Rev. Paul A. Hottinger
Be Watchful! Be Alert! First Sunday of Advent/B November 28, 1999 9:00 a.m.
Is 63:16-17, 19; 64:2-7; 1 Cor 1:3-9; Mk 13:33-37
(Watchful)

“Jesus said to his disciples: ‘Be watchful! Be alert! You do not know when the time
will come.’”
This gospel proclamation alerts us to the fact that, of course, eventually all things will
pass away. The affirmation from the Bible is now considered standard theory in science:
that eventually everything will pass away--even though scientists find this difficult to
accept--as the result of the laws of physics, as we understand them. The sun, for
example, will eventually use up all its fuel, and the earth will become devoid of life.
But this proclamation is really meant in a more personal and existential sense, that
each of us will eventually, and perhaps not far from now, spend the total sum of our
energy; and we will pass away. And this needs to be a fact of our lives. From the
gospel’s perspective this truth is not some sort of macabre fact to be dismissed from our
minds, but is rather a teacher and a counselor that should influence the important
decisions of our lives. If we are watchful and if we are alert, then we don’t have to
know the time of our passing. We will be ready. And this is a remedy that Jesus offers
to anxiety and fear.
But although it is indeed a remedy for anxiety and fear it raises another question. Is
the end of each of us predetermined? Many people apparently think so. I have heard
people say, for example, “When your time is up, it’s up!” Perhaps this is comforting to
some people, but it is profoundly foolish and wrong. From the standpoint of the Bible
and from the standpoint of the Catholic Church there is such a thing as free will.
Because of free will there is no predetermined set of events that is going to happen
one way or another. Life is in the making at this very moment and at every
moment.
It is important that we stress this from the standpoint of our Catholic tradition because
many of the reformers during the sixteenth and seventeenth centuries denied free will,
especially John Calvin and Luther’s disciple, Melanchthon. Melanchthon himself and
many of the later reformers pored over astrological tables, and they developed something
they thought was a Christian form of astrology; but indeed there is no such thing!
Astrology presumes that everything is cast in stone and that therefore events can be
predicted. They cannot be!
So then what does the Bible and the Church teach about the future and about
prophecy? Perhaps by way of comment we might remember a statement made by the
Hollywood mogul Samuel Goldwin who said, “Never prophesy, especially about the
future.” That was a wise remark precisely because the future is now being constructed
out of our own choices and decisions. We are free beings, and God is free, and we are
invited into collaboration with God. So what is biblical prophecy? It is meant to be a
warning to the human race about the consequences of its choices, especially if those
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choices ignore the requirements of the covenant.
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An example of prophecy is the inspirational novella called “The Book of Jonah.” You
may recall in this story, Jonah is given a mission to preach to the cruelest, most barbarian
culture and nation at that time, the city-state known as Nineveh. Well, Jonah did not
want to do this because he didn’t want the Ninevites to be saved. So he tried to escape.
And this, of course, was thwarted; he ended up in Nineveh preaching to the Ninevites.
The result of this was the Ninevites recognized the truthfulness of what he said. They
recognized--in the story, of course it’s fictional--they recognized their own wickedness,
and therefore they repented. Of course the story is intended as a satire of the Jewish
society of that day. But the story also says that because the people repented, God
repented and did not inflict upon them the consequences of their evil.
And if you study the Old Testament, you will see throughout that prophecy is
conditional--never absolute. The basic overall teaching is this: that if people respond to
prophetic messages and warnings, they will avert the disaster their own actions call
into being. However, if they ignore the prophecies, then they will court disaster.
The same principles still apply. We are daily making decisions about what kind of
person we are becoming. We make decisions about what kind of world we are making
and what kind of world we are leaving behind to our posterity. Those who truly desire
peace and prosperity make decisions that are based on justice, and they work for justice
in the larger society. On the other hand, those who ignore the requirements of justice not
only imperil their own eternal peace and salvation, they also imperil the temporal peace
and order in the world. This is the biblical message: peace is both eternal and temporal,
and both are gifts from God; and both are meant for us now. Each day each one of us
decides on which side of this great divide we shall stand: the side that acknowledges the
requirements of God or the side that doesn’t. And the only thing we have to be aware of
or keep in mind are Jesus’ words in today’s gospel: “Be watchful! Be alert!”
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Rev. Paul A. Hottinger
Unexpected Faith and Compassion First Week in Advent Monday, November 29,
1999
8:30 a.m.
Is 2:1-5;
Mt 8:5-11
(Unexpect)

Today, just a few brief words on this gospel which is indicating the opening up of the
kingdom of God to all people, all nations. Here is a Roman centurion, in Jewish culture
representative of an oppressive and evil empire, but here he represents openness to God-an openness which Jesus doesn’t find in Israel, mind you--so a very significant thing.
Not only that, but he is both faith-filled, trusting in Jesus, but also he’s unusually
compassionate! Here he is a master, but he is concerned for the fate of a slave. That’s
unusual! So here is a man of compassion who is filled with faith. And he happens to be
a Roman, and he happens to be a soldier! That’s incompatible; it’s like a good
Samaritan, but it’s the way it is. Reality has these incompatible, you might say, facts that
we have to deal with. And Jesus deals with it praising God because here the unexpected
has happened!

Unexpected Faith and Compassion

Rev. Paul A. Hottinger
Funeral
Joseph O’Malley
Willingness to Die for Others
Monday,
November 29, 1999 Sir 3:2-6, 12-14; Rev 21:1-5, 6-7; Mt 5:1-12 (WilliDie)

As we come to lay to rest any friend or relative, it behooves us to reflect on life--not
just one person’s life but life itself. Christ believed that in some real way all our lives are
connected.

We have just been going through the season called “autumn” when all the leaves fall
and have to be taken away. It is a time of dying and yet it is not a time of desolation-only dying in one sense, in another, dormancy. And we know from our experience that
nature will reawaken in the spring. And Jesus often looked to nature itself to give clues
about the real meaning of life, how we have to look beyond what is obvious; in other
words, we cannot live merely by our senses. We have to find meaning. If we fail to find
meaning, then we are impoverished in a sad and pathetic way. So as a tree sheds its
leaves and they die, the tree itself becomes dormant. That dormancy actually allows it to
grow and to bring new life at another time.

But there’s even a deeper mystery at work because when a tree produces--for
example, an oak tree produces an acorn, that acorn doesn’t look anything like the oak
tree. And from Jesus’ viewpoint we are all acorns. We are mere seedlings. We don’t
really know what we really are! We know we are destined for life. We know we are
destined for magnificence and for beauty--at least we know this in faith. And unlike an
oak tree, we’re also destined for eternal life in God. And what that should be we don’t
know now, but we have intimations and hints.

But Joseph was a man who spent his life, thirty years anyway, as a fireman. Well,
why would anyone want to do that? Firemen are among a certain kind of people who see
meaning in caring for others--even at the possible risk of their own lives! I did not know
Joseph personally, and I didn’t know his personal motivations, but I can observe that
there are many people who do not cling to life but who give life.

Willingness to Die for Others

Funeral

And even if we might say it’s a natural thing--I’m not so sure it is, but let’s say it is--it
is a natural symbol then of Christ and a natural sign of the meaning of life that Christ
gave us in his cross. “Son though he was, Jesus did not deem equality with God
something to be grasped at, but rather emptied himself.” And this is how he found
meaning by emptying himself in serving others and not clinging to life but caring for
others even risking his own life, and “he accepted death, even death on a cross.” And for
the Scriptures this is actually the way in which Jesus brought new life and salvation to the
world, by not clinging to life but by surrendering and serving something outside of
himself, not promoting his own self-will or self-love but rather promoting the life of
others, the will of God and the good far beyond his own personal good.

And this is a challenge for each of us: that we find a way to see life as something not
to cling to but to live in freedom, the freedom that only God’s children can have, a
freedom that is marked by a willingness to serve and to surrender to a will and a purpose
greater than our own. It may be to give up our own lives for life is greater than our lives.
This is following in the footsteps of Christ. And in some way we all have to find a way
to do this so that each of us becomes that servant whom upon his return the master will
be proud of and will set a table and wait upon. And we believe that is Joseph now at the
table of life in heaven--Jesus waiting on him, serving him with the banquet of life.

We today, ourselves, are privileged to anticipate that banquet at the altar here. As the
Holy Spirit comes upon our altar transforming bread and wine into the sacred meal that is
the body and the blood, the soul and the divinity of Christ, we are given an anticipation, a
foretaste, of the eternal life of God. But this foretaste brings with it also a challenge that
we live our lives in like manner, that we recognize the truth that in one way Joseph lived
out in his life. To serve God’s people on earth is to serve God, and to serve God is life
even in death.
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Funeral

Rev. Paul A. Hottinger
Our Mission: Service to the Father’s Will
Funeral
Janice Wiedman
Wednesday, December 1, 1999 Hos 2:16, 17, 21-22; 1 Cor 12:31—13:8; Jn 6:37-40
(OurMissi)

“All that the Father gives me shall come to me; no one who comes will I ever reject,
because it is not to do my own will that I have come down from heaven, but to do the will
of him who sent me.”
Jesus spoke these words offering his disciples some sense of his own mission, and he
did have a sense of mission that he tried to share with those who believed in him.
Jesus’ life itself was very short lived, and from a Jewish point of view that itself was a
curse. Not to end one’s days in peace and prosperity was considered a curse, and we can
say, “It is!” Those who die of cancer are truly robbed, and so are their loved ones. And
the world is full of victims, victims of various forms of stealth and robbery where what
ought to be there is not there; it’s taken away. Sometimes it’s deliberately through
human action, which we call “crime”; sometimes it’s through inaction, which is also a
kind of crime, although we usually don’t think of it.
But if Jesus’ mission was to do the will of him who sent him, namely the Father, and
we share a similar mission to do the will of the one who sends us all into the world, we
have to be about that work. And since even the time of the Book of Genesis, a thousand
years before Christ, the people of God already understood to some degree their role was
to bring perfection to a world that was very imperfect, to bring health to a world that was
unhealthy, to bring life to a world that was dying. Jesus, of course, was the one who
most perfectly incorporated that purpose into himself; but he did not exactly totally
complete this work, but allowed us to share in it as well. And it is still undone.

Our Mission: Service to the Father’s Will

To bring perfection to an imperfect world, life to a dying world, to bring justice to an
unjust world: all of this is the mission of the human race called into a real obedient,
voluntary service. Now in some ways at least some of the human race has followed this
mission, and we do have our saints; we do have our heroes, but much is yet undone. And
until we really come to share the fullness of God’s kingdom, we will really not have a
right to rest, but will have to recognize the need we have to allay suffering, to sympathize
and be in solidarity with victims of every kind who suffer the loss, the unjust loss of life,
or even the fullness of life as God intends it. So our work is then a work of compassion.
It’s a work that needs to be done today. It’s a work that needs to be done tomorrow, and
it will need to be done forever until we all come together and, with Janice and the risen
Christ, enjoy eternal life.
Now it might seem that this is a very difficult way to look at life, but it seems to me
that’s exactly how Jesus looked at it. He said, “It is the will of him who sent me that I
should lose nothing of what he has given me”--and that really includes all of us--“rather,
that I should raise it up on the last day.” Our true destiny--the only true destiny we have-is to be raised up on the last day. And we will only understand our lives on that day.
Until then they’re still in the making. And it would be a sad thing if we were to prejudge
how this will turn out. I continue the text: “Indeed, this is the will of my Father, that
everyone who looks upon the Son and believes in him shall have eternal life. That one I
will raise up on the last day.”
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Our Mission: Service to the Father’s Will

Rev. Paul A. Hottinger
Important Question Not Asked
1999 7:00 a.m.
Is 26:1-6;
(QNotAske)

First Week in Advent Thursday, December 2,
Mt 7:21, 24-27

When I read today’s gospel I can’t help being aware of a survey recently conducted by
The National Catholic...Register--whatever paper that is--Reporter! And it was a survey
asking people claiming to be Catholic what they thought was essential in the practice of
the faith. Well, other than showing that we’ve not been too successful at teaching people
what is essential, the whole idea of this survey is in a certain sense bizarre. For example,
over 50% of the people questioned could accept a parish where there was no resident
priest for Mass--only perhaps several times a month coming for Sunday. Over 50%
could accept that situation, but only 20% could accept a situation whereby no priest was
available for their own Last Rites. Now one wonders what over 30% of the people are
thinking who are willing to accept no priest available for Mass or parish services, but
would be somehow available for them personally. This, of course, is not thinking at all!
And how many of us really do think about Church, about what’s really important?

Besides that, the selection of questions--where did they come from? Even the
selection of questions themselves are a curiosity because they have practically nothing to
do with the teachings of Christ. As he says here: “None of those who cry out, ‘Lord,
Lord,’ will enter the kingdom but only the one who does the will of my Father.” Now
that wasn’t the question! Can one be a good Catholic and not do the will of the Father?
That would have been a good one! That would have been able to determine whether or
not a person was really on the right path or not as opposed to the “churchy” type of
questions concerning various disciplines, traditions, etc. “Anyone who hears my words
and puts them into practice is like that wise man who built his house on rock.” So Jesus
intends his teachings to be the bases for a person’s life.

Now we can live in a Church that actually never bothers to ask the question: “Well,
what is it that Jesus is teaching?” We can get caught up in various teachings, practices,
policies, which have arisen for one reason or another, which may have very

Important Question Not Asked

great importance or maybe don’t have very great importance--but are they really related
to what Jesus is teaching? That really is the question. And these words will remain until
the end of time.

Anyone who wants to build a life that is worthy can do so by simply following what
Jesus teaches. It requires a certain amount of work. We have to be attentive to what it is
Jesus says. We have to see how to apply it in our own personal lives. We have to be
willing to admit where our personal reactions don’t actually fit the teaching of Christ, and
how we need to change our ways of thinking, of feeling, of behaving. This is the basic
idea that Christ Himself presents to us. The idea that we can simply pick and choose
whatever it is we would like to follow or think we should follow or whatever seems
important to us is just far too sloppy, far too subjective, and totally misses the mark.

But I must say that one of the problems actually lies with the institution itself, because
even as an institution we have often forgotten the actual practical teachings of Jesus
about daily life which we read every morning and discuss. So it’s important that we
return always to what Jesus teaches. The words that are found in the gospels will lead us
to the word of life, and they will give us something to live by. All these other issues
eventually have to be judged by the gospel itself. And that was never even asked in the
survey: What do you think of the gospel? And that’s really the only question we need to
answer.
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Rev. Paul A. Hottinger
Evangelization Must Continue 1st Week in Advent Friday, December 3, 1999
8:30 a.m. Is 29:17-24; Mt 9:27-31
(St. Francis Xavier)
(EvanCont)

In the early Church there was a general expectation that Christ would return soon.
Now Jesus Himself warned his disciples that no one, even the Son, knew the time or the
hour. Nonetheless, there was this basic assumption that Jesus would return soon. This is
still the purview of the last book in the New Testament, the Book of Revelation, that
Jesus would be coming soon.

St. Paul however had already--and this is quite a bit earlier than the Book of
Revelation--had already begun to realize that the return was not going to be that soon!
So his expectations had already been delayed--his own personal faith life. And he
instructed his followers in Corinth and so on to stop worrying about when Christ would
return and be about the business of being servants of Christ in spreading the word. And
he did. And Paul was very successful for whatever reason: the grace of God, the
willingness of people. His work bore much fruit. He was very active in Asia Minor,
which is modern-day Turkey, and Greece. Soon that area became very strongly
Christian. Then he went to Rome. Rome itself did not convert in Paul’s lifetime, nor
even after. Even three hundred years later Rome was still not very Christian; even when
Constantine gave up fighting the Church, Rome was still not very Christian. But lots of
the rest of the empire was already Christian--many parts were Christian. That’s one
reason Constantine moved the capital from Rome to Byzantium because Byzantium had
already become a predominately Christian city. Now that’s modern-day Istanbul on the
Bosporus. Now why did that happen? I don’t know.

Now in the 16th Century St. Francis Xavier did in the Far East what St. Paul did in the
Near East. He traveled to India, China, the South Seas. And this mission work of St.
Francis and others was quite remarkable, but it did not bear the fruit that the work of St.
Paul had. Why? We don’t know why. Some communities were formed, but they
remained relatively small.

Evangelization Must Continue

Now in this coming age, the 21st Century, the Church must continue this work of St.
Francis, of St. Paul, of bringing the gospel to all parts of the earth. It isn’t that it actually
hasn’t been carried there, but it didn’t actually seep into the culture. Furthermore in
many places where the faith did take root, it has been now lost. Much of Europe at one
time all Christian, all Catholic even, is largely agnostic. So we have to re-evangelize,
and this is the work of the Church. Pope Paul VI said, “The Church exists for no other
reason than to evangelize.” St. Francis Xavier understood this very well. Very often we
don’t! We need to evangelize. We need to spread this word of God, this good news of
the meaning and purpose of life, of the great potential that is placed within us, of the
great possibilities that lie within our grasp, if only we accept God and we accept faith.

Today in the gospel reading we have a simple example of two blind men who received
their sight, and yet far greater things can be done. Jesus promised that. “Greater things
than I have done, you shall do also.” This is meant for all of us. We’ll do greater things
than healing the blind. As far as I know of, modern medicine has made many advances;
they’ve never healed the blind. I shouldn’t say that; maybe they have, but not too often.
I think a few operations of a certain type maybe did bring sight to the blind, but not too
often. So this is something that is quite supernatural as it’s described here. And this can
continue and ought to continue. At the end of Mark’s Gospel, Jesus says, “These signs
will accompany those who proclaim the gospel.” And he mentions, “Those upon whom
hands are laid will recover from sickness. The dead will be raised.” Now we can
understand this in different ways, but nonetheless, what he really says is that there’s great
power in the gospel. Francis Xavier understood this. He did his part. Now we have to
honor him by continuing the mission.
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Rev. Paul A. Hottinger
Healing Mission of Church First Week in Advent Saturday, December 4, 1999
8:00 a.m. Is 30:19-21, 23-26; Mt 9:35-38—10:1, 6-8 (St. John of Damascus)
(HealChur)

We see in this morning’s gospel an early description of Jesus’ ministry. And it was a
ministry first and foremost in healing, and not of some maladies but of every sickness
and disease! And not only was Jesus’ ministry thus, but he also sent his disciples with
the very same ministry. “Cure the sick, raise the dead, heal the leprous, expel demons.
The gift you have received, give as a gift.” This is fundamental to Jesus’ understanding
of mission, the mission he gave to his twelve--twelve being the core of the Church.

Now it is true that in the history of the Church the ministry of healing and the whole
enterprise of medicine has been greatly encouraged; however at times people have failed
to understand the basic reason for this ministry. The basic reason for this ministry is that
sickness and evil do not belong in human life. It is not God’s will.

Now many people do not understand this at all; in fact, even some theologians have
changed the meaning of the term “the will of God.” In the Bible the word, term, phrase,
“the will of God” means “what God really wants.” But some theologians have changed
the meaning of the term, the phrase, “the will of God” to mean “what God permits.” The
problem here is we’re changing a very significant term and making it mean something it
doesn’t mean in the Bible. There is no reason why people can’t change the meaning of
the words they use, but this is obfuscating; this is deliberately confusing one of the
fundamental teachings of the New Testament. God’s will is not for people to suffer from
sickness.

And we can also understand here that the term “dead” is referring to, is used in the
way that Jesus used the term when he said, “Let the dead bury the dead.” It does not
actually mean in this case to raise corpses from the grave. But rather he means to raise
the dead, that is, people who are walking around, who are talking, who are breathing--but

Healing Mission of Church

who are dead. And there are many! And it is the central mission of the Church to raise
the dead, to recognize that what people look at in life and think of life is not really living.
The only way you can really live is in the Spirit of Christ, the Holy Spirit who is the Lord
and the giver of life according to our Creed. And without the Holy Spirit we do not
really live; we merely have the potential for life.

Now leprosy, of course, is another issue that is not meant as we use it today referring
to this disease called “Hansen’s Disease.” Leprosy in Scripture means basically
disorders of the skin that had the effect of cutting people off or excluding them from
communal life. Healing the lepers was not primarily a physical thing but primarily a
social thing whereby those who had been shoved off, cut away from communal life, were
now restored to communal life. Again, this is the mission of the Church to find those
who were cut off from the life of community because we need one another, and to restore
them.

And then expelling demons--well, of course, this is a topic that we can go on about at
great length, but this has to do with the fact that evil does lurk within the souls of many
people. But this is not simply an observation; Christ gave the Church the power to expel
this evil. So rather than shirking from the evil in the world, running from the evil in the
world, guarding ourselves against the evil in the world, we as Church have been sent to
expel evil from the world.

Now the question obviously is are we really carrying out this mission? Are we really
curing the sick? Are we really raising the dead? Are we really healing the leprous? Are
we really expelling demons? If we are not, we have a lot to learn and a long way to go in
doing the will of God.
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Rev. Paul A. Hottinger
Preparation for Fullness of Life Second Sunday in Advent/B December 5, 1999
10:30 a.m. Is 40:1-5, 9-11; 2 Pt 3:8-14; Mk 1:1-8
(Preparat)

“I have baptized you with water; he will baptize you with the Holy Spirit.”

We hear this morning of the baptism of John. It was a recognition of corruption that
was both personal and social. If we look at the nature of water, we can see that water has
many functions. Here are two intended uses: it cleanses and it also douses fires. And
John’s baptism was meant for both, a sign of people’s willingness to clean up their act
and also it was dousing the fires of divine judgment. However, as John makes it very
clear in today’s reading, his baptism was provisional: “One is coming who is greater than
I.”

Now, if we look to Christ and to his baptism with the Holy Spirit, what does that
mean? Well, originally baptism with the Holy Spirit meant baptism with divine
power. Now we say in the Church that a sacrament effects what it signifies, but in
different degrees and sometimes not at all! St. Augustine, for example, made the
distinction between a sacrament received validly and another received fruitfully. Now
we might ask ourselves whether we have received the baptism with the Holy Spirit
fruitfully? And I think in truth none of us have received all the fruit, all the power, that is
really being given to us because Jesus said, “Greater things than I have done you shall do
also.” And so where are the “greater things” that Jesus has promised to those who follow
in his wake through the work of the Church?

Well, if we have failed to attain the power and the fruit that has been bestowed in
the Holy Spirit, probably the biggest reason is that we haven’t expected any more!
St. Paul says that hope is the first fruit given to those who believe. A life of faith must
become also a life of expectation. As Christian believers we are called to look forward to
the future, to the fulfillment of God’s promises and plans. From this point of view the
Church has barely gotten off the ground. It’s mission is still in infancy, and we need to
realize the best is yet to come.

Preparation for Fullness of Life

However, Christians are often ill prepared to receive the gifts that God bestows in the
Spirit. And if they’re not able to receive the gifts that God bestows in the Spirit,
they will not be equipped for the mission that we have as Church. So what then
does preparation require?

First of all, patience and perseverance is alluded to in today’s second reading.
“One day is like a thousand years and a thousand years like a day.” Our idea of
time is irrelevant to God. God has forever to wait upon us. We, on the other hand,
need to be patient and to learn what it is we have to learn and to persist in our good
intentions.

Secondly, according to today’s second reading, we need to conduct ourselves
with holiness and devotion; that this will indeed hasten the coming of the day of
the Lord. This is what the author says. Well, the opposite is also true: through
indifference and basic spiritual sloppiness we delay the coming of the day of the
Lord.

Thirdly, reconciliation. Spiritual growth requires that we let go of the past. We
cannot move into the future without letting go of the past. Past failures, past sins,
past hurts, past disappointments, of ourselves or of others are all burdens that we’re
better off without. Advent is a good time for us to focus on letting go of the past so
that we can move into the future. Advent is a good time to celebrate
sacramentally Reconciliation through the Church, reconciliation to God and
reconciliation to one another. In this way we can face the future that is alive with
the promises of God.
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Rev. Paul A. Hottinger
Teach About the Real St. Nicholas Second Week in Advent
1999 7:00 a.m. Is 35:1-10; Lk 5:17-26 (St. Nicholas)

Monday, December 6,
(StNichol)

Today is the feast of St. Nicholas, bishop of Myra in Asia Minor, modern-day Turkey.
In the days of St. Nicholas the entire area was Christian; it is now under the influence of
Islam. St. Nicholas was a great Christian and a missionary for Christ, a bishop of great
pastoral skill and love for his people. His love itself became legendary and of course the
basis for the modern-day figure of Santa Claus.

Now it’s important, it seems to me, that Christians should realize that this figure of
Santa Claus is not some figment of someone’s imagination but really based on a real
living being. And I am somewhat puzzled why Christian families do not teach their
children the truth about St. Nicholas: who he was, what he did--rather than carrying on
this fictionalized mythic pattern of Santa Claus. What value does this have for Christian
life? But again, just as Myra today in inundated with Islam, our Christian people are also
inundated with an alien religion, a religion of material prosperity. And Santa Claus, of
course, represents that

This story anyway has made a great impact on our people and on our children. And I
think it’s important that parents actually question what they tell their children. Many
people think that this is a harmless story. Well, maybe it is; maybe it isn’t. I’m not
saying. But a very good principle in education is never teach anything you have to
unteach. That’s something we might think about.

And on this feast of St. Nicholas we might also think about how the Christian
community can recapture this figure, this historical real person of St. Nicholas, and represent him to our people as a saint, as a pastor, as a man of God. And this might be as
important as putting Christ back into Christmas.

Teach About the Real St. Nicholas

Rev. Paul A. Hottinger
A Godly Concern
Second Week in Advent Tuesday, December 7, 1999 7:00 a.m.
Is 40:1-11; Mt 18:12-14
(St. Ambrose)
(GConcern)

If we were familiar with sheep--which I know we are not--but if we were familiar with
sheep, we would know that this parable is meant in an ironic sense because of course it’s
impossible to leave ninety-nine sheep unattended and have them not stray. That has
never happened--and would not!
So as we look at parables, sometimes we have to understand what they mean in spite
of what they say. And there are several things in this particular one. First of all, God’s
concern exceeds that of any human person for his own possessions. No human person
would ever leave unattended ninety-nine sheep to go in search of one stray, but God’s
concern and love is greater than any human love and concern. But beyond this we also
have to understand that it is not God’s will for even any little one to come to grief. This
is a statement of the total benevolence of God wishing us well in all things.
This we don’t quite understand because very often when untoward events occur
people wonder why God has allowed this, or God has done it, as if God is the one
causing the events of life! This underestimates the freedom that God has given us. And
we live in a world where we are made in the image and likeness of God, and we have free
will; and therefore we wander by ourselves, and others wander by themselves. And we
as a group cause our own grief--not each one’s own personal grief, but the human race as
a whole causes the grief that the human race experiences--and it is not the will of God.
He does not want one little one to come to grief. But he has endowed us with a reflection
of his own nature, his freedom, his capacity to choose--or our participation in his nature
rather. And therefore we can be godly or we can be ungodly.
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This also helps us understand the nature of God’s justice. Because God does not want
any little one to come to grief, God is very offended when this happens. And those who
cause others to come to grief therefore are really enemies in that sense of God, opponents
of his desires, and therefore they cannot live in communion with God. That’s the nature
of divine justice.
Now the gospel calls all men and women to repentance, which means that we
recognize the grief we’ve caused in the world and we become aware of it and recognize
that this goes against what God wants. And that’s when we accept God’s will, seeking
healing for ourselves and others whom we’ve hurt and taking on a new resolution to live
according to God’s desires, namely, that no one comes to grief, not even a little one. In
this way we recognize our great power or potential to live a godly life, and we recognize
that we too can become like this shepherd because to be truly godly is to be concerned,
even beyond reason, for the sake of others.
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Rev. Paul A. Hottinger
Our Redemption Begun Solemnity of the Immaculate Conception Wednesday,
December 8, 1999 7:30 p.m. Gn 3:9-15, 20; Eph 1:3-6, 11-12; Lk 1:26-38 (IC99)

Tonight we celebrate the feast of the Solemnity of the Immaculate Conception. Now
the term “Immaculate Conception” refers to the conception of Mary, the mother of God;
it does not refer to the conception of Jesus. Now this doctrine is not found explicitly
stated in the New Testament, and yet it is held by our Church to be revealed by God.
We might pause then to wonder at what this whole issue is, the idea of sin, original
sin, the sin which is described in the first reading. Human beings, of course, inherit a
great deal from their parents, not only materially. We inherit their mannerisms,
coloration, habits, money, titles, property, but something else. Something else runs
through human history as if a fault-line. There is something in all human history, in all
cultures, that can be discerned, some basic wound, some profound flaw, within what
would otherwise be an extraordinary nature, a nature that is capable of almost anything.
This great flaw is what in our Church we call “original sin,” and it is understood that
original sin is due to the choices or decisions made at the very beginning of the human
race. A stylized version of this is found in the Bible. The ideas behind it are very
important however, that we understand that human beings are all born with a deep
wound.
And this wound primarily means that we cannot love others unconditionally--it comes
down to that, that we are prone to egoism, to self-centeredness. Self-centeredness may
not always just be only egoism; it may be tribalism. We may put our own family, tribe,
kith, kin, or whatever, at the center of our world and leave it at that. But this is not,
according to Scripture, God’s original plan.
God’s original plan was that for human beings, men and women, to be made in the
image and likeness of God, which means with the capacity to love unconditionally, with
the capacity to love and to live freely without compulsions or obsessions, which means
having the capacity of understanding, divine wisdom; and yet these capacities seem
desperately limited in the actual situation in history which we find ourselves.
Now it is into the world that God sent his very own Son. His Son was not someone
different from himself; that’s why in our Creed we say Jesus is “one in Being with the
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Father.” The Son is not somebody else. He is God. God, the one God sends God’s own
self, God’s own Word, into the habitation of the flesh of the human nature, which has
been wounded by sin, in order to bring this nature to perfection, to the original plan of
God: for us to be empowered to love one another unconditionally, to live freely without
compulsions or obsessions of any kind, to understand holy wisdom.
Now, of course, coming into the world Jesus was bound to suffer the effects of sin; but
this, in Jesus, was made in an utterly free manner. He did not have to do this, but chose
to do this; and this moment in which he chose to do this is called his “baptism.” The
Immaculate Conception of the Blessed Mother means that the Blessed Mother was
preserved from any failure to love Jesus perfectly and unconditionally so that his choice
to enter into sin was totally and freely his own choice. It was not something he was
pulled into by the “mother wound,” so to speak, or by bad example, or by the frailty of
the nature he inherited from his mother--but freely, deliberately, for no other reason than
to please his Father. And so when we celebrate the Immaculate Conception of the
Blessed Mother, we are really celebrating the redemption by God of our race and God’s
ways of working. We are also recognizing that God’s grace does not work only forwards
in time but also backwards. That Mary, yes, even at the time of her conception already
enjoyed the fruits of redemption worked by Jesus on the cross. To our ordinary lives and
minds it seems impossible, but this is what we believe. This is the mystical work of
eternity, not the work of time.
So as we come together on this feast, of course it is a very good way to prepare
ourselves for the coming celebration of the incarnation of God in Christ which we call
Christmas. But Christmas is often somewhat tawdry from the spiritual viewpoint because
it can be overcome with all kinds of cultural overlays, commercialism and just plain
secularism. So this feast gives us an opportunity to prepare ourselves for a spiritual and
faith-filled celebration of that holy event.
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Rev. Paul A. Hottinger
Taking the Kingdom by Force Second Week in Advent Thursday, December 9,
1999 7:00 a.m. Is 41:13-20; Mt 11:11-15 (Blessed Juan Diego)
(KinForce)

“Heed carefully what you hear!”
This particular section of the Gospel of Matthew corresponds to the more popular and
famous dialogue with Nicodemus in the Fourth Gospel according to John. Here Jesus is
speaking about two different scales, two different dimensions. One he calls “history,” the
other the “kingdom of God”; they are not the same.
There is no one ever greater than John the Baptizer as human beings count greatness.
He is a popular figure; people flock to him. He is a magnet; he gathers multitudes. And
yet Jesus does not flatter him. He says, “The least born into the kingdom of God is
greater than he. From his time until now the kingdom of God is suffering violence.”
What does this mean? John the Baptizer represents really all forms of popular religion,
all attempts of people to, as it were, “get with God” while remaining the way they always
have been. Jesus here is beginning, at least in the Gospel of Matthew, to teach about the
need for rebirth. “The least born into the kingdom of God is greater than he.”
Popular religion does not make the kingdom of God because it tries to take the
kingdom by force. Force doesn’t work in the kingdom because God is not a “force.”
This is the whole problem with popular religion; people have always regarded God as
some power, some force: if it rains, it’s because God made it rain; if it thunders, it’s
because God made it thunder; and if anything happens it’s because God made it happen.
This is a popular but wrong view of God.

Taking the Kingdom by Force

The force, if you want to call it that, or the power, if you want to call it that, of God is
manifested in Jesus on the cross. That’s the power of God. This is the love that endures
everything, the patience that has no limits--that’s the power of God. No force there at all.
So people, popular religion, are always barking up the wrong tree. And even John the
Baptist was, according to this, not understanding the nature of rebirth. And today we
have the phenomena that it’s quite extraordinary and quite modern. Many people claim
to be “born-again Christians,” except they have not entered death. The only way to be
reborn is to die first. This is why the door to rebirth is Baptism into the death of Christ.
Otherwise we’re just taking the kingdom by force. This is the way we always work, and
now we have a new way of talking. No, the kingdom of God is not a new way of talking;
it’s a whole new way of being. And that’s what Jesus is talking about: “Heed carefully
what you hear!”
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Rev. Paul A. Hottinger
Unpleaseable People! Second Week in Advent
7:00 a.m. Is 48:17-19; Mt 11:16-19

Friday, December 10, 1999
(Unplease)

Today Jesus continues his non-flattering remarks about the people of his time, and I
believe they were not too different from the people of today.
“We piped you a tune but you did not dance! We sang you a dirge but you did not
wail!”
It seems that people are very difficult to please. The Book of Qoheleth said, “There is
a time for everything, a time for rejoicing and a time for sorrow.” But very often people
do not want to respond to what is appropriate or what is needed but rather to what they
feel like, what moves them personally. They take life very subjectively; thus, it’s time to
dance but they don’t, or it’s time to wail but they don’t, because they really want life to
suit them and they believe that’s the way things should be: that other people, that God,
that life itself should be modified to suit them--and they see nothing wrong with this!
They complain and complain and complain because nothing is ever right.
Well, of course nothing will ever be right because their whole orientation to life is
wrong. It is we who have to adapt to life. It is we who have to find the will of God.
Prayer is not a matter of convincing God to do what we want God to do; it’s a matter of
preparing ourselves to do what God wants us to do. It’s a matter of learning. We are the
ones who are to learn. Jesus always talked about discipleship; he told his early, young
Church to go forth and make disciples of all nations. We’ll never be able to please God,
we’ll never find the purpose and reason for our lives unless we become learners! The
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people he was dealing with in his time, just like people today, were not willing to learn.
They were rather content to judge.
John the Baptist came and Jesus Himself testified: “There was no greater man ever
born of woman than this man.” He was a great prophet and a magnet. He drew
multitudes and yet still many, perhaps most, rejected him. “Oh, his message is too tough.
Oh, he is too heartless. Oh, his message is over our head.” Now Jesus comes fulfilling,
of course, the prophecy of Isaiah: “A bruised reed he does not break; a smoldering wick
he does not quench.” He comes with gentleness. He comes with compassion. He
embraces the out-casts. He sups with those who are outside the law. He invites to table
everyone regardless of their status: women and men, stewards of the law and tax
collectors, prostitutes and virgins. All of them are welcome at his table. But those
judgmental people, they don’t approve of this either: “He’s a glutton! He’s a drunkard!
He loves tax collectors and those outside the law!” Now as long as people remain in this
state of believing that they have the right to sit in judgment of others, frankly, they’re
lost. Time will prove where wisdom lies.
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Rev. Paul A. Hottinger
Advent: A Time of Reconciliation Third Sunday of Advent December 12, 1999
7:00 a.m. Is 61:1-2, 10-11; 1 Thes 5:16-24; Jn 1:6-8, 19-28
(Reconcil)

“Do not quench the Spirit. Do not despise prophetic utterances. Test everything;
retain the good. Refrain from every kind of evil.”
Advent has always been considered a time of preparation, but from the Church’s
viewpoint not merely for a celebration of Christmas, but rather for the coming of God in
a deeper and a wider sense into ourselves and into our world. This requires that we have
reconciliation between ourselves and God and among ourselves, that we have
reconciliation as a community and we live in a sense of peace and forgiveness with a
fresh orientation to God’s will and kingdom as opposed to our own will and purpose in
the world. In order to prepare ourselves, then, for reconciliation we need to deal with the
issue of temptation. St. Paul says, “Refrain from every kind of evil.”
Traditionally temptations have been categorized in three different ways: first of all the
world--by “world” is meant everything that is outside of myself: money, for example,
fame, power, friends even. In themselves these are all good things. And what we have to
see is that temptation is really not something calling us to do something evil really, not
per se. St. Thomas Aquinas says that no one--no one--ever chooses evil for the sake of
evil--no one chooses evil for the sake of evil! What sin is, is choosing a lesser good-always--in every case. It’s a good which is, in contrast to the will of God, less than best
for us. It’s something that pales when we compare it to the will of God for our total life
and salvation and the total life and salvation of the entire world. And so as we look at the
goods of the world, we say they are good; but if they become central, if they are what we
live for, then our lives become warped. That is one way of understanding sin. Sin can
be thought of as a warp in our orientation. The Greek word for sin in the New
Testament is “hamartia,” which means missing the mark. And if our lives are warped, we
will miss the mark, the goal, that God has in mind for us.
The second category is the flesh. People think “flesh” refers primarily to sex or
sexuality. It does not. Flesh refers to human nature in all it’s weaknesses, and of
course sex would be one of them. But primarily flesh refers to egoism, to selfcenteredness, to self-love, which is the desire to please ourselves, to attain pleasure,
comfort, ease. Christ warns that the wide and easy road leads to ruin, while the road that
leads to life is winding and narrow. We have to be very clear; if we want to have a
worthwhile life, it involves suffering. It involves a certain amount of hardship. It
involves a certain amount of sacrifice. Without it our lives go to ruin.
Now both the Old and the New Testaments accept self-love as a basic fact of life. It
does not condemn it in itself. It’s necessary. But even in the Book of Leviticus, chapter
19, quoted by Christ, it says, “Love your neighbor as yourself.” So we have to love
ourselves--yes. We have to care for ourselves--true. But the law says, “Love your
neighbor as much!” Now when our self-love, when our self-centeredness or
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selfishness, overcomes or overshadows the love of neighbor, we have another
example of sin. Our emotional life is warped and we’re missing the mark.
The third category of temptation has to do with the devil, who is least understood.
Christians often have a picture of the devil as some sort of half-man half-animal with a
tail and horns. This has nothing to do with the biblical idea of the devil. This is “Pan,” a
figure in Greek folklore and mythology. The biblical idea of the devil or Satan is a fallen
angel. It cannot be pictured--pure spirit, a fallen angel--but still an angel! So those who
follow the devil are following an angel! But it’s a very dangerous business because as
Jesus said, “The devil is the father of lies.” So it’s an angel who deceives, misleads. And
that’s why St. Paul here says, “Test everything. Take nothing for granted; don’t
presume.” The devil’s work is to deceive or misguide the conscientious, the elect, the
spiritual, the well-meaning, the religious, the devout. The devil is not concerned about
the low-life of this world, those who are infatuated with the world and worldly pleasures
and concerns--no need to bother with them--or those people who are dominated by their
own selfishness--no need to worry about them either! It’s those who want to be
righteous who are the target for the devil.
And in our twentieth century we have a whole stream of false messiahs who have lied
to people. St. John the Baptist, in today’s gospel, says, “No, I am not he. I am not the
Christ. I am not the Messiah. I am not Elijah. I am not the Prophet.” But there are
many who promote the opposite. And we can see them: in their own ways each a fanatic,
each a scoundrel, a wolf in shepherd’s clothing, a wolf in a uniform! And no matter how
brutal, cynical, evil, these men have been, they have been followed by millions of people.
And that says a great deal about the nature of our human race and its capacity to be
deceived and to follow what is false.
So what is a response of faith to temptation, to the world, to the flesh, and to the
devil? St. Paul says very clearly, “Rejoice always, pray without ceasing.” We have to be
very clear that the world and the flesh have been redeemed by Christ. They are not evil
in themselves, although they can be misused. The devil has been defeated, although
deception and misunderstanding are still rampant, partly because the Church has not
really effectively proclaimed the truth. And we are all the Church. Pope Paul VI said,
“The Church exists only to evangelize,” which means to spread and to share the good
news of Christ. We can see that the very life of the world depends upon the effective
evangelizing of the world. Without it, it will destroy itself.
Now in the history of the Church there are two different but complimentary forms or
strategies of evangelization. One we could call “countercultural,” which refers to taking
a stand against evils as we find them in our world and in our society. Sometimes this is
useful, sometimes effective--sometimes not. Another strategy that has been, you might
say, our Catholic Church’s strategy for the most part is “incarnational,” becoming part of
the world in one sense--in the world, but not of the world--entering into the life of human
society as leaven enters into the life of dough causing it to breathe and rise in a
mysterious way. Now no one can say what is the better strategy or what is another
strategy or what
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is the proper strategy for you, but we can say--and must say--that every believer must
have a strategy for spreading the good news of Christ and bringing the joy of God
into the world. And if we don’t have a strategy, then we should be able to recognize our
lack of responsibility. Sometimes in the confessional people say to me, “You know,
Father, I really don’t sin anymore. I’m too old.” That is a peculiar idea of sin; you
should be able to realize it is very inadequate! Sin involves the good we don’t do. And
there’s a lot of good that has been left undone in our world, and that is partly our
responsibility.
So as we contemplate the coming of Christ at the end of time, and as we prepare to
celebrate the birth of Christ at Bethlehem, we need to consider our need for
reconciliation to Christ’s mission, forgiveness for our failure to be perhaps a better
example or a better voice crying out. This Thursday evening our parish will celebrate a
communal reconciliation, and you’re all invited! I’d like to share with you in conclusion
St. Paul’s blessing to the Church in Thessalonica: “May the God of peace make you
perfectly holy, and may you entirely, spirit, soul, and body be preserved blameless for the
coming of our Lord Jesus Christ.”
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Rev. Paul A. Hottinger
By What Authority?
Third Week in Advent
Monday, December 13, 1999
8:30 a.m. Nm 24:2-7, 15-17; Mt 21:23-27
(St. Lucy)
(Authorit)

The question of the Pharisees today is a question that occurs to, I would say, most
truly religious people. People who want to follow God are inundated with conflicting
claims from various traditions and authorities. And the question is well, which of these
are really from God and which of them are merely human? Another way of putting this
in regard to anyone in particular: “Where did he get this authority?” And I think St.
Ignatius of Loyola has a very interesting comment on that. And he says that actually we
can’t know where something comes from. And he says that for a good reason because he
was very well aware of the fact that the angel of darkness can appear to be an angel of
light, and that the angel of darkness is still an angel and therefore a messenger. And from
an ordinary human point of view how can most people tell the difference?
So Ignatius says, “Well, I’ll tell you how to tell the difference. Look where
everything is heading. What is the result? What is the fruit?” And Jesus indicated that
when he said, “By their fruits you shall know them.” So then we have to have a clear
idea of what the fruits are that God would expect, or what the fruits are that God would
be planting or nurturing among people. So, for example, if you wanted to think about the
Holy Spirit and the gifts of the Holy Spirit, well, then you have something to go on. St.
Paul mentions charity, joy, peace, patience, kindness, goodness, mildness, fear of the
Lord. Okay, those are some fruits to think about. Now anything leading to that must be
from the Lord. If they really lead to that, it’s from the Lord.
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It could come in different packages. The Letter to the Hebrews says, “God spoke in
various and fragmentary ways in ancient times.” So various cultures could have little
particles of truth, and we need to be open to this. And we’re trying to dialogue with
people of all types so that we can share truth. But, on the other hand, if things lead away
from the fruit of the Spirit, then we have a clear indication they cannot really be from the
Lord.
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Rev. Paul A. Hottinger
Seek and Follow God’s Plan for Us Third Week in Advent Thursday, December 16,
1999 7:00 a.m. Is 54:1-10; Lk 7:24-30
(GodsPlan)

“The Pharisees and lawyers, on the other hand, by failing to receive his baptism
defeated God’s plan in their regard.”
This is a very interesting remark made by Luke in this gospel reading today. It is a
parallel to the gospel reading we read last week from Matthew where Jesus makes the
same comment, “I assure you no man born of woman is greater than John. Yet the least
born into the kingdom of God is greater than he.” Now the reason the Pharisees defeated
God’s plan in their regard is not simply that they failed to receive what we call the
sacrament of Baptism, because John was not administering that sacrament. The baptism
of John was considered by the early Church as simply, you might say, a symbolic action
but not of Christ, a symbolic action making ready for Christ, symbolizing if you will,
one’s willingness to change one’s life.
Now we have this very important image of the Pharisee and the lawyer found in our
Scripture, not because it’s of great historical interest, but because there is the Pharisee
and the lawyer in each of us, that part of us that wants to please God on our own terms,
that part of us that wants to shine in the eyes of other people, and therefore be respected
and admired for who we are or what we do. The Pharisees were--and I stress this--very
good men, good in every human way of measuring goodness; but in fact they were too
good!
There is a way we can try too hard at our own schemes and our own plans. And that
is what is presented here: the Pharisees, good men as they were, almost too good, too
scrupulous, following every jot and tittle of the law, ever refining the very idea of law--
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but
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missing God’s plan for them because they were so caught up in their own plans. And
there is a side of this, as I had mentioned before, in every person, in every institution,
dedicated to the service of God. Another way of putting this is that our good intentions
are not immediately equivalent to effective obedience. What God asks us to do we have
to discover in the first place.
Now the baptism of John was a very simple thing, as are all the sacramental signs of
the Church; they’re all simple things. Of themselves and in themselves they have no
merit or power. The power comes from the invitation of God behind it, and their
effectiveness depends upon our willingness to accept that invitation and to enter into
dialogue. That means a relationship with God in which we are listening and responding-not simply doing our own thing however good that may be, however heroic, or however
virtuous--but listening to God and responding to what God asks. In this way we will
avoid defeating God’s plan for us.
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Rev. Paul A. Hottinger
Some Dreams May be Messages Third Week in Advent
1999 8:00 a.m. Jer 23:5-8; Mt 1:18-24

Saturday, December 18,
(DreaMess)

Today the evangelist Matthew tells us that the angel of the Lord appeared to Joseph in
a dream.
Now it is the temptation of many believers to imagine that the stories in the Bible are
unique, totally, absolutely, that they are true for a chosen few in the past but they are not
really models for our own experience; but that is not correct. The gospels are written so
that we understand the ways in which God works; that’s the whole point of both
Testaments Old and New. They are all ways in which God works, and we need to sift
among them, various stories that we hear, and find those that apply to ourselves. That’s
our keys to unlock the mystery of our own personal lives.
Now this gospel today opens up the issue of dreams. There are some people who
believe that all dreams have messages, and I would imagine this not to be true. I don’t
think every dream a person could have is a message; however, it does not mean that some
dreams are not messages. Some dreams are. Sometimes God touches people while
they’re asleep, and that’s probably because when they are awake they’re too distracted.
So it would be good for us to keep this in mind that sometimes God addresses us in our
sleep, that sometimes when we have a dream, especially when it’s quite remarkable,
memorable, vivid, when it hangs together in a very intelligent way, that may well be an
angel of the Lord--since we all have an angel of the Lord assigned to us, a guardian
angel. And that guardian angel may well use our sleeping moments to instruct us, to
guide us, to guard us, to move us. So this thought should be in our minds as a possibility.
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Now some years ago I was enrolled in school, taking various courses, and some of the
professors seemed to think that all dreams were messages of some kind; and they went to
great lengths to try to make sense out of them--just any old dream at all! Well, I think
that is probably a waste of time. Nonetheless, we need to keep in mind that when we
have a dream that has sense to it, meaning to it, that meaning had to come from
somewhere. If we are wise and we are prayerful and we are expectant believers, then we
should be ready to receive from the angel of the Lord whatever message he wishes to
give us.
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Rev. Paul A. Hottinger
Dwelling Place for God Fourth Sunday of Advent/B December 19, 1999 12:00 p.m.
2 Sm 7:1-5, 8-11, 16; Rom 16:25-27; Lk 1:26-38
(DwellGod)

“Here I am living in a house of cedar, while the ark of God dwells in a tent!”
This story from the Second Book of Samuel reminds me of a story about John D.
Rockefeller. In the early part of this century, John Rockefeller donated one million
dollars toward the building of a home for the Episcopal bishop of New York. He was a
Baptist. So people went to him and said, “Mr. Rockefeller, why did you donate a million
dollars to the Episcopal bishop of New York?” And he said, “Well, I don’t see any
reason why a bishop can’t live like the rest of us!”
Well, this is what David was thinking. He had become very wealthy, powerful. He
established an empire, and he lived in a great palace. And to an extent his conscience
was bothering him because the ark of the Lord “dwells in a tent.” And it seems to be a
human experience that when people are doing well, they want to embellish the houses of
prayer, places of worship they attend.
But this brings up a very great question for us and all people of the biblical tradition:
What does it mean for God to dwell? First of all, even the Old Testament makes it very
clear that God is spirit and therefore God’s presence is, on the one hand, everywhere, all
present, on the other hand, nowhere, because not of a physical nature; therefore he
doesn’t have locality. And this set our forefathers and foremothers apart from all the
cultures of the near east that believed in local gods. Sumerians had Sumerian gods.
Babylonians had Babylonian gods. Egyptians had Egyptian gods. But the Hebrews did
not have a Hebrew god! The God of the Hebrews was really the God of the heavens, not
of any one locality and not of any place on earth and not part of nature. And this was a
very important affirmation of faith. God is pictured, if you will, dwelling in the sky
because the sky is an inclusive, universal, seemingly infinite abode signaling the nature
of God as truly all inclusive, universal, infinite. Perhaps God chose the Hebrews
precisely because they had a long history of being nomads. Nomads were used to
dwelling under the sky. Nomads were people without a great deal of power or wealth
like David. Nomads were people who could identify with the universal, all inclusive, and
infinite God.
But in the history of the people of God in the Old Testament we do see that they
experienced a very special, felt presence at certain times. For example, it is very clearly
recorded that during the experience of the exodus they felt God always with them guiding
them and guarding them, manifesting himself either in cloud or pillar of fire. Later
during the sojourn in the desert, the people of God experienced God’s presence hovering
over the tent meeting, and communicating in a very intimate way with Moses and others.
And prior to that, God had communicated very intimately with Abraham and later to
prophets. But always it was God’s initiative whenever God manifested himself or
showed himself or made himself present in a very powerful and felt way. At Sinai God
forbade the Hebrews
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to make any graven images. In other words it’s not up to human beings to decide what
God is like; it is up to God to decide what God is like.
And today in the reading from Second Samuel, God takes offense at the idea that
David should build him a house. He sends the prophet Nathan with this message: “Tell
David, ‘Thus says the Lord: Should you build me a house to dwell in?’” Who is the
benefactor? Who is the beneficiary? In our peculiar way of thinking we can actually try
to make God our beneficiary. This is clearly enforced in the text.
Now throughout Scripture we see that God is revealing himself, choosing to reveal
himself, as deeply involved in the affairs of human beings and, in fact, even sociable,
wanting to be with human beings. However for the most part, the human race remains
oblivious to God’s attentions, to God’s companionship, to God’s intentions.
Now the involvement of God with the human race reaches its deepest penetration in
the incarnation of the Word of God. In the Fourth Gospel the actual words used say that
“God pitched his tent among us--pitched his tent among us!” This is the deepest
penetration of divine involvement, concern and sociability in the affairs of human beings.
Now God’s choice of habitation among human beings in the incarnation follows the
pattern already revealed. It was nomads, it was shepherds, those not tied down to places
and things, who were the first to notice and to respond to the coming of God in the flesh.
We can also see throughout the ministry of Jesus he constantly offends--he constantly
offends--the religious sensibilities of his own people and their sense of the sacred by
extending power, the mercy, the care of God, to those who live outside of the box.
Now we call the Church the “house of God,” and it is, if we mean the people. This
building is not really a house of God; this building is a house of prayer. We, the people,
are the house of God, God’s chosen place of habitation, and that includes the symbolic
actions by which the Church expresses its belief in God’s continuing work among us.
These actions, of course, form the sacramental life of the Church, the zenith of which we
will share in a few moments, the Eucharistic sacrifice.
Now the question is do we use these sacramental signs inclusively as all the signs
throughout the history of Scripture have been intended to be used, that means as signs of
God’s ever expanding involvement in the human situation, God’s never dying
commitment to stay with us, to accompany us and all people in all the events which meet
us on the journey of life? Or, on the other hand, are we not tempted to use our
sacramental signs exclusively, as a sort of, you might say, special preserve or oasis, a
sacred space apart from the world where we can be with God for a moment? And this
brings us to the real question: Should God live like the rest of us or does he have other
plans?
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Rev. Paul A. Hottinger
Do Not Fear Fourth Week in Advent
Is 7:10-14; Lk 1:26-38

Monday, December 20, 1999 7:00 a.m.
(DontFear)

“She was deeply troubled by his words, and wondered what his greeting meant.”
Recently at one of our staff meetings John Hazard quoted a biographer of a famous
Churchman. The biographer said of this famous Churchman, “He was not assailed by the
doubts that troubled the saints.” This was not meant as flattery: “He was not assailed by
the doubts that troubled the saints.” Starting with Mary, the saints have all been troubled
because the saints are those people who have allowed themselves to become close to God
who is utter mystery and who really does not explain to anyone, including the Blessed
Mother, exactly what is happening, but simply invites cooperation and trust and
obedience to his preeminent, providential care.
The angel’s message was essentially, “Do not fear, Mary. Do not fear.” Jesus later
would say, “Fear is useless,” although it is a fundamental component to human life. And
even his statement that it’s useless is parabolic; of course it’s not totally useless. We try
to inculcate in children fear of fast cars, hot stoves, and other dangers. But as a way of
responding to life it is useless; and therefore the angel said to Mary, “Do not fear.” “But
how can this be?” “Do not fear.” So Mary’s soul was very troubled, but her being
troubled did not prevent her from responding.
And this is why she is such a very important model for us. If we really expect our
lives to be clear to us, their meaning, their purpose, their significance, we are simply
being deluded. Mary’s life was not clear to her; ours is not clear to us. If we are really
aspiring

Do Not Fear

to be saints, we will also be troubled, and we will wonder. And that is part of seeking the
mystery who is God.
But along the way we do not have to fear, for in response to God fear is useless, not
the fear that brings reverence, not the fear that does not want to offend, but the fear that
paralyzes, that deadens, that freezes the world. That fear is useless. Now we find that
fear all around us, how even the turning of the year has become a matter of great concern
to so many people, and people are making so many foolish provisions for events that will
never take place because they’ve never really heard the good news of Jesus Christ,
they’ve never taken into their own spirits and their own sense of well-being and are so
short-sighted and so identified with their own physical existence. This way of living is
indeed misery. This way of living is indeed depressing, and in that sense our world
definitely is full of misery and depression; but not to worry--God is really in charge and
with God nothing is impossible.
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Rev. Paul A. Hottinger
Doubt, Faith, Fear
Fourth Week in Advent Monday, December 20, 1999
Simbang Gabi 7:30 p.m. Is 7:10-14; Lk 1:26-38
(DoubtFea)

Good evening. I understand that these Masses used to be celebrated outdoors.
Today our gospel reading, the same as yesterday, really focuses on Mary and her
troubled heart. I quote, “She was deeply troubled by his words, and wondered what his
greeting meant.”
Speaking of a famous Churchman, a biographer said, “He was not troubled by the
doubts that assail the saints.” “He was not troubled by the doubts that assail the saints.”
This is a very unflattering comment of a prominent Church leader. I shall not name him.
But the Church only exists for one thing, and that is so that we can become saints. And if
we are Church people, Churchmen and Chruchwomen, who are not becoming saints,
there is something definitely wrong. But if we are becoming saints, then we will be
assailed by doubts. This is part of the condition of the creature being called into the
presence of the Creator and the creature who is called into common action with the
Creator. And Mary, although she was born without sin, nonetheless, was fully a creature
and was troubled by the greeting she received, which announced to her what she didn’t
quite understand, that she always was full of grace. The reason for this is we are not
often aware of the grace in our lives. The work of God’s grace works at a level deeply
beneath our ordinary awareness. And we too can be full of grace and not aware of it.
Secondly, Mary was being asked to do something for God that would be very difficult.
A woman in her era at that time who was thought to be pregnant outside of wedlock was
often stoned to death. So what God was asking her to do was to put her very life in peril,
and it was nothing less than that! Joseph, who was a just man and wanted to divorce her
quietly, was alerted by an angel in a dream to take Mary as his wife. And this too was a
great act of faith, of trust, on Joseph’s part--at some considerable risk in regard to his
own reputation and relations with others in the family.
Later Jesus would say, “I’ve not come for harmony but for division, to divide father
from son and mother from daughter and father-in-law from son-in-law, mother-in-law
from daughter-in-law.” Why? Why does Jesus want to divide up the family? Only for
one reason: to form a better family, a family based not on just flesh and blood, but rather
on obedience to God and faith. And this is the real nature of the Church. The Church is
a family which is essentially based on nothing but faith. But sometimes in our
experience what we call faith, what we call religion, what we call membership in the
Church, is really not based on faith at all. It’s really based on flesh and blood. It’s based
on family traditions. It’s based on culture. It’s based on sharing something in common
with other neighbors. But whereas faith can become something that is shared by a
family, shared by a neighborhood, shared by anybody--because everyone is invited to
faith--it is very wrong for us to think that just because we use names like “Christian,” for
example, that we are therefore Christian or Catholic or anything else.

Doubt, Faith, Fear

Now the Holy Spirit was promised to Mary. The Holy Spirit overshadowed her. Not
only did Mary receive this promise, but all of Jesus’ disciples were promised the Holy
Spirit. Of course only Mary really become physically pregnant with the Word of God,
and only Mary physically carried this Word of God within herself, within her body; but
every disciple--every disciple--also becomes, within the soul, within the spirit, pregnant
with the Word of God. And we carry about within ourselves as earthen vessels this
treasure which is God’s gift. And it would seem that very often we do not treasure this
gift or even recognize its presence.
The angel said to Mary, “Fear not.” Now fear is an important component to one’s
education. We teach children to fear traffic, hot stoves, and other dangers because we
want them protected--and rightly so. But Jesus said, “Fear is useless.” The Book of
Proverbs said, “Fear is the beginning of wisdom.” These are, of course, different kinds of
fear. There is cautionary fear that we teach the children to protect them from danger.
The fear which is the beginning of wisdom is a reverential fear, fear of offending our
Creator and disappointing the One who fashioned us. And that is exactly what will
happen if we never pay attention to who we are or what kind of person we are becoming.
That kind of fear is the beginning of wisdom.
But Jesus said, “Fear is useless,” the fear that people are always into, the fear which
paralyzes, the fear which freezes people, the fear of talking to others, the fear of being
rejected, the fear of being ridiculed, the fear of not being liked, the fear of not being
accepted. This is useless! The fear that something is going to happen--bad, the fear that
leads to panic--a shortage of food, a flood, a lack of electricity, no computers, no oil, no
fuel, no this, no that--that kind of fear is useless! It will not change anything. But mostly
what is useless is the fear of death. And it’s about this that the Letter to the Hebrews
said, “The devil kept the world in bondage by the fear of death.” And in a sense this fear
of death is one of the greatest forces in life--if we want to call it life, what the world calls
“life”--as people desperately try to survive at all costs to promote themselves at all costs,
to gain at all costs, regardless of the consequences, regardless of who suffers, regardless
of who is left behind, regardless of who is left out. This kind of fear will destroy, and
that’s why it is called “bondage.” It is a form of slavery.
And the angel said to Mary, “Do not fear.” If we are trying to become saints, we will
be troubled. We will wonder about all kinds of things. There will be things that are a
mystery to us; we won’t be able to understand them. If we are trying to be saints, we will
not be set apart and preserved from the kinds of hardships, sicknesses, and disasters that
everyone has a share in who lives on this planet. That is not what faith is about. Faith is
not a kind of security. Faith is not a protection. Faith is a trust in a God who will see us
through and accompany us on every step of our journey in life and it is saying yes to this
God, because this God has a plan for us that is greater than anything we can conceive.
Now I would ask the ushers to pass out the prayer. We can celebrate Christmas fifty
times, eighty times, ninety times in a lifetime, but none of this would mean a thing unless
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Christ becomes born in our own personal hearts, unless we ourselves become the inn that
opens our doors to Christ.
Now in a few moments I am going to invite you--but I don’t want you to do it just
because everyone else is doing it--I’m going to invite you to invite Jesus into your hearts
in a very personal way. And if you choose to do this, then I would ask you to stand.
Lord Jesus, you said, “I have come so that they may have life and have it abundantly.”
[John 10:10]
I desire to experience this abundant life. I invite you to be born in my heart; be my
King and Ruler all the days of my life. I am sinful and weak; I have harmed myself and
others. I have not always placed you or your kingdom first in my life. On my own I am
helpless; but through your birth, death and resurrection you have brought redemption to a
fallen world. Allow me to share in that redemption. Forgive my sins and remake me in
your own image. I accept you as truly God, the Savior of the world and my personal
Savior.
Come and stay with me. Be born again in my heart. Baptize me with fire [Matthew
3:11] and love. Root out from me everything displeasing to your goodness. Pour your
Spirit into my spirit and flood me with the fruit of your Spirit: charity, joy, peace,
patience, kindness, generosity, faithfulness, gentleness, and self-control.
Mother of the Word Incarnate, pray for me. Amen.

Doubt, Faith, Fear
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Rev. Paul A. Hottinger
Mary’s Plight, Our Possibilities Fourth Week in Advent Tuesday, December 21,
1999 7:00 a.m. Zep 3:14-18; Lk 1:39-45 (St. Peter Canisius)
(MaryPlig)

“Mary set out, proceeding in haste into the hill country to a town of Judah, where she
entered Zechariah’s house and greeted Elizabeth.”

Yesterday we heard the gospel reading in which Mary discovers God’s plan for her.
An angel tells her, “Do not be afraid”--but of course there was a lot to be afraid of! In
that society at that time if a woman had a child out of wedlock, she was liable to being
stoned. So when Mary accepted the invitation of the Lord to become the mother of the
holy offspring, she was also accepting a very dangerous mission and putting her own life
in jeopardy.

Now not only that, but even aside from the possible consequences in regard to the law,
there was also the cultural issue of shame which never completely detached from Mary or
from Jesus, a point which the Pharisees later made rather evident when they said, “We
are no illegitimate breed.” So Jesus’ reputation from the very beginning is colored by the
whole manner of his arising in this world. And Mary, of course, must share the burden of
this shame. And at this point now she does something that would be quite untypical. She
proceeds in haste, apparently by herself, into the hill country of Judah. Well, of course
that’s quite a ways away. Galilee is north near Lebanon; Judah is south. Jerusalem is in
Judah. It’s a long trip for a young girl by herself, but this is apparently what she did.

Well, why did she do it? Well, of course, when it comes to shame, there is a certain
amount of shame in being barren; and Elizabeth her kinswoman was barren. And again,
according to the peculiar ways in which the people of this time thought, if a woman was
barren, it was because God refused to give her children because somehow she wasn’t
worthy, since they imagined God to be actually pulling strings and making everything
happen that happened in the world. This, of course, is an idea that the prophets tried to

Mary’s Plight, Our Possibilities

move them away from, but most people failed to comprehend. Jesus later will also insist
that this is quite false in many of his teachings; but nonetheless, that’s the way people
thought. So Mary proceeds in haste to that one place where she knows she will find
compassion and understanding and solidarity and sympathy: another woman living many
years under a shadow among her neighbors, among her kin, a shadow that somehow there
was something wrong with her, something wrong with her life, something unpleasant in
the sight of God. And when Mary arrives at Elizabeth’s house, she realizes the Holy
Spirit has already been there preparing for this moment of comfort.

Now we all need to take a lesson from this. Everyone has a different mission, but
everyone has a mission. That mission may require us to lose friends and to be poorly
thought of or even be disowned by family. It is a small price to pay for the glory of
participating in the work of God. The great shame, really, that believers create for
themselves is their preference for family and friends and admirers over doing the will of
God. That’s what is truly shameful, although the world will never find it so.

Mary goes in haste to the hill country to find the Holy Spirit blessing her through her
kinswoman Elizabeth. “Blest are you among women and blest is the fruit of your
womb.” Presumably Elizabeth was given these words by the Holy Spirit. Now in a
similar way, we might be surprised first of all to be led by the Spirit, and second of all to
be given a blessing through someone else; but if we follow the angel’s message and we
are not afraid and if we proceed in haste to do what we need to do and if we open our
ears, we will be quite surprised to find out that we too are blessed and we too are in the
presence of the Holy Spirit.
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Rev. Paul A. Hottinger
Funeral Dorothy Brennan Called to be a Disciple Wednesday, December 22, 1999
Wis 4:7-14; 2 Cor 5:1, 6-10; Lk 7:11-17
(CallDisc)

As we extend condolences to one another, especially to relatives, children, and
grandchildren, it is worthy for us to honor the passing of Dorothy by reflecting on what
made her life so very special. Dorothy was not simply a human person who invented a
way of living, but rather she was truly a disciple of Jesus. When we brought her body
into this church, I sprinkled it with the holy water that recalls the sacrament of Baptism
which is our initiation into Christ.
Now there are some who are initiated into Christ who allow that initiation to wither,
who do not really live out the potential that God places there as a seed. There are others
who deliberately choose to grow in the Spirit of holiness that is imparted on that day.
And it is they who really are salt of the earth. They preserve our planet against total selfdestruction because it is they who are really leading the way by example to what Jesus
called the “kingdom of God.” They are showing us what Jesus himself showed us, that if
we really want to reign, we have to put others first. He who wants to be first must serve
the needs of all because it is the very nature of God to be love; it is the very nature of
God to serve. And Jesus did not come to be served but to serve; and therefore all of his
true disciples are men and women of service, of love and caring. And this is the salt of
the earth; this is what preserves the earth from the self-destruction that has been
unleashed by sin, by egoism, by selfishness.
So every day that we see the life of a disciple we are hearing the gospel acted out.
And as Dorothy has done that to us and for us, we need to honor her memory by taking a

Called to be a Disciple

lesson inward. There’s no one here today who cannot echo the word of God in his or her
life the way Dorothy did--of course, not exactly the way she did it but in their own way.
Each of us can be a disciple of Christ. Each of us is called to be a disciple of Christ;
therefore, each of us is called to be the salt of the earth. Each of us is called to be the
light of the world. That’s what Jesus called his disciples: “the light of the world.” As we
look into the affairs of human beings, the affairs of politics, economics, the relationships
among nations, among races, among groups, we can see a lot to be concerned about.
There is a lot of unrest; there is a lot of disease. There is a lot of trouble, but not without
a remedy--“for God so loved the world that he sent his only beloved Son that we may all
have life.”
And we know that Dorothy has life because she believed and she accepted the gift
given to her freely in Baptism, and she ran with it. She made it the very essence of her
life, and she blessed everyone with it. So as we come now to lay her to rest, we grieve
yes, but not like those without hope. And not only do we have hope, but we need also to
have deep gratitude for her gift of herself, as it is the image and the likeness of the gift of
Christ Himself. This is what we are all called to be; this is what we are all called to do.
And we are all blessed by having known Dorothy.
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Rev. Paul A. Hottinger
Funeral
Vytautas Shurn
We Come from God and Return Thursday,
December 23, 1999 Job 19:1, 23-27; Rom 6:3-9; Lk 12:35-40 (ComeRetu)

These are the last days of Advent. And Advent is a time in which the Church reminds
itself that the earth, that the world, was created only for a time, and that our existence
here on earth is temporary, that at some point, although we know not when, the Son of
Man will return. And it’s perfectly appropriate for us to associate the end of all things
with our own personal death. In a sense we anticipate in our own short and rather
insignificant lives the entire life of the world, of creation. Like creation we proceed from
the mouth of God. We are each of us a word of God. Often we are caught up in our own
personal affairs and the affairs of our families and even we imagine ourselves to be
nothing else than the sum total of what we’ve inherited and what we’ve made of
ourselves. But this is not true.

Scripture affirms that before any of us were even begotten through the love of our
parents, God knew us. We had an identity in God, in God’s mind. This is affirmed in the
lives of Jeremiah and Isaiah, through them for all of us. Today in the reading for the day
is the naming of John the Baptizer. And in the naming of John the Baptizer the family
broke with all tradition and gave him a name unlike anything in their family tradition, in
the family history. This was to mark his uniqueness. This was to honor the fact that God
chose him for a very unique and special task. But again, this is really true of all of us
although perhaps not in as prominent a way. At our Baptism we are each named. And
this reflects or ought to reflect not simply the custom of the family or what is tasteful at
the time, but it should reflect the fact that we know in faith that God has a name for us,
and God has called us to a life and to a mission that gives purpose to our existence and
meaning to everything that we undergo in life.

Now, of course, that mission and purpose is shrouded in mystery--and it should be!
Part of our duties as believers is to search. Jesus said, “Seek, you shall find. Ask, you
shall receive. Knock, the door shall be opened.” These are works of faith. These are

We Come from God and Return

ways we follow through on the baptismal promises made by us or for us at the beginning
of our life in Christ. When the body of Vytautas was brought into the church I blessed it
with the holy water that recalls that great sacrament of Baptism. This is the font of life
through which we are reborn into the eternal life of God. This is the bath of regeneration
that gives us membership in the saints. This is the bath by which we really become a true
sister or brother to Christ who is the eternal one, who exists from the beginning, who
always has been and still is with God and is God. His destiny becomes our destiny in the
order of invitation and hope. It is now for us to live it out each day.

And none of us shall know the moment of our parting from this earth. Therefore we
need to make haste bearing fruit for God so that when he knocks we can open without
delay, that we will be wide awake when he returns, that we will have been about the
business of being a child of God and making ready the way of the Lord in the world: in
ourselves first, and then in others too by our courageous willingness to share the gift we
have received. And Jesus said, “What you have received as a gift, give as a gift.” And
this a true believer always does. So we are like men awaiting our master’s return. How
long it shall be for each of us we do not know, so therefore it is important that we do stay
awake and be prepared and share the gift of faith we have received.
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Rev. Paul A. Hottinger
What’s in a Name? Fourth Week in Advent Thursday, December 23, 1999 7:00
a.m. Mal 3:1-4, 23-24; Lk 1:57-66
(St. John Kanty)
(WhatName)

“His name is John.”

To us this is not too remarkable that the parents decided to name a child with a
different name. We’re full of different names--crazy names even. Names that don’t
sound like names are all very popular today. But during this particular period of time it
was unheard of because every child was named after another member of the family.

We can see the evangelist makes a great point that at the very beginning of the life of
John the Baptizer there was a break with this very long-standing tradition. Why?
Because John the Baptizer is no Zechariah! John the Baptizer is not going to be just
another member of his family! Jesus says of John, “No man born of woman is greater.”

Now as we think about this whole process of giving birth, naming children, we need
to actually consider what it is we’re doing. Today, of course, it isn’t passing on tradition;
it seems to be the cultural pattern is novelty, finding some name that sounds different or
finding some name that is popular and suitable. But actually naming a child has a
significance that we have tended to lose. It is so significant that the Church places it as
one of the rites of Baptism. The priest or deacon before baptizing a child asks the
parents, “What do you name this child?”

Now there has been a tradition in the Church of naming children after saints, which is
a nice idea except of course, as one professor pointed out in the seminary, there has
always got to be a first one! So new names are not bad; and that’s what this is all about.
It’s about a new name and a new role and a sense of individuality, to recognize that
children are not really born to just carry on a tradition. They are born for a specific
mission in the mind of God. And really the name that we give is secondary.

What’s in a Name?

The true identity of each of us is formed in the mind of God at our conception? No,
before our conception. Before our conception in the eternal mind of God each of us has
an identity, an essence, thus a specific purpose in the world that corresponds to the name
that we have in the mind of God, which incidentally has nothing to do with the names we
give our children such as John, Zechariah, Mary, or whatever. The name is the essence
that we have in the mind of God that antedates our parents even knowing each other
because it belongs to the realm of the eternal, the mind of God. This is a deep mystery:
how before time began we already were in the eternal mind of God! But this is what is
behind the naming of John the Baptist and the naming of each of us, a secondary name
that we shall call one another until we find out the true name that God has given us.

But that’s really what life is about: finding the name, discovering the pattern that God
has assigned to us, the way in which we fit into the plan of God, the purpose of God, how
we can carry out the mission for God because each of us is created for a mission. John
the Baptist had a very prominent one. Perhaps many of us have a hidden mission but
always, nonetheless, a mission. That is why even though the names we call each other
are to some degree our own invention, nonetheless, still they should be considered sacred
because for people of faith they are nothing more than a reflection of the name God has
already given. And that name is sacred. And that name gives us our identity.

