we find out that we really
don’t know what we need most. Some things are obvious. If your house is destroyed by a
tornado, obviously you need shelter. But is that really your greatest need? No, it’s your most
immediate need, not your greatest need. What is your greatest need? Wisdom will tell you
what that is.
And so as we proceed in faith to seek and find, it’s important that we seek what it is we
should be seeking. That’s wisdom. And when we really recognize that God is the one that
we need, when we recognize that our happiness depends totally upon God, that life
depends totally upon God, we are beginning to see what wisdom is about. And then we
can pray with utter and total confidence that what we ask for we will receive.

Our Need for Wisdom

Rev. Paul A. Hottinger
Religious Liberty Thirty-third Week in Ordinary Time Tuesday, November 19, 2013
8:15 AM 2 Mc 6:18-31; Lk 19:1-10 (Pope John Paul II said it is the fundamental right
upon which all others hinge.)

Today’s reading from the Second Book of Maccabees is actually very apropos to the
whole question of religious persecution and religious freedom, and all the more so
because of the apparently trivial nature of the law that they were defending. This gets to the
very nature of conscience.
Now in the case of the Jewish people they had come to the belief that they held
conscientiously, at least the more strict ones did, that pork was a forbidden food. Now why
is this? I don’t know, but today strict Jews and Muslims hold that pork is not fitting food for
human beings, and no one really knows why. Some say because of trichinosis. That is quite
unlikely. Some say because pigs eat the food that is meant for people. That is possible, but
we really don’t know. There’s a story the Chinese tell about how the Chinese thought that
pigs were disgusting and would never think of eating them until there was a fire and some of
them died; they were burned and they smelled awfully good, and they thought, well, let’s try
this. They did and they thought it tasted good. So maybe it’s the outward disgustingness of
pigs—I don’t know—but it was unclean.
So the stories about how this state power, this governor king, ruler, whatever you want to
call him, decreed that the Jews were not free to do as they believed or to practice their
religion. They were to be incorporated into the culture of the what is called “Hellenistic
world,” meaning that culture influenced by the Greeks, especially after Alexander the Great,
that culture that was spread throughout the Mediterranean world, much as today Western
North Atlantic and European culture is spread throughout the whole entire world—much that
way. So this was a matter of forbidding people to do as they believe they should do. That’s
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the real issue. Trivial or not as it may seem to you today, this was their belief, their
conscience taught them this.
And so Eleazar really is a martyr to the right of conscience. He is a martyr to religious
liberty because he would not allow someone to tell him what to believe or how to behave,
but rather looked to God. Now as things turned out both in Christianity and in Judaism, in the
case of Christianity everybody and in the case Judaism many have decided that this kosher
law is not that important. Be that as it may, it was important for Eleazar. And that’s the point:
the respect we need to give to individual conscience, even if it seems wacky. That is how
important it is. It is a fundamental right. Pope John Paul II said it is the fundamental right
upon which all others hinge. That’s actually a very profound thought and I think true. If we
don’t root our idea of rights in our right to honor God as we see fit, then what is it rooted
in? Something I’m afraid off-center. So Eleazar is a martyr to religious liberty and to the
right of conscience, and we follow him in trying to live our lives as we believe God wants
us to.
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Rev. Paul A. Hottinger
House of Prayer vs. Den of Thieves Thirty-third Week in Ordinary Time Friday,
November 22, 2013 8:15 AM 1 Mc 4:36-37, 52-59; Lk 19:45-48 St. Cecilia, virgin,
Martyr (Luke is trying to show us ways in which Jesus is now defending a particular kind
of tradition of purity.)

Both readings today are about the temple. The temple was a very important component
in the faith of ancient Israel, at least for certain segments of the Jewish population, not all.
There were those who thought the temple was completely unimportant, especially the
Pharisees, teachers of the Law. They didn’t think the temple was important at all. They
tended to deemphasize its value. Others saw it as very important.
But many at the time of Jesus thought the temple had become corrupt. For one thing,
it had become a huge thing; it took forty years to build. Originally the temple was small. The
temple of Herod was forty years in the making. It had become very complex. But many,
including I believe the prophet Malachi, said the Spirit of the Lord, the glory of the Lord, the
Shekinah had long departed. It was pictured or thought of as a cloud, and according to
many people, it had risen up the Temple Mount to the Mount of Olives and the garden to
Gethsemane. And that was considered by some as the sacred space, replacing the temple.