As we reflect on the coming of Christ, perhaps we need to reflect on the need that our
young people have to find out who they really are.
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Rev. Paul A. Hottinger
Jesus is Gift—Are We?
Christmas Vigil Mass for Children
4:00 p.m. Is 9:2-4, 6-7; Ti 3:4-6; Lk 2:1-14

December 24, 1999
(GiftRWe)

I would like to take this occasion to wish everyone a very Merry Christmas. My
words are primarily directed for young believers, but of course everyone can listen.
When I was a boy I was very excited about Christmas. And I’m not sure exactly what
I was excited about; I think it was the mystery. And the mystery involved also opening
all kinds of gifts--which I didn’t know what they would be. And I think that gift giving
and gift receiving is a very important part of our celebration of Christmas. The reason for
this is something we can often forget. The reason is that God is the great gift giver. And
often we don’t think about God in this way. We don’t think of God as the one who gives
gifts. In fact, our Scriptures go out of their way to show us that God is almost crazy,
almost crazy, in his love for people and his desire to bless his beloved--that’s you and
me! And so much did God really love us and all human beings, that he sent himself in
the form of a baby. That is what our creed is: Jesus is “God from God, Light from Light,
true God from true God, one in Being with the Father,” that Jesus is really God and
God’s gift.
Now how many of you--let’s see, you were a baby one time; weren’t you? How long
ago? Nine years ago. Time flies; doesn’t it? Time flies. But when you were a baby-now do you remember much about it? Probably not, but you can watch this guy--right?
And you were probably pretty similar more or less. Mom, do you agree? Was he better
or worse? They’re the same--very diplomatic mother! How about you--do you
remember when you were a baby? You don’t remember a thing about it. Do you have a
younger sister or brother? Cousins? Anybody you can watch? So we can get an idea
what a baby is like. A baby is pretty helpless. Right? Pretty helpless!
Now isn’t this an incredible thing that God actually became helpless? That’s what we
believe. God became helpless in order to be part of our lives. Do you know why? Do
you have any ideas? Do you have an idea? Okay. Do you have an idea why? No,
probably not. Bob, any ideas? Well, so we can have a beautiful life; but also because
even though we grow up, in a certain way we always remain helpless! There is a way in
which no matter how old we get, we are helpless; and God joins us in our helplessness to
bring us help, to bring us power, to bring us grace, to bring us strength, to bring us a new
way of living.
Now Jesus grew up pretty quick--just like you did. How old are you? Thirteen years
old. You don’t remember too much about your distant past--do you? It was wonderful.
Now as Jesus grew up, when he became thirteen years old, he became fourteen years old,
he became nine years old, he did all the things that you all do, all the normal, natural
things. And as he grew up he had to constantly make a decision that he was going to be
true to who he was. That was not automatic, and it didn’t come easy for him because
God sent him for what purpose? What was Jesus sent for? I already said it--he was to be
a gift. Wasn’t he? Didn’t I say that? He was to be a gift. And everyday Jesus had to

Jesus is Gift--Are We?

decide yes, I will be a gift! Do you think that was easy? It wasn’t. It was not easy.
Everyday he decided to be a gift.
Now I do hope that most of you have a nice little gift to give to members of your
family, but that’s secondary. The most important gift--the most important kind of gift
you give to anybody is yourself! And that’s really the gift that Jesus expects, that you
give yourself. That’s what God did giving us himself. And we can do no better than to
do what God does and give ourselves to each other. And there are many ways in which
you can live this out. We are a gift to one another when we think about others and put
others first; we are making a gift of ourselves. You don’t have to do this. You don’t
have to do this! Jesus really didn’t have to either. He chose to! Every day he chose to
give himself to others.
So it’s important that we think about this every day. Are we going to really be that
gift? You can be. It would be impossible if it were not for the grace of God and the
grace has been given in Christ. And we’re invited to live in Christ. And you can. That’s
what it means to live in faith. We live not in our own power, not in our own self, not in
our own desire, but we live in God; and we have in God the power to love others. And
it’s not easy. It’s not easy to be vulnerable. It’s not easy to be at risk. But the good
news of Christ is that no matter what, God had victory over everything! So Jesus
endured a lot, took lot of pain in life, a lot of suffering, but then now he reigns with God.
And then he promised to all of us we shall also, if we give ourselves to God as gift, if we
give ourselves to others, we will reign with God forever!
So in a very special way then this is a day when you can make a decision to give
yourselves to God, and to really make yourself a true brother or sister to Christ in the way
you choose to live. And if you are ready to do that right now, I invite you to take this
yellow sheet that we passed out. This is a prayer of invitation. This is an invitation to
Jesus. And if you don’t all have one, you can share. Now you don’t have to pray this.
You’re only supposed to pray this if you want to. If you decide right now that you want
to be a brother or sister to Jesus, then this prayer is for you. So I’ll read it and I ask you,
if you want to, to join with me.
Lord Jesus, you said, “I have come so that they may have life and have it abundantly.” [John
10:10]
I desire to experience this abundant life. I invite you to be born in my heart; be my King and
Ruler all the days of my life. I am sinful and weak; I have harmed myself and others. I have not
always placed you or your kingdom first in my life. On my own I am helpless; but through your
birth, death and resurrection you have brought redemption to a fallen world. Allow me to share
in that redemption. Forgive my sins and remake me in your own image. I accept you as truly
God, the Savior of the world and my personal Savior.
Come and stay with me. Be born again in my heart. Baptize me with fire [Matthew 3:11] and
love. Root out from me everything displeasing to your goodness. Pour your Spirit into my spirit
and flood me with the fruit of your Spirit: charity, joy, peace, patience, kindness, generosity,
faithfulness, gentleness, and self-control.
Mother of the Word Incarnate, pray for me. Amen.
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Jesus is Gift--Are We?

Rev. Paul A. Hottinger
God’s Gift of Himself
Christmas Midnight Mass December 24-25, 1999 11:00 p.m.
Is 9:1-6; Ti 2:11-14; Lk 2:1-14
(Giftself)

It is said that Christmas belongs to children, and in a profound sense this is true. But
within each of us however old we are there is also a child, or should be; the potential that
we were born with has not been completely actualized or used up. And we can be stirred
and touched by this story. And what if we were able to look at life through the eyes of a
child without losing the knowledge and the experience we have gained through life.
Something quite extraordinary could happen. And this is why Jesus said, “Unless you
become like a little child, you shall not enter the kingdom of God,” because the kingdom
of God is something very extraordinary; and yet it is the very purpose for our being here-to be invited into and to become part of the kingdom of God.
Now in the Book of Genesis, in the story of the creation, it says that God created
human beings in his own image and likeness. Well, what could this mean? What, really,
is God like? We surely cannot tell that by looking at ourselves and then assuming that
God is like us. That is the way of myth. The Greeks, for example, had a pantheon of
gods and goddesses who were basically like us: mostly self-centered, petulant, arbitrary,
definite models for a “me first” society! But the Christ Child presents to us a very
different idea of what God is like and, therefore, a very different idea of how to live. And
this is what is at stake: how we shall live!
In this story of the birth of the Christ Child and in the New Testament, God is
presented and revealed primarily as gift and Giver--a gift that is indeed even vulnerable
and needy as indeed every infant is vulnerable and needy. Later on when Jesus grows up
he will teach: “Whatever you have received as a gift, give as a gift.” We are never more
like God than when we are giving ourselves away. This is the defined action of God in
the incarnation: God gives himself away by becoming one of us. He does not give part of
himself, nor does he send someone else like himself, but he gives his very self away--and
this is what we believe! It is why we call Christ: “God from God, Light from Light, true
God from true God, begotten not made, one in Being with the Father.” This is the gift:
God’s very own self!

God’s Gift of Himself

At the heart of the gift, at the heart of the action of giving, is a willingness to suffer, a
willingness to be vulnerable, a willingness to risk, a willingness to endure rejection, a
willingness to endure hardship. Again, Jesus will teach later in life: “The road to life is
narrow and winding.” But he knew that to make something of oneself requires this type
of effort and this type of suffering and this type of willingness. On the other hand, “The
road that is easy and wide leads to ruin.” To desire comfort in life and one’s own way is
to desire one’s own destruction. And this is clearly Jesus’ teaching not only in words but
in the example of his life.
St. Paul understands the very idea of almighty power as the power to endure all things.
This almighty power is a power without force. It is the power that is manifested perfectly
in the cross. It is not the kind of power men and women ordinarily seek! The power of
God’s enduring love gives without limit because there really is no limit to what is good
because that is God. There is no limit to God. There is no limit to love because God is
love. There is no limit to life because God is eternal.
Now in our modern times we gravely misunderstand the power of ideas. We live in
such a society that ideas are thrown around; and people don’t realize how they influence
whole generations, whole nations, whole societies We are being presented with
conflicting views of what is true, what is worth living for. The first, we could say, view
of our predominant society is the view of “universal scarcity.” In this view we need to
acquire in order to be secure--and the more the better! In the view presented by Christ
there’s a different view, one of “universal abundance,” where the need is to give up what
is not necessary in order to have peace. The first view is based on a materialistic view of
life, the second on a spiritual one. The former is based on human nature as it is; the
second is based on human nature as it is in Christ. And we believe that Christ is truly
human as much as truly divine. It is not “superhuman” to be like Christ. It is truly
possible.
Now everyone who hears the Christmas story must decide what kind of world he or
she wants to live in, a world in search of security or a world in search of peace. Two
different philosophies, two very different strategies, two very different results! And we
choose them. It’s our world!
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Now if we want a world in search of peace, we must begin now, here, with ourselves!
The Christ Child and all the potential that the Christ Child represents, which is given to
us, must be accepted. The Christ Child must be born again in each of us. Unconditional
love has to become the primary motivation in our lives--nothing less! And this is not
natural as we have always understood nature, but it corresponds to the nature of the
Christ and the gift that is being given.
Now perhaps you have already made this decision to accept Christ into you lives, to
live by the power of unconditional love, to offer yourself to the Father in union with
Christ as we do sacramentally in the Eucharist we are about to share. But perhaps not,
perhaps as an adult you have never really decided; and perhaps tonight is the night you
will. That is your decision. No one can make it for you.
Now if you choose to invite Christ into your heart tonight, I would invite you to take
the yellow sheet given out as you entered church. The title of this prayer is “Miracle of
Christmas.” And if you choose to--don’t do this because the person next to you is doing
this! Do this only if you want to do this. I will lead you through the prayer.
Lord Jesus, you said, “I have come so that they may have life and have it abundantly.”
[John 10:10]
I desire to experience this abundant life. I invite you to be born in my heart; be my
King and Ruler all the days of my life. I am sinful and weak; I have harmed myself and
others. I have not always placed you or your kingdom first in my life. On my own I am
helpless; but through your birth, death and resurrection you have brought redemption to a
fallen world. Allow me to share in that redemption. Forgive my sins and remake me in
your own image. I accept you as truly God, the Savior of the world and my personal
Savior.
Come and stay with me. Be born again in my heart. Baptize me with fire [Matthew
3:11] and love. Root out from me everything displeasing to your goodness. Pour your
Spirit into my spirit and flood me with the fruit of your Spirit: charity, joy, peace,
patience, kindness, generosity, faithfulness, gentleness, and self-control.
Mother of the Word Incarnate, pray for me. Amen.

God’s Gift of Himself
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Rev. Paul A. Hottinger
Family School Feast of The Holy Family/B Sunday, December 26,1999 10:30 a.m.
Sir 3:2-6, 12-14; Col 3:12-21; Mt 2:13-15, 19-23
(FamSchoo)

Today we celebrate the feast of the Holy Family. And when we look to the Holy
Family as model, we are mostly caught up short realizing that our own families are very
much hurting, often broken, divided, alienated.
And Pope Paul VI once speaking on this topic said, “We should look at the Holy
Family not only as model but also as school.” School is a place where we learn. We are
all born into some kind of family or another, and it is a place of learning. The first thing
we can learn is that our needs and desires for harmony, for love, for acceptance, are often
greater than our capacity to satisfy those needs and desires. Now someone like St.
Augustine would ascribe this particular situation to the result of sin. But perhaps St. Paul
would ascribe something like this to the futility that is simply part of life. Either way,
this is where we are: our hearts are often wounded, our family life often pained by so
many different ills.
Now looking to the Holy Family as school we might come away with a few lessons.
The first has to do with the relation between a man and wife, which in our Church is
called the sacrament, meaning that it is the work of God, that if we are really responding
to the call of God when we get married, then it is really God who is at the center of our
relation. It is very important that we believe this: that if God is really calling together a
man and a woman into the union we call marriage, then that union itself takes on a
supernatural reality. That union itself then is the will of God for them.
Now behind this is the long-standing biblical doctrine that man is created incomplete;
males and females are of their nature incomplete beings. One way God has of
completing them is through the sacrament of Matrimony. It is God who ministers the
sacrament: spouse to spouse, wife to husband, husband to wife. In this sacramental union
there is something going on that exceeds our human sensibilities. God is calling us to a
deeper union with God: that a man really does minister to his wife, that a wife does
minister to her husband sacramental grace. And this union becomes something that has a
value of its own that exceeds the individuals’ good. So one plus one does not equal two,
but one plus one equals something more than two. It’s higher spiritual reality. This
higher spiritual reality calls on each to sacrifice for the good of the union. It cannot be
that one is subordinated to the other. It cannot be that one serves the good of the other,
but rather it must be that both serve the needs of the union itself, thus to become one,
physically at first and then psychologically and spiritually, bonding together in soul.
This is the belief of the Church. This can take place; it doesn’t mean it will take place.
We see it often does not.
The second point we might learn from the Holy Family is the grave importance of the
human individual. Now when children are born, for example, people make comments,
“Oh, he’s like his mother. He has his father’s eyes, his mother’s nose,” and so on. And
this is true. We inherit a great deal both physically and mentally from our parents and
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grandparents and great-grandparents. However, each individual is totally unique; this we
mustn’t ever forget.
This is true of husband and wife as well. During the courtship man and woman try to
get to know each other; they can never completely know each other because no one can
completely know oneself. So this element of mystery must be part of what we accept
when we live a family life. And if a husband and wife can accept mystery in each other,
in themselves, then also they need to accept this mystery in their children. Children are
not simply a product of their parents.
That’s why we have Baptism. Baptism acknowledges that God is the true source of
all life and truly Father of us all, and we are not merely “chips off the old block.” We’re
distinct and we need to discover what our proper role in life is. We need to help one
another do this. This is the way we are school. We learn from each other. There are
times for a father, for example, to be very strong determining the policy for the family.
But there are other times when the father needs to be a learner listening to his wife and
children. And, of course, this passes along that each of us needs to help one another learn
how to be who we are called to be. One of the greatest ways we have of learning is from
each other. We do not learn in a vacuum; thus communication is one of the greatest
attributes of a family life. Without communication family life will atrophy, so it’s very
important to cultivate intelligent conversation between adults and among all members of
the family.
Beyond this we have to recognize that the purpose of family life is not for each person
to do whatever each person wants to do, but rather to contribute to a common goal. And
if man and woman can set a common goal for themselves, then their children can also
join them in the same goal and need to be encouraged to do so. But, of course, this too is
a free decision; and children also have free will. And they can decide to rebel, and they
can decide to be uncooperative, and they can decide to separate themselves. And this is a
great sadness and a great tragedy and one that is unavoidable given the choice and
freedom to make the choice.
So a happy, harmonious family life is really the product of many choices, many
decisions--and always good will in the hearts of all. This good will cannot ever be taken
for granted. It is really a gift of grace, and we need to pray for each other that we will
have that good will and that determination to do what we need to do for the good of the
family, setting aside our own personal wishes and preferences so that the whole may
thrive and grow together. Each of us then may learn what we need to learn so that we
can then carry out the mission that God sends us.
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Rev. Paul A. Hottinger
Martyrdom of Holy Innocents
7:00 a.m. 1 Jn 1:5-10—2:1-2;

Holy Innocents
Mt 2:13-18

Tuesday, December 28, 1999
(Innocent)

Today we celebrate the feast of the Holy Innocents. Whereas very few people today
believe that this event as told in this day’s gospel reading is actually historical, most
scholars and most bishops and priests believe that this is midrash, a Hebrew literary
device in which the story of Moses is retold in the life of Jesus. If you recall, this story of
massacring the boys comes from the Book of Exodus. So most likely it is a work of
midrash.

But what is interesting for us is the interpretation of the death of innocents; in today’s
liturgy innocents are regarded as martyrs. Now, of course, innocents are killed all the
time. And this is regarding the death of innocents as martyrdom, that these young people
were, in fact, the first martyrs according to tradition. Now why should that be? If we
think about what it means to be a martyr, it is a witness to Christ and it presumes that a
person is first of all faithful, knowledgeable, willing; and yet the fathers of the Church
never found it any contradiction in calling those who are killed innocently, “martyred.”

I think this goes to the very idea of what it means to be a child. A child is born into
the world with tremendous potential to be what in particular? To be child of God. That
is the potential. And of course there’s nothing in a child, in an infant, that contradicts
this. An infant is exactly what an infant is. His or her movements and cries, smiles and
frowns are all reactions. There is really no free will there--operating. And in this there is
perfect obedience, you might say, to the will of God. Just as St. Augustine says-although you may not appreciate the comparison--St. Augustine says that the lowing of
oxen is a praise to God. Why? Because it is what oxen are supposed to do--so with
children. In the life of infants we can see perfection of a certain kind. They are perfectly
what they’re supposed to be.

Martyrdom of Holy Innocents

And this is something that then we need to honor and treasure, and recognize that
disorder enters into life through misuse of freedom, which of course an infant cannot do.
An infant cannot misuse freedom. But that is where all disorder comes from, from
misuse of the freedom that God gives us. Now it’s there in potential in an infant; it can’t
be used. As we grow older and light enters into our consciousness and we start to see the
various possibilities that lie before us, we see that we can continue to serve God and
remain holy--every baptized infant is holy. We can continue that, or we can set off on
another route and work deliberately and willfully and willingly for our own personal
ends. That is the way sin is described in the Book of Genesis: this departing from the
path God has already planned and setting out on one’s own path.

So today we honor the Holy Innocents, not only these Holy Innocents, but all the holy
innocents who have really, literally, been massacred through time through no fault of
their own, but rather because others set out on a path of their own, as Herod is pictured in
today’s reading fearful that he will lose his throne. And how many people are fearful that
they will lose their thrones and their crowns and their ways of life because of some
innocent child and therefore feel justified in eliminating that child. I speak of abortion,
but I also speak of war and every kind of violence against the young. But again, through
the redeeming presence of Christ, all of these become martyrs, saints who will indeed
even pray for us in the communion of saints and celebrate some day with us the triumph
of Christ over all evil and all violence.
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Rev. Paul A. Hottinger
Funeral Dorothy West Value of Life
2 Cor 5:14-20; Mt 5:1-12

Tuesday, December 28, 1999 Dn 12:1-3;
(ValueLif)

“We implore you, in Christ’s name: be reconciled to God!”
This is from St. Paul’s Second Letter to the Corinthians. And this letter is speaking to
us of the most important thing in life, namely, our relation with God.
We live in a country now that is judging the value of life. Certain lives are considered
expendable, worthless. Not only do we have mounting homicides, but we have even a
greater number of suicides and, what I never realized, far greater numbers of attempted
suicides. For every three effective suicides there are forty attempts. That’s
extraordinary! [1993 statistics] This shows us that we do not really value life. Life can
become a nuisance. Life can become a burden. Life can become anything--a pain! But
of course life can be burdensome and life can be painful, and life can be everything good
and bad; but in all of this, it is gift!
Life is gift because no matter how our lives are, whether they’re grand or small,
whether they’re comfortable or uncomfortable, whether they’re the source of joy or pain,
they are gift because they’re an opportunity for us to relate to God. They are an
invitation. And when God invites us into a relationship, that’s a relationship that has no
end--if God has no end! And the great gift that God offers us is eternal life, and that is
the meaning of Baptism. When the casket came into the church I sprinkled it with the
water from the font, recalling this great sacrament of Baptism in which we are brought
new life, in which new life is planted in us to grow and eventually to blossom. And this
is what we firmly hope and believe that Dorothy is now doing--blossoming in the
presence of God!

Value of Life

Now let us make it our own job, our own business, to honor and respect life in all its
forms however small and insignificant they may seem, for we must remember that when
God became flesh he entered the world in a very small package--we might even add
poorly wrapped! What appears to our senses is not the whole story. We need to peer
beyond our senses with eyes of faith. And this will lead us to glory.
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Rev. Paul A. Hottinger
Progression in Time Solemnity of Mary, Mother of God
9:00 a.m. Nm 6:22-27; Gal 4:4-7; Lk 2:16-21

Saturday, January 1, 2000
(ProgTime)

Today all over the world people are celebrating the beginning of a new millennium. I
will pass over whether the new millennium really begins this year or next year.
But the real question is why would everyone in the world, all nations, celebrate this
event? It is indeed a left-handed and somewhat weak compliment to the influence of
Christ. The calendar we use, and which is used almost everywhere in the world, was in
fact invented by a pope, Gregory XIII in the sixteenth century. Now the employment of
this calendar universally is actually a recent achievement. China did not adopt the
present calendar until 1910. But even England--Great Britain, that is, the United
Kingdom--and the northern Scandinavian countries did not adopt the calendar until the
nineteenth century. Why? Because of the predominance of the Protestant faith in those
countries. So is there something religious about calendars? Oh yes, there is! And indeed
something religious about time itself.
In the ancient world there was no concept of time as we know it. They did measure,
for example, the days and months and years of a particular Pharaoh or king; but then
when that dynasty was over, they started all over again. They had no idea of progression
in time. Of course they knew there was such a thing as a day, but then days always gave
way to night and then it was day again, so they thought there was really no change. Same
with the phases of the moon and the passing of the year. Everything always returned to
where it was before.
Now the very idea of time as something that progresses was the result of the preaching
of the prophets who disagreed even with the wise men of Israel. The wise men of Israel
agreed with the standing wisdom of the world at that time: “Nothing new under the sun.”
That’s a quote from Qoheleth. The prophets said “No, that’s false; things change and
they change because of the nature of God and the dynamism of his relationship with
people.” Only the fundamental message of the prophets was--that is, the early prophets:
Amos, Hosea, for example, Micah, in the eighth century--things are changing and they’re
getting
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worse! And they are getting worse because of the disobedience, the disloyalty, and the
inattention of people to the covenant. The covenant was the relationship between God
and his people. And the prophets said that because you are not paying attention to the
covenant and, therefore, to your responsibilities to work for justice, for example, things
are getting worse; and they will continue to get worse and worse and worse until you
change or until you’re destroyed totally.
Now even that message then changed. By the time of the exile various prophets by
the name of Isaiah, plus Ezekiel and Jeremiah, started proclaiming that things are going
to change but now for the better because, in their thinking and the way they put it, God
realizes that we need a new covenant, one written not in stone but in the hearts of the
faithful--that means in the consciousness of people. And this will completely change the
human situation, and it will come about not by human work at all but by divine work.
This is the beginning of the idea of the kingdom of God.
Now when Luke proclaimed this gospel he was saying that those prophesies are now
fulfilled in Christ, that all the blessings and benefits possible have been bestowed now
once and for all in Christ. And the way the early Church understood this, strangely
enough again, was that now there will be no more change, that with the death of the last
apostle God said everything he was going to say. With the descent of the Holy Spirit
upon the apostles all the gifts have been given; with the birth of Christ the totality of God
has been revealed. And so in a sense after having created the idea of change and progress
and time as we know it, the New Testament ends with the idea that now all is finished.
Now through our experience in the Church we realize that all is not finished, and even
in the writings of St. Peter and St. Paul this problem had arisen: Why if indeed God has
finished his work, why are we still living here? St. Peter says, “Well, don’t consider it a
delay. In the sight of God one day is like a thousand years, and what God is doing is
waiting for all people to hear the message.
And if we really mean “hear the message” the way the shepherds heard the message,
we can conclude that all people have not heard the message. We may reckon time
according to the birth of Christ, but that’s about it! We’ve not really heard the message-even many believers have not heard the message! It says here that when they saw this
they
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made known the message that had been told them about this child--speaking of the
shepherds. When we hear the message--really hear it--we will make known the message.
We have to give as a gift what we received as a gift. Now Pope John Paul has called for
a new spirit of Evangelization in the world precisely for this reason. Christ came two
thousand years ago, and yet many have not received the message. Partly it’s the
responsibility, fault even, of the Church, not only of the clergy alone but of the laity as
well who have not made known the message.
As we now reflect on the meaning of time, what does it mean? Well, from God’s
point of view, nothing; God is eternity and God has already done everything God can do
to help human life; but from our subjective point of view, time is everything. We can
respond to this and we can create through the power of God a new world altogether, truly
a world where God’s justice reigns. That is possible. Nothing has been held back. We
can now create a world of true peace not based upon critical alliances, not based upon the
promise of certain payments, but based upon the power of God. This is possible because
everything has been given in Christ. Nothing has been held back!
So now for us time is simply a measure of our endurance. How long until believers
make known the message, thus inaugurating a true, substantial change in human affairs,
in human conduct and indeed even in human nature because the promise of Scripture is
that through the grace of Christ human nature itself will be transformed? And the fathers
of the Church even used the word “deified,” made like God. We don’t have to wait any
longer. All has been given and now all is in our hands. Pope John Paul and I believe the
whole Church looks forward to a new millennium of sharing the message of Christ and
receiving the power and the grace of his Spirit to remake all things in Christ.

Progression in Time
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Rev. Paul A. Hottinger
Finders and Seekers
Epiphany of Our Lord
Is 60:1-6; Eph 3:2-3, 5-6; Mt 2:1-12

Sunday, January 2, 2000 7:00 a.m.
(FindSeek)

“They prostrated themselves and did him homage. Then they opened their treasures
and offered him gifts of gold, frankincense, and myrrh.”
Today’s story of the magi is really a story of seeking the light. Now we might ask
ourselves, seriously, what was God’s intention--what was God’s intention--in sending his
Son? It’s not as if there is a right answer. Of course we could say to save the world-true, to bring salvation to people--yes. But what does this mean? In this gospel Matthew
is answering this question with the image of light. Our problem is that we are unfamiliar
with darkness in our modern world. But if you ever travel far away from cities, out at sea
or in the mountains, you can appreciate darkness. You can’t see the terrain, the
landscape. You can move only with difficulty. From the point of view of the evangelist,
this is normal life before the coming of the Light. Now we can see, find mening; life and
its contours become visible.
The magi represent the seeking of the light; and the admiration, the homage, given to
Christ benefited them--not Christ! Later on Christ would say, “I have not come to be
served but to serve.” Likewise he did not come to be adored but to bring adoration. It is
we worshipers who benefit from worship--not God! Therefore it is not God’s
intention to bring attention to himself, but rather to bring light and life to the creation.
God is always the benefactor! The search for the truth is a fundamental component to
salvation itself; it is this that makes life actually worthy and worthwhile and perhaps even
human. The pagan philosopher Plato said, “The unexamined life is not worth living.”
The magi examined their lives and they looked for meaning.
Now it used to be Catholics believed that a person had to be a Catholic to be saved.
However this led to a misunderstanding. What, after all, does it mean to be a Catholic?
If to be a Catholic means to be a seeker for God and a conscious recipient of divine favor
and salvific grace, to be a missionary in the world bringing God’s truth to others, then
yes, this is what Christ came to bring about. But being a Catholic, like being a Jew or
anything else, in itself is not significant. It’s always a means to something else, and this
something else is what we have to be seeking. Therefore the Fathers at Vatican II made
it very clear that to be saved we have to be seeking the truth as the magi did and
desiring to do the will of God. This is for our benefit--not God’s.
The story of the magi contains another element, not read this morning but we’re
familiar with it, the rejection of Christ by Herod. Herod is as much a symbol of human
life as we know it as the magi. Herod symbolizes all those who are afraid of Christ, those
for whom the light is really a threat: the insiders, those in authority, men of power in our
world. They still exist.
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And so we can see then in this story a saga of ourselves, of our world, of even our
Church. And it begs us to ask the question: Well now, who are the insiders and who are
the outsiders? Who are the included and who are the excluded? The paradox at the heart
of the gospel is that everything reverses. Those who want to be exclusive turned out to
be excluded. Those who think they’re the insiders turned out to be the outsiders, and the
outsiders turned out to be the insiders. And this plays itself through in almost every story
of Jesus’ ministry.
Now we are at the beginning of a new millennium. And we need to look at the past
and at the future. In regard to the future Pope John Paul has called on the Church to
inaugurate a new evangelization. But by this he does not mean a return to any sort of
status quo, the way things used to be. No, he is very well aware of the fact that God’s
word is dynamic and unpredictable and that we are always called to go forward.
Pundits and journalists will say things like, “Well, the Church is losing it’s grip.” That is
a strange observation. What grip, one might ask, has the Church ever had? Is having a
grip what the Church is about? Actually, the Catholic Church is stronger, more vibrant,
larger, than it ever has been in history! The impression that it’s losing adherents comes
from the fact that it’s no longer concentrated in one place like Europe, but it has never
been stronger! In proportion, however, to the world population--and only in this way--it
does tend to shrink, which is simply an opportunity and a demand on us to carry on the
message to the rest of the world. And perhaps we might ask whether Christ the Light was
really shining when, as in the words of Hilaire Beloc, “Europe was the Church and the
Church was Europe”?
But this world is, after all, a dangerous place as well as a wonderful place. We
continue to have our share of Herods, who are afraid of the truth, who are threatened by
the truth, and magi who are seeking the truth and, sadly, lots of other people who are
indifferent--to their own ultimate destruction if they remain indifferent! But actually life
is set up to almost force us to make choices, eventually to seek meaning and light. If
believers are truly seeking the light, then we can become companions to all those
whether they’re of our faith, or not. We can share our faith, our experience of God,
our life of prayer, and even our struggles and doubts with other seekers; and thus we will
be both magi and missionaries in the world. But on the other hand, if we are rigid and
believe that we possess the light--and this is a temptation for believers: to believe that we
possess the truth or we possess the light--then indeed we might even destroy it in
ourselves, perhaps in others. So at the beginning of this new millennium perhaps this is
the question we might ask ourselves: What am I going to contribute to this on-going
search for the light of Christ, for the will of God, for the presence of the Holy One?
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Rev. Paul A. Hottinger
Light in All Darkness
Monday after Epiphany, January 3, 2000
7:00 a.m.
l Jn 3:22-24—4:1-6;
Mt 4:12-17, 23-25
(LighDark)

In our liturgies this week there is a theme of light shining in darkness. It is the
problem of modern people really to appreciate what darkness can be. We live in the
midst of such light artificially produced, I dare say we no longer even fear the dark. But
if you’ve ever traveled far away from cities, perhaps in the middle of the sea or up some
mountain, maybe you could appreciate how dark darkness can be and how welcome the
reflection of the moon, how incredible the beauty of the stars, how unwelcome a cover of
clouds.

Heathen Galilee is pictured in today’s reading and in Isaiah the prophet as a place
shrouded in darkness, meaning what they called normal--this darkness--so that no one
could discern the lay of the land; no one could discern the terrain or make out anything
except perhaps a faint, little shape here or there. Now in this darkness a light is shining.
The light is Christ. It illumines and makes clear everything. That’s the idea.

Well, St. John the evangelist tries to carry this theme into the issue of religion. He is
very concerned about a fact that is rather difficult to face: that in many cases many forms
of religion are not at all light! They’re not going to enlighten me. They’re just another
form of darkness. They’re misleading! So he says, “Test every spirit.” Are all forms of
spirituality equally valid? No. He is saying, “Be careful. Test every spirit. There is the
spirit of antichrist, a misleading spirit, a spirit of false prophecy alive and at work in the
world.”

And I think, as Americans in particular, we need to understand this fact right now.
Why? Because in our country we tend to equalize all religions. That actually isn’t the
point of freedom of religion, mind you; it isn’t that all religions are equal. It’s that we
need the right to discern for ourselves the true nature of religious truth, so all the
responsibility is on each individual citizen, whether we are capable of exercising this or
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not. Many are not! Many are easily deceived. Number one, we cannot believe
something just because we were brought up with it. This utterly fails to satisfy any
criterion of truth.

Number two, we need to understand what the author here is trying to say about
deception. Do we understand how we can be easily deceived in the name of God, in the
name of religion, in the name of spirituality? We tend to think of deception as something
created by politicians or commercial advertising or organized crime or various and
sundry influences which are perhaps crude and gross and even obvious to the discerning
mind. But what this is speaking of is something that is not so obvious. Do we
understand the true damage done to the soul, the spirit, the human spirit, by false
prophecy? How many sincere people are led astray, ruin their lives? Let’s look at the
growing religions in the world. What are they? Perhaps you know. If not, you should
find out! Are they really in the Spirit of truth?

Now as people who are dedicated to the gospel of Christ, we need to find a way to
keep ourselves on the right path. St. Ignatius of Loyola suggests this: “Look at where
you’re going. Don’t worry about where you’re coming from. Look at where you’re
going.” That’s how we discern spirits in the Ignatian method. We can tell what kind of
person we’re becoming, and then we can easily tell whether this is a Christlike person,
whether the qualities we bear, the fruits we bear, actually are like Christ. And that’s what
we need to do.

How do we confront deception? How do we confront the antichrist? Well, not with
violence because that would not be Christlike. Christ Himself did not physically attack
his opponents. He did confront them. And we too need to confront error, deception,
falsity, but in the way like Christ confronted error, falsity, deception. And this takes a
certain amount of spiritual preparation and work, but we need to do it. The entire future
of the world hangs in the balance, even the future of our society in the present moment
hangs in the balance to some degree. So in this season of Epiphany we need to be
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looking to the light and allowing ourselves to be filled with the light and prepared to
shine for God.
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Light in All Darkness

Rev. Paul A. Hottinger
Funeral
Dn 12:1-3

Peter De Biase Beyond the Obvious
Rom 6:3-9;
Jn 6:51-58

Thursday, January 6, 2000
(BObvious)

Today’s funeral liturgy invites us to look beyond the obvious, the obvious meaning of
life, the obvious meaning of death. When the body of Peter was brought into the church,
I blessed it with the holy water that recalls his baptism. In Baptism it is our belief that we
die, although still living, so that when we physically die we can be brought into the
eternal life of God. Things are not what they appear to be in our world, and the
sacraments of the Church are meant to reveal to us a deeper level of understanding and
meaning.
In today’s gospel reading Jesus says, “My flesh is real food, my blood real drink.”
Not obvious to the senses, but through eyes of faith this is a substantial food that feeds us
and gives us true strength. Again, Jesus says, “He who dies shall live.” We often are
perhaps too unquestioning in our beliefs about what it means to live, and perhaps also
what it means to die.
Today we celebrate the feast of Blessed Andre Bessette, who was an extraordinary
man, who by all rights should have been quite a pathetic failure in life. But when he died
at age 91, a million people came to his funeral. He had been orphaned at age 12. He
spent his entire life very sick. But in spite of this very unfortunate childhood and in spite
of the very untoward circumstances in his life, he became called the “Miracle Man of
Montreal.” And tens and hundreds of thousands of people claim that through his
intercession they have been healed. And at the Shrine of St. Joseph in Montreal, where I
visited, you can see rooms and rooms full of wheelchairs and crutches of people who
have walked away from that shrine.

Beyond the Obvious

Funeral

Now Blessed Andre is an example of what Christ can do for us. We often evaluate
our lives by measuring them against, basically, very materialistic standards. But Christ in
the gospel is really challenging us to re-evaluate how we look at life and to recognize that
right now God is offering us the seed of eternity; that in his word there is the power for
us to be born into a new kind of life that does not come about in the natural way, not
created by flesh and blood, but rather, created by the Spirit of God. It is this Spirit that
we believe descends upon our altar to transform mere bread and wine into real food and
real drink: the body, the blood, the soul, and the divinity of the living, risen Christ. And
it is in his name that we gather. It is in his name that we shall commend Peter to our
Father. And it is in his name that we shall go forth, hopefully, to live a deeper life more
worthy of the God who created us.
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Funeral

Rev. Paul A. Hottinger
God’s Desire to Heal Friday after Epiphany, January 7, 2000 7:00 a.m. 1 Jn 5:5-13;
Lk 5:12-16
(St. Raymond of Penyafort)
(DesiHeal)

Today’s gospel reading has many different sides to it. The first very important point
made is that it is the will of God to heal. This is not always clear to supplicants, to
petitioners, to those who pray. Some people get the idea that the purpose of their prayer
is to convince God that God ought to heal or help. But the issue is never God’s desire for
our welfare. God always desires our welfare, and this is repeated on every page in the
New Testament. And this was a departure from the view of the Old Testament, where
God’s hand was seen both in good and in evil, God being the origin of everything.
Jesus did not view this as correct. He saw God as the author of only what is good, and
what was evil came from the will either of human beings or the evil spirit. So when he
says, “I do will it,” he is making a statement that transcends this particular moment.
There was another occasion recorded by another evangelist in which the supplicant said
to Jesus, “If you will, you can cure me,” at the beginning of the petition. And Jesus says,
“If! I will!?” So the issue is not whether God wants to or whether God can. It’s another
issue.
Where are we in this great process of life? Very often it is we who have to find
ourselves. Many diseases are actually created by our disorders. Mental, emotional, and
physical disorders are actually caused by our being in the wrong place within ourselves,
within our relationships. Stress itself can cause many emotional, physical and mental
disorders. And so salvation really is a whole package. Salvation means physical healing,
mental healing, emotional healing, and spiritual wholeness through love and forgiveness
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involving the re-establishment of all relations in God’s grace so that they actually breathe
with the life and the Spirit of God.
Now this is really a tall order. And no one is totally healed instantaneously. For all of
us healing is a matter of a process of many steps. For this particular man it started here;
it started with his physical body. Too many of us perhaps today only wish for the healing
in the physical order, and really don’t see or care about all the other disorders in our
lives, the disorders in our relationships, the disorders in perhaps even the way we think
and value. So God knows best how to go about healing each of us. It is important for us
to be seeking, then, God’s way in bringing about our own total healing, never doubting
that it is God’s desire to do so. “I do will it. Be cured.”
Now when Jesus said this, he stretched out his hand to touch him. This, of course,
violated the law. No Jew was allowed to touch a leper. But again, Jesus is showing there
is always something greater than the law, greater than human understanding; and it is, of
course, the compassion of God that enters into everything. In a sense we could say that
Jesus was exposing himself to great risk--one more sign of the compassion of God
entering into our lives and accepting our pains and our sorrows and our suffering and
bearing them with us--not really, as such, taking them away, but bearing them with us.
So each of these stories is told to show different sides to the very complex process of our
coming into abundant life, full life, a life in which we can really be the glory of God.
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Rev. Paul A. Hottinger
Funeral
Dorothy Krasne Be Home and Food for Others
2000 Wis 3:1-9; 1 Thes 4:14-18 Mk 4:26-34

Saturday, January 8,
(HomeFood)

“To them he spoke only by way of parable, while he kept explaining things privately
to his disciples.”
This gospel is very rich in intimations of the mystery that Jesus reveals and the work
that he performs. It says he used parables. Parables involve also similes and metaphors,
that is, comparisons.
Now for Jewish people most of the comparisons they were used to, most of the images
of their religious way of life were drawn from juridical or legal language. They
understood God primarily as lawgiver and judge. They understood their relationship
with God in terms of right and wrong and good and bad.
And Jesus tried to move them away from this way of thinking, trying to get them to
see God’s work and God’s plan with comparisons to the way things work in nature; for
example, we look at growth. In the Book of Genesis the role of Adam is to till, sow, and
keep the earth. So this is work. Our role on earth is surely to work, but at what? That’s
the point. Jesus says, “Well, look at the farmer.” The farmer is a worker. The farmer
cannot be lazy, but the farmer doesn’t really know how his work is being effective. The
farmer cannot see what’s going on underneath the surface of the soil, but something is
going on. And the farmer is utterly and totally dependent on this. The farmer could not
explain a thing, but the farmer is totally dependent. And therefore, it is also like that with
us. We are called to work, but we can’t explain what we’re doing. And we can’t explain
how anything we really do is effective, but we know it is. We see it is, and we’re totally
dependent on this whole process that does not really begin with us at all. We’re only
workers, tillers, sowers and keepers, along the way.
Secondly, Jesus uses another example of a mustard seed. A mustard seed grows into a
shrub that is called a home to many birds. It’s a home to birds because there are seeds
that the birds can eat. And this reveals the second aspect Jesus is getting at in regard to
God’s work. When God’s work is at work, people find a home and they are fed.
Now God does not create this home nor does God create this food out of a vacuum,
but he uses what is available, as in all the stories in the New Testament. Maybe it’s five
loaves, maybe it’s two fish, maybe it’s jugs of water. Whatever is available is used, but
it’s not a vacuum. And thus it is also with ourselves. We are called to use what we have.
And God will bless that and allow it to produce something of a home so the people of the
world do not feel cut off, neglected, rootless. It will produce food, as the birds find food
in the mustard shrub.

Be Home and Food for Others

Funeral

Now I was not personally graced with a friendship with Dorothy, but I’ve heard a lot
about her. And I believe that the family chose this particular reading because she fit so
well with these two parables; that she was, like a farmer, someone who really worked
actively for God; and that in some mysterious way this yielded the fruit that God wants in
life: peace, love, family life, community, friendship; and also that she must have been the
kind of woman who was home for others; that her life somehow was food--that she fed
others from her goodness. In this way she is a witness to what we are all called to be.
It is very important that we do not allow the idea to enter into our minds that certain
people find it easy to follow God, certain people are called to be Christlike; whereas, for
the rest of us it’s just too hard. This is not true. We are all called to be Christlike. We
are all called to till, sow and keep the earth. We are all called to do work for the sake of
God’s kingdom. We are all called into the mystery of life itself. We’re all called home
eventually to God. And we are invited to anticipate that calling by being home on earth,
home for others, a place where others can feel relaxed and at peace. And we are all
called to feed one another, as we are indeed fed this morning in the banquet of the
Eucharist. So as we come to the table of the Lord, let us be aware that we are truly in
communion with the risen Christ and with all those saints who are in communion with
Christ, which includes, I’m sure, our sister, our mother, our friend, Dorothy.
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Rev. Paul A. Hottinger
Our Vocation to Love and Happiness Baptism of Our Lord Sunday, January 9, 2000
9:00 a.m. Is 42:1-4, 6-7; Acts 10:34-38; Mk 1:7-11
(Vocation)

“I have baptized you with water; he will baptize you with the Holy Spirit.”

In the Old Testament the “Holy Spirit” was a term used for divine guidance and
power, especially the spirit of prophecy. According to Malachi, who lived about four
hundred years before Christ, the Spirit would not descend from that time until the coming
of the Messiah.

In Christian thought and theology the Holy Spirit refers to the experience of being
loved by God as God loves himself. Now I admit this is a little bit hard for us to grasp,
that God, who is love, loves himself unconditionally and selflessly and, moreover, offers
this very same love to us, which is the gift of the Holy Spirit.

In today’s reading, Jesus at the baptism in the Jordan looks up and sees the Holy Spirit
descending upon him like a dove, meaning gently because love cannot be forced onto
anyone. It can only be freely accepted and freely given. In this way the Spirit is very
much like the suffering servant we read about in the first reading from the prophet Isaiah.
“A bruised reed he shall not break; a smoldering wick he shall not quench.” This is the
gentle movement of God’s concern and desire to unite with his creation. But there is no
force. God invites all of us into a relationship in which we can find complete happiness
and fulfillment.

Now true happiness can only come when we learn how to receive love, and then
give it away. Much unhappiness exits in our world, perhaps even in ourselves, because
many of us have not learned how to receive love and give it away. The happiness of
which the gospel speaks is not a transitory state. It is a quality of soul. Of course, all of
us share the ups and downs of life. We do and ought to experience anger, for example, at
injustice, but we ought not be angry inside. We do and ought to be fearful of what is
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truly dangerous, but we ought not be paralyzed by fear. We do and ought to experience
anxious concern for others, but we should not be full of useless anxiety.

The healing and the balance to our souls, to our inner nature, comes only with divine
love, with the power of the Holy Spirit. The Holy Spirit is, again, the experience of
being loved by God. And it is also a motivation and an empowerment to love others in
the same way, without conditions, without demands, without the need for return. Living
out a mission of divine love is what we call a “calling” or a “vocation.” And every
baptized person is entitled to a vocation, and we are entitled to the happiness that a
vocation provides. The dearth of religious vocations in the present day Church is simply
a symptom of a slump in happiness in the general population.

And speaking of vocations, it is very important that we start with the first and most
basic vocation which is to Holy Matrimony. All other vocations depend on it because the
Church itself depends upon the family. And if there is any crisis in vocations it is
because there is a crisis in family life. Matrimony provides an opportunity to be
gently introduced or initiated into the mystery of divine love as Christ embodied it.
As Christ embodied it, divine love is a life of surrender and sacrifice and service to
others.

Now today people are pursuing other goals, which may be all right in themselves,
even good, even values--such as self-sufficiency. That’s a value. That’s good in itself.
Or independence. That’s a value. That’s good in itself. Or freedom. That is a value.
It’s good in itself. But none of these can bring happiness, and if they become the priority
in our lives, we doom ourselves to a life of unhappiness. And many of us have done
exactly that in our society; therefore, we just try harder, work and play faster, change
jobs, change partners, change families, change friends--all without recognizing what the
real problem is: our failure to recognize that only love brings happiness. And only the
Holy Spirit can teach us how to love by loving us first unconditionally. And I am sure
the intent of the gospel writer is to encourage us to realize that life is too short and too
precious to waste on unhappiness.
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Rev. Paul A. Hottinger
Fishers of Men First Week in Ordinary Time Monday, January 10, 2000 8:30 a.m.
6th Grade Chapel Mass 1 Sm 1:1-8; Mk 1:14-20
(Fishemen)

Today we have the story of Jesus calling his first apostles, and what we notice about
this is it’s very different from what happened in the past. For example, in Judaism--Jesus
was a Jew--is that right? Am I right, he was a Jew? In Judaism, priests, for example,
were chosen by family; in other words, you were born into a priestly family or you
weren’t! So there’s no idea of calling. Do you understand this, Sean? They weren’t
called to be priests; they just were! You were born a priest or you weren’t born a priest-period--that was it! Now they had more priests than they knew what to do with, so they
only occasionally served. They would go to the temple maybe once every two or three
months. The rest of the time they did something else, probably farming.
Now in other cultures they didn’t have that system either. In most primitive cultures
the religious leaders were called--or we call them--“shamans.” And they were men who
were believed to be full of the spirits or capable of communicating with spirits. And they
believed, the people then, that these men were unusual. So their leaders--if you want to
call them that--the religious leaders, were people who were unusual. They were in
contact with this world that most of us can’t perceive or know anything about, and they
would rely on them for directions. Now there was a little bit of this idea even in the
Jewish Scriptures in regard to what was called, what? What were the individuals who
were proclaiming direction, if you want to put it that way, Emily? Who spoke for the
Lord and proclaimed what the Lord told them? What were they called? Prophets!
What’s your name? Betsy? That’s right, prophets! Now in Israel prophets were all
males; shamans were almost all males, but in some cultures like Greece they had female
prophets as well.
Now how did they ever arrive at the conclusion that somebody ought to be a shaman,
for example? Well, actually a child acted kind of unusual. For example, he fell into
fires. That would be unusual, wouldn’t it, Sean? Not too healthy! But if he did this they
thought that oh, this kid is marked out for something special, so then they said that well
later on he was going to become a shaman. See? But that is not the way Jesus did it. It
wasn’t some unusual child. It wasn’t someone who could perceive spirits--nothing like
that. It wasn’t someone who thought God was speaking--not that that might not happen,
but that’s not what Jesus looked for. And it was not someone who was born into a certain
clan or family who therefore was destined--no--not at all!
Jesus looked for ordinary men who were busy about life. And most of his chosen men
were, what? What was their occupation? Fishermen! Right! Marie, do you think
there’s some reason why Jesus preferred fishermen? There’s a clue in today’s reading.
“Fishers of men”--it sounds better--it means people but--all right! So there is something
about fishing--did any of you ever do this fishing? Tell me something about fishing.
You have to be patient--very good. What else? You have to be alluring. All right.
Anybody else go fishing? Quiet. Very good. What’s your name? Ryan, that’s correct;
you have to be
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quiet. Can’t give up. Sean? You have to have bait--very good! All those are excellent
answers.
And because all of these things you just said are true, fishermen have all these certain
qualities that Jesus wanted in his disciples, in his ministers. He wanted people who were
alluring, who knew how to allure and to bait people. See people need to be baited too.
They need to be allured too. He needed people who were known to be patient. You can’t
get people into God’s way easily; in fact, you can’t do it at all. And God can’t do it
either without great patience. So the grace of God, the work of God, is very patient. So
we need patient people. What else have you mentioned already? Let me think: they are
alluring, patient--enduring! Not giving up! Right?
All of these qualities are qualities that Jesus wanted in his apostles, so what he went
looking for was people already working at something important, good, wholesome. And
then he said, “Now I want you to bring those qualities you have already developed, and I
want you to use them now for,” what? The sake of the kingdom. Right? What his work
was--proclaiming the kingdom--wasn’t it? That’s what he was doing in today’s gospel:
proclaiming that the way we are living now was just a shadow of what God really
intends; that there’s a bright and wonderful future for those who listen and respond by
reforming their lives, changing their lives--meaning listening to God and responding to
God. In a sense, Jesus didn’t believe in shamans because he really thought we all should
be able to listen to the spirit--no special class of people--everyone ought to be listening to
the Spirit! See? But, what he needed was workers. Okay?
That is still what the Church needs today--workers. People who know what they’re
doing, who have qualities of patience, who know how to bait and allure people, who
don’t give up, because the work can get pretty hard! And guess what you didn’t mention,
sometimes what, Steven? What do you think about fishing? Now I know if you’ve ever
been fishing, you’re all kind of enjoying yourselves on vacation. Right? But these guys
were doing it for their job. So, what else? Well, you have to love your job, and loving
this particular job is loving something that might be, what? Boring! Did you ever think
of that? Did you ever think of fishing as actually boring? No, because people today only
go fishing on vacation, so they just enjoy it. You know, they’re out there in the boat in
the early morning wherever they go, and they’re just having a great time. But actually, if
you had to do this day after day after day after day, and depend on doing this for you to
eat, for your family to have food, you know what? You would be bored! But you know
what? Boredom is part of life too. Actually, it’s a challenge. It’s part of what this young
man said--Michael, is it? That we have to not give up. Boredom is just a temptation.
We have to overcome it.
So I think the Lord already is thinking about some of you to do his special work. Now
women particularly in the Church today are moving to new roles of service and ministry
that haven’t been invented yet. Why? Because in the tradition of our cultures, women
have not had leadership roles. But that’s changing. So what sort of service can women
be called to? I don’t even know, but the Lord does. So maybe some of you women,
young
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ladies, are being called by the Lord. Boys, we still have established Orders in the Church
which need to be--which are sources of the Lord’s call, namely priesthood. And so
maybe some of you are called to that, so you need to think of this. Does it mean you’re
not interested in something else? I hope not! Does it mean there’s something peculiar
about you? I would hope not! Jesus doesn’t need shamans! And if there are such things
as prophets, they aren’t like permanent ministers in the church. Anybody can be a
prophet if God calls them to be a prophet. See what I mean? Anyone can be called to
that. But as far as workers in the vineyard, workers in the kingdom, some of you are
definitely suitable for this. And you need to think about it early--not that you make any
decisions now.
You know, I decided that I would be a priest when I was graduated from college.
Now that would be quite a few years from now for you, don’t you think? Now if you are
in sixth grade, how many more years until you’re out of grade school? Ten more years!
Two. Okay! And then you probably have to go to high school, is that right? Mike, do
they still make you do that? High school? Do they still require high school? Okay.
Then after high school, then the fun starts. Emily, what’s that called? College or
university. Four years of that at least. So that’s at least ten years--you’re right, you were
thinking ahead--ten years from now! So you have a lot of time, but you need to think and
pray that you might be generous with the Lord.

Fishers of Men
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Rev. Paul A. Hottinger
“I Do Will It. Be Cured” First Week in Ordinary Time Thursday, January 13, 2000
7:00 a.m. 1 Sm 4:1-11; Mk 1:40-45 (St. Hilary)
(BeCured”)

Today we see one of the first miracles recorded in Mark’s gospel. It’s a very simple
story. It begins with a petition. The petition is an expression of faith: “If you will to do
so, you can cure me.” Jesus it says was “moved with pity,” and he stretched out his hand
and touched him and said, “I do will it. Be cured.”
Now as St. John says, “The mystery is not that we love God, but that God loves us.”
And God sent his own Son into our life because of love. Love, compassion, pity: these
are the forces, you might say, or the energies that motivated Jesus. And we need to think
of the healings that we read about as primarily motivated by this.
But there was a secondary motive. “Show yourself to the priest,” he said. “That
should be proof for them.” It was the priests who were in charge of the basic hygiene of
the community. They were in charge of certifying the lepers. They were in charge of
allowing lepers back into the community after healing. So in a true sense, the healing of
a leper would be a proof to the priests. But mind you, this idea of giving a proof was
primarily aimed at the authorities. In a sense the people didn’t need proof. The leper
didn’t need any proof. He just came to Jesus with faith.
In this way we can see that Jesus really is dealing with all kinds of different issues at
one time. And we can be assured that wherever we are in our walk, that Jesus can deal
with us. There may be moments in our lives when we’re like the priests who need proof;
at other times we are simply in need and full of faith.

“I Do Will It. Be Cured”

The point is that the primary motivation of Christ is compassion--it’s love--it’s desire
to bring us full life. And faith needs to be very clear about this. “If you will to do so,
you can cure me.” And we need to hear Jesus’ words, “I do will it.” God does will our
healing. God does will our wholeness. God does will that we are fully alive from head
to toe: physically, mentally, emotionally, spiritually. Our good is God’s greatest desire.
We do not pray to try to convince God that he should change his ways, or to convince
God that he should change his attitude toward us. We really pray to make available the
grace and the power that is already present.
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Rev. Paul A. Hottinger
Demand for a King First Week in Ordinary Time Friday, January 14, 2000 8:30 a.m.
5th Grade Chapel Mass 1 Sm 8:4-7, 10-22; Mk 2:1-12
(DemaKing)

I want to pay some attention this morning to the Book of Samuel because it’s not read
that often, in fact, only once every two years--and you’re usually not here. So it’s time
that we look at this very important section from the Book of Samuel.
What is the basic point of this particular reading, Grace? That people come to
Samuel--first of all, who is Samuel? Yes, Samuel is a prophet. Are you Eric? Okay,
Eric. So Samuel is a prophet, and what’s a prophet? That’s correct. You’re Rory, right?
Okay. So a prophet is someone who is the representative, you might say, of God who
speaks for God. Is that right? And they come now to Samuel and they say, “We want a
king.” Is that strange, Burke? Why would they say that? You mean they didn’t have a
king? Dan, no king? What was this, a democracy? You don’t know, huh? Exactly!
The whole idea of the covenant--you know the covenant--is the relationship between God
and the people. Now the whole idea is God said, “I will be your king.”
Now what did a king do? Kyle? Right. Right. And what else besides giving laws?
Also arrested people for breaking them, put them in jail, etc. What else did kings do?
Are you Katie? You’re Kendra. What else did they do? Right. Burke? They ruled, and
what else? What else did kings do? Led them in war! That’s correct! More or less all
the things governments do--kings did it all by themselves. We have what we say is a
three pronged government. We have a legislature; we have an executive, and we have a
judiciary. You heard this is civics class. Well, they had it all in one thing--the king.
But Israel didn’t have a king because as--what’s your name?--Amanda pointed out,
God was going to take care of all these matters for them. God was going to give them the
laws. God was going to make sure they followed them. God was going to fight their
battles. Yes, God was going to lead them in war! God was going to do all these things.
And you forgot one thing. What do kings and governments always do? Our government
does it. Exactly! Collect taxes. Now did God collect taxes? Oh yes, he did! It was
called the “tithe.” The tithe was a tax that the people paid. Yeah, it was, and it was the
same idea. Now tithing means what? One--Dan, what’s a tithe? One tenth, right? A flat
tax. That’s a flat tax, isn’t it? Who else likes flat taxes? You don’t know? Some of the
candidates. Adam, you never heard of these people? Good, many of them are worthless.
Anyway, getting back to God now, so here is this situation. God is taking care of the
people. God is leading them, directing them, everything. But are they following God?
That’s another matter! Because, after all, we have free will, don’t we? Even today it’s
the same thing. We have great laws, don’t we? Keith, don’t we have great laws? Do
this; don’t do that. But do we follow them? Some do; some don’t! Isn’t that true? Same
then. Some did; some didn’t! So they’re getting into trouble because they’re not
following God; they’re not listening. Things aren’t going so well. And especially who is
really causing trouble? Who is really causing trouble? I don’t know your name? Alyssa,

Demand for a King

who is really causing trouble? Wouldn’t you know it! Yes, but who in particular was
mentioned in today’s reading? Do you remember? Did you hear that? Grace, did you
hear that? Kyle? Samuel’s sons, you know! Samuel’s sons--causing all kinds of trouble.
See? So the people came to Samuel and say, “Look, you’re getting old; you’re not going
to be with us forever. Your sons are bums. We don’t want them around here. They’re
not going to listen to you anyway. We need something, and we think we would like to be
like all the other nations and have a king.
And Samuel says, “Absolutely not! You are unique. You are special. You are God’s
own chosen people. God is your king. You don’t need another king!” You get the
picture? The people said, “Naw, we still want one!” So Samuel is very upset; he goes
into prayer. He tells God, “God, I don’t know what to do with these people. They don’t
appreciate anything you’ve done for them, and in fact, they don’t even want you to be
king anymore. What am I supposed to do?” God says, “Go ahead and give them a king.”
This is a great lesson here. God has a great plan. Have any of you ever heard the
expression: Man proposes; God dispossess? Anybody heard that expression? It’s good
you didn’t. I heard it all the time when I was your age. It is wrong! It’s wrong! What
this reading says is that the opposite is true. It’s God who proposes. God has an idea.
God has a plan. But we decide whether or not we’re going to follow it; and in this case,
they decided no! God had a great idea: you be my people; I’ll be your God. I’ll make
sure that you prosper, but you have to follow me, you have to follow the laws I give you.
They said, “No, we don’t like that plan. We would rather be like everybody else. We
don’t want to be special. We don’t want to be the elect. We don’t want to be the chosen.
We just want to be like everybody else and have a king.” And so God said, “All right!
Fine! You don’t like my plan? Go do what you want!” And that is always what God
says, “You don’t like my plan? Fine! You take care of yourself then!”
And, of course, how do things work out? Dan? Biblical scholar that you are, you
know exactly how the story turns out. What happens--eventually? Yeah, that’s right.
They get one and they don’t like him. Couldn’t you figure this out ahead of time? Who
was that king? Pete? Rory, you know his name? Yes. Saul! Good! Were you going to
say Saul too? You’re right, yeah. So they didn’t like him. So then they finally got a guy
they liked real well--for a while anyway. What was his name? David. Right. Things
went pretty well under David, although David himself kind of goofed off once in a while,
didn’t he? Killed somebody. Right? Committed adultery--stole somebody’s wife. A
few other things. So then came Solomon. Were you going to say Solomon? Who said
Solomon before, Kyle? Solomon came after David, and then things really got bad. Well,
actually they got good for a while, but then they went downhill. So, this is the story:
God’s got a great plan, but we don’t have to follow it.
When Jesus came he said, “Well, I’m going to renew the covenant”--the covenant
relationship. “I’m going to put people back in touch with God, back in touch with the
prophetic spirit.” When Jesus was baptized the Spirit of prophecy descended upon him.
And that was a restoration not only for him, but for the whole people. But then what
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happened in the history of Jesus’ own life. In his life, as we read in the New Testament,
the same thing reoccurs and reoccurs. God proposes. People say, “Well, I don’t know. I
got a better idea!” Didn’t they? And all kinds of people argue with Jesus. Right? Yeah.
Now the same is happening today. God still has a plan--always did, always will. He’s
got a great plan. The question is are you going to argue with him, or are you going to
accept it? Only now, ever since Christ, that decision is made by each individual, not by
the whole people. That’s one of the great differences between the Old and the New
Testament. In the Old Testament the people acted always as a whole. In Christ, no
longer--in Christ each individual chooses for himself.
Now when we choose for Christ, then we are joined to a new people, the people of
God; we live in this new life of Christ. But when we choose not to, we’re all on our own
and we’re all individuals--and then that’s what we’ve chosen. So you will choose--now-and every day hence. You see? This is the story. You understand? It will continue.

Demand for a King
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Rev. Paul A. Hottinger
Recognize Our Neediness First Week in Ordinary Time Saturday, January 15, 2000
8:00 a.m. 1 Sm 9:1-4, 17-19; 10:1;
Mk 2:13-17
(Needines)

“I have come to call sinners, not the self-righteous.”
This is a theme that runs through the entire New Testament. Jesus comes to call
sinners, to bring healing to those who are sick, to bring truth to those who are empty, to
bring teaching to those who have need of instruction. In other words, he is addressing
human need; and therefore, the only entrée that we need to come to Christ or to be invited
into his company is to be needy. Are we needy? Do we recognize our neediness? This
is a question.
There is something about the practice of religion that actually can obscure our
neediness. This is the problem that Jesus ran into with the Pharisees and with the scribes.
It’s a problem we run into also today. There is a way in which people want to be filled
up, and they can be filled up with religious practice, religious beliefs, in such a way that
there is no room for God!
People often want to be certain; they do not recognize that their anxieties are really
unfounded. They do not understand all of Jesus’ messages and images about God being a
father, even a daddy, who needs to be trusted, who can be trusted. Somehow they feel
that they need greater assurance than that which comes by simply choosing to trust. They
want certainty. The trouble with certainty is that one person’s certainty is another
person’s doubt. But more than that, the desire for certainty itself is somehow illegitimate
because it is really based on the demands of self, which is why Jesus uses the word here
“self-righteous,” focused on the self. Jesus’ whole point is forget the self! Look to God!

Recognize Our Neediness

Truly every human being is needy, broken; and therefore, we cannot do anything with the
self. It’s a mess! Jesus has come to join in the mess. Now people who feel that they’re
not part of the mess are the self-righteous.
And today there’s a story about how a certain group was rather mad, angry, disturbed,
irritated, that Jesus was gathered together with all these needy people, all these broken
people, and eating with them, being their companion, being their friend. What a scandal!
Jesus replies, “That’s exactly why I came. It’s the sick who need a doctor.”
We, for our part, need to always keep in mind that as we strive for holiness we remain
needy; as we strive for perfection we remain imperfect. “The mystery,” as St. John puts
it, “is not that we love God, but that God loves us.” God loves us in our emptiness. God
loves us in our neediness. God loves us in our incompetence. And it is the love of God
that touches us, that changes us, that transforms us. Love in the example of Jesus is
always with us.
And when we start comparing ourselves to others, we’re in a very dangerous place.
It’s when we compare ourselves to others, we are no longer focusing on Jesus. We’re
focusing on ourselves, on our accomplishments, our faith, our righteousness. And then
we’re no longer really needy; we’re full. And then if we’re not needy, what possible
purpose can Christ have in our lives? This is a very deeply practical question. Jesus
raises it not only for the people of his time, but also for us.

2

Recognize Our Neediness

Rev. Paul A. Hottinger
Our Bodies Are Joined to Christ Second Sunday in Ordinary Time/B January 16,
2000 9:00 a.m. 1 Sm 3:3b-10, 19; 1 Cor 6:13c-15a, 17-20; Jn 1:35-42 (JoinedXt)

“Do you not know that your body is a temple of the Holy Spirit within you, whom you
have from God, and that you are not your own?”
In the first reading from the Book of Samuel, there is a story of awaking. This reflects
a reality that people live in this world in a state of sleep; that is, we are not aware of the
presence of God, nor our own purpose, nor the sacred mystery that we bear within us. St.
Paul says that we are earthen vessels and we carry within ourselves a treasure not made
of hands. This also reflects his question in today’s reading: “Do you know that you are
not your own?” We belong to God; we are from God; we are destined to return to God,
and we have a mission in the meanwhile. Of course St. Paul is speaking primarily to
those who have faith, but all men and women are called to faith; and therefore, all men
and women are called to mission and to live in the mystery.
What St. Paul is focusing on today is particularly the sanctity of the human body.
Now recently we celebrated the feast of Christmas. The feast of Christmas is really a
celebration of the mystery of the incarnation; God chose to enter into a shared life with
the creation itself. In a sense this is the central mystery of our faith. The human body of
Jesus is the means for this entrance, this joining together of heaven and earth. Through
Baptism we become joined to Christ--to his glorified body, which is the instrument
of our own salvation, the instrument, the means to our own union with God in Christ’s
glory, in the power of the resurrection of which St. Paul is alluding to in today’s reading.
In the Eucharist we share in a dynamic way the body, the blood, the soul, and the divinity
of Christ, which is offered to us as food. This is a dynamic relation because it does not
stay the same. We grow in a more intimate, deeper union with God, or we drift away.
Everything that affects us affects God. This is not obvious; it is not logical. But it’s a
necessary conclusion of our faith. We have been joined to Christ; we have been united to
God in Christ, so what affects us affects God. For this reason Jesus said, “I was hungry,
you gave me to eat.” He was not, of course, referring to his own human experience, but
to the experience of his beloved. He experiences what we experience. Jesus also said,
“He who rejects you, rejects me,” for the same reason. Our experience becomes God’s
experience in Jesus.
Now this profound, intimate, and dynamic union with the living person of Christ, for
he has been raised from the dead, is the basis as St. Paul points out for regarding our own
bodies as holy and as sacred. They are extensions of the body of Christ, indeed members
of the body of Christ, part of the body of Christ--including our sexuality, an element
people have tried for centuries to exclude from their idea of holiness. All of us belong
ultimately to God, for we are God’s; we are not our own! Therefore egoism, selfishness,
self-indulgence, impurity--what today’s reading vaguely refers to as “immorality,” which
is

Our Bodies Are Joined to Christ

really not the best word that could have been used--it means sexual impurity really-offends the intimacy and the holy communion that we have in Christ.
Life is gift, but life is also responsibility. We live in a society today where even
Christians seem to be blatantly asleep, that is, unaware of the call of Christ, unaware of
our true nature, or to put it another way, the true nature of our relationship with God in
Christ and, therefore, the consequences of that relationship. We hear, we may even think
at times: “It’s my life! I’ll do with it as I want!” This is the epithet of the “me
generation.” And from my observation every generation is a “me generation”! It’s not a
passing fad; it’s a fact of life. And many of the problems of our society today, the ethical
problems, issues of, for example: free sex, pre-marital sex, extra-marital sex, abortion,
suicide, genocide, the rising tide of violence, all of these hinge on ignorance of our true
dignity and the sacred calling we have in Christ. They are a sign of deep sleep in the
human race!
Sooner or later all believers have to realize that their own future, the future of their
children and grandchildren, depends upon their spreading the truth of Christ. No one can
afford to leave this task to someone else. Every single person needs to recognize what
hangs in the balance, that the quality of life that is possible on earth depends upon
people hearing the truth, being awakened as Samuel was awakened to an awareness of
the presence of God and the purpose of God in life. It is God, after all, who has called all
of us and given us a vision of what God intends and desires and can make possible,
through our participation and willingness, in the gift of his Son.
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Rev. Paul A. Hottinger
Funeral Julia Andrle Foolish Worries and Anxieties
Wis 3:1-9; 1 Thes 4:13-18; Jn 14:1-6

Monday, January 17, 2000
(FoolishW)

“We would have you be clear about those who sleep in death; otherwise you might
yield to grief, like those who have no hope.”

St. Paul is very concerned that the people of Thessalonica would be misguided by
their worries and anxieties about the dead. From our perspective we might imagine that
their concerns are trivial. They worried that those who died before the return of Christ
would lose out in regard to the resurrection of the dead and the life of the world to come.
From our perspective we can see this is short-sighted and foolish, and we can be very
sure that all of us will be in the same boat. We will all, most likely, die before the second
coming of Christ. However, are their concerns more foolish or more trivial than ours?

It’s important that we come into contact at a moment like this with the true nature of
our lives and the true nature of God’s love. We may not have the particular worries of
the Church in St. Paul’s day, but we also have equally foolish worries and concerns. And
these foolish worries and concerns deprive us of the happiness and the peace that we
have every right to, having been baptized into Christ. For having been baptized into
Christ we have already entered into death with him! And this means that we are assured
and we are promised that we will be raised with him to new life. And this is the
proclamation of the gospel; if we are believers, then we must believe this first and
foremost. And when we think about our own preoccupations, our own anxieties, our own
worries, and when we contrast those to this promise and this faith, they--that is, the
worries and the anxieties--fade away.

And it’s important that we use death as an opening, the occasion of the death of Julia
or any other loved one in our lives: father or mother, a sister or brother--God forbid--a
child! But each can be an opening for us to understand more fully how to live. And
that’s really the point St. Paul is trying to make. That’s really the whole point of
Baptism, that

Foolish Worries and Anxieties

we are baptized into the death of Christ so that we can live, as St. Paul puts it, “a new
life,” a new life not beset with the ordinary anxieties and worries of people who are really
deluded by ignorance, ignorance of God’s love, ignorance of God’s plan for them. And
that’s why St. Paul says, “Otherwise you might yield to grief.”

Grieving is natural; it’s healthy; it’s normal; it’s good--but not yielding to it! Yielding
to grief happens to those who have no hope. And we do have hope! The gift of hope is
the first fruit given to those who believe, and as such, it is possessing already the
promises which God makes.

Now every day that we get up and we consider death as a friend, every day that we
consider the foolishness of our own worries and anxieties, on that day we can really live!
On that day we can really make sense out of our own Baptism. And if that sacrament of
Baptism can be a sign for, indeed, the world itself of the meaning of Christ, then we
become his missionaries. We become his spokesperson, not so much by what we say, but
how we live. And this is very important, very important that each of us makes some sort
of a mark on the world around us. We may not be called to become famous. We may not
be eloquent. We may not be able to do great things, but we all can do something to bring
this message, this good news of Christ to others, to help allay the useless anxieties that
burden people and deprive them of peace, because some day all of us shall join Julia in
the sleep of death. And looking back from that point, we will see the truth! And why
should we wait until that day? Why should we not see the truth today?

When you brought the body of Julia into the narthex of the Church, I sprinkled it with
Holy Water to remind us--not to remind her--of her Baptism. This is the faith in which
we are privileged to live; and this is the hope in which we are invited to thrive, so that
every day will really count, and we will know within our own bodies, within our own
souls, within our own minds, the peace which the world cannot give. And we can follow
through on the instructions of St. Paul “consoling one another with this message.”
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Rev. Paul A. Hottinger
Problems--Even as Hermits Second Week in Ordinary Time Monday, January 17,
2000 7:00 a.m. 1 Sm 15:16-23; Mk 2:18-22 (St. Anthony, Abbot) (PrHermit)

Today we celebrate the memorial of St. Anthony. St. Anthony was considered the
beginning of Christian monasticism. And here was the idea: as Christianity became more
and more a popular religion, many people observed that the fervor that had existed in the
days of the persecutions had waned, and realized that many people had taken on the
gospel of Christ in a certain way, but not in a deep way. So the expansion of the Church
had become a kind of dilution of the power of the gospel, the power of the Holy Spirit.
And so some people like St. Anthony decided perhaps the real problem was people,
cities, temptations, worldliness, etc.; so they took to the desert, and they founded small
communities where they would live a hermit-like experience. This happened both for
men and women. And we have St. Anthony to thank for keeping memoirs of the
experiment.

In a certain sense it was a failure--in a real sense it was a failure! Why? Because they
expected that having separated themselves from the world, from the cities, from the
halfhearted Christians that made up, you might say, the majority, that they would be able
to pursue a great life of holiness and perfection. But what they discovered was that all
the problems they thought they were fleeing came with them. And little communities of
hermits--if you want to call them communities; they were semi-communities; they would
perhaps eat together or at times work together or pray together; other times they lived
alone in solitude--but these little groups found that they had all the problems that they
always had because the problems are really within us!

Temptations do not exist outside of us but inside of us! Of course, it may be our
perception that our problem is someone else, but it really isn’t; it’s ourselves and the way
we look at that person. Or we may perceive our problem as something like money or the
lack of it, but it isn’t at all. It’s our perception of our need or our perception of our
desires which we might confuse with need. But all this is the way we take life, and this is
what this little group learned.

Problems--Even as a Hermit

And actually in that way it was successful because it was the beginning of what we
might call “spiritual direction,” the beginning of a conscious attention to life, recognizing
that what Christ came to do for us was to inaugurate us or initiate us in a transformation
of who we are, of how we feel, of how we think and how we perceive reality. And
nothing less than total transformation will actually do the job!

Jesus was getting at it in this gospel when he said, “You can’t sew a new patch on an
old cloak.” Of course, in a certain sense, that’s the popular approach to faith--sewing up
holes, fixing what is broken! But that is not really Jesus’ way at all. It’s transformation
of the whole. And of course, we really do object when we realize that ultimately the
whole of ourselves has to be surrendered to God so that God can make it into his own
image and glory. And so we resist the grace of God, and we imagine that we know
exactly where we need God to work and what God needs to do--but we do not know! We
might think, well, of course, there are certain areas in our lives that are perfectly fine-that’s our perception! They may be the worst areas! And then we may think, well, this is
the area where I really have problems--maybe not! “No one,” Jesus says, “pours new
wine into old skins.” Well, that’s in life--in outward life--because outwardly we can be
very wise, but inwardly we do that very thing: we take the truth of the gospel and we
pour it into the very old lives that we have and think somehow it can hold it! But it all
pours out and it’s lost.
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Rev. Paul A. Hottinger
God Sees beyond Appearances Second Week in Ordinary Time
18, 2000 7:00 a.m. 1 Sm 16:1-13; Mk 2:23-28

Tuesday, January
(Appearan)

“Not as man sees does God see, because man sees the appearance but the Lord looks
into the heart.”
This basic thought is found throughout the Scriptures and, indeed, also in other
scriptures. It is the essence of a religious point of view that reality is not what it appears
to be.
Now strangely enough, religion has found an unwilling and perhaps unwitting ally in
modern science. Ever since the days of Galileo and, therefore, since the origin of modern
science, there has been a felt antipathy of scientists to organized religion and especially
to so-called religious authority. However, it is precisely modern science that is trying to
show, or has already shown, that reality is not what it appears to be. Relying on our
senses, for example, we would always believe that the sun rises in the east and sets in the
west. But science has shown to us that no, contrary to our senses, in fact, we are moving
toward the sun until noon and then away from it. Again, it appears by our senses that
we’re living in a world of solid objects. Science has shown that this is not true, that
everything is really empty. The only reason we don’t pass through other objects is
because the magnetic fields of objects don’t allow it--and we could go on and on. The
point is that science doesn’t believe in appearances either, and that, indeed, reality from
either a religious or scientific viewpoint is very different from what we in our ordinary
common sense and sense-based thinking and observations and beliefs and feelings
imagine.