And you do know that Jesus went to the garden of Gethsemane the night before he died.
So maybe he was among those who thought this way; it would seem so.
This, again, is another example of how he was rather put out by the way in which the
temple was operating. He threw out all the moneychangers. Here it says “those who were
selling things.” Well, they weren’t exactly things. They were animals used for sacrifice. And
we do know that the temple had so expanded that they had stockyards full of animals that
were sacrificed, based on the principle that “if one is good, two is better,” and three is better
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yet, and so on, and so on, so the idea of quantity, as if God would be pleased with this.
Well, spiritually minded people realized how foolish that was.
Now here there is a quote from Isaiah, although it’s not a complete quote. In Isaiah it
says, “My house shall be a house of prayer for all people.” So it was a sort of
ecumenical, universal statement. Well, Luke does not quote the whole thing. “But you have
made it a den of thieves.” “Den of thieves” is another quotation. So Luke is trying to show
us ways in which Jesus is now defending a particular kind of tradition of purity, of
sincerity, of spiritual sacrifice, and not what had become prevalent, the multiplying of
sacrifice in the temple.
And I will add one thing: in the Book of Genesis the implication is that God only created
animals in the first place for sacrifice; people are supposed to eat vegetables. That had been
the rule up until the time of Noah. After the time of Noah, presumably because of hunger
and human need, people were allowed to eat animals. But by this time, sacrifices had really
turned into being more dinner preparation than a ritual sacrifice, than an offering to God. So
people went to the temple to pick up dinner the way you go to Jewel.
So this is all part of the background of what Jesus was doing. But it says, “People were
hanging on his words,” because there was this whole underclass, underground church of
people who were looking for something better, who were looking for spiritual renewal,
who were looking for a Messiah, who were looking for an anointed leader, who are looking
for a spiritual priesthood that would really bring atonement for sin and a new life, a
reconciliation with God. So we see what really Jesus appealed to was this remnant of
faithful people.
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Rev. Paul A. Hottinger
Viva Christo Rey! Thirty-third Week in Ordinary Time Saturday, November 23, 2013
8:15 AM 1 Mc 6:1-13; Lk 20:27-40 St. Clement I, pope, martyr; St. Columban, abbot;
Bl. Miguel Agustin Pro, priest, martyr BVM (History of the Feast of Christ the King)

Tomorrow the Church celebrates the feast of Christ the King, which is a relatively modern
feast. It only began in 1929. It really is based on a memorial of the Mexican martyrs of
1927, and in particular today we remember Blessed Miguel Agustin Pro.
It’s very interesting to study the affairs of Mexico. We think of Mexico as a Catholic,
Christian country, but in fact it was ruled by very anti-Catholic people for most of its modern
history. From the time of Porfirio Diaz back in the 1800s until very recently most leaders,
most of the ruling families, were actually anti-Catholic. And at one point there was actually
a war between the Christians and the government. This is what led to the martyrdom of
Miguel Pro.
People say religion and politics don’t mix and they should go their separate ways, which
is basically true, but both politics and religion are dealing with the same issues of
morality, and so there are times when they clash. Again, even in moral issues there are
differences of opinion, shades of meaning, and so on. But when governments become
intolerably disregarding of human liberties, then everybody has an obligation in
conscience to do something. That is the origin of our own national liberty, so the same
principle applies everywhere. And every struggle has its martyrs. So today we remember
Miguel Pro and many others including children, teenagers who willingly gave up their lives
for Christ. And their motto was “Viva Christo Rey.” That’s where the feast of Christ the
King comes from.
This struggle for freedom and for justice—both, not only for one, but for both—is not
over and it never will be, because there are always people in the world who want to take
advantage, who want to use power for their own good, not for the common good. That’s
where the problem starts. True morality has to take into consideration the common good,
the good of all. It can never just exclude anybody, any group of people, from the common
good. It has to work for everyone. And that is a constant commitment that we have to
follow if we are going to be faithful and loyal to Christ.

Viva Christo Rey!