God Sees beyond Appearances

It’s important if we are going to really enter into a deeper spiritual way of living that
we recognize the great danger of relying on appearances of reality itself, and especially
of other people. In this particular story, the prophet was presented with several young
men; all of them seemed to be very suitable but were not. Do we know the difference?
What is the Lord seeing? What does the Lord see in ourselves? What does the Lord see
in our brothers, our sisters, our wives, our husbands, our children, our parents? Not what
we do! And the point here is that if we’re really to be open to God’s will, open to God’s
way, we have to be willing to be taught what the Lord sees, which begins by admitting
we don’t know! We don’t know and we haven’t been able to see or tell really what it is.
We really need to be taught.
Now if you talk to children, for example, kindergartners or first graders or all the way
up to about, well, sixth grade or seventh, they have a complete belief in whatever their
teachers say, probably also whatever their parents say. This kind of belief is very
appropriate for us to have in regard to what God tells us. That’s why Jesus says, “Unless
you become like a little child, you shall not see the kingdom of heaven.
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Rev. Paul A. Hottinger
Decision for Christ Second Week in Ordinary Time Friday, January 21, 2000
Healing Mass 7:30 p.m. 1 Sm 24:3-21; 2 Cor 4:1-15; Mk 3:13-19 (St. Agnes)
(DecisiXt)

Today we celebrate the feast of St. Agnes, who was a young girl about whom we
know very little. Augustine and Ambrose say that she was only 12 years old. When she
was given the choice to make to either submit to others or die for Christ, she chose to die
for Christ. Now why? What would make a 12 year old girl make this decision? We
often believe our children are incapable of sin. Well, if they are incapable of sin, they’re
also incapable of virtue! Agnes was not. But Agnes from a very early age developed a
deep personal love for Christ. As I said we don’t know much about her, but we know
that! She had decided that she was not going to marry in this life because she wanted to
save herself completely for Christ; that is, she believed that Christ would be her spouse.
That was the very idea of the vocation of virginity in the early Church: a woman saving
herself for Christ.
Now this probably sounds peculiar to us, but I wonder if it really is? We live in an era
when we’re very proud of our sophistication, our computers, our great economy, our
money, our standing in the world; and yet if we look at our young, it can be frightening!
Many of them have absolutely no sense of who they are. They have never really been
taught right from wrong. This, of course, is not their fault! They’ve never been told no-again, not their fault! And they’re utterly rootless and aimless. On the one hand, this is
not their fault--that’s true. But on the other hand, it is also true that no one can teach
anyone how to love. This is the observation of St. Basil. Basil says, “No one teaches
children to love their parents”; they just do or they just don’t. But it’s not taught. And he
says, “It is likewise true about the love of God.” No one teaches anyone to love God.
People do or they don’t. This is a profound truth; we need to think about it deeply.
There is a capacity in the human being that can be exercised at age 12 or earlier to
choose to love or to choose not to. The consequences of this are beyond description.
Now what parents can do, what guardians and teachers can do, is to try to shepherd
children, give them good example, and hold them accountable for the choices they make.
But no one can teach anyone else how to love, nor much less can we coerce or make
anyone love. This is the free gift of the human will, the human spirit. Agnes at a very
early age had decided--of course through the grace of God which is always at work in all
those who believe--Agnes made this decision at a very early age to save herself for
Christ.
Now there were suitors. In those days she was a wealthy girl. Her name wasn’t really
Agnes, incidentally; it was a nickname. It came from probably Augustine or Ambrose or
one of the Church leaders at that time because it really means “lamb,” “Agnus,” in Latin,
“Agnus Dei--Lamb of God.” So it’s a nickname. Anyway she was from a wealthy
family, and there were men who wanted to marry her, to procure her as a wife. It would
be advantageous. Number one, she was noted for her beauty. Number two, she had
money--two good reasons! She resisted. The governor intervened and threatened to
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torture her and showed her all the various devices for torture. Now this was because she
was a
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Christian. If she had not been a Christian, that would not have happened. Her being a
Christian made her vulnerable to the law. And the young suitors knew this and,
therefore, denounced her for her being Christian. It wasn’t illegal to renounce a suitor; it
was illegal to be a Christian, so they used that to get back at her! Of course, it was
terribly unfair; it was totally unjust, of course. The world is unjust, after all! But Agnes
did not allow this to deter her from her decision to love Christ as her spouse and to accept
all the consequences of that decision, which in this case involved being beheaded.
Now are we going to face the same trials in our world, in our culture. Actually, yes!
Not to the point of being beheaded, but to the point of losing what we may value--yes!
The culture we live in, the society we live in is as hostile to Christ as was the culture of
St. Agnes. It is also as violent as the culture of St. Agnes at that time: the Roman empire
at the beginning of the fourth century. She died in 304. Now it’s far more sophisticated,
I agree. And the persecution is far more sophisticated. All the more reason why we need
to equip ourselves for the battle. Today there are many people, in fact the entire culture
really tries to take away from all of us, including our children, a resolve to live for Christ!
The truth is, of course, that if we really have resolved, it cannot be taken away for the
same reason that love cannot be taught. Love cannot be taught and love cannot be taken
away. It’s a free gift of the spirit, the human spirit. It’s ordained by God to love and to
love without reservation, without condition, just as God does--in this way being a true
image and likeness of God. This is our true vocation. But that doesn’t mean that this
true vocation is something admired by others--it truly is not--or promoted by those in
charge of the rearing of the young, or those who are in charge of academia, or those who,
for example, are in charge of entertainment or journalism or for that matter any
department of our modern society. And so we are all faced with the same choices that
Agnes was faced with. We perhaps don’t actually see it because it’s so subtle. How
subtly the great privilege we have of being Christian, of being brought up to know what it
is to be a child of God, to live in the freedom that only sons and daughters of God enjoy-subtly that privilege is ridiculed, twisted, laughed at, perverted, in the media, in our
culture, in various ways. Now this will not force anybody to betray Christ, but it is a
temptation; and many fall by the wayside. And perhaps we have spent a great deal of our
lives more or less falling by the wayside or wasting what could have been spent in the
honor and service of God, by simply following our own whims and our own ways.
Now as we are brought together tonight for this Eucharist syntaxis, this Eucharist
coming together, we are given an opportunity to make the choice Agnes made: to offer
ourselves, our bodies and our souls, our lives, our money, our careers, our families, our
roles, the role of parent, the role of child, our occupations, our professions. We are given
an opportunity to offer all this to the Father in union with the offering of Christ. This is
what it means to offer the sacrifice of the Mass. Agnes offered the sacrifice of the Mass
in her own physical body, all at once. We are asked to offer the sacrifice of the Mass
every day by sanctifying--or better put, allowing the Lord to sanctify--everything we do,
everything we say, our work, even our play so that it’s wholesome play, and gradually
influencing this world that is so hostile to the work of Christ, to the peace of Christ.
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What we perhaps don’t realize is that even hostility is really a cover. Probably deeply
inside those who are most anti-Christian there is a great desire for peace and for love
because we are made that way. We’re made to want and need peace and love. But we
must realize that we have a great opportunity to bring real peace and love by our own
offering of ourselves. No one can, of course, make us do this. No one can hold us back
from doing it. This is a free gift of our own free spirit, our own free will. It is the great
essence of being a Catholic. We are baptized into the Catholic Church so that we can
come together in this Eucharistic assembly and offer ourselves to the Father in union with
Christ, and then feast on the gift which is given to us as food: the body, the blood, the
soul, and the divinity of Christ.
Now we do not know the ways of God. And we shall never, as long as we are on
earth, pierce the cloud that separates us from the Light. And St. Paul said, “We walk by
faith, not by sight.” We really cannot know what good we can do or what good we leave
undone. We cannot know exactly why we are the way we are at this particular moment
of our lives, to what degree it is our responsibility, to what degree it is not. All this is in
God’s hands. What we need to do is be resolved from this moment onward to offer every
day and every moment of our day to the service of God. We have to recognize that all of
our sins are forgotten and forgiven and washed away. And we come as earthen vessels,
which means broken, leaky, lopsided, but full of a treasure not made of human hands.
And we need to appreciate that treasure and love that treasure and share that treasure with
a world that, in spite of it’s own opinion of itself, is really starving for truth and for love
and truly poor in the things that really matter.
Now when we are resolved to really follow God we might be immensely surprised by
what God is going to do in our lives. But we have to be ready to go where God sends us.
And part of that is letting go of our own plans, letting go of our own point of view as if
we really know why we came tonight. The only thing we know is that we’re needy, and
we have all that in common. The rest is really in God’s hands. It’s for God to know how
each of us will be used, how each of us will be touched, how we will become part of this
great body of Christ that began with Jesus. So we praise our sister, Agnes, who at a very
young age acquired the wisdom that most people do not acquire by the time they’re 90!
She really knew what was valuable and she knew what was worth living for. So we
come to the Lord tonight and we ask that Agnes help us find our way each day.
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Rev. Paul A. Hottinger
Think Anew and Believe! Third Sunday in Ordinary Time/B
10:30 a.m. Jon 3:1-5, 10; 1 Cor 7:29-31; Mk 1:14-20

January 23, 2000
(ThinAnew)

“The kingdom of God is at hand. Repent, and believe.”
We all can be excused for not understanding exactly what is meant by this word
“repent.” There is, indeed, no real word in English to translate the meaning of the
biblical word “metanoia.” In fact, even in modern Greek this word that still survives
means something else. But in the Bible, in the New Testament, it means “to think anew.”
Why should Jesus put this at the very beginning of his ministry: an invitation to think
anew? As we grow up we learn from the world around us and put together a picture, for
better or for worse. Now if we reflect on this, we will realize that everyone has a slightly
different picture. And some of us have a definitely, radically different picture. Even at
best, religious influences are slight. If we have pure religious influences--that means free
from all superstition and misunderstanding, and this is rare--even then, they are only one
component in the picture we develop of life and its meaning or lack of it.
This will not do; as Jesus points out, “No one sews a new piece on an old garment
because the old will pull away from the new.” What is needed is a whole new garment,
and that is what this new thinking is about; this is what we call “repentance.” It’s
replacing the garment, which is our picture of life, our picture of the world. How many
times have you heard someone say, “But I always thought!”? And how we’re all like
this: we grow up just assuming we know, but we really do not. Jesus’ first point is that
we need to develop a new picture of life based on God’s own testimony and God’s
own self-disclosure--this is what we call “revelation”--not based on the world and its
message.
The second word used is “believe.” Now believing is something we’re always doing
whether we notice it or not, and it is also a choice. Believing is a decision. We have
since the days of our early use of reason decided to believe some things and not others, to
believe some people and not others. We trust this one, not that one. Whether we realize
it or not, we are the ones who made these decisions; and that is why we have the
particular values we have today, and the particular goals and the principles--if we have
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any. And the laws we follow are the laws we have decided to recognize as law, as
authority. And there are many people in the world who do not recognize those laws,
those principles, who don’t have the same goals and the same values. And this we all
know.
We perhaps don’t realize how much it is really a decision in each person that
makes us precisely as we are. By adulthood we are well-formed with the character for
which each individual is responsible. If we have been wise in our choices, we are happy
with the persons we are. If we have been foolish, we’re probably rather regretful of the
way we’ve turned out so far. Perhaps we even blame someone else, but basically it is we
ourselves who have made these choices.
Jesus now is coming to tell us and announce that no matter how messed up we have
become, no matter how bad our choices have been, no matter how jaded our picture of
the world or God is, no matter how little esteem we have for ourselves, no matter how
hopeless we may think things are, it is actually and truly possible to completely change
the course of our lives. This is thinking in a new way, and of course involves new
attitudes, new feelings, and of course new behavior--but only if we believe! We have to
believe in something new to become new. We have to believe that God is still making
the world. It’s not a finished project. God is still creating us; we’re not a finished
product! We have to believe that God’s grace and power supersedes the chain of cause
and effect that otherwise would, in fact, doom us to being exactly as we are now forever.
And Jesus is announcing that this power and this grace, which he calls the “kingdom
of God,” is at hand. It is available for each of us.
Now having said this about repentance and belief, it is hard not to apply this to issues
of our day, such as the issue of abortion. Yesterday, I think, was the anniversary of the
decision [Roe vs. Wade]. We also have issues of euthanasia. They are related. They
are both arising from a wrong way of thinking about life, which is, of course, a chosen
way of thinking, where life is not seen as a gift from God. In a recent article in the
“Economist,” the science editor said that according to modern science, “Man is a lucky
accident”! That’s a very prevalent view among the scientific community--a lucky
accident! Well of course, if we’re a lucky accident and we choose to believe that, that
will
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color absolutely everything: how we think about ourselves, what our possibilities are,
what our responsibilities are, and will lead to many wrong conclusions and especially a
very poor morality--if any at all! There is no higher law than “my convenience” if,
indeed, there is no higher law-giver. If we are not from the hand of God, if God does not
have a purpose in creating us, then we might as well just satisfy ourselves. We need to
believe in order to be. We need to believe that it’s possible to change the way we look at
life, the way others look at life. Of course, it is true we have to face the consequences of
our actions. But according to Christ--and this is good news--only as they pertain to the
world of time. The good news that he is announcing is that repentance allows us to
begin anew by leaving behind any permanent scares or wounds. This is truly rebirth.
This is really new life! Repentance and believing in the kingdom of God requires
thoroughgoing honesty facing unpleasant facts.
Now in regard to abortion, one of the unpleasant facts is that the demand for
abortion rests with the demand for free sex, in other words, sex disconnected from its
natural purpose and its natural consequence. And honestly we have to see that abortion
is in no way an exclusively woman’s issue. Men are as responsible as a woman for
abortion. Men behave thoughtlessly within and without marriage when they fail to
consider the consequences of their actions. Men have invented the means of abortion.
Men have legally justified the procedure in the courts. When feminists awaken, they
will realize they’ve been had!
But from Christ’s point of view, from the point of view of believing and repenting,
there is never any cause to lose hope! Our human nature is made in the image and the
likeness of God. Its capacity for good has never been fully developed--except in Christ.
The future can be whatever we want it to be--whatever! For us to develop as God
intends, three things must always remain:
Number one, constant change;
Number two, total dependence upon God;
Number three, the grace that Jesus brings into our lives.
Or to put it in other words, “The kingdom of God is at hand. Repent and believe.”
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Rev. Paul A. Hottinger
Secular Spirituality Third Week in Ordinary Time January 24, 2000
8:30 a.m.
2 Sm 5:1-7, 10; Mk 3:22-30
(St. Francis de Sales)
(SecularS)

Today we celebrate the feast of St. Francis de Sales, who was the bishop of Geneva
after the time of the Reformation. Geneva was, as you probably know, the hotbed of
Calvinism. John Calvin lived in Geneva. So it was not an easy assignment, but Bishop
de Sales did a very wonderful job.
And moreover, he developed ideas for spirituality for the secular world, which had
hitherto not really been known. For one thing, during the middle ages monasticism had
become the model for all spirituality. Even during the time before the Reformation when
lay spirituality was developing, it still developed more or less on a monastic model. Men
were living together, and women were living together in houses of “common life,” they
were called. During the evening hours they would practice monastic-type prayer and
contemplation. During the day they would go out into the world to work. So it was a
semi-contemplative type of life, but it was really modeled on the monastic. The only
difference was, instead of going out in the fields during the daytime as the lay brothers
and sisters would, they went out to the shops and trades.
Now Francis de Sales comes in the 1600s, the seventeenth century, and he says, “That
is not practical because true spirituality has to be conformed to the actual nature of the
individual.” And by nature he meant the character of the individual; he meant the
occupation of the individual; he meant the vocation of the individual. Three different
things he said you have to think about. Now he said that in the secular world, and he
included bishops as secular, in the secular world there are certain concerns and worries
which are a part of it. Escaping from this is inappropriate. He said.that a bishop should
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not have the same sort of contemplative life like a Carthusian; and even the desire for it is
inordinate, inappropriate, and wrong. It is not good spirituality for a bishop. A bishop
has to lead a diocese; he has to be concerned with worldly affairs, supporting the people
he is responsible for, etc.
And he said that likewise a family--Christian people--if they are really concerned
about their family, they have to be concerned about income, increasing their income.
This is part of their spirituality. If they had no more concern about their own family’s
income than a Poor Clare--I don’t know what example he used, but something like that, a
Poor Clare or a Franciscan--he said that would be completely bad spirituality! They
would not really be pleasing God; they wouldn’t be fulfilling their own personal
vocation.
So he starts with this idea of a person’s place in society. A prince has responsibilities
a peasant doesn’t have. And he goes beyond that into personality, character differences,
and he ends with the idea of vocation. So all of these have to be taken into consideration
when we develop a spirituality. And it was St. Francis de Sales who noted it--I think
perhaps one of the first. And I think he was the first one to really talk about the call to
sanctity in the secular life and showed how that had to be conformed to the actual needs
of that life. So I think in many ways Francis de Sales was the precursor of Vatican II,
even though he lived 400 years earlier. We can learn a great deal from him and his great
book “Introduction to the Devout Life.”
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Rev. Paul A. Hottinger
Growth in Understanding Third Week in Ordinary Time Thursday, January 27, 2000
7:00 a.m. 2 Sm 7:18-19, 24-29; Mk 4:21-25 (St. Angela Merici)
(Understa)

“To those who have, more will be given; from those who have not, what little they
have will be taken away.”
This sounds like another case of “The rich get richer and the poor get poorer,” and it
is! It’s not, of course, talking about the economy, but it’s talking about qualities that
grow incrementally. The very nature of spiritual growth is incremental, for example,
understanding: a spiritual quality, a gift of the Holy Spirit.
If we have a little understanding, we can grow more understanding. If we have no
understanding, we cannot grow any. We may think we have understanding, but if that
understanding is actually a misunderstanding, the little we have will be taken away
because it isn’t actually understanding at all. It’s a misunderstanding, and from that
nothing can grow. But if we have a little understanding, we can get a little more; and in
this way those who have shall receive more.
Now understanding is a very important gift of the Holy Spirit, especially
understanding of our faith. The understanding of our faith we call “theology.” Now
theology can enlighten our minds but also can divide our hearts. In the 16th century, for
example, various churches became separated from each other because of theology.
Notably what was called the “Evangelische Kirche” in Germany, which we call the
“Lutherans,” became separated from the Catholics. The crux of the theological problem
had to do with how we look at justification. What is it? How is it? Recently there was a
monumental and historic accord agreed upon by the Catholic Church and the
“Evangelische Kirche.” What’s very important in this agreement is neither side retracted
one word of what they had always said. Neither side said, “Well, we were wrong.” Both
sides said, “No, we were right, and what we said then we say now; however, we
acknowledge the fact that you also were right.” Now this is growth in understanding.
“Things are hidden only to be revealed at a later time.” There are times in the life of
individuals and there are times in the life of communities when things have to be hidden
because there is no spirit of openness. So they are covered so as to be brought out into
the open later. Now what the Catholic Church said at Trent, the Catholic Church still
says; however it acknowledges that what the Lutherans, that is, the Evangelische Kirche
said at Augsburg is also true.
We have to recognize the limitations of our own prospectives. For example, if you
look at a house, you have to pick a place to stand. If some one else looks at the house
from the opposite angle, that perspective will be different; but it will be the same house!
There is no single perspective by which to see an entire house; even from the air you
don’t see the entire house. As human beings we are required to have a perspective.
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As Church, we are guaranteed that we will not be rooted in a misunderstanding. That
is what is meant by infallibility. We will not be rooted in a misunderstanding. If we had
become rooted or could become rooted in a misunderstanding, nothing could ever grow
from it; and we would, in fact, be living a lie. But because we are infallible and not
capable of being rooted in a misunderstanding, does not mean that our understanding
cannot grow. And it does not mean that those who have a different viewpoint are
necessarily wrong. They may be wrong; they may be rooted in a misunderstanding. But
they may be also right.
And this is what this gospel is about. “Listen carefully to what you hear.” You
mustn’t assume that the truth is some sort of simplistic reality. The truth is not simplistic.
The truth may be simple, but not simplistic. And we surely are not simple. We are
complex. So we have to listen to what we hear. And we have to recognize that we
choose to be open or not to be open. So if we are rooted in a misunderstanding and
refuse to be open, then we will go nowhere. On the other hand, if we are rooted in an
understanding and refuse to be open, we won’t necessarily go nowhere in the long extent
of our lives, but for the present we will go nowhere. The truth will have to be revealed to
us at a later time. And so we experience this in the history of our Church, and we
experience it also in the history of our own personal lives.
And one final note, we have to recognize the reason why we’re not open; the primary
obstacle to understanding, the primary obstacle to growth, is pride. When I defend my
Church and my faith because it’s mine, this is really not fidelity to God. It’s pride. If my
fidelity to God is mixed with pride, I will not grow. “Let him who has ears, hear!”
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Rev. Paul A. Hottinger
Openness to All Levels of Meaning Third Week in Ordinary Time Friday, January 28,
2000 8:30 2 Sm 11:1-10, 13-17; Mk 4:26-34 (St. Thomas Aquinas) (LeveMean)

“To them he spoke only by way of parable, while he kept explaining things privately
to his disciples.”
This is a very important comment that we find in this gospel. There are two different
audiences. There are the people, and then there are the apostles. Now this idea of dual
audiences is very important for the development of what is called irony. In irony there
are different levels of meaning; one level goes to one audience, one level to another.
Usually irony is found in plays where there are two different audiences on stage, and the
other audience in the seats has to identify with one or the other.
And this is the role of the listening Church, the learning Church. The learning Church
now has to discern whether it wants to be apostolic, if it wants to really get on the inside
track understanding what Jesus is really talking about, or whether it wants to remain with
the crowds. Now it’s important to say that being on the inside track is not required for
salvation; but it is required for understanding because Mark will later quote Isaiah the
prophet saying, “Hearing they will not understand; seeing they will not perceive,” as a
way of explaining why Jesus uses parables. The question is do we want to remain with
the crowd and only see Jesus as perhaps a marvel, a worker of wonders, a healer; or do
we really want to get on the inside and understand his life through the eyes of the
apostles?
Now the saints were all those who wanted to get on the inside track. St. Thomas
Aquinas is the memorial we celebrate today. He wanted to penetrate those parables, and
he spent his life trying to reflect on the meaning of Scripture, of parable, of irony. And if
we really want to get on the inside track, if we want to live a fullest possible life, then we
have to have some sort of theological understanding; that’s what theology is. We have to
have some faith understanding. We have to have some kind of theology. So in one sense
it is an option. It is not required for salvation. But in another sense it is required for
living life to the full--if we want to get the most out of life, and that’s what St. Thomas
wanted.
He wanted to get the most out of life. He wanted to appreciate, for one thing, how
good, actually, earthly life was. He was not like the hermits of the past, or the mystics,
who in a sense left life, left the world. It was not his style. He was in the world, and he
wanted to appreciate the world. And he wanted to appreciate what knowledge could
come from the world. And he followed the philosophy of Aristotle which at that time
was taboo. In fact, he was actually condemned; his teachings were condemned by the
Archbishop of Paris because they were too novel.
But it was really St. Thomas who allowed the Catholic Church to grow and develop
the way it did in the West. This did not really happen in the East. And this is one
exampleof the openness of the Church to the world, to knowledge. Now people often
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bring up, for example, the Galileo affair. Well, the Galileo affair actually had to do with
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the fact that Aristotle himself happened to be wrong about a lot of things. And the
scholars at the time of Galileo had become so enthralled with Aristotle and with
Aristotle’s way of thinking that they [the Church authorities and scholars] condemned
Galileo because he, in turn, was now novel. They should have learned! It wasn’t in St.
Thomas’ own life--the novel is not necessarily wrong. It may be; it may be right.
Thomas tried to teach this with his own life. They didn’t learn that until later.
Nonetheless, by and large, over the long haul, in the West the Church is a very open
Church. And it is very open to whatever we can learn, and it is open to the goodness that
God has placed in the world. It is not a Church of escapism. It is not a Church of one
book. And so this is something we need to appreciate. At least, I appreciate it! And I
would encourage people to appreciate this.
What we see at the time of the Reformation is turning away from this idea. It’s more
running back to one book--the Bible. But can we understand the Bible if we don’t have a
sense of irony? This indicates that we cannot. Can we understand the Bible if we don’t
have a sense of exaggeration? A parable is an exaggeration. Can we understand the
Bible if we don’t understand metaphor which is a literary device? Not really. So this
running back to the Bible does not work. The Bible has to be seen as a great work of
literature. It reflects the many experiences of life including the experience of sin, and
particularly the experience of sin! David, in the first reading--a sinner, a murderer and an
adulterer--yet chosen by God for a job--and he did it. So openness to the world and
openness to life is a very important Catholic contribution to the world and an important
element within our Church. That we will continue to grow in this and be guided and
directed by the spirit of St. Thomas, we pray.
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Rev. Paul A. Hottinger
“You are the One!” Third Week in Ordinary Time
8:00 a.m. 2 Sm 12:1-7, 10-17; Mk 4:35-41

Saturday, January 29, 2000
(YouROne!)

“You are the man!”

“All of Scripture is useful for teaching.” That is true. The Old Testament is useful for
teaching for Christian people provided that its content does not contradict the teaching of
Christ, which it does in some cases. And this particular reading is a case in point both in
its usefulness for teaching and how, in some respects, it contradicts the teaching of
Christ.

We’ll start with the contradiction first to get it out of the way. According to Christ,
God blesses the good and evil; and the untoward events of life are not to be ascribed to
God, as the writer of this particular reading did. David’s child fell ill; it says, “God
struck the child.” Jesus did not appreciate or agree with this kind of interpretation.
When untoward events come, they are not to be ascribed to God; they are not to be seen
as punishment. This was a typical view in the Old Testament, not in the New. And we
have to keep that in mind.

But secondly, this is still useful for teaching because it’s a story of, actually,
ourselves! Here David is told a story in which he can clearly distinguish right from
wrong. The problem is David doesn’t see himself in the story. This corresponds very
clearly with our own lives. Abstractly we also can tell right from wrong. Abstractly we
can agree with all kinds of principles, but concretely we don’t see ourselves at all in the
story! This has to do with a warp that exists in our nature due to sin, a certain selfcenteredness, a sensitivity toward ourselves, not toward others. How easily we can be
hurt by someone doing the things we do ourselves all the time and not seeing ourselves in
the story at all. So Nathan says to David, “You are the man! You are the one with all
kinds of power and wealth who stole from the poor.”

“You are the One!”

And how might we find ourselves in that same story? That’s the work that this lesson
invites us to do. How are we the ones that do the very things that we condemn others for
doing? I’ve often noticed this correlation: the things that get under our skin most easily
are the very things that we ourselves are guilty of. That is why Jesus taught us that we
have to connect forgiving others with being forgiven. And very often, if not usually, the
things we have to forgive others for are the very self-same things that we need to be
forgiven for. This is not absolutely, always true--but often true. Are we hurt, for
example, by being misunderstood by others? Chances are we too misunderstand others.
Are we hurt by people talking about us behind our backs? Probably we talk about others
behind their backs. Do we think other people fail to give us the benefit of the doubt?
Probably we fail to give others the benefit of the doubt. Are we very keenly aware of the
lack of charity in other people? Probably there is a lack of charity in ourselves as well.

This is why Jesus taught that we need to be forgiving to be forgiven; that is, the two
come hand-in-hand at the same time. If we expect to be forgiven our faults, our failings,
without extending forgiveness, this is a kind of blind thing. And God doesn’t want
blindness. Jesus is constantly trying to heal blindness. We need to see. We need to see
ourselves. And where we really do see ourselves, then we can’t help but become
forgiving if we want to be forgiven, because we have to forgive ourselves very often, and
usually for the very things we have to forgive others for. And if we are capable of doing
this and willing to do this--because we have to have willingness; its God who gives the
capability--then forgiveness comes into our lives. And we can experience something,
recognize it. As Nathan told David, “You are the one!”
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Rev. Paul A. Hottinger
Love and Service for the Common Good Fourth Sunday in Ordinary Time/B
January 30, 2000 7:00 a.m. Dt 18:15-20; 1 Cor 7:32-35; Mk 1:21-28 (CommGood)

“Brothers and sisters, I should like you to be free of anxieties.”
St. Paul’s intention in today’s letter is to offer some advice and counsel. It has to do
with marriage and celibacy, “celibacy” meaning the single life. In his time, both in
Roman law and in Jewish custom, every able-bodied man and woman was required to
marry and have children. It was considered both a patriotic duty and a religious duty.
Paul, even before his conversion to Christ, broke with this law and custom. He was
convinced that the celibate life, the single life, dedicated to God gave him a freedom that
he found very desirable. And he believed that serving God was greater than serving the
empire or his homeland.
At the time he wrote this particular letter, he was also convinced, wrongly as it turned
out later, that Jesus was about to return in his glorious second coming called the
“Parousia.” All the more reason, Paul thought, to recommend celibacy as a way of life.
But even so, St. Paul did not really require or oblige anyone to undertake this style of
living. But we can see that in his mind, there are only really two options: chaste celibacy
and marriage, which means a commitment to a special person through whom Christ
ministers. The mutual love and service of marriage the Church teaches is indeed a
sacrament--a word St. Paul never uses in this context--a sacrament of Christ.
The key to both these life styles is service and love of others; thus they contrast
sharply with the assumptions of our own contemporary culture and of the so-called
values that lie unexamined at the base of our society. Ultimately what is at stake are two
incompatible ideas of justice: one is religious, the other is secular. When a religious
person talks about justice--and this means a Christian, a Moslem, a Jew, a Buddhist, a
Hindu even--he or she is talking about a work of harmony in which each member works
together for the common good of the whole, whether the whole is family, clan, a village,
a nation, a church, a community, a congregation--whatever. In the common good the
needs of all, each member, are included.
The contrasting secular view of justice sees justice as a balancing of competing
rights. A balancing of competing rights--it’s a very different view. So when a secular
person talks about justice, he or she is talking about something very different. And
perhaps we do not actually recognize that while we may share a vocabulary with many
people, we do not actually share their goals, their values, or the meaning of their words.
In the religious idea of justice there are no losers because there is really no
competition. No one is excluded because everyone counts. The prevailing New
Testament image is the Body of Christ where every member belongs to each other and no
member can live without the other.

Love and Service for the Common Good

In the second, the secular view, there are losers. Some, especially the weak, the poor,
the not-so-bright, the uneducated, are excluded. Envy and resentment are inevitable.
Lust, greed, self-assertion, and selfishness are indeed rewarded. Sometimes Christian
people, religious people, do not quite understand that there is a systemic problem in our
society. It isn’t simply that there are people with weaknesses. The problem is
weaknesses like greed and self-assurance are rewarded rather than curbed. I don’t
believe we would actually choose a system like this if we were asked.
In the first, the religious view, reasonable needs are the goal of the common good. In
the second, uncontrollable and endless wants become the goal. Can we see and do we
understand the difference between a want and a need? Do we see why morally
speaking the needs of all must outweigh the wants of anyone? And do we see that
our system of justice does not address this problem?
The miracle is that fifty percent of all marriages in the United States actually survive!
That itself is a wonder, although the number of marriages of religious practicing people
that survives is far higher than of people with no religious practice. I believe it’s
something like seventy percent of people who have religious practice have stable,
surviving marriages--only twenty percent of those without. But the general average is
fifty percent, and that I’m certain of--fifty percent. Is it a coincidence that fifty-three
percent of the American public express some sort of religious practice? I believe
statistics show very clearly that religious views and practices are essential for the
development of harmony, long-lasting relationships, fidelity and happiness in
marriage and in the single life.
Regardless of the state of life that a person chooses, the truth is the only way to
peace and real self-fulfillment is through the love and service of others and God-those two aims have been brought together, united by Jesus Himself--therefore not in the
constant pursuit of our own desires. Any alien arriving from some other planet, seeing
how we view ourselves, seeing our entertainments, advertisements, and commercial
activity, would imagine the latter is truly the goal of everyone. As members of society,
Christian believers and all religious believers have an obligation to support a healthier
and happier sense of justice--one based on harmony and relationship.
Think family! Someone has said, “It takes a village to raise a child.” A more correct
and more religious view is that “It takes a family to raise a child!” This is a facet of
“evangelization that is the very essence of Church,” in the words of Pope Paul VI,
because each of us should wish and pray that our whole world should find peace that the
world itself cannot give.
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Rev. Paul A. Hottinger
Give Witness of Healing Fourth Week in Ordinary Time Monday, January 31, 2000
7:00 a.m. 2 Sm 15:13-14, 30; 16:5-13; Mk 5:1-20 (St. John Bosco) (GiveWitn)

Today we have a story of the power that Jesus has to deliver from insanity to sanity.
When the people came to see what had happened, they found the demonic fully clothed
and perfectly sane. There are many conditions in life that we tend to feel are totally
beyond help. And there are many conditions in life that we are afraid are beyond the help
of medicine, the help of therapy. What this gospel proclaims is there is nothing beyond
the power of Jesus to bring healing, to bring wholeness. Do we understand the nature of
the human mind, the human soul? We have a science called psychology which is
theoretically the study of the soul; and how many psychologists really know the true
meaning, the true nature, of the human soul? I would say very few, if any, of them. But
we are always dealing with mystery when we deal with human beings, and we have to
understand that human beings are sometimes victimized by forces that are far greater than
themselves, forces that are truly evil and not simply some benign disorder. But even that,
and especially that, is obvious for Jesus’ ministry which we call exorcism--to deliver
from every form of evil those who have been so victimized.
The second part of this story is about how this person, having been restored to sanity,
now wanted to accompany Jesus. But Jesus said, “No.” I’m sure we can sympathize
with this desire to cling to Christ in an almost physical way. But this is not the mission
of those who have been healed by God, nor is it really the mission of the Church. Jesus
said to his disciples, his very favorite disciples, “I must go so that I may send the
Paraclete.” Clinging is not devotion.

Give Witness of Healing

Devotion is going. So Jesus said, “Go home to your family and make it clear to them
how much the Lord in his mercy has done for you.” Now this is truly the key of
evangelization: to begin with our own personal experience of how much the Lord has
done for us. It is unfortunate that, for example, in the rearing of the young that we don’t
really present them with how much the Lord has done for us, but rather we present them
with laws or rules or guidelines or doctrines--all of which are very good, but they are
derivative. The good news is “how much the Lord in his mercy has done for us.” That’s
really what we are supposed to share with others, especially our own families, especially
the young!
So now that we are reflecting on the new millennium, perhaps we might reflect on
this: the true nature of evangelization, the true mission of the Church.
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Rev. Paul A. Hottinger
Healing through the Body of Christ Fourth Week in Ordinary Time Tuesday,
February 1, 2000 7:00 a.m. 2 Sm 18:9-10, 14, 24-25, 30-33—19:1-3; Mk 5:21-43

“Jesus was immediately conscious that healing power had gone out from him.”

As we reflect on the meaning of the incarnation of Christ, we need to realize the great
importance that God has placed on the physical dimensions of the creation. “God
became man” means that God who is the Eternal Spirit and uncreated chose to become
one with a created human nature, a human nature which like all human nature is the
crossroads between the world of matter, which we all can study and know through
experience, and the world of spirit, which is immeasurable and completely unknowable
in normal ways. The human being is in both worlds because the human being has both
body and a spiritual soul, not just a soul but a spiritual soul. A cat has a soul but not a
spiritual one. A rose has a soul as well--it is alive--but not a spiritual soul. But human
beings have a spiritual soul.

And it is true that through the human nature, body and spirit, of Jesus that we are
redeemed. St. Thomas says that the human nature of Jesus is the instrumental cause of
our redemption. It is demonstrated in today’s story: Jesus humanity is the cause of our
redemption. It is through the human spirit or soul of Jesus that the divine nature flows
into the physical world bringing right order. So whatever Jesus touches then becomes
touched with the right order that God wills. Jesus never touched anyone making them
sick because it’s not God’s will for people to be sick. It is true that there were some
people who remained untouched by Jesus, but this was not due to Jesus; it was due to the
people who were untouched who refused to listen, who refused to be influenced. But the
power was there, and the power came out of his body as indeed a material force--not a
spiritual force, a material force--within the physical body. It came out of his body and it
healed this woman who had suffered so long. And she was able to avail herself of this
power, in a crowd that hemmed in Jesus, because of her faith. So many touched Jesus on
this day and

Healing through the Body of Christ

many other days, and were not healed--not for lack of physical touch but for lack of faith
that makes the physical touch a conduit of the divine energy flowing through the spiritual
soul of Jesus, the human soul of Jesus, into the human body, into the world. That’s
God’s chosen means of bringing redemption.

That’s very important that we understand this because the Church now is called on to
be the body of Christ in the world, and the divine life must flow through the Church.
That means through us, through the believers. And our seeking for holiness must involve
our being filled with this divine life as a community because God works through the
body. We are the body of Christ as a corporate reality--each of us just one little member-but the body as a whole is the body of Christ. And it should be that people could come
to the body of Christ now in the world, just like this woman came to Jesus, and should be
able to experience the healing flow of divine life. That’s what God intends. God intends
the Church to be a healing presence, and God does not intend this for only certain
individuals like Padre Pio. There may be certain individuals called to certain unusual
degrees of holiness or unusual vocations or unusual gifts. But that’s not the primary way
God intends to work. He intends to work through the whole body. And that is our
vocation as Church: it is to grow in holiness so that people can come in faith and receive
the healing they need for their bodies, for their minds, for their souls, for everything, so
that everyone who wants to know God can know God through the Church.

And the primary means we have of growing in this kind of holiness that affects our
emotions and our minds and our bodies is the Eucharist, which we are about to share. In
the Eucharist we are given the body, the blood, the soul, and the divinity of Christ. And
it enters into our bodies to nurture our souls, to nurture our minds and to nurture our
emotions. And as we become nurtured and as we become healed and our whole body
becomes healed, that is the body of Christ, in actual fact, in the concrete, in actual life of
the world. We should become a magnet. That is our vocation. And we need to be about
that vocation.
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Rev. Paul A. Hottinger
Repentance, Expelling, Anointing, Healing Fourth Week in Ordinary Time
February 3, 2000 7:00 a.m. 1 Kgs 2:1-4, 10-12; Mk 6:7-13 (St. Blase) (ReExAnHe)

Today we have a story of Jesus sending his disciples on a mission. This is not the
mission of the Church which begins after Jesus’ resurrection. But this was the mission of
the disciples, of the twelve actually, during Jesus’ own lifetime. And we can see that it’s
basically focused on “preaching the need of repentance, the expelling of demons, the
anointing of the sick, and the working of cures.” All of these are interrelated.
The first one: “preaching the need for repentance.” Modern medicine is actually
beginning to guess, and just guess, at the deep trouble that is created for people by the
way in which they think and perceive. We indeed make ourselves sick! This does not
mean that there is not also a lot going on in the so-called “biosphere,” the world of
microbes and viruses and bacteria, but that’s only a trigger. We have actually made
ourselves sick, and it’s begun with our departure from integrity and the unity of heart and
mind and will that was the original plan of God. Therefore, in a true sense sin is the root
of our illnesses: physical, mental, psychological, and emotional. But this does not mean,
of course, that each person’s personal sins are the root of each person’s personal trouble.
It’s got to be taken on a larger scale. Sin in itself has destroyed the integrity that would
allow for life in abundance.
Now Christ has come to restore that integrity, which we call the “redemption,” that is,
the restoration of integrity; and therefore it requires or brings about healing: body, mind,
and soul. And all of these have to be addressed. Body through anointings, outward
symbols of healing balm. Repentance--this addresses the mind and the perceptions and
how we take things and how we look at things and how they contribute to our illnesses,

Repentance, Expelling, Anointing, Healing

and how we need to start looking at life through God’s eyes and through God’s word and
to believe in the world that God reveals to us, to believe in the goodness of life as God
intends it, for this is part of our healing. We cannot be healed when we believe in lies,
when we believe only in our senses, when we believe only in our experience because it’s
all too small.
This also involves the expelling of demons. There are forces in the creation that are
actually invisible and malignant. And if we are careful to observe, we will see the effects
of these forces, how people, even friends, can be set one against the other, how tribes,
groups, families, can be divided one against the other, how gravely malicious mischief
can be accomplished without anyone really knowing how it happens. The power of Jesus
expels these forces of darkness. So regardless of what ails us, Christ really is the answer.
Now today we celebrate the memorial of St. Blase. St. Blase is noted for his healing.
But let us not reserve this day as the only day we think about our need for healing and
about the power of God to change us: body, mind, and soul.

2

Repentance, Expelling, Anointing, Healing

Rev. Paul A. Hottinger
The Sacred Heart—Loving and Giving Fourth Week in Ordinary Time Friday,
February 4, 2000 7:00 a.m. Sir 47:2-11; Mk 6:14-29
(SacredHt)

Today we’re celebrating a votive Mass devoted to the Sacred Heart. This devotion
does not go back two thousand years in its present form, only a few hundred years in its
present form; and yet it reflects something very essential to our understanding of Christ
and, in particular, his sufferings.
There are unfortunate teachings and theologies and emphases about the suffering of
Christ that the image of the Sacred Heart is meant to remedy: teachings about the
suffering of Christ and the death of Christ that focus on punishment. This is especially
true in certain churches where the language of punishment and debt has a very high
profile. Now it is true that some of the terminology, some of the language, used to
explain the death of Christ in the New Testament is derived from legalistic jargon
referring to such things as debts and payments. The word itself “redemption,” for
example, is a word used to refer to a price paid to procure the liberty of a slave; and that
word is used to describe what Christ did, that is, freeing sinners from slavery to sin,
freeing sinners from bondage. And it has a valid point if we understand it correctly, but
it could mislead us--and other terms regarding the nature of sacrifice, for example.
Sacrifice itself in the Old Testament is a kind of a debt; it’s a kind of tax paid to God
to demonstrate God’s prior ownership of the land, for example--that God is the landlord.
Another way of understanding sacrifice is that it’s kind of a rent paid. Another way of
understanding sacrifice is that it’s something like sharecropping where the owner gets a
certain share of the crops, and so on. These are different images used to describe various
customs, all of which are intended to simply honor the sovereignty of God and to
recognize that everything comes from God, and to render gratitude and thanks to God for
all the benefits and blessings we have.
But sometimes in our history this has been misunderstood; and it has led to an idea
that God is somehow punitive or even vengeful, demanding certain payment due to
human transgressions. And, in fact, certain theologians have thought and have spoken in
exactly this way, which again maybe has a particle of truth in it; but it can be carried too
far to the point where we think of God as, actually, primarily concerned with himself and
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his feelings
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of being offended, for example--which is called “anthropomorphism,” meaning we look
at God the way we look at ourselves, and we transfer to God the petty feelings we have
ourselves. And this, of course, is a great distortion of the gospel. God is not petty. And
God does not brood over injuries. As St. Paul says, “Love does not brood over injuries.”
God is love; therefore, God does not brood over injuries.
Jesus’ death on the cross is not to be thought of primarily as some sort of penalty paid
for sin. That’s bad theology. Jesus’ death on the cross is the act of love. It’s a surrender
to the Father in whom Jesus trusts absolutely. It’s a gift given because God is love and
Jesus is God, and therefore Jesus gives himself totally to God. And it is also a gift given
to us because love has no limits. And God’s love being infinite simply gives. And we
are the privileged recipients of this great love. And that’s how we need to remember and
think of the death of Christ. That is not petty--Christ suffered so we don’t have to. That
theology is called “penal substitution,” and it’s bad theology; it’s not good Catholic
thinking.
The Sacred Heart is good Catholic thinking because it focuses on the love in the heart
of Jesus, the gift in the will of Jesus to the Father and to us, and that in his human nature
he is acting always as God acts; and God is always giving of himself and can never be
outdone in gift-giving and self-giving.
So as we gather for the Eucharist we are involved in, invited into, and enveloped into,
this gift of self that is the sacrifice of Christ. And through our Baptism we are allowed,
we are privileged, to participate in it in a sacramental way so that really and truly our
lives become part of this gift as we become one with Christ. And this gives not only the
power of acting like God to us, but it gives a meaning to our lives that we could never
invent! So the Sacred Heart becomes a very important image for us to keep in mind, a
living and loving heart giving itself--because to give is to act like God.
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Rev. Paul A. Hottinger
Jesus’ vs. Job’s View of Suffering Fifth Sunday in Ordinary Time/B February 6,
2000 12:00 p.m. Jb 7:1-4, 6-7; 1 Cor 9:16-19, 22-23; Mk 1:29-39 (JesusJob)

“The whole town was gathered at the door.”

The theme of this Sunday’s readings is the theme of suffering, and it is one that all of
us can identify with in some way. It is important that we note the contrast between the
view of suffering found in the Book of Job and the view of suffering found in the New
Testament. They are very different.

Job is a man with whom all of us can sympathize, at least in some point in our lives.
He was a man who felt abandonment. He was a man who was catapulted into the depths
of misery. He was a man who knew despair. And even the young can experience some
of these profound feelings. It is important that we note, however, that even though all of
us share to some degree in suffering and misery, we as Americans are among the most
privileged people today in the world. The majority of people on this earth now live in
abject misery, and we need to keep that in mind as well. If you have ever come to the
conclusion that life is not fair, you are right; life is not fair.

Now the way Job raises the question could be put this way: “Why do bad things
happen to good people?” That’s a question; Job raised it, but Job could not answer it
because Job, like all of the visionaries and wise men of the Old Testament as well as
most people generally, looked at life as an end in itself, as if the meaning of life were
staring us in the face. Indeed this earth-bound view of life was not effectively challenged
until the coming of Christ.

In the gospel, we have a very different, contrasting view presented by Christ. He is, in
his own mind, God’s response to the suffering of humanity; and his life in action is a life
of healing and delivering from bondage all who suffer. In his teaching, evil--including
all personal and social disorder--is never from God; it is never the result of God’s
will.

Jesus’ vs. Job’s View of Suffering

And in this he differs markedly from Job. In Job’s view we accept everything from the
Lord, good and evil.

Now for Jesus life on earth is not an end in itself; it is rather merely a temporary trial.
It is a time of contest. Human life is the target of an invisible but very real force of evil
which seeks to deceive the human race and distract it from the life God offers. Now in
itself this power of evil does not actually have any real strength, but it becomes powerful
because of human collaboration, which is what is called “sin.” Jesus calls his listeners
to repentance which means to end their collaboration with evil, which is all along
undermining their own welfare. At first many respond positively, but as time goes on
they begin to realize that every form of selfishness is really part of this collaboration.
And they find themselves either unwilling or unable to completely surrender themselves
to this loving Father of whom Jesus speaks.

Now it is only through the power of the Holy Spirit that anyone can experience
what it means to be loved unconditionally. That is what the Holy Spirit is, the
experience of God loving God. And this experience is given to those who believe; as St.
Paul calls it this is the “first fruits.” It is the only possible motivation for a complete
surrender to the love and will of God. Without the Holy Spirit, which is of course
signified by the sacraments of Baptism and Confirmation, we remain centered on
ourselves trying to be good, trying to be honest, trying to be just, trying to be loving. But
human nature of itself and in itself cannot produce these results.

Jesus introduces us to the idea of life as a journey, and he provides for us food for
the journey, which is the Eucharist for which we gather this afternoon. We come
together as a body broken, in need of healing, like the town who gathered at Jesus’ door.
And into our midst Christ comes as food for our journey assuring us of God’s constant
presence and compassion, which means sharing with us our journey and our pains and
our suffering, helping us to support one another until we each can find healing and life.
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Rev. Paul A. Hottinger
The Dark Cloud Fifth Week in Ordinary Time Monday, February 7, 2000
a.m. 1 Kgs 8:1-7, 9-13; Mk 6:53-56
(DarkClou)

7:00

In today’s first reading we have a story from the Old Testament: the building of the
temple. If you will recall the building of the temple was a big issue during the time of
David. It was postponed indefinitely by God through the prophet because, according to
the prophet, according to God, it was not David who should build God a house. It was
God who was going to build David a house.
So the idea of the temple was from the very beginning controversial; unfortunately,
many people did not understand the controversy. Who is benefiting whom? is the
controversy. It is God who is the benefactor. It is the people who are the beneficiaries.
And the problem with temples is this relationship can be reversed.
Now God did say to David that he would allow a temple to be built in the lifetime of
David’s son Solomon. This is what we are now reading about in today’s reading from
the Book of Kings. It was at the time of Solomon that a magnificent temple was built in
Jerusalem. And in this particular reading we have a very interesting remark, that God
prefers to dwell in the dark cloud. We might think about that!
The temple in Jerusalem was a grand affair. It took many years to build. It required
cedars to be cut down and imported from Lebanon. It required workmen from all over
the then-known world. It was a true gift of the people to God. But there was a sense in
which God did not want to actually dwell in something made by human hands, as if
something built by human hands, as if the work of humanity, could somehow contain
God. And so it says, “God preferred to dwell in the dark cloud.”

The Dark Cloud

Now this can be disturbing because we would like God to be very clear about what
God expects, what we are to believe, and so on. But God prefers to dwell in a dark cloud.
And this is our constant tradition, that it is in the darkness that we find revelation. A
reflection of this is the title of a very famous book by St. John of the Cross, “The Dark
Night of the Soul.” The revealed religion of the Israelites, of which Jesus was part and
which Jesus brought to fulfillment, is really a religion of darkness not light in this sense:
that we find God in struggles, we find God in our confusion, we find God in our doubt. It
was Augustine who said, “Dubito; ergo sum, I doubt; therefore I am.”
So what of certainty. It is not faith. Certainty is not faith. In fact, there is something
about certainty that is not even legitimate. It is a demand that we place upon God. But
God rather would have us walk in faith, not in certainty--a variation of the remark St.
Paul makes: “We walk in faith, not in sight.” The dark cloud is the preferred dwelling of
the Most High.
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Rev. Paul A. Hottinger
Proper Priorities Fifth Week in Ordinary Time Tuesday, February 8, 2000 7:00
a.m. 1 Kgs 8:22-23, 27-30; Mk 7:1-13
(St. Jerome Emiliani)
(Proprior)

Jesus’ words today to the Pharisees are words we all need to take seriously for
ourselves and for our Church. First of all, there is the observation that all commandants
as well as all traditions originate as help to human life. Human life in itself can be
aimless. Commandments and traditions give aim. We have to make it very clear that it is
for our benefit that God gives us commandments, not for his benefit. And of course God,
because he loves us, wants us to be virtuous because to be virtuous leads to life in
abundance. So everything that we receive, we receive from God or from human
invention.
It’s all meant originally for the best; but as we receive it, we may not receive it rightly
and understand its original purpose or intent. For example, all the things mentioned in
today’s gospel have to do with hygiene. Hygiene is important. We understand that today
very well. The Jewish people didn’t understand it, but they practiced it. Now in some
distant way even the laws of hygiene, called “kosher laws,” in some distant way do relate
to the word of God. The word of God in the Book of Leviticus has to do with holiness,
meaning separation from what is unclean, what is diseased, what is disordered, what is
improper.
But what Jesus is trying to teach today is that there are different degrees of right.
There is a hierarchy of values. And the commandments of God are closer to the heart of
the Father’s will for us; and therefore if we are to understand everything in its right order,
we have to put the commandments of God at the very center of our response to life’s
challenges and temptations. All these other developments are all wholesome, and they
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all for our welfare; and Jesus does not want to eliminate any of them. In fact, at one point
in Matthew’s Gospel he says, “I have not come to abolish the law, but to bring all to
fulfillment.” But Jesus brings the law to fulfillment by respecting the proper priorities.
The kingdom of God is not about eating and drinking, even though eating and
drinking is very important; and we depend upon it for our survival. But that’s not what
the kingdom of God is about; it’s not about our survival--not on this plane, not in this
particular state of existence. It’s about something far deeper and greater. It’s about
God’s mysterious purpose in creating us in the first place. And God’s mysterious
purpose in creating us in the first place has to do with our becoming like God in our
intentionality, in our desires, in what motivates us. And this is what the kingdom of God
is about, and we have to put that first and let everything else take its place where it
belongs.
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Rev. Paul A. Hottinger
External vs. Internal
Fifth Week in Ordinary Time Wednesday, February 9, 2000
7:00 a.m. 1 Kgs 10:1-10; Mk 7:14-23
(ExteInte)

Sometimes we may wonder why Christ had so many problems with the religious
leaders of his day, but a reading of today’s gospel will help us understand it. Jesus
rejects a very substantial viewpoint that he himself had been taught as a religious man:
the religious and moral significance of the laws of kosher. And we need to perhaps
meditate on this: what he is really trying to say, because in our own way we also can
develop very similar ideas to those he is attacking, perhaps not concerning food, but other
things, other external things, external actions, external postures, which are not the
essence of a person’s true spirit.

Now in this particular text Jesus is dealing with evil, and he says, “Evil comes from
within.” Well, so does good. Both good and evil are internal realities to the human
spirit; they don’t exist in the material world, really. There is actually no good and evil in
the material world. Good and evil are not material things. They are spiritual realities;
they can only be discerned by the spirit. They can only be chosen by spirit; therefore,
they belong to the very essence of what makes human beings human, that we can discern
and choose good and evil.

Now we could, for example, make a list of good things, also which come from within.
This gospel gives Jesus’ list of bad things. But devotion, love, fidelity, faithfulness,
humility, a cooperative spirit, purity of heart, respect: all of these [good things] come
from within as well. They are not external things. And as such, of course, they can’t be
forced on anyone. We can’t teach children, for example, to be respectful. We can invite
them and show them by good example how to respect, but we can’t force them to respect.
External signs, words, manners--that has nothing to do with respect. They are merely
external forms of it; but if there is nothing inside, then there is nothing there--just
external forms! And insofar as they are merely external forms, they are meaningless.
And that’s

External vs. Internal

what Jesus is trying to say: how external actions are in themselves meaningless. It’s what
is internal that matters.

And we need to see this in regard to faith and devotion, for example. Now you see the
priest at the altar always praying like this. [Father’s arms are raised outstretched.] It’s an
external form. In the early Church all men and women, all believers, all the baptized,
prayed in this manner. We know this from writings of Scripture which says: “Pray with
hands aloft. With hands raised, praise the Lord.” We know from pictures drawn in the
catacombs where the whole body of believers is praying in this manner. We know from
many other forms of art. But it is merely external. The Church is not too terribly upset
that people have dropped this because it’s an external thing. But what we cannot drop is
the internal attention and devotion that signifies.

The same with all our sacraments. What is Baptism all about? Well, it’s about a lot
of things. It’s about new birth, new life; it’s not just about water and parties. So we have
to be always aware of what is being signified--internal realities. Same with Eucharist.
St. Paul says, “The kingdom of God is not about eating and drinking.” But we eat and
drink in the Eucharist. But it’s not the external eating and drinking; it’s what is internally
being offered and internally being received that we have to focus on. Some people are
concerned very much about postures: should we stand; should we kneel; should we sit?
These things are all secondary. What comes from the heart, and that alone, makes a man
or a woman pure or impure, devout or callous.
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Rev. Paul A. Hottinger
Jesus Learned
Fifth Week in Ordinary Time Thursday, February 10, 2000
7:00 a.m. 1 Kgs 11:4-13; Mk 7:24-30 (St. Scholastica)
(JesLearn)

There is a tie-in--even though it’s not too clear--between the first reading from the
Book of Kings about Solomon and his goddesses and gods, the many shrines and temples
he built to strange and foreign gods, basically to please his wives, of which he had a
thousand, all of which were really forms of treaties or political arrangements trying to
create some sort of a harmony through intermarriage. This was a ploy, a strategy, used
by kings at that time and even up to World War I--and it never worked! But the point is
that God was displeased by the various shrines; and it’s hard for us perhaps to
understand, but the idea is that these shrines were enshrining something false, a false
image of God.

There is only one God, but there are many images. And some images are true and
authentic; and they are the ones, of course, at least from Jesus’ point of view, that he
used. For example, Jesus used the image of Father, even Daddy--“Abba”; both those are
therefore images of God that are then valid, authentic. But there are many other images
that are not valid. And the Israelites often didn’t know the difference. The first
commandment is not to have false images, false idols--that’s what an idol is. Why?
Because if we have a wrong image of God, then our behavior will become tainted; our
behavior will be influenced by the image we have of God.

We always have to keep this in mind when we discuss ecumenism or inter-religious
relationships with other cultures. There’s no reason to suspect that there is not some
kernel of truth in every religion, but there’s also a great need for us to be aware of the
possibility of false images in others and in ourselves as well. False images distort. They
distort our perceptions of life, and they distort our values. For example, Molech--Molech
is mentioned here. Solomon built a shrine to Molech. The image of Molech is a god
who devours the young; in other words, the belief was that it was pleasing to Molech to
throw children into the fire. Now if you believe that it’s pleasing to god to throw
children into the fire, then that’s what you are going to do! So a false belief in god leads
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morality, false worship, which also leads to a distortion of your own character and being.
And there are many other such false images. And this is the reason why in the Old
Testament it was so important, that people not follow false images.

Now Jesus Himself was brought up this way. Now here comes the problem even for
Jesus in his human nature--prejudice. To be warned about false images is one thing. It’s
quite another then to be prejudiced against those who have been brought up in these false
images. This woman here, a Syro-Phoenician woman from Sidon, she was brought up
adoring Astarte, the goddess of the Sidonians. And Sidon and Tyre were regarded by
Jews as really places of darkness. They are also associated with Phoenicia, if I’m not
mistaken. And the Phoenicians, I think, also practiced infanticide as a form of worship-human sacrifice.

So here’s this woman who comes to Jesus, and she’s from that tradition! She’s one of
them! And he is really unwilling to talk to her. He says, “Let the sons of the household
satisfy themselves at table first. It is not right to take the food of the children and throw it
to the dogs.” Clearly, he meant she was a dog! Where did he get that idea? From his
upbringing. But she persisted. So Jesus’ humanity, although it was free from sin, was
not free from ignorance--this we know. There are things he didn’t know, and prejudice is
part of ignorance. But she would not give up! She persisted. Now he says, “For such a
reply, be off now! The demon has already left your daughter.”

But Jesus, in his human nature, although he did suffer what we call “ignorance” or
“prejudice” to some degree in some way, he was nonetheless always willing to listen and
was willing to respond to the Spirit of God--for he did, and we could say he learned! We
know he learned. The Letter to the Hebrews says, “He learned obedience through what
he suffered.” The gospels say, “He grew in age and wisdom before God and man.” Here
he is learning. He is learning how to respond to suffering and how to grow beyond the
prejudices of the day.
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Rev. Paul A. Hottinger
Gathering of the Faithful
Fifth Week in Ordinary Time Friday, February 11, 2000
7:00 a.m. 1 Kgs 11:29-32; 12:19; Mk 7:31-37 (Our Lady of Lourdes) (Faithful)

Today we are celebrating the memorial of Our Lady of Lourdes, and perhaps at this
moment it would be appropriate to mention that throughout the world there have always
been places where people gather where, shall we say, an unusual number of healings take
place. However, sometimes people mistake the reason for this. They imagine, for
example, that it is the place itself; this is really not true. For example, the apparition that
St. Bernadette recorded or claimed to have received did not really take place at Lourdes,
but only nearby. Lourdes always was some sort of a health spa, where people went for,
what we might call, natural remedies--springs and so on.

What accounts for the unusual healings at Lourdes and other places, such as St.
Peter’s in Rome for example, is the gathering of the faithful itself. This is because when
the faithful gather, Christ is in their midst. And it is Christ, after all, who is, throughout
the New Testament, always touching people and restoring them to health.

Now there are two kinds of crowds. The kind of crowd in today’s reading is the kind
of crowd that Jesus had to remove the deaf-mute from in order to heal him. Many
sicknesses exist in our world because of people, because of the way people are, because
of the systems that people have used to organize themselves. There are unjust systems.
And in the world today we can say that there are millions of people--even the majority of
people are really living in a state of suffering, extreme poverty and neglect. This is
offensive to the will of God, but it exists. And they exist because of the crowd--the
crowd meaning the way in which many societies are organized: involving the philosophy,
the economics, the political system, the thinking, everything--the vision of that society.
And there are many of them. Some of them are purely secular; we think of, for example,
the communist societies of the world, which are unhealthy places to live in. We can
think of the societies dominated by militarism--Myanmar, which used to be called
Burma--many countries of Africa, South America, dominated by nothing other than brute
force making it

Gathering of the Faithful

a kind of a prison and the army being the prison guards. There are even religious forms
of grave disorders such as the caste system, which requires some people to live in abject
poverty so that others can live well-off, and so on. And we can go through the world and
see all these things, and this all is part of the crowd. In one sense then the role of Christ
is to remove people from the crowd.

But then there is another kind of crowd--if we use the word that way, it probably is
not the best word--but the gathering of the faithful. This is really a different thing all
together. And when the faithful gather, it is Christ who is in their midst; and Christ
continues his work. And his work is freeing all those who are burdened, unstopping
tongues of the mute, unstopping ears of the deaf, giving strength to the limbs of the
paralytics, giving hope to the despairing. On every level of human existence it is Jesus in
the midst that brings healing. And that is why shrines demonstrate the many healing
because it is the faithful who gather there. And they gather there in faith because they’re
the faithful.

And we do not recognize the actual power that is in our midst through the power of
God’s grace and Spirit to continue Christ’s work. We indeed do not have to go to
Lourdes or to St. Peter’s in Rome or to Medjugorje or to Montreal or to any other place,
even though going there might be very desirable. But we don’t have to; we can gather
here as faithful and do the very same thing, because it’s really the Spirit doing it in us and
through us. But we do have to gather, and we do have to gather in faith.
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Rev. Paul A. Hottinger
Golden Calves Fifth Week in Ordinary Time Saturday, February 12, 2000 8:00 a.m.
l Kgs 12:26-32; 13:33-34; Mk 8:1-10
(GoldCalv)

Today in the first reading from the Book of Kings we have a story of the golden
calves. Now, of course, there had been shrines already in the northern part of Israel in
Dan and Bethel, which had existed there since ancient times from before Jerusalem had
really been part of the Israelite patrimony. There were various shrines throughout Israel,
and in the pre-Davidic days no one thought anything of it. There was Gilgal; there was
Shechem; there was Shiloh, and these were legitimate shrines.

Now we have something else. The king Jeroboam, being the brother of Rehoboam, is
jealous of his power and envious of his brother and worried that the people’s loyalty to
him will be divided because of their religious loyalty to the unified temple in Jerusalem.
And so he wants to go back to the old days when people had their own local shrines--in
itself perhaps not too bad an idea, but how does he go about this? He erects two golden
calves. Now why a golden calf? What is this supposed to mean? Well a golden calf is
about as close as we can get to an image of money. Gold, of course, has been used since
ancient times for money. And calf is also a form of capital; in fact, the word “capital”
comes from the word “caput,” meaning a head, head of a herd. This is a symbol of
material prosperity. And he calls this symbol of material prosperity “your god” and
“lord”! And apparently the people don’t object at all--so easily mislead!

Now God’s ways of course are not human ways, and it’s very difficult for us to
understand since at a certain time God acts the way God does; but in the plan of God,
there is this desire to establish a people and to lead a people to be an exemplary
civilization and culture that would be noted for its moral, upstanding way of life, that
would actually attract others because of its lofty, moral principles and way of life. Well,
of course, this did not work out. And we have to be perhaps a little sympathetic; it didn’t
work out because people are so easily lead astray. St. Paul said in his Letter to the
Galatians: “If you sow in the field of the flesh,” it means human nature, “you will reap a
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harvest of corruption.” And how easy it is for our awareness, our consciousness, to be
drawn away from the things of God and the goals of God and the vision of God to simply
satisfy our own more or less lower instincts, a desire for wealth, our desire for pleasure,
our desire basically with self-satisfaction--thus the golden calves!

Now basically the Church exits to first of all announce salvation, to mediate salvation,
and to be a community supporting and accompanying one another in the journey toward
the Father. But the Church as an institution cannot do anything for us. Many people
today like to blame the Church for not having done something for them. Well, it does
exist to minister; it does exist for mission. It is to announce the day of the Lord; this is
our work, our purpose--that’s true. We are to mediate salvation through the sacramental
life of the Church, and we are to support one another in many ways: financially,
materially, socially, as well as spiritually--that’s all very true.

However, this cannot in any way take away the personal responsibility we all have to
look to God and God’s ways, and not to allow the golden calves of this world to divert
our attention and to allow us to think for one minute that to take care of ourselves is
equivalent to worshipping God. Nothing could be farther from the truth. Thus did
Jeroboam displease God, and so do we today when we do the same thing. We need to be
attentive to the voice of God, to the word of God, the vision of God calling us to a new
life.
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Rev. Paul A. Hottinger
Exclusion from Community Sixth Sunday in Ordinary Time\B February 13, 2000
9:00 a.m. Lv 13:1-2, 44-46;
1 Cor 10:31—11:1; Mk 1:40-45
(Exclusion)

“He shall dwell apart, making his abode outside the camp.”
This is a rule from the Book of Leviticus that applies to those suffering from leprosy.
Leprosy, by the way, is not Hansen’s disease, the famous disease found in Molokai made
famous by Father Damien, but rather this is something of a fungus that grew on people,
food, clothing, tents—anything. So it was a serious contagion, and therefore they
excluded those suffering from it.
Human beings are social animals, and we require community and relationships to be
truly human, so the exclusion of anybody from community is really a very serious
impairment of what a human being needs to thrive. Now of course, that does not
mean there is not good reason. We are probably familiar with the idea of a quarantine.
They are still around in various hospitals; rooms are set aside, partly to preserve the
public, partly to preserve the one suffering. Not long ago there were sanitariums devoted
totally to tuberculosis because that disease is so contagious that other sick people cannot
be around. So there is reason for this exclusion. Then, of course, there are also prisons.
We imprison people who are guilty of anti-social behavior, partly to punish them—
deprive them of the benefits of social interaction: friendship, family, community; partly
we imprison people to protect ourselves against their predatory, violent nature. So there
are reasons for exclusion.
We have to understand that in the history of the Old Testament, however, both these
ideas were somehow linked together so that everyone who suffered physical sickness was
thought to also be guilty somehow of crime. That exclusion of those who suffer was
therefore partly to protect the community from contagion, partly to protect the
community from moral taint, and partly to punish those who were so afflicted. This is, of
course, rooted in the idea that God is the cause of everything.
Now we see in the gospel today that Jesus breaks with that idea; indeed, he violates
the law which forbade anyone to touch a leper. He did this for a good reason, because he
doesn’t believe the law is rooted in truth—not in this case. Jesus will affirm many times
that evil does not come from God. There is no connection therefore between
personal sin or crime and personal illness or misfortune. And yet—and this is a very
important “and yet”—there is a connection between the sinful condition of the human
race and every level of human sickness, loneliness, isolation, and disaster, be it physical,
emotional, mental, or spiritual, because sin has rent asunder the bonds which
naturally unite human beings one to another in the mind and purpose of God. Personal
sin does not create this situation, but it affirms and confirms the division through every
act of injustice, unfairness, and selfishness. Therefore, in Jesus’ mind and in his ministry
and the way he acted, he recognized and taught that salvation must include the
restoration of communion and community that is so essential to healthy human life.

Exclusion from Community

Now the Church is called, in the Bible and in the doctrines of its own creation, the
“People of God,” also the “Body of Christ.” These images are meant to refer to
communication, communion, inter-relationship, and connection. They are both spiritual
and social. That is not merely spiritual, mystical, but truly a social interaction that is
meant. Therefore the community of the Church needs to take initiative in extending
inclusion, as well as healing to all members of the human race who suffer isolation
or exclusion, whether through their own fault or not. For example, many people
suffering from cancer have told me that their friends no longer call them. Now no one
believes that cancer is contagious, but a lot of us do not want to deal with other people’s
problems. We do not want to have compassion because that requires something from
deep within us that costs a great deal. Of course there is nothing we can do. But there is
something we can do: we can be with others who suffer!
And, of course, there are those who are the cause of their own problems, just like
those in prison. Jesus said, “I was in prison and you visited me.” This includes all those
who have imprisoned themselves, through their own bad behavior, foolishness, antisocial attitudes, from life as it should be. And further, each of us can look at ourselves
and wonder whether we have excluded ourselves from life as it ought to be, from
that rich interchange, by our own touchiness, by our own hypersensitivity to
others—all of which really is rooted in pride and makes us unwilling to be
connected to others.
So the work of Christ must continue. Every form of division, every form of prejudice,
every form of misunderstanding, requires an effort on behalf of each person who believes
in Christ and wants to be part of the People of God and a member of the Body of Christ;
we have to put our desires into action in reaching out to others and touching them with
the wish, the hope, and the belief that “I do will it. Be clean.”
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Rev. Paul A. Hottinger
Learning from Trials Sixth Week in Ordinary Time Monday, February 14, 2000
8:30 a.m. 4th Grade Chapel Mass
Jas 1:1-11; Mk 8:11-13 (Sts. Cyril &
Methodius)
(LnTrials)

Today we have a lesson from the Letter of James. James is really talking about
growing up and becoming a responsible adult in the Christian faith. And he says to us,
which perhaps will surprise us, that life is not supposed to be easy. Now there are a lot of
people in our world today who think life is supposed to be easy, and they are always
pushing to have the easiest road that they can find. If anything is difficult, they don’t
want it! If a task is tough, well, forget about it! They believe life is a matter of having it
as easy as possible, being as comfortable as possible, doing as little as possible,
expending as little effort as possible. And St. James is saying, “This leads to nothing!”
In fact, in our Christian faith, what is the purpose of life on earth? It is not an end in
itself. You are not simply put here to live for now. This is really a time of trial. What
does that mean? What does it mean? What’s a trial? You mean like in court--that kind
of trial? No, you’re right. What is it? Matthew, what kind of trial is life supposed to be?
That’s right. That’s correct. It’s for--do you know what he said? He said, “It’s to see
how, after God has made you, how you will act and what you can do for God.” That’s
Matthew’s way of putting it; it’s a very good way. So therefore as life goes on there will
be necessary struggles; in fact, life is built this way. So there will be struggles. And
every struggle is a challenge which either we meet or we don’t. And actually I have
never met a person who met every struggle perfectly. We meet some and don’t meet
others. But the point is each one has a valuable lesson in it.
Now there are people who don’t want to learn anything in life--believe it or not!
Learning is not just a matter of tests in school, grades, getting promoted. It’s something
else. It’s about the kind of person we become. And we become the kind of person that
we do through the way we meet the challenges and trials of life. None of us controls all
the circumstances of life. Most of us would probably never choose the exact
circumstance we have. For example, some young people at a very early age lose a
parent. Well, who would want to do that? No one! But that’s a circumstance. Now how
do you deal with it? Do we become bitter, angry, forlorn; or do we deal with the issue as
it is and try to see how we can get along? It’s a challenge. There are lots of challenges!
Failure itself is one of the great challenges! Some people aren’t as smart as others.
So in school, for example, those who aren’t as smart as others have a harder time. Well,
how do you deal with that? Do you just think badly of yourself? I’m just stupid! I’m
just dumb! I can’t do . . . . See, if you start telling yourself that, then what the result will
be is you won’t ever do anything! But it won’t really be because you can’t; it will be
because you think you can’t! And the real problem won’t be that you failed once; it’s
that when you failed, that led you or you just decided that that was going to be your life-failure! And there are children like this. They just give up. St. James is saying, “What a
waste of
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life.” So we have to look at life as a great challenge and a great opportunity, as Matthew
says, “to make something of yourself and to give something to God.”
See, you are all born--you have all seen little babies--you have?--you have all held a
little baby sometime in life? Right. They are just a lot of potential--big bundle of
potential. We have no concept when we see a little baby what that person is going to be,
right? That person that grows up from being a baby is partly due to family life and
influences, but a lot is not. A lot is just whatever that child decides. And that’s a free
thing. We could talk about free will. Free will means that we decide not because of
anything else--just because we do decide how we respond to life and it’s challenges. And
so there is this tremendous potential for good that each of us can, in fact, respond to.
And that’s what we have to think of every day. What kind of person can I be today?
How can I best respond to the challenges?
Now there are lots of different kinds of challenges--not only think of school; think of,
for example, each other. You are each a challenge to each other. Now some of you like
each other. You like certain people; you don’t like other people. Well, the people you
don’t like are a real challenge. How are you going to get along--that’s what Christ
taught--how are you going to get along with the people you don’t like? Now you don’t
like them not because you chose not to and not because they chose to be unlikeable; it’s
just the way things are--that’s part of the challenge of life. So now how are you going to
get along with this? What are you going to do? Other people you do like. Well, of
course, if you only hang around with and talk to people you like, then you’re not meeting
any challenges. You’re taking the easy road. And St. James says that that road leads to
ruin. That doesn’t mean you spend your entire day always with people you don’t like,
but you do take a moment to say hello to people, to try to establish some friendship with
people who you are not naturally drawn to.
And if you know and you can tell that you have certain gifts, and you can tell that
other people don’t have certain gifts, you don’t take any credit for that because those gifts
come from God. What you could do is show God how much you appreciate this by
sharing them with people who don’t have those gifts. So if you are especially good in
math, for example, and you know somebody who is not very good in math, you might
help that person out--and you can do it--you can do it! And that goes for any other
subject.
And at home it’s the same. How many of you have brothers and sisters? One of your
great challenges in life will be how you get along with your brothers and sisters! Usually
brothers and sisters have all kinds of things against each other. There’s a kind of rivalry
in every family--that’s natural. So what are you going to do about it? Go along with it
all the time? You know, the real problem is actually I know you don’t care, you don’t
care about all the bickering with your brother or sister. In fact you kind of enjoy it. I
know that. You know that. But you know what? You make it miserable for your
parents. You make it miserable when you’re constantly bickering, you’re constantly
fighting. I know you don’t actually hurt each other, but you really become unpleasant to
be around. That’s something you have to think about too. Are you radiating something
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that is desirable?
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Are you becoming a person who your parents, for example, enjoy having around. Every
one of you can be. Because everyone of you is a gift from God. If your parents are
really kind of tired of you being around and they can’t wait for you to go to school, well
maybe you need to change something--the way you act at home.
You think it’s easy being a parent? It isn’t. Don’t think for one minute just as soon as
you get grown up everything is easy! It isn’t. It actually gets harder. Would all the
adults here agree? A little harder as you get older? How about over here? See, they’re
all nodding. Everyone of them nodded. So don’t think things get easier--they don’t! So
can you help out your parents at all? I’m sure you could find things to do, and especially
by being pleasant in the first place and then maybe helping them out--and not having to
be asked all the time. Families can only work if everyone works together. Do you
always have to be asked to take out the garbage? Do you always have to be asked to
wash dishes or even these days load the dishwasher? It’s so simple--or unload the
dishwasher--or dry the dishes. These little tasks--it doesn’t take that much to do this
without being asked. It gives great pleasure to your parents. You could actually make
their day. It might be the only good thing that ever happens to them in a particular day is
what you do for them. Think about that!
And then that’s what James is talking about. That’s what we have to think about. “He
wills to bring us to birth”--so you thought you were already born?--well only in one way,
another way you are coming to birth--“with a word spoken in truth”--a word spoken in
truth is what I have just been sharing with you; it’s from Scripture--“that we may be a
kind of first fruits of his creatures.” That means the best that God creates!
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Rev. Paul A. Hottinger
Judgment Sixth Week in Ordinary Time Thursday, February 17, 2000 7:00 a.m.
Jas 2:1-9; Mk 8:27-33 (The Seven Founders of the Order of Servites) (Judgment)

Both readings this morning are about judgment. Judgment is a power that the human
being has, made in the image and the likeness of God. Judgment is the power of
discrimination. It is the power of discernment. In judgment a human being casts a vote,
a vote about what is really true, what is really right, or what is really false, what is really
wrong. This ability to distinguish is human judgment. It’s a precious gift.
Throughout the Old and New Testament there is a constant call that human beings
bring that judgment into alignment with God’s judgment. This is not an easy task to
fulfill. Today Jesus really reprimands Peter because Peter is judging by human
standards. The idea that human standards are fine, okay, all right, is not an idea that you
will find in either the Old or the New Testament. This is one area where the Old and
New Testament are in complete agreement and harmony: that human judgments are
faulty, that human ideas of right and wrong are very biased, that human ideas of what is
good and bad are not reliable; human ideas of truth and falsity are not to be depended
upon--only God’s judgment. So this means that the human being and the human
community, if it wants to live in true peace and true justice, has to aspire to the divine
standard of judgment, the divine standard of truth, the divine standard of goodness.
Another way of putting this is that we have to transcend the subjective. This is not an
idea that will be very popular ever, especially in our own time! Today people have all
kinds of little sayings such as, “Well, if that’s right for you.” Or they say, “Well, this
religion is good for me,” or “this philosophy suits me.” This is all human judgment, and
it’s fraught with error and leads to destruction both for the individual and for the entire
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society if the whole society goes along with it. We need something objective, and in
James’ Letter he is speaking about the same issue within a human, Christian community.
And he points out that preferring, for example, a rich man to a poor man is actually again
a human judgment that has no place in a truly Christian community--playing favorites.
That means that it is wrong to prefer either way, the weak or the strong, the poor or the
rich; but rather it is important that we become impartial, impartial to persons, impartial to
people, and therefore capable of really seeing the truth.
Now there are many ways in which we do not actually follow this. We allow our
feelings too much room in an area where they are not suited. Feelings are important. It’s
important that we have sensitivities, but it’s also important that we know when our
feelings are clouding our judgment. And feeling includes all kinds of emotions--an entire
spectrum! Self-righteousness, for example, is a feeling; and it clouds judgment. Love is
also a feeling; insofar as it’s a feeling it can cloud judgment, as can hate and every other
emotion. It’s very important that in our own conscience we acquire a freedom from
ourselves, from our past, from even--and this may sound odd--from our families, so that
we can be true to the Lord.
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Rev. Paul A. Hottinger
Emphasis: Faith or Works
Sixth Week in Ordinary Time Friday, February 18,
2000 8:30 a.m. Jas 2:14-24, 26;
Mk 8:34-38—9:1
(Emphasis)

This morning we have this very famous text from James that was controversial during
the Reformation. Martin Luther said this was “an epistle of straw,” but the Catholics,
especially Jesuits, maintained it was a very important teaching. And indeed the Jesuits
had a good point; in the tradition of the Church this always had been well accepted as
fundamental that we are saved by works--it actually says that. Well, of course, Luther’s
view was we’re not saved by works; we’re saved by faith alone.
Now in recent months, finally, there has been a verbal agreement between Lutherans,
that is, the Evangelical Church in Germany, and the Roman Catholic Church on what is
really meant; and it’s very good, and we should know what it says. Basically it agrees
that everyone who is saved is saved through grace. Salvation is a gift; it comes to us for
no reason. Works naturally flow from that as a natural consequence, but are not really
the cause of the salvation. That’s what now everyone agrees on. Actually that’s what
always was agreed on--agreed on by both sides, but with a different emphasis.
However, here’s where emphasis comes in. We can all agree on that and still not see
the same issues. What about the works as they flow from faith? How essential are they
really? Well, from the Lutheran viewpoint they’re not that essential. Oh yes, they
should be there; but so should everything. Perfection should be there, but we know we’re
not perfect--so. From the other viewpoint, from James’ viewpoint defended by the
Jesuits during the Reformation, the should is a very, very important “should” and even a
must!

Emphasis: Faith or Works

So it’s a different emphasis. It’s saying that well if the fruits don’t flow, well then the
tree is rotten. So that’s a matter of emphasis.
Now I don’t think the Lord really desires us to fight about this. And I do think the
Lord--and I think even the most virulent Protestant would agree that the Lord wants us to
bear fruit! So no one is saying the Lord does not want us to bear fruit. So we all agree
on the idea.
We just have a different way of looking at failure perhaps. In a strange way, the
Lutheran view says, “Well, let’s expect failure.” The Catholic view says, “Well, let’s not
expect failure.” Even there we do know it’s going to happen in many ways, but with a
different attitude toward it. This gets to a deeper issue of sin and the perdurance of sin
among the justified. It is said that Catholics sin lightly and are forgiven more lightly,
which means that we sometimes don’t really recognize that sin is really an obstacle to
God’s work, God’s will in our lives. Protestants, on the other hand, frequently recognize
sin very well, but then having recognized it, admitted it, accept it, let it be; whereas
actually we are supposed to be moving toward growth and really perfection. Jesus said,
“Be perfect as your heavenly Father is perfect.”
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This gospel is taken from a series of stories found in the Gospel of Mark, in which the
evangelist is trying to involve listeners and trying to understand very deeply the profound
changes that Jesus introduces concerning his understanding of God, the will of God, and
the nature of sin.
As background we have to understand that the Old Testament had a very clear idea of
sin. It was a transgression of God’s commandments. It resulted, of course, in a kind of
jeopardy within the community itself; that is, we can think of it as a form of spiritual
contagion or moral contagion. Now to contain this, sinners were either expelled from the
community or they were executed. Execution was reserved for those crimes that went
against the most important laws, the so-called, we call, the “ten commandments.”
Now in general, diseases and misfortunes were regarded as forms of punishment that
God sent to people because of their own moral faults, or it was the moral faults of their
parents since all that sort of thing, spiritual quality, could be inherited. Now a leper is
not regarded as someone who is gravely at fault, yet leprosy was a form of moral or
spiritual contagion; therefore, lepers were sent out of their community or made to dwell
apart. Partly this is simply to preserve the community from infection, but not only--it
was also meant as punishment. It is a punishment to be separated from community.
Now Jesus wanted people to understand that this was a very wrong way of behavior.
Why? Because--well, for several reasons--but first and most importantly, that sickness
and misfortune and for that matter all evil are really not from the hand of God in the first
place. Jesus insisted on this in many, many teachings. Evil does not come from God,
and in this he completely revolutionized the understanding that the human people had.
We read in the Book of Job, “We receive good from the Lord; should we not also receive
evil?” This was a standard way of thinking. In the Book of Deuteronomy it says more or
less--I am paraphrasing--if you’re good, then you will prosper; if you’re bad, then you
will suffer.
Now the Psalms are full of laments about the fact that this doesn’t always work out
and that the innocent are suffering, and why--and so on. So it wasn’t as if they really
believed it worked all that well, but that was their basic understanding of the way it ought
to work. Jesus says, “No, it ought not work that way. Sickness is not a result of God’s
finger, and evil is not the work of God. God is so good; God is so wholly good and
wholly loving, that God even blesses people who are evil! The sun shines on the good
and the evil; the rain falls on the good and the bad.”
So we’re dealing now with Jesus’ revelation that God is only good, totally without any
possible admixture with evil, that God in no way is responsible for evil, that evil is the
result of other forces. Number one, human will, but also the presence of an evil spirit.

Jesus’ Continuing Ministry of Healing

Now many modern Christians do not really understand Jesus’ teaching because they
don’t understand the realm, the work, of evil spirits in Jesus’ own teaching. It’s
impossible to be an authentic follower of Christ without an understanding of the spiritual
world. I don’t want to go into it too deeply now. But it’s important because Jesus insists
that God is wholly interested in our welfare. Now of course, it takes a great deal of
thinking to understand this rightly. We can’t do that all, right now. But the point the
gospel is making is that God is here in the presence of Christ to bring healing and
freedom from all forms of evil: physical, moral, emotional, spiritual.
Jesus now is about this process, and in so doing, however, he has to correct
misunderstanding found in the law. In order to be blatant about it, he actually breaks the
law; he often breaks the law on purpose. Why? Because the law is not perfect enough in
expressing the will of God. Now how does he break the law? Well for example, he
breaks the law by healing on the sabbath. Now to us, of course, it doesn’t seem to be a
major issue; but it really was a major issue to heal on the sabbath. Why? Because Jesus
insists on healing on the sabbath--Well, he wants to rest the rest of the week, I suppose-that was a joke! The real reason is that God is not at rest--that’s the point. To think of
God as resting, as having completed everything so that everything is the way it ought to
be, and we’re to conform ourselves to the way things are--that was his point--no, things
are not the way they ought to be!
So when he teaches his disciples to pray he tells them to pray that the kingdom of God
and the will of God may be done on earth as it is in heaven. So the will of God is only
done in heaven, not on earth--and won’t be until we do it! And we can only do it when
we pray into action. So God’s will is not actually in action right now; we have to pray it
into effectiveness.
So Jesus heals on the sabbath. He wants to show that the wholeness and the freedom
of God’s children and the health of God’s children are far more important than the
particulars of rabbinic prescriptions. Now of course, this will bring him into conflict with
the very rabbis who wrote those prescriptions or who defend them. And partly it led to
his crucifixion, although it is not the only cause of his death. Now Jesus heals on the
sabbath.
Here he does something else against the law: He touches a leper! That’s what it says,
“Moved with pity, Jesus stretched out his hand, touched him.” That was a “no, no”-forbidden to touch a leper because they were unclean. They were not kosher. They’re
supposed to be excluded and not dealt with in any tactile way. They were required to
announce their presence, to muffle their voice, to cover their head, and so on. And Jesus
touches a leper. And this, of course, indicates again the will of God to communicate and
to establish communion between those who have been cast off and cast out of society,
partly as punishment, to reunite them with society, with community, with fellowship,
with friendship and family.
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Now perhaps you think this is all a matter of past historical facts and events. But not
so. Even now today we tend to push out of our area those people who are difficult or
who are suffering. People who have cancer have told me--many people have told me-their friends never call them anymore. This isn’t to protect themselves against contagion.
Cancer isn’t contagious. This is to protect themselves from compassion. It takes a great
deal of will to be able to be with people who you really can’t help. It takes a great deal of
patience and mercy to be with people in impotence.
And that is exactly, of course, what Jesus did. He came to share our impotence. He
did not come to take us out of our sufferings. He came to share them with us. He did not
have to do this. He was not born into a world of sin himself. He was born as the only
begotten Son of God. He was born Light from Light, true God from true God. He didn’t
have to enter into suffering or sin. He chose to. He did it at the moment of his Baptism;
he made a choice to enter into the misery of the world, the suffering of life. And he did it
in order to become part of it, because by becoming part of it, he really sanctified it.
He sanctified everything he touched, and he showed that God can no longer be
identified with this and not that. God can no longer be thought of as on one side of the
equation. God is in the whole, the totality of life. And all life speaks of God’s will,
majesty, greatness; and suffering and misery speak of the majesty and the glory of God.
Now this is not logical. This even offends our logic. It offends our sense of what ought
to be. And Jesus does not mind offending us. Pages of the gospel are full of Jesus
offending us on purpose because we need a new way of looking at life.
Well, why does Jesus come in order to share our misery? Because it is by our sharing
ourselves with one another and with God that we can come to the glory that God has
destined us for. How this plays itself out in each individual life is going to be different.
That’s why we are all on a journey. We all have to be searching for the will of God. We
have to be clear about several things. Number one, our suffering does not come from
God. Our suffering comes from--and I should say something else--our suffering
ordinarily does not really come from our personal sin either, although our personal sins
may aggravate our suffering. But our suffering comes from the sinful condition that our
entire human race is in due to it’s own choices at the very beginning. And somehow we
carry all that with us generation after generation.
It is this world that God wants to redeem, and he does it in many ways. In order for us
to really participate in that redemption we have to become cooperators with God, which
is why the Lord’s Prayer says, “Thy kingdom come, thy will be done on earth.” We have
to become cooperators with God in bringing this kingdom to, and bringing the will of
God into our own lives. And we have to take upon ourselves a battle against evil. We
can never be passive and simply accept things as they are. But we have to recognize that
our battle is not against flesh and blood and against individuals or movements, but it is
really against the powers and principalities that keep our world captive, captive to
selfishness, captive to greed, captive to envy, captive to pride, captive to all the vicious
habits of our psyches.

Jesus’ Continuing Ministry of Healing
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And if we are to join this battle, then we have to become people who forgive because
that’s how Jesus introduced this kingdom of God on earth: It was through forgiveness,
the cancellation of all debts. It’s a strange idea of power; it’s not the normal human one,
but already in the Old Testament we should have read, “‘My thought are not your
thoughts,’ sayeth the Lord.” God’s idea of power is forgiveness. The love that endures
all things and bears all things--that is what forgiveness is! And we become cooperators
with God when we become willing adjutants in the whole process of bringing forgiveness
to the world, forgiveness to ourselves, forgiveness to those around us, forgiveness
everywhere. Because our condition of suffering is due to sin, sin has to be forgiven. It
cannot be blotted out. It can’t be overcome with force. It can’t be destroyed with fire. It
has to be overcome with love. That’s God’s way. That’s the redemption. That’s what
Jesus came to do: to overcome sin with love. And love has strange ways of working.
This Sunday you’ll read about a paralytic that got up and walked when he was loved
into walking, because if we live in unforgiveness we cannot walk. We are paralyzed.
And when we are without forgiveness we are blind. When we are without forgiveness
we are deaf. If you ever look at the Bible that’s what Jesus is always healing. It’s
paralysis; it’s deafness; it’s blindness. It isn’t measles. It isn’t shingles. It isn’t that
shingles isn’t painful, but Jesus never cures shingles. He cures blindness. He cures
deafness. He cures paralysis because these are all metaphors for the way we are. We are
blind. We’re deaf, and we are paralyzed. And one of the primary forms of paralysis, one
of the primary forms of blindness, one of the primary forms of deafness is unforgiveness.
And, as Jesus taught, to be forgiven and to be forgiving are connected. They have to
be connected. “Forgive us our trespasses as we forgive those who trespass against us.”
These are two different things that are really one thing. And so we can be enslaved either
by not being able to forgive, or we can be enslaved by not being forgiven--either way-it’s the same enslavement.
And so Jesus touches this leper to violate a law that has run its course and to teach a
greater law which is a law of forgiveness, which is a law of communion and
communication and re-establishment of relationships. And he makes it very clear. “I do
will it,” he says. You know, many times we languish in all kinds of pain and uncertainty
and fear and anxiety because we don’t really know whether or not God wills to heal us.
Well, Jesus makes it very clear, “Of course, I do will it.” But sometimes Jesus can’t
touch us. Sometimes we’re too far away.
After all, the whole idea of the incarnation brings with it a certain limitation. If God is
going to become a human and take human form and have a human body, his stretch
cannot be infinite. Why did he choose disciples to continue his mission if he could have
done everything himself? Jesus needs the Church in this way; he has chosen to need the
Church to continue his work of touching those who have been excluded from
participation in the fullness of life on whatever level: physical, emotional, mental,
spiritual, intellectual, social --every way! And the Church has been very dumb, very
deaf, very blind, and very paralyzed carrying out this work. But God’s way is through
his brothers and his sisters.
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That is how he is going to bring relief and love, meaning, forgiveness and health on every
level to the human race--no other way--he has chosen not to.
Now there may be times and places that are especially anointed, and we praise God
for that! But we mustn’t think for one moment that there are special times and special
places that are anointed so that the rest of the time the Holy Spirit can be absent and we
can be allowed our regular business--whatever that is.
Now it is very interesting that in this story, as well as the story of the demonic we read
a few weeks ago, this man wanted to follow Jesus. And he said, “No, go home.” The
demonic wanted to follow Jesus. “No, go home.” Why? Well, we have to be very clear
about what God’s wants us to do first. Sometimes following Jesus is really just a matter
of clinging. Even his dear friend Mary Magdalen seemed to be a clinging person. And
he said to her, “Don’t touch me, Mary. I have not yet ascended to my Father.” That was
after his resurrection from the dead. There are times when perhaps our whole religion
and our whole faith is really too much “clinging” and not enough “going.” Jesus’
instruction to this particular man was really very simple: “Go show yourself to the priest;
offer what you’re supposed to offer, and thereby take your proper place within life--and
go and live.” That is really what we are supposed to do, and along the way help others to
live too. So we have to be clear that God does will to cure us. Now we have to let him
touch us.

Jesus’ Continuing Ministry of Healing
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“Which is easier, to say to the paralytic, ‘Your sins are forgiven,’ or to say, ‘Rise, pick
up your mat and walk’?”
The stories we hear in the gospel are not simple stories; they are actually framed
deliberately by the evangelist to involve us, the listeners. The questions raised are
meant for us to grapple with. “Which is easier, to say to the paralytic, ‘Your sins are
forgiven,’ or to say, ‘Rise, pick up your mat and walk’?” What is your answer?
Jesus spent his time teaching that contrary to the teaching of his own religion, contrary
to the Old Testament, there is in fact no connection between personal sin and sickness or
misfortune. At the same time Jesus was very well aware that sin, in itself, is the cause of
a gradual disintegration within the human species. The integrity, the wholeness, the
purpose, that God intended for his own image and likeness gradually comes apart and
dissolves due to what we call sin, which is a failure to cooperate with God and God’s
will. This is true in the physical order. It is true in the emotional life. It is true in regard
to human mentality and intellect. It is true also in our social relations.
Now this particular problem brought today, this particular man and his particular
need, was paralysis. Paralysis is a favorite topic in the gospels. Like blindness and
deafness, paralysis is a metaphor for the condition that all of us share in to some degree.
To some degree we are all blind. To some degree we are all deaf. And to some degree
we are all paralyzed. The term “walk” is used in Scripture to refer to our ability to
accompany God in life. For example, God walked with Eve and Adam in the cool of the
evening in the Garden of Eden. That is an image of intimate communication, intimate
communion. The idea of walking with God or walking with Christ is found both in the
Old and New Testaments.
The word “halak,” in Hebrew, “to walk,” is the basis for the “Halaka,” a great, large
division of the Talmud concerned with moral rectitude, how one should act in every
possible situation--the “Halaka.” Therefore, paralysis means our inability to walk with
God. It means our inability to respond to God’s invitation and experience his company.
Here Jesus is linking paralysis with unforgiveness. Unforgiveness always has two
sides to it, and Christ insisted that they both have to be kept together. There is being
forgiven, and there is being forgiving; one cannot have one without the other--ever!
And that is why he taught his disciples to pray: “Forgive us our trespasses as we forgive
those who trespass against us.” We can’t have just being forgiven without being
forgiving. The impulse to forgive, of course, is from God, and it’s received as gift; but
no one can respond to God at all without beginning with forgiveness! It is the topic most
often spoken of in the gospels.

Forgiving and Forgiven

Now Christ shows that his mission is to bring forgiveness, which is both a
cancellation of debt and also a power to forgive others, to accept others as they are
with all their flaws, their weaknesses, and even malice. And this mission of Christ is
continued in his Church for reasons only God knows, that God has chosen to use
ourselves, the Church, to spearhead this mission of bringing forgiveness to the world; and
without it there will be no real salvation and no real change. It is the beginning.
Now precisely because we have been empowered to forgive and have been forgiven,
we are also capable of urging ourselves and others to a more perfect life, to a greater
fidelity to the will of God, to a greater attention to what is truly pleasing to God. And we
can urge even the young in this direction in a forgiving way. On the one hand we do not
want to give undue importance to slight matters, but on the other we also do not want to
simply pay attention to only the grievous, most serious matters. To grow in holiness
involves being attentive to everything, putting everything in its proper place.
In this line Jesus teaches the need for fraternal correction. Now, for example,
sometimes in our church people tell me, “You know, Father, you should tell people. . . .
You should tell people that they’re doing wrong”--by, for example, talking during
communion, or by being distracting during Mass. But actually, I should not tell you that-you should tell that to each other in a very kind and loving way! That’s fraternal
correction. It is inevitable that we irritate one another, but it is also possible for us to
forgive and to correct one another. But it can never be out of anger or irritation that we
speak to another person about his or her behavior. We have to always approach others
with true love and forgiveness. It is not as hard as it may seem. It is always obvious,
however, whether our intent is pleasing ourselves or pleasing God. And I believe almost
all of us would willingly accept correction, if it were presented in the right way. After
all, we are all, practically speaking, wasting our time if we come to Mass and we do not
allow ourselves to be touched by God, if we do not allow the mercy of God to reach
inside of us, if we do not allow the word of God a home--for Jesus gathers together his
disciples only to send us out again into the world to continue his mission.
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In the healing ministry of Jesus we see an unusual number of healings of the blind.
There are also many healings of the deaf, as well as the lame. And these are not the
normal complaints of people today.
The reason why blindness is often mentioned in the New Testament is that it is not
only a symbol of human disease, it is not only a disorder in the physical order; it is also a
metaphor for something else: a blindness that prevents us from really seeing reality, life
itself, God’s presence, God’s will. And this kind of blindness is due to the fact that there
is something personal in perception. It is not really an objective, mechanical,
unconscious process. It’s something else. When perceiving the whole, the whole of
reality, there is something of a human decision involved. Our own judgments, which
means our own decisions, are involved in the way we see. This man Bartimaeus then
symbolizes the fact that in a certain sense we are all born blind. We are all to some
degree born in darkness. And we come to sight in a personal desire to see when this is
met by God as it were walking through our lives. And God does walk through our lives!
But do we first of all hear and do we respond with this desire to see?
Now there are many very brilliant scientists today who have made extraordinary
advances in knowledge and science. They tell of the wonders of the universe and of the
biosphere, the flow of life. But many of them do not actually see any meaning in it. This
is a kind of blindness.

Our Own Blindness

And this kind of blindness we all share--where we do not see the meaning in even our
daily trials? We pray wishing them away. Bartimaeus did not pray to wish away, but he
prayed to see! This is different. It is not easier, but it is different! And the New
Testament author here, Mark, wants us to see ourselves in Bartimaeus and recognize how
we also need to jump up at the presence of Jesus and really ask him, because somehow it
is in the asking that the gift can be given. And for some reason the gifts of God can’t be
given to a closed heart, to a closed mind--but only one opened and willing to see. And
this gift of sight we all need.
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“Take care to keep holy the sabbath as the Lord, your God, has commanded you.”
Few of the commandments are as misunderstood as the sabbath commandment. It
was not a commandment to pray or to worship or go to church. It was a commandment
to rest. Now we need to think about that!
Modern people have no monopoly on being preoccupied with work, making money,
getting ahead. It was also a problem for the ancient Hebrews. But it has not always been
a problem for all peoples. There are cultures and there have been cultures throughout
time where people are relatively laid-back, relaxed--a prejudiced person might say
“lazy,” but surely not driven. Flower children were not invented in the 60’s; there have
always been flower children on earth. But the Hebrew people, the Jewish people, the
people that Jesus was born to and whose culture framed the very way he lived in life,
who educated him, were very industrious people. They engaged in life, in commerce, in
industry, in agriculture; and they saw themselves as doing this with God’s blessing.
Their understanding of God, their understanding of themselves, led them to believe that
their proper place was as created participants in the building of civilization. And this
they did.
However, and this is the point of the commandment, there is more to life than work;
there is more to life than business; there is more to life even than activity of any kind.
Life is gift. And for the giftedness of life to be appreciated we need to rest; we need
time to reflect. And this is the purpose of the commandment of the “sabbat,” the
sabbath: “Keep holy the sabbath.” So it had nothing to do with synagogue, with church,
with services, with prayer, with gathering--not at all! It was with resting.
The same is true for ourselves. We are also an industrious people. We are an active
people, often wearing ourselves out all for good reasons: to earn a living, to enjoy
ourselves, to take our kids to various places so they can have the experiences they need-or at least we feel they need. But we also have to put into our lives time for rest. And we
have to allow ourselves the luxury of doing nothing! And if we think for a moment
that that is very easy, think again! Just try it! Try doing absolutely nothing! It is
perhaps the most difficult of all commandments.
Now Jesus, with this as a background, is dealing with the relationship of law to
something higher than law. Sometimes in the New Testament Jesus is willing to simply
correct misunderstandings of what God had originally intended, but not in today’s story.
Here he is going way beyond the intent of law itself to something far more significant
than even any commandment. He is talking about the exercise of compassion.
Compassion can only come from a soul that is full of God. And for Jesus in a certain
sense it is the primary seal or sign of an authentic relationship to God--a soul that is
compassionate.

Sabbath Rest

Compassion means “suffering with.” Now if we can suffer with other people, we
will not criticize them. When we see they are overwhelmed or not doing well, we’ll be
moved to help them. Compassion is a way of identifying with the lives and the
problems of other people. When we criticize others, as the Pharisees did in today’s
reading, we are really refusing to identify with the people who we are criticizing. We are
pushing them away from ourselves, pretending that their problems are not our problems,
that their issues are not our issues, that we and they are in a sense a different species.
But Jesus’ view is we are all one family. We all have one Father, and we have to act
like it! And this means walking in the shoes of one another and trying to see life from
their point of view. This is not easy--never! It is not easy for a man to walk in the shoes
of a woman and visa versa. It’s not easy for white people to understand what it is like to
be black, or any color, to be a minority. It is not easy for anyone to understand anyone
else’s point of view.
Now Jesus is not trying to teach some mindless relativism. But he is saying that if we
start to consider other people’s problems from inside, from within their experience, we
will see things differently. This requires the exercise of a little heard of virtue known as
prudence. Prudence sounds weird. It’s rarely talked about, and people think of it as
timidity. It is not. Prudence means knowing the relative importance of different
values. And Jesus is in this reading and many others talking about the relative
importance of different values. Was the sabbath law important? Of course. Is it
necessary for people to rest from their endless activities? Yes, of course. Is it the most
important possible thing in life? No. Knowing what to value and what is most important
is absolutely essential in following the thinking and teaching of Christ. Here feeding the
hungry, healing the lame, the crippled, is far more important than any one of the ten
commandments.
And this was shocking to his audience, and he so intended it. “The sabbath was made
for man, not man for the sabbath.” Blind obedience falls far short of true faith
because it fails to recognize what is really important in God’s sight. It is a case of, as
Jesus put it in another situation, “Straining the gnat, swallowing the camel.” This image
itself is ridiculous. It’s laughable--to swallow a camel--but it is a description of what we
can see if we look at some forms of religious behavior.
Finally, the last intimation of this disturbing gospel reading is almost frightening. Not
only is obedience and so-called “faith” that is lacking compassion empty and far off the
mark, it can even drive people to kill. Thus Mark ends the story: “They went out to take
counsel to put him to death.”
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My words this morning are directed primarily to the 6th graders, but of course you’re
all welcome to listen. It’s a good exercise to think about life at some other age, so we
will think about 6th graders today. And as you are now in 6th grade, you’re almost really
on the beginning of a rapid growth and maturation soon becoming grown-ups, adults.
And there will be many challenges to what you have been taught in your lives, and you
will have to make decisions about how to handle the challenges.
Today Jesus is giving us an example of how to think about the law of God. Now
Jesus was very faithful--was he not? What religion did Jesus have? No, no, not
Christian. No, what was Jesus? Jewish! Right, Jewish; Jesus was Jewish, and he was
taught the Jewish law. Is that right? And there are ten very important laws in the Jewish
faith or religion. Do you know what they’re called? Ten . . . what? Say it out loud. Ten
. . . commandments! The ten commandments are basically the Jewish law in it’s core
importance.
The third commandment was what? Glen, do you know what the third commandment
was? To keep holy the sabbath. Now what does that mean? Do you have any idea what
it means to keep holy the sabbath? Not any idea?--well, that’s honest. Anybody have
any ideas? Eric, what does it mean? Not to work--absolutely correct! That’s what it
means! It doesn’t mean go to the synagogue, Adam. That’s not what it means. It
doesn’t mean gather for prayer. It means do not work! And, you know, that’s an
important thing that we recognize that work is not what life is about nor is life about
activity. When I was a boy I never liked it when my parents said “It’s was bedtime. I
thought, “What do you mean it’s bedtime? I still want to do something!” Well, there is a
time to say, “Enough is enough. It’s time to go to bed.” But not only is rest about bed;
it’s also about sitting and thinking about life, about what you’re doing, about the kind of
person you are, what choices you’re making. We have to think about these things, and
maybe make some changes. You’ll never make a change if you don’t think. And you will
never think if you don’t take the time. That’s what rest is about on the sabbath. It’s
important.
Now the Jewish teachers of Jesus’ day carried this to a great extreme. They told
people exactly how many steps they could take on the sabbath. Can you imagine
counting how many steps you can take? It’s not really the original idea. It was take time,
rest, reflect on your life. But they said, “No, count how many steps you can take.” And
then they told you what you could put in your pocket, how much you could carry, how
much money--if any--and so on. So they made this law into something really more
complicated than it was originally.
And this is the point: they were now accusing Jesus’ friends of violating the sabbath.
Why? What were they doing? What were Jesus’ friends doing in today’s story? Did you

All Need Sabbath Rest

hear the reading? What were Jesus’ disciples doing while they were walking in the field?
Remember? Anyone remember? Okay, we’ll have to ask the adults then if the 6th
graders don’t remember. Adam, did you remember? Okay, they were picking the heads
off the grain. Well, what’s wrong with that, Adam? It’s working; technically, it’s
harvesting. To them: “You’re doing something wrong!”
And Jesus said, “You know what, the problem with you guys is? You don’t really
understand what commandments are. We have to understand the reason for laws, the
reason for rules. The reason for the sabbath rule was we have to rest; we have to take
time to relax; we have to take time to think about our lives. It’s not really a matter of not
picking heads off grain on the sabbath. But Jesus said, “Do you know what David did?”
Now what did David do, Dan? That’s correct. David and his men went into the house of
God, into the sanctuary, and ate the holy bread that was the bread of offering that was not
allowed to anybody to eat except the priest. So he violated the law, but did he do wrong?
Jesus’ point is no, he didn’t do wrong. Why? Adam, why? Why wasn’t that wrong?
What--did God want them to starve? No, so they were serving God in another way. Do
you understand? God does not want people to suffer. God does not want people to
starve. So even though ordinarily they’re not supposed to eat that bread, but in this case,
Dan, it was all right because they were hungry and in need. And that’s what Jesus is
trying to say. We have to see there are different values. Not all values are on the same
level. Yes, it’s good to have sabbath rest; but if there is need, then you need to respond
to the need. In this case hunger was one need.
What was the second need in today’s reading? Hunger was one--they go together.
Over here do we have anybody? Joe, what was the second need in today’s reading? The
man with what? A withered hand, and a withered hand is a paralyzed hand. Here was a
man who couldn’t use his hand. And the Pharisees were thinking, “I bet he is going to
work on the sabbath; he is going to heal this person, and we’re going to get him.” What’s
Jesus’ question to them? “Is it right to do good or to do evil on the sabbath?” It is
always right to do what is good, what is helpful and what is healthful for others, for
ourselves. There is no law against this ever. So to heal this man was more important
than keeping the sabbath--that’s the point. Do you get it?
Now in our lives we are always going to have to be making distinctions like this:
What is more important? We have rules and they’re good. We have laws and they’re
important. But there are more important things and less important things, and we have to
do the more important thing and leave behind the less important thing. We can’t always
do everything. You get the point? Nobody can do everything. We can’t effect every
good that is possible. We have to make choices. Part of making choices is recognizing
what’s most important right now. And Jesus always said, “What’s most important right
now is alleviating suffering for others.” You get this point, Glen, Grace--you too, Sandy?
So now as we grow up we’re going to exercise this kind of--it’s called “prudence.” It
means we make decisions. And, of course, we have to pray that we’ll make the right one.
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But we also have to believe that when we pray and make the right decision and we really
believe this is what God wants us to do, that then God will bless us. It may even be
wrong, but if we really try to make the right decision, God will bless us and lead us in our
choices. That’s a lesson each of us has to learn and relearn and be renewed in constantly,
because as we grow up we get an idea what’s right, but then we often lose our
inspiration, lose our enthusiasm to do it. Jesus tells these stories, and the gospel tells
these stories, so that we will be renewed and inspired to continue to live the way we
know we should. Amen.
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Rev. Paul A. Hottinger
Produce Something for God 9th Week in Ordinary Time Monday, March 6, 2000
7:00 a.m. 2 Pt 1:2-7; Mk 12:1-12
(ProduceS)

Today’s readings underscore the teaching that human beings are placed here on earth
for a reason, and the reason is in some way to produce something. In today’s parable the
image says, “the produce of a vineyard.” Really St. Peter is speaking about the same
thing in the first reading: to follow Christ requires effort. Religious people need to be
convinced of this because it is possible for us to turn religious faith into a purely passive,
receptive, kind of life where we allow God to bless us, we allow God to do for us. And
of course, really it is God’s work; it is God’s grace, but God’s grace moves us to do
something and to make something, to make something of ourselves and to make
something of our world.
Now Peter in the first reading is talking about this, about how we need to move step
by step to learn discernment, to practice virtue, to allow that to feed our faith, to allow
our faith to strengthen our commitment to serving God, and that the whole purpose of
serving God and being really pious children--meaning devout children--the whole
purpose is really divine love--it’s the love of others, a share in his love for other people in
a concrete and practical way, not simply in our feelings but in our doing.
This is the key to the importance of works in the history of our Church, why during
the Reformation, for example, we defended the importance of good works. They’re not
works done to give us merit. They’re not works done to prove anything or to qualify us
for further blessings--that’s not the point. The point is that if we are really to be loving
people, that love has to take form in real action and has to affect the world. It has to
affect people, otherwise we’re only loving in our intentions. That’s not enough. St.
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Augustine said that we have to be not only good in our intentions, but we have to be good
in our operations--he means in our behavior. And it has to bear fruit; that’s what the
gospel is taking about--the produce. The kind of produce that God expects is really not
so mysterious because the Old Testament already explains a world where justice reigns.
Now in our own country, for example, we can partly say, “Well, we have a just
country. We have a just law system.” Well, perhaps. It may be just for those who can
pay for good lawyers, but is it really just for everyone? This is highly debatable. And
it’s the kind of debate Christian people should be engaged in because we have to produce
something of justice for God, otherwise we are really lazy tenants abusing the benefits
that we have been lent. And we are simply lent the blessings of life. They are ours for a
time, and only for a time, and they’re to be used for God’s purpose.
So as we look forward now to Lent, we need to think about some practical way of
becoming more active in love so that our virtue, our discernment, our piety, our prayer
life, everything starts to bear fruit in actual action for the sake of God and God’s
kingdom. How shall we do this?
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Rev. Paul A. Hottinger
Our Decision for Lent
2 Cor 5:20-21—6:1-2;

Ash Wednesday
Mt 6:1-6, 16-18

March 8, 2000

7:30 p.m. Jl 2:12-18;
(Decision)

This evening we impose ashes. And of all the signs and symbols used by our Church
it is the only one that we can say is really dirty and messy. It is also the only one that
does not really represent God’s work or God’s grace in our lives; rather, it represents our
lives --which are dirty and messy!
Christian life begins with the bath of Baptism. In Baptism we are reborn into the
resurrected life of Christ. This is God’s work, but what the Church has learned over
many centuries is that this new life in Christ does not take an easy hold of our awareness.
And very often the person we might think we are or the person we want to be is really not
the person we are when it comes to the way we treat other people, when it comes to the
values that we actually choose, when it comes to who we are in secret. Lent is a period
of forty days that affords all of us an opportunity to prepare for the renewal of Baptism.
And it is only right that we should prepare for the renewal of Baptism by acknowledging
how dirty and messy our lives really are.
Now it was obvious to the Jews--it has been obvious to Christians throughout the
ages, although sometimes disputed by certain groups--that faith has to bear works, works
of love and mercy in the world. “Faith without works is dead, as St. James says. And yet
the works that are called for are works truly of love, works that bring the transforming
power of God’s unconditional love into the world, into human relationships. And this
love comes really in the suffering and the compassion that we bear in Christ and through
Christ. This kind of mission is not a mission that is lightly undertaken, and it is not a
mission that is easily achieved. It requires a great deal of reflection. It requires trials, the
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testing of our

2

Our Decision for Lent

strength and mettle. It requires a deep willingness on our part to be transformed through
suffering, through conflicts, through misunderstandings--even through attacks! This is
the work of the believer, and it is the work of the believing community for which we
need to support one another.
But it is easy to carry out all kinds of works on the outside, even wonderful works,
works of generosity, works of almsgiving, all kinds of doing good without really the love
that makes these works truly godly, truly the fruit of faith. And this we need to see in
ourselves and personally.
Now as we begin the forty days of Lent, it is good and worthy to consider how we
shall spend the next forty days. And there is always the traditional argument between
negative and positive approaches to Lent: negative--meaning giving things up, which
may strengthen the will, which may clarify the mind as does fasting; positive--meaning
really extending oneself to a neighbor or to a fellow worker or even to an estranged
member of the family! However, before we do either, it’s important we follow the advice
of the gospel and go to our rooms and shut our doors and pray to our Father who knows
what is done in secret. In this way and only in this way will we be able to really form a
decision that is sincere, that is heartfelt, and that is really a pure intention that will carry
us through forty days of prayer and renewal.
As I said, it is easy for us to simply do works for their outward effect. And sometimes
the outward effect is within ourselves as we think that we have been so good! Jesus’
point is quite simply different. What we do has to affect who we are, and then the Father
who knows what we are in secret will reward us.
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Rev. Paul A. Hottinger
Choosing Self-Denial Thursday after Ash Wednesday, March 9, 2000 7:00 a.m.
Dt 30:15-20; Lk 9:22-25
(St. Frances of Rome)
(SelfDeni)

In religious books in recent years the term “countercultural” has come up quite often
in reference to the Church or Christ. And there is some truth in it. The Church proclaims
the gospel; it goes against the values of most cultures.
But this is a little bit too superficial. What Jesus is talking about today is not just
countercultural; it’s really against nature itself. Jesus says, “Whoever wants to be my
follower must deny his very self.” But this is not natural! What is natural is to preserve
oneself. Every form of living being in the world tries instinctively to preserve itself.
Now Jesus has come to create a new kingdom, rooted not in self-preservation, but
rooted in self-denial. St. Thomas Aquinas says that “Grace perfects nature.” And it
does, but it doesn’t perfect nature by adding on to it. We do not evolve into the kingdom
of God. We do not simply grow into the kingdom of God in the natural course of events.
The kingdom of God can only come when we in our own personal lives reverse the
course that nature has put us on, when we begin to struggle with our own nature--that
begins in this self-denial of which the gospel speaks--in which we become increasingly
independent of the requirements nature puts upon us.
This is the spiritual life as the saints understood it. It is a life of determination. It is a
life of self-conscious choices deliberately made, not because they’re natural, not because
they’re comfortable, not because they feel good, but because they correspond to
something higher that has been born in us by God’s grace.

Choosing Self-Denial

Lent is a time to become more deeply conscious of what God’s grace is inviting us to
and to become more deliberately cooperative. In each person’s life this will mean
something quite different. If we retreat behind those closed doors that were spoken of
yesterday, perhaps we might discover what precisely each of us needs to do to take up
our cross and follow.
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Rev. Paul A. Hottinger
Filling Emptiness with Food
Friday after Ash Wednesday
7:00 a.m.
Is 58:1-9;
Mt 9:14-15

March 10, 2000
(FillFood)

The subject of today’s gospel reading is fasting, and sometimes fasting is
misunderstood. For example, recently I heard someone say that it was good Lent was
coming around because he had put on a few pounds. Ordinarily fasting will not help you
lose weight. Why? Because when you really fast, the metabolism in your body slows. If
you want to lose weight you have to speed up metabolism. So fasting is not about losing
weight. What is it about?
Two things. First of all, as was mentioned the other day, “If you want to be my
disciple, you must deny your very self.” All organisms live by eating. The law of
preservation requires eating. And fasting is the overcoming momentarily, periodically,
the law of nature, the law of preservation, with something higher--in this case our own
free will. This is meant to be the beginning of something new in our lives: the dominion
of freedom over nature, the dominion of will over instinct. And this is very necessary, if
we are to live a truly spiritual life.
But moreover, there’s another reason why people eat--not just because they have to
live! They say that, but that’s not the real reason. That’s not the real reason we overeat.
Eating also is a filling up the emptiness. Food becomes a substitute for something else.
In a strange way it’s really a substitute for God because our inner emptiness can only be
filled through God and, more precisely, with God’s love. And in our deep inner
emptiness, in our lack of love, in our feeling depressed, we eat to fill this void. And
fasting is also meant to call a stop to that and to help us recognize quite clearly, quite
plainly, that only

Filling Emptiness with Food

God can fill us with peace! Only God’s love can really satisfy our deepest desires. And
anything that we use to fill up that emptiness is really an abuse.
And now that is why Jesus talks about his disciples. He is the Word of God,
incarnate. He is the love which is God, incarnate. His disciples don’t have to fast
because they’re not abusing food. They are being filled with the real thing.
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Rev. Paul A. Hottinger
Baptism and Wild Beasts in the Desert Prayer and Reflection for Lent Saturday,
March 11, 2000
9:00 a.m.
Jn 3:1-15
(WildBeas)
Part One:
We are now beginning the season of Lent, and Lent is a time of preparation. It’s
preparation for Easter, and yet it is also a time of preparation to renew our Baptism. That
is really what we celebrate at Easter; it is not simply the resurrection of Christ, but it is
our inclusion in the resurrection of Christ through faith and Baptism. At this time of year
the Catechumens throughout the world are diligently praying and being prayed for that
they will be really worthy to make a commitment to Christ at the Easter Vigil. However,
the Church in the long history that it has had, has learned that those of us who are already
baptized have to learn to recommit ourselves. The problem is not any lack in the grace of
God, but it is rather the fact that human beings grow gradually, responding gradually to
God.
In this weekend’s reading, every Lent, the first Sunday of Lent, focuses on Jesus being
sent into the desert; and of course, that picks up exactly where the Baptism of the Lord
left off. Jesus was baptized in the Jordan, and then was sent directly into the desert. And
we have to see the connection. Unfortunately, we celebrate the Baptism of the Lord after
Epiphany, and then we don’t continue that same theme until Lent begins. This is for
reasons of the calendar, not for reasons of theological continuity. So when we hear about
Jesus going into the desert, we are really hearing about his response to his own Baptism.
Now if we reflect on Baptism, there are many themes; in fact, Baptism is a
multifaceted mystery that could never be exhausted. But one of the primary themes of
Baptism is the theme of expectation. This was true in Jesus’ day; it’s true in our day.
When Jesus was baptized there was a great deal of expectation in the crowd. All those
who followed John the Baptizer were expecting something, some radical change in the
course of history. As it turned out, what they were expecting was almost totally outside
of themselves, but what really happened was inside. And of course, Jesus will tell them
exactly this as he unfolds his teaching which begins really in his own Baptism.
But this theme of expectation--we have it today too when we have the Baptism of an
infant. People come together full of joy, full of expectation; but this expectation, this joy,
is very vague. Just as at Confirmation, at graduation, at a wedding, people are full of
hope and they’re full of good wishes. But what sometimes we don’t understand is that
happiness does not come from wishes. Happiness does not come from desires.
Happiness does not come from hoping, but happiness is only a product of choices, of
decisions we make in life.
Now before Christ we were doomed to unhappiness because there was no way. It is in
Christ that the way comes. Isaiah the prophet had said, “Make ready the way of the Lord
in the desert.” That’s actually what Isaiah said. It was translated wrongly in the Greek:
“The voice of one crying in the desert”; that’s what the Greek says, but that’s not what
the
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Hebrew says. It says, “The voice of one crying, ‘Make ready the way of the Lord in the
desert.’” And that’s exactly what Jesus is doing now. He is going into the desert to make
a way for the Lord because we need more than hope, and we need more than wishes. We
need right decisions. We need right choices.
And humanly speaking, Jesus is the first of a new creation, who blazes a path-metaphorically--in the desert by confronting the beasts, the beasts of human nature. We
could name them as the Fathers of the Church named them as the capital sins: greed,
envy, lust, and gluttony, sloth--the prince is pride. Or we could use the more modern
approach and say: money, success, sex. When we are given over to an inordinate desire
for these things, then we share in the beastliness of life. And Jesus confronted all of
these possibilities in his temptations, and he made a way for the Lord in the desert. The
desert was the place, but the way was himself! And so John rightly says, he puts in
Jesus’ mouth the words, “I am the way.” And he is! He has made the way because he
has shown us what it means to be really a child of God in real fact, not just in theory, not
just in wish--but in fact! He chooses what God wants, not what he wants. He has not
come to do his own will, but the will of him who sent him.
And this, of course, means that in the desert he really already prepared himself for his
end. How much he understood of it, I don’t know. But he chose not to cling to life, not
to cling to equality with God, which is really what Eve and Adam did in the garden when
the serpent tricked them into believing, “God doesn’t really want you to be happy. The
reason God told you not to eat from that tree of the knowledge of good and evil is God
knows that if you eat that, you’ll be equal to God. And he doesn’t want you to be equal
to God. He is trying to hold something back from you.” That is the big lie, the great
deception! And Jesus in the desert rejected that deception. And he made his choice to
trust totally in God no matter what would happen. And of course, the worst possible
eventuality happened! But Jesus is the way, and he chose God’s way of love and
forgiveness, of utter non-violence. And so in his own human person he shines forth the
utter compassion of God. And on the cross he says, “Father, forgive them; they know not
what they do.” And this is the consummation. It even says, “It is consummated.” What
is consummated? His Baptism. But it wouldn’t have been consummated, if he hadn’t
gone to the desert and confronted the wild beasts.
Now in our own Baptism, we are also given a new possibility; but are we going to
make it real? We have--sometimes--no doubt. But we need to constantly confront--to be
drawn back into the desert, for unlike Jesus, our decisions are a little more temporary.
Do we understand the value of our temptations, that it is our very temptations that make
it possible for us to decide what kind of person we’re going to be--a godly person, a
Christlike person, or something else? Without temptation this option would not be
available. Do we understand what is really being asked of us in a temptation? We’re
being asked either to choose a momentary satisfaction, or eternal happiness. We’re being
asked to choose between a petty, small, real enough good, or a universal, all-embracing
good, which includes the good of everyone else. It is indeed true that everything is grace,
but it is also true we have to utilize that grace allowing it to become effective in our lives.
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And so the new birth of which Jesus talks in the story of Nicodemus is exactly this: it
is spirit begetting spirit. It is not something in continuation with nature itself. Nature is
the necessary condition, you might say, for this new birth to take place; but it isn’t the
natural consequence of anything that takes place in our nature. It only comes in a
personal decision to accept God and God’s ways. This is really what allows us to
become adopted children of God, sons and daughters of the Father, sisters and brothers of
Christ.
Part Two:
Now if we take this very seriously, and the Church has taken it very seriously, we
realize that there are often disturbances in this life. This brotherhood, this sisterhood, we
have with one another--it is not always what we might expect. And of course, this
became very obvious as soon as Christian community was formed. There were all kinds
of problems. Read St. Paul. In monastic communities, people living together, trying to
further their spiritual growth, found all kinds of problems.
One interesting abbot--St. Dorotheus--Abbot Dorotheus noticed that many of the
monks in his abbey were quite often upset and angry with each other, and he wondered
why that should be. On the other hand, he also noticed that often they were not upset and
angry with each other, and so he wanted to know why. Why sometimes they were all
upset and other times they weren’t? His observations led him to several conclusions.
He said that there are three possibilities why a conflict might really upset a monk--the
conflict could be anything. It could be a criticism; it could be an insult; it could be a
disagreement; it could be an argument, something like this. He said, “Well there are
three times when nothing results of this; the person is completely undisturbed.” He says
that there are three reasons. One, he says, “If the monk is engaged in prayer and
contemplation, an argument or a rebuke or an insult from some other monk leaves him
completely undisturbed!” Why? Because his heart is not in the relationship with the
monk, but it’s in Christ; and so in a sense all that is negative just more or less bounces
off. So with the prayerful monk he found that sometimes there could be an argument, a
rebuke, an insult, a misunderstanding, and yet no problem!
Another reason he said would be affection. He said that he noticed some brothers
really had a deep affection for other brothers. And so they’ve had an argument; as soon
as the argument is over--no problem, no lasting bad feelings.
The third reason he noticed is contempt. He said, “There are some brothers who are
contemptuous of other brothers.” So it really doesn’t matter what any of them say to
them because they are just contemptuous--“It doesn’t matter what you think because
you’re an idiot!” That’s more or less the idea. He said, “Now that’s another thing that
would actually insulate a person from all kinds of disturbance.”
Then he found four reasons why sometimes a brother would be terribly disturbed by
an argument, a misunderstanding or disagreement. Number one, he said, “Well,
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person just isn’t in a good frame of mind.” So then even a slight disagreement or perhaps
even a glance or a frown might cause a brother to become very upset. Why? Well, the
brother is already upset anyway.
Number two, because he actually hates his brother--now this is different from
contempt. When a brother has contempt for another brother he doesn’t really care what
he says or thinks, but when he hates him everything irritates and annoys him about this
particular brother. Are you surprised that hate existed in monastic communities? We
should not be. These are the wild beasts that Jesus had to contend with as well. Wild
beasts are all negative emotions.
Another reason would be excessive anxiety. If a person is excessively anxious,
actually he is turned inward. Anxiety is inward. Now there can be a legitimate anxiety
for others, but excessive anxiety is inward. It’s depending too much on oneself-excessive anxiety--that’s actually what defines the excessiveness of anxiety; if it’s really
resting on “myself,” then it’s excessive. If it’s concern for others connected with trust in
God, then it’s not excessive.
Or anger--anger is one of the wild beasts, one of the most common. Sometimes
people are just angry. They’re not really angry with you or someone else; they’re just
plain angry! And so you just happen to be there; well then, they’re angry with you
because you just happened to be there. You may have noticed this.
But he said, “The root of all of this, when you get down to it, is really that brothers are
upset with other brothers when they fail to practice self-accusation or also called
“confession.” Now what is the real reason for confession, and what was confession in the
monastery? In the monastery confession was---well, it had different forms--one of them
was actually a public acknowledgment of one’s faults. This is not uncommon in religious
communities. Why did it grow and develop? James said, “Confess your sins to one
another.” Well, what monastic communities realized was that this was actually very
important--to confess sins.
But it’s most important to acknowledge them to oneself. That’s more important than
acknowledging to others. Why? Because it is the root of all these other problems
because it is how we find our way to humility. The worst beast of all is pride. And it
seems the Fathers are pretty well convinced that that’s true--self-love, self-will! And
along with this goes all kinds of other things, such as self-deception and selfrighteousness. All that’s all pride. But if we practice self-accusation, which means that
we really start to acknowledge our own weaknesses and flaws, we’ll grow in a sense of
truthfulness. And that’s what humility is; it’s truthfulness; it’s walking on the “humus,”
on the earth.
Now Dorotheus goes on to say, and we might find this a little bit exaggerated, but he
says, of course--and many have said the same thing--that, in fact, when a person is truly
aware of one’s own faults, he will actually thank someone for pointing them out, that he
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will consider an insult, a correction, a complaint, a disagreement, to be of great benefit
because it gives him the opportunity to see more clearly what’s wrong.
Now in a sense I think this is something we also could look at because, as St.
Dorotheus says, “The result of this is a life of serenity.” Why do we have the religious
practice we have? There’s a reason for all of it, and the real reason, or one of the main
reasons for the practice of confession, of penance, is serenity. It allows us to live in a
deep peace. And a very good way for us, then, to begin this Lenten season would be to
really prayerfully consider:
• What are the obstacles to the way of the Lord in my life?
• What causes me undue anxiety?
• What triggers my anger?
• What puts me in a bad frame of mind?
• What and whom do I hate?
To bring this into our consciousness, to share it most ideally in the sacrament of
Reconciliation, will bring us a deeper sense of peace and serenity. And that I believe is a
gift that we all desire.

6

Baptism and Wild Beasts in the Desert

Rev. Paul A. Hottinger
Ironic Call to the Self-Righteous Saturday after Ash Wednesday March 11, 2000
8:00 a.m.
Is 58:9-14;
Lk 5:27-32
(SelfRigh)

We need to be aware of the use of irony in our Scriptures. Irony is a way of saying
things; it doesn’t really say what is meant, but rather in a sense almost means the
opposite.
Jesus says, “I have not come to invite the self-righteous to a change of heart, but
sinners.”
Now what is meant by this? Of course, the word “sinner” itself has already been
introduced to mean those people who are non-observers of the law, those people who are
quite consciously at odds with God, God’s ways, God’s will. What about the selfrighteous? Of course, the self-righteous is not defined in this particular text; but selfrighteousness is constantly being ascribed to the leaders of the people, self-righteous
meaning that they believe that they are friends with God because of their own meritorious
lives, because of the way they practice virtue, because of their observance of the law,
because of their own intrinsic goodness. These are the self-righteous. And Jesus says, “I
haven’t come to call them to a change of heart.” But of course, that’s not literally true.
Of course he has, because as he points out himself, the self-righteous are actually farther
from God than the sinners whose sinfulness is public and obvious and a matter of record.
Further he notes, as the evangelists constantly tell us, that it is the public sinners who
recognize their neediness, who recognize how broken they are, who recognize how
disordered their lives have become. And they are the ones who are magnetically drawn
to Jesus, who cling to him, who want to be with him, who hang on his words, who delight
in his stories, who present themselves for his healing--not so the self-righteous. Why?

Ironic Call to the Self-Righteous

Because they don’t need; that is, they are not conscious of needing. They think they
already have. There is no better strategy the devil has ever found to deceive people and
to keep them in darkness than to convince them that they don’t need, that they’re all right
the way they are, that their lives are just fine, that their selfishness is perfectly justified,
that their behavior is beyond criticism, that their good works assure them God’s approval.
This is the strategy, of course, of the evil one, the father of lies.
And so the self-righteous are not simply some group of people in the past, but it could
even be a part of ourselves that does not see our own brokenness, that does not identify
with the brokenness and the neediness of others. This is why the self-righteous were
always criticizing Jesus and his choice of friends. That’s what this says: “Why do you
and your followers drink and eat with tax collectors and non-observers of the law?” The
reason they ask the question is that they found nothing in common.
But Jesus, who is from the Father, who is God from God, Light from Light, true God
from true God, came and entered into fellowship with exactly such as these: the broken,
the halt, the lame, the blind, the deaf, the friendless, the outcasts. They became his
friends.
So what is the obstacle to our growth in the Spirit? Mostly it’s our pride, the pride
that blinds us, the pride that makes us deaf, the pride that convinces us that there’s really
nothing wrong with us: “All our problems come from the world around us and the people
around us, who just don’t know how good we really are.” Now would Jesus call the selfrighteous to a change of heart? Not directly because they don’t need it, but what he has
really called us all to see is that there is no such thing as being righteous in ourselves.
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Rev. Paul A. Hottinger
Baptismal Expectations First Sunday of Lent/B
Gn 9:8-15; 1 Pt 3:13-22; Mk 1:12-15

March 12, 2000 10:30 a.m.
(BapExpec)

“The Spirit drove Jesus out into the desert, and he remained in the desert for forty
days, tempted by Satan.”
It is good to recall that this particular passage directly follows the story of Jesus’
Baptism. And the reason why the story of Jesus’ temptation in the desert is read every
first Sunday of Lent is that Lent is a time to prepare for two things. Those who are not
yet baptized are preparing for Baptism, and we who have been baptized are preparing for
a renewal of our Baptism.
And if we look to that sacrament, we can see that in many ways our modern times are
like the times of Jesus in one particular way: at Jesus’ Baptism, like at Baptisms today,
there is in the air a great deal of expectation. In his day it was the expectation that very
soon, indeed at that very moment, God was fulfilling the Messianic prophecies that the
Spirit, which had been absent from the history and life of the people for over four
hundred years since the time of the prophet Malachi, was now returning to bring about
the fulfillment of God’s purposes. I don’t believe it’s stretching things too much to say
that even today when we have the Baptism of an infant we are also full of
expectation, and along with expectation a lot of good wishes and hopes for the life of
that child. In a similar manner we find the same kind of expectation at graduations,
confirmations and weddings.
And well-wishers are often offering their blessings and their hopes for what we
vaguely call “happiness,” a happy life, a happy outcome; and yet how many of us really
know what happiness is or how to attain it? Perhaps we think, Well, we’ll know it when
we see it!? And perhaps we will! But the Bible is full of very clear ideas of what
happiness is and how to attain it. Happiness is connected to the fulfillment of our
human destiny. And this fulfillment begins with an active and personal relationship
with God, who formed the covenant and who guides and directs the lives of all the
members of the covenant community--the believers. It is God who in this ongoing
Fatherhood adopts the children of the flesh into his own divine family allowing and, in
fact, challenging each to transcend the limits of human nature as we’ve known it, to be
therefore a true child of God. We know that children are like their parents in many
ways, and it is God’s wish that we all become like God in our manner of thinking about
others, in our manner of treating others, in general, in the conduct of our lives.
This, of course, means the we forswear every other plan and purpose, and that is the
meaning of our baptismal vows: that God’s plans for us and only God’s plans for us
become the goal and the aim of our lives. Everything else is an interruption.
Everything else is an intrusion. Everything else is really and truly alien to the life of a
true child of God.

Baptismal Expectations

Now of course, Jesus already was a child of God, in fact, the only begotten Son of
God; and yet he chose to enter completely into our existence, into our experience, into
humanity. St. Paul even says, “He became sin.” We can think a long time about what he
meant by that! But Jesus definitely had to experience in his own life the challenges and
the temptations that we all do. And that’s the meaning of the desert. The Spirit drove
Jesus into the desert to encounter the wild beasts of the human nature fallen from its
destiny of glory because of its own choices. The self wishes to place itself at the center
of life.
Now the desert for Jesus, and for us as well, is not about wishing and hoping. The
desert is about choosing and deciding. And it is only in choosing and deciding that
God’s wishes for us become real and concrete and actual. It is important that we all see
that temptation is crucial for this life that we must lead because without temptation there
would indeed be no options, and that human freedom is all about options. It’s all about
us deciding exactly who we become, what kind of person we shall be, what kind of
person we shall present to God at the end of our lives. The Scriptures present Christ as
the first born of a new creation. And in the desert experience he charted, so to speak, a
way to God in the human experience. This is not a blueprint descending from above, but
it is a charting of life from within human experience--knowing full well the full potential
for good and evil that Jesus encountered in the desert.
Now in our own Baptism we are also presented this new chart, this new way to
God; and it is given not only as an example; it is also given as gift because along with the
way comes the means to carry it out--the strength, the power, the Spirit to carry out this
new way of life. And this is the meaning of Baptism. This is the meaning of faith.
Now God’s way of living a human life is radically different from what we learn
and inherit from the world. God’s way chooses, for example, long term happiness over
short term satisfaction. God’s way chooses rejection and lowliness with integrity over
acceptance and friends without principle. God’s way of living a human life does not give
a free rein to the wild beasts, to the passions, to personal desire, but rather acknowledges
the true obligations and demands of the common good, the good of all. And all of this
requires character, inner strength, and the wisdom which is a gift of the Spirit.
For each of us now beginning Lent we have a time of reflection on where we are
on this journey to God. Are we really still on the path? Have we been waylaid? Are
we running out of steam? Some questions come to mind. Can we really articulate what
we are living for? Do we have a sense of vocation and calling in our daily life? Are we
making a difference in a world that is often cruel, unjust, and indifferent to the plight of
the weak? Do we turn away from those in need--even in our own families?
Christ proclaimed, “The kingdom of God is at hand,” and ever since, it so remains
available and beckoning. “Repent, and believe!” Our past need not trouble us. What
counts is what we choose and decide today and tomorrow, putting our faith in the work of
God and remaining faithful to the end.
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Rev. Paul A. Hottinger
Completeness through Seeking, Asking, Knocking First Week of Lent Thursday,
March 16, 2000 7:00 a.m. Est C 12:14-16, 23-25; Mt 7:7-12
(Complete)

“Ask, and you will receive. Seek, and you will find. Knock, and it will be opened to
you.”
This is a teaching on prayer, but not only a teaching on prayer; it’s really a teaching
on life. The reason why prayer is effective is that it corresponds to the nature of life, in
particular, the nature of human life.
This is something which our secular sciences at this particular time in the history of
knowledge seem to be very blind to. What is emphasized today is how human beings are
part of nature. And it is believed that the existence of human beings can be explained
totally by evolution. However, what seems to be hard to explain is why is it that all the
other animals from the animal kingdom, organically similar to us in many ways and
definitely genetically similar--nonetheless, all of the other animals in the animal kingdom
are totally complete in themselves? They are born into a particular habitat. They have a
very specific instinctive life, a complete set of habits; and they live and they die with no
questioning.
But human beings are different. We are created as incomplete beings. If there are any
instincts in the human nature, they are overcome by something else: a deep feeling of
being incomplete, of needing. And indeed the only way for us to be fulfilled is to seek, to
ask, to knock. And there are many possible routes a person can take in life. We can seek
many different ways, and we can knock at many different doors. Not all of them lead to
life.

Completeness through Seeking, Asking, Knocking

This is part of the mystery we are involved in, not only a need to seek and a need to
knock and a need to ask, but a need to seek the right way to seek and ask for the right
thing to ask for! And so this, of course, brings the human being into the spiritual realm
that cannot be explained at all by evolution or any scientific explanation.
And Jesus is encouraging his disciples to recognize how attainable this goal of
becoming a complete person really is. That in itself is a gift: that assurance that what we
seek is attainable. Jesus assures us it is. What we seek can be found. What we ask for
can be received. And the door we knock at will open.
Jesus comes to assure us and support us in this journey and to live it with us rather
than do it for us. And this, of course, is the key to Jesus’ whole passion. And Lent is a
time of preparing to celebrate the passion of Jesus. And it only comes from his desire to
seek with us and therefore to suffer with us.
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Rev. Paul A. Hottinger
St. Patrick’s Influence on Civilization
8:30 a.m. Ez 18:21-28; Mt 5:20-26

First Week of Lent Friday, March 17, 2000
(St. Patrick)
(PatInflu)

Today we celebrate the memorial of St. Patrick. St. Patrick’s life is really a great
example for all of us on how to turn adversity into something positive.
Patrick was born in Britain of a Celtic mother and a Roman father. His father was in
the Roman legion, so he was a military man. At a rather young age Patrick was
kidnapped by marauding Irish Celts and taken over to Ireland to live as a servant, as a
slave; and he tended sheep. Now this was not a very desirable way of life. The slaves of
the Irish were not exactly well cared for. Unlike slaves in other places where slavery
itself was an industry, where people actually invested in slaves and therefore cared for
them, here there was no investment; there was little care. At one point Patrick had the
chance to escape, and he did. He made it back to his home, but he didn’t stay there. He
went back now as a free man; well actually, he went through some training, became an
ordained priest and went back as a missionary.
Now this is a very important point: that most people would flee, as he did, the very
adverse circumstances of his life; but he went right back to that place to bring the truth of
Christ, the truth of the gospel, to his captors--not just to them, but to the whole culture.
Now that is the spirit of a missionary. That is the spirit of an apostle to go right into the
greatest adversity on purpose to bring truth. Of course, it requires something. It requires
that we can escape from our way of living in adversity, as he escaped from his captivity
so that he could go back into that captivity, as it were--that place of captivity--now in
freedom. Many of us could use the same skill in our own individual lives: escaping from
under the adversity in which we find ourselves--be that other people or our relations with
other people or whatever else it might be, not to really leave forever but to return now in
a new state of mind with a new purpose.
Now rarely in the history of the world is one person really credited with the kind of
achievements Patrick is credited. Is it all true? Should we really credit him with the
conversion of Ireland? According to Thomas Cahill, author of How the Irish Saved
Civilization, yes. And not only was he significant in the conversion of Ireland, but
Ireland was significant in really the maintaining of life in Europe and the life of the
Church. And I recommend to you the book I just mentioned. What was going on at that
time was, of course, barbarians were coming from all over--and in fact the Irish
themselves were very barbarian. And actually the civilization as it had been known for
centuries under the so-called “Pax Romana,” the “Peace of Rome,” was really
deteriorating.
Now in God’s own plan, of course, it was the Pax Romana that had set the stage for
the coming of Christ. Jesus was born a Jew, but he was born a Jew only at a very certain
point in time, at a point when Judah itself was overrun with Europeans, and where the
Greek and Latin languages had become spread throughout that area. Why is that
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important? That’s important because Jesus comes as the revelation of the Father. Jesus
comes embodying knowledge of God.
Now this might have been totally lost, if it hadn’t been planted in such a way that the
human mind could start appreciating what it was all about. And until the Greek language
invented ways of thinking abstractly about life, about the world, there was actually no
way of appreciating knowledge or pursuing it in any true way. For example, in the
Orient, we have languages that are expressed in little pictures. Now some claim that
those pictures actually represent ideas; but nonetheless, they are all very static. Christ
could have come to the Chinese, but who would have ever expressed the meaning of who
he was. There was no language to do it in. For that matter the Chinese could have had
and maybe did a thousand Einsteins, but those Einsteins would have never had a way of
talking about their insights because that language hadn’t existed there--not there, not in
Korea, not in Japan, not anywhere--only in Greece that this way of expressing thought
originated, that actually people could start dealing with reality beyond simple, concrete
pictures. This was quite marvelous. And it’s at that moment in history that God sent his
Son, the Word Incarnate, where that meaning could really be planted, appreciated, and
grow. And that’s what happened. The Fathers of the Church all spoke and wrote either
Greek or Latin--Latin’s similar to Greek in this ability to express what I’m speaking of.
Most the European languages have become so in modern times.
Now the Fathers of the Church developed then what we call the “Catholic Faith.”
However as this started spreading and came into conflict with the world of that time, the
Roman world, the world of the Roman Empire, of course it was oppressed. Rome
attacked the faith. This went through a long period of almost three centuries. Eventually
that resulted in the victory of the Church, really, of the gospel, wherein the Romans
simply surrendered. They gave up; they gave up fighting. It was, I think, Constantine’s
view, “If you can’t beat them, join them.” I don’t know that he was really a true
Christian, but he said, “If you can’t beat them, join them”; so he joined the Church in that
sense. He quit fighting. And then the Church for a short time started growing and
developing in the culture, and then started to take over the culture. It started to permeate
the culture, but not for very long before barbarians invaded and started destroying
everything.
Now here’s the irony and here’s where St. Patrick played a very important role. Up in
Ireland, the Irish themselves were very vicious people, very brutal people. They were
Celtic, but there were a lot of Celtic people. The Celts were in Asia Minor. St. Paul’s
Letter to the Galatians--those were Celtic people. They spoke Gaelic. There were Celtic
people in the Ukraine--Galicia--even has the name “Galicia.” France was all Celtic
people. Gaul, Gallia, is the land of the Gaelic people. But they’re all actually different.
Munich was actually founded by the Celts; they’re the Gaelic people. And Spain,
Galicia, is Gaelic. Now the Irish actually came from Spain; they were the Spanish Celts.
They were rather wild people. Patrick was half Celt, but his type of Celtic and his type of
Gaelic was very different from--probably he couldn’t even speak to the Irish Celts.
Gaelic is such a weird language and its different branches are so different that one can’t
communicate with another. Patrick’s form of Celt was from France. The Britons were
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the Britons from Brittany, the coast of France. So he really had nothing in common with
these people except way, way back--they must have originally had some roots
somewhere. So he is nonetheless captured; he goes back to Britain, prepares himself for
the priesthood, comes back, preaches. Through Patrick’s missionary effort now the Irish
become Christian Catholic. And they completely change over from being this vicious,
brutal, barbarian people; they become now the cradle of civilization.
Europe, that has been converted in many cases by heretical Christians, passes away
back into paganism; and the Irish come now as missionaries and re-Christianize Europe.
They also save many of the great treasures of ancient culture. They promote writing
especially the copying of Scriptures. They produce art and many other treasures. So in a
real sense they preserve then during a great period of barbarian invasion, migration,
destruction--they preserve then much of what we treasure as ancient civilization.
Would this have happened without Patrick? Maybe not--maybe not! That is
something we can think about today. That just might not ever have happened if Patrick
hadn’t decided to become a missionary for God. Why? Because our history is not
written in stone; it’s constantly being created out of our choices. And we should not take
any of this for granted. And that might be a good meditation for today.
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Rev. Paul A. Hottinger
Conscience Formation and Repentance Second Sunday of Lent/B
March 19,
2000 7:00 a.m. Gn 22:1-2, 9-13, 15-18; Rom 8:31-34; Mk 9:2-10 (Conscien)
“‘Do not lay your hand on the boy,’ said the messenger. ‘Do not do the least thing to
him.’”
This story, found in the first reading from the Book of Genesis about Abraham and
Isaac, is a well known story; but we really need to look at it because it is a study of
conscience. What we can learn from this story is that right and wrong does not
really depend on how one thinks. This is a view we hear today, but it is wrong.
Abraham, and for that matter most of the people of his time, believed that sacrificing a
child to God was a noble thing. They believed it was the ultimate sacrifice, but of course,
it was not. The ultimate sacrifice and the only real sacrifice God wants is the
surrender of oneself--not one’s children, one’s possessions--but oneself in obedience, in
faith.
Secondly right and wrong does not depend upon the intentions of the moral
agent--another fallacy we hear all the time today. Abraham intended to obey God and to
honor God, but Abraham needed to be taught what is objectively right in the sight of
God. And this story is taught through the agency of a messenger--in other words, an
angel of God. What lesson can we derive from this for ourselves?
Too few of us realize the need for conscience formation. The issues of right or
wrong are not so simple, and we cannot identify a right conscience with simply the way
we’ve been reared or the way we’ve come to feel about behavior. Conscience can be
wrong, as in this case. Conscience can be doubtful. Conscience can be perplexed. So
the formation of conscience is an on-going enterprise. It is not a completed project done
in some distant part of our childhood; it is an on-going enterprise in which we learn how
God is addressing us and how God wants us to see life, to value life, and to act in life.
Now ironically it was St. Augustine who brought this to the fore. He quipped, “Good
intentions are not sufficient; what is needed is good performance.” He saw clearly that
there was something objective about what is right that cannot be made up or supplied by
good intentions, by what is subjective, in other words. But toward the end of Augustine’s
life, he himself slacked in his performance; and he bought into some rather unfortunate
values--if you want to call it “values”--they’re really “dis-values.” He, for example,
decided it was all right to use force to control heresy, thus paving the way for the
Inquisition and other acts of violence--always done with the best intentions: promoting
the truth, defending the truth, opposing falsehood and evil! But these good intentions do
not make right any acts of violence against another human being. And if Augustine was
capable of such a mistake, then we all are; so we all need on-going formation of
conscience.
Now the remedy for this situation is, of course, recognition and confession.
Human beings are reformable. We may act as if we are machines constantly doing the
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same thing, thinking the same thing, feeling the same thing; and we can become slaves to
habit. But at the core of our being there is a free will which is the exercise of the soul
made in the image and likeness of God. So no matter what our habits are and no matter
what our feelings are and no matter how we’ve always looked at things, we can change.
And this, of course, is the point of Jesus’ gospel: “Repent,” means change, “and believe”
in something new--the kingdom of God. So Jesus Himself is presented by the gospel as
the real and only ideal or model for correct behavior, godly behavior, because Jesus is the
Word of God enfleshed. It’s very important that believers accept Jesus without
dilution, as he is--his whole teaching, his whole life--as is! We do not have to amend
anything to fit so-called “changing circumstances.” We need to understand the
underlying truth, the underlying principle, the underlying idea of what he was.
Last Sunday, Pope John Paul began a confession for the Church, the institutional
Church’s behavior, which at times has not really reflected the teachings of Christ, has not
reflected Christ as the model, allowing for many things Christ did not allow, promoting
many things Christ did not promote. So Pope John Paul began last Sunday in St. Peter’s
Basilica, with a group of very significant Cardinals, the process of repentance: publicly
confessing and recognizing what has gone wrong in our history. He understands the
gospel; he understands what is needed. We ourselves might carry this on further.
I believe that is his intention--to consider the institutions of our own country, the
institutions of Church, the institutions of state; they’re all our institutions--and then on to
our personal lives. And we should realize with John Paul that it is not simply our
personal lives that matter. It is also our institutional lives that matter. How much
have we really reflected Christ’s openness to others in our institutions, our parishes, our
government agencies? Do we treat others the way we would be treated? That is the goal
Jesus Himself enunciated. It’s very simple. Do we follow it? Do our parishes follow it?
Do our governments follow it? If we look, we can see we’ve often stopped short of
really treating others as we would be treated, especially if they are very different from us:
speaking a different language, having a different color, or some other way of just being
different! We often act as if those who are different are not really one of us. This is
actually heresy. We are one. There is one human race. There is one faith. There is one
Baptism. There is one God and one Lord. We do not have the luxury of feeling that
somebody is not one of us; it’s contrary to the faith. We might look at the treatment of
American Indians, for one thing in the history of our country, Africans, and AfricanAmericans. Is it not time that we recognize as a country and as a people these injustices
and confess them?
Lent presents opportunities for growth; growth is change. A change does not come
about automatically or mechanically by going through some motions. Growth requires
conscious participation and will. If this Lent is to be a time of real repentance and
real conversion, then we have to desire it and make it happen. St. Paul queries, “If
God is for us, who can be against us?” This is really not a rhetorical question. There is
an answer. Perhaps we don’t recognize what the answer is? It is . . . ourselves!
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Rev. Paul A. Hottinger
Disciples Seek St. Joseph, Husband of The Blessed Virgin Mary Monday, March 20,
2000 7:00 a.m. 2 Sm 7:4-5, 12-14, 16; Rom 4:13, 16-18, 22; Lk 2:41-51

“Why were you looking for me?”
This is a rather odd question actually. This is part of a very interesting story--one of
my favorites. It is often called, “Jesus Lost in the Temple.” That’s also a very strange
title because Jesus wasn’t lost at all! He knew where he was; it’s just that his parents
didn’t know where he was. Is a person lost when he or she doesn’t know where he or she
is, or is a person lost when someone else doesn’t know where they are? But Jesus is not
lost in the temple. He is in his “Father’s house.”
And the evangelist Luke makes it very clear: he refers to Joseph twice in this story as
“father.” First of all he uses the word “parents” in the plural in the first part of the story:
“Each year Jesus’ parents went to Jerusalem.” Later on when Mary speaks she says,
“Your father and I have been looking for you sorrowing.” Of course, this is the backdrop
for Jesus now teaching--perhaps this is his first teaching--where he explains no, he’s not
lost and why were they actually looking for him because he was in his “Father’s house.”
So at a young age--whether exactly twelve or not we don’t know, but a young age--Jesus
had a clear awareness that he was no ordinary child. He had a sense of God being his
Father in a way that no ordinary child could ever have.
And he stayed behind--it says, “Asking questions in the midst of the teachers.” And
later on Luke says, “They were astounded at his answers.” I would imagine they were
also astounded at his questions because sometimes questions are more a sign of
intelligence than answers. The human mind being what it is, it seeks what it cannot
grasp.

Disciples Seek

And in a sense seeking what cannot be grasped is the role of a disciple. And here Mary
and Joseph are included in the disciples of Jesus seeking him, even though the
implication of the story is they should have known where he was. It was their fault.
They were lost. He wasn’t. Nonetheless, they are seeking him; and when they find him
they don’t understand. It says, “But they did not understand what he said to them.”
Mary and Joseph are also models of discipleship for us. It is we who are lost, not
God. It’s we who have to be found, not God. We have to understand that when we can’t
find God in our lives, it’s because we have misplaced God; it is not God who has left us.
God is where we might expect God to be: literally and truly everywhere--except in the
mind of somebody who has lost him! And yes, we do see God, and we do have questions
that are beyond our grasp. And that’s the way it has to be. Mary and Joseph did not
understand what was said to them, and yet that did not stop them from serving him,
caring for him, and being proper custodians and guardians until such a time as he could
begin his public ministry.
Now there are many ways of understanding disciples, but one of them is this way: that
we need to be like Joseph and Mary in guarding and protecting the word of God until
such a time as it can make its proper effect in the world. And that doesn’t mean we really
understand what we’re doing. And it doesn’t mean we really understand what God is
asking of us, but it does mean that we keep things in our heart and we have a willingness
to seek and to follow.
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Rev. Paul A. Hottinger
Works for Vanity
Second Week of Lent
Is 1:10, 16-20;
Mt 23:1-12

Tuesday, March 21, 2000 7:00 a.m.
(WorkVani)

We need to be very clear about this teaching: it is not against works! It is not a
teaching against works. There is a diatribe against works in some Christian Churches,
but this is not derived from this text--or for that matter from any biblical text rightly
interpreted! This is a teaching against performing works to be seen.
This is derived from the sin of vanity, which people often do not understand. For
example, people often associate vanity with physical comeliness. “Mirror, mirror, on the
wall, who’s the fairest of them all.” That’s most people’s idea of vanity, but that’s only
one small and rather insignificant part of vanity: the desire to appear to be beautiful.
There is another kind of vanity much more infectious and very evident in our society:
the desire to appear to be successful. Many people are driven by a desire to appear to be
successful in other people’s eyes. That’s vanity.
Here Jesus is talking about a third kind of vanity: the desire to appear to be holy. And
that’s what he is talking about. “All their works are performed to be seen. They widen
their phylacteries.” Phylacteries were little scroll boxes in which the Shema of Israel was
written, and it was hung on the forehead. “And they wear huge tassels.” Actually this
was a form of religious garb. In our tradition we’ve had habits, cassocks, soutanes, veils,
and various religious garbs. Well, in this time it was tassels. And Jesus is criticizing this
in the sense that it is done in order to grab attention. It’s done to get respect. It’s done to
focus on oneself.