Rev. Paul A. Hottinger
Find Ourselves in the Tableau of Jesus on the Cross Our Lord Jesus Christ, King of
the Universe/C Sunday, November 24, 2013 10:45 AM 2 Sm 5:1-3; Col 1:12-20;
Lk 23:35-43 (If people see Christ or his goodness or his love or his kindness in us and find
that desirable and attractive, they have accepted Christ already.)

Perhaps the most jarring thing about today’s gospel reading is that it is proclaiming Jesus
as king of the Jews and it’s as a form of mockery or derision, and yet Christians gladly and
proudly proclaim him King of the Universe. This story, this tableau of Jesus on the Cross
seems to belie the very idea we have of kingship and power, but this is the very paradox that
lies at the center of the gospel: that Jesus in this very moment on the Cross is having his
finest hour, his moment of triumph. How so?
Well, first of all, we have to note that the gospels tell us a story about life as we don’t
normally expect it. So the gospel’s idea of kingship and power and everything else is going
to be very different from what we would ordinarily think, and we have to keep this in mind.
The whole idea of revelation is that we are discovering something we would not
ordinarily believe or think or expect. And revealing this story is, on so many different
levels!
It is a tableau that shows different ways of interpreting the same thing. And we might
try to find ourselves in this tableau. At the center is Christ, arms extended, welcoming
and embracing all around him, the image in which we are all created, according to our faith.
Around him are the people who have delayed or rejected the calling that he accepted: to open
his arms and heart to the love of the Father, to the power of the Spirit. This is the moment of
a supreme victory because Jesus is effectively resisting the temptation that we all face in
life, vocalized by the mob that said, “Save yourself.” Is that not the plan? Is that not the
agenda of the world?
Indeed, according to the story in the Book of Genesis, “in the beginning” there was a
garden. And man and woman were placed in it with the possibilities of thriving and living
in the presence of God all the days of their life. But they chose not to. They gave into a
temptation to make their own happiness, to decide for themselves what was good and
what was evil, and to give up trusting in God. And ever since, this has been the agenda of
the world: make your own happiness; save yourself; you can’t trust God. But making
ourselves happy and saving ourselves, although one single project, is a fool’s journey,
because we cannot create our own happiness. We are created for God, and that alone is
our destiny. And we cannot save ourselves. That goes against the very purpose and
interrelatedness of creation itself.
I think Luke would like us to look a little more closely at this motley crowd surrounding
Jesus. First there are the soldiers, priests, and teachers, who may seem like an unlikely
combination of collaborators, but they all have one essential trait in common: they do not
question. That they might be totally wrong never occurs to them, not for a moment.
Soldiers, even today, are not encouraged to think for themselves or judge for themselves
what they should do; they are trained to follow orders. And believers so often are utterly
convinced in the rightness of their beliefs, the rightness of their convictions, which they
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defend to the death because they are theirs. And nothing that Jesus did or said changed these
priests’ and teachers’ minds about anything, however astonished the crowds were, because
they were always just above the crowds. And yet Jesus forgave both these groups because
of their ignorance: “Father forgive them; they know not what they do.”
Then on his sides there are two violent criminals who turn out to be very different sorts
of men. The first is hard and contemptuous, locked in a dead-end life and gripped by pain
and bitterness. Does this sound like anyone you know or have met? It is a sad possibility
in life. Even Jesus’ merciful compassion could not touch him. That is one of the costs of
freedom: that we can move totally away from mercy and compassion and turn our heart and
mind totally against it. And there is no power in heaven or earth that can change us if
that’s our choice.
But the other criminal experiences something else, a kind of conversion, a change of
heart. He accepts responsibility for his own actions, but then entrusts his life and soul to
Jesus. Jesus promises, “You will be with me.” Do you know anyone like that, who has
really made a mess of life, but now is really willing to entrust her soul or his life to
Jesus? This is also possible because of freedom and because of the wonders of God’s
mercy.
Now as I mentioned before, we are all created in the image of Christ. We are really
called to be Christ. And with certainty every one of us will be afflicted in life at some
point. We will have problems and we will have tribulations. The question is: Will we realize
that Jesus has given us the power to respond as he did? That is the meaning of Baptism.
We are incorporated into him and have his life and his power: by forgiving those who act out
of ignorance, by forgiving those who act out of malice, but then are sorry and are willing to
accept love.
Indeed, this is the reason for the Eucharist. Jesus gathers us together and feeds us with
his own body and blood so that we will be him in the world, so that people will see him in
us. Do we realize that if people see Christ or his goodness or his love or his kindness in
us and find that desirable and attractive, they have accepted Christ already, no matter
what their life has been up to that point? This is perhaps the finest and most effective way
we share the good news with the world, and this is the way Christ has chosen to spread his
kingdom.
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Rev. Paul A. Hottinger
The People You Will Meet
Liturgy in anticipation of Sunday, November 24, 2013 Our
Lord Jesus Christ, King of the Universe/C
Wednesday, November 20, 2013 8:15 AM
2 Sm 5:1-3; Col 1:12-20; Lk 23:35-43 ASCA (Jesus shows us what we are actually
capable of doing.)

We might be tempted to be absorbed in the great drama we are reading and not realize it is
really for us; it’s meant to be a revelation, a disclosure of our own true identity. In the second
reading from St. Paul’s Letter to the Colossians, St. Paul says that Jesus is equal to God, who
cannot be seen. So that’s the key: Jesus is equal to God, who cannot be seen, and he comes
into our human nature to show us what God is really like. But in so doing he shows us what we
are actually capable of being as well, because in the very beginning human beings were made
in God’s image and likeness, an image and likeness they didn’t know and couldn’t figure out by
themselves and never experienced. So Jesus is a revelation.
In his humanity, in his human nature, Jesus was subject to the same basic questions and
temptations we are, and so were the people around him at the foot of the Cross, so were the
two men hanging on either side of him. They were subject to the same temptation, and they
urged him, “Save yourself.” Save yourself—that is the great temptation that we try to save
ourselves. Going way back to the original creation in the garden of Eden, the serpent tempted
Eve and Adam with the idea that you can make yourself happy—make yourself happy; decide
for yourself what is good and what is evil. You can do it. Don’t listen to what God says. God
doesn’t know; you know. You can decide for yourself. Make your own happiness. Here it’s
“save yourself.” It’s part of the same story. The fact is we cannot make our own happiness,
and we cannot save ourselves—we cannot. We are not created to make our own happiness. We
are created to be happy with God, and we are created to be saved by God. But in Jesus’ own
human life he had to face the temptation to save himself and to make his own happiness, and he
had to resist it. So God becomes visible in Jesus to show us how to resist the temptation to
make our own happiness and to try to save ourselves because it’s a hopeless task. We will
never accomplish it.
So on the Cross Jesus is hanging there suffering all these insults, all these taunts, all these
forms of mockery, making fun of him. And what does he say? He says, “Father, forgive them;
they know not what they are saying and they know not what they are doing,” because his life has
been given over to the Father. He has decided not to save himself. He has decided not to make
his own happiness. He has decided to let the Father save him and let the Father be his
happiness. And in this surrender he also gives up the right to revenge. He gives up the right to
revenge; that’s part of the surrender. If you believe in love, then you give up the right to revenge,
the right to vengeance, the right to getting even. If you believe in love and you dedicate yourself
to love and you accept love as the real object and goal and desire of your heart, then you cannot
get even anymore. That goes out the window.
So Jesus surrenders to the Father everything: his heart, his mind, his body, his right to
revenge and getting even. He gives up everything to the Father. And with giving up everything,
he is filled with the love of God. He says, “Father forgive them.” Why? “They know not what
they do.” And that represents a large section of the human race. Most of the people you come in
contact with and most of the people who cause you trouble, who cause you pain and
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hardship, are just ignorant. They just don’t know any better. They don’t know who they are.
They don’t know who you are. They don’t know who God is. And out of ignorance they do all
kinds of evil. And they are represented at the foot of the Cross by the soldiers and the chief
priests and all those leaders who just really didn’t know who Jesus was and couldn’t know.
But then on his right and left there are two other people hanging with him in crucifixion.
What are they; what are these criminals? Why were they being crucified? Thieves—not quite—
worse than thieves. They were robbers! They were violent assailants. They were robbers.
They were vicious criminals, actually. Even the Roman’s didn’t crucify thieves, after all. A
thieve is furtive. A thief is secretive. A thief steals something, but you don’t know he stole it. But
a robber has guns or knives or spears or something, and he is violent. So they were violent men.