Works for Vanity

Vanity is, of course, a derivative of the sin of pride. It’s all about the self! Now
vanity, especially the vanity of holiness, religious vanity, leads to hypocrisy. This is
another theme that Jesus is constantly talking about. Hypocrisy, of course, is related to
the word for acting. “Hypocrite” is actor in Greek. A hypocrite plays a role. Now for
example, our community and every family has certain roles. They’re necessary: the role
of teacher, the role of mother, the role of father. These are roles. They have to be played
by someone. Jesus’ point is that isn’t who you are. You may play that role, but that isn’t
who you are. Avoid these titles. If you love those titles, you’ll become identified with
that role. You’ll think that’s who you are; but no, in regard to God you are a person, in
that sense, no different from anyone else.
And we have to look to God in this very simple way. He who exalts himself--he who
believes himself to be great, he who identifies with his role in the community--will be
humbled, but he who humbles himself shall be exalted.” So Jesus is not trying to say,
“Don’t perform good works.” He is not saying, “Do not be a teacher.” He is saying,
“Whatever you do, do for God’s sake--not for your own sake.”
“Their words are bold but their deeds are few.”
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Rev. Paul A. Hottinger
The Good Not Done Second Week in Lent Thursday, March 23, 2000 7:00 a.m.
Jer 17:5-10;
Lk 16:19-31
(St. Turibius of Mogrovejo)
(GoodNotD)

Today’s gospel reading is a teaching on what we call the “sin of omission.” Now this
is a very difficult sin for people to understand because somehow for some reason our
conscience is not formed so easily in regard to what we don’t do. I’m sure there’s a good
reason for this, but I’m not aware of it. Perhaps it’s the way we are reared. We get into
trouble for the wrong things we do. Are we really held accountable for the good things
we don’t do? Now we are trying to teach this to our children today. Even the new prayer
they have for the sacrament of Reconciliation says, “I’m sorry for the bad things I’ve
done; I’m sorry for the good things I have not done.”

This rich man was condemned to torment because of the good things he didn’t do,
because of his utter indifference to the suffering that was going on all around him. And
I’m sure he did all of this with a very clear conscience.

Once again, we have to be very careful about the idea of conscience. It is, of course,
the proximate measure of right and wrong--proximate means that’s the closest thing we
have. That’s the best thing we have to rely on, and we must rely on it. And yet at the
same time, we need to form it in a way that is appropriate, in a way that is sensitive to all
the values that Jesus preaches.

When we think for a moment about the last day of our lives--and we shall all come to
that point some time--looking back, what will we really see we could have done?
Perhaps a very good spiritual exercise for Lent is to think about that last day of our lives
and consider the good we have left undone--and then perhaps we can spend the rest of
Lent doing it!

The Good Not Done

Rev. Paul A. Hottinger
Greedy, Selfish Tenants
Gen 37:3-4, 12-13, 17-28;

Second Week in Lent Friday, March 24, 2000 7:00 a.m.
Mt 21:33-43, 45-46
(GTenants)

The parables of Jesus contain many different themes; one of them is repeated in
today’s parable: the theme of a master who goes away. Now ordinarily as people try to
understand the gospel, the sense of being on a journey is usually applied to the disciple.
But in this particular parable it is not the disciple who is on a journey; it’s the master.
It is the idea of a purposeful absence. Many people do not actually seem to realize the
importance of this idea: the purposeful absence of God--for the master is an image of
God--from the creation. God is truly the creator. In this case he is planting a vineyard,
an image of our earth. He put a hedge around it, dug out a vat, and erected a tower. And
then he leaves, leaving behind certain people who are called “tenants.”
That is a way that this particular parable is trying to help us understand our role in the
world; our role is to be tenants. A tenant is not an owner. How full we can get of our
own ownership! The reason why these tenants were so wicked is that they really refused
to accept their role as tenants; they wanted to be owners. The parable is clearly
indicating that we need to keep in mind that we are and shall always remain nothing but
tenants. And the death of the prophets and the death of Christ Himself are all due to a
fundamental rebellion which is really universal: an attempt to take ownership of what is
not ours, namely, the earth itself and life itself. The earth belongs to God. Life belongs
to God. We are to serve God. That is our role. That is our place. That is our purpose.
We can see that if we are simply honest with ourselves we realize that this is not an
idea we come by easily. It is not an idea our culture teaches us. It is not an idea that

Greedy, Selfish Tenants

really appeals to our nature. Our culture teaches us to become owners and masters of our
own destiny. Our own nature desires freedom, the power to do; but this will never lead
to any sense of happiness. This will never lead to any fulfillment because it will be
fulfilling something imaginary in the first place.
So Jesus’ teaching then to the chief priests and elders is really about:
⇒ What is the purpose of human life?
⇒ And why are we here?
⇒ And what are we supposed to be doing?
And it would be a good use of our time to consider the various images of this parable and
how they apply to ourselves.
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Rev. Paul A. Hottinger
Funeral
Howard Byers Baptized into Christ’s Death
2000 Job 19:1, 23-27; Rom 6:3-9; Jn 6:51-58

Saturday, March 25,
(BapXDeat)

“Are you not aware that we who were baptized into Christ Jesus were baptized into
his death?”
St. Paul is quizzing his Roman disciples about their comprehension of the meaning of
faith and Baptism. And we too should allow ourselves to be quizzed about this. He goes
on to say, “Through baptism into his death, we were buried with him, so that, just as
Christ was raised from the dead by the glory of the Father, we too might live a new life.”
What he is speaking about, of course, is the power of signs, the power of symbol, the
power of sacrament, to create a participation in mystery, the mystery of Christ who has
died and yet is risen, whom we believe will come again as judge of the living and the
dead. This mystery is something that we actually avoid most of the time; we would
rather not think about it, this mystery of life and death. We are too busy trying to live,
get along, get through life, do our work, and yes, of course, get to the weekend or the
holiday or the vacation. But St. Paul is trying to encourage his disciples not to think this
way. He says, “Because of our Baptism we live a new life.” This is one single new life,
not individual lives in the plural, each of us contending against whatever: striving,
wanting, desiring, working, loving, living. That still goes on, but it’s not the meaning
any longer of why we’re here on earth. This is not living a new life, life in Christ, the
risen one.
If we were truthful, we would probably admit that we’re more like Job than St. Paul.
It was Job who said, “I believe I shall see the Lord in this flesh.” Indeed, most of us live
for now; and if we have faith at all, we expect it to bear fruit now. We want God’s
blessings now. We want peace now, prosperity now, glory now. Job found out it doesn’t
happen necessarily now. God is not about the present age. The present age is a time of
trial. It’s a time when we show to God our true desires, our true decisions, our true
choices. We have all these opportunities, but we don’t receive now the benefit of the
promises. They are in God, and we’ll receive them when we go to God.
And that is one of the meanings of faith, that we have received in some way what we
hope for, but not completely. So St. Paul says, “We live by faith, not by sight.” That is,
we do not live by what we see, but we live by another way, a perceiving that’s not quite
perception, a having that isn’t holding. And this is a gift from God, and it’s bestowed
through faith and Baptism.
And Howard was baptized; I myself baptized him a short few years ago. And this
great mystery we need to contemplate--like this flame that burns on the paschal candle.
That candle is not quite a year old. It was lit for the first time, very tall and proud, at the
Easter Vigil, 1999, the evening when we celebrated for the first time during that season
the resurrection of Christ. The light, of course, burns at every funeral and burns at every
Baptism to remind us of our belief in the resurrection--the light dispelling darkness. The
meaning of sacraments, the meaning of signs, the meaning of symbols, can only be

Baptized into Christ’s Death

posited,

2

Baptized into Christ’s Death

that is, can only be given by God. They have to be received, however, for them to have
the force that they’re intended to have. And Howard received this gift deliberately and
willfully and lived his last days in hope that the promises would be fulfilled.
There is something about being sick that helps us actually to focus on what is
important. What would the world be like if, without being sick, we were to focus on
what’s important? We would think about the things we really have neglected, the people
we’ve neglected, the people with whom we want to be reconciled before we die. What if
we were to do that now? Instead of wanting God’s promises to be fulfilled now, instead
of looking for glory now, what if we looked for the fulfillment of our side of the bargain?
We would really work for the reconciliation of all people starting with our own
acquaintances and families, but then not stopping there--moving out into the world,
working for justice, being a spokesman for those no one hears. What if we were to think
about all the good we could do today, that we usually postpone until tomorrow--and then
never get to? And what if we were to do that? We would be living a new life. And that
new life would have tremendous fruitfulness because it would not really be simply our
work; it would really be the work of Christ because as St. Paul says, “It is not I any
longer who live, but it is Christ living in me.”
As we contemplate the possibilities for us of a new kind of life, we have to realize that
God continues to feed us, again, in a very symbolic, a very sacramental, a very significant
way, in the Eucharist. This, of course, is what Jesus was referring to in the gospel of
today’s readings where he said, “My flesh is real food, my blood real drink.” Indeed we
are invited by God to feast on a meal that is prepared by God for us and meet in that feast
the living presence: the body, the blood, the soul, and the divinity of Christ. And this is
our belief in the Catholic Church. And it is a great privilege in being a member of our
Church that we are given this gift and allowed to appreciate this gift, and to allow this
gift to nurture us in our faith.
Howard now has gone beyond us, but we believe he will pray for us, that he will
intercede for our eventual joining together with him in Christ. We might also join our
prayers to his as we pray for one another and for our world still sorely in need of
redemption.
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Rev. Paul A. Hottinger
Mary: Prepared for God 2nd Week in Lent Saturday, March 25, 2000 8:00 a.m.
Is 7:10-14; Heb 10:4-10; Lk 1:26-38 (Annunciation of Our Lord) (MaryPrep)

“Sacrifice and offering you did not desire, but a body you prepared for me; in
holocaust and sin offerings you took no delight.”

This is a quote from a quote. The Letter to the Hebrews is quoting the Old Testament.

We find that in the history of the people of God there came about a very unfortunate
division between the priestly tradition that had its roots basically in Moses, and the
prophetic tradition which had its roots basically in Moses. Moses was priest; Moses was
prophet. But as time went on there was this division: the priestly school promoting the
Torah, the temple, the sacrifices, the rituals, went on their merry way often ignoring the
prophetic tradition.

Now the prophetic tradition was, of course, impossible to control, fit into a system,
codify. Of its very nature prophecy is unpredictable. Prophecy really comes from the
Holy Spirit whom Jesus described as like “the wind blowing where it wills.” But in the
history of Israel there came to be a disregard for, and almost rejection of, the prophetic
word of God. The prophets were persecuted. The prophets were ignored. The prophets
were ridiculed, and eventually many prophets were killed. It was the prophets who
warned people about the emptiness of ritual that was disconnected from the heart.

“Sacrifice and offerings, holocaust and sin offerings you neither desire nor delight in.”
This is a quotation from the Old Testament. Even in the Old Testament, the prophetic
spirit had already told people that all the things they were doing didn’t really matter too
much. God is not a God who delights in people doing things--even so-called “holy
things,” ritual things, sacrifice things. This is not what God delights in. What God was
all along eliciting from people was a free response in love, a willingness to take upon

Mary: Prepared for God

themselves the yoke that is sweet, the burden that is light. And there were a few, but
very, very few who responded!

Mary was one. And we should not trivialize at all or romanticize the very serious
decision she made when she said, “I am the handmaid of the Lord. Be it done unto me
according to your word.” Those are not light words. They did not lead to a delightful
life; they led to a life of great suffering, great misunderstanding, and real rejection. And
we can see many signs of that, if we know how to look--even in the gospels which have
already in a sense dressed up the story. Mary was indeed in the tradition of the prophets
who knew that God didn’t really delight in mere holocausts and sin offerings, but had
prepared a body for her, for her to worship God and to give God glory in service and
obedience. And her saying yes to God, of course, allowed for this great gift of the
incarnation of the Word of God. The Word became flesh and dwelt among us in her, in
her body, in her preparedness: her love, her service of God, her obedience.

Now the human nature that Mary had to serve God with is the same human nature we
have. There is only one human nature. The human nature that the Word of God took
upon himself in becoming Jesus--that’s the same human nature. But ours, of course, is
wounded; but that wound has also been healed by the gift of salvation.

So Mary now stands at the beginning of a new way of life, herself the first disciple of
Jesus, showing us the way, showing us how God really wants devotion of our inner heart,
obedience which is both on our lips and in our actions--not external things, not empty
rituals, not prayers offered only with the lips, but with a heart intent on pleasing God.
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Rev. Paul A. Hottinger
True Sacrifice—Ourselves Third Sunday of Lent/B
Ex 20:1-17; 1 Cor 1:22-25; Jn 2:13-25

March 26, 2000 12:00 p.m.
(TrueSacr)

“Take these out of here, and stop making my Father’s house a marketplace.”
In today’s gospel story we find something unusual: Jesus really angry! But do we
ever really ask ourselves: Angry at what or with whom? That’s important.
Today Pope John Paul is traveling throughout the Holy Land, in the Middle East
trying to build bridges, trying to help reconcile all different points of view: Jewish,
Christian, Moslem, and others.
I highly recommend an article in Newsweek magazine last week called, “The Other
Jesus.” There are many ways to look at Christ; there are many ways to look at God. But
it’s very clear that the New Testament presents a very specific figure and teaching, one
that has a very specific idea of what is pleasing to God, the nature of God, the nature of
truth. And it clashed; it clashed with what he had been taught as a Jew! And we as
modern-day Catholics must understand Jesus’ teachings in such a way that we are honest
and truthful and yet not in such a way as to create hostility and misunderstanding with
Orthodox Jews or, for that matter, with anyone; that’s the Pope’s point.
A case in point is the use of sacrifice. Now Jesus’ ejection of all the doves and sheep
and oxen from the temple is meant very specifically as an attack on the whole system of
sacrifice. Since prehistoric times people made sacrifices; and these sacrifices expressed
very basic religious impulses, such as, thanksgiving, dependence on a higher power, the
sacred character of food, the interdependence of human beings--one with the other and
with the animal kingdom. I don’t believe Jesus would have disputed any of these basic
impulses. In the Book of Genesis, furthermore, we find that animal sacrifices are
recommended as a substitute for the forbidden sacrifice of children, which in the ancient
world was regarded as the ultimate sacrifice, the ultimate gift to the divine powers. We
read about it last week. I don’t believe Jesus would have disputed that animal sacrifices
are a much better way to honor God than offering one’s child.
However, one can see and must admit that the value of all ritual depends, for its force,
on the proper disposition of the one who performs it. Only a very crude faith, in fact one
akin to magic, could imagine that God could be pleased or moved or influenced by ritual
in itself apart from the dispositions, intentions, and attitudes of the one doing ritual. In
fact, the prophets of Israel and even the Psalms constantly warn about phony worship,
about lip-service. This is worship which is externally correct, but inwardly void. When
Jesus taught his disciples how to pray, he warned them, “Do not rattle on like pagans who
believe that by a sheer multiplication of words, they will get a hearing.” Prayer is related
to ritual.

True Sacrifice--Ourselves

But it seems that the truth is that in Jesus’ day the temple provided exactly that: a
sheer multiplication of sacrifices with the belief that “the more the merrier”; if one is
good, more is better. And this is what, I believe, Jesus was so opposed to: sacrifices
severed from the original intent of celebrating life, of expressing gratitude and
dependence on God--cut off from the shared feasting and communion meal that would
indicate inter-dependence among human beings, as if the only purpose of a sacrifice was
giving God something he really needed or wanted. This is a perversion and terribly
wrong. In Psalm 50, God tells the people, “If I were hungry, would I tell you?” Christ
told the Samaritan woman, “A time is coming and is already here when you shall worship
God in Spirit and truth.”
So what does God really want? God needs nothing and gains nothing from our
worship, from our sacrifices, from our rituals. They’re all for our benefit. What God
wants is nothing less than a humble gift of one’s own heart, one’s own mind, one’s own
will. This benefits us by making us godly and Christlike.
Jesus’ life and Jesus’ death is really the acceptable sacrifice that is this gift--total gift-of Jesus’ own heart and mind and will to God. St. Paul summarizes this in this way:
“Son though he was, Jesus did not deem equality with God something to be grasped at . .
. but rather emptied himself . . . accepting death.” This is the sacrifice of the new
covenant. In the Mass this same sacrifice is presented in an unbloody manner and is an
invitation for us to share in Christ’s own perfect sacrifice, one we could not make on our
own but one we can share in--a sacrifice to the Father, worship in Spirit and truth.
Do we realize what God’s love can really do in our own lives, in the life of the world?
The true answer is most of us have never really tried to find out. Even the saints have
only faintly guessed at what God’s love can do. The only way we can find out for
ourselves is to surrender ourselves totally into that love.
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Rev. Paul A. Hottinger
Openness to the Prophetic Message
Third Week in Lent
March 27, 2000
8:30 a.m.
2 Kgs 5:1-15;
Lk 4:24-30

Monday,
(PropMess)

“No prophet gains acceptance in his native place.”
It would be irresponsible of us if we were not to note how Jesus, in this particular
story as well as the story we heard yesterday of the cleansing of the temple, is really and
truly antagonistic. We might wonder why and we ought to wonder! My view is that
religion is often about comfort; it’s about peace of mind; it’s about serenity. But in
Jesus’ mind that is really not the true purpose of religion.
We have to keep in mind that Jesus had an unusual, in fact totally unique, sense of
who God was. When he was twelve years old he left the family and stayed in the temple,
and when his mother and foster father sought him sorrowing they said to him, “Why have
you done this to us?” Mary says, “Your father and I have sought you sorrowing.” And
Jesus said, “Why? Did you not know I should be about my Father’s business?” This is
when he was twelve years old! In the story we heard yesterday, the cleansing of the
temple, he says, “Stop making my Father’s house a marketplace.” This is the unusual
idea: “my Father’s house.” Who would ever refer to the temple as “my Father’s house”?
No one! So Jesus had this very unique sense of who God was; he called him, “my
Father.” He taught his disciples to pray, “Abba”--really meaning “Daddy”--“who art in
heaven.” Now this is not ordinary; Jesus had an extraordinary idea of who God was, a
feeling of God and a familiarity with God.
And as he looked at the religious practices of the people, he found a lot to be desired,
for example, the sacrifices of the temple--multiplying sacrifices. No wonder he took a
whip and drove away the sheep and the oxen and overturned the money changers’ tables.
But it was not just the priests or the temple institution that was in the way of this dear,
deep, and intimate relationship with the Father. It was also the common people.
And that’s who he is talking to today. He is talking to common people. He is not
criticizing the priests or the temple or the institutions or even, for that matter, the
Pharisees, who were basically the rabbis, the teachers. He is not criticizing them today.
He is criticizing the common people. Why? Because they are not accepting. And he
says,

Openness to the Prophetic Message

“You know, you’ve always been this way. Look at the time of Elijah--the same thing.
Here was a great prophet, and no one listened to him except this widow of Zarephath near
Sidon.” And Sidon was pagan territory. “And it was the same in the days of Elijah.”
Elijah’s story we read in 2 Kings this morning. And in that story who listened to the
prophet? Only a slave girl and later on some servants, probably also slaves. They
listened! Nobody else. The king of Israel himself is presented here as a complete dope!
Naaman comes with a letter, and he tears his garments. He doesn’t even think, “Oh, well,
I should consult the prophet.” Why? Because he hasn’t accepted the prophet!
In fact, the whole history of the Old Testament is how the prophets were made
uncomfortable and unwelcome everywhere they went. In fact, often they were killed!
That’s how unwelcome they were! And that’s what Jesus is talking about. And he is not
saying that it’s just the fault of the priests; he is not saying that it’s just the fault of the
teachers. He is saying, “It’s your fault too. You don’t accept.” Now the people are filled
with indignation because they finally “got it.” They got his message. He was angry with
them, and now they returned the same indignation. They returned anger, and they try to
throw him off the brow of the hill.
Now the question is for us today: Is the Church really getting the message? Are we
really open to the prophet, the prophetic message? This is a very good question. And it
has to do with are we really willing to be upset? Because the prophets upset people; they
agitated people--not for any worldly reason. They weren’t politicians at all. They
weren’t, in fact, concerned at all with someone following them. They were concerned
with delivering a message, and the message was disturbing! And people who just want
comfort and security were not ready or willing to receive it. And Jesus brought all this
up in his own day because he wanted the community that he was forming among his
disciples to take a good look at it. And we, their successors, are we open to the word of
the prophet?
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Rev. Paul A. Hottinger
Attitude of Forgiveness Third Week of Lent Tuesday, March 28, 2000 8:30 a.m.
Dn 3:25, 34-43;
Mt 18:21-35
(AttForgi)

“I say to you seventy times seven times.”

Now whenever there are numbers mentioned in Scripture, we have to go beyond
number. It does not literally mean we’re supposed to count seventy times seven times-well now, that’s number thirty-six--and keep count. That is exactly the opposite of what
is really meant anyway.

What Jesus is talking about is really the attitude toward other people. Now there are
times when if we are really deeply hurt by someone, it may really take a tremendous
struggle with us to forgive him or her; however, ordinarily that should not be the case. It
should not really be difficult for us to be forgiving because it should be part of our
attitude toward others. And it’s founded on simply a basic realism, a recognition of
people’s limitations.

At the core of who we are as human beings there is freedom and conscience; however,
most of our daily activity does not really arise from our freedom or our conscience. Most
of our daily activity is simply a matter of reaction, where our emotions drive our words or
our actions or they’re the result of habit long ingrained or they are a result of our
instincts, that is, our drives, or our desires--some of which are actually unconscious to us.
But on the whole our actions are not really the result of conscience or freedom because
conscience and freedom require attention. And how attentive are we?

Now if you study the lives of the saints, you will see that they have striven in order to
become more attentive. Their works and their prayers and their fasting are all focused on
one thing: becoming more attentive. Without attention we are not really free, and
without attention we’re not really conscientious. So we have to realize that about
ourselves and then realize that about others. What they say, they really don’t deeply
mean because they

Attitude of Forgiveness

haven’t really thought about it. The way they react is really a matter of their own
emotional conditioning--whatever it is--wherever it came from. It’s not a choice. We
should not evaluate them then in accord with how they actually act because it’s just their
conditioning. And this is an attitude then of forgiveness where we simply accept people
the way they are with their conditions, with their limitations, but help them to become
more aware and more attentive.

That’s why we gather. We gather for Eucharist, we gather for the word of God, to
become more attentive, to listen to God’s word, to try to let it enter into something deeper
in us than just the surface. We gather around the table so that Jesus’ own surrender to the
Father, his sacrifice to the Father, will become part of our lives, where we will enter more
deliberately, more consciously, into this action by which the whole world is made a
sacrifice to the Father and through which we are really redeemed, and through which our
lives are actually allowed to have meaning.

So Jesus really is trying to tell Peter and his disciples and us to be very compassionate
toward others as well as toward ourselves, because if we really are hard on others then in
a sense God is going to be hard on us. It’s something that comes irreversibly. That’s the
meaning of the end of this: “My heavenly Father will treat you in exactly the same way.”
When we hold other people to very high standards of behavior, then we are making it
impossible for us to live by anything lower; and that I don’t think is very wise. And
that’s Jesus’ point.
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Rev. Paul A. Hottinger
Confused Perception of Good and Evil
Third Week of Lent
2000
7:00 a.m. Jer 7:23-28; Lk 11:14-23

Thursday, March 30,
(Confused)

Again we have a teaching which at least involves the idea of the devil. This idea is
very unpopular today. Many scholars and theologians believe that it’s simply part of the
world view of the ancient world, and biblical authors simply used it because it was
around. Likewise, Jesus’ language would reflect the language of that time. But that may
be too simplistic! It may be partly true, but it’s also simplistic.
One thing we have to keep in mind is that, unlike the Jews, unlike the Old Testament,
Jesus believed that God was the source only of good, not of evil. You can check the Old
Testament, and you’ll see that God is thought to be the author of good and evil. Job, for
example, philosophizes saying, “Well, we accept good from the Lord; should we not also
accept evil?” In the world of the Old Testament, everything that happened was regarded
as the result of God’s will. But Jesus disagreed with this very clearly and very
consistently. For example, when Jesus saw people who were suffering from defects,
handicaps, such as blindness, deafness, lameness, he touched them to bring wholeness to
their bodies. Now we might rightly suspect that the defective bodies of people are also
meant to be a metaphor of the defective spirits within them that Jesus is also touching and
bringing to wholeness. So Jesus believes that God does not want people to be defective,
that God has not willed this into the world and, in fact, it is not a result of God’s will but
is something that needs to be corrected. That is God’s will, to correct and to heal what is
not right, to complete what is imperfect.
And this is why I think that the evangelist and Jesus Himself utilized this concept of
the devil because it allows us to focus on evil as something which is defective, a defect
which is beyond the physical order. There are defects which are spiritual in nature, a lack
of goodness, a lack of godliness, in a human being is a defect! It’s a profound handicap.
It’s not what God really wants. God created human beings to be his image and likeness;
thus the entire creation is meant to show forth the splendor and the glory of God. And
anything that does not show forth the splendor and the glory of God is a defect. And so
we need some way to talk about this.

Confused Perception of Good and Evil

Today we hear a story of Jesus casting out a devil, and the people questioning whether
or not this really is the work of God. Of course, this really becomes problematic if we
start to think that God is doing evil, and then we ascribe freedom from evil to evil itself.
You see how confused this becomes, where good becomes evil and evil becomes good?
That’s exactly what this story is about. It’s about profound confusion in the perceptions
of the people. And Jesus warns them very seriously about how dangerous their
perceptions really are. And he appeals actually to common sense. He says, “Any house
divided against itself will fall; so if you think what I’m doing is really evil, then that
means the world view is falling apart because it’s contradicting itself.”
What this is really leading to, of course, is the need we have to perceive precisely
what really is. We have to see the hand of God as the hand of God, and we have to see
evil as evil. If we believe evil in our lives is really coming from God, that will poison
our relationship with God. That’s what this is talking about. And many people have had
their relationship poisoned very much so, because they believe that whatever evil has
come to their lives has come because maybe God doesn’t like them or because God
doesn’t love them enough or because they are not lovable enough or because God is
punishing them or they are not basically good or for whatever possible reason they might
think of; and therefore they believe not in the love of God at all. And they think that’s
faith! They think that’s a religious explanation to themselves, and they are farther and
farther away from God every day! Now that isn’t because God doesn’t love them; it’s
because they have misunderstood and misperceived the work of God and called that
“evil,” and they’ve misperceived the work of evil and they’ve called that “God.”
So there is a great need for us to see very deeply into ourselves and into our world,
and recognize that there is a battle being carried out between good and evil. And Jesus
has come now to champion--in fact--the very Son of God! And it’s through him that we
now have a chance to overcome evil in every form no matter what! And Jesus not only
overcomes evil, but he equips believers with the same power. And we are believers; and
therefore, we have that power. And we need to use it for ourselves, for one another, and
for our world, so what Jesus is doing today, in today’s story, we continue in our own
time.
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Rev. Paul A. Hottinger
Why did Jesus Suffer?
2 Chr 36:14-17, 19-23;

Fourth Sunday of Lent\B
Eph 2:4-10;
Jn 3:14-21

April 2, 2000

9:00 a.m.
(JesuSuff)

“For God so loved the world that he gave his only Son, so that everyone who believes
in him may not perish but might have eternal life.”
Not every gospel reading is as essential as every other to understanding the Christian
Faith, but this particular reading and the particular sentence that I just repeated is
expressive of the core belief of our faith: that God, motivated solely by love, chose to
give himself--his own being--to the world, indeed becoming one with the world in the
mystery we call the “incarnation,” the Word becoming flesh. Now because they are one
in being, the unity between Father and Son in God is far greater than the unity between
any human father and human son. No human son is one in being with his parents--either
one of them--but a distinct and independent being. But in the incarnation God’s very
own being is given to the world.
And theologians and believers have been questioning why. Why would God give
such a gift? Why would God do such a thing? In fact, one of the earliest books in
theology is called Cur Deus Homo?--Why God Man? by St. Anslem. There are no words
to explain why God would do this great thing, but it is nonetheless worthy of our
contemplation.
The Gospel of John begins with the very famous proclamation: “The Word became
flesh. The light which enlightens everyone was coming into the world.” We might look
at those two ideas. “The light which enlightens everyone”: that is a belief or
principle that the light of God has always, in every time and place, for every culture,
enlightened those who want to be enlightened. Now those who love darkness, of
course, do not have to be enlightened; but those who are opened to the light have
received it at all times and all places. And this explains the fundamental goodness of all
religions, why we in the Catholic Church affirm a fundamental natural goodness in all
religions, in all religious behavior; although, of course, we acknowledge that everything
can be perverted. Everything can become corrupted; nonetheless, there is this
fundamental goodness, this light that enlightens everyone.
But why then, if the light has already enlightened everyone, would it want to
come into the world? Isn’t it enough that the good are good and the bad are bad? Isn’t
it good enough for people to seek God in their own way? The question! Now recently in
Newsweek--approximately two weeks ago--there was a very interesting and worthy
article on Jesus, understood from various religious points of view: the Jewish, the
Moslem, the Buddhists and the Hindu. All of these religions acknowledge Jesus as
prophet or teacher or miracle worker or Messiah or man of God or something like that.
They all respect Jesus as one of the greatest religious teachers of all times. This, in itself,
is noteworthy. Islam further not only claims Jesus is the Messiah, but that he and his
mother were born sinless--not Mohammed. Mohammed was born as we all are with
original sin and needed purification--but not Jesus and not his mother. Mary is the only
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woman mentioned in the
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Koran. This is all quite remarkable! And yet one thing is very clear: that not any of
these religions believe--and this is very, very strange--but not any of these religions
believe Jesus really suffered and died. They cannot believe that. Mohammed said that
Jesus ascended into heaven before he suffered. Strangely enough, the Buddhists and the
Hindus for other reasons agree with Mohammed because in their thinking the just cannot
suffer. The way the world is, the just cannot suffer. The good cannot suffer. The holy
cannot suffer. That’s their view. This was also the view of the Old Testament: If you
were good, you would prosper; if you were evil, you would be punished.
But even in the Old Testament the Psalms lamented the fact that it doesn’t seem to
work; that it seems as if the evil prosper and the good suffer. How could this be? Well,
indeed it can be--and is!
In the early Church there was the first heresy. It was called “Docetism,” and it was
exactly what Mohammed said: that Jesus really didn’t suffer and die. This is a scandal to
the human logic of right and wrong; but nonetheless, it is the truth. The innocent do
suffer. The evil do prosper in this world. And why? Because God has made the world in
such a way that there is freedom, and in freedom we can in fact oppress others. We can
inflict injustice. Indeed, we can do as we choose. And the point is not that everyone
conforms to the law of God. That is not what God has forced upon us. He has made us
free so that we can, if we choose, serve God; we can, if we choose, serve love. We can,
if we choose, offer ourselves to service; but nothing compels us to!
So “Cur Deus Homo?”--“Why God man?” The coming of God into the world in the
form of human life, in the flesh, is an act of compassion. It is also an act of solidarity
with all victims of injustice and all those who suffer. It does not take away freedom
from anyone; but simultaneously, it really does call all of us to conscience: to
recognize darkness in ourselves, to recognize the oppressor in ourselves, and
therefore to be led to repentance and a true change of heart.
The world into which Jesus was born is not well described by the Old Testament or by
the Koran or by any of the other religious literature of the world that seems to want a
clearly separated world of black and white, good and evil, light and darkness. The real
world is a world of shadows. Even the saints cast shadows and are very well aware of the
sinfulness that deprives them of the brightness of God’s glory. Further, the gospel
affirms that no one is so evil as to be beyond salvation. We each have to recognize our
shadows, that is, our capacity to harm others or ourselves, to be selfish, to be selfserving, to be indifferent to a greater good than our own. Indeed, that is what the
gospel affirms.
“The Son of Man must be lifted up,” referring of course to the crucifixion. Why must
the Son of Man be crucified? Because the crucified is the sign of salvation that draws
us into solidarity with all victims and all sinners. Indeed, St. Paul makes this point:
“Christ became sin.” This is a hard thing for us to understand, but Christ shares with all
humanity at all times a double identity. He is both crucified and crucifier. He has
become
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sin. He is innocent victim and guilty sinner--by his own choice, not by his birth. Now
this great truth of the gospel really exceeds the scope of human logic, and we need to be
very accepting of this fact and realize why other religions do not grasp it; but this is the
very essence of Christian Faith, the very kernel of truth that other great wise men and
women and great teachers cannot see. And it is the truth of the gospel that we are invited
in this fourth week of Lent to contemplate.
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Rev. Paul A. Hottinger
Ordinary Signs and Wonders
Fourth Week of Lent
7:00 a.m. Is 65:17-21; Jn 4:43-54

Monday, April 3, 2000
(Ordinary)

This morning we have this rather scolding remark of Jesus: “Unless you people see
signs and wonders, you do not believe.”
What is this about? Jesus was himself a worker of wonders, and it would seem
reasonable for him to be pleased that people wanted the services that he was providing--it
would seem. But in this particular text, no; there is something else at work.
I think it has to do with the relationship between the supernatural and the natural,
between the extraordinary and the ordinary. There are times in which we do not see God
in the ordinary affairs of life, in nature itself. And we look and look and look for
something extraordinary, something supernatural, to give us a sign, to show us the way,
to affirm us, to guide us, to heal us. And of course, at times this is necessary. If it
weren’t necessary, there would be no such thing as miracles. So in God’s will these
things all fit, but we can become too dependent on extraordinary or even supernatural
forms of intervention.
Nature itself is a gift. Life is a gift, and God is the cause and the ground of all being.
Nothing could exist without God creating it and supporting it. We cannot breathe or
think or move or even suffer without God being present within us, without sustaining us
in being. It is very important that we develop a sense of God in the ordinary.
Now part of the problem today may be that we have separated ourselves from what is
ordinary and natural, creating artificial environments for ourselves, large urban places
full of everything that is manmade, artificial, including light itself so we never even see
the
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darkness; we never hear silence. And perhaps in this way we have deprived ourselves of
some of our birthright.
Nonetheless, even in our modern cities, even in our very busy lives, God is constantly
present. Our spiritual welfare, as well as our physical welfare, does not depend upon any
miracle or any sign. We are always in God’s hands. God is always supporting us. God
is always loving us, and God is always guiding us. And it is we who have to open our
eyes and see.
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Rev. Paul A. Hottinger
Sin Limits Us! Fourth Week of Lent
Tuesday, April 4, 2000 7:00 a.m.
47:1-9, 12;
Jn 5:1-3, 5-16
(St. Isidore of Seville)
(SinLimit)

Ez

“Give up your sins so that something worse may not overtake you.”
This is a very interesting admonition given by Jesus. This entire story is very
instructive. For one, we can see that faith does not play a role at all in this healing; as
you know, very often faith does. Intercessory prayer does not play a role either. This
man does not ask for a healing; no one asks for him. Jesus picks him out of a crowd of
people waiting at the pool and cures him. It is the sabbath, as often Jesus’ healings are on
the sabbath; again emphasizing that God can no longer rest. There is work to be done.
God does not will the world as it is, but wills a world that is refreshed and renewed and
recreated.
But in the context of the fourth gospel this comment: “Give up your sins so that
something worse may not overtake you,” is very important. If you recall the story of the
blind man where the Pharisees asked Jesus, “Was it this man who sinned or his parents?”
Jesus said, “Neither this man nor his parents sinned. This man was born blind so that the
glory of God may be revealed.” In this case and in many others Jesus eliminates the
connection between sickness, blindness, lameness, deafness, and sin. So why does Jesus
say, “Give up your sins so that something worse may not overtake you”?
We are all born into this world with certain limitations, and a great deal of life is about
trying to overcome those limitations. But the real problems in life are not the limitations
we’re born with. The real problems in life are the damage we do to ourselves by our sins.
This is why Jesus says, “Give up your sins so that something worse may not overtake
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you.” We all have limitations on our physical health, our mental health, our emotional
wellness. And these detract from what could be a perfect life--so we think! But in a
certain way, dealing with all of our limitations is really the way in which we find the
perfect life.
“Jesus did not deem equality with God something to be grasped at, but emptied
himself.” So the way of emptying oneself is Jesus’ way of finding perfect happiness.
Perfect happiness is found in perfect obedience. Perfect obedience is a matter of finding
how to give. It’s not about what we want; it’s not about our desires. It’s about our
ability to give to others, but our sins obstruct that! Our sins turn us inward. Our sins
make us desirous of pleasing ourselves, focusing on what we want. And this creates a
much worse problem than anyone could be born with, a problem that in a true sense God
Himself cannot take away insofar as we choose it and freely hold to it.
So Jesus has come to bring us the fullness of life. He brings us the fullness of life
occasionally by taking away certain limitations, certain handicaps, certain sicknesses;
yes, these miraculous signs do occur. But moreover in his own life and example he
shows us how to empty ourselves, how not to cling to what we want, to find true
happiness and joy in giving. This is the example of his life; and if we follow that, we
shall find our true fulfillment.
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Rev. Paul A. Hottinger
Faith in What God is Doing
Fourth Week of Lent
a.m.
Ex 32:7-14; Jn 5:31-47

Thursday, April 6, 2000
(GodDoing)

7:00

There are many phases of faith, and the New Testament deals with them in different
ways. Faith can be trust. Faith can be loyalty. Faith can be obedience. Faith can be
conviction.
In this particular gospel reading Jesus is raising the issue of faith in a very unique
way. It does have to do with what we believe, but it also has to do with whom we
believe. And Jesus’ point is that actually people can kid themselves and deceive
themselves in believing they’re following God when they really are not at all. They’re
just following human testimony--not that there’s not room for testimony. And Jesus
makes a point of that. For example, John the Baptist was a prophet, and he gave
testimony to Jesus; but even that Jesus does not think is that important. What’s really
important is looking at what Jesus is doing. That’s the point of this reading--what Jesus
is doing.
The same today. What is the risen Christ doing? That is what we’re to put our faith
in. There are no ready-made answers to the question Jesus is raising. His point is that
true faith in God is something that is always being made in response to what God is
doing. God is the one who acts.
There was an ancient Hebrew way of looking at God that had become completely
buried under a mountain of laws and customs and rituals, which had the strange result of
moving the focus away from God onto the human beings performing the rituals,
following the laws and customs, and so on. Jesus is trying to shift the emphasis back to
God--not to himself, but to God--what God is doing. And of course, he says, “I only do
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what I see the
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Father doing.” So he is identifying himself with God, but it’s the doing he wants
everyone to look at. He doesn’t want people’s praise; he says that.
Now how available this is today that Jesus could get so much praise from people! But
that’s not what he wants; that’s not faith. He can get all kinds of admiration, but that’s
not what he is looking for. What he wants is faith in what he is doing. And he can’t have
that until we open our eyes and see what God is doing in our world right now. So faith is
a living reality. It’s a responding to God, the living God and what the living God is now
doing. Many things can help us find God. And the Scriptures can show us how God has
acted in the past knowing that God is self-consistent and will not today act in a way
totally inconsistent with the past. So that will give us a clue to what God is doing. But
there’s no way we can sew everything up and think we have it made, having done
everything there is to do. That’s the whole point. We have to be open. We have to
search, and when we find we have to respond. That’s the faith he is speaking of today.
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Rev. Paul A. Hottinger
Jesus Reveals the One
Fourth Week of Lent
Wis 2:1, 12-22;
Jn 7:1-2, 10, 25-30

April 7, 2000
7:00 a.m.
(ReveaOne)

“I was sent by One who has the right to send, and him you do not know.”
This is a continuation of the theme of yesterday’s gospel. It has to do with the
unknown God, a theme St. Paul picks up also in the Acts.
It is a big mistake for us to become used to certain ideas, which we do--it’s very
human. We get used to certain ways of talking. We get used to certain ways of praying.
And we get used to certain ways of thinking which give us the illusion of knowing
something that we don’t know. And the something is not a thing anyway; it’s a One!
That’s the word Jesus uses here, “I was sent by One.” One is enigmatic. One is personal
and yet unnamed. And Jesus is trying to open people’s minds to the reality of God. And
the reality of God goes beyond all that we think about God. Our little images--well, we
can forget about them! Our concepts--what are they in comparison to God? Anything
we have produced is ours. That’s the point. God is beyond all that! God is the ground of
all that exists, the creator of all that exists, the source of everything and can be contained
by nothing and no one!
In the miracle of the Incarnation the human nature was joined together to the divine
nature, the result we call “Jesus.” Jesus alone knows the Father in a human way that is
totally genuine, totally authentic, totally real. All other approaches fall far short of any
kind of authenticity, any kind of genuineness, any kind of reality.
So we are now in a position where we all have to learn, as it were, every day in a
sense from the beginning, recognizing the frailty and the limitations of what has gone
before.
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“Him you do not know.” The One you do not know, and the biggest problem is if you
think you do! Jesus has come into the world precisely to reveal the Father, to reveal the
truth, to be the truth. And for us to be able to benefit from this revelation, from this gift,
we have to realize that we need to learn, we need the revelation that God gives us in
Jesus.
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Rev. Paul A. Hottinger
Blindness
Jn 9:1-41

Fourth Week of Lent

Saturday, April 8, 2000 8:00 a.m. Mi 7:7-9;
(Blindnes)

“If you were blind there would be no sin in that.”
There are many signs in the New Testament of Jesus’ healing; and he prefers to heal
the blind, the deaf, the dumb and the lame much more than healing the diseases we’re
more familiar with. He also prefers to work on the sabbath. These two preferences are,
of course, symbolic. Number one, blindness as well as deafness, lameness and dumbness
are metaphors for the spiritual condition of human beings cut off from life in God.
The preference for the sabbath is an expressed affirmation in sign and in action that
God is no longer at rest, but rather at work as Jesus says in today’s gospel, “I do the work
of him who sent me.” “We must do the deeds of him who sent me while it is day.”
That’s the exact quote. God has not abandoned the world. The world as we see it now is
not what God wants. It is infirmed. It is blind. It is deaf. It is dumb, and it is lame. And
it needs to be set free from all these burdens. God’s will is for us to live, and to be fully
alive; we have life in abundance. St. Irenaeus said, “Man fully alive is the glory of God.”
That’s the goal.
But for us to understand how we fit into this goal, we have to realize our own
blindness. There is no sin in our blindness. There is no sin in our ignorance. There is no
sin in our lack of comprehension of God and God’s ways. But there is a sin in our
pridefulness, in our arrogance, in our affirmation that we indeed do see. If we study very
clearly the whole Gospel of John, we’ll see that very often religious faith itself is the
greatest form of blindness. If we are to be true disciples of Jesus--not of someone else or
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something else, but of Jesus--we have to be willing to have our eyes opened. We have to
be willing to lay aside convictions, feelings, habits, that come to us in whatever way if
they in anyway conflict with what Jesus is trying to do and teach.
There are many people today who look at the world and say, “Well, it’s the will of
God.” That’s more or less what the Pharisees and Sadducees said in Jesus’ day: “There
are all kinds of awful things going on. There’s terrible suffering. There’s terrible
hunger. There’s terrible hardship, but that’s God’s will.” They’re believing in the
sabbath. They are believing that God has rested because he is finished. This is
blindness. Jesus has come into our world to open our eyes so that we all can see.
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Rev. Paul A. Hottinger
Judgment Belongs to God Fifth Week of Lent Monday, April 10, 2000 8:30 a.m.
Dn 13:1-9, 15-17, 19-30, 33-62;
Jn 8:1-11
(Judgment)

Today’s two readings, the story of the woman caught in adultery and the story of
Susanna, are both about judgment. In the first story the people are gullible; they believe
testimony against an innocent person because of what we might call “human respect,”
because without any real evidence they simply capitulate to the word of the elders. This
shows a deep and profound weakness within human beings and within human judgment.
The point of the story in Daniel, of course, is that through the power of the Holy Spirit
this can be remedied. Daniel is the one who is open to the Spirit; the Spirit speaks truth,
and the matter ends more or less happily--except for the elders who get their due!
But the New Testament takes this matter of judgment even farther and deeper. In
general, the point of the Old Testament is that the guilty should be punished; the innocent
should be spared. But in the New Testament Jesus asks the question: Who really is
innocent? “Let he who is without sin cast the first stone.” And one by one they drift
away. The point is how can we have justice when the judges and the juries are criminals
themselves? So it’s a deeper issue.
Jesus’ point of view is that the only person who has a right to condemn is God. God’s
judgment is reserved till the end-times. That was Jesus’ constant teaching. It is not to be
done now! It cannot be done now. Now we’re in a period of flux where people are
actually allowed to change their minds. That’s what metanoia is--a change of mind.
Criminals can become saints; saints can become criminals! We are in flux; and we are
now processing, you might say, ourselves unto the day of judgment. So that’s really
what the
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gospel wants us to understand, that we are everyday making choices that will either stand
for us or against us on the day of judgment.
Only God has the right to condemn, and God chooses not to for now, but to encourage
everyone to be open to mercy. By becoming merciful we are already turning toward God
because God is mercy and with God is fullness of redemption. But if we were to turn
against mercy, then we would be turning against God. And that would stand against us
on the day of judgment. “Forgive us our trespasses as we forgive those who trespass
against us.”
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Rev. Paul A. Hottinger
Jesus Invites Us to Share the Father’s Love
Parish Reconciliation Service
Wednesday, April 12, 2000 7:30 p.m.
Luke 15:11-32
(FathLove)

One of the points of Jesus’ teaching was frequently the renewal of people’s
understanding of sin. What, after all, is sin? The fact is we rarely actually think about
“What is sin?” because we think we know! Well, so did the Pharisees and the scribes.
They thought they knew, but they didn’t! But they didn’t; that’s why Jesus told the
parable. And in fact, all of Jesus’ parables are forms of teaching that require us to think
about something that we might well imagine we already know and understand perfectly
well.
Now if we were to be asked the question: What is sin? probably we would come up
with some good definitions, and they would probably be very suitable--to a point. And
they’d probably all come from the Old Testament--like for example, sin is the breaking of
God’s law. Good. True, but that’s from the Old Testament! Or, sin is a transgression of
God’s will. True, but that’s from the Old Testament! Sin is iniquity, a lack of justice.
True. That’s from the Old Testament!
Now Jesus didn’t simply cancel out the Old Testament, but he built on it trying to
bring people into a personal--a personal--relationship with the Father. You notice this
parable is about a father because Jesus wants us to think about God as a father, a father
with feelings, a father with a heart, a father that is full of love for all of his children, a
father who is quite frequently treated very shabbily by the children he loves.
Now there’re different degrees for all of us; there’re different levels on which we live.
St. Paul says, “When I was a child, I thought like a child, I acted like a child,” and so on.
And so for all of us the same. But in regard to God sometimes we stay there.
Now St. Paul also says that the law was a pedagogue. What’s a pedagogue? A
pedagogue is a teacher of children. So he says the purpose of law is to teach children
how to behave, and we know that’s very necessary. Children left on their own, however
sweet and beautiful they are in themselves, but left to themselves, especially with other
children, get into a tremendous amount of mischief and act in ways that are thoughtless,
rude, and even cruel--not to say murderous sometimes. So we need a pedagogue, and
that’s what
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the law is for. But there’s more. And that’s why Jesus told this parable because there’s
more. It’s not enough just to become obedient. It’s not enough just to learn how to act
and how to behave. All of this is important; it’s not enough! Jesus is inviting us into a
personal relationship with the Father!
Now the first son, the younger son, was like all young people--we’re all like that--we
want to live our own lives. We don’t want people telling us what to do--including God!-if we’re to be honest. We have to learn the hard way; we have to learn for ourselves that
there really is value to the commandments. The younger son thought he knew it all, and
he set off on his own; and that broke the father’s heart. And so it is with all of us when
we set off on our own and we think we know better, which is exactly what is described in
the Book of Genesis in the story of the garden where Eve and Adam decided they knew
better than God, that God was trying to keep them from the life they really could have,
and they fell for the serpent’s deception, and they decided they would decide for
themselves what was good, what was evil, and they would just forget about God all
together. And we all do that! And it always results in a waste--always! We waste at
least a part of our lives trying to be smarter than God!
But that’s not enough! And that’s why Jesus brought in this story of the elder brother.
Because there are those of us who have learned very well how to behave and we’ve
stopped wasting our lives, and we are very dutiful, and we are very obedient. And not
only that, we’re even generous and we do what we ought to do. And when we consider
the ten commandments, we know we haven’t broken any of them. And when we
consider the virtues, we could add them up one after the other. And all that’s very good
really, and no one should say it isn’t. But this elder brother who was very dutiful, who
was very obedient, who was very loyal in terms of his actions was, on the other hand, not
a very good son, because although he never really took off on his own, he didn’t demand
for himself what was his own, he didn’t run off with loose women squandering his
inheritance like his foolish younger brother; nonetheless, this elder brother, however
outwardly loyal and obedient and good, was inwardly selfish and really hard of heart-and really he never loved the father.
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And this elder brother represents a lot of Christian people: law-abiding, obedient,
good, faithful; but are we really in love with the Father? Do we want to please the Father
in all things? Can we enjoy the Father’s joy? Well, love would allow us to do that! The
elder brother couldn’t because, in spite of all his good qualities, he was also mean,
inwardly petty, full of jealousy. He nurtured a sense of being cheated. He felt gypped.
He obeyed, but grudgingly. And all this weighed upon him and really drew him away
from the heart of his father, so that although physically he never left, he really had long
ago departed his home.
And so have many of us. We go through the motions, but in our hearts we are not
really one with the Father. We are not growing in a spirit of generosity. We feel cheated
because in a sense we are living out of something small. And we can have and we are
invited to a much better life, a richer life, a fuller life.
And it comes with the decision to let go of all our grievances against others, strangely
enough, all our grievances against life, all the conscious and unconscious ways in which
we feel cheated, all the ways in which we feel that we have gotten the short end of the
stick! This is the essence of forgiving those who trespass against us, and in a sense it
creates a miraculous result in us, a true lightness of being. And it brings to us a joy that
cannot be imitated, and it’s purely inward. It’s a deep decision that goes on in our souls
when we really want to know this Father, to love this Father, to please this Father, and to
enjoy what this Father enjoys, which is the reconciliation and restoration of all his
children--and to want that with all that we have that wants, that is, our whole will, all our
desire, to want what God wants. This is praying for the kingdom of God: “Thy kingdom
come.” And that’s what Jesus taught his disciples was the way to real joy.
So we have come tonight for whatever reason, and whatever level we are at; and it
doesn’t matter. Wherever we are, we have come to the Lord for reconciliation, for
forgiveness, for peace, for a fuller life, for joy, for restoration in Christ.
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Rev. Paul A. Hottinger
The Ground of Our Being
Gn 17:3-9;
Jn 8:51-59

Fifth Week of Lent Thursday, April 13, 2000 7:00 a.m.
(Pope Martin I)
(GroundBe)

“Before Abraham came to be, I AM.”
This, of course, is an allusion to the burning bush, that phenomenon that we read
about in the days of Moses when God opened himself, revealed himself, disclosed
himself, to Moses as the ground of all consciousness: “I AM who AM.” This is also the
basis of our belief that every human being possesses the feeling of “I” within herself or
himself, which is indeed the image and the likeness of God because God is “I AM.”
Jesus is revealing himself today as that very ground of being, the very one in whose
image we have all been fashioned.
“At that they picked up rocks to throw at him.”
Why is it that we do not really want to know who we are? Why is it that we do not
want to know our potential divinity? And that’s not too strong a word. The Fathers of
the Church talked about the deification of the human nature. Understood rightly, it is
what Jesus is speaking of here. And yet there is something in the human nature that does
not want to be what it is. There is something in the human nature that doesn’t want to
know God, and that something probably has to do with fear. It’s one thing to have
heroes. It’s one thing to offer sacrifices. It’s one thing to have a religion. It’s quite
another to relate to God in a very deep and personal way.
And Jesus is saying exactly this: that God is inviting us to understand himself and is
indeed disclosing himself to be this person, the very possibility of our own being without
whom we cannot be; we cannot feel or think or know or do anything! And this God

The Ground of Our Being

wants to relate to us in the very core of our feelings, in the very core of our thinking, in
the very core of our awareness of who we are--and nothing less! This is the Father Jesus
reveals.
It is a much greater challenge than simply claiming to have Abraham as our father or
claiming to believe or to follow the prophets. All of this is so much talk, and as we all
know, “Talk is cheap.” And there’s a way in which everything can be cheapened, every
ritual, every sacrament, every prayer, every gesture can be cheapened. By what? A lack
of true awareness, a lack of true attention. And yes indeed, it is very easy to pick up
rocks and throw them at the truth.
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Rev. Paul A. Hottinger
You are Never Alone Fifth Week of Lent Friday, April 14, 2000 3rd Grade Chapel
Mass
8:30 a.m.
Jer 20:10-13;
Jn 10:31-42
(NevAlone)

We are entering a very holy time of the year, not that any part of the year is not holy;
but this is a very special time of the year because we are entering into the time of Easter.
But before Easter what do we call that time? Well, Lent is now and next week is Good
Friday--Holy Thursday, Good Friday, Holy Saturday; this is what we call the Triduum,
the time that we celebrate the passion and death of Christ. Now when we talk about the
passion of Christ, what does that mean? The passion of Christ? Mr. Coffey? What does
the passion mean? Pardon? No, no, the passion of Christ--what does that mean? Pasch?
Is that what you’re saying? The past? No. Yes, the love of Christ, but it really means
the suffering of Christ.
All right this is the hard thing to swallow--that God’s very own Son came into our
world and suffered terribly. Now if you think about this, boys and girls, it doesn’t make
any sense the way we normally think. If you had a child and you sent him into the world,
you’d protect them. Your parents protect you. Jesus came into the world, and he was
crucified. This is a mystery why God allowed this, but if we think about it, the real
reason is--we have to think about it--the real reason is that God allows freedom. He gave
you free will; he gave me free will. He gave the world free will, and we do as we please.
And that’s why Jesus ended up on the cross, because we have free will. We have chosen-not you personally, necessarily, but the human race has chosen to do as it pleases, to do
wrong, to do evil. And Jesus came to accept the world as we have made it, to accept
death in all that it entails.
And therefore, he suffered--as did the first prophet in today’s reading, Jeremiah. He
suffered too--many years before Christ. He was a good guy. He was on God’s side. He
spoke the truth to people. And what did they do? They rejected him. They betrayed
him. They double-crossed him. They slandered him. They talked about him. And these
things happen in life because we have free will. Sometimes it’s a little thing. Sometimes
it’s a big thing. But it’s always going on. People are being betrayed. And that is the
result of freedom. Freedom has brought sin into the world.
But God loved the world so much that he sent his Son not to stop people from being
free, not to crush and destroy people because they were bad; but rather to show them by
offering himself, by exposing himself, by being totally vulnerable, by showing what sin
really does. He is inviting sinners to change their ways, to realize the very sad, dire,
horrible, and horrific consequences of their choices, how their way of mistreating others
causes the death of God’s very own Son. And that we call the “passion of Jesus.” And
Jesus went through the passion for no other reason than love of us so that we can have a
second chance, a third chance and a fourth chance and a fifth chance all the way up to the
day we die!

You are Never Alone

So now you and I have been baptized into the death of Christ so that we will make the
right choices, that we will have the grace and the love of God in our lives. And then
when the time comes for us to die--and I think you know factually that we’re all going to
die, although we hope it’s a long time off--but when we all come to die, when our parents
come to die, when our grandparents come to die, that is a moment of joy and reunion
with God, the God whom we’ve already known in this life through Baptism, through the
Eucharist we share together, in a life of prayer and faith and service to others. And that’s
the good news of Jesus Christ. It couldn’t happen if Jesus hadn’t been willing to give up
everything, his safety, his comfort, his friends, his family--everything. He gave up
everything so that we would have this chance to know God, to live with God now and
then ultimately be happy with God forever in eternity.
Now the sad thing is, boys and girls, there are still a lot of people who haven’t gotten
the message, they still don’t know that God became human and suffered on a cross. And
therefore, they have no intention of changing; and they continue to hurt others. Some of
these people are very powerful, and they hurt lots of people. And so we know that the
suffering of Jesus is not over. St. Paul said that. It won’t be over until the end of the
world. But the promise of God will never go away either. And so we live by this
promise and we live in this promise.
And we will also suffer. Everyone of you will suffer. Some time, some day,
something will happen. Your best friend will turn against you. And then you’ll say,
“Oh, Jesus did that too; Jesus experienced this.” Or something terrible will happen. And
you’ll say, “Oh, Jesus experienced this.” You are never alone. Now when something is
good like at a birthday party, you know you’re not alone. Everyone is there, lots of wellwishing. But when things go bad, then you do feel you are alone; but you’re not--never-because Jesus came. He didn’t leave. He won’t leave. He has accepted everything.
Every pain you can suffer, he already did. He took it all to the cross. He was raised from
the dead by the glory of God, and he still is with us. And today he comes to you in the
sacrament of his body and blood, soul and divinity. So you will never be alone. And that
is the gospel of Jesus Christ. Vincent? That is correct. Okay.
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Rev. Paul A. Hottinger
Enter into Holy Week Passion Sunday/B April 16, 2000
Is 50:4-7;
Phil 2:6-11;
Mk 14:1—15:47

7:00 a.m. Mk 11:1-10;
(HolyWeek)

For some twelve hundred years before Christ, Jewish people renewed the meaning of
their own lives and identities in the celebration of the spring festival called “Passover.”
Since the time of Christ, the Church too has celebrated a spring festival of renewal; and
we are entering into that this week. It is important for all believers to be in touch with the
very basis of their faith. It is important that we consciously enter into the life, the death,
the suffering of Christ so that we can truly celebrate his resurrection and renew our own
Baptism.
So I would encourage each of you to find a way to spend time this week entering into
this mystery of Jesus’ suffering and death. In the second reading it says, “Son though he
was, Jesus did not deem equality with God something to be grasped at.” But this indeed
has been the strategy of human life since its beginning: striving to be equal to God, not
allowing God to teach us the true way to wisdom, to holiness, to the good life, thinking
we know better and perhaps even care more for ourselves than God does. Jesus came to
show us the way to the Father, and we need to learn what this way is and who this way is.
Perhaps the best way for us to spend this week would be to come to each of the
solemn liturgies: Thursday, Friday, and Saturday. If possible, I highly recommend it.
This is a mission for our parish. That is the mission of this parish during this Lenten
time. It is the best way for us to renew our faith. But even if you can’t make each and
every liturgy, nonetheless, to be in the spirit of this week drinking in the compassion, the
love, the acceptance, the forbearance of Christ as he travels through a world full of sin
and rebellion and evil and malice, bringing us all to the Father.

Enter into Holy Week

Rev. Paul A. Hottinger
The Image of the Suffering Servant
7:00 a.m.
Is 42:1-7;
Jn 12:1-11

Monday of Holy Week

April 17, 2000
(SuffServ)

Today we are reading from the prophet Isaiah about images that really and truly
describe the nature of Jesus, which in the Old Testament are actually very rare. However
much it is proclaimed in the New Testament that Jesus fulfills the Old Testament
prophecies, he does so in ways that the Old Testament itself really doesn’t describe or
predict.
But here in Isaiah we have the image of the “suffering servant,” that rightly describes
the very way in which Jesus came into the world. Let’s look for a moment behind the
image. Isaiah says, “Here is my servant whom I uphold, my chosen one with whom I am
pleased.” It is, of course, Isaiah being the mouthpiece, if you will, of God. “He shall
bring forth justice to the nations, not crying out, not shouting, not making his voice heard
in the street.”
What is being spoken of here, this justice which is from God, cannot be imposed by
force, and as such it is alien to much of the Old Testament. The justice which the Old
Testament speaks of in the law is very much imposable by force. Evildoers are executed.
That’s how justice is imposed.
But this is not the justice of which Isaiah speaks. This is a justice that has to be
wanted. This is a justice that has to be waited for. And as we reflect on our world today,
it is important that we recognize this. “The coastlands will wait for his teaching.” There
is no lack in what has been given; there is merely a lack in what has been received!

The Image of the Suffering Servant

Rev. Paul A. Hottinger
The Embracing of Darkness
Tuesday of Holy Week
Is 49:1-6;
Jn 13:21-33, 36-38

April 18, 2000 7:00 a.m.
(Darkness)

We cannot really avoid, or should not avoid, during this Holy Week looking at the
figure of Judas. It says, “Judas went out. It was night.” The evangelist is symbolically
expressing something very deep: how human beings really do embrace darkness. And
not only on a very deep level, but sometimes on a superficial level--on all kinds of levels!

There are many different forms of darkness. Now darkness itself is the absence of
light. And in ourselves darkness takes many forms, such as, ignorance, foolishness,
stupidity; all of these are absence of something, an absence of wisdom, an absence of
intelligence, an absence of purpose, an absence of mind, an absence even of sanity. But
the point that the gospel is trying to make is that we voluntarily enter into this. We rather
think of ourselves, of course, as victims.

And there are some cases where some people just don’t have the wherewithal to think
rightly. We have a category, for example, in law called “criminal insanity.” It means a
person who is so disturbed in mind that he or she just doesn’t know what he or she is
doing. And that kind of a disturbance does exist, but is extremely rare! There are other
forms of insanity that are actually culpable. In the twelve step program there’s a
definition of insanity: “doing the same thing over and over and over again, expecting
different results.” That’s insane. That is culpable. We might all be guilty of it at some
point. Ignorance--there is a kind of ignorance that is inculpable. In Latin it’s called
“ignorantia supina,” supine ignorance. That means a person is so lacking in intelligence
and in information, in education, that really he or she just can’t help the situation. But
not all ignorance is really and truly supine; in fact, very little is. Ignorance is often the
result of sloth, laziness. Foolishness, the same--there are some people who just don’t
seem to have a particular gift in putting things together. And even if they do their very
best, they really aren’t really very wise; but nonetheless, a lot of foolishness is culpable.

The Embracing of Darkness

The key to all of this is accountability. We are accountable for ourselves. We are
accountable to God for our actions and for the quality of our lives. There are some things
that are beyond our control--that’s true--but this does not take away the control we really
do have over most of the really important matters of our lives, especially in regard to
what kind of person I am becoming in the sight of God. And therefore each of us has to
recognize how darkness has been and is something we often embrace and try to excuse
ourselves from.

Judas, no doubt, had many reasons why he felt that he should ignore Jesus’ own
approach to God and substitute his own, why Judas’ ideas were more compelling than
Jesus’ ideas, why Judas’ plans would be more effective than Jesus’ plans, and so on. But
it was a willing embrace of darkness!

Now Jesus spoke mostly about forgiveness. The most common popular theme in the
New Testament on the lips of Jesus is the theme of forgiveness. Forgiveness, however,
goes hand in hand with accountability. If indeed we were not accountable, there would
be nothing to forgive. It is precisely because human beings are created with this power to
become accountable that there is so much to forgive. So Jesus now is preparing to offer
his life, to pour out his blood, so that sins may be forgiven. It’s precisely because sins
are forgiven that we really can live freely and without guilt a fully accountable life. And
therefore as disciples we need in every area of our lives, whether serious or light, to
recognize darkness we have embraced.
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Rev. Paul A. Hottinger
Is Christ the Truth, the Way, the Life?
Good Friday April 21, 2000 3:00 p.m.
Is 52:13-15—53:1-12; Heb 4:14-16; 5:7-9; Jn 18:1-19, 42
(ChrisTWL)

“What is truth?” Pilate asked Jesus.
And this question is no idle speculation. He is not really engaging in philosophy here.
He is the representative of Caesar, and the Roman Senate has decreed that Caesar is god.
Now at first it might seem that this decree is blasphemous, absurd, conceited, arrogant,
brazen; but from the Roman viewpoint it was mere logic.
We need to recognize that since human beings have lived on this planet, signs of
power have been identified with God. Lightning and thunder, volcanoes and
earthquakes, and the fertility of flock and field have all been identified as divine, the
object of worship and prayer, fear and fascination. Even in our own liturgy we have an
acclamation that echoes the temple liturgy of the Israelites: “Lord God of power and
might,” in Hebrew, “Sabaoth,” meaning literally “Lord of hosts.” The “hosts” in this
case were not angelic choirs at all, but warriors with weapons. Even in the Passover
itself there is the “Great Hallel,” the great praise of God. Presumably Jesus and his
disciples recited this Hallel after the Last Supper before leaving for Gethsemani. And it
reads in part like this: “It is good to give thanks to the Lord for his love endures
forever.... Pharaoh and his hosts he swept into the sea . . . . He slew powerful kings . . . .
He gave their land to Israel . . . . He remembered us when our fortunes were low . . . .
His love endures forever. These are images of a God of power, raw, physical, military,
and political!
And this is part of the very context of this great event of which we are remembering
today. The problem was that Jesus and the chief priests and Pontius Pilate all shared a
dirty little secret! It was secret anyway from the folks out on the street. The secret was
that the commander and chief of the Roman legions, who is called “imperator,” had more
hosts than Yahweh. Pilate knew this--smugly. The chief priests knew this--fearfully.
Jesus knew this--indifferently. What Pilate and the chief priests had in common is that
they could not accept what Jesus had proposed with his entire life and ministry, namely
that everyone heretofore had been utterly wrong about God, about truth, and about
power.
The power of God is not any physical force or violence. But as St. Paul described in
1 Corinthians, the power of God is “the power to endure all things.” This, of course, is in
reference to love, which St. John says, “God is.” Now this trajectory of thought and
teaching did not actually begin with Jesus; it had already been intimated now and then,
here and there, in former times. Elijah, for example, had gone to Horeb, the place
revered as the origin of the covenant. And when at Horeb and when himself full of great
anxiety for his own life and in flight because of the fear of death, he experienced God-but not before realizing that God was not in the crashing of rocks or quaking of earth, not
before realizing that God was not in the violence of storm and wind, but rather in a gentle
waft of air, which one Bible version translates as the “sound of silence.” This sound of
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silence
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wafted into the temple into songs and poems so gently that it didn’t disturb the rocks or
stones, so to speak. Isaiah would find in one of the Psalms: “Be still and know I am the
Lord,” and again elsewhere: “The Lord is gentleness and compassion”--and then a few
other hints.
But these intimations were not noticed or acted upon for the most part until Golgotha.
On Golgotha there was a parting of the ways of power. The power of force and law
separated from the power of truth and righteousness. The curtain of the temple was rent
from top to bottom, meaning that the true nature of the sacred was reconnecting with the
profane. Therefore, henceforth, justice and love can no longer be allies of force and
violence. This is no small change. The holy can no longer remain hidden in the
sanctuary. This is also no small change.
In a few minutes, after our bidding prayers, we will all have the opportunity to stand
in public and venerate the cross. This is an opportunity we have to outwardly and
publicly stand with Christ, and to declare, and to mean, and to commit ourselves to this:
that although violence may attack us, and indeed it will, we will not pass it on--not as
individuals and not as society. And this is no little change! But the real question behind
it is: Is Christ the truth? If we believe Christ is the truth, we have no option. The
possibility that there may be a time or a circumstance in which we cannot remain nonviolent is absolutely no reason for us to abandon Christ’s way altogether.
Again the question really is: Is Christ the Way? Do we believe it? G. K. Chesterton
once said, “It isn’t that Christianity has failed. It’s that it hasn’t been tried!”
The question really is: Is Christ the Life? Do we believe it? Well, the saints did. The
martyrs did. And we’re all called to be saints, and some of us may be called to be
martyrs! Coming to the cross in veneration is accepting this call.
St. Francis put all things rather well in a prayer he made. “Make me an instrument of
your peace. Where there is hatred, let me sow love; where there is injury, pardon. Let
me seek not so much to be consoled, but to console.” And this is the mission of everyone
who comes to venerate the cross.
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Rev. Paul A. Hottinger
Baptism Begins Our Life in the Spirit! Holy Saturday Easter Vigil April 22, 2000
8:00 p.m. Gn 1:1—2:2; Gn 22:1-18; Ex 14:15—15:1; Is 54:5-14; Is 55:1-11;
Bar 3:9-15, 32—4:4; Ez 36:16-17a, 18-28; Rom 6:3-11; Mk 16:1-7 (BapBegin)

“Brothers and sisters, are you unaware that we who were baptized into Christ Jesus
were baptized into his death? We were indeed buried with him through baptism into
death, so that, just as Christ was raised from the dead by the glory of the Father, we too
might live in newness of life.”
Easter is a time to consider the mystery of Baptism. And Baptism is, rightly
understood, the key to understanding Christian life, as well as the sacraments of
Confirmation and Eucharist--and in a sense all the sacraments--and in a sense the entire
reality of the Church. I was truly surprised in the seminary when I studied Scripture, the
New Testament, and the Fathers of the Church, and I realized the central importance of
Baptism, of which I had been completely unaware in my good solid Catholic upbringing!
Now in our present church we are very fortunate to have a baptistery that is very
dignified and large that looks like a font and is located where it belongs between the
entrance and the altar, because Baptism is a sacrament of initiation. In my home parish, I
must say the baptistery was a tiny little birdbath suitable only for a small sparrow. It was
not really dignified enough for a purple martin. St. Paul tells us that Christ’s death and
resurrection is the very center of our life of faith. Indeed he says, “If Christ has not been
raised, our faith is in vain,” worthless.
Now the Buddhists, who are also very good people, the Buddhists say that there is no
such thing as death and there’s no such thing as birth; there’s just continuation. But
continuation of what? For many and most human beings on earth a continuation of what
they are now and what they’re experiencing now would not be good news. The gospel of
Jesus Christ affirms the joyful possibility of an end to and a final parting from all that is
burdensome, negative, life-denying, and the beginning of an abundant existence sharing
in the intimate life of God. Indeed from the gospel’s point of view earthly life only exists
to give us the chance to make the choice for this life--this life of eternal glory. And
Baptism is the sign of this gift offered and received. The problem for many members
of the Church is that the gift remains offered, but not well received!
St. Paul remarks that “Creation was made subject to futility.” And this we need to
look at. That means that by itself it makes no sense. Life does not explain itself. In
Colossians it says, “Think of what is above, not what is of earth.” The earth itself may be
a self-perpetuating ecosystem, but its purpose cannot be deciphered by reason alone.
Frustration and futility enters into all human relationships, especially those of the
family. For example, well-meaning parents are not necessarily successful parents--not
for a lack of desire, but they really don’t know how to rear their own children. Why?
This is part of the mystery of our existence. For example, some parents push their
children. And this is sometimes good for some children at some point, maybe, of their
lives; but for other children it is not good. They become resentful, angry, depressed,
even suicidal. There’s
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no malice here, no real abuse--but a lack of understanding and sensitivity. Other parents
are more laissez-faire. They give their children a wide berth. They want their children
just to be themselves. And this too is good for some children; they grow up strong and
responsible--but not others. Some children receive or interpret that kind of liberality as
negligence; they feel unwanted, unimportant, inadequate, and sometimes become slothful
and delinquent. What is behind this? The mystery of the frustration and the futility of
nature itself. “Creation was made subject to futility.”
All children are really unique individuals. This is something we may say, but not
really believe or understand. True, physically and even emotionally and to some degree
mentally they are similar to their parents or grandparents; but they are really, in their
core, distinct beings. And only human beings have offspring that are really distinct from
themselves. Greyhounds breed greyhounds. German shepherds breed German
shepherds. You can mix breeds; you can end up with mongrels, but everything is
explainable in physical terms--not with human beings! There is an essential, nonphysical element in all human beings that makes each one unique. Parents are quite right
to look at their children and wonder where they came from! But this is a source of
futility and frustration for all who live on a merely physical level.
But it is also the potential for a tremendous and wonderful possibility. As Jesus
remarked to Nicodemus, “Flesh begets flesh, but spirit begets spirit.” The unique
human soul made in the image and likeness of God is capable of becoming joined to
God in a deep and profound relationship, and each one can live as we are meant to
be--truly children of God living out our personal vocation in the world. It is Baptism
that initiates us into this unique relationship. Through Baptism we can really call God
“Father,” or even more, “Daddy.” It is the word Jesus taught his disciples to use,
“Abba.” “Abba” means “Daddy.” And Jesus taught his disciples to relate to God in this
way. It is only possible through the familiarity that is given in grace. As St. Paul
mentioned in his Letter to the Romans, “It is through Baptism that we enter into Christ’s
death.” It signifies the end of the merely physical, the end of the dominance of physical
needs and desires over our lives. It marks a new beginning of a renewed humanity to
which all men and women and all children are invited.
But also in Baptism we receive the gift of the Holy Spirit who is the Lord and the
Giver of Life. And this is what we often overlook. If the Word of God means God’s
own understanding of God and this Word of God took flesh in Jesus Christ, then the Holy
Sprit is God loving God. And we are meant to embody this as Church, but it requires us
to let go of life as we have known it in order to be enveloped and immersed in the love of
God. Our Buddhist friends know very well that things cannot continue the way they are,
and in fact they work diligently to reform themselves. Jesus’ idea was different. He
believed that we needed to experience how much God loves us; in other words, we
need to experience the Holy Spirit. And this and this alone will produce much fruit and
much change. Of itself it can empower everything and transform us completely from
head to toe!
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But we pull back from a total surrender to God’s love and will, believing perhaps-secretly--that we really know better what we need and how to be happy than God does.
And thus we swallow the lie that the serpent suggested to Eve in the garden: that “God
knows that you will become his equal”; in other words, God is afraid you will do too
well. Well, in a sense, God has become our equal.
Easter is a time to renew are appreciation of and participation in the gift of new
life that has come to us through Christ--a sharing in the inner life of the Triune
God. In a few moments--well, in several moments--I will invite the entire congregation
to renew the promises first made at your Baptism. And the Church’s hope is that this gift
will be well received and bear fruit.
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Rev. Paul A. Hottinger
Baptism: the Gift of Life Easter Sunday
43; Col 3:1-4; Jn 20:1-9

April 23, 2000 7:00 a.m. Acts 10:34, 37(BaptLife)