So these violent men are hanging, one on his right and one on his left. And one of them is
full of contempt—contempt for Jesus. And that’s also people you will meet in the world. You
will meet people who are just full of hate, and they are violent people, and they despise
everybody else; they hate everybody else. You will meet them. He is hanging there with Jesus,
but you know what? Jesus can’t help that one because he doesn’t want to be helped. And
there are people you won’t be able to help. That happens.
But on the other side there is this other one. He says, “Wait a minute. What is wrong with
you? You are a criminal and you are getting the punishment you deserve. We are criminals; we
are getting the punishment we deserve. Don’t you realize that this man is innocent?” So here is a
violent man who is now undergoing what we call “conversion.” Yes, he is violent, but now he
is beginning to realize the consequences of his crimes. He is accepting the consequences of his
crimes. But in that he is also becoming compassionate. Compassion means to suffer with. He is
suffering with Jesus, but he is recognizing Jesus’ innocence. And in his mercifulness, in his
willingness to accept his fate, but acknowledging Jesus’ innocence, he is opening himself to the
love and mercy of God. And you will meet people like that too. Yes, they have done terrible
things. But they are really now open to the mercy of God. They acknowledge their sins. We call
that “confession.” And because of that they are now open to mercy, to forgiveness, to love. And
Jesus says, “You will be with me—You will be with me in paradise.”
So in a way, boys and girls, this story of Jesus on the Cross is a little tableau of life as we
live it too. Sooner or later you will suffer. How would you deal with this? Do you forgive
those people who are ignorant? That’s your choice. You can. Do you surrender your heart and
your mind and your soul to God? You can. That’s the reason we are fed with the body and
blood of Christ, so we can give up everything to God. So you can. And you will find people
who are bad people who are willing to change and become good. Will you accept them? You
can. You can accept people who are contrite, who are forgiving, who are willing to change. And
you will meet people who are evil and don’t want to change. And there is nothing you can
do about that. That’s part of even Jesus’ life. So you see, it’s all there. We celebrate this day, we
celebrate this feast, we celebrate this meal because we need to know where we are going in
life. The world around us doesn’t have any idea where we came from or where we are going, but
through this story we do know. And now we can stand and profess our faith.
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Rev. Paul A. Hottinger
Apocalyptic Imagery Thirty-fourth Week in Ordinary Time Monday, November 25, 2013
8:15 AM Dn 1:1-6, 8-20; Lk 21:1-4 St. Catherine of Alexandria, virgin, martyr (We
should at least be open-minded about the idea that God can speak to us through our dream.)

This morning we are beginning the Book of the Prophet Daniel. Daniel is really a very
exciting book, a very unusual book as well. It’s part of a body of literature most of which is not
in the Bible. It’s important for Christians in particular because the language of the Book of
Daniel involves some of the language and imagery that would be used later by Christians to
describe Christ and the importance of dreams. All this plays an important role in the Book of
Daniel.
For the most part the authorities in Judaism tended to want to exclude much of this from
what was considered the word of God, the idea of dreams, for example. They are mentioned
now and then in the Old Testament, but the idea of dreams, the idea that dreams speak to people,
did not gain too much favor with the authorities. But it’s something we have to think about
because dreams can speak to us. They don’t necessarily. Dreams could be just memories from
the day before, you might say, scrambled and recycled memories or experiences. But they can be
messages from God, so we should at least be open-minded about the idea that God can
speak to us through our dreams.
Daniel here is an interpreter of dreams. Now if God really wants to speak through dreams,
God will also interpret them for us; so we don’t have to worry about finding Daniel to interpret
our dreams. God will tell us what we need to know if we are open.
Throughout the Book of Daniel you will find all sorts of extraordinary imagery. I am sorry
that as we read it in the Mass we only read sections. I would actually recommend going home
and reading the whole book. You will find all kinds of wild imagery, but you will find that
also in the Book of Revelation. They are all part of a single fabric of literature and thinking that
is very unusual, not the standard we use, not the standard the Jewish rabbis used either. It’s
flamboyant. It’s picturesque. It’s even wild, even incomprehensible at times. But the point is that
it’s speaking of a contact people are having with the divine, and that can’t be put into
simple words, and that’s something we can keep in mind. The divine does contact us. And when
it comes to explaining it, simple words really don’t do it. Thus the Book of Daniel, the Book of
Revelation, and many other apocalyptic forms of literature speak to us.