“If then you were raised with Christ, seek what is above for Christ is seated at the
right hand of God.”
As we gather throughout the world for the celebration of Easter, the Church urges us
to reflect on the mystery of Baptism. It is really the key to understanding Christian life
and the other sacraments of the Church, especially the Eucharist. It is the key to
understanding Christian life because it is the celebration of the death and resurrection of
Christ, the very center of our life of faith. When I was in the seminary, I was genuinely
surprised as I studied the New Testament and the teachings of the Fathers at the capital
importance they placed upon Baptism. Of this I was unaware from my upbringing in a
typical Catholic parish. Today we have done more to focus on this great and important
sacrament. In our present building, for example, we have a very dignified baptismal font
put where it belongs between the door and the altar, because Baptism is a sacrament of
initiation. When I grew up the baptismal font was something like a birdbath, but only for
sparrows. It wasn’t even big enough for a purple martin. This said something; indeed
the way we do liturgy says a lot about our faith, our faith understanding, the value we see
in what we do. For St. Paul, the resurrection of Christ was the whole basis for faith. He
said, “If Christ has not been raised, our faith is in vain.”
Now the Buddhists say that there is no such thing as resurrection. There is no such
thing as death. There is no such thing as birth. There’s only continuation. But
continuation of what? For most people on earth today, at anytime probably, a
continuation of what they are used to and what they are experiencing would probably not
be good news. The gospel of Jesus Christ affirms the joyful possibility of an end, a final
parting from all that is burdensome, negative, life-denying, and a beginning of an
abundant existence sharing in the intimate life of God. Indeed, from the gospel’s point of
view the only purpose of life on earth is to give us all a chance to make a choice for this
eternal life. Baptism is the sign of this gift offered and received. For many, however,
this gift remains offered but not well received!
St. Paul remarks that “The creation has been made subject to futility.” That means by
itself it makes no sense; it cannot explain itself. Life doesn’t explain itself; it doesn’t
contain within itself a reason for existing. In this morning’s letter to the Colossians it
says, “Think of what is above, not what is on earth.” Earth may be a self-perpetuating
ecosystem, but its purpose cannot be deciphered by reason alone. Therefore, frustration
and futility enters into all human relationships, especially family. For example, wellmeaning parents are not necessarily successful parents, not for any reason of negligence
or malice or abuse, but just because they don’t know how to treat their own individual
children. For example, some push; they push their children to advance and achieve. And
sometimes this is the right thing, and sometimes it isn’t. Sometimes it’s the right thing
for some of a child’s life, but not for all of it. Children can develop resentment, anger,
depression, and even become suicidal because of the best-intentioned efforts of their
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parents. On the other hand, other parents are laissez-faire. They want to give their
children a wide berth to be themselves. This too can be a perfect strategy with some
children. Some children under that sort of regimen grow up to be responsible adults
caring well for themselves and others, but not others. Some children experience this sort
of liberality as a lack of concern, and they grow up jaded and slothful and delinquent.
Behind this, of course, there is this great mystery of which St. Paul speaks: “the
frustration and futility of creation.”
Children may be physically and to some degree emotionally and mentally similar to
their parents and grandparents. They may learn to imitate various gestures. But they are
each an individual, each a unique being totally distinct from parents. And it is only the
human species that produces offspring totally different from themselves. German
shepherds breed German shepherds; greyhounds breed greyhounds. And each breed has
a particular quality, and the breeds can be mixed. But with human beings, no such thing!
That is why racism is so stupid. Race and ethnicity have nothing to do with a human
being. At the core of every human being there is this unique nonphysical element. And
this very unique nonphysical element is the source of all the futility of which I’ve been
referring, but it is also something else.
It is a rich field of potential for another kind of life. As Jesus said to Nicodemus,
“Flesh begets flesh, but spirit begets spirit.” In every single human being there is this
potential to be begotten from above and become truly a child of God, and this, and this
alone, is the real purpose to our lives on earth. We’re all, young and old, meant to be
children of God. We are all called to live the divine life and on earth to live out a
personal calling from God. Baptism is our introduction to this life and calling. It brings
with it a participation in the life of the Trinity. Through Baptism we can call God,
“Father” or even better, “Daddy.” That’s the word Jesus used, “Abba.” He taught his
disciples to think of God and to pray to God as Daddy, “Abba.” We enter, as St. Paul
says, into Christ’s death to make an end to a merely physical life, and to begin anew with
a new humanity of which Jesus is the first fruit.
But also we receive the gift of the Holy Spirit, the Lord and the giver of life. If the
Word of God is God understanding God, and that Word of God takes flesh and becomes
embodied in Jesus in the mystery called the “Incarnation,” then the Holy Spirit is God
loving God; and we are to embody that Holy Spirit as Church, for the Holy Spirit is the
soul of the Church. But for us personally to allow that Spirit to bear fruit in us, we have
to let go of life as we’ve known it so that we can be enveloped and immersed in the
experience of being loved by God. Our Buddhist friends know very well that life can’t
continue as it has been. They in fact work with remarkable diligence to reform
themselves, to control themselves, to discipline themselves. This is worthy, but Christ’s
way is different. Christ teaches that what we really need is to experience God loving us;
that will in itself produce a remarkable change and bear much fruit.
But we so frequently pull back from a total surrender to God’s love and will, perhaps
believing--even secretly--that we really know better what we need, that we really know
better what will make us happy--better than God. In this way we swallow the lie that was
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offered to Eve by the serpent in the Garden of Eden. “God knows,” the serpent said,
“that you will become like God Himself, equal to him knowing good and evil.”
Easter is a time for us to renew our appreciation of and participation in the gift of new
life, which is a sharing in the inner life of the Triune God. In a few moments I will invite
you all to renew the promises first made at your own Baptism. The Church’s hope is that
this gift will bear fruit in all of us.
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Rev. Paul A. Hottinger
Salvation versus Justification
Acts 2:14, 22-23;
Mt 28:8-15

Easter Monday,

April 24, 2000 7:00 a.m.
(SalvJust)

A reflection for a moment on the Acts of the Apostles--behind the whole teaching that
we find here and throughout the Scriptures there is an idea that because human beings
sinned, they died. Now this is very hard for a lot of people to believe--let’s put it that
way--or to accept, that physical death is the result of sin. But the people of the ancient
world found no problem in this. How we’re to understand it today, I will not say; but it is
important we keep in mind the association of death with separation from God.
Now the people of the Old Testament did believe that by following the law they were
justified by God. They did believe that when they were justified by God they lived in
communion with God while they were on earth; but when they died, no matter who they
were, no matter how good they were, no matter how saintly they were, no matter how
heroic they were, they were dead. The dead were dead. The souls of the dead descended
into the pit called “sheol,” translated usually “hell”; and they just were there. There was
no communion with God in hell. There was no life in hell. It was a place of death.
Now by the time of Christ, the theology of the Jewish people had developed so that in
hell, even there, there was a division between the just and the unjust. The unjust, for
example, the rich man who let Lazarus suffer, he was in the unjust part of hell; and he
suffered torment, whereas Lazarus and Abraham were in another part. They were
divided by a great chasm, but neither the rich man nor Abraham could be in God’s
presence because they were dead. David also joined his ancestors in sheol, and he was
dead; he had no communion with God--that’s the point.
Now the proclamation of the Church is that Jesus Christ has been raised from the
dead, and now life is possible and communion is possible with people who have died.
The First Letter of Peter says that Jesus descended into hell--that’s also said in the
Apostles Creed --descended into hell to bring up the souls of the just to heavenly
communion. So the communion with God can be enjoyed not only on earth, but also now
eternally forever. This is salvation.
Now in our minds--in the minds of many people for many reasons, especially because
of the Reformation, people are very confused about these different ideas. For one thing,
for example, Martin Luther made salvation, which really means resting with God in
heaven, equivalent with justice or justification--that’s something else again. We can be
justified now, but we’re only saved when we rest with God in heaven. They’re not the
same thing.
The New Testament criticized the ideas found in the Old Testament in regard to
justification. There are many stories which poke holes into the Jewish idea of
justification: as to who is just in the sight of God. Jesus warned about the leaven of the
Pharisees. He told parables that contrast a justified sinner with an unjust, law-abiding
Pharisee. But the
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very point of that story is that yes, you still can be justified on earth. That’s a very
important theological concept and teaching that we have to keep in mind.
It is, therefore, wrong to say that one can be justified only by faith in Christ. That is
not doctrine. It’s not Jesus’ teaching. So we need not say that--must not say that; it’s not
true. It is true salvation comes through Christ and only through Christ, but it’s wrong to
say one can be justified only by faith in Christ. Jesus Himself said otherwise. He said
that this poor sinner who was acknowledging his sins was justified. And he told the story
of the good Samaritan who was clearly justified in the sight of God, and many other such
stories all having to do with the great power of good will and good conscience and a
heart open to God, which is a universal phenomena not limited to those who have heard
of Christ.
Now why do I bring this up? Because we can become in our Christian faith very
narrow-minded. The proclamation of the gospel is that Jesus, by his dying and rising
again, has made possible salvation for the just. This must not be twisted into a narrowminded idea that only those who believe in Jesus are saved. That’s not what the gospel
says. It says that through Jesus salvation is given to all of those, even if they’re dead,
who are just.
Justification is a much broader idea. And this is why the Church proclaims with great
joy this gospel. It is really life for the world. It is not only life for those who know about
it; it’s life for all those who seek it with a sincere heart: like the sinner in the temple, like
the good Samaritan. So all people who really want God are brought into salvation.
Now St. Paul, it is true tries to--and he is an extremist, frankly, and the entire Church
has not gone along one hundred percent with his point of view--but he tends to want to
eliminate altogether the idea of justification through law. Well, well and good! It isn’t,
after all, the law that brings the justification, is it? It’s really a heart and a mind and a
will that is open to God and to what is good, what is holy and what is godly. In
responding to that as best we can, we receive the gift of salvation through Jesus Christ
who descended into hell and raised up the fallen.
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Rev. Paul A. Hottinger
Do Not Have Clinging Faith
First Week of Easter
7:00 a.m. Acts 2:36-41; Jn 20:11-18

Tuesday, April 25, 2000
(Clinging)

“Do not cling to me, Mary, for I have not yet ascended to my Father.”
The woman in today’s reading is Mary of Magdala--apparently, presumably, a noble
woman because Magdala is a place; and usually when a place is attached to a person-especially a woman--it’s a sign of noble dignity. But the word “Magdalen” has also
become an English word “maudlin,” maudlin referring to a very weepy approach to life,
very emotional; some people would say unstable. And this does really and truly describe
a certain kind of spirituality, a clinging spirituality. Jesus says, “Do not cling to me.”
And that’s something we could look at.
Is our spirituality really a spirituality of resurrection, which is a spirituality of letting
Jesus ascend to the Father? He told his disciples before he died, “It is better that I go.”
And in this there is, of course, a great message of love; and yet it is not the love many
people want to participate in. It’s very hard to let go of those we love. Now Jesus said,
“It’s better that I go.” Mary was clinging out of her own need, but ultimately our
spirituality cannot be about our need!
Spirituality has to be based on faith. And Jesus taught his disciples daily how to rely
on God. God cannot be taken away. But we identify God with the gifts God gives us,
unfortunately: our family, our money, our possessions, our gifts--but they are not God!
We can lose them all, but we cannot lose God.
If you notice how the evangelist even refers to the body of Jesus--the evangelist calls
it Jesus’ “body,” but Mary doesn’t. Mary calls it “him.” Well, a dead body isn’t a “him”
or “her.” A dead body is a dead body. The person is gone, gone from the earthly
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sense, but not no longer in existence. That person’s life now has been transformed. And
this is why we are really born on earth--to be transformed into God’s heavenly presence.
So Mary was really thinking wrongly. She called the dead body of Jesus, “My Lord.”
That’s not her Lord. And when Jesus stood in front of her, she didn’t recognize him. Of
course, she had no reason to recognize him. She wasn’t expecting someone alive. She
was identified with things of earth and thinking of her Lord as a dead body.
And then when she did recognize Jesus, she clung to him. She was not thinking about
what does this mean. She was not thinking about the gift the resurrection really is
because she was not yet ready to let go. What was primary in her heart was her own
neediness. And sometimes that’s true of ourselves. But to all of us Jesus says, “Do not
cling. It is better that I go.”
And so with all the saints, really; if you study their lives, their great work is
accomplished after they’ve departed from earth. Their intercession for us increases.
With our own family, as well; their caring for us doesn’t stop because they go to the
Father--quite the opposite. Their ability to care for us increases, but we can’t see this
except in faith.
So Jesus really is addressing Mary and us to move our focus from our own neediness
to God’s own purposes, to God’s actions in our lives, and to have faith that all is well.
The message from the tomb is “All is well!” Not only is death a transition; it’s a
transition to something far greater than we can imagine. And in the long run we are
better off by having supplicants and intercessors with the Father. Thus we call this
message the “good news of Jesus Christ.”
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Rev. Paul A. Hottinger
Pray that God’s Will Is Done
Acts 4:1-12;
Jn 21:1-14

Easter Friday

April 28, 2000

8:30 a.m.
(PrayWill)

One of the points we have to keep in mind in regard to holy Scripture is that it’s
written not only for people two thousand years ago but also for ourselves, and that the
kinds of behavior and the kinds of thinking that are being corrected might also be found
in ourselves. For example, in this first reading from the Acts of the Apostles, what has
happened? Basically, Peter and John and the other apostles are not only preaching the
resurrection of Christ but also showing, by sign, that there is great power in the gospel.
Recently a cripple has been healed, and many of the officials are upset. And so they say,
“By what right, by what power, or in whose name have men of your stripe done this?”
Now what’s behind this? Here it is--the question: Is it really God’s will to heal the
cripple? That’s the question: “By what right have you done this, by what power or in
whose name?” Jesus’ point all through his ministry was through his signs you should see
the will of the Father. He said, “If you don’t believe me, believe in the work I do.”
Now this means that we have to be oriented to realize that God wants to lift up the
fallen, give sight to the blind, restore hearing to the deaf, that God wants to heal. Now if
we’re not sure about this, then we’re really not orientated properly to see what signs there
are; and then in this case we become the blind ones. So behind this gospel is the belief
that God wants to bring life in all forms: physical, emotional, mental, spiritual--that God
does not want people to be sick. God does not want people to be crippled. God does not
want people to be deaf or to be blind. Therefore, we see in the signs of the kingdom what
God really wants.
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Now the will of God is not done always on earth. Just because God wants people to
be healed doesn’t mean people are healed. Why? Because God’s will is not the only will
working on earth. Each of us has a will of our own, and we influence the world greatly-by “we” I mean all human beings. Not only that, but there is also the evil one that
influences the world because the evil one has a will; in fact, you might say, is a will-nothing but! And so there is much conflict in the world not really God’s will, but
conflicting against it, pulling us down.
For us and our own understanding, we have to recognize how God really wants to lift
us up. And we need to pray for that. That’s why Jesus taught his disciples to pray, “Thy
will be done on earth.” That’s our daily prayer: “Thy will be done on earth.” If God’s
will is done on earth, we will see the lame walking, the blind seeing, the deaf hearing-that’s the will of God. The opposite is not the will of God. So what do we have to do
with all this? We have the right and the duty to pray that the will of God be done.
Praying is not simply saying words; praying means desiring with all of our desire. Now a
lot of people say they believe in Christ--well, they do believe more or less; but are their
desires focused on Christ, focused on what God wants? There’s the question. Often, no.
Often our desires are diverted this way, that way; and that weakens our prayer. Much of
the suffering in the world is due to the weakness in the praying of believers.
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Rev. Paul A. Hottinger
Beyond Our Narrow, Little Perspective
Acts 4:13-21;
Mk 16:9-15

Easter Saturday

April 29, 2000 8:00 a.m.
(Perspect)

We have a case today of Jesus taking his apostles to task for disbelief. Of course, we
can sympathize with the apostles themselves, but sympathizing with them will not teach
us anything. If we go to the signs Jesus worked throughout his ministry, we see a pattern
emerging, a pattern in which the worse the problem, the greater the sign. In other words,
it was very great that a lame person can now walk, but even greater if a person blind from
birth could see.

There’s also a certain value or truth that is in the signs themselves; and too often the
sign value or the meaning of the sign, the various miracles of Jesus, has been ignored by
the disciples, by the Church, by ourselves. At one point Jesus said, “If you put no faith in
me, put faith in the signs I work.” One value to the very signs and miracles Jesus worked
was to authenticate the fact that he indeed was from God--that’s true. But that’s not the
only thing--that’s the point. Now whether Jesus actually said in so many words, “If you
don’t put faith in me, put faith in the works I do,” I don’t know--maybe it’s the
inspiration of the evangelist; but nonetheless, it’s a great lesson for us. We need to look
at what Jesus does, not simply as a sign that, “Oh this indeed is from God,” but also,
“What are the signs saying?” And they’re all speaking to us of life: life and health and
abundance--and they’re progressive. They speak to us of God’s true will, the very will
we’re praying for when we pray, “Thy will be done on earth.” We are praying for the
kind of life and the kind of health and the kind of abundance that Jesus is always working
through the signs.

Our problem is we look at life through a very narrow perspective, the framework that
we’re used to. And so did the apostles; they looked at life through the framework that
they were used to. When they saw Jesus doing all these signs they were convinced of his
authentic Messianic ministry--that’s for sure--but they didn’t allow it to draw into their
vision of what God was about. They didn’t really look at the signs; they just looked at
Jesus, but we have to go beyond that to see what God is doing. Again, according to the

Beyond Our Narrow, Little Perspective

pattern, the worse the problem, the greater the sign. So therefore, Jesus upbraids his own
disciples for what? For weeping and grieving. Why? Because they should know better.
They should have realized by now that nothing is beyond God’s power; they should have
realized that the worse the problem, the greater the cure. And therefore, they should have
been expecting something utterly marvelous because they had been taught this; but they
didn’t learn a lesson.

And in many ways we are the same. We do not learn a lesson that there is nothing
God cannot deal with; but we look at life within our little perspective, the way we always
have within the framework of what we’re used to. And we think, well yes, in the past
this worked out, but I just can’t see how now this is going to work out! Oh yes, it’s true
in the past I received blessings, but I just can’t see how this is going to be a blessing! Oh
yes, it may be in the past God took care of me, but I can’t see now how God could
possibly work in this life, in this circumstance? How could this problem ever become a
source of blessing for me?

And this is exactly what the eleven were doing. They were grieving and they were
weeping because they were attached to their narrow, little perspective on life. And Jesus
came really to blow up our narrow, little perspectives on life and to show us God cannot
be outdone, that God’s wonders had no limits, that God can work beyond all the
circumstances we’re used to, that we have no business trying to put limits on what can
happen, that therefore much of our weeping and grieving is just because of our own
disbelief. We have to learn over and over again what God is doing in our lives, and then
we have to go into the whole world and proclaim the good news.
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Rev. Paul A. Hottinger
Living with Jesus Second Sunday of Easter/B
Acts 4:32-35;
1 Jn 5:1-6;
Jn 20:19-21

April 30, 2000,

9:00 a.m.
(LiveJesu)

Well my friends, today is a very important day for all of you--you know--the day of
your first Holy Communion. And naturally you are excited. However, I am going to ask
you for a few minutes to forget about the rest of the day; forget about your party this
afternoon; forget about all of your relatives who are coming to visit you, and think about
the One who is coming to visit you in a few moments in the Blessed Sacrament.
In today's gospel, which was just read, Jesus appeared to his friends in the upper
room; and he comes after his crucifixion, and he is full of life, and he says to his friends-what? "Peace be with you." And the one thing I want you all to keep in mind today is
that Jesus is coming to you personally as a living being--he is alive, and he is very well-and he is coming to you to bring new life and hope and peace. And he wants you to
remember this: that from now on you must remember this, that you will never be alone.
You were never alone before, but perhaps you didn't know it. But now you should know
it, that you are never in this world, for one moment, ever, alone because Jesus has been
raised from the dead; and he is now coming to be with you--with all of us. And the
greatest sign of this is the Eucharist itself!
Now you may ask yourself, why is it that today and this year you are coming to Holy
Communion? Why not last year--why not the year before? Do you have an answer for
this? Okay, you're guessing: “Maybe you were too young, and you wouldn't understand.”
That's partly true. I hope you are old enough now to realize how important this day is-anyway your parents believe you are. They believe you are old enough, that this is a
moment in your life that you are making a passage from being too young to being old
enough for something very important.
And whenever we receive the sacrament of Holy Communion, boys and girls, the
sacrament is always looking to the past, to what Jesus did in our lives and in the lives of
the world. And what we celebrate in the Eucharist--we celebrate Jesus’ gift of himself
and his death, his giving himself in death, his sacrifice on the cross.
Now why did Jesus die on the cross? I'm glad you can't tell me; it's a very deep
mystery. But it really has to do with the power of love. St. Paul says that “love is the
power to endure all things.” And that’s the love of the cross. On the cross Jesus endured
everything. And this is something he did for you and for me and for the whole world.
It’s a gift that will never be taken away.
We celebrate that gift today and every Sunday in the Eucharist. Now when you come
to Jesus and Jesus comes to you, it’s important you make a place for him in your heart-that you think about who it is who is coming to you and why he is coming to you. Jesus,
who comes to you, is the living Christ; and he comes to you because he loves you and he
wants you to also learn how to endure all things.
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And how can we endure all things? We start by little ways, like, for example, living
forgiveness. That was the message today: “You must forgive each other.” See, boys and
girls, if we don't forgive each other, if we keep holding in grudges or we hold in
disappointments, if we hold in all kinds of feelings--negative feelings--bad things about
other people because they didn't do quite what they should or we thought they should,
that will poison the air in our homes. And Jesus wants to live in fresh air, the air of love
and forgiveness. And that means you have to start; now you are old enough to start
contributing to that forgiveness by being understanding of other people and accepting
people just as they are. So Jesus comes to you to help you live better lives and whatever
you can do to do that, to follow him, to be forgiving, to be loving, that will be a great
contribution to God. So, I ask you to think about that this morning.
Secondly, after you think about what Jesus did for us, I ask you to think about the
future and the promises that we have: that we will one day all together live in eternal life-all sisters and brothers of one another, all children of God--united together in peace and
communion and fellowship. And in some small way, that begins also in our Eucharistic
sacrament.
So, boys and girls, this is a great day. And I hope that you have a wonderful day. But
I also hope this is not just an independent, isolated moment in your life, but the beginning
of a love affair between you and Christ in the Blessed Sacrament; that Christ will bring
you a deep peace that the world cannot give you, that money cannot give you, that others
cannot give you--but comes from God. And that is, what Jesus gives to you as a gift to
you. And I hope you can, in some small way perhaps, appreciate that today.
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Rev. Paul A. Hottinger
Witness to the Spirit Second Week of Easter Monday, May 1, 2000 8:30 a.m.
Acts 4:23-31; Jn 3:1-8
(St. Joseph the Worker)
(WitnessS)

“No one can see the rule of God unless he is begotten from above.”
This is, of course, a text that has been widely misunderstood in the history of
Christianity, both within the Church and outside the Church. For example, for some
people it meant that unless the people were actually baptized in the sacrament of
Baptism, they could never enter into the kingdom of heaven. Well, it doesn’t really say
that. It says that a person cannot see the reign of God unless something happens called
“being begotten from above.” What is meant is something in addition to simple human
life. Simple human life is flesh begetting flesh. But this is something else; it’s Spirit
begetting spirit.
Now Nicodemus misunderstands actually what is meant right off in the dialogue itself.
Nicodemus says, “How can a man be born again once he is old?” Why? Because in the
Greek words for “begotten from above” the very same words are used to mean “born
again.” “Begotten” and “born” is the same word. “From above” and “again” is the same
word --“anothen.” So Nicodemus in the first case misunderstands the meaning, and then
in the history of Christianity it has been misunderstood in many different ways. Today
it’s misunderstood by the Moody Bible Institute and other Evangelical Protestants, who
maintain it means that a person has to experience this being “born again” by which they
have referred to some kind of an emotional experience. That’s not what’s meant either.
The best way to show what is meant is by looking at very intelligent people who are
atheists; many of our modern professors, scientists, Nobel Prize winners, are basically
atheists. Why are they atheists? They say they believe that everything just happened by
chance; they don’t believe that there’s anything behind it. Why? Because they do not
see the reign of God. They don’t see the trace of God in the things they study. Why?
Well, they haven’t been begotten from above. Human nature itself doesn’t see the reign
of God. The reign of God is seen by something begotten in us by the Spirit.
How does this take place? This is another matter, and I don’t think we have the final
answer to that. We can’t say, “Well, all you have to do is this,” such as, “Well, all you
have to do is accept Jesus as your savior”--well, because in order to accept Jesus as your
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savior, you already have to be begotten from above! Nothing we do will produce this;
that’s why it says, “Spirit begets spirit.” Spirit begets spirit; it’s the Spirit that does this.
How does Baptism play a role in this? Baptism is the sign of this process--it’s the
sign of this process! That’s the way St. Thomas regarded sacraments: “signs of grace,”
not causes of grace--signs of grace! Now we believe that the signs of grace effect what
they signify. That means that when we baptize someone, we believe the gift is being
presented. Whether it is received or not is really up to the free will of the individual to
whom it’s given. It’s not a cause; it’s a sign--but an effective sign.
On the other hand, the gift can also be given without the sign. God is not bound by
the sacramental system or by the frontiers of the Church. The Spirit can beget spirit
wherever--and does! We cannot confine the Spirit to born-again Christians or to
Christians or to the Church or to anything. We cannot do anything binding God. Jesus
says in this text, “The Spirit blows where it wills. You hear the sound it makes, but you
do not know where it comes from or where it goes; so it is with everyone begotten of the
Spirit.” We don’t know why some people are begotten of the Spirit, and we don’t know
why others are not. The giving of the gift is not our decision, but it is our decision to
receive what is presented.
And that’s very important that we as Christian believers actually use the gifts God
gives us. We don’t worry about people who don’t have the gifts; we just worry that we
use what God gives us, and we become thereby witnesses and missionaries of this
movement of the Spirit. And maybe the reason why there are people in the world who
are very intelligent but who can’t see the reign of God is that no one has ever witnessed
to them what this is. Maybe they’re living in a vacuum--maybe--we can’t say for sure.
Maybe they rejected the gift; that’s also possible. But maybe it’s never been presented
because no one has ever witnessed to them. We see the constant rule of the gospel says,
“Jesus witnesses to the Father.” Jesus does the work of the Father; then Jesus empowers
his disciples, his apostles, to go forth in his name to continue the work. Maybe a lot of
work is yet to be done!
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Rev. Paul A. Hottinger
Empowerment from the Gospel The Second Week of Easter
7:00 a.m. Acts 5:27-33; Jn 3:31-36

Thursday, May 4, 2000
(Empowerm)

“The One who comes from above is above all; the one who is of the earth is earthly,
and he speaks on an earthly plane.”
We might take a moment to reflect on this particular manner of speech which is found
in the fourth gospel. We usually don’t think this way, but it has a very important
message for us. In speaking of the earthly plane what is meant, of course, is life as it
appears to us through the senses. And “he who is of earth” means people who live by
their senses.
Some of these people actually are very intelligent, and yet their intelligence does not
give them sound judgment when it comes to the most important things in life, for
example, the meaning and the purpose of life. There are many very intelligent people, in
fact winners of the Nobel Prize, who see no purpose at all in life. Why? Because they’re
looking at life on an earthly plane.
The One who comes from above is above all; this, of course, is a reference to Christ.
Jesus has come from above so that we can have a different perspective on life. But for us
to have Jesus’ perspective, we have to cross over from where everyone begins on the
earthly plane and start looking at life through Jesus’ eyes, looking at life not through our
own senses but through Jesus’ sensibility, his sense of who the Father is, his awareness of
the power of the Spirit, which is really also the power of love which endures all things.
This sense is the empowerment that comes from the gospel. It is the only
empowerment we get. It’s the empowerment from love itself. And again, St. John
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reminds us the mystery is not that we love God or that we love others, but that God loves
us. This is the only power that really can transform us, that can give us new eyes and
new ears, a new way of thinking and a sound judgment about life--and nothing else. And
to imagine something else could do it is to be back on the earthly plane. Perhaps during
this day we might try to be aware of ourselves and how often we try to find the answer
somewhere else.
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A Sign of the Kingdom Second Week of Easter Friday, May 5, 2000 8:30 a.m.
Acts 5:34-42;
Jn 6:1-15
(SignKing)

Today we have the story of a sign. It’s a famous story--it’s found in, I believe, all four
gospels: the feeding of the thousands--at least I think it’s the feeding of the five
thousands, although I don’t think the number is actually mentioned here. There is
another feeding of four thousand; so this is probably not a unique occurrence, but one
that happened perhaps on more than one occasion where miraculously there was enough
food for everybody in spite of apparently small reserves.
This in itself is, of course, a sign of the abundance of life in the kingdom of God. The
signs Jesus worked are signs of the kingdom. The kingdom is a kingdom of God’s rule.
That’s what the kingdom means; it means that God is in charge. The kingdom does not
refer to human life as we are normally aware of it, because as we are normally aware of
human life God is not in charge. We are partly in charge because we all exercise our own
free wills according to what we want. Partly the laws of nature are in charge because the
laws of nature have their own autonomy. For example, we cannot prevent gravity from
doing its work. And from time to time we are accidentally grabbed by the laws of nature,
for example, when we fall and break a leg. We don’t choose to break a leg. We don’t
choose to fall. It’s gravity that pushes us; it’s gravity that causes the results. Gravity, the
laws of nature, and our own free wills, are basically what makes life what it is.
But God has another plan: the kingdom of God. In the kingdom of God it’s the same
citizens, but there’s a different principle at work; it’s a principle of God’s will. For this
kingdom to come to earth we have to pray and desire it. That’s why Jesus taught us to
pray, “Thy kingdom come.” That implies that it’s not quite here. It’s here only partially;
it’s here in Jesus Himself. It’s here in the proclamation of the gospel; it’s here in the
lives of the saints. It’s here in the miracles which from time to time we observe, but it’s
also absent in many ways as well. It’s absent in the world of sin; it’s absent in all the evil
that is being done. It’s absent in the poverty, in the hunger of people who do not have
enough to eat.
And that’s what this sign is about; it’s about focusing on the issue of poverty and
hunger as a condition of life, and it’s saying very clearly this is not God’s will. And we
have to see the signs as they are; they are signs of the kingdom. They are signs that are
meant to express to us what God wants which requires, of course, our acceptance. God
will never push his will upon us. Think of how Isaiah described the suffering servant, “A
bruised reed he did not bend; a smoldering wick he did not quench.” That is not the way
of a forceful God, but rather gentle, persuasive, inviting, welcoming, but not forcing, not
violent--not at all!
So the kingdom now is being signed in this event of many people being fed on very
little. This is not something for us to admire, but something for us also to emulate. We
may think that we have very little; but if we’re just going to think about our little, our
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resources, in a very materialistic way, we are not really being people of faith. We have to
think about our resources as something we can give to God which can be blessed; and
when they’re blessed they will produce abundantly for the poor, for the hungry, for the
world. And this is God’s will. This is the kingdom God has in mind for us, but again it
takes our conversion; it takes our willingness, our desire, our prayer for this to come
about. God is a gentle God.
Now at the end of this there is another element of the sign itself, the gathering of the
baskets. I gravitate toward that part of the sign because, you know, whenever I go to a
beautiful park and I see people leaving behind their picnic, or parts of their picnic, it
always makes me very upset. Jesus was very respectful. He did not gather the fragments
merely for the purpose of cleaning up the park, but rather the tremendous sign, again, of
twelve baskets full. Why twelve? Well, there were originally twelve tribes of Israel,
twelve peoples knit together in the original covenant. Many of them had been lost, gone
by the wayside in the development of the history up until the time of Jesus. Remember
how Jesus was sometimes confronted by their problem of Jews and Samaritans. Well, the
Samaritans were part of the original twelve, but they weren’t Jews; they weren’t part of
the tribe of Judah. Originally there were many; now there is one. But now in this sign
there is indication of the gathering together of the many. And that was always taken in
the prophecies of Israel to be a sign of the end-time, of the last days when the twelve
tribes would reassemble.
To some degree Jesus chose twelve special disciples for the same reason, a gathering
together of the many as a sign of the fullness of time budding forth. So from God’s point
of view--and this is really what the gospel is trying to say--from God’s point of view,
now everything has been accomplished.
And now in this Easter season we reflect on the passion, death, and resurrection of
Christ. We know that in the resurrection of Christ everything has been accomplished that
God can do, but not everything has been accomplished that God wants done. The
difference has to be made up for by ourselves, by the believing Church, by disciples who
willingly desire the kingdom and who dispose of their own blessings, their own resources
for the kingdom, who focus on the coming of the kingdom, the doing of God’s will on
earth as it is in heaven as their primary prayer. This will change the world. And God,
living in eternity--if you want to put it that way, subsisting in eternity--has forever to
wait. But for us, time is running out!
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Holy Communion for Life Third Sunday of Easter/B
Acts 3:13-15, 17-19; 1 Jn 2:1-5; Lk 24: 35-48

May 7, 2000 12:00 p.m.
(CommLife)

My words this morning are directed to the first communicants, but it won’t violate
anyone’s civil rights if you eavesdrop. Now my dear children, today is a very important
day for you and you’re probably very excited, as well you should be. However, I would
ask you right now to forget about everything. Forget about what’s going to happen later
today; forget about all the relatives that are going to come; forget about your party; forget
about everything, and just think about one thing: who it is who is coming to visit you
when you come for the first time to the altar to receive our Lord in the Blessed
Sacrament.
Now I think you should have one idea in your mind—one question: Why is it that you
are receiving Holy Communion today and you didn’t receive Holy Communion last year
or two years ago or three years ago? There’s something very special about right now.
You are at a bridge in your life. You are crossing over—from one stage of life to another
And we are communicating that by inviting you to the altar. Because now, in a sense,
you need to come to the altar the way you didn’t need to before. So what has changed—
or what is changing now in your lives? Well, first of all, you are now able to make a
contribution to the life of your family.
Now think about this: A little baby comes into the world, and when he or she needs
anything, what happens? Wailing! . . . Crying! . . . And the parents have to try to figure
out what is it that this poor little baby needs. That’s pretty hard to do! That’s why they
say it’s harder to be a veterinarian than a physician, because animals can’t talk; neither
can little babies. Babies are all about themselves, about their needs being met. They
can’t talk about it. They can grow and learn and talk a little bit, but they are still basically
self-centered.
But that’s not what we are created for. We aren’t created to be self-centered; we’re
created to be God-centered! And that happens in stages. And it starts by your being able
to make a contribution to the well being of your family. And what kind of contribution
can you make? You make the contribution we call cooperation. That is a contribution.
For you to go along with your parents to cooperate with the well being of your family is a
big thing. It’s also called “obedience.” That’s a big word, but it’s an important word. It
means that you can really share in the well running of your family—that you’re no longer
only on the receiving end of every gift and all attention, but you’re also now able to give,
you’re able to give something. You give obedience; you give cooperation; you help.
And that’s a very big thing!
Now, boys and girls, we live in a world where a lot of people have never, ever learned
this. Partly, maybe they were not taught; partly, they did not want to learn it. Both are
true. You have to have both good teachers, and you have to have a real desire to be a
Holy Communion for Life

Christ-like person. But God gave us his very own Son, Jesus, to show us the way. And
he has—by dying for us on the cross—by giving himself totally in obedience. He didn’t
hold anything back. He surrendered everything on the cross to show us what St. Paul
meant when he talked about the power of love to endure all things. And all of us have to
learn this lesson if we want to be God-like—if we want to grow up to be like God, our
Father, and Mary, our Mother. She also is God-like because she said, “Yes” to God. God
asked her something; she said, “Yes!”—whatever it was. And you also can grow up to
be like her, and you can grow up to be like our Father in heaven through obedience to
Jesus. However, it’s a big job, and it takes a strength that actually we human beings
don’t have. We need the strength that comes from God. And this is why we come to the
altar. At the altar we receive the strength—the Bread of Life. From the bread we get the
nourishment to be like this—to be able to forget ourselves and to work for other people.
To forget our own personal needs and wants and to focus on what our parents need from
us—what is good for the whole family. And this is a school where we learn how it is,
really, to be a citizen of the world as God sees the world as it should be, where everyone
contributes something to the welfare of the whole—of the whole world.
Now, you were born into something very big at your Baptism. You were born into the
Christ—the Body of Christ. You became part of the Church, and the Church means all
people redeemed by Christ. And you became part of that at your Baptism. Now the big
thing is that you have to learn to live in that new reality. It starts at home, and it moves
beyond home, too. And it takes the strength, it takes the grace, it takes the gift of God for
us to do it; and it comes from the sacrament of the Body and Blood of Christ. That is the
food we need. That is the bread that has come down from heaven. That is the
nourishment that our spirit needs to be God-like. And that is what our call is—the call
for every single one of us to do our best.
And today is a very special day; but I hope that it is not isolated, that this becomes like
a day apart from everything. I hope it is only the beginning. I see that the girls are
dressed very much like little brides. There is one way that First Communion is like a
wedding. Because it’s supposed to be the first day of a long love affair, in this case with
Christ. Whereby you get to become one with him every day and you learn to love him
better every day.
And although the boys don’t look exactly like grooms, you do look very nice. The
same goes for you. That you learn how to love God more deeply every day and to serve
him in the way you live. Not just as you come to church—which is good—but you do
this so you can serve at home, at school, and wherever you are. And our prayer for you is
to start today and to grow every day until you are with God in heaven.
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Blessings Are for Service
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Third Week of Easter Monday, May 8, 2000 7:00 a.m.
(BService)

You will notice that there is a certain antagonism expressed in the fourth gospel, not
just between Jesus and the leaders of the people so much: Jesus and the Rabbis, Jesus and
the priests, Jesus and the scribes--which the synoptic gospels demonstrate fully; but here
is a different kind of antagonism. It’s an antagonism between Jesus and those who are
following him. It comes up often, a puzzle perhaps. “You are not seeking me because
you have seen signs,” Jesus says. There is a right way and a right reason for seeking
Jesus, and there is a wrong way and a wrong reason for seeking Jesus, subtle perhaps, but
essential to understanding what faith really is all about.
Since the beginning, since the time of Abraham, there have always been blessings
associated with the covenant, with associating with God’s chosen ones. God told
Abraham, “You will be a blessing.” And indeed Abraham was a blessing for all of those
in the neighborhood. Israel was formed to be a blessing, a light among the nations, a
teacher, an example of God blessing and loving and making just. However, the point in
this gospel is that’s not a good reason to seek Jesus--for the blessings. He says, “You
seek me because you had your fill of the loaves. You experienced the benefits, but you
don’t see the sign.”
Seeing the sign is what’s essential here, and it means to discern what it is that God is
about. It means to avail oneself of the direction to which the sign is pointing, to move in
the direction the sign is pointing. The signs Jesus worked aren’t simply blessings in
themselves for themselves, but rather they are to equip a people for service. And that
was
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really always the purpose for the blessings of the covenant; it was to equip the people for
service to God’s designs, to God’s purposes, to God’s will. That’s why they were
supposed to be a light to all nations, and how it came about that they could be set apart as
an example that they were blessed so that they could be something special.
And so it is with discipleship. To follow Jesus really means to recognize oneself as
being called to a life of service, a life of justice, a life of making a difference in the
world. This requires discernment. We have to see the sign. We have to understand what
the sign is trying to tell us and to bring that message to others, to extend the blessings,
not just get more for ourselves. But following Jesus does not necessarily imply that.
We see it today with people who talk about Jesus as if he is a buddy. It’s a distortion
of the gospel. It’s wrong and it’s perverse. We do not follow Jesus because we’ll get
money, although we may in fact prosper and most likely will do much better even
materially than without our lives being in the right order, because it would figure that if
our lives are in right order, it makes sense that things would go much better than if
they’re not in right order. But that is not the reason. It’s not so that we will be filled.
But a lot of people think this way. They have never really seen the sign.
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Although this dialogue in today’s gospel is relatively polite, there is an undercurrent,
an undercurrent of testing and probing. Now partly this testing and probing is a valid
approach to God because it says in Scripture, “Taste and see the goodness of the Lord.”
And the very idea of the Hebrew faith was that human beings could experience the
presence of God, the saving acts of God.
And yet, on the other hand, there is something that isn’t quite right about this
statement, as if God was now going to prove something to the crowd. “What sign are
you going to perform for us to see so that we can put faith in you?” Jesus had performed
many signs, and indeed his entire life was a sign: something pointing to God, to God’s
will, to God’s purpose in the world, to a reality Jesus Himself called the “kingdom of
God.” And yet it’s as if that’s not enough; there had to be something now tailor-made to
our own personal needs--and this is not right! This is an extension of the problem we
saw yesterday in the gospel, if you recall: “You are not following me; you are not
seeking me because you saw the sign. You are seeking me because you had your fill of
the loaves.”
For those who want to see, there are many signs of God in the events of every day. Of
course there are many signs of other wills at work as well. Those who desire a life of
faith need the gift of discrimination to be able to tell what really is God’s work and what
is not God’s work. For example, I’m sure you yourself have heard, as I have heard many
times, the question asked at the death of a baby: Why did God do this? As if the death of
a child is the will of God, as if God went and took that child!

Recognizing the Sign

Perhaps this type of questioning is part of our human condition, but we have to go
beyond it. We have to see what God is really about. We have to recognize that Jesus is
the sign that God has sent; that has come down from heaven; and that Jesus gives us the
sustenance and the nourishment we need to be filled to satisfaction; that Jesus’ work
continues in many places in many different ways, if we only have the eyes to see it. But
of course, there is lots of room for doubt! This way the believer is always free to believe,
and the doubter is always free to doubt, so that faith is always an act of the free will--a
gift that we in a true sense give to God!
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Eternal Life
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Third Week of Easter
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7:00 a.m.
(EternalL)

“Let me firmly assure you, he who believes has eternal life.”
Now very often in religious talk we use words that we don’t really understand. We
have perhaps a vague idea, but we don’t question.
And what does Jesus really mean by “eternal life”? This word itself is meant to cause
serious questioning in the minds of the listeners. According to many ancient doctrines,
the universe is eternal. Aristotle believed that; even Albert Einstein believed that the
universe was eternal, although various scientists pointed out to him that his own theories
would lead to a different conclusion. Then he started to doubt his own theories, which
turned out to be correct, because he had this prejudice. Leibnitz thought the universe was
eternal. I believe the Upanishads give the same impression.
But not according to the Old Testament--only God is eternal. No “thing” can be
eternal! Eternity doesn’t mean time going on and on and on and on; eternal means no
time, outside of time. It means outside of space. It means always was, always will be,
selfsame; and that refers only to God! Not the angels--angels are not eternal. Angels are
created. Everything created has a beginning and an end. What Jesus is saying is that “he
who believes has eternal life,” meaning that he who believes is brought into God to share
in this divine existence.
Now the Hebrew people, the Jewish people, didn’t believe this; that wasn’t their idea
of something possible. They believed that when a person died, for example, the soul or
what they called the “nephesh” descended into the pit of the earth called “sheol.” And
sheol was divided into two parts: a part of suffering and torment for the wicked, and
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a place of peace for the just. That place of peace was called “paradise.” But paradise
wasn’t eternal. And furthermore, even for the most just person in the world, paradise was
inferior to life on earth. No one in their right mind looked forward to a life in paradise
because it really wasn’t living. There was a kind of rest there, a kind of peace that meant
an absence of struggle. And sometimes our prayers reflect that type of mentality:
“Eternal rest grant unto them, O Lord.” Actually that idea is a certain kind of
contradiction because in eternity there’s no rest because there’s a complete life in God.
But in paradise, the paradise of the Jews, there was simply rest--no life, really.
Now Jesus is saying, “Well, that is really not what people are created for.” We’re not
created simply to come to a place of rest. And the focal point of life is really not on this
earth. This is just a period of trial, a time to make decisions. It is a period of endurance.
St. Paul will use the image of a race. Earthly life is a race, and the goal is to endure. But
it’s not the point of creation. The point of creation according to Jesus is to live God’s
own life, eternal life. And many people who heard this found it too good to be true. Do
you? Do we? There is a saying: “If it sounds to good too be true, it probably isn’t.” And
Jesus says, “Let me firmly assure you, he who believes has eternal life.”
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(BeyondOr)

“How can this man give us his flesh to eat?”
It is doubtless that this quarrel was not only among the Jews, but also among the
Christians of the early Church who were Jews as well. The reason why the evangelist
brings up the quarrel is that it was very significant to the life of the early Church.
The problem of course is, basically, how can we speak of spiritual realities with
ordinary human language? The human mind is not one single thing that does one single
thing, but rather it is a spectrum. Just as there is a spectrum of light there’s also a
spectrum of intellectual light or the light of the mind. And just as there is light that is not
visible to the eye, there’s also understanding that is not perceptible to the ordinary organs
of our thinking.
And when we deal with matters of the spirit, we are really beyond the ordinary. It is
very important we recognize we’re beyond the ordinary and that even if we use words,
we are not going to be using words with the same meaning as we use them in daily
speech. When Jesus uses words like, “If you do not eat the flesh of the Son of Man and
drink his blood, you have no life in you,” he is really in a sense teasing or taunting the
lower centers of the mind. And he is also challenging those who want to follow him to
leave behind all literalism; and that’s, of course, the origin of the quarrel. It is the desire
of people that words all mean the same thing. It is really the refusal of what the Fathers
call the “carnal mind,” the lower mind, to deal with things of the spirit.

Challenge to Think beyond the Ordinary

And in the institution of our Church we have to be very careful; we try to make things
simple for the young, for example. We mustn’t ever think that by making things simple,
we’ve actually encapsulated the whole truth, for every attempt to simplify actually
obscures the truth.
Jesus is not trying to obscure anything here, but he is trying to challenge the way we
think about everything. And it is very demanding if we are to be a true believer to
understand rightly what Christ teaches, to try to see the meaning behind everything we
say and do--not just say and do it! That’s not enough! There is a kind of a believer that
is very content to just say and do whatever he or she is taught, but this is not the way
toward true spiritual growth and maturation.
So Jesus is challenging his listeners, including ourselves, to try to understand how he
can be real food and in what way he can be real drink: in a way that really gives
nourishment to us, in a way that even intoxicates our spirits and lifts us out of the
ordinary and helps us to see what is really not so visible, and to live in that understanding
and to grow. This is the work of the Church especially in this period of the year, the
period after Easter, when we contemplate the resurrection and its consequences for us.
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Rev. Paul A. Hottinger
Replenishment for Our Spirits Third Week of Easter
8:00 a.m. Acts 9:31-42; Jn 6:60-69

Saturday, May 13, 2000
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The concept from today’s reading was as difficult for people to understand then as it is
now. How is this eating and drinking which Jesus is talking about not to be interpreted in
terms of cannibalism? Jesus has given us his body and blood in the form of bread and
wine, that is, in the form of food. So there is really eating and really drinking going on,
but it’s not cannibalism; it is the sacrament of the Eucharist.
And of course, it’s very important that we keep in mind what Jesus says here, “The
flesh is useless.” Flesh here means seeing, hearing, tasting, touching, and feeling in the
normal sense. Life comes from the Spirit, and it’s perceived by the Spirit within us. So
we have to go beyond, as it were, even the sacrament itself. We must go into the
sacrament. The Council of Trent said, “The sacrament was instituted to be received.”
Jesus comes to us in the appearance of bread, in the appearance of wine. Wine and bread
are consumed, ingested and digested. So this is a dynamic presence!
Now why do people eat? People eat because we now can say that our cells are dying,
and they have to be replenished. And food gives us the raw material to replenish the cells
of our bodies. And we do not “eat the flesh of the Son of Man and drink his blood” for
that purpose. We eat and drink in the sacrament of the Eucharist to replenish our spirits
that are also dying. Living in this world, our spirits die. Living in this world, we are
constantly being assaulted and bruised by evil, by violence, by untruth, by lies. And we
need that spirit to be nourished and given life. And we receive this life through the body
and the blood of the risen Savior.

Replenishment for Our Spirits

And we need to remind ourselves whenever it seems that our faith is too much for us,
that Jesus’ disciples also felt the same way. And some of them left him. It says, “From
this time on many of his disciples broke away.” Why? There are many reasons for faith,
and some of those reasons are very shallow. So many of Jesus’ disciples broke away and
would not remain in his company any longer. But it was Peter who spoke the truth as
clearly as possible, “Lord, to whom shall we go?”
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The Good Shepherd for All Fourth Sunday of Easter/B
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May 14, 2000 9:00 a.m.
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Jesus said, “I am the good shepherd.”
The evangelist of this morning’s gospel reading has packed an enormous amount of
meaning into a few sentences. We cannot consider all of it, but there are three basic
points that we can consider. The first is the meaning of shepherd; actually each of the
three points has to do with the meaning of shepherd in the history and culture of the
Hebrews. They were, as you are aware, a nomadic people. The word “shepherd” was an
important word. It first of all meant anyone who took care of others. Translated into our
culture that would include: teachers, nannies, judges, foremen, presidents, senators,
employers, popes, legislators, bishops, mayors--even babysitters. All of these exercise
the role of shepherd. In a sense the primary moral responsibility of human beings is to
shepherd others. It was the murderer Cain who questioned, “Am I my brother’s keeper?”
Now starting with the prophets Ezekiel and Jeremiah, God expresses his displeasure at
those who are not concerned with the welfare of the people over whom they are
exercising authority. The basic moral teaching throughout the Old and New Testament is
that the exercise of authority is something that requires true care for the common
good. A good shepherd cares for those in his or her charge. A hireling does not. Now
Jesus is identifying himself as the one who cares for the welfare of others. That’s the
first meaning.
And the second, “I know mine and mine know me.” The second meaning of
“shepherd” in the history of Israel was “Messiah,” the one who is anointed by God. Jesus
has come as the one who is anointed to bring a personal knowledge of God to people. In
this particular area there is a distinct religious flavor to the meaning because anointing is
an empowerment from God, and Jesus is revealing himself as the one who brings a
personal knowledge of God to the people. Religion without a personal knowledge of
God does not have power; it is weak and lifeless. We are called to develop a personal
sense of who God is, to be known and to know--as we are known by our friends and
as we know our friends. God establishes a personal intimacy with his sheep, with his
beloved. If we find that in our personal practice of faith we have not yet done this, we
should be very well aware that something is lacking. In interviewing the confirmandi for
this year, it is clear that some of them have already approached this boundary--if you
want to call it that--this threshold of an intimate relation with God; others have not. Of
course, God is very patient; but we shouldn’t be so patient. We should be eager to grow
in this personal intimacy.
Thirdly, “I have other sheep who are not of this fold.” Ultimately the word
“shepherd” refers to God because as God reveals through the prophets Jeremiah and
Ezekiel he is no longer satisfied with the work being done by the shepherds, so he will do
the shepherding.

The Good Shepherd for All

It’s important that we each understand how God directly shepherds and guides and
directs us. And he guides and directs all people who are willing to listen. So Jesus
says, “I have other sheep not of this fold.” No one can identify the true sheep of Christ
with one particular fold, one particular institution, one particular group. This kind of a
labeling and identifying is not in accord with this gospel text. God intends to make all
men and all women and all young people in his way. The prologue of this very gospel
says, “The light which enlightens everyone was coming into the world.” Jesus is Light
from Light, true God from true God; and his work cannot be limited in any way by
boundaries of church or institution or religion.
So then what does that mean for those of us who profess Christian faith? Is it a matter
of being in the right fold? Apparently not. Rather being a Christian means that we
witness to the presence and ministry of the Good Shepherd. There are three ways
following from these three points. First of all that in every exercise of power over others
and every kind of oversight we work for the common good. This is a fundamental law
for business, politics, family life, every kind of life. Every sector of life must be
governed by the common good. This is a moral question or a moral concern that is
practically unknown in our modern society. It is our responsibility as Christians to bring
this concern to the fore.
Secondly, we need each to grow in this personal relationship with God in Christ.
This is a personal responsibility no one can do for someone else. If we take our faith
seriously, then we must strive to know God. This means there can be no such thing as a
passive believer to whom everything is simply given. The believer has to take an active
role in growing in this relationship.
Thirdly, we need to acknowledge and work with Christ’s other sheep in whatever
fold they are. This is perhaps the most challenging. In taking an active role in
witnessing to the Good Shepherd we have to acknowledge men and women of good will
no matter what their religion, no matter what their ethnic background, no matter what
their race, no matter what their religious affiliation, no matter what institution they
belong to. If Christ has sheep not of this fold, then we as his followers, as professed
Christians, need to join together in promoting that peace and justice on earth that the
Good Shepherd has come to establish.
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The Good Shepherd for All

Rev. Paul A. Hottinger
Meaning of Shepherd Fourth Week of Easter Monday, May 15, 2000 8:30 a.m.
Acts 11:1-18; Jn 10:1-10
(St. Isidore the Farmer)
(MeanShep)

Today is the expanded discourse on the theme of shepherd. Once again, there is a
case we could make for the idea that shepherd is the primary concept in the Old
Testament for a moral, accountable life; that before the law was given, before there was
even a covenant with Abraham, there was Able, the shepherd who pleased God, and there
was Cain, his brother who was a farmer and a murderer. That in the mentality of the
ancient peoples farming was identified with land ownership, boundaries, granaries,
armies, on the one hand; and on the other, shepherds were associated with an idea that
everything belongs to everyone, that God created everything, that the land was as it were
for free, and that the shepherds were God’s caregivers, caretakers; and they spent their
time in service. It was Cain, the first murderer, who said, “Am I my brother’s keeper?”
And this was associated in the biblical mentality with the whole idea that indeed being
our brother’s keeper is our primary, moral responsibility, and that’s associated with the
shepherd.

So Jesus is really, in a sense now, the model human being because he is doing what all
human beings should be doing. He is caring for those who can’t care for themselves. He
is recognizing the dominion of God over everyone and everything. And this is the first
and often the neglected meaning of this image of the shepherd. Of course, it’s also
associated with his Messiahship, his being anointed. It’s also associated with God, who
is ultimately the good shepherd, because God found the shepherds lacking.

As we contemplate now the life that we’re living, it’s important that we try to find
ways in which to shepherd others, and to recognize that this is fundamentally why we’ve
been created, to share in God’s care and concern for others. We need to do this by
ourselves, and we need to do this with others. We need to do it as Church, and we need
to do it beyond the confines of Church. As Jesus ends, “This command I received from
my Father.”

Meaning of Shepherd

Rev. Paul A. Hottinger
Do Not Outrank the Master Fourth Week of Easter Thursday, May 18, 2000
7:00 a.m. Acts 13:13-25; Jn 13:16-20
(Pope John I)
(OutrankM)

“No slave is greater than his master. No messenger outranks the one who sent him.”
Jesus is talking about formation, and formation is really a lifelong process. And the
purpose of sacraments is to begin this process and to nurture this process. And one of the
problems we have in the Church is that often we look at sacraments as an end or a goal.
It’s true there could be a certain amount of preparation, for example, for Matrimony. But
marriage isn’t a goal. Marriage is a road. The Eucharist, the same--there’s some
preparation for receiving the Eucharist in a conscious and worthy way, but it’s not a goal.
Eucharist is also a road.
The basic road of all is Baptism itself. And at the Last Supper when Jesus had washed
the feet of his disciples, he was really instructing them or leading them or forming them
in a life of baptismal grace. Again, too often we think well, we’ve accomplished
something: we’ve brought our children for Baptism--now that’s over. No, it’s just
starting! Now they and we together have to learn how not to be greater than our master,
not to be greater than the one who has sent us into the world. There is on-going
formation in service and in love. In each case the sacraments simply point the way, and
nurture the community of faith, and feed us on our journey. It is important that we keep
in mind as we instruct children, that we are ourselves also not greater then our master,
and that we also do not outrank the one who sent us.

Do Not Outrank the Master

Rev. Paul A. Hottinger
Funeral
18, 2000

Frances Toutant Invited into God’s Abundant Life Thursday,
Wis 3:1-6, 9; 1 Cor 15:51-57; Jn 12:23-26
(Abundant)

May

When I was newly ordained I read a provocative book, unfortunately now out of print,
that was titled Is There Life on Earth? It was not a religious book. It was not written by
a religious person, although I understand he became a Catholic; but his point was really
to examine what life is from a human viewpoint. Having studied Scripture I knew very
well that this was the issue being brought up in the gospel. Even the word “life” in the
gospel is not the same word as could be used for organic life. “Bios” is the word for
organic life; but “psyche” is the word used in the gospel when Jesus says, “While the
man who hates his life in this world preserves it to life eternal.” So it’s not what we
normally think of, and yet shouldn’t we be thinking of this? Are we really living? Is
there life on earth?

Well, for the kind of life the gospel is talking about the answer is yes, there is; but not
to the degree that God really wants it because it says in this gospel: “I have come that you
might have life abundantly.” And when it comes to what real life is, many of us have life
in a very minimal way. And of course, there are many who have no life at all. Again,
life is not what we can look at or study through a microscope. Life is something else.
It’s really a quality of participation in God. At least that’s how the gospels and the
Fathers of the Church put it.

Jesus says, “I solemnly assure you, unless the grain of wheat falls to the earth and
dies, it remains just a grain of wheat.” In one sense we could say a grain of wheat is alive
as it grows in the field. But in the sense of this particular reading, it really gives life
when it dies, when it is planted, when it becomes a source of life for others. That is the
great potential that God has given to each of us: to become life for others. And in the gift
of Jesus the Father has shown us himself, reveals himself, his own inner nature. The
Father loves because he is of love, and his love transforms those he loves and makes
them lovable. The Father cares for what is weak and supports it. The Father nurtures
everything he has made and loves. And we see all this in Jesus who came touching

Invited into God’s Abundant Life

people, bringing them to wholeness, to truth, to a sense of life. “But if it dies, it produces
much fruit.” This is the way it is with all of us. If we’re really willing to die, which
means to yield to something greater than ourselves, we can produce much fruit. This is
the mystery of our Baptism.

Frances was baptized in Christ, and when her body was brought into this church, I
sprinkled it with holy water to remind all of us of our Baptism. It is in our Baptism that
we are given a regeneration to new life, to real life. And the journey to this life is not
necessarily easy. It was probably never meant to be. We all have different kinds of
struggles, but all those struggles are all part of the dying process that yields life-apparently a paradox, but not really because all of this finds its ultimate demonstration in
Jesus Himself. “Son though he was, Jesus did not deem equality with God something to
be grasped at, but rather, emptied himself and accepted death.” There are many ways in
which we are invited to do that. Again, paradoxically, we fight for life and accept death
at the same time and in the same very struggle. But the life that God is giving us is his
own, called here “life eternal.” So we must be very clear about what God is offering to
us. It is a share of himself. It is to become truly God’s. Jesus Himself quotes the psalm
and says so.

So as we reflect on this meaning of Frances’ life, there is time for sadness. There’s
also time for a kind of a joy--perhaps you’re not ready for it now--but to recognize the
greatness of God’s gift and the beauty that Frances lived. She will be continuing to pray
for us and to support us in our struggles, and we need to pray and support one another.

2

Invited into God’s Abundant Life

Rev. Paul A. Hottinger
Greater Far than These! Fourth Week of Easter
Acts 13:26-33;
(Jn 14:7-14)

Friday, May 19, 2000 8:30 a.m.
(GreaterT)

This morning we have the reading from the gospel of John which exhibits, teaches, the
doctrine of the Incarnation. “If you have seen me, you have seen the Father,” Jesus’
human nature being a window into the nature of God. But moreover, we also have a
teaching on the continuation of the Incarnation in the believing body. “The man who has
faith in me will do the works I do, and greater far than these.”

Now is this an exaggeration or should we take it literally? In this case I believe it is
appropriate to take it literally, that Jesus really intends that those who believe in him will
accomplish greater works than he himself accomplished in his lifetime--his human life.
Why? Well, he answers why. “Because I go to the Father, and whatever you ask in my
name, I will do, so as to glorify the Father in the Son.”

Now have we as Church really accomplished this? Not quite! But this is really the
vision that Jesus has for us, that as believers we will do the works Jesus did and greater
far than these because Jesus is going to the Father; and Jesus will work through us--we
being part of his body, so that the Church really becomes an extension of the Incarnation
and truly a window into the divine nature.

Can this really be explained in any way? Not really. Is it a lofty expectation? It
certainly is! But should we really simply discount it because it seems too good to be true
or because it’s beyond our capacity to understand? We cannot judge the things of God
by our capacity, and we cannot judge the truthfulness of revelation by any criterion of
credibility we invent. I believe Jesus has great designs for the Church, and we are only
beginning to suspect what they might be.

Greater Far than These!

Rev. Paul A. Hottinger
Can People Change? Do People Change? Fifth Sunday of Easter/B May 21, 2000
12:00 p.m.
Acts 9:26-31; 1 Jn 3:18-24; Jn 15:1-8
(PeChange)

“When Saul arrived in Jerusalem he tried to join the disciples, but they were
afraid of him, not believing he was a disciple.”
Today’s story about St. Paul is really a story about being shunned; it’s a story about
being rejected because it is hard for people to believe that anyone can change. I have
heard often, and you probably have also as well, expressions such as, “Well, he’ll never
change,” or “She’ll never change.” Well, this should lead us to the question: Can people
change? and a similar but different question: Do people change?
The answer to the first is clearly yes. There would be no salvation history, there
would be no Church if people could not change. On the other hand, there is the answer to
the second question: Do people change? The answer is rarely! Of course, there is a
certain amount of change which is natural in life; we all change as we get old. But I’m
not speaking of this kind of change; I’m speaking of a radical departure from the way
in which a person lives. It’s of this kind of change that Cardinal Newman said, “To
become perfect means to have changed often.” For example, to go from constant
inebriation to sobriety is a radical change in one’s lifestyle. Or to go from a rather
complete indifference to other people to a true concern is a radical change. And this can
take place.
How does it take place? We need to look for a moment to the way in which human
beings grow and how we are all formed. There are, of course, many factors that answer
the question: How did I turn out the way I am? Parents, for example, observe certain
innate tendencies in their children. Wise parents find ways of encouraging good qualities
like sympathy or generosity, while discouraging negative qualities such as selfishness
and pettiness. However, beginning with the age of reason, each child becomes the
real one who determines the qualities that will be chosen or will be rejected. Of
course, it’s a long process, becoming an adult person; and in one sense it never ends. But
there is a plateau; we reach that at about age twenty. The influence of our parents and
guardians recedes gradually into the background.
In this process of deciding what kind of adults we are going to be, one of the most
important motivations is religious feeling. Religious feeling can motivate powerful
actions, can motivate heroism and self-sacrifice, can motivate martyrdom. But it also can
motivate murder and mayhem, as the life of St. Paul himself demonstrates, as well as the
life of Caiaphas, the life of the IRA, the present conditions in Israel, Sudan, and many
other places. It was St. Ignatius of Loyola who pointed out that the corruption of the
greatest gift is the worst. Therefore, the corruption of religious feeling toward
murder arrives at the worst possible result--fanaticism! So religion itself would be
indeed a dangerous force--and there are those who believe it should be abolished for that
reason--except for the intervening power of God’s grace.

Can People Change? Do People Change?

Again, we look to the life of St. Paul, St. Ignatius, St. Augustine, for examples of
people who turned from very dissolute or self-destructive lives or homicidal lives to lives
of sanctity and service to God. The importance of grace and the hopelessness of the
human condition without it can hardly be exaggerated. Today, for example, in many
places such as the Congo, Uganda, Sierra Leone, Myanmar, children are being kidnapped
and trained as soldiers. Modern weapons are so light they can be used by children.
Eighty percent of the rebel forces in Sierra Leone, where the United Nations is planning
to send troops, are between the ages of seven and fourteen. No natural solution to the
world’s problems is possible. Only the work of divine grace can change the course of
history that human beings have willy-nilly chosen to tread. St. Paul himself said, “Sin
leads to death,” and he should know; he was himself a murderer. And his sense of guilt
was real and warranted, not imaginary and neurotic like that of poor, young Luther. Paul
himself personally experienced the power of Christ’s Spirit coming to him and lifting him
up in freedom and forgiveness, making the crooked straight and the rough places plain.
Of course, St. Paul’s experience was unique to him, but all of us are capable of
change. And real substantial change will not come about by merely wishing it! Partly
this is because we cannot change what we desire, and partly this is because desire alone
cannot effectively accomplish anything! Real change comes from the power of
Christ’s Spirit, the Spirit of the risen Lord as he continues to work through the believers,
just as a vine bears fruit through its branches.
As we come this afternoon to the table of the Lord for nourishment, we need to
embrace change in ourselves and in others--even change we don’t yet perceive--for the
purpose of the Eucharist is to bring about the transformation of the human nature,
as we are remolded into Christ. But the love of God does not wait for change to
express itself, otherwise Christ would not yet have come. Our embrace of others must
not be limited to kith and kin, no matter how concerned we are for our own flesh and
blood; for it is Jesus’ teaching that our true family, and thus the limits of our true
concern, must extend outwards until God is all in all.

2

Can People Change? Do People Change?

Rev. Paul A. Hottinger
True and False Worship Fifth Week of Easter
Acts 14:5-18; Jn 14:21-26

Monday, May 22, 2000 7:00 a.m.
(TrueFals)

In today’s first reading from the Acts of the Apostles we see how difficult it is to
reason with people. Paul and Barnabas came preaching the word of God and working the
signs that Jesus Himself worked, and the response of the people was to turn them into
gods and to offer them sacrifice. Now the point of the reading is that Paul was trying to
convince these people, Greek people, to turn from this false kind of thinking, this false
kind of worship, and turn to worship of the living God.
What we may forget is that worship of the living God has always been the work of a
small minority in the world. That needs to be emphasized from time to time. We might
get the idea because the word of God is thrown around so freely, that there’s really some
sort of universal agreement or some real and true worship in spirit and truth. There has
not been. What there has been is false. And falsity has multiplied itself in thousands and
tens of thousands of different ways. And the result of this is that people have been
deprived from the consolation of the truth. That is one of the prime results of false
worship; the people are deprived of the consolation of the truth, and they do not have any
valid guidance in their lives. And this is the history of most of the people most of the
time on this earth. Let’s not mistake this.
Now today there’s a slight change, but not a big one, in that most people of
intelligence are coming up with the idea that there is no God. This modern, intellectual
atheism is really simply a variation on the theme of false worship. In general, people
have not found the living God; so atheism should not be surprising. It’s really part and
parcel of a long tradition in human affairs.

True and False Worship

Now it is Judas, not Judas Iscariot, who says to Jesus in today’s gospel reading, “Lord,
why is it that you will reveal yourself to us and not to the world?” That is a profound
question, and it doesn’t get exactly a direct answer. Jesus says, “Anyone who loves me
will be true to my word, and my Father will love him; and we will come to him and make
our dwelling place with him.” The way God reveals himself is not through the light of
the lower mind. There are brilliant, Nobel Prize winning scientists who can study, for
example, the marvels of the eye and how the eye absorbs light and translates all kinds of
images into mental perceptions, and reach the conclusion that this all simply evolved by
accident.
This reading indicates what is lacking is not intelligence, but obedience. “Anyone
who loves me will be true to my word.” What is lacking is love and obedience because
that’s what being true to my word means--faithfulness. “And my Father will love him;
and we will come to him and make our dwelling place with him.” So from time
immemorial we see that people have not loved God and have not kept his word and,
therefore, have not become an hospitable dwelling place for God. And this answers
many of the questions about why is the world the way it is. Reasoning with people--it
seems that it should work, but it doesn’t any more than the reasoning of Paul and
Barnabas in today’s first reading actually effected any kind of reasonable conclusion. It
wasn’t that they were not correct in what they said or that their arguments were wrong;
it’s that it’s not a matter of logic in the first place. Now it is really “the Paraclete, the
Holy Spirit whom the Father will send in my name” who will instruct us--that is the Holy
Spirit whom we pray for.
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True and False Worship

Rev. Paul A. Hottinger
Christ’s Peace
Acts 14:19-28;

Fifth Week of Easter
Jn 14:27-31

Tuesday, May 23, 2000

7:00 a.m.
(XtsPeace)

“We must undergo many trials if we are to enter into the reign of God.”
This idea found in the Acts of the Apostles was never a very popular idea--that it is
necessary to undergo trials. One of the problems with institutions is that institutions try
to make things easy, and that’s true also of the institution of the Church. There are
always those people trying to make practicing the faith easy. It cannot be! Life itself is
not meant to be easy. It is created to be a challenge.
We are put on earth as developing beings, and we are the only ones. Every other form
of life is already what it is when it starts. Every form of life grows in age, but does not
change in any substantial way. But human beings grow and change in profound ways for
better or for worse, toward God or away from God, becoming more godly or becoming
ungodly. And it’s a very slow and gradual process. And the road to godliness is a
narrow road; it is winding. “It is the road,” Jesus says, “that leads to life.” On the other
hand, the road that leads to waste, to loss, to meaninglessness is “wide and easy.” For us
to find the reign of God in our lives requires that we undergo many trials, because it is in
the trials that we choose what kind of being we become. Without the trials, there would
be no choices. Without the choices, there would be no change. Without the change, we
could not become anything! So we have to be very careful, even in the practice of our
faith, that we recognize and even welcome difficulties.
Jesus said in today’s gospel, “‘Peace’ is my farewell to you; I do not give it to you as
the world gives peace.” The kind of peace the world gives and the kind of peace the

Christ’s Peace

world wants is a peace without conflicts, without trials. It’s a comfortable, restful,
languid state of being. Well, there may be moments of this kind of peace in our lives, but
our life on a whole cannot be dominated by this or we will stagnate. So Jesus says, “My
peace is my gift to you.” The peace Jesus gives is an inner calm and a sense of God’s
presence in the midst of conflict, trial, division, adversity. It is a peace that the troubles
of life cannot destroy or push out. And this is the peace that God gives us. This is the
gift.
And we need to recognize this and teach this to our children. Too often we make life
even easy for our children. We try to help them avoid conflicts. We suffer for them. We
help them circumvent the choices that will make them something. That is not Christ’s
way. Christ’s way is to give us a peace that the world does not give; and thus, we need
not be distressed or fearful.
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Christ’s Peace

Rev. Paul A. Hottinger
Christ’s Offer of Complete Joy Fifth Week of Easter Thursday, May 25, 2000
7:00 a.m.
Acts 15:7-21;
Jn 15:9-11
(Venerable Bede, Pope Gregory VII,
St. Mary Magdalene de Pazzi)
(ComplJoy)

The first point that is being made in today’s gospel is that God’s motivation in giving
us a way of living is that we may experience the total joy that God Himself enjoys in
Himself. This is what Jesus says here: “I have loved you as the Father has loved me. I
now am enabling you to love each other with that same love. And if you do, if you
follow my instruction, if you follow my example, if you keep my commandments--not
just any commandments--my commandments, you will live in this love; and your joy will
be complete because it will be my joy, my divine, perfect, infinite joy.” So the very
motivation for our following Christ is that we might be filled with this divine joy, since
it’s his motivation for giving us his commandments in the first place.
But what has happened? Even in the time of the apostles what happened? We read
about it in the first reading. Peter is objecting to something going on: how the law, as
they understood it, the Mosaic law, was being imposed on converts. It’s described here:
“a yoke which neither we nor our fathers were able to bear.” Why were they not able to
bear it? Because it really wasn’t from God! The covenant began with a few stipulations
called “Torah,” meaning instruction. But they were elaborated and elaborated and
elaborated until there were six hundred and thirty-some in the written law when it was
edited finally at the time of the exile. That’s found in books such as Deuteronomy and
Leviticus. And that wasn’t enough! The rabbis elaborated more and more and more until
there were ten thousand oral laws at the time of Christ. These later found their way into
the Talmud.

Christ’s Offer of Complete Joy

Now we do not follow the Talmud anymore; but nonetheless, we also impose on
others and on our children a burden: our own arbitrary decisions! We don’t teach them to
follow Christ’s commandments! We teach them to follow our commandments, and
gradually corrupt generation after generation.
So we really need to read what is written and to understand what is meant. It is a
profound teaching. Now by ourselves, of course, we cannot actually keep these
commandments Jesus is speaking of, because they are the commandments such as “Love
one another as I have loved you.” That goes beyond even “Love your neighbor as
yourself,” which in Matthew’s Gospel is called “the summary of the whole law”--that
and to “Love God with your whole heart, mind and soul.” This goes beyond that. To
love God with this unconditional love--that only comes in the Holy Spirit! And I believe
it’s not too simplistic to say that the whole Church’s problem always has been this failure
to receive the Holy Spirit, because in the Holy Spirit we can do all things. And Jesus put
it this way: “Greater things than I have done, you shall do also”--not in yourselves, not
under your own steam, but in the power of the Holy Spirit!
Now at this time of year we are celebrating the resurrection of Christ; we’re also
supposed to be preparing for the gift of the Spirit we celebrate at Pentecost. Back in
1958 or 1959, Pope John XXIII prayed that the Church would experience a new
Pentecost. We needed it then. We need it now!
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Christ’s Offer of Complete Joy

Rev. Paul A. Hottinger
The Holy in the Daily Grind
7:00 a.m. Acts 15:22-31;

Fifth Week of Easter
Friday, May 26, 2000
Jn 15:12-17
(St. Philip Neri) (HolyGrin)

Today we celebrate the memorial of St. Philip Neri, who lived during the sixteenth
century. He was ordained during the time of the Council of Trent, and a time of great
turmoil in the Church. St. Philip was determined to train priests in a life of holiness and
in good preaching. For this purpose he had a group that he was training--you might say,
seminarians.

There’s a story about him and his seminarians, which I shall share with you this
morning without actually being totally certain it’s true. Some of the seminarians came to
St. Philip and told him that they had seen an apparition of the Blessed Mother. And he
said, “Oh, is that true? When was this and where?” And they told him a certain date, a
certain time, a certain place. The place was indeed a chapel. So St. Philip said, “The
next time you see this apparition, spit on it!” Well, they were shocked, and they said,
“Father, how can you tell us to spit on the Blessed Mother?” And he said, “Oh, that was
not the Blessed Mother.” And they said, “Well, how can you know?” He said, “Well,
for one thing at the time you mentioned you were supposed to be studying, and the
Blessed Mother knows the rule of the house. She would never reward you for breaking
it. Secondly, the last place I’d ever expect the Blessed Mother to appear to anyone is in
chapel.”

Well there are two, you might say, points that he was making. The first is people can
run around a great deal looking for religious experiences while actually, completely
avoiding their own duties. And we can say that it is an absolute principle of Catholic
spirituality that you’ll never ever find God if you ignore your own duties--that every
spiritual author says. We have to look at what God has asked us to do in our daily lives
first, and do our best there first. If we ignore what we are supposed to be doing, we
cannot expect God to reward us with some very special consolation or experience.
That’s the most important point he was making.

The Holy in the Daily Grind

The second one is an interesting point: “The last place I’d ever expect the Blessed
Mother to appear is in Chapel,” he said. Well, there’s a point there too. Why? The
Church itself is, of course, the body of Christ. We have been joined through faith and
Baptism to Christ. And the Catholic understanding of worship is, therefore, corporate.
We gather together to worship; we worship as a body because we are a body. We have
been incorporated into the eternal sacrifice of Christ, and we worship together in a ritual
way offering that sacrifice to the Father as the body of Christ that we are. The building is
really a place for us to gather; it is not a place of refuge, nor is it truly a temple in the
sense that in pre-Christian times, including among the people of Israel, it was believed
that God dwelt in the temple. God was present in the temple in a way God was not
present elsewhere. This is not a Christian idea. The Christian idea is God is present
through the word of God--through his word, through his Spirit. The word gathers
together a community and joins that community together in Baptism; and that community
continues to, therefore, worship God in spirit and truth through the sacramental life of the
Church. We use places, but God is not in any special place--that’s not the idea.

So St. Philip is, as I said, honored by the Church because of his dedication to priestly
holiness and preaching. We can learn from him something for ourselves: a dedication to
God in the daily grind, in our daily duties. If we’re supposed to be studying, then God
must be in our studies. If we’re supposed to be caring for the young, then God must be in
that caring for the young. If our work is at a bank, then God must be in the bank. If our
work is caring for the sick, then God must be in the caring for the sick. One of the worst
aspects of modern life is that people feel divorced from their own work. One of the
objectives St. Philip was trying to bring about was an understanding that we live out our
faith through our work, through our duty--and that is our dedication to God.
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The Holy in the Daily Grind

Rev. Paul A. Hottinger
Love for the World; Hatred by the World
May 27, 2000
8:00 a.m.
Acts 16:1-10;
Canterbury)

Fifth Week of Easter
Saturday,
Jn 15:18-21
(St. Augustine of
(LovWorld)

There is in the fourth gospel an ambiguous use of the word “world” or “cosmos,” in
Greek. For example, “God so loved the world . . . .” In that statement the world is the
object of God’s love, and it means everyone and everything created. But in this case, “If
you find the world hates you, know that it hated me before you”--in this case “world,” or
“cosmos,” again in Greek, means those people who hate God or reject God.

Now both these meanings of the same word are very important to believers because,
on the one hand, the believers are sent to the world. We are sent forth. We are sent forth
to proclaim the good news of Christ. We are sent forth to teach all nations, baptizing
them. But on the other hand, we have to be very well aware of the fact that there is a
substantial force among people who will hate us. And they will hate us for no other
reason than they hate God! So as much as we speak of God’s love for the world--and
that’s all very true--and we speak of the love of God which is unconditional--and that’s
all very true--we have to be aware of the fact that the love of God cannot penetrate-cannot penetrate--the will of those who reject it.

Why? Because God respects our freedom. That’s why the evangelists quote Isaiah,
who describes the Messiah or the Suffering Servant: “A bruised reed he did not break; a
smoldering wick he did not quench.” These are images of gentleness. God is gentle. So
God’s love, which is unconditional, comes into the world offering everything; but that
doesn’t mean that everything will be received!

And furthermore our own personal lives are cumulative. We see this in every facet of
our lives. For example, if we’re into tennis and we play tennis everyday, we get better at
tennis. Why? It’s cumulative. If we make a point of walking every day, we get better at
walking. If we read every day, we learn; we make progress. And so it is with our wills,
our human choices--they’re also cumulative. And if we build up rejection of God, if we
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build up hatred for what is right and true, then of course, we accumulate this tremendous
obstacle to divine grace and love, however great, infinite, and unconditional that love is.

So believers are stuck, in a sense, between these two: the love of God and the hatred
of the world. And this, of course, means that believers must necessarily suffer. That’s
why Jesus says, “They will harry you as they harried me.” That means we will suffer as
Jesus suffered. “Remember I told you no slave is greater than his master.” Jesus is our
master, and Jesus suffered; and he suffered only because of the hatred of the world, only
because of sin. And we, his followers, will suffer too because of the hatred of the world.

And in the suffering, because we’re not the only begotten Son of God, we actually can
collapse. We can collapse under the force of the hatred; we can give into the hatred.
Jesus did not, but we can. We can give into hatred. We can go over to the other side.
We can become poisoned. Our lives can be full of the poison of hatred, of envy, of pride,
of all the various sins that are possible.

So we need to pray and to be attentive to our own neediness. Do we pray that we’ll
persevere in our mission, which is to receive the love of God and then take it to others,
even though many of them don’t want it? And we have to realize that living in the world
that we do, the world of sin and hatred, our spirits will die unless they are nourished by
the bread of life. And thus we need to develop a personal devotion to the Eucharist,
because it is in the Eucharist that Jesus feeds our spirits--just as through our normal
eating our bodies are fed. It’s only this way that we can really, really prevent the
conquest of our souls by the world and its hatred--to be fed frequently by the life-giving
power of Jesus’ death and resurrection, who comes every time we come to the altar
worthily to receive the body and the blood and the soul and the divinity of Jesus, the risen
One.

2

Love for the World; Hatred by the World

Rev. Paul A. Hottinger
Love One Another Sixth Sunday of Easter/B May 28, 2000 10:30 a.m. Acts 10:2526, 34-35, 44-48; 1 Jn 4:7-10; Jn 15:9-17
(LoveAnot)

“I have told you this so that my joy may be in you and your joy may be
complete.”
Today’s readings are a rich source of meditation on the meaning of our lives and, very
particularly, what God wants for us. It may seem odd, but it’s a question people rarely
ask: What is it that God wants for us, or what does God want for me?
According to the story in the Book of Genesis, a very cleaver and subtle story, sin
begins in human history when people start believing the lie that God sees us as rivals.
The serpent suggests this little lie--big lie! The serpent says, “God knows you will not
die, but will become equal to him knowing good and evil.” There is a profound insight in
this story that really sin exists because we perceive God as a rival, and we perceive
God as a rival because we believe that God sees us as rivals. Of course, this rivalry is
purely our own doing.
Jesus comes into our world to reveal to us the real will of God, and we see it in the
healings that he performs; we hear it in the words he speaks, and we feel it in the gifts
that he gives. And in today’s text it says, “. . . your joy might be complete.” This is
Jesus’ deepest wish and desire for us, but do we really believe this? Do we really
believe that God wants us to be completely happy and to be full of joy? Many do
not--that’s for sure!
Now Jesus gives us a means to experience this joy. He says, “If you keep my
commandments, you will remain in my love.” There is a connection between keeping
his commandments--not just any commandments, but his commandments--and remaining
in his love.
Now it’s very important that we recognize what commandments are at issue--not the
ten commandments. That’s not what he was talking about. Not the six hundred and
thirty-six laws that are found written in the Old Testament--that’s not what he was talking
about! Not the ten thousand interpretations already in existence in his day, which later
found their way into the Talmud--that’s not what he was talking about! Too often we’ve
missed this point, and we’ve taught our children wrongly. Sometimes we’ve substituted
our commandments and taught our children to follow them, even fostering a generic
respect for authority which may or may not be called for. But that’s not what Jesus is
talking about. He’s talking about his commandments, and he specifies what it is:
“This is my commandment: love one another as I have loved you.” This and only
this will lead us into the joy that belongs to God and can belong to us.

Love One Another

Again, the Book of Genesis leads us to realize that human beings--we all--are made in
the image and likeness of God. If we are made in the image and likeness of God, then it
is possible for us to behave as God does. It may not seem logical and may not seem
reasonable, but it is exactly what the Bible teaches: that we are capable of behaving as
God behaves.
John, the author of the second reading today, says, “God is love.” Now what he
means by that is that God loves because it’s God’s nature to love--not as we love in
response to someone else. We love those who love us. We love those we find desirable
or attractive. We love those who somehow fit our idea of worthiness. But that’s not the
way God loves. God loves because God is love. God loves unconditionally, and this is
the secret to complete joy; it is to live this life--to be like God, that is, to love in an
unconditioned way--not because someone is deserving, not because someone is worthy,
not because someone is lovable, but because we choose to, because we want to, because
we decide to. “And this,” Christ says, “brings unbounded joy”--his joy--and it will make
our joy complete. Of course, this does not eliminate pain or sorrow or conflict from our
lives. But the love and the joy of Christ can coexist with suffering and indeed makes
suffering redemptive as it joins to Christ’s own suffering.
Now as we prepare ourselves to join in the sacrifice of Christ by our conscious
participation in the Mass, we bring together our concerns for “a world groaning,” as St.
Paul says, “as it awaits redemption,” and we extend our hearts to all those who suffer
injustice and especially those who have never known love, for according to today’s
second reading, “Whoever is without love is without God.” There is no greater
deprivation. And as we are sent forth from this assembly, we need to think about the
possibility that there will be someone that we meet this week whose only chance in
meeting God will depend on us!
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Rev. Paul A. Hottinger
Injustice and War Sixth Week of Easter Memorial Day
9:00 a.m. Acts 16:11-15; Jn 15:26-27—16:1-4

Monday, May 29, 2000
(IjustWar)

Today we celebrate nationally the civil holiday of Memorial Day, but perhaps this is a
good occasion to reflect for a moment on the meaning of war--or its lack of meaning--in
terms of the gospel.
First of all, in the early Church fighting was considered completely unacceptable,
unthinkable even, because the view of life, of the Church, of the believers, was through
the eyes of the victim. Christ, the model of believers, suffered injustice but without
resisting. So in the early Church soldiers were not allowed to be baptized, nor was
anyone who engaged in any kind of armed conflict. In time, however, this idea was seen
to be too rigid. Various Fathers of the Church, including St. Augustine, suggested that
there might be a time when armed conflict was justified, especially defending the value
of now Christian civilization. And thus was born the idea of the “just war.”
Now time has told that this theory of a just war is a slippery theory, very hard to
actually utilize as Augustine intended. But Christians will always be very ambiguous
with the issue of war. For our own sake, as American people, we might also look beyond
even our own Christian tradition to the wisdom of our own founding fathers of our
country. George Washington, for example, urged his fellow citizens to stay away from
those Europeans and stay away from European alliances, which he said would suck us
into useless fighting. I’m not quoting him exactly, but that was the thought.
Now we see in our last century, the twentieth century, that that’s exactly what
happened. We were brought into World War I because the Europeans started a pointless
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war. And this pointless war was really originated in an act of unforgiveness. The
Austrians could not forgive Serbia because of the assassination by some radical nut of
one of their archdukes. Germany, under the Kaiser, being the geo-political bully that it
was, backed up Austria looking for a fight. Russia, being a three hundred pound
weakling, but proud and arrogant, backed up Serbia. And France and Britain realized
that they had treaties with Russia, so they all joined in the fray. What was the point?
There was no point!
Worse, after the war injustices were committed against the original parties who started
the war, namely, Austria and Germany; and these injustices led directly to the rise of
Hitler--and thus, the Second World War. We can say at least that after the Second World
War, our leaders learned something; and they didn’t make the same mistake they had
made after the First World War.
Nonetheless, we have to recognize that usually when peace breaks down, when there
is war starting, it’s because of spiritual problems, spiritual issues. Injustice is a spiritual,
moral issue. Unforgiveness is a spiritual, moral issue. And we can go on and on about
the spiritual issues that really arise because people have not accepted the gospel of Jesus
Christ because, as this particular reading says, they don’t know the Father. Jesus says,
“Not only will they expel you from synagogues; a time will come when anyone who puts
you to death will claim to be serving God! All this they will do because they know
neither the Father nor me.” What if the world does not know the Father or Jesus--whose
fault is that? Partly it is the fault of the believers, the disciples, who have failed the
mandate to go forth and make disciples of all nations.
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Rev. Paul A. Hottinger
A View from Within the Life of the Poor Visitation of the Virgin Mary to Elizabeth
Wednesday, May 31, 2000 7:00 a.m. Zep 3:14-18; Lk 1:39-56
(ViewPoor)

Today we have in the gospel reading the beautiful proclamation of Mary proclaiming
how great God is and how much God has done for her. “All ages to come shall call me
blessed. God who is mighty has done great things for me.”
In this proclamation we see that God is entering into the life of the poor, that God, as
it were, is looking at life from within the experience of the lowly. This, of course, is the
antecedent to the whole story of Jesus, but it’s also a very important blueprint, if you
will, or plan for all of us to try to understand God’s involvement in our lives. God does
not treat us as puppets, nor as objects, but enters into life with us.
Objectively, from the outside, it would be very hard to verify what Mary is saying
here. What mighty things has God done for her? How has he really caused the proud
confusion? How has he deposed the mighty? What is she talking about? Who has God
raised to high places? But this is actually what she is experiencing herself in her
pregnancy.
Now can we also experience God at work within us? We can if we become sensitive.
And as we become more sensitive, then we have to look at the poor from within their
own eyes, not as objects to be helped. Too often we hear about the poor in our modern
world. The poor are regarded as like another species that needs help, like the brown
squirrels, or the gray squirrels, or the pink squirrels, or the whales. The poor are not a
species that need help from outside. The poor are ourselves. We have to enter into
solidarity with the poor from within their experience.

A View from Within the Life of the Poor

This is not the way of the Rockefeller Foundation. This is not the way of the UN.
This is not the way of the US. It’s not the way of Congress. It’s not the way we do
things in our world. But the point of this proclamation is that the way human beings do
things in the world and the way God does things in the world is very different! “‘My
thoughts are not your thoughts,’ saith the Lord, ‘my ways are not your ways.’” But for
active, believing, Christian citizens this raises a very important question: When will
God’s ways start influencing our ways?
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Rev. Paul A. Hottinger
The Pain and Gift of Emptiness
Sixth Week of Easter
Friday, June 2, 2000
8:30 a.m. Acts 18:9-18; Jn 16:20-23 (St. Marcellinus, St. Peter)
(PainGift)

Today the gospel is alluding to a common experience in Christian life which is the
experience of absence. And absence creates a pain which is compared somewhat
paradoxically to the pain of birth. I would think the pain of birth would be different, but I
can’t speak on that matter. The pain of absence is a pain which is very emotional
because human beings are created in need of friendship; this is a fundamental need. It’s
spoken of in the Book of Genesis very poetically, very beautifully. Adam can’t find any
companionship in all of creation. All of the wonderful life-forms in animals are his to
befriend, but they’re not enough. Not until he has bone of his bone and flesh of his flesh,
then he can have companionship.
And we all need companionship, but even that’s not enough because we are created
for more than just to be with our own kind. We are really created with an infinite
emptiness, and that infinite emptiness can only be filled by the infinite God. So in this
sense we are created as incomplete, and only God can fill that emptiness. And from time
to time this incompleteness becomes very much at the apex, at the zenith, of our
awareness. We are aware of nothing more than how empty we are, how incomplete we
are. “And this,” Jesus says, “is something we have to go through”--not to seek to bypass
it. “It will pass,” he assures us; but nonetheless, it’s important.
And I think that very often in our lives as Christians we don’t understand there is pain,
and there is pain. Some kinds of pain, like headaches, we should get rid of as fast as
possible. But other kinds of suffering, not so. We need to almost relish it! Almost, by
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that I mean that we have to be aware that this emptiness is actually developing something
within us, that we are growing in a capacity really to love and to appreciate. And our
lives can be so busy and so filled with things and people and actions and activities, that
we really don’t grow. And when we actually have this emptiness, when we are aware of
how lonely we are, it’s at those moments that we are really being graced so that we can
anticipate the fulfillment--“just as a woman after giving birth,” Jesus says, “no longer
remembers the pain for joy.” And that joy also will be ours.
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Rev. Paul A. Hottinger
Praying in Jesus’ Name
Sixth Week of Easter Saturday, June 3, 2000 8:00 a.m.
Acts 18:23-28; Jn 16:23-28
(St. Charles Lwanga and his Companions)
(PrayName)

Today I would like to reflect on the little phrase: “In my name.” Jesus says, “Until
now you have not asked of anything in my name.” This does not simply mean repeating
the name “Jesus.”
The idea of a name is very important in the biblical tradition; for example, God
revealed his name to Moses. His name is a very strange name “Yahweh.” It really
means “I AM who AM.” What does that mean? It means that God is the origin of the
feeling of “I.” This is the center of our consciousness. We are made in the image and
likeness of God because we have this feeling of I, this awareness of self, which is the
image of God, the likeness of God.
However in our lives this image of God has been belittled, reduced, made small. A
great deal of what we call “sin” is really nothing other than smallness. In a sense sin is
all smallness because it all has to do with reducing who we are and what we feel and
what we’re aware of to something very small--usually ourselves!--whereas in God the “I
AM is infinite; and we are potentially infinite in that we can grow in our awareness. In
the beatific vision, which means our life with God in heaven, we will know the Father as
Jesus knows the Father, which is another way of saying that our awareness will approach
the infinite.
Now of course, no one really knows what this is; as long as we’re on earth we can’t
know. As creatures we will always remain limited in some way; but in another way we
will be open to the infinite, and then we will be in the name of Jesus! We will be in his

Praying in Jesus’ Name

name; we will be in his awareness. We will be in his place. That’s what it means to pray
in his name. It means to take his place in his relationship to the Father. It means to be
drawn into the inner life of the Triune God.
Now this, of course, is actually a great matter of growth and causes a great deal of
suffering because we are small. And people talk about birth trauma, and they’re just
talking about a little baby being born into the world. Well, the trauma of being born into
God is bigger! We’re leaving behind something just as the baby leaves behind a warm,
little womb. We’re leaving behind our warm, little, comfortable space; and we’re being
born into something enormous, in fact infinite! This is not done without a great deal of
suffering. Now as long as believers try to avoid suffering, they will never be able to pray
in Jesus’ name except by babbling the name “Jesus.”
But that’s not what it means. In fact, the name “Jesus” itself means “Yahweh saves.”
Further broken down it means “I AM who AM saves.” So God is really drawing us into
himself, into the infinite awareness of who God is. We have to take it slowly, one step at
a time. But as we gain a place in God we then can begin to pray in Jesus’ name, in the
name of I AM as he is the perfect expression of the Father. And our whole perspective of
what we need to pray for will be transformed; we will be praying through the will of
God. We will have the will of God! God’s priorities will become our priorities. God’s
Spirit will be our Spirit; it’s a gift given at Pentecost. And everything we ask in the name
of Jesus will be granted--it already has been in fact. What we have to learn to do is pray
in his name.
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Rev. Paul A. Hottinger
Witnesses to the Ends of the Earth Ascension of the Lord Sunday, June 4, 2000
12:00 p.m. Graduation Acts 1:1-11; Eph 1:17-23; Mk 16:1-20
(WitnEnds)

“But you will receive power when the Holy Spirit comes upon you, and you will
be my witnesses to the ends of the earth.”
There could hardly be a more appropriate text for graduation day, here or at any truly
Christian school, because in a true sense this text is about the end of school, a school
started by Jesus himself. In this case, it was the teacher who was being promoted rather
than the students--but it’s the end anyway. What Jesus came to do in his years of public
ministry was not to form an institution or a church--not really, not directly--but to begin a
school, a very particular kind of school: not of academic information, but a school of
spiritual formation.
And our school of St. Joseph must share in that basic constitution, that basic structure
of spiritual formation, or we might as well shut our doors. The purpose of every school is
to promote the independence and competence of its pupils. It is actually hard to evaluate
this--contrary to what testing experts tell us. School is really for life; and we will all see
in the long run how well prepared you are, how well prepared we all are!
Now the particular focus that Jesus gave to this school of his disciples, which was a
wisdom school or a school of spiritual formation, was to prepare his pupils, his disciples,
for a mission. Now this school came to the end of its term unexpectedly, abruptly and
dramatically, but sooner or later it had to come to an end anyway. What he is saying
today to his pupils, his disciples, is “I am sending you forth as witnesses.” Know that
this is the real purpose of the Church, the whole Church.
All the members of the Church together are to be witnesses to the ends of the earth,
which is to say we are not really formed, and you have not been formed, to be lifelong
scholars. That’s not the fundamental purpose; there’s nothing wrong with being a
lifelong scholar. Some few of you may be called to it, but it is not the purpose of the
Church. It is not the purpose of our school. Nor are you called to be scribes. A scribe is
one who copies down everything without altering one jot or tittle. There were many
scribes in Jesus’ day. He did not choose any followers from among them. The purpose
of his work is not simply to copy, to learn by rote, to hand on everything just as we’ve
received it; but rather the purpose of following Christ, to carry out the mission he
gives, is to let his message grow within us and become part of us. Nor did Jesus train
his followers to be, believe it or not, teachers--although teachers are necessary; some of
you may become teachers, but not all. That’s not the purpose of Jesus’ school, or our
school either, to train teachers or catechists, however important they may be. Nor did
Jesus train his followers to be monks. Nor did he send them into the world to pray for
others or to leave the world spending time in prayer and contemplation--however
important prayer and contemplation really is. Nor did Jesus send out his pupils, his
disciples, to be clowns--although some of
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you are--or mimics or puppets or actors, in short, entertainers--for it is not the purpose of
the gospels or the Church to entertain audiences--not at all! But what Jesus did send his
disciples out to be and what he formed them to be was witnesses.
And what is a good witness? Think about that for a minute. Do you have what it
takes to be a witness? The first thing about a witness is that a witness has to be
believable! Are you believable? If your life is chaotic, aimless, full of stupid decisions,
you will not be believable; and you will have failed the first and fundamental requirement
of being a disciple of Jesus, and you will have missed the point of your years here at St.
Joseph. You have to be a believable person. Your life has to reflect order but also
purpose and meaning.
Secondly, a witness has to be able to speak clearly about what is not common
knowledge, for the very idea of a witness is that a witness is called to testify to what
everyone does not already know. Can you do that? You might think not, but wait . . .
What is it that people don’t already know? What is not available in the ordinary
channels of learning? Well, from the standpoint of the gospel, what people cannot
know about ordinarily is higher truth, the truth for life, the truth that Jesus identifies with
himself when he says, “I am the truth.” They cannot know the power and the value that
is not simply deduced from everyday experience, but has to do with a perception of a
personal Presence: a deep and profound religious feeling that Jesus relayed to his
followers. This is not a matter of facts; it’s a matter of something very personal. You
have been introduced to the Presence of God, the reality which the senses cannot
themselves pick up. And you will be believable as a witness to this reality when you
get to know God in a deeply personal way, in a way similar to the way you know a
friend, not as an object of head-knowledge or factual information.
And to whom were these witnesses sent? Well, to the ends of the earth, which
means right here. This is the end of the earth for us; but then, wherever we go, that’s the
end of the earth! So wherever you are, that’s where you are sent. And it’s important
that you think about how you can be a witness to Christ wherever you go! There will
be no job, no occupation, no profession, and no activity that does not need your personal
witness. This is the role of every believer: to bring God--the real God, the personal
God--into every area of life. Are you ready to do this?
Well, perhaps you might think not, and perhaps you are not today; but as Jesus says,
“You will receive power.” The mission of the Christian in the world begins with Jesus’
ascension into heaven. Christ ascended so that we would stop relying on him to do
everything. God’s plan of salvation is to incorporate us in a work. Just as he created
human beings in his own image and likeness with free will, with intelligence, he gave
human beings dominion over the earth, so even redemption itself is in the hands of the
witnesses who must go to the ends of the earth, participating in God’s work. And this is
why Jesus says, “You will receive power,” because it isn’t really your work or my work.
It is God’s work. If the work we do is really God’s, then God’s power will always
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accompany what we do. Our choice is to accept that power--as many or most of you
will be confirmed next Sunday on the feast of Pentecost. It will be a very important day
for you to decide to receive the power of God’s Spirit, to rely on God’s promises,
allowing them to change you first; and then you can be a witness--even unto the ends of
the earth!

Witnesses to the Ends of the Earth
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Rev. Paul A. Hottinger
Present-day Baptism in the Holy Spirit Seventh Week of Easter
2000
Acts 19:1-8;
Jn 16:29-33
(St. Boniface)

Monday, June 5,
(PresBapt)

The first reading in the Acts of the Apostles witnesses to a variety of beliefs and
practices in the early Church. St. Paul says to his fellow disciples, “Did you receive the
Holy Spirit when you became believers?” And they answered, “We have not so much as
heard there is a Holy Spirit.” People became believers in the early Church for various
reasons. There was first of all the great expectation, you might say in the air, of the
coming messianic kingdom. And so many people, men and women, awaiting this
kingdom were there receiving it in a sort of incognizant way, in a sort of unclear,
imprecise, not necessarily centered on Christ manner. And so it is among these people
that St. Paul and the various missionaries of the early Church worked most fruitfully in
bringing them into Christ and into the Church.

They practiced various rites of baptism, so baptism doesn’t mean just one single thing.
It meant many different kinds of rites. But among them one eventually emerged as
required for salvation, necessary for salvation: Baptism by water and the Holy Spirit,
Baptism by water in the name of Jesus, Baptism by water in the name of the Father, and
of the Son, and of the Holy Spirit. This is the sacrament of Baptism, but there were other
baptisms. For example, there was the baptism of repentance. Gradually the Church more
or less forgot about it. That was the baptism practiced by John. These believers had
undergone that baptism.

But then there is another baptism, baptism in the Holy Spirit. That is described here
as well: “As Paul laid his hands on them”--this is not the water rite--“As Paul laid his
hands on them, the Holy Spirit came down on them, and they began to speak in tongues
and to utter prophesies.” Now the Church does not regard this form of baptism as
essential for salvation; it is not one of the seven sacraments, and yet it was part of the
missionary activity of the early Church! And for quite a few centuries it was considered
to be, you might say, part and parcel of one’s initiation into the life of Christ.

Present-day Baptism in the Holy Spirit

In recent years, in the last thirty, we have seen a restoration of this practice of baptism
in the Holy Spirit; and it is, in my judgment, a very important and worthwhile
sacramental. It is not one of the sacraments. It is not an official form of Church worship,
and yet through its power many people find strength to be renewed in faith. They
discover a deeper sense of God being present in their lives. Indeed, all the things as said
here are true of many people today; they speak in tongues and utter prophesies. Now in
themselves, of course, these are merely external signs. The point is that there is
something at work in them that is not them!

This work of the Spirit needs to continue in our Church. It is for this reason that we
have a Life in the Spirit Seminar in our parish on this coming weekend, this coming
Saturday. If any of you have never experienced this gift of the Spirit, I would encourage
you to make the Life in the Spirit Seminar. It begins at 8:30 in the morning; it will be
over about 3:15 p.m. Now that’s a long time in one sense, but it’s a short time in another.
We have often grown accustomed to life in a certain, particular way; and we don’t realize
that actually what stands in the way of a more abundant life is actually ourselves, our
lack of expectation, and our lack of faith--not our lack of faith in the sense of believing in
God, not in the sense of not believing in the Creed, but our lack of faith in the sense of
not believing all the possibilities that God can do in us! And so for the sake of living life
more fully, I invite you to the Life in the Spirit Seminar on Saturday.
If any of you are free on Friday evening, we need a few helpers to get the room ready.
You might see me or Cheryl after Mass if you can help.
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Rev. Paul A. Hottinger
Glorify Jesus in Our Daily Lives Seventh Week of Easter Tuesday, June 6, 2000
7:00 a.m. Acts 20:17-27; Jn 17:1-11
(St. Norbert)
(GlorifyJ)

St. Paul in his address to the Ephesians, recorded here, insisted that he has explained
God’s plan in its entirety, and that God’s plan in its entirety begins with what he calls in
Greek, “metanoia,” translated often as “repentance” or “conversion.” We ordinarily do
not have a very clear understanding of what this means because we are preoccupied with
an idea of good and bad. Of course, we grow up wanting to be good, not to be bad. But
the goodness and badness that we know through our own experience is not sufficient to
understand the plan of God.
The gospel today reveals that God wants to make friends, intimate friends, out of
those who are willing. Now to be an intimate friend of God means to know God
personally. And Jesus is now thanking God because this sort of connection has been
made between the divine nature, the divine essence, the eternal life which has no
beginning and no end, and this band of people who are really the beginning of the
Church. They have been called out of the world to be special emissaries to the world of
God‘s love, even of God’s knowledge--but it’s a personal knowledge.
And in this accomplishment Jesus says, “I am glorified.” Do we recognize that
actually our existence glorifies Jesus? It does, if we carry on the work he began in us.
We do carry on the work he began in us when we are willing to live this eternal life, this
divine life--and we can, not in our own power, but in the power of the Holy Spirit.
In this period between Ascension and Pentecost we are praying for the gift of the
Spirit. But of course, without true repentance, we don’t really know deep inside of us
that
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we need the Holy Spirit! The Holy Spirit has been given once and for all. And one of
the Fathers, St. Gregory, compares it to the sun. The sun shines over all the earth, and its
light fills the space--every space, everywhere where it shines.
So the Holy Spirit has been given once and for all, but the question is can we receive
the Holy Spirit? That is a personal matter. It depends upon how much we are willing to
acknowledge how much we need the Holy Spirit, how much we can turn away from the
sort of automatic reactions that human nature has already created in us: our reactions for
and against other people, our inbred desires, our uncontrolled imagination. All of this in
a sense is an obstacle to the work of the Spirit. So we need to yield to the Spirit and to
allow our entire being, our imagination, our feelings, our thinking, all of it, to become a
gift to God--an empty gift to God so that God can fill it with his Spirit. Then we glorify
God and indeed glorify Jesus in the daily lives we lead in the Spirit.
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Rev. Paul A. Hottinger
Awareness of the World
Seventh Week of Easter Wednesday, June 7, 2000 7:00
a.m.
Acts 20:28-38;
Jn 17:11-19
(AwarWorl)

In today’s reading we hear the word “world” used quite often. “I do not belong to the
world.” “They do not belong to the world.” “The world has hated them.” This word
“world” here does not mean the creation as a whole, nor does it even mean people in
general; but it rather means those who live in enmity with God.

And if we have a realistic view of life, we will realize that there is a substantial
segment of the human race that lives in enmity with God; and therefore believers need to
expect that they will be hated by this segment. Further, we need to realize that this
segment is not some insignificant, small minority of people, but a significant and
relatively powerful component to life as we know it. It would even behoove believers to
be on their guard therefore. And this is really the point of this prayer: that believers be
on guard in a certain way since this hostility exists first of all. We should not be
surprised when we meet it.

Number two, we should be apprised of its force even when it doesn’t come at us in a
blatant way. By this I mean the hostility of the world is sometimes a hostility that does
not exactly attack us or the truth of Christ directly, but rather simply ignores it, or
belittles it, or trivializes it, or reduces it to caricature, or makes fun of it, or deliberately
distorts it, or misunderstands it through a lack of desire to understand. If we look at the
world in this sense, we will see that much of the organization of society fits this
description. The means of communication--meaning primarily television, radio,
newspapers, magazines--largely fit this description. And we need to be aware of it. And
we also need to train our children to be aware of it without becoming paranoid. There are
many believers who are simply paranoid. They are afraid, constantly afraid of
everything, everything that doesn’t fit their understanding of what is the truth.

The point of this prayer is that we ought not fear, rather that we should be aware.
There is a difference between being aware and being afraid. Jesus is not praying for his
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disciples to be afraid; he is praying for his disciples to be aware. After all, as he says, “I
have overcome the world.” So we have nothing to fear. But on the other hand, because
we have nothing to fear does not mean we should be stupid, or we should expect to be
well accepted, or we should allow our own teachings to be undermined, which is really
what is happening constantly and everywhere: that the teachings of Christ are being
undermined by the more powerful media so that even believers who aren’t very clear on
what they believe and aren’t very clear on what Christ teaches really are not capable of
living in the truth, because they’ve been deceived in their understanding of what the
Church is and what the Church stands for. It’s been hopelessly distorted, and they have
not taken the proper means to correct their own misunderstandings because their attitude
toward the world is passive.

The point of this passage is believers cannot have a passive attitude toward the world-need not have a fearful attitude--but cannot have a passive attitude! We have to know
exactly where we’re living. We have to know exactly what the neighborhood is like--it is
a hostile neighborhood--that there are people who hate us and hate the message that we
have accepted because really and truly they hate God; that is, they hate the light. And
they may appear to be very nice people; and moreover, they may appear to be very
entertaining--and do appear to be very entertaining. This is the world. The world
presents itself in a most charming way.

But believers are being prayed for in today’s gospel that we will remain in the truth
because we have been consecrated. We’ve been consecrated by the word of God;
therefore we can live in the truth even in this hostile environment that tries every method
possible to undermine and to oppose the world of God, the truth of God. So we continue
to live a consecrated life, but a consecrated life is a life of awareness of who we are and
where we are living.
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Rev. Paul A. Hottinger
Responding in the Power of the Holy Spirit Seventh Week of Easter Friday, June 9,
2000 7:00 a.m. Acts 25:13-21; Jn 21:15-19 (St. Ephrem of Syria) (RespHySp)

As I’ve mentioned before, this is a dialogue of misunderstanding. Not infrequently in
the fourth gospel there are puns--plays on words, in other words--and misunderstandings
created by the intricacies of the Greek language. Unfortunately this does not translate
into English, but Jesus and Peter are speaking two different languages in this text.
Jesus is asking Peter if he loves him, “Agapas me?” which is the word used for the
love God has, unconditioned, unrestricted, no boundaries. And Peter answers with the
very human answer, “Philo se, I love you in the sense of you are my friend.” This love is
mutual, devout even, but it is not the love that God has! In the last question Jesus relents
and asks him, “Phileis me?” In other words, he is lowering himself, as it were, to Peter’s
all too human level of response.
Now this is near the end of the Gospel of John; some say it’s an addition, actually,
from the original. It is not, however, the very end because after this particular response
Jesus talks about Peter’s death, and then ends finally with the words, “Follow me.” And
as we put this into the context of the Church, we understand Peter to represent ourselves.
And we recognize that God is inviting us and challenging us to enter into his vision, into
his power. And we recognize our inability to do that in ourselves.
Now, without saying it, the evangelist is talking about the importance of the Holy
Spirit, because it’s in the Holy Spirit and only in the Holy Spirit that the Church gains the
power to respond to Christ in his own way. It’s only in the Holy Spirit that the Church is
able to love unconditionally one another and even the world that persecutes it. And this
is

Responding in the Power of the Holy Spirit

the point of the gospel, the unspoken point, that however good our own human devotions
and affections may be--and they are good--they are not able really to respond to God.
But it is in this inability that God comes to us with the power of the Holy Spirit.
And in the Holy Spirit this whole dialogue then is transformed. In the Holy Spirit,
Peter and the Church can say to Jesus, “Yes, indeed, I love you unconditionally; and I
love all you have created unconditionally.” And of course, it is not the carnal, the
physical “I” that speaks; it is the spirit that has been enlivened with the Holy Spirit of
God. And part of our preparation for Pentecost is the recognition of our tremendous need
for the Holy Spirit, realizing that it is only through the Holy Spirit that we can actually
respond to Jesus’ final invitation, “Follow me.”

2

Responding in the Power of the Holy Spirit

Rev. Paul A. Hottinger
Faithfulness--beyond Goodness Pentecost Sunday\B June 11, 2000
2:00 p.m.
Acts 2:1-11;
Gal 5:16-25;
Jn 15:26-27; 16:12-15

Confirmation
(Faithful)

“When the Advocate comes whom I will send you from the Father, the Spirit of
truth that proceeds from the Father, he will testify to me.”
Today we celebrate the great feast of Pentecost and the sacrament of Confirmation.
Both of these refer to this gift from the Father, the gift of the Spirit. Now not only should
the confirmandi be concerned about what this gift is, but really each of us here should
wonder in our own minds, at whatever age we are, at whatever stage of growth, what is
this gift for me, for us, for now?
First of all, for us to understand anything about the work of the Spirit, we have to
distinguish between goodness and faithfulness. I often hear people attesting to their
own basic goodness, and they are not wrong to do this. After all, everything is created by
God; and therefore there is a basic goodness in everything and everyone.
Furthermore, human beings love only what is good. St. Thomas Aquinas says that it is
impossible for human beings to love what is evil in itself.
Now, of course, the problem is very often the good that we choose or love or desire is
very small, petty, one-sided. For example, Dr. Joseph Goebbels, who was Adolf Hitler’s
lieutenant, decried the fact shortly before his suicide that the world had not appreciated
the wonderful plan that the Third Reich had brought to the world. He believed in the
goodness of what he was doing; of course, his perceptions were very one-sided and his
sense of goodness therefore very warped. Nonetheless, he believed he was doing what
was good. And the dons of the Mafia, as well, believe they are rightly helping out their
families and providing for their loved ones. And what could be more virtuous? But
again, there is a certain laxity in their judgment as to the true goodness, the authentic
goodness, the common goodness of their actions.
Our heavenly Father, therefore, through the prophets and eventually through his very
own Son, has challenged us through the ages to rise above our own small, petty forms of
good and goodness and to become more expansive and more inclusive in our practice
of goodness, incorporating eventually, through the teaching of both the Old and the
New Testaments, love of neighbor--of each and every neighbor--into the love of
ourselves, and recognizing the connection, the irreducible connection between loving
God and loving our neighbor, that is, loving God’s own children. And those of us who
have children can understand very well what this is. For example, if you had friends
who hated your own children, would you be pleased? Nor is God! And God does
take personally the way we treat one another because we are all his; we are all God’s.
Further, it is God in Christ who bore the burden of this love, this sense of goodness, this
all inclusive sense of goodness, in the cross because it is in the cross and through the
cross that Jesus embraced all and everyone including those who killed him.
Thenceforth
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all Jesus’ followers have been required really to live in this paradox, expressed by Jesus
Himself, stated this way, “He who seeks his life loses it; he who loses his life for my sake
will find it.” This is faithfulness: living in the mystery of surrender, a mystery that
brings us peace and promises justice to the world--a far cry beyond our notions of
goodness. That’s the first point.
The second is that St. Teresa of Avila compared the soul’s relationship to the Spirit of
God to a marriage. Now in marriage there is a difference between a wedding and a
marriage. A wedding is for a day; a marriage is for a life. Confirmation is like a
wedding. It’s wonderful; it’s a festive day. It ought to be a great celebration, but it’s
only for a day; and it’s meaningless if it is not followed by a life of faithfulness. A
man and woman have to work at their relationship, and this even at your age, young
confirmandi, you can see. They have to work at communicating. The biggest single
problem in marriage is communication.
Secondly, they have to share time, recreation and meals. And of course, there is
mutual decision making. Further they have to work for something beyond their
“twoness,” their togetherness. Eventually if two people really love each other, they have
to become generative, fruitful, possibly bearing children--but even without that, giving to
the world from their love.
The same can be said for our relationship to the Spirit of God. We too have to work
on communication. And that means there has to be prayer in our lives. And for us
prayer is ninety percent listening--ninety percent listening. It may also be true for
marriage; I don’t know that, but it is true for prayer. We have to learn how to listen to
God--not always doing the talking. We have to set aside time for sharing, in a true sense
companionship. Companionship is related to meals together: “co pan,” with bread. And
the Church has always insisted that the center of Catholic worship is around the table in
which we share with God the food, the bread that comes down from heaven, indeed
the body and blood of Christ. This is the food that will sustain our spirits. And without
it they will flag and die.
Mutual decisions. What would happen in a marriage if one of the married partners
decided all by herself or all by himself that he was going to or she was going to move
without any discussion, or make some other radical change or decision in life? It would
not bode well for that marriage, nor will it bode well for our relationship to the Spirit
if we make important decisions, life influencing decisions, without discerning the
will of God, without consulting what God is really calling us to.
Lastly, fruitfulness. Perhaps at your age right now, just ending elementary school, it
is really not fair to ask you about this; but someday you will have to ask yourself and
your parents and your grandparents and your uncles and your aunts and all of the adults
in your lives will have to ask themselves this question: What are we living for? Christ
put it this way: “You must bear fruit that will last.” We’re not put on earth simply to
survive.
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We’re not put on earth just to live. We are put on earth to make a difference! What
contribution can you make with your life? What can you do so that your being here on
this earth can really be seen and felt as a blessing? Perhaps you might keep that question
close to your heart now and throughout your life.
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Rev. Paul A. Hottinger
The Beatitudes Bring the Divine into Life Tenth Week in Ordinary Time Monday,
June 12, 2000 8:30 a.m. 1 Kgs 17:1-6; Mt 5:1-12
(BeatitDi)

We say in the Creed that “We believe in the Holy Spirit, the Lord, the giver of life.”
That doesn’t simply mean human life; it means all life. God is the giver of life; God the
Holy Spirit is the giver of life. And this means that life has a special importance and
value beyond even material creation, beyond even spiritual creation. In a sense, it’s what
brings the two together. We believe in God, one God, the Father Almighty, Creator of
heaven and earth, of all things visible and invisible.” That means all material and
spiritual things, realities. But it’s the Holy Spirit who is the Lord and the giver of life.
Life has this very great place within the design of God to, in a sense, physically express
the nature of the Spirit, so that we have in our experience, even our outward experience
in the world, some indication of the Trinity.
Now in life all living things produce a certain kind of sensitivity. This sensitivity can
be harmed or it can be promoted. All living things can be affected in their sensitivity for
better or for worse by all kinds of forces. But only the human being can effect--not only
be affected, but to effect--that is the human role. Because human beings straddle both the
spiritual and the material world, they’re able to bring from the one to the other, for better
or for worse as well. This means that we have to learn how to best bring benefit into the
world of life.
And this was already suspected by ancient philosophers who queried the nature of
virtue. But if you study ancient philosophy, it’s rather vague. What is virtue? Virtue is
doing good. What is good? Well, good is what is desirable. What is desirable? Well,
beyond a certain sort of generality, there’s not much they say.
Jesus changes that. And he comes to us and tells us exactly what virtue is like. And
this is the beatitudes. These are the virtues that the Word of God, embodied in Jesus, is
now disclosing to us. These are the ways in which human beings can enhance life, can
bring from the world of spirit into the world of matter that which allows matter to vibrate
with the divine. And that’s how we need to listen to this. Jesus is teaching us the virtues
from God’s point of view.
“Blessed,” he says, “are the poor in spirit,” how the poor in spirit bring a divine
quality into material life.
“Blessed are they who sorrow.” Sorrowing, although we ordinarily think of it as
something negative, can be something also very positive. If we sorrow in a conscious
way, we are acknowledging both our emptiness and also the fullness which is ours in
God.
“Blessed are they who hunger and thirst for holiness.” This is the striving that is truly
virtuous--not the thirsting and hungering for success or achievement or accomplishment
or money or fame or success, which is so very typical of people whose values are
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warped.
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But rather to “hunger and thirst for holiness; they shall have their fill”--they shall attain
their goal. The rest? Really no, because even if people want, for example, money, the
strangest thing is that even if they have a great deal of it, it’s never enough--they always
want more! And the same with success and everything else. But this one--they shall
have their fill. So to desire and to hunger for holiness is the virtuous thing to desire, and
that’s the one that can be brought to fulfillment.
“Blessed are they who show mercy.” This is one of the great virtues that people
simply don’t understand often because of their rather warped ideas of justice. To them
justice means, somehow, retribution or vengeance or getting even or evening the score
and on and on, and that is not the divine sense of justice; it is not a godly, virtuous way of
looking at life. And how many people who believe themselves to be good live in this
very warped world lacking virtue of this very basic type, not bringing into the world of
matter, the world of life, anything of the divine. Therefore because it is life that is from
the Spirit and because the Holy Spirit is the Lord and giver of life, such a condition is
something very displeasing to God, contrary to the will of God, and very deeply warped.
“Blessed are the single-hearted, they shall see God.” What is single-heartedness?
Exactly the opposite of the way we are. Most of us are all over the place darting here,
darting there, with our desires, our wishes, our wants, and what we believe are our needs.
Single-heartedness has to do with focusing, focusing on one thing. That’s what Jesus
told Martha, if you remember. “One thing only is needed.” That’s single-heartedness.
“Blessed too are the peacemakers.” It’s strange how the ancient pagan philosophers,
even the brightest, never thought of that as a virtue--peacemaking! Like mercy, it doesn’t
make sense. Or they thought the way to make peace was to become a victor, to overcome
all other forces. No, that’s not a spiritual way of looking at life.
Being “persecuted for holiness’ sake,” even, is a virtue because it’s a surrender. It’s a
surrender, and we cannot really grow in our lives without surrender to God, to something
higher than ourselves. This is what really makes us a servant. A servant isn’t in charge.
And we are called to follow God; we are called to be servants and therefore not be in
charge. And that comes to fruition when we can accept persecution for holiness’ sake,
and we all can. Don’t think of persecution necessarily in terms of the Roman days of the
lions. Don’t think of persecution in the sense of the communists arresting people and
throwing them into prison. Persecution means really to undergo attack of any kind; it’s
happening all the time. The faith and the truth are under attack always and everywhere.
And if we become the objects, it’s only because we have become transparent to the truth
we believe in. That’s the fruition of our virtue, and so on.
I can’t go on--I could go on, but I don’t want to go on all morning. We could take this
and just meditate everyday, and take another beatitude and understand how Jesus is
trying to teach us to bring the best out of life and bring the best to it.
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Rev. Paul A. Hottinger
Overcoming Prejudices and Allowing God’s Abundance Tenth Week in Ordinary
Time
Tuesday, June 13, 2000
8:30 a.m. 1 Kgs 17:7-16; Mt 5:13-16
(St.
Anthony of Padua)
(Prejudic)

In today’s first reading we hear the story of Elijah; and, in a sense, this is a prequel to
the stories of Christ feeding the multitudes.
But if we look closely, we will see that it is not simply a matter of God creating
something out of thin air; that is not the idea. The idea is that with the blessing of God
little becomes much, that the scarce resources that we have at our disposal actually can
become abundance, if we put them at God’s disposal.
In a sense, to understand the story the way it would have been understood by the
Israelites, the miracle, the first miracle, the greatest miracle, is that a woman of Zarephath
would have helped an Israelite! That’s an impossible thought similar to the idea of a
good Samaritan. We are so used to these stories we don’t realize how absurd they are. A
widow from Sidon, a woman from this area--see, these were Phoenician people or maybe
they were from some other tribe, but they surely weren’t pro-Israelites. They were the
enemies of the Israelites. They didn’t help each other, just like the Samaritans and the
Jews didn’t help each other, or talk to each other, or carry on any kind of useful
commerce or conversation. So here a miracle takes place in the heart of this woman, who
herself is really at the end of her rope! She says, “I’m about to die. I’ve gone through all
I have.” And Elijah says, “Well, give me something of what you have; and I promise you
that you will not die.”
And that’s really what the story is about; it’s about the abundance that comes from our
being willing to give the little we have to God, and how also responding to God means
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opposing our prejudices and seeing God’s will in going against what we would normally
think is what we’re supposed to do. So a woman of Zarephath would not normally think
that her responsibility would be to help someone who is really alien to her. So she is
willing now to let go of that.
Now this is also a prequel to the other story about the woman from Sidon with the sick
daughter--if you recall--who goes to Jesus for a healing. And Jesus says, “It is not right
to give food that is meant for children to the dogs,” reflecting that same prejudice, that
same alienation, that same hostility. Even in Jesus, his human nature was formed by the
Jewish culture. He was not free of it. But at that moment, that woman, also from Sidon,
said, “But even the dogs get the scraps.” And Jesus saw in that a moment, then, when his
own human culture was being challenged to even a kind of conversion, an emotional kind
of conversion. So it says in the Letter to the Hebrews, “Son though he was, Jesus learned
obedience through what he suffered.” Well, that was something he suffered; he learned
obedience through it. And we all have to. We have to learn how to overcome our
cultural biases, and we have to learn to see God and God’s need and the needs of all; and
we have to learn to bring our resources and put them at God’s disposal and believe that it
will be enough. Not only enough--it will be abundance! It will be God making it.
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Rev. Paul A. Hottinger
The Right Road to the Kingdom Tenth Week in Ordinary Time
15, 2000 7:00 a.m.
1 Kgs 18:41-46;
Mt 5:20-26

Thursday, June
(RoadKing)

“I tell you, unless your holiness surpasses that of the scribes and the Pharisees you
shall not enter the kingdom of God.”
Jesus’ teachings were not all sweetness and light; they were not all fervorinos meant
to raise people’s spirits. Many times Jesus confronted people with some rather hard
truths. Today’s gospel reading is an example.
What does he mean by surpassing the holiness of the scribes and Pharisees? What
kind of holiness did they have? The scribes had a holiness that was a matter of copying
everything they had been given, as if being holy was a matter of handing on everything
they had received exactly as they had received it without mixing with it. A good scribe
never added or subtracted one little thing from what he was given--word for word, letter
after letter. An exact copy had to be made of what had gone before. And this represents
a mentality, a way of thinking about religion and law--and even God. It’s utterly and
totally static! And it is totally and utterly uninvolved! That is a kind of spirituality, a
kind of holiness, people can have--even if they don’t write! They just say and they just
do exactly what they were told, and they never think about it. They don’t mix with it;
they don’t give it their own emphasis. Their own personal response is not there. That’s
the holiness of the scribes.
What’s the holiness of the Pharisees? Well, of course, the Pharisees were actually
very devout people. They were very devout; this we must never forget. The word itself
is a Greek word that comes from a Hebrew word, “Hasidim,” that really means
“beloved.” So they were very interested in devotion to God. They were devout people.
But their means of devotion were strictly limited to following the law. Again, like the
scribes, exactly what it said--they knew exactly what the law said. They didn’t know
what the law meant, nor did they ever try to find out. And the reason they didn’t know
what the law meant is they didn’t know the lawgiver.
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This is what Jesus constantly emphasized: knowing the Father! He came to show us
the way to the Father. This is a different kind of knowledge from knowing letters and
words and sentences--knowing the Father personally. And Jesus said, “Unless your
holiness surpasses that of the scribes and the Pharisees, unless it becomes a personal kind
of holiness where you actually know the Father, where you commit yourself to finding
meaning in the law, where you take a stand on what it really is supposed to do for
yourself and for others, you’ll never enter the kingdom of God.” That’s not really a
threat. It’s not as if the kingdom of God is some sort of reward for doing something else.
He’s saying, “You’re not on the right road to the kingdom of God.” The road is personal
knowledge of the Father. It is seeking meaning in the law and in the traditions. It is
figuring out and mixing with everything that we have been given so it becomes part of us,
and we make a contribution to it. That is the way to the kingdom. And if you’re not on
the right road to the kingdom, you’ll never get there! And this is an idea that Jesus
constantly stressed, and the early Fathers of the Church did as well: that we are on the
way. In fact, the word for “parish” in Greek, “paroikia,” is really the word for “people on
the march.” The original idea of a parish was a people on the march--not physically--on
the march spiritually, psychologically, mentally, to another place in themselves, namely,
the kingdom of God!
And along the way, one of the great obstacles people have to deal with is the need for
vengeance, the need for retribution. So he brings up the next part--which we can’t go
into today. But that’s getting into the heart of the matter: how we really feel and think
about people even though we may never talk to them. That’s all part of a way to the
kingdom. It isn’t just not murdering people physically, criminally, in the outer world; it’s
not murdering them in our thoughts either, in the way we feel toward them, and on and
on. And we have to learn this lesson because ultimately we are our own jail keepers. For
this reason he ends this by saying, “I warn you, you will not be released until you have
paid the last penny,” because you’ll be the one keeping yourself there.
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Rev. Paul A. Hottinger
Morality from the Heart Tenth Week in Ordinary Time
8:30 a.m. 1 Kgs 19:9, 11-16; Mt 5:27-32

Friday, June 16, 2000
(froHeart)

We have the privilege this morning of seeing a bridge between the Old and the New
Testaments: the story of Elijah, one of the--I would say--premier stories of the Old
Testament because in this story God is teaching the people through the prophet about the
nature of the Spirit. This was rather difficult to do. Now Elijah, you will recall, had
recently had quite a row with the priests of Baal, the result being the priests of Baal had
all been slaughtered. What was all that about? Well, what was Baalism about? It was
really about identifying God with nature. And this is very common in the ancient world,
and I think it’s becoming common again in New Age thinking, where God is nature. And
the prophet was saying, “No, God is not nature. God is the Creator of nature, but God is
not nature.” Now this is not simply an intellectual or mental distinction. It really affects
the way we live and the way we worship; in fact, all our thinking affects everything. So
it’s very important we think rightly about these things.
Now Elijah himself needed a lesson; so he was put there on the mountain amid a great
storm, and there was also quaking of the earth. But God wasn’t in any of that. This is a
continuation of the idea that God is not in nature. God is not in fertility or infertility.
God is not in the fecundity of the field or the flock. Now God is not in what even our
insurance policies call the “acts of God.” Rain and storms and floods and earthquakes-that is not God. God isn’t doing those things. The earth has a kind of law unto itself, and
one thing balances another. If we didn’t have earthquakes--well, we could have an earth
with no earthquakes, and then there would also be no plate tectonics; and if there were no
plate tectonics, then there would be no heat underneath the earth; and if there were no
heat under the earth, there would probably be no life. So one thing is balancing on
another. And somehow God is the author of the whole thing, but he is not pulling strings
running earth or us as puppets. This was a very important lesson.
But now we go into the later time and the practice of the Jewish people at the time of
Christ. Well, they didn’t really think that they were necessarily puppets, although they
still hadn’t learned this lesson completely--and we haven’t either! But they had started to
identify the will of God with the law. Well, now again, that’s a mistake. The law is not
the will of God exactly, although the law is supposed to be based on the will of God. But
the law gets into all kinds of little, tiny details. The will of God does not get into all
kinds of tiny details. So again, it’s a mistake; it’s confusing a creation with the Creator.
And it’s mistaking the work of human beings with the work of God. These are wrong
ways of thinking.
Jesus now does for his listeners what God did for Elijah, tries to pull them inward into
the spirit. Just as Elijah only heard God in a whispering sound, now Jesus is in a similar
way turning the attention of his listeners into their own inner hearts, and then questioning
them as to what’s going on there.
Now yesterday in the reading that preceded this, which is one continuous reading,
Jesus says, “Unless your holiness surpasses that of the scribes and the Pharisees, you will
Morality from the Heart

not enter the kingdom of God. Now he is to explain what that means, because the
holiness, for example, of the Pharisees was a holiness of comportment, a holiness of
conduct. And it was actually correct. It was based on the law. But he is saying, “But
that is not enough. “The law says”--I’m quoting from yesterday’s reading--‘You shall
not commit murder,’ but I say anyone who hates his brother,” or “is angry with his
brother”--a different translation--“is already guilty of murder.” See? Moving inward.
Why? Where does murder come from? It comes from anger or hatred in the heart. So he
is moving us right into the heart, saying, “Now what is there? If you really want to
please God, you have to please God in the heart.”
And now today he is saying, “The law says, ‘You shall not commit adultery,’ but I say
anyone who looks with lust at a woman has already committed adultery with her in his
thoughts.” So he moves into the world of the thoughts. That’s also the heart, of course,
in Hebrew thinking; thoughts come from the heart. Again, a move inward. Why?
Because that is really where our spirit is, and that’s, you might say, an inner laboratory
out of which comes who we become. We become exactly the person we want to become.
The question is are we even paying attention to what we’re wanting, or are we just
taken up with our outward comportment, our outward conduct? If we are, our holiness
will not surpass that of the Pharisees. It’s not good enough; it’s not enough! We have to
look at what we want. What is it we want? What is driving me? What is leading me?
What is pushing me? What is pulling me? That’s important. That is what’s going to
determine what kind of person I become. And what do I think about? What do I think
about when I can think about anything I want to think about? When I’m not at work or
when I’m not busy--you know, no one is talking to me--what are my thoughts all about?
That’s really important because that’s determining what is going on in my heart, and
that’s what is eventually going to become extrapolated into the world in terms of the kind
of person I am and how I behave and how I treat other people.
So Jesus is very clear just as God was clear with Elijah. We have to look inside. We
have to withdraw into the spirit and start paying a great deal of attention to what’s going
on there; and then we can make great strides through the grace of God to a new kind of
life, a transformation in the Spirit of Christ. Now people who aren’t interested in doing
this, are not ever going to see the kingdom of God. That’s what Jesus said, and I think
that’s what Jesus meant.

2

Morality from the Heart

Rev. Paul A. Hottinger
Know and Speak Objective Truth Tenth Week in Ordinary Time
Saturday,
June 17, 2000 8:00 a.m. 1 Kgs 19:19-21; Mt 5:33-37
(ObjTruth)

“Say, ‘Yes’ when you mean ‘Yes’ and ‘No’ when you mean ‘No.’”
What, of course, is being talked about here is a sort of honesty and simplicity that
permeates everything. The idea behind an oath, the idea behind swearing, is that in the
case of an oath, in the case of swearing, people would really tell the truth, whereas the
rest of the time they can say anything at all. When you go to court and you swear to tell
the truth and you don’t, that’s perjury; that’s a great crime, but the rest of the time you
can say anything! That’s what this is about. Jesus’ point is that you just can’t say
anything all the time at all. You always need to be thoroughly truthful, and there ought
to be no such thing as oaths. There is no special time when you need to or have to tell the
truth, nor should there be any kind of requirement that people submit to and say, “Now
I’m going to tell the truth.” Truthfulness has got to be a very part of our character.
Now if you think about this, of course, it involves a certain amount of real work and
reflection, because a lot of times we just say things that reflect not the truth, but how we
feel! Well now, does the way we feel really have anything to do with anything? That’s
an important question. Do we recognize that we have a responsibility, as it were, to
really look for what is really so, not what I really like or what I really don’t like or what
appeals to me? Those are all subjective issues, and they color deeply what we say and
even what we see. But how can we live a truly Spirit-filled life, a truly spiritual life, a
life appropriate for a child of God, when we are really nothing more than a projection of
our own tastes?

Know and Speak Objective Truth

So Jesus is really talking about something that is actually very profound: being real,
not imposing ourselves on life, not imposing ourselves, our opinions, our preferences, our
feelings on life, on others--even on ourselves, but trying to live simple lives. Saying,
‘Yes’ and saying, ‘No’--this is, of course, the essence of discrimination, knowing the
difference between yes and no. That’s where human judgment really comes in, and
judgment is a very great capacity we have, to tell the difference between what is true and
false. And that is not subjective; that cannot be subjective. That must be the most
objective thing, to know what is true and what is false and to say it. And this requires a
certain freedom from ourselves. Perhaps not easy to think about, but it’s something Jesus
brought up.
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Rev. Paul A. Hottinger
“Go, Make Disciples!” Trinity Sunday/B
40;
Rom 8:14-17;
Mt 28:16-20

June 18, 2000 10:30 a.m. Dt 4:32-34, 39(GoMakeDi)

“Go, therefore, and make disciples of all nations, baptizing them in the name of
the Father, and of the Son, and of the Holy Spirit, teaching them to observe all that I
have commanded you.”
It is only appropriate the week after Pentecost to consider the mission of the Church.
When Jesus gathered his disciples he was not gathering simply the clergy or the
episcopate of the Church; he was gathering the core of the Church itself--a representaion
of all of us for further ages. And he was saying, “Go, make disciples.”
Now of course, Church is usually not about going. We think about Church, we think
about faith, as an interior thing--and it is. But all of the study and prayer and inner work
that Jesus taught his disciples was all for a reason; it was for preparation so that they
could go. And they were going for a very specific purpose; it was to make disciples. So
as we understand our role in the world today, we as community have to see that
each of us and all of us together are sent forth. We are not fulfilling our
responsibilities merely by gathering together; we’re only fulfilling our responsibilities
when we go forth and take this gospel of Jesus Christ to those whom we meet in our
homes and our work--wherever.
This sense of mission is a very important component to a truly happy life. Recently a
colleague of mine in the Crusillo movement, who has been jaded for many years working
in the public school system, very disappointed with the bureaucracy and so on, has finally
found a job that she claims she would do even if she weren’t paid: teaching immigrants!
Now the joy that she is experiencing is a share in the joy that Jesus is talking about for all
of us, a joy that we can have if we go forth and share the good news of Christ.
Indeed, the meaning of the word “Mass” itself comes from the word “Missa est,” which
means “dismissed.” It means ecclesia; the Latin word for church is “sent out.” The word
and the sacrament we receive are important, but they are preparatory. We need, of
course, to understand who God is, what God is like, what God is trying to do, what kind
of great banquet of life God is inviting us to; but then having understood this, we have to
take this out and share it with others.
Paradoxically, we gain joy even from sharing Jesus’ suffering. This is the sacrificial
aspect of the Mass. This hallows our own suffering. When our suffering is holy, it will
not embitter us or depress us, for St. Paul said, “Love endures all things.” And it is the
meal, the body and blood of Christ, which is a sharing in the suffering, that helps us
find that love to endure all things. Too little attention we have paid to this great
purpose of ours as Church to go forth and to be a source of change in our world, not only
in our society at large, but starting really with those we meet and deal with on a regular
basis.

“Go, Make Disciples”

Now when Jesus says, “Make disciples,” he means make learners. A disciple is a
learner. As he said, “There is only one teacher; the rest of you are learners.” And we
can make learners out of others as we are learners ourselves, if we are trying each day to
learn how God is leading us, how God is blessing us, his basic plan putting us together as
a community, how we might be a blessing to our fellow members and our families, how
we might be a blessing to those in our work, how we might influence the affairs of our
country. In short, God has left the creation unfinished; and this gives us an opportunity
to become coworkers with God Himself in the finishing of the creation, beginning, of
course, with ourselves, but moving on to the rest of the world.
Finally, Christ says, “. . . baptizing them in the name of the Father, and of the Son, and
of the Holy Spirit.” Now this is not grammatically the focus of the sentence; and yet in
our Church too often we have made Baptism itself the object or the objective. We want
to get our children baptized, but do we really think about what that means or to what that
is calling us? The central message, once again, is not “baptize”; it’s “make disciples,”
and along the way, baptize them. And baptizing, anyway, does not refer merely to a rite,
to a ritual, or to a sacrament, but rather to the inner reality that the sacrament refers to: of
being plunged into the mystery of God who is Father, Son, and Holy Spirit, the source of
our being and the source of everything that is.
Much of the world that we are aware of, that we touch each day, is in serious trouble,
hurting deeply. Partly, this is because of the unfinished nature of creation; but part of it
is due to the fact that much of the world is completely ignorant of God and of the
blessings God intends for them. And, therefore, they are completely without the peace
that comes only from God. If people believe that life itself and the world is the hapless
result of chance, then ultimately life is void and pointless. It is you whom God has
chosen to take into the world a message not made of words, but made of a life that
sees purpose and meaning in everything including suffering. If you allow the word of
God to penetrate your own being, then you will become yourself a true disciple and your
life will be a message to others; and then you can fulfill this gospel to bring joy to the
world heeding this mandate: “Go, therefore, and make disciples . . . and remember, I am
with you always, until the end of the age.”
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Rev. Paul A. Hottinger
Our Choices versus Our Nature Eleventh Week in Ordinary Time
Monday,
June 19, 2000 7:00 a.m. 1 Kgs 21:1-16; Mt 5:38-42 (St. Romuald) (ChvsNatu)

One of the basic problems--if you want to call it that--factors, in the history of human
culture is associated with religious myth. What myth does is myth displaces focus! It
looks at what is nature itself, and calls that “God”! It is very common in primitive
cultures, and reasserts itself into even developed cultures. Witness today what is called
the “New Age” movement! Although waning in popularity, nonetheless, that’s what it is.
It’s finding nature and calling that “divine.” Of course, nature reflects the beauty of the
divine, but it is not the divine. Of course, it can awaken in the soul a certain sense of
grandeur, awe, reverence, and even holiness; but that doesn’t make it divine. That’s the
first problem with myth.

The second one is that what is historical, meaning what human beings have done, that
is called “nature.” And this is a fallacy we all fall into from time to time. We look at
ourselves; we look at our history; we look at what we have made ourselves, and we say,
“Well, that’s nature--that’s our nature!” The grand cop-out! Nature is in fact extremely,
if not infinitely, plastic, malleable, changeable. All life is connected. Every single form
of life is connected to every other form of life; that is for certain. And human life in
particular is subject to the decisions and the choices that human beings make. And those
decisions and those choices become embedded in our cultures, but they are our cultures.
They reflect our values or lack of same. It is not nature.

And that is what Jesus is attacking today. In ages past, from Jesus’ point of view,
people had actually experienced an insane drive for revenge. This is not natural. It’s
what they chose to do. Through the prophets and through the word of God, God
instructed them that “Vengeance is mine,” meaning “it is not yours; you have no right to
vengeance!” But human beings took that right, created that right; and it’s an illegitimate
creation!

Our Choices versus Our Nature

Now the word of God in ancient times, in the time of Moses, tried to balance this with
a certain sense of proportion. “An eye for an eye”; that’s an idea of proportion: “a tooth
for a tooth.” What was common was a head for an eye, a life or two or three for a tooth!
We see this escalating, the desire for revenge, very clearly today in many places. It is
partly what makes capital punishment so popular, the desire for revenge.

Christ’s point is this desire itself is not natural; it’s historical. It’s something you’ve
done. You created it; now it’s part of you. But it’s not part of your nature. And so he is
attacking this part of us that we have made. He says, “What I say is offer no resistance to
injury.” And you say, “That’s not natural.” No, but that’s not because it’s not the way
we’re created. It’s not that we weren’t created to be the image and likeness of God, and
the nature of God is perfectly revealed in Christ--and that’s undeniable. But that’s not
what we’re like. So he says, “When a person strikes you on the right cheek, turn and
offer him the other.” This is a lesson in how to reform the values and the principles upon
which our culture operates, and all cultures operate--and so on.

And so this is how we read this, not something to be literally done, necessarily, but
something to challenge the very idea we have as to what is natural, what is right. How
would we know? The only way we know what is truly natural is to look at Christ. He is
the perfect reflection of nature as God intends it--human nature which is intended to be
the image and the likeness of the Creator. And how distorted that image has become!
How? Through our choices, through history--it’s not a given; it’s not something we can’t
change. That is the point of this teaching. And we need to drink deeply of this doctrine.
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Rev. Paul A. Hottinger
True Freedom: Love What You Hate Eleventh Week in Ordinary Time Tuesday,
June 20, 2000 7:00 a.m. 1 Kgs 21:17-29; Mt 5:43-48
(TrueFree)

“My command to you is love your enemies, pray for your persecutors.”
If we were to take a survey throughout the world of what people really want, I am
certain that one answer, one very common answer, would be freedom. Freedom is the
great value promoted by our secular society. Freedom seems to be the desire of every
nation and people, and I’m sure this has always been so.
The problem, from Christ’s point of view, is people don’t know what freedom is. If
we were in this survey then to ask people to specify what is freedom, probably something
like this would follow: Freedom means having the right and the wherewithal to do as I
choose. That’s more or less what people think freedom is. What’s the problem with that
idea? The problem is we do not choose what we choose. We do not choose what pleases
us. It’s a very deep problem. It was recognized even by Buddha six hundred years
before Christ. We do not determine what we desire, and yet what we desire actually runs
our lives. What we love runs our lives. What we hate runs our lives. And Jesus is
saying, “Well, if you really want to be free, then you have to love what you hate, make
friends of your enemies.” Buddha put it backwards. He said, “Dislike what you like.”
It’s the same thing in reverse, but it arrives at the same conclusion. True freedom means
rising above our attractions and our repulsions, especially when they apply to people--but
not only. For example, if we grow up always wanting a Cadillac, it will never occur to us
that there is really nothing intrinsically valuable about a Cadillac. We’ll just assume
since we always wanted one, then it must be worth wanting. But is it really?

True Freedom: Love What You Hate

Now we can recognize that there is a certain subjectivism in wanting. One person
thinks the best thing on four wheels is a small, smart, fast, little car. Another person
thinks that the best thing on four wheels is a big, luxurious sedan. Another thinks it’s a
truck or an SUV or whatever. We can recognize this, but does the insight ever occur to
us that actually what we want is completely meaningless? If people had this sense, this
insight, that Jesus is trying to bring today--and he is bringing in particular in regard to
interpersonal relationships, but it’s true even in the broader sense--if we had that sense,
that would actually change our culture profoundly. As it is people allow advertising to
fill the vacuum and propel them into all kinds of debt trying to satisfy this deep, inner
void--and it will never, ever work, except to make a lot of people rich! But it will never,
ever work to bring true happiness, because it’s all part of the compulsion that we have no
control over.
We gain control only in the power of God’s Spirit, and it requires that we like what
we hate. It requires that we love our enemies, that we intercede in behalf of those who
harm us, that we refuse to allow others, other forces, other people, whatever, to control
who we are and how we act. This and only this is true freedom. And this Jesus exercised
at every moment of his life up to the summit which was the cross. Again, from an
ordinary human point of view, the cross would be the worst, lowest, most miserable point
in a person’s life. But not from the standpoint of the gospel. It is the apex, the zenith, the
highest possible level anyone could rise to. And Christ rose to it in utter and total
freedom. Jesus is the way, the truth, the life.
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Rev. Paul A. Hottinger
Three Points on The Lord’s Prayer Eleventh Week in Ordinary Time Thursday,
June 22, 2000 7:00 a.m. Sir 48:1-14; Mt 6:7-15 (St. Paulinus of Nola, Sts. John
Fisher and Thomas More)
(LordPray)

“In your prayer do not rattle on like the pagans.”
Of course, we all grow up pagan, baptized or not, because what are pagans but simply
ordinary people who don’t understand anything? And Jesus is trying to explain to his
disciples about not simply what words to say but what prayer really is! About this, of
course, a great deal could be said; and there are those who say that if you understand the
whole Lord’s Prayer, you understand everything Jesus taught--and this may be true--but
today maybe just a few points.
The first is do we know whom we are praying to? That’s the first point! “Our
Father,” actually in Aramaic the word is “Abba.” Abba doesn’t mean Father as much as
it means “Daddy.” Do we understand that when we pray to the real God we are praying
to one who is like a Daddy, that is completely and totally trustworthy, as Jesus says,
“who knows already what we need before we ask”? This, of course, requires that we
have utter trust in our Daddy’s, first of all, wisdom and capacity to help us. We are
praying, of course, to our Daddy in heaven, not our daddy on earth. Our earthly daddies
are not quite the revelation or the reality that they could be. They have their faults, but
our heavenly Daddy does not. There is no lack of concern. There is no lack of power.
And this is the way we need to pray with this sense of complete trust.
And when we pray we have to hallow the name of God. This is something that
modern people find very difficult to do, to actually praise God. This, of course, is not for
the sake

Three Points on The Lord’s Prayer

of God. God doesn’t need to be praised. God’s name doesn’t need to be hallowed in his
mind, but in ours!
And thirdly, the kingdom. The kingdom was a priority for Jesus, the coming of the
kingdom. It is the kingdom that contains the will of God for earth, for earthly affairs, for
earthly people. This is a kingdom of justice. It’s a kingdom of peace. It’s a kingdom in
which everything works out for those who love God. It is not the same thing as earthly
society now.
Human beings, human life, has evolved over millions of years. And there is
something about human life that is capricious, indifferent to the good, indifferent to
justice. And this is reflected in our societies, and it’s also reflected in many of our
attitudes. And insofar as this is true, we are not living in the kingdom. The whole idea of
Jesus was to come to bring something to earth that is not earthly. It doesn’t evolve. It
doesn’t come about by any natural process. It is not the result of human wishes or wants.
It’s something divine--the kingdom.
And when we pray, it is very important we put that first before our own personal
needs. The reason why many of our prayers fail to bring any sort of relief or help into
our lives is that they’re really not properly ordered. There’s no right priority. For Christ,
when he taught how to pray, he taught us first of all to address a personal God, a
heavenly “Papa.” Secondly he taught us to praise God’s name. And thirdly, he taught us
to pray that the kingdom would come. That alone is a lot to think about. That’s a lot to
pray about before we ever get to our own personal needs. And today, that’s all we have
time for.
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Rev. Paul A. Hottinger
Seek Heavenly Treasure Eleventh Week in Ordinary Time
7:00 a.m. 2 Kgs 11:1-4, 9-18, 20; Mt 6:19-23

Friday, June 23, 2000
(SeekTrea)

“Remember, where your treasure is, there your heart is also.”
Today Jesus is encouraging people to think about what is really important in life. We
can see by our own experience that some things are passing, but what Jesus is trying to
say is some things are not passing. There are things we can keep. He calls it “heavenly
treasure.”
Now this, of course, could be misunderstood and was and has been. What is being
promoted here is not the idea of merit, where a person becomes meritorious, especially in
his own eyes, therefore better than others. This idea Jesus objects to as he finds it in the
religious leaders of his day; nonetheless, he supports the idea that in our lives we have
the opportunity to gain a kind of treasure, perhaps a quality for ourselves, that belongs to
the spiritual realm and therefore is not subject to decay. It is something we will take with
us when we die.
Now to describe this in detail would be probably counterproductive. It’s something
we have to seek for and wonder about. What is this that I can take with me when I die?
That’s what we need to work for. “Remember, where your treasure is, there is your
heart.” This is a kind of warning. It’s not that there’s anything really wrong, for
example, with money. There’s nothing wrong with money; but if money is our treasure,
then our heart will be all bound up with it. That’s the problem. One wise man said,
“You can have as much money as you want, as long as you earn it with your left foot.”
But if it takes all of who you are and all of your time and all of your effort, then it’s
taking too much.

Seek Heavenly Treasure

We have just so much time on this earth. And a substantial amount of it has to be now
focused on gaining heavenly treasure, something we will take with us when we die. And
every true follower of Christ has to really puzzle over what this is and wonder about how
to go about it. That’s all part of the journey.
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Rev. Paul A. Hottinger
Prophets Make a Difference!
June 24, 2000
8:00 a.m.

The Birth of St. John The Baptist
Saturday,
Is 49:1-6;
Acts 13:22-26;
Lk 1:57-66, 80

Today we celebrate the Birth of John The Baptist, the last prophet of the old covenant,
the first prophet of the new. John was a prophet, called even from the womb to be a
witness. John accentuates the truth that we often forget, a very, very important truth: that
life is being made now, and each of us is called to contribute an ingredient. Life is being
made now. It isn’t something that happened in the past. This is indeed a pagan idea that
the Bible has spent three thousand years trying to dislodge, but very often unsuccessfully.
The creation is not over; that’s the way the pagans thought. The gods--whoever they
were--made everything the way it is, and here we are! Not a biblical view of looking at
life!

The Bible makes two very important distinctions. Number one, the forces of nature
are not God. The forces of nature are creatures of God. They belong to the creation, but
they are not divine; and therefore, we cannot ascribe to God whatever happens in nature.
Point number one.

Point number two is human beings and not God determine what happens on earth.
Again in the myths of the ancient peoples everything was always set, everything was
determined by the actions of the various gods told in myth. According to the Bible, no.
According to the Bible, there’s such a thing as history. History is human response to the
divine invitation. The response can be either positive or negative. It has usually been
negative. Now and then it’s been positive, but usually negative. Human life is the way it
is because human beings have chosen this particular life, perhaps not deliberately,
certainly not with foresight; but nonetheless, we are living in the result of human choices.
So the creation is still at work; history still continues.

Jesus’ great message was--and the message of John The Baptist and the message of all
the prophets--it’s the present moment where all this can change. Each of us can change

Prophets Make a Difference!

actually the whole world through ourselves. We can begin any moment to see God as
God really is, not blaming God for the results of nature and not crediting God with life as
it is, but seeing God as rather all possibilities. That’s what Jesus said, “With God are all
possibilities.” When we are willing to look at this, then of course, life can be seen as
incredibly open and not set in stone. This is what John the Baptist saw. This is what
Isaiah saw, Jeremiah, Ezekiel, all of the prophets! They saw the future as alive with
powerful possibilities for human enjoyment and thriving and life and justice. And they
saw that nothing can hold them back except human indifference and sin. Not the forces
of nature, they’re just part of the creation--they can’t hold anything back! Not the gods
because they don’t exist at all! But on the other hand, God Himself works only through
us and with us. He will not force his will upon us.