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Rev. Paul A. Hottinger
Remain Steadfast Thirty-fourth Week in Ordinary Time Tuesday, November 26, 2013
8:15 AM Dn 2:31-45; Lk 21:5-11 (Our foes cannot triumph ultimately because that
would mean they would win victory against God and that cannot happen.)

As I mentioned to you yesterday, I am sorry that the Book of Daniel is chopped up the
way it is in the morning readings. It actually reads very well as a whole.
In the ancient world there was no science as we know it today. People didn’t study
nature and try to reach conclusions about it. That started with Aristotle, still before the
time of Christ but not elsewhere. China didn’t do that. Israel didn’t do that. Egypt didn’t do
that. What they sought was knowledge from some higher spiritual realm, some divine
realm. That’s where knowledge came from. That’s why they developed such arts as
astrology, trying to determine what stars meant, which they believed were divine, even
Aristotle did. What patterns could they discern? They also had all kinds of different so-called
“magical arts.” And they also consulted the “gods” or any spiritual force that would answer,
which is what we today call the “occult.”
The story of Daniel is about how during the Exile the court of Babylon was graced by
these four young Jews who were very devout, and because of their devotion God gave
them knowledge that nobody else could have through so-called “magical arts.” The first
three were very well educated. They learned very quickly all the wisdom known at that time,
and a lot of what they called “knowledge” would be what we would call “proverbs,”
commonsensical statements about things.
But Daniel had an additional gift; he had the interpretation of dreams. So according to
this story Nebuchadnezzar, who was the King that actually defeated Israel, Judah, and
deported the Jews to Babylon, about 587, Nebuchadnezzar has a dream. And it’s very
disturbing. So he calls in all of his magicians and astrologers and enchanters and so on, and
says, “Okay, now tell me about this dream.” Well, they can’t. And so somebody says, “Oh,
you know what, there is a Jew here, a very, very wise man that the Lord, his God, has
endowed with some very remarkable gifts. Why don’t you ask him?” So Nebuchadnezzar
sends for Daniel, whose name is Belteshazzar. They changed his name. Daniel becomes
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Belteshazzar, and the other three become Meshach, Shadrach, and Abednego, which are
obviously not Hebrew names.
So Belteshazzar comes in and the King says, “Now if you are able to interpret this dream,
I will give you all kinds of rewards and honors.” Daniel says, “Well, you can keep your
rewards, but I will not only interpret the dream, I will tell you what it was.” So this shows
you the extraordinary knowledge that God has given to Daniel. So Daniel then reads to
him the dream he has had and then he tells him what it means. And of course basically the
meaning of the dream is that the end of the world is about to come and
Nebuchadnezzar’s reign is about to end. And that is of course a message that is only partly
true. It was probably true in the sense that Nebuchadnezzar’s reign was about to end. It was
partly true in the sense that the world as people knew it at that time was coming to an end,
but the whole planet didn’t cease to exist, which is probably what they thought it meant.
So this then becomes something that might educate us. Our human societies are really
built by us. They depend upon our intelligence, our creativity, our wisdom, and when we
really lack wisdom, then our societies go downhill. So in one way our world may be
reaching an end. That doesn’t mean the planet will disappear. That is something
environmentalists always get wrong. No, we can destroy life as we know it, but the planet,
the creation of God, that doesn’t mean that will be in danger. That will keep living and
something new will come about. The planet will be destroyed eventually, yes, according
to God’s timetable, not relevant to our life experiences. So we estimate it will be about four
billion years. That has nothing do with our human society as we know it.
So what the Book of Daniel is really trying to deal with, it’s trying to tell the Jewish
people to remain steadfast. The appearance of the victory of evil or the triumph of their
foes is just that, an appearance! What the Book of Daniel wants to share with believers is that
their foes cannot triumph because that would mean they would win victory against God
and that cannot happen. And that’s a message that can remain good in all days.
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Rev. Paul A. Hottinger
Gratitude at the Center Thanksgiving Day Thursday, November 28, 2013 9:00 AM
Col 3:12-17; Mt 11:25-30 (When we experience God’s love and we recognize his plan for
us, we cannot be filled with anything but gratitude.)

The theme of gratitude reminds me of a story of a farmer up in Minnesota. One day he
received a visit from the county tax assessor. The county tax assessor informed him that the
county had been surveying the land and that a terrible mistake had been made in the past and
that, in fact, his farm was not in Minnesota, but in Iowa. The farmer was ecstatic. He said, “Oh,
that is wonderful news. Thank you so much for coming and telling me that. Marge, did you hear
that? We are really in Iowa. Thank you, thank you so much for coming. I am so grateful.” The
assessor said, “Well, you know, taxes in Iowa are even higher than in Minnesota.” He said, “Oh,
I know, but I am so happy. I’m just so grateful. Thank you for coming.” And the assessor said,
“May I ask you the cause of your gratitude?” And the farmer said, “Well, my wife has informed
me that she will not spend one more winter in Minnesota!”
But actually gratitude is not something funny; it is something joyful. St. Paul in his Letter to
the Colossians is talking about the many virtues and qualities that befit a Christian person, but he
says put on all of them gratitude. Gratitude and love go together. In the history of Christian
theology very often we made too much of faith. St. Paul makes it very clear that faith is not an
end in itself. Faith leads to hope, which leads to love. Of the three, St. Paul says, only love abides
eternally, because God is love. And when we experience God’s love and we recognize his plan
for us, we cannot be filled with anything but gratitude.
The early settlers in this country, who celebrated the first Thanksgiving, were very much
taken up with survival, and that’s important. Survival is important, but it’s not the only important
thing. Much more important is what awaits us in God’s own presence. And this should be
cause for joy if we allow it to be part of our daily awareness. Of course we have tribulations.
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Of course we have travails. Of course we have sickness in our lives. We have many challenges.
We have family squabbles, hurt feelings, lack of forgiveness, selfishness, all these things. “But
they are nothing in comparison,” St. Paul says, “to what God has prepared for us.” We have to
keep that in mind.
The world and life is not about us personally, individually or collectively. It’s about God
and what God wants to bring us to. And that’s a better way than saying “give us,” because it
isn’t something we simply receive passively. We are part of the whole process of making a
new world, a new creation. We are invited to be partners with God. And this is a wonderful
invitation. And some of us can do a great deal, and some of us can only do a little bit, but
everyone can do something, make some contribution. We celebrate that: the wonders of God
and the wonders of his love and the greatness of his invitation. We keep that in mind, and
hopefully that will be at the center of our celebration today.
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Rev. Paul A. Hottinger
History in Imagery Thirty-fourth Week In Ordinary Time Friday, November 29, 2013
8:15 AM Dn 7:2-14; Lk 21:23-33 (We have to be patient, and we have to be open to
the vision of God.)

We continue our reading of the Book of the Prophet Daniel, which is not really one of
the Prophets. As I mentioned at the beginning, it is one of the Writings. It employs very
strange imagery, phantasms, fantasies, all meant to symbolize something.
Today we are reading from the visions of the night. These are visions that Daniel was
given which are intended to be a picture of history. The beasts represent various empires.
Now one of the problems with this style of literature is that it is given a setting that is not
exactly true. The setting is the Babylonian Exile. That’s where Daniel supposedly is. This
took place around 587 and proceeded for about a hundred years, not quite in all cases. The
earliest refugees went back a littler earlier than that. The point is the author, the actual
author, is not living during the Babylonian Exile, but much later and has already
experienced all kinds of different upheavals, and is now expressing them in this very
fantastic language: picturing empires as various beasts and emperors or kings as various
horns. In the case of this arrogant horn it is Antiochus Epiphanes, whom we already met in
the Book of Maccabees, if you remember, if you have been following the daily readings.
What is really significant from a Christian viewpoint is to recognize that here is the
beginning of the idea of the Trinity. You have a vision of God. This is the temple. Daniel is
seeing into the temple, and there are two divinities. There is the Ancient of Days, which in
ancient Hebrew language was called El Elyon, the Most High God. And then there is this
one like a man. Well, this is—who? This is really Yahweh or you could say it’s Christ
before the incarnation. It is Yahweh who always appeared as a man to the Israelites. Moses
was allowed to see him from behind, not his face because if he saw his face, he would die.
But he always appeared as a man. He appeared to Jacob as a man. He appeared to Abraham
as a man, and he appeared always as a man. That’s the image of Yahweh, sometimes
called the great Angel, but really God.
The Jews had a hard time understanding how Yahweh could be like a man, so they went
through a long period in which they tried to push this aside, this imagery. They pushed it
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aside. They wanted to speak only in abstractions about God. They didn’t even want to use
the name Yahweh anymore. They forbade its use. They said now just say “the Name.” Don’t
say it; just say “Name” or the “Name” or say “the Lord,” but don’t say the name
“Yahweh.” So things developed in this more abstract way and God became more and more
distant.
But that was unappealing to a vast number people who preferred the old imagery of
God with them, coming to them, speaking to them, and so on. And we see it restored now
in the Book of Daniel, a late book, not too long before Christ. Again, the inspiration of the
book is, no, God really is with us, and God is intervening in history. In the defeat of these
evil empires you see the hand of God and the work of the holy angels, the heavenly hosts. It’s
just that we cannot perceive the whole of history at once; only God can. And so we think
that things are really getting bad, but this is only a temporary turn. We have to be
patient, and we have to be open to the vision of God. We have to recognize that God can
speak to us even in prayers, in moments of silence, in our withdrawal from the affairs of
the world. When we do that, when we quiet ourselves, when we listen, we recognize, yes,
God is with us. And also we recognize, yes, “God is for us,” as St. Paul put it. And history is
ultimately in God’s hands, even though at times it seems as if the beasts are reigning.
All this is giving opportunity for people to stand up and be counted, to declare their
lives for the Lord, and to work for the kingdom to come or, on the other hand, just to forget
about it all and to lose faith. So truly a time of trial and temptation.
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Rev. Paul A. Hottinger
Expectation and Desire Feast of St. Andrew, apostle Saturday, November 30, 2013
8:15 AM Rom 10:9-18; Mt 4:18-22 (The work of God requires something of us to take
hold. We have to want it.)

This story in Matthew of the calling of the apostles on the surface is implausible. What
men doing their daily tasks, performing their job to obtain livelihood, would just drop
everything and follow somebody who called them? The story that Matthew tells isn’t the
whole story.
The truth is there was a movement at the time of Jesus, a movement among the people
desiring something more, desiring salvation, desiring a new life, desiring more than what
was provided in the synagogue, more than what was provided in the Law. And so these
men were already looking for the Messiah. They were already looking for God’s anointed
one. So when Jesus came by and called them, there was already a context to that call, and
they saw something in him that they had been looking for. In one of the stories, I believe it
was Andrew who said, “We have found the Messiah.” They even used that term. So this is
part of the whole story of Jesus and his ministry and mission. It is in a land at a time when
people were really expecting something, wanting something more.
Now the sad thing is, as we point out many times, that many of the leaders, who were
definitely good people, who were definitely sincere, who were following the Law and doing
what they believed God wanted them to do, but sadly weren’t expecting anything more. So
when Jesus came, well, they didn’t believe in him. There was no expectation. God incarnates
himself, enfleshes himself in the world. That is the whole idea of Christ. Jesus is the
incarnation of the Word of God. So the Word of God is not going to create faith out of thin
air. The whole idea of the incarnation is God using what is already there. And part of
what is really necessary for God to use is an expectation, a desire for something not yet in
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hand. And, sadly, many of the officials of the Jewish religion did not have this expectation.
Sadly, they used their knowledge, which was quite extensive, to fashion something that was
for them sufficient.
In itself this is not evil, but it came to be used by evil. St. Paul makes it very clear that the
real motivation behind the crucifixion of Christ was the work of the devil. It was Satan’s
envy and Satan’s pride at work through leaders, Roman and Jewish. It wasn’t their idea.
It was Satan’s idea. It was destroying what God was doing. That’s always Satan’s plan to
destroy what is good, destroy the work of God.
But the work of God requires something of us to take hold. We have to want it. We
have to desire it. We have to expect something not yet in hand. And it is those who expect
who become then the apostles, the vanguard, the missionaries, the workers in the vineyard,
the first responders. It doesn’t mean only they are saved, but it means they are the ones God
can use to bring salvation to the whole of creation. And it is an exalted vocation, and
every believer has a share in that exalted vocation.
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