John the Baptist was one of the few people in history--another was David, there are
several--who really made a difference. If it hadn’t been for David, for example, Israel
would have ceased to exist. That little group--it was David who put them on the map!
He made a difference. John The Baptist made a difference. But these prophets are really
inviting all of us to look at ourselves too. We too can make a difference. We can reflect
upon ourselves and we can realize that we’re all called on to be a voice crying in the
wilderness. And if we want to, we can do it! And the world can change because of us.
And it starts with our view of what the world is. And that’s what the word of God is
calling us to this morning.
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Rev. Paul A. Hottinger
Spiritual Significance of the Real Presence The Body and Blood of Christ/B Sunday,
June 25, 2000 9:00 a.m. Ex 24:3-8; Heb 9:11-15; Mk 14:12-16, 22-26 (RealPres)

“Amen, I say to you, I shall not drink again the fruit of the vine until the day
when I drink it new in the kingdom of God.”
This feast of “Corpus Christi” or in English, “The Body of Christ,” gives us the
opportunity to return to this reading from the passion and to focus on the Eucharistic
words.
The first thing that must be said about the Eucharistic words of Jesus is that in the first
case in their original context they’re not words of remembrance; they’re not words of
institution; they’re words of prophecy. Jesus is telling his friends that he is about to die
and his death is purely voluntary. “This is my body, which will be given up for you.”
Likewise in regard to the cup, Jesus is interpreting the coming shedding of his blood as a
true sacrifice of atonement. “This blood shall be poured out.” That’s the ritual of
atonement. “This blood shall be poured out so that sins may be forgiven.” Later on,
Christians would find in these words the replacement of the temple and the cult of
Jerusalem; but it’s unlikely that the disciples immediately caught on to the significance.
And thirdly, “Do this in memory of me”; it is clear that Jesus is encouraging and even
empowering his own disciples to offer themselves as he is. He is giving himself as a
new model: what it means to be a child of God, what it means to worship the Father in
Spirit and truth.
The second point has to do with the term we use in our Catholic Church, “the real
presence.” According to polls, many Catholics today do not believe in the real presence.
Of course, those polls are rather irrelevant because the people they’re asking probably
have no idea what is meant in the first place. All of us have a bias toward the physical.
Whether we are atheists or theists, whether we are believers or unbelievers, our
understanding of what is meant by the real presence is impeded because our whole
consciousness moves toward what is physical, as if what is physical is real and what is
not physical is not real. This, of course, is not possible if we reflect on the meaning of
our faith. For example, no one ever thought that the real presence of Christ in the
communion cup meant that there is hemoglobin or platelets in the chalice. It is nothing
physical like that! Nor is there collagen or fiber in the bread--nothing physical like that!
But even more, is a person sitting next to you on a train really present to you? Real
presence isn’t physical! Often in our families we run into this problem that the people
who live in close proximity are not really present to us. We feel their distance, not their
presence! But physically they are there. So real presence is not about physical
“thereness”! Jesus Himself prepared his disciples for this distinction when he said, “It is
better for you that I go.” Later he said, “But I will be with you always.” The going has
to do with physical proximity; being with has to do with real presence, which is not
physical!

Spiritual Significance of the Real Presence

St. Thomas Aquinas in writing on the Church’s doctrine says that the presence of
Christ in the Eucharistic bread and the Eucharistic cup is not physical but metaphysical or
substantial, while the appearances remain unchanged. Now, appearances are the sole
concern of science; or to put it another way, science is only concerned with the world of
appearances. And unfortunately, so are most of us most of the time.
We don’t pay attention to what is not physical in ourselves, in others. Our inability
to appreciate the Eucharist is often really the direct result of our failure to
appreciate ourselves. We too have a true, spiritual nature that is invisible, intangible,
inaudible, insensible. How do we know this? The Scriptures, both Old and New
Testament, proclaim that God is pure spirit. The first commandment forbids the making
of images. Why? Because there can be no image of a pure spirit. And yet, God creates
an image of pure spirit, of himself--that is what the human race is. “God created man in
his image; in the divine image he created him; male and female he created them.” The
image, of course, is not our physical nature; that’s just in biblical terminology “dust.”
Evolution is all about dust, how life begins and grows in a physical way. It’s not the
image. The image of God in us is the light and the freedom and the care that we can
exercise through our humanity. The image of God is rooted in a substantial soul that is
not of this world, that does not evolve from something physical.
However, its union with the physical produces several paradoxes, which are of the
essence of our faith. Number one, the soul, though spiritual, can suffer. A pure spirit
doesn’t suffer, but our souls suffer. Our souls thirst. Our souls hunger, and our souls can
even die. That’s the meaning of mortal sin; it’s the death of the soul. The body, on the
other hand, although physical, can be healed, touched, and moved in ways that supersede
all known physical laws.
In the person of Christ the spiritual and physical find a new harmony and
balance, and he offers this new harmony and balance to all. And this is part of the
work of salvation. When the body is affected through a spiritual event, we call that a
“miracle.” When the soul is affected by a physical event, we call that a
“sacrament.” According to the general teachings of the Fathers and the saints of the
Church, we need sacraments a lot more than we need miracles, because it’s our souls that
are in poor shape--much worse than our bodies. Our souls are famished; our souls are
parched. Our souls are weak and often sick. The sacrament of the body and blood of
Christ is par excellence the proper means of bringing nourishment, succor, strength,
enjoyment, and health to our souls. To eat and drink worthily the body and blood of
the Lord certainly requires a commitment of our own bodies and our own blood to the
suffering and the service needed to establish fully once and for all the kingdom of God,
which Jesus was looking forward to when he said: “. . . I shall not drink again the fruit of
the vine until the day when I drink it new in the kingdom of God.”
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Rev. Paul A. Hottinger
Criticism Breeds More Criticism! Twelfth Week in Ordinary Time Monday,
June 26, 2000 8:30 a.m.
2 Kgs 17:5-8, 13-15, 18;
Mt 7:1-5
(Criticis)

“If you want to avoid judgment, stop passing judgment.”
First of all, what does this not mean? It does not mean that we are to be indifferent to
good and evil, and that means being able to judge right from wrong. That means being
discriminating, and Jesus encourages this in many different ways. But passing judgment
is not being discriminating.
Passing judgment is condemning people. The word “judgment” in this particular
context always means condemning. It never means approving. Although technically
judgment could be an approval, but in this case it never is! In light matters we might use
the word “criticism.” It’s passing criticism on.
Now often Jesus says, “Look inside to what is the cause of these matters.” For
example, he says, “A man who is angry is guilty of murder.” Why? Inwardly, the
laboratory producing the murder is already at work! What is it like, for example, to be a
thief? What kind of person is a thief? A person who is secretive. See, a person who is
not a thief cannot steal. Stealing itself requires something inside a person where there’s
secretiveness. What is required then for passing judgment? What inner quality is there?
It’s not anger. It’s not secretiveness. It’s something else. Here it’s blindness. So
secretiveness is the sort of condition out of which comes theft and stealing. Anger is the
kind of condition out of which comes murder. Lust is the sort of condition out of which
comes adultery. And blindness is the kind of condition out of which comes judgment and
criticism of other people.
The ultimate goal of Jesus is trying to help people to be really children of God in
terms of the inner qualities that they possess. And being blind is not being a child of
God! So he is trying to open people’s eyes, open our eyes. “The measure with which
you measure will be used to measure you.” This is actually very profound. Also it’s all
related to the question of forgiveness: “Forgive us our trespasses as we forgive those who
trespass against us.” The measure we use to measure is used to measure us, whether it’s
forgiveness or anything else.
Now frequently our families suffer because of this constant passing of judgment.
“You drink too much. You smoke too much. You eat too much. You talk too much.
You spend too much,” or “you work too much. You never have any time. You never do
this; you always do this; you always do that!” The question is how do we know, how
does anyone know, what’s right for another person? We’re not put on earth with this
blueprint that we know what everything is supposed to be and how everyone is supposed
to act.

Criticism Breeds More Criticism!

We are supposed to learn right from wrong, and we’re supposed to spend our time
improving ourselves. That’s why Jesus says, “Take the plank out of your own eye.”
Self-improvement! That is growing in holiness! When we are on the road to selfimprovement, we’re on the road to growing in holiness. Then we can become a true
brother or sister to those also on the same road; and they can come to us and say, “Would
you help me with this problem? How would you deal with this? I drink too much?” Let
them come to you; don’t you go to them. That’s the point. And they will, if you are
really on the road--and if they want to be on the same road!
If they don’t want to be on that road, well, there is nothing you do--nothing you do-that will ever bring them to it. No one has ever been saved or moved or changed through
criticism--never! In fact, it’s my personal belief that usually criticism makes people
worse! They usually become more embedded in their faults because of criticism.
Because then the fault becomes mixed with pride, and they won’t admit it; and they
become farther away from the truth. And that’s not Jesus’ way. Jesus’ way is to help
people see their own faults and to see the need they have to change. They will seek help
with others who are involved in a similar process of conversion, metanoia, change of
mind, change of life--not in the physical sense.
So we need to avoid, then, passing judgment, which is based on inner blindness in
which we simply think that we know what’s best--we know what’s best for ourselves; we
know what’s best for others! We do not! We are indeed fortunate if we have come to
that point in our lives where we are able to discern what is best for ourselves. As far as I
know, God has not appointed anybody else to be in charge of other adults!
It’s true as parents and guardians we are in charge of children to help them grow up-that’s different. But even there, Scripture warns against being critical. Children need to
be formed, guided, and directed without being criticized because criticism is of its nature
negative, and it creates a like, you might say, reaction in people. Therefore critical
people are not liked by anybody. And critical people become the objects and the targets
of other people’s criticism! Criticism breeds more criticism. That’s what he means when
he says, “The measure with which you measure will be used to measure you.” Criticism
breeds more criticism. Forgiveness and acceptance breeds forgiveness and acceptance.
It’s really very simple.
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Rev. Paul A. Hottinger
“How Rough the Road” Twelfth Week in Ordinary Time Tuesday, June 27, 2000
8:30 a.m. 2 Kgs 19:9-11, 14-21, 31-36; Mt 7:6, 12-14 (St. Cyril of Alexandria)

“Enter through the narrow gate.”

This teaching is important for our overall understanding of what we’re about. There is
a presumption made by many people--and it’s a rather dangerous presumption--that by
and large people are good and that by and large almost everyone is going to achieve
salvation. The only exceptions would be gravely evil people like maybe Stalin, Mao Tse
Tung, Hitler; but everyone else is basically good and will be saved. Well, that’s a pious
thought, except it’s not in accord with Scripture. What Jesus says is, “The gate that leads
to damnation is wide, the road is clear, and many choose to travel it. But how narrow is
the gate that leads to life, how rough the road, and how few there are who find it!”

So we have to realize what we’re about. There is a vast difference between the life of
the Spirit, the life Jesus is talking about--the narrow gate--and simply living on this earth
in ordinary physical life. In the terms of St. Paul, he talked about “living in the Spirit” or
“living in the flesh.” The “flesh” means living a physical life, being preoccupied with
survival, pleasure, wealth, success--all the material things. And the trouble is that has
absolutely nothing to do with our purpose for being put on earth. Now modern science
has a very convincing story to tell about the evolution of human nature. And if we think
of that as referring to the merely physical elements of life, that explains a lot of how
things are.

But the whole point of Scripture, the word of God, even from the very beginning--the
Book of Genesis--is to alert people to the fact that something else is also possible, that
God has breathed into human beings his own Spirit and made us living souls, indeed
images of himself, called to be children of God, and that being a child of God requires, of

“How Rough the Road”

course, that we respond. And that’s what the whole Bible is about from beginning to
end; it is about responding to this invitation!

And Jesus says, “Well, few there are who find it!” Few listen to this invitation and
respond to it. “The road that leads to life”--and in this case “life” doesn’t mean life on
earth; this means life with God--“The road that leads to life is rough.” Well, we can see
this. To follow Jesus’ way involves, entails, suffering, hardship, difficulties of all kinds.
Life is never easy for the saints. And therein lies the real story, I think. People don’t
want to find it because it’s rough! It’s that simple!

And the point that Jesus is making here, and he makes throughout the Scriptures, is
that to really be a true child of God, to live like a daughter or son of God, requires that we
are not centered on ourselves, our comforts, our wishes, our desires--but rather that we
are centered on God. And if we reflect on it, this is something very different from human
life as it usually is. And that explains what Jesus is talking about, or rather Jesus is
explaining what we experience.

It’s very easy to lose the way in life, and we lose the way--it seems to me--by simply
reacting to what we find. If we realize that there is something else available--although it
will cost us a great deal, nonetheless it is the true meaning and purpose of life--then
things fall into place. So we need to think about everything: our neighbors, our country,
our politicians, our courts, our businesses. How does all this help us on this narrow road
that leads to life? What contribution can we make to bring other people along to this
narrow road that leads to life? How can we bear others’ burdens, alert them to the issues
about this narrow road that leads to life? That’s the question for today’s’ gospel.
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Rev. Paul A. Hottinger
“Beware of False Prophets” Twelfth Week in Ordinary Time
June 28, 2000 7:00 a.m. 2 Kgs 22:8-13; 23:1-3; Mt 7:15-20

Wednesday,
(St. Irenaeus)

Today we read about King Josiah, who is one of the two kings in the history of Israel
to get a good rating from the authors of the Books of Kings. As it turns out, every other
king besides two, Hezekiah and Josiah, are judged to be completely faithless! And not
only were the kings judged to be faithless, but the people were also judged to be faithless
because they followed them. Keep in mind that the kings were the true guardians of
Israel, the shepherds, the pastors--if you will. And most of them were “wolves in sheep’s
clothing,” to use the gospel’s terminology.
Jesus says in today’s gospel, “Beware of false prophets.” What’s a false prophet?
Well, in the Old Testament false prophets were the vast majority--all those who
supported the evil kings who were all but two after the time of David. False prophets
said, “Everything’s great. You’re doing wonderfully. Keep it up. The Lord loves you.
You get straight A’s.” That’s what the false prophets said. They pandered to people;
they told the people what they wanted to hear. And they were a constant presence in the
courts of the kings.
The kings, of course, were connected to the temples because allegedly they were in
some sort of alliance with God; but of course, this was not true! There was no true
alliance. And of course, the priests were in the same boat. They were following the
leadership of the kings. And for the most part, this is the entire history of Israel after the
time of David. It ended, of course, with the exile, which was in retrospect, through the
prophetic insights of later authors, seen as a just punishment, the just results of listening
to false prophets and following evil kings.

“Beware of False Prophets”

Now in today’s story, this one particular moment happened when someone, namely,
the high priest Hilkiah discovered, low and behold, a copy of the book of the covenant-which, of course, actually no one knew what it was! And they read it and they said, “No
wonder God has been so angry with us! We haven’t done a thing that he has proscribed.”
And so the king called an assembly of the people and read this and recommitted himself
to the Lord; but of course, this was short lived!
The point is this, that being faithful to a tradition does not mean that we’re really
faithful to God. That’s the point of the gospel today. “Beware of false prophets.” False
prophets will entertain you. False prophets will cajole you. False prophets will support
you and tell you what you want to hear, but that isn’t from God. The true prophets, as
Jesus Himself pointed out quite often, were usually killed. Why? Well, because they
said what people didn’t want to hear. They talked about justice. They talked about the
true meaning of obedience. They talked about what was really the nature of faithfulness.
And this is not what people wanted to hear!
So today as well, we always have to be on our guard against false prophets. The
purpose of the preaching of the Church is not our entertainment; it isn’t to make us feel
good. It isn’t to give us a pat on the back, although the word of God does bring comfort
--that is true--and peace. But always also a challenge to live up to God’s expectations, to
realize the tremendous potential that lies within us because we are made in God’s image
and likeness. And as long as there is great evil in the world, as long as there is great
injustice in the world, as long as there is great immorality in the world, we have a lot of
work to do. And we had better be about our business!
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Rev. Paul A. Hottinger
Mercy, Love, Compassion Feast of The Sacred Heart of Jesus Friday, June 30, 2000
Hos 11:1, 3-4, 8-9;
Eph 3:8-12, 14-19;
Jn 19:31-37
(MercyL&C)

Today we celebrate the feast of the Sacred Heart of Jesus, which is relatively recent in
our tradition--going back only three or four hundred years. Why did the Church come to
insert this feast into the life of the Church? Well, because we need to be reminded of the
real motivation of Jesus on the cross. His motivation was mercy and love and
compassion. Although it’s not in today’s reading, on the cross Jesus said, “Father,
forgive them, they know not what they do.”
Now for whatever reason human beings, even if they are Christians and even if they
are taught correct doctrine, nonetheless, sooner or later try saving themselves. Now we
are taught this is impossible; we cannot save ourselves. We are taught we are totally
dependent on God’s grace, but those are words! In the strategy of our own personal
lives, we always try to save ourselves. We try to make ourselves respectable in our own
eyes and in the eyes of others, honorable and worthy. As it is, we are trying to become
worth the love God shows for us. Of course, it is true that we need to strive to be holy,
strive to be thoroughly consistent with our baptismal promises. We need to renounce evil
in ourselves and others and in the world, and move away from it and always toward God.
Yes, this does require our own effort and cooperation, and yet it is not something we can
do by ourselves or on our own. We can only respond to the grace that is offered. Yet sin
itself is a radical form of independence. In that beautiful story of the Garden of Eden-when Adam and Eve chose to go off on their own to live a life independent of the Creator
--in that story we really see the story of ourselves. This independence is something we
more or less inherit.

Mercy, Love, Compassion

The point of this feast is that we have to recognize the hopelessness of our own
condition and the fact that it is precisely in this hopelessness that God has come to us,
and that we can never really be meritorious in the sight of God. We are already beloved
because we’re God’s children, but we never make ourselves really and truly meritorious
in his sight. God doesn’t love us because we’re meritorious; God loves us because God
is love and wants to pour out his love for us. And this needs to motivate a deep sense of
gratitude in us, and that is the very essence of the spirit of our liturgy. It is a liturgy of
gratitude, a liturgy of thanksgiving--the real meaning of Eucharist.
And indeed we will grow in holiness, if we grow in gratitude, if we grow in a sense of
how God loves us for no reason that we have given him; but God loves us simply because
God is love. And then God pours into us that very same power to love others, not
because they’re meritorious, not because they’re worthy, not because there’s anything
good about them, but because they’re God’s children. Then we realize that we are being
elevated into an entirely new level of living--by Christ.
The Sacred Heart becomes then not simply an object for our consideration, but really
becomes a source of transformation for each of us, that we might share that Sacred Heart
in ourselves as well. And this can transform the way we regard our enemies. This can
change the way we regard our challenges and problems in life. We’ll see them as
opportunities to exercise mercy. The more we exercise mercy, for no reason except that
we want to, the more we are being enveloped in the Sacred Heart of Jesus.
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Rev. Paul A. Hottinger
Responsibilities of the Chosen Feast of the Immaculate Heart of Mary Saturday,
July 1, 2000 8:00 a.m. Lam 2:2, 10-14, 18-19; Mt 8:5-17
(ReChosen)

“Jesus showed amazement on hearing this and remarked to his followers, ‘I assure
you, I have never found this much faith in Israel.’”
I’m sure, exempting his own mother! But a point is being made here for us to look at:
faith and its relationship to family and culture. Israel was the chosen of God. The
Israelites had been picked, probably because of their pathetic condition in Egypt in the
time of Moses. But they had been picked for a special, remarkable, saving intervention.
And this was really the beginning of the culture that Jesus grew up in. It was a religious
culture. It was permeated by the sense of being chosen and being special and being set
apart, but something went wrong.
The whole idea of why God chose them was apparently never really asked, although
the reasons were already rather clearly given in the Old Testament. They were to be an
example to the whole world of how good God is. It was by living the law in its spirit that
they were to establish a society of justice that would be a beacon to the whole world.
And it was the prophets, such as Isaiah, that made that even more clear as time went on;
but by and large the people ignored this great purpose.
And therein lies a lesson for us today as well. Can faith be handed on? Yes and no.
Yes, faith can be presented to members of our families, to members of our culture. Yes,
an entire family life or a cultural life, societal life, can be imbued with religious sense;
but that in itself doesn’t really mean too much. The individuals must make individual
responses to God.

Responsibilities of the Chosen

And that is what we need to pray for on this feast of the Immaculate Heart of Mary.
She is one who did respond to God perfectly--always! She was the first and the greatest
disciple. As we pray through the intercession of the Blessed Mother, we need to keep in
mind our own children, our sisters, our brothers, perhaps our parents, and more so even
this culture of ours that we live in, because in some way we are responsible--only to a
degree, of course, the degree to which we can be. But we are responsible for whatever
good we don’t do and can. We are responsible for the light we could shine and don’t.
And we have a lot of work to do.
As I was recently--as a matter of fact in the last day or two--reflecting on our
congress, it’s no wonder that we live in a society with no conscience when our own
legislators have such a poor conscience with what they do and what laws they make.
And the same can go for our courts. But don’t forget, they are our courts and they are
our legislators! And we also have to remember, we are put here for a reason--to bring
justice to the earth.

2

Responsibilities of the Chosen

Rev. Paul A. Hottinger
Necessity of Faith and Prayer Thirteenth Sunday in Ordinary Time/B July 2, 2000
Wis 1:13-15; 2:23-24; 2 Cor 8:7, 9, 13-15; Mk 5:21-43
(FaithPra)

“Do not be afraid; just have faith.”
Today’s rather long narrative, taken from the Gospel of Mark, gives us an opportunity
to reconsider the meaning of Jesus’ healing works, both in his own ministry and in our
lives; and that, of course, will include considering the role of prayer and faith.
First of all, we have to be reminded constantly that the way life is, the way the world
works, is not due to the will of God. This is very clear in the teachings of Christ, and in
this he differs markedly from the Old Testament. He also differs from the pious thoughts
of many who assign everything to the will of God. Someone gets sick--that’s the will of
God! There’s an accident--that’s the will of God! Whatever happens--that’s the will of
God! That is a deterministic philosophy that contradicts the teachings of Christ. Jesus
taught his disciples to pray that the will of God would be done on earth because it
normally isn’t. Our insurance policies talk about “acts of God.” They are not; they’re
acts of nature. In Christ’s mind, nature has a will of its own and operates under laws that
are very independent of the personal will of God. If someone falls out of a ninth story
window, of course, that is going to be disastrous for that person; but the culprit is gravity,
not the will of God. Further, our culture is the result of our values and decisions, not
God’s. Perhaps it would make us uncomfortable to realize how little room the will of
God is given in our world.
Now we might ask ourselves: Why did God make the world so independent? And the
reason is very clear: that God wants everyone to establish with him a personal
relationship in freedom. If we were required by some law of nature to acknowledge
God, to obey God, if we were required even to be obedient to God and faithful in order to
be successful or healthy, we would not really be relating to God in freedom. We would
be under the compulsion of our desires for health, success, wealth, whatever. So God
has created a world free to accept or reject him. Although free, this world,
nonetheless, suffers from the lack of the fullness of life that God offers to us. The world,
operating under its own laws, suffers from what physicists call “entropy,” a gradual loss
of energy and form. It also suffers from the ravages of sin or human failure. It’s
independent of God in a certain sense, made that way on purpose; and yet it suffers from
the weight of its own independence. Now God desires much more for the earth and for
us than already exists. This “much more” Jesus calls the “kingdom of God.” The
kingdom of God is order, justice, and health. And this kingdom is open to those
who are willing to strive for it. Now Jesus embodies this kingdom in himself, and
through his own words and actions can bring about signs, demonstrations, of what this
kingdom is like. These are meant to entice his followers into a life of faith and
prayer and obedience.

Necessity of Faith and Prayer

Now we receive this new life through prayer and faith. In both of the cases we
heard this morning prayer and faith work together. Prayer involves movement. The
woman went to Jesus and touched him. Jairus went to Jesus and asked him. Prayer
involves our going out of ourselves, not calling God into our little life, but going out of
our life, out of our zone of comfort. So often what ails us is really related to our state of
mind, our attitudes, even our expectations. These can hold us back or sour us on life.
For us really to experience the power of the kingdom we have to step out of the
circle that we are used to, step out of the circle of our own expectations and wants and
desires to find out what God wants for each of us. This is the work or the movement of
prayer.
Secondly, Jesus says, “Just have faith.” Faith, or trust in God, is essential to the
kind of prayer Jesus recommends. As he said, “Your Father in heaven knows what
you need before you ask.” There’s no need to convince God of our need; rather, there’s
need to trust in God’s goodness that lies beyond doubt. But the opposite of faith and
trust, in a sense, is not doubt really--but fear! Fear is instinctive, and we come by it
naturally insofar as we are physical organisms. Faith, on the other hand, raises us
above the merely physical life of our bodies that gives us a goal that is beyond survival.
That goal, of course, is life to the full in the kingdom, embodied in Jesus.
Without faith, prayer has no power; without prayer, faith can become passive
and inert and childish. Children, for example, have a passive faith that their parents
will take care of them, but they don’t seek. But Jesus says, “Seek, and you shall find.
Knock, and the door shall be opened.” Together faith and prayer are necessary
components in a Christ-like spiritual life. Each of us has to find our own way to pray,
our own way to believe. It has to be genuine and authentic to be useful, but find we must
if we are to discover the fullness of life that God offers to us.
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Rev. Paul A. Hottinger
Founding Moral Principles Thirteenth Week in Ordinary Time Tuesday, July 4,
2000 9:00 a.m. Am 3:1-8; 4:11-12; Mt 8:23-27 (St. Elizabeth of Portugal)
(FounPrin)

Americans feel that the 4th of July is the birthday of our country. It isn’t. The
Declaration of Independence was written then, but the country did not come together
until the Articles of Confederation were ratified--and after a war. Then finally in 1789
the Constitution of the United States set up this country under its present regime. One of
the lessons of Scriptureis that history is not created by God, but is the work of human
beings and the result of their choices. God does not determine history. There is no
manifest destiny. God had no blueprints. God has given human beings dominion over
the earth. Now in this exercising of dominion there are many different ways of doing it;
and of course, the founding fathers of our nation found a particularly useful way, a
pragmatic way, that appeals to most people.
It is interesting to note that at the very beginning of the coming to be of our country
politics made strange bedfellows. The strange bedfellows were, on one hand, the folks
who came over on the Mayflower and their descendants, Pilgrims and Puritans, whose
religious faith was really very dissident. They were not wanted in England, for example.
They followed the teachings of Calvin, one of the reformers during the Protestant
Reformation. And they became bedfellows with the Deists like George Washington and
Thomas Jefferson and James Madison, who were really not Christian people. The Deists
believed in a God who is mostly an idea, I mean they believed in God, that theirs was a
God that created the world, but then that was it! This God of the Deists never intervened
in the affairs of the world, and was only discernible through the workings of the laws of
nature.
Now to his credit, Thomas Jefferson recognized that such a God also had a moral
nature, and he also recognized and said in the Declaration of Independence that it was
absolutely important that a society reflect the moral nature of God. And this itself was an
astoundingly fine insight. Sadly, when the Constitution was written and formally
accepted in 1789, not a mention was made of this idea that laws must reflect the moral
nature of the Creator. Later on during the administration of Abraham Lincoln this idea
came again to the fore, and it was the basis for the Emancipation Proclamation, which
was from every legal viewpoint completely indefensible. But Abraham Lincoln defended
it on the basis of the principle of a moral nature of God and a requirement that society
reflect that nature.
However for the most part, these moral reflections played little influence in the
development of our country--sad to say! The Calvinists, for their part, really did not
believe in any of this, any of the teachings of the Deists. They in fact believed in a God
who predetermined and predestined everything so as not to believe in liberty itself as a
potential, as a possibility. Nonetheless, they were strange bedfellows because they
shared one belief--again, sadly, something negative. Both the Deists and the Calvinists
believed in a God who was very distant. Even a God who predestined everyone and

Founding Moral Principles

predetermined everything was ironically seen as distant and stern. And this is not the
God Jesus revealed.
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Jesus revealed a God whom he called, “Daddy, Abba,” a God who is intimately
concerned with the welfare of each and every one of his creatures, especially his human
creatures, whom he wanted to adopt and treat as his own children. So from the beginning
this country did not have a very strong, truly Christian presence or witness, but rather an
idea of God which was very distant and uninvolved.
Now this all relates to today’s gospel because when the disciples found themselves in
a storm and the boat was being tossed about they lost faith. They asked Jesus to save
them. “We are lost,” they said. And Jesus said, “Where is your courage?” That’s a
question that all believers have to be asked: “Where is your courage?”--because in many
ways believers have let down our country by a lack of proper witness--not that actually
anyone knows the best and most effective method of witnessing! That has not yet been
discovered. But nonetheless, we have allowed unbelievers and people with values totally
different from ours to more or less take over the control or our laws and our courts; and
this is a great sadness. And it continues. “Where is your courage?”
Of course, Catholics in particular have been very uncourageous in a sense of always
worried that people wouldn’t’ like them. It is true anti-Catholic prejudice came over with
the Mayflower, and has never left--that is true. Catholics have been victimized, treated
as second-class citizens, refused many of the blessings of the country--true. Nonetheless,
we cannot allow this to make us afraid to stand up for what is right.
As I mentioned, Abraham Lincoln, who was not Catholic, nonetheless, did stand up
for what was right even though legally he had no right to. He was thinking in a moral
way, as Thomas Jefferson did as well.
And we are now in the beginning of the third millennium empowered and called to
continue to bring the gospel to this country and to the world. When Pope John Paul was
in Los Angeles some years ago, someone--I don’t remember who it was--gave an address
in which he mentioned that the United States had the most highly educated laity in the
world. And the Pope said, “Well, that’s very nice. Now what result has that had in your
politics, in your art, in your academics?” And this speaker was dumbfounded and had no
answer. But that question has to be answered.
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Rev. Paul A. Hottinger
Deliverance and Rejection
Thirteenth Week in Ordinary Time
Wednesday,
July 5, 2000 7:00 a.m. Am 5:14-15, 21-24; Mt 8:28-34 (St. Anthony Mary
Zaccaria)

Today we have one of the more peculiar stories in the New Testament. About this
Bertram Russell, an atheist philosopher from England, said that this is why he was not a
Christian, because Jesus was so mean to those swine.
We do understand, of course, these people were not Israelites. Gadarene territory is
beyond, I believe, the Sea of Galilee, and it is so-called “pagan territory.” The Israelites
could not have swineherds in their area, so this is an indication of uncleanness.
Now, of course, in Scripture uncleanness is talked about on different levels. There is
ritual uncleanness, and then there is a deeper kind. Well, there is a deeper kind of
uncleanness here not only in terms of the two men who are possessed, but also the whole
town.
Now this is a story of deliverance. Again, there are many causes for people to be
bound up. There are many causes that cause people to be not sane, not healthy, not well.
And in each of them Jesus has the power to bring sanity, health, wholeness, wellness, and
so on. This is one more example of that.
But the town doesn’t want Jesus around. So this is really a story of Jesus being
rejected. And this is a sign of a deeper kind of uncleanness. It isn’t simply a lack of
Kosher requirements. It’s a lack of something else.
And since the stories of Scripture are told really for the purposes of educating and
edifying the disciples, this story needs to be interpreted by us as educating and edifying
us in our work and to recognize that as we deal with evil we will be rejected, that even
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though we suffer in order to bring health, wholeness, help, sanctity, anything good and
wholesome to others, that does not mean we will be accepted or rewarded or praised at
all. In fact, for that very reason we may be rejected. “No servant is greater than his
master.”
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Rev. Paul A. Hottinger
Funeral Joseph Murphy Knowing The Way Is Knowing Christ Wednesday,
July 5, 2000 2 Cor 6:4-13; 7:2-4; Phil 4:4-9; Jn 14:1-6
(KnoWayXt)

“Jesus told him, ‘I am the way and the truth and the life. No one comes to the Father
but through me.’”

People are often losing the way. Christians often lose the way.

Even Christians who believe themselves to be devout lose the way because somehow
they miss this particular text and its importance. The way is not a manner of living nor a
set of teachings nor principles. The way is the person, the living person of Christ. And
those who do not know Christ as a living person do not know the way. Knowing the way
is analogous to knowing someone, not analogous to knowing something.
Jesus assures his disciples that he is going to prepare a place. This is a metaphor, a
figure of speech, we need to think about. What does it mean when Jesus tells his
disciples he is “going to prepare a place” for them? Is it not really the other way around,
that they have to prepare a place for him? When it comes to the world of the Spirit, place
is about presence. And it is the nature of God so revealed in Christ that God wants to
have everyone within him--in his dwelling place. In other words, God is home! And to
know Jesus is to know the way home; and not to know Jesus is not to know the way
home.
Now Jesus must be understood not simply as the historical figure Jesus of Nazareth,
but rather the person of Christ, the incarnate Word of God. The incarnate Word of God is
eternal. The incarnation is not eternal; it happened at a certain time some two thousand
years ago when the Word of God became human flesh in the person Jesus. But before
that time the Word was with God, the Word was God. This is the way, the personal
reality enfleshed in Jesus. But the light which enlightens every man was coming into the
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world. That is from the prologue from this same gospel. And that light enlightens
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everyone who is open, who wants to find the way. And no one comes to the Father
except through the light, through the Son, through the Word, “through me.”
As we reflect on our own lives, as we reflect on Joseph’s life, it’s important we start to
look at what really counts in the sight of God. If we are to become like God, then we
have to also prepare a place for everyone in ourselves. We have to grow and expand
until others can find shelter within us. Then we are indeed knowing the way, and we’re
becoming like him.
God has no greater desire than for us to become one with him. And he reaches out to
us no matter where we are, even far away from him in our own sin and selfishness, and
he cleanses us in the waters of Baptism. And the liturgy this morning recalled that great
mystery of Baptism as I sprinkled the casket of Joseph with the holy waters from the font.
And further, God touches us with his own Spirit in the sacrament of Confirmation and
feeds us with the bread of life in the Eucharist. But these are sacraments of initiation;
they are not sacraments of graduation. To be admitted to the great school of Christ does
not insure that we will study there, but study there we must if we are to grow in the Spirit
of Christ.
As we come to celebrate the achievements, the blessings and the graces that Joseph
has been for us, it’s very important that we, taking a sober and sincere look at ourselves,
resolve to be for others as he was for us, a true missionary, a teacher, an apostle, one who
knows the way and one who can introduce the way to others.
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Rev. Paul A. Hottinger
Thirst for the Word of the Lord Thirteenth Week in Ordinary Time Friday, July 7,
2000 7:00 a.m. Am 8:4-6, 9-12; Mt 9:9-13
(ThirstWd)

“Yes, days are coming, says the Lord God, when I will send famine upon the land:
Not a famine of bread or thirst for water, but for hearing the word of the Lord.”

We’re reading from the scroll of the prophet Amos. Amos was the first of the socalled “writing prophets”--not that necessarily he wrote--but he had disciples who wrote;
and his writings were kept. Actually, they were not accepted until the great exile, at
which point the people started to reflect on themselves and their lives and wondered why
it was that God had allowed this terrible event--their being deported to Babylon. It’s at
this point that they were ready to listen to the prophet Amos and the other prophets,
whom they had really disregarded throughout their entire history.

Now Amos is accusing people of being unfair and unjust. It isn’t really that they were
any different from anyone else. The Jews themselves have been the object of unfair
accusations, based actually in large part on the prophets themselves--accusations that
they are not to be trusted, that they are greedy, and so on. The prophet’s point of view is
not that the Jews were any worse than anybody else, but that God had called them to be
better than everyone else, that God had called them and elected them, had chosen them to
be his people, and that therefore they were to be a light to the world! A light set on a
mountain cannot be hidden. They were to be that light; but as it turns out, they were just
like everyone else: venal, grasping, crooked, greedy, etc. They don’t deserve any kind of
label
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as if they were any worse than anyone, but they do deserve the criticisms of the prophets
that they failed to live a life of virtue to which they were called.

But the same criticism belongs to Christians as well. We are called to a life of virtue
in everything: in our business, in our family life, in our personal relationships. Virtue is
not simply a private thing, a matter of personal devotion. Virtue is the way we live.
Virtue is a matter of being a light, and that is to what we are called.

Now God says here that because the people really are not virtuous, because they really
aren’t striving for anything, he will send a famine upon them; and the famine will be a
famine “for hearing the word of the Lord.” Where does good preaching come from?
Good preaching doesn’t come from the stratosphere! It doesn’t fall down from heaven!
Good preaching has to be nurtured by a community that thirsts and hungers for the word
of God. Again, these words are meant for Christians and for Catholics. Bad preaching
ultimately comes from communities that don’t care about the word, who haven’t
hungered, who haven’t thirsted. And we should keep that in mind when we’re criticizing
because it’s ourselves who are the objects of the criticism, as this prophet makes very
clear. “ . . . In search of the word of the Lord, and they shall not find it.” But we shall
find it because, of course, God does respond to the cries of his people.
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Rev. Paul A. Hottinger
Religious Practices for the Wrong Reason Thirteenth Week in Ordinary Time
Saturday, July 8, 2000 8:00 a.m. Am 9:11-15; Mt 9:14-17
(WrongRea)

There are several references in the New Testament to fasting; and usually with
reference to Jesus’ disciples, they don’t! Jesus Himself did fast. Directly after his
baptism he went into the desert for a long time, many days, forty days it says--that means
a long time. But fasting in general was not practiced among Jesus’ disciples, but it was a
common practice at that time. We might wonder why.

One of the things Jesus is constantly warning people about is doing the right thing for
the wrong reason. Now fasting might be admirable, but it could be for the wrong reason.
In fact, the same is true of everything. Prayer, almsgiving, good works--there is nothing
that can’t be done for the wrong reason. What would be the right reason? The right
reason for anything is to give glory to God and to grow in the Spirit of God. It’s very
simple. We fast. The good reason would be to gain freedom from our appetites. That
would be a good reason. We do good works to glorify God, to show our solidarity with
other human beings who are also children of God, to express compassion for members of
the mystical body, active and potential. Why do we pray? We pray really to allow God
access to our minds and hearts, to allow God to fill us because that’s what God wants. So
prayer for the right reason would be to yield to the power of God and to the spirit of
holiness.

Well, what would be bad reasons for doing these things? Oh, there are many. For
example, I might fast in order to gain greater control over myself, thereby becoming
more “in control.” I might do good works in order to feel good about myself or to gain
merit in my own eyes or in the eyes of others, showing what a fine fellow I am. I might
pray in order to obtain what I want, or like fasting to gain some sort of greater control
over my resources or faculties. That’s all very possible. But those are bad reasons.

Religious Practices for the Wrong Reason

So for Jesus, it’s not simply important that we do the right thing, but that we do the
right thing for the right reason, that we realize that we are being addressed by God, and
that God is the one who first comes to us. We initiate nothing, really! Even if it were
true that we could actually have a good idea apart from grace, even if there was some
good motivation within our minds and hearts apart from the actual grace God put there,
even that would be the result of our nature that God created! So all of our good
intentions and all of our good motivations all come from God either through nature or
through supernatural grace. And why should we think ourselves so meritorious if we are
simply doing what we are created to do which is to be good? We don’t praise dogs for
barking. That’s the point.

The purpose of all these acts--if you want to call them that way--good works, prayer,
fasting, the purpose of all of that is to loosen our own egocentricity and our own egoism,
our self-centeredness, to let go of that and to let God fill the center of our lives. That’s
what it means to live in Christ; it means that Christ is really the center. That’s what
metanoia is all about: new-mindedness, conversion, repentance--however you want to
translate it. It’s all about letting God be the center of our lives, yielding to God’s Spirit,
not being more in control, not being more anything, not getting our way with God, but
letting God get his way with us. That’s what it means to really walk in the Spirit.

And it’s very hard for us to do this, even though in our own practical lives we
recognize the wisdom of not sewing a new patch on an old garment. No one would do
that; Jesus says so. Who would ever do that? “Nobody sews a piece of unshrunken cloth
on an old cloak.” We’re too smart for that! But we’re always doing that in our spiritual
lives. Whenever we’re in trouble, whenever we’re hurting, whenever we’re in pain,
whenever we have a problem, we run to God. We want some little patch to cover-up
whatever is splitting. But really God isn’t offering us patches; he is offering us a whole
new life centered in him.
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Rev. Paul A. Hottinger
Willingness to Grow and Change Fourteenth Sunday in Ordinary Time/B July 9,
2000 10:30 a.m. Ez 2:2-5; 2 Cor 12:7-10; Mk 6:1-6
(WillGrow)

“They said, ‘Where did this man get all this?’ . . . And they took offense at him.”
Perhaps we are not aware of how much our expectations determine what we’re able to
experience, what we’re able to hear, what we’re able to see. Surprises are often
unwelcome and unsettling.
In today’s gospel there are two unwelcome and unsettling surprises. The people were
astonished at what Jesus said and did. The astonishment wasn’t pleasant. It upset them.
“They took offense at him.” You might wonder for a moment why they would be
offended? Here is one of their own, one of their neighbors, home-grown, acting in a very
extraordinary and unusual way. On the other hand, they offended Jesus too. It says, “He
was amazed,” but the Greek word really means he “marveled” in the sense of he couldn’t
believe it! He couldn’t believe their lack of faith so much so he could not work a
“mighty deed”!
There is a deep interrelationship between what God can do for what we can
experience, our expectations and us and our willingness to believe. Each culture and
each subculture produces, you might say, their own view of what is real, what is true,
what is possible even. Psychologists call this a “consensus.” We all live with a
consensus of what is real. Now in today’s modern culture the consensus does not really
include the value of the invisible, the value of the spirit. Inquisitive young people going
to university, for example, find that their questions are not only not answered, they’re not
entertained, and that they can actually lose interest and even lose their faith, because of a
sense that their interest and even their experience is alien to the people they’re studying,
and to the people they’re taught to admire and respect and learn from. This is the power
of consensus. The gospels show us that if we are to grow, we have to be willing to let
go of the consensus that we are taught, and thereby come to a new idea of what is
really true and what is really real and what is really possible. There is a direct
relationship between the blessings that we receive from God and our willingness to
believe. Jesus addressed all his audiences with this very important message: Change the
way you’re thinking and believe. Of course, it was a failure with the Pharisees. They
refused to change the way they thought, and therefore they couldn’t believe.
There is also a direct relationship between what we are willing to believe and who
we are. Jesus had a hard time with his neighbors because of who he was. He was a
loyal, faithful, devout child of God. That’s who he was! And that made him gag, you
might say, at disbelief. Likewise the neighbors--perhaps instinctively they already knew
that accepting what Jesus was telling them would actually radically change who they
were. Pride is one of the greatest forces working against change and salvation.

Willingness to Grow and Change

Now in our Church, in the sacramental life of our Church--today we celebrate two of
them: the sacrament of Confirmation, the sacrament of Eucharist--God provides energy
for the transformation of our inner lives. And we might ask ourselves: Do our
expectations and do our beliefs welcome this renewal or thwart it? We are just as human
as Jesus’ neighbors. If we are indeed self-satisfied, God will have nothing to work on,
for God does not work without our cooperation, without our awareness. True love of
ourselves and true self-acceptance, in fact, opens the door to change and indeed to
infinite possibilities. This is of what the gospels speak. The sacraments of initiation:
Baptism, Confirmation, Eucharist, they are just like entering a university. Entering a
university merely assures us of the opportunity to learn and to grow. It does not
guarantee we will graduate.
As we today can witness Lindsay being confirmed, as we see Elizabeth coming to the
altar for the first time, perhaps it would be a good occasion for us to reflect and examine
ourselves concerning our readiness and willingness to receive what it is God is offering
and take it with us to our homes, our work, wherever, and be a witness of what God can
do.
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Rev. Paul A. Hottinger
Espousal to God
Fourteenth Week in Ordinary Time
8:30 a.m. Hos 2:16-18, 21-22; Mt 9:18-26

Monday, July 10, 2000
(Espousal)

“I will espouse you to me forever: I will espouse you in right and in justice, in love
and in mercy; I will espouse you in fidelity, and you shall know the Lord.”
This text is taken from the prophet Hosea. And it is a text that has become very much
a part of Christian thinking and spirituality. This whole idea of espousal: it has to do
with intimacy, an intimacy that God wants to establish with, first here, Israel, but later,
basically, the Church. But it’s an intimacy that really goes beyond what Israel was
always capable of understanding, because in Israel God dealt with the people in a
corporate sense, the people as a whole. The people as a whole benefited from the
covenant or suffered from the lapses in the obedience of the whole. In fact, individual
retribution, according to the law, had to do with protecting the whole. Now Hosea is
saying something really new and different, and something which actually in all likelihood
was never understood at that time, that God is trying to establish a relationship of
intimacy which had to go beyond the corporate, that had to seep down into the individual.
Now for Christian theology and spirituality this espousal is really greater, more
significant, than marriage. In fact, marriage gets its sacramental character from this,
rather than the other way around! When we talk about marriage it is really based on this
espousal that is possible. It’s possible between a man and a woman only because it’s
possible between God and the individual. St. Teresa of Avila, for example, talks about
the espousal of her soul to God. So the individual saint, the individual practitioner, can
come into this intimate relationship precisely because this is possible. It is also possible
for a man and woman, in Christ, to live this intimate relationship; otherwise it would be
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very
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unfair of us to expect the kind of fidelity, truthfulness, honesty, communication, and
sharing that we do between a husband and wife.
Now if indeed the relationship between the individual believer and God is espoused or
espousal in its nature, then we can also see that the very things that would destroy a
marriage would destroy a relationship with God. So we have to think about that. Lack of
communication: number one destroyer of marriage! Well, also it ruins a relationship
with God--lack of communication. Of course, it’s never on God’s side that the
communication is lacking. What else? Selfishness! Selfishness can ruin marriages.
Well, selfishness or self-centeredness also impedes this espousal relationship with God.
And we can go on, but I won’t.
We know today that many people fail in their marriage, and in a sense we can feel for
them because what they’re really attempting is beyond normal, natural human capacity.
It requires this spiritual level of relationship, which they may not have come to.
If we expand that image and look at the world as a whole, we’ll see that the real
problem is that we are living in a divorced relationship from God. The sad thing is, of
course, that the one who is really victimized in this is God. The wounded partner is God,
but the suing partner is not. The prophet is calling us to fidelity.
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Rev. Paul A. Hottinger
St. Benedict’s Influence Fourteenth Week in Ordinary Time
8:30 a.m. Prv 2:1-9; Mt 9:32-38
(St. Benedict)

Tuesday, July 11, 2000
(Benedict)

Today we celebrate the feast of St. Benedict, although he did not die on this day, he
was not born on this day--but for some reason this is the day we celebrate! I think he
died March 21st. Probably the Benedictines didn’t like that because it was in Lent, so
they moved it. But Benedict was a great contributor to the welfare of the Church and of
society, and is in many ways a model of what Christian life should be--in more than one
way.
First of all, when we think of what Jesus did and how he taught, he really taught a
small group of people, his disciples, how to live and how to work for the kingdom. And I
imagine the teachings were very extensive; we don’t have all of them. We don’t have all
his teachings, but that doesn’t mean all the teachings aren’t available. Jesus said, “The
Spirit will teach you everything.” All right, but now who cares?
Well, Benedict did! So he gathered, again, a group of men; and he got actually
women also started on this through his sister. And the object was how are we supposed
to really live this life in the Spirit of Christ. And he wrote a rule. Now the rule of
Benedict is not just a rule; it’s really a rule for life, and it’s full of wisdom. It has to do
with really being sensitive to other people. Benedict was very well aware of the dangers
of human selfishness and egoism, how it always tried to, in a sense, usurp the place that
really God deserves in the heart. And he taught his monks to be very well aware of this
in themselves and to try to strive with each other. He really promoted competition. In
what? In serving. That’s exactly what Jesus did. Jesus didn’t say don’t compete with
each other, he said, “Compete all right. Try to be the servant of all.” And he said, “The
greatest among you is the one who serves everyone.” So Benedict was like Christ in this
way, and in a very practical way taught actual, real people how to do this.
And his point was, too, that the community of the Church was supposed to have a real
impact on the society around it. That’s the second very important thing. He was not
monastic then in the sense of maybe the Buddhists. The Buddhists tried to live a very
devout life too in their own way and according to their own ideas; but they withdrew
from society, and as far as I know didn’t really contribute anything. But Benedict knew
that if you were to live out the gospel, the whole monastery had to contribute something
to the society. And so Benedictine monasteries became sources of learning. Schools
were set up, and men were trained in Latin and the classics. And they were taught to
write, and they developed “scriptoria,” which is a place where they could copy all the
books in days when they didn’t have printing presses--and monks were the printing press
with their pens. And they spent all day writing, copying all these various books from the
past. And some think that if it hadn’t been for them, a lot of books would not have
survived at all.
Not only that, but, of course, also the monasteries became centers of agricultural
development. Benedict wanted to invite every kind of person, that is, every station. So
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the peasants--he wanted peasants to feel free to come. But of course, if a peasant came to
the monastery, Benedict expected him to continue what he did out in the world, so
peasants were supposed to do the farming. And then he wanted to attract scholars; he
wanted to attract nobles--so everyone. But when they came to the monastery they kept
up in their own position. He was not--in this way he was not egalitarian. He was not
egalitarian. He didn’t believe in that principle that everyone is all the same. Some of the
various saints were egalitarian. Francis of Assisi, for example, created egalitarian
communities where everyone was on the same level, but not Benedict. Benedict thought
a monastery should reflect the nature of society. And if society had more or less different
grades or ranks, well then, so should the monastery. So he developed this.
And these monasteries really became very potent forces for order, for refuge. People
sought refuge because during this time. From the time of Benedict for the next many
hundred years, Europe was really torn by a barbaric way of life; there was just utter
barbarism. And it was in many ways the Benedictine monasteries that preserved
civilization as a place of refuge for people to come, that were breadbaskets to feed, to
feed the poor, to feed everybody in the area.
So Benedict made a great contribution. He was first of all interested in really every
detail of life, how to live every moment in a Christ-like way, how to put prayer into
everything from the beginning of the day to the end of the day. He wanted every part of
the day to be prayerful, and that was how he developed the idea of the Hours. And of
course, he wanted to make an impact on the society around him. And in these basic
wishes and principles, I think he is a model for all of us.
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Rev. Paul A. Hottinger
A Disciple’s Responsibilities
Fourteenth Week in Ordinary Time Thursday,
July 13, 2000 7:00 a.m. Hos 11:1, 3-4, 8-9; Mt 10:7-15 (St. Henry) (Responsi)

We all have a rather select way of listening; we don’t always hear everything, and
probably can’t and shouldn’t. But I’ve noticed that many people today have selected not
to hear the dire warnings that are found in the gospels.
Now they do not represent the basis of the gospel; the gospel is basically good news,
but the good news contains within it also dire warnings. “I assure you, it will go easier
for the region of Sodom and Gomorrah on the day of judgment than it will for that town.”
Now Sodom and Gomorrah--you will recall from the Old Testament, long, long before
Moses, in the Book of Genesis--were destroyed by earthquakes and fires. It is the
biblical interpretation that these cities deserved to be destroyed, that it was not simply an
accident; it was not simply an incident, but it was an act of judgment because of their
fundamentally inhospitable behavior, their attitude toward messengers from God, whom
they treated shamefully.
So Jesus now is saying something rather strong: “It will go better for the region of
Sodom and Gomorrah,” who literally raped angels--that’s the story--“than for those who
reject you.” So he is giving in this statement a tremendous amount of power to his
disciples.
Now it’s very important that the disciple learns very well precisely what it is that she
or he is to say. If the disciple messes-up the message, if the disciple fails to deliver the
message, if the disciple diverts the message, then what? You see the way that God has
chosen to work in the world is to work in a way that depends upon human cooperation.
There is simply no doubt of it. If anyone has a spirituality, if anyone has a form of belief
that eliminates human cooperation, it’s not biblical; it is not based upon the gospels! If
people think that if we simply do the right thing or have the right devotion, that God will
intervene and bring utter peace to the world, this is foolishness! The plan that is laid out
in the gospels is one-by-one conversion. And one-by-one conversion can only be carried
out when all of the disciples are doing their job, which is very simply put: “The gift you
have received give as a gift.” This is the mission put very succinctly. And if the disciple
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doesn’t give the gift that he has received or she has received, then God’s plan, God’s
purpose, cannot be fulfilled. But it will be the disciples fault--this is the point!
“Cure the sick.” Do we really understand that it is our responsibility as Church to
cure illness? Now that does not mean that every single one of us should be a miracle
worker. That does not necessarily apply. But it does imply that we recognize that
interceding for health and praying for health is a fundamental mission of the Church-fundamental, constitutional! It’s not an extra. It’s not just for some strange fringe group.
It’s fundamental to what the Church is here for. It is to cure the sick. It is to restore
health.
“Raise the dead.” This does not mean those who have been buried. It means those
who are still walking around, but dead. And there are plenty of them: talking, walking,
working, but dead! These dead need to be raised, and they can be through the power of
the gospel, the living Spirit of God. Just because people practice religion doesn’t mean
they’re alive! “Raise the dead.”
“Heal the leprous.” Of course, leprosy is not only a skin disease, but it is also a
profound symbol of exclusion. The leprous were excluded from the community. And
healing the leprous has to do with bringing back into community all those who have been
so excluded by our society, by people. People are excluded from society for lots of
reasons: we don’t like them; there is something wrong with them; they don’t fit into our
idea of what a social circle should be; they’re needy; they’re troubled; they have the
wrong color; they speak the wrong language; and we could go on and on. Healing the
leprous means forming a community where all are included.
“Expel demons,” a difficult concept for modern people! But of course, from a biblical
point of view demons are the root of many diseases, disorders, in human beings. Now we
don’t have to necessarily believe or have the same concepts as ancient peoples. We can
realize however that there still are many disorders and diseases that we cannot link to
viruses and bacteria, but are very real. And--and this is the point of the gospel--Jesus had
the power to expel this kind of disorder, and so do you! And that is why you are sent.
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Rev. Paul A. Hottinger
Like Snakes and Doves
8:30 a.m. Hos 14:2-10;

Fourteenth Week in Ordinary Time
Friday, July, 14, 2000
Mt 10:16-23 (Blessed Kateri Tekakwitha) (SnakDove)

“You must be as clever as snakes and innocent as doves.”
Well now, how clever really are snakes? What is their cleverness? Well, snakes
know how to--what? What do snakes do? Do you know--besides hiss? What else do
they do? Slither! They slither, and that means they can get away! And there is
something Christ is trying to tell us: we have to know how to come and how to go.
“Be as innocent as doves.” Well, how are doves innocent? Well, doves don’t fight.
Eagles can be pretty vicious, but doves aren’t vicious; they don’t fight. This is Jesus’
strategy. This is the way he operated: in and out. When he wasn’t being welcomed, he
left! There were times when he confronted people, but he confronted people on his own
terms when he thought they had enough going that they could actually understand what
he was arguing about. And the only people who really understood his arguments were
the Pharisees. They rejected him, but they understood what he was talking about! And
when people were not ready to hear what he had to say, he moved on.
He attracted people by coming onto their level, so to speak. They were hungry? He
gave them bread. Then while they were full, and for a moment, he would teach them.
And then he would go on somewhere else. There is often a mention of this: he left and
he went on somewhere else. “Let’s not stay around here. Let’s keep going.” He was on
the move. And then people sometimes would follow him, but then he even said, “Well,
don’t be following me. You’re not following me because you want to hear my teaching.
You’re following me because of the bread! You want another meal.” Then he would
become a little disturbed by them.

Like Snakes and Doves

But the point is that his view is this--and in this he is similar to the Buddha. The
Buddha also had this idea of being gentle, a gentle approach. Isaiah the same. Isaiah
talks about, “A bruised reed he did not crush.” A bruised reed--reeds are like grass. You
go through a field with a lot of tall grass, and you bruise the reeds. But he didn’t break
any of them. See? Gentle. And this is the way he is recommending to his disciples.
When you’re not wanted, leave. Don’t confront. Rarely is confrontation positive for the
sake of the gospel. What you do when you confront people is you make them defensive.
And I’m not saying that there are not other issues besides gospel issues that sometimes
require confrontation--like sometimes blatant injustice itself. But when it comes to the
actual salvation of souls, you can’t force it on anyone. It’s all a matter of invitation,
gentle invitation--not pushing, not shoving, and not forcing. Invite, be inviting, and be
hospitable; and then when you’re not wanted, take off.
Don’t take things personally. He says how we’re going to be haled into court, how
we’re going to be flogged and everything. Don’t take it personally. He says, “It’s
because of me.” If we’re really going to be gospel people, then that is going to involve
both being accepted, again because we’re from Christ, and also being rejected because
we’re from Christ. Don’t take either of them personally. And giving up that personal
element in life is part of what it means to be a disciple. Why? Because we’re being sent
out like sheep among wolves.
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Rev. Paul A. Hottinger
Seek the Bridegroom, Not the Teacher Fourteenth Week in Ordinary Time
Saturday, July 15, 2000 8:00 a.m. Is 6:1-8; Mt 10:24-33
(St. Bonaventure)
(SeekBrid)

Today we celebrate the feast of St. Bonaventure, a great saint, scholar, and doctor of
the Church--a Franciscan. We could say his name means “good try--bona ventura,” but I
don’t think they really meant that. “Good venture”--maybe.

St. Bonaventure had a very specific approach to Christ and to God. He said, for
example, “Seek the darkness, not the light. Seek the bridegroom, not the teacher. Look
to the will, not the understanding. Look to sighs of prayer, not research.” Now, of
course, this type of talk could be misinterpreted easily as if it were some sort of antiintellectual approach--but he didn’t mean it this way. In fact, he was himself an
intellectual--and a great one! And his great desire was true understanding in a spiritual
sense. But his point is this: that in our seeking of God, too often we seek God using our
own strengths when in fact it’s usually our weaknesses that are the avenue that God uses
to come to us.

St. Paul was very aware of this. Most of the saints became very well aware of this and
said something in this manner: “Seek darkness, not light.” Well, God does not come to
us in the brightness of the day. This is not a biblical view of God. God in the Bible is
really a God who leads his people through the night. The greatest celebrations in the
history of Judaism were nighttime celebrations: Passover, also for us the vigil of Easter.
We are moving through the night into the dawn, but we’re not in the brightness of the
day. That was Bonaventure’s point. We shouldn’t actually think it should be this way.

Now as we are products of Western civilization, this is very foreign to us. Our faith
and the faith tradition is foreign to our culture. But sometimes, and very often in fact,
we’re more adapted to our Western culture than we are to our biblical faith. And we
expect that God will be found in order, in peace, in prosperity, in success, in daylight, in
achievement. But actually God is usually not found in those things precisely because--

Seek the Bridegroom, Not the Teacher

not
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because God can’t be everywhere--but rather because in those places we are so strong,
we are so full--if I may say so--of ourselves. And when we are full of ourselves, there’s
no room for God! God comes into our emptiness, into our weakness, into our failure;
that’s what Bonaventure meant.

That’s why he said, “Seek God in sighs of prayer rather than research.” Research is
something directed by ourselves, and the biblical view is that we cannot research God.
God is beyond our scope. It’s really an act of pride to think that we can find God or
understand God in our way. Now that doesn’t mean there’s not such a thing as true
understanding; but that’s always a gift, a gift of the Holy Spirit as opposed to the result of
our own work and our own research. This is the clarification Bonaventure is trying to
make.

The importance of the will is, again, a fundamental biblical view. What separates us
from God is not our ignorance. That’s why he says, “Seek God in the will, not in the
understanding.” It’s not our ignorance that’s the problem; it’s not something we have to
learn yet. It’s rather our willfulness. And in fact there is a certain way in which our
research and our understanding and our light--if you want to say it that way--as well as
our success and our achievement all feeds this sense of willfulness, this sense of
independence from God. And we’ll never find God that way--never!

We find God, rather God finds us, when we are willing to be broken as Jesus was
broken. And just because our life is a disaster, doesn’t mean that we’re willing to be
broken. We could be on the bottom of the barrel and still be fighting to preserve what we
want. So Bonaventure warns us, “Seek God in sighs of prayer . . . ; seek God in the
will,” the willingness to surrender to God, to let God decide what our lives shall be, “not
in our understanding,” in our strong-mindedness. “Seek the bridegroom, not the
teacher.”
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Rev. Paul A. Hottinger
Willingness to Hear
Fifteenth Sunday in Ordinary Time/B July 16, 2000 8:45 a.m.
Am 7:12-15; Eph 1:3-14; Mk 6:7-13
(WillHear)

“So they went off and preached repentance.”
The evangelist is in this story conveying something of the very essence of Church:
that Church involves mission, that Jesus sends those who have learned from him to share
what they’ve learned. “What you have received as a gift, give as a gift.”
This has been a very hard sell in the history of the Church: the idea that every believer
is empowered and sent to share the treasures of God with others. In fact, the very word
“Mass” comes from the word “mission.” “Ite, Missa est”--the old Latin Mass ended-“Go, the Church is sent forth.” “Ecclesia” is understood. In Latin, the “Church” is a
feminine, singular noun. The Church is sent forth--“Ite, Missa est”--“Go, you the Church
are sent on a mission.” Indeed recently, Pope Paul VI, well, back in 1965--that’s recent
for me--reminded us that the Church exists only for mission, and without this we have
no real reason to exist.
Now signs and wonders accompanied the mission of the Twelve, like the mission of
Jesus himself. Signs and wonders are nonverbal messages proclaiming the real will
of God for the earth. Up until the time of Jesus, among the Jews and among
neighboring cultures and in fact almost in all places--and even today among most people
who believe in God at all, the will of God is deduced from what happens. They look at
the world, and they reach an idea of what God is like. What Christ taught was that this is
wrong; God cannot be deduced from the nature of the world. The world does not reflect
the glory of God in a true sense, only in a shadowy sense, a faint sense. And what
happens in the world is due to many factors and often at complete cross-purposes with
the true will of God. So the will of God must now be understood as being proclaimed in
the signs and wonders: healing, deliverance from evil--evil of body, evil of mind, evil of
spirit--any kind of evil. This is God’s will.
Now Jesus also instructed his disciples to preach what is translated as “repentance,”
and they were to leave any town where they were not welcomed or listened to. But who
would not want to listen to such a wonderful message? Who would not want to receive
such wonderful signs? This is a mystery of us, our human freedom. The disciples
preached repentance, which really means not sorrow for the past, but rather a new
way of looking at life, at God, at oneself, and at the other aspects of life that we often
see so negatively, for example: illness, death, enemies, disappointments, injustice.
Repentance means taking a new look at all of these things and understanding them in a
new way. And it is very understandable, it seems to me, that people did not welcome a
new way of thinking about these things. It is a natural tendency that the older we get, the
less we want to think in a new way. We become more set, more convinced, that what we
have experienced, what we have figured out, is true and correct. There are too many
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conflicting messages for us to evaluate all of them. So do we really listen to every
possible message? Of course not. It would be impossible. We would be overwhelmed
by the many messages that are, in a sense, competing for our approval and acceptance.
No, the key to understanding why some people choose the gospel and others do
not lies in an inward predisposition, what we might call a “readiness.” Some people
are ready for the gospel truth, and some people are not! Human beings can only accept
the truth they are ready to accept. We can only hear the truth that we want to hear.
And this is true--it seems to me--on every scale, not only in regard to the gospel but in
regard to one another. Rejecting the gospel does not mean listening carefully, weighing
pros and cons, and then deciding it isn’t true. Rejecting the gospel means being
indisposed to the truth that it contains, so we can’t hear--being therefore unwilling to
accept the truth it proclaims! And we can see there are many who fit this description, and
sometimes we are that “many”!
Of course, we’ve all accepted the gospel to some degree, but have we accepted the
whole gospel? Maybe we are still holding onto what the gospel called “bad news.” So if
this is true for us and we reflect on ourselves and realize it is true, maybe we need to
redirect our desires. Do we really want to be totally alive, or are we willing to put up
with what we’re familiar with? Do we really want to be totally free, or will we accept the
prison that, for example, our negative emotions make of our lives? Do we really share
the life that God has given us, and the freedom God has given us, with others? And if
not, what is holding us back?
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Rev. Paul A. Hottinger
How God Wants To Be Worshipped Fifteenth Week in Ordinary Time Monday,
July 17, 2000
7:00 a.m. Is 1:10-17; Mt 10:34-42—11:1
(HowGodWo)

Today we are having a wonderful reading from the first chapter of Isaiah. He is full of
sarcasm but also profound instruction. He is addressing his own fellow Israelites, and the
address is devastating because he is saying that the quality of their worship is wholly
worthless. You will remember the first commandment: “Thou shall have no strange gods
before me.” This has always been interpreted to mean that in the temple of the Lord and
in the shrines dedicated to Yahweh, the Lord of heaven and earth, there was never
permitted any kind of idol, meaning carved image. God, being pure spirit, could not be
pictured or imagined. God, in other words, is really not part of the creation, but wholly
transcending the creation.
What Isaiah is getting at is something even more subtle. It isn’t the worship of false
images, but rather it’s the worship of a false idea. You could call it “ideolatry,” if you
want, instead of idolatry. Here he is saying that his fellow Israelites don’t really know
what God is really like, and they apparently don’t care! They have it in their minds that
God wants various rituals and sacrifices and feasts and festivals, and that’s it! And they
continue to offer these various offerings, sacrifices and rituals, while living a life of
greed, a life of callous unconcern for others, a life of injustice.
Now they could say, “But this is what we think.” And that’s why we have to clarify
what is meant by the right of conscience. The right of conscience is a horizontal right;
it’s a social right. It means no one has a right to say, “Well, if you’re living in Arabia,
you can’t be a Christian.” No one, no human being has the right, no human society has
the right to say that! Or “If you’re living in Spain, you can’t be Jewish”--or whatever.
We human beings have a right to follow our consciences; however when it comes to God,
God doesn’t have an obligation to respect our ideas of God. The right of conscience is
not vertical; it is not transcendent. We have the obligation of discovering who God really
is and how to please God.
That’s what Isaiah is saying. He is saying that God is completely displeased with the
cult, with the way of life that Judaism had become in his day. The fact that all these
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people believed that it was right, that it was true, is in Isaiah’s mind completely
irrelevant. When it comes to God, if we are wrong it doesn’t matter if we are sincere.
When it comes to one another, it’s a different matter; we are all equals. We have no right
to push our views on someone else because we may be wrong. But with God it’s
different. And Isaiah is saying that God really does have objective requirements, very
objective desires; and he is pleased only in this way, not in other ways. You can make up
all you want; it doesn’t do any good. You can pretend to be sincere; it doesn’t do any
good.
This is what God wants:

• “Put away your misdeeds.” This, of course, is very unique, you might say, to the
biblical idea of religion: that religion must be moral. That is not believed in other
cultures. There is no connection between worship of God and one’s moral behavior,
but there is in the prophets, there is in Christ, there is even in the Book of Leviticus-not always observed, of course. “Put away your misdeeds before my eyes; cease
doing evil; learn to do good.”

• “Learn to do good;” don’t imagine that you are good. Many people just think they’re
good. They just think that whatever they do is good because they mean well. No, the
prophet says, “Learn to do good.” Good is an objective reality. We have to learn
about it. We have to learn what is truly good in the eyes of God. This is the
formation of conscience.

• “Make justice your aim.” Learning to do good means learning what is just. What is
just is what is just in the sight of God. Don’t forget, in the Garden of Eden the first
sin, the fall, was Eve and Adam deciding for themselves what good and evil would be
for them. They wanted to be equal to God. That is the primary sin, the primordial
sin, the original sin: trying to be equal to God, trying to decide for ourselves what’s
good and evil. That is never going to please God. That is the very essence of sin.
“Learn to do good. Make justice your aim.” You have to find out what justice is
first. It’s not what appears just to you.

• “Redress the wronged”--even if you’re the one who had wronged them!
• “Hear the orphan’s plea.” There is always this sense in Scripture, at least in the
prophets and in Christ as well, of this great concern for the helpless. “Hear the
orphan’s plea.” The orphan has no one to guard, to guardian, to foster, to support.
Hear that one’s plea.

• “Defend the widow.” This is what God wants. This is what pleases the Lord.
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Rev. Paul A. Hottinger
“If the Miracles Worked in You . . . ” Fifteenth Week in Ordinary Time Tuesday,
July 18, 2000 7:00 a.m. Is 7:1-9; Mt 11:20-24
(Miracles)

“If the miracles worked in you had taken place in Sodom, it would be standing today.”
Today Jesus’ teaching is arresting, you might say--something we could wonder about.
First of all, he is speaking of the last judgment, the day of judgment. There’s only one
day of judgment; and from the biblical point of view, from Jesus’ point of view, it’s in
the future. And for Jesus all of God’s judgment is all curled up into that one day.
And in this he distinguishes himself from his rabbinical opponents who believed that
God’s judgment could be found in the affairs of life, especially the ills and the sicknesses
that befell whoever they befell. Jesus said, “No, that’s not judgment. But there will be
judgment. And it will be tough on those who, seeing the work of God, turn away from it.
“If the miracles worked in you . . . .” So the signs are meant to be messages, and people
are meant to see the messages and realize that they are being addressed and that a
response is required. And to walk away and to refuse to allow that to change the way one
thinks, one lives, makes one worthy of condemnation--that’s what this says.
But it says even more. That’s the phrase I quoted: “If the miracles worked in you had
taken place in Sodom . . . .” Sodom was even in the Old Testament an ancient legend.
The biblical authors at the time of David who wrote the story of Sodom and Gomorrah,
of course, knew of it only by reputation. And they put it way back in the time of
Abraham, which may be roughly correct--although we know that biblical authors are not
always correct about historical dates. Nonetheless, the story of Sodom is the story of a
society that conducted itself in a violent and brutal manner. It was grossly inhospitable to
the

“If the Miracles Worked in You . . . ”

messengers of God, abusing them sexually. And this was meant to epitomize the nature
of that society. And the point is that that society could not continue to exist precisely
because of its total depravity. And Jesus says, “If the miracles worked in you had taken
place in Sodom, it would be standing today,” meaning that even there these brutalizing,
barbaric people would have seen the signs and changed the way they lived. “But you,
Capernaum”--don’t forget that’s near Nazareth; it’s a Jewish area; I believe it was the
home of St. Peter--“you, Capernaum, are lower than that. You’re lower than Sodom
because you don’t look at what God is doing. And so it will go easier for Sodom than for
you on the day of judgment.”
Now these are not exactly what you would call gentle words; they’re not exactly
comforting words. They’re challenging words, and this is also part of the gospel--to be
challenged, to recognize that God really is serious about what God wants. Although he is
profoundly generous, profoundly dear and loving, yet he is also very serious about what
is required for human beings to do to be really images of God. We cannot simply make
up what it means to be like God. We have to find out what God is like and be like that.
And that is our work. That is our true reason for living. The reason we’ve been placed
on earth is to learn what God is like and become like God.
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Rev. Paul A. Hottinger
Meaning in Work Fifteenth Week in Ordinary Time
7:00 a.m.
Is 26:7-9, 12, 16-19;
Mt 11:28-30

Thursday, July 20, 2000
(MeanWork)

“Your souls will find rest for my yoke is easy and my burden light.”

The Book of Genesis speaks of God creating a garden, seeing the world in its
primordial beauty as a place of order. Now, of course, those of us who have little
gardens know that gardens have to be tended. Flowers need water all the time. And of
course, weeds come all the time, as well, in unwanted places! They’re part of the nature
of life itself, the fertility of life; but then we don’t really want them where they come. So
care and concern is part of the human situation. We are called on to be gardeners in the
garden, to care for what God has planted, to nurture it.

However, sin has entered into our world, and human beings have chosen not to fulfill
the plans of God. They’ve chosen therefore not to be gardeners, not to care for the
creation, not to consider it as part of their role in life; and we see the results of it in a
world that grows cold, a world that is loveless, full of crime, pollution, homelessness--all
of this is all part of not loving and not caring. But of course, sin brings with it its own
penalty--if you want to call it that--or consequence; and this was already pointed out in
the Book of Genesis: “By the sweat of your brow you shall toil.” So although life could
be quite pleasant if people cooperated, if people lived in harmony, if people cooperated
with God’s original plan, it would be a world of justice and peace for all sharing
equitably in the blessings God has provided. This is all part of God’s plan and all very
possible; nonetheless, it’s not the present condition of life.

Now Jesus comes into the world as one who saves. That’s the name, Jesus, “Yahweh
saves.” And he invites people to come in their misery, in their weariness, in their
feelings of being burdened, and he offers refreshment. Of course, the way out of the
mess that we have created is not a way of magic, and it is not instantaneous. But it is a
way of transformation, and it begins with the very yoke itself that we have created. The
yoke, of

Meaning in Work

course, refers to the collar that is put on the one who plows, and it’s symbolic of being
tied to work, to labor, which can be very burdensome. It can be a drudgery. And we
have to find some way through our work, a way to what is called here “easiness” or
“lightness.” We cannot be excused from care and concern, but our dreariness, the
burdensomeness of our work, can be transformed. We can find through Christ how work
can be easy. Not easy in the sense of not taking effort, but easy in the sense of making a
contribution, being worthwhile, being something really important for others, for God, for
ourselves. And this is the whole idea that Christ is trying to promote here.

If you think about it, probably why most people hate their work--those who do, not
everyone does, of course--people who have a job they see as meaningful, helping other
people, don’t hate their work. They love their work. People hate work when there’s no
apparent reason for it except making money, when it doesn’t involve anything of
themselves; when it doesn’t employ their own imagination and creativity, then it’s
drudgery. When it’s seen as making money for someone else, then it’s alienating. But it
need not be. And in fact what we need to do is to find the value and the virtue of work
and rediscover it, to realize that really making money is not a very good motivation at all
for working. The motivation that is implied in the Scriptures is that we need to exercise
care and concern. We need to make a contribution to the world. That’s why we have
been sent. So the very idea of vocation, that every Christian person has a vocation to
contribute something to life--and this will make the yoke easy because people will endure
anything if they think it’s worth it!
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Rev. Paul A. Hottinger
Our Prayer Relationship to the Living God Fifteenth Week in Ordinary Time
Friday, July 21, 2000 Is 38:1-6, 21-22, 7-8; Mt 12:1-8 (St. Lawrence of Brindisi)

The Scriptures relate to us stories of how men and women relate to God, and God is a
living God. And because God is a living God, the relationship to God is a living
relationship. So, for example, in the first reading we hear about a prophecy that is
altered. The fate of the world is not cast in iron or stone. Our future lies open because
God is a living God, and we are also alive--or at least potentially alive--in God. In our
relationship we can work out all possibilities: “With God are all possibilities.”
Now in the case of Isaiah, of course, here Hezekiah hears a prophecy that he is about
to die. He is not ready to die, and so he prays. In some cases prayer can change the
events around us; however, this does not mean that we should always be trying to change
all the events around us, or that is the primary purpose of prayer. Jesus teaches us that
when we pray, we have to pray with confidence that God knows what is really good for
us. But what is really good for us, of course, is not something isolated. Hezekiah’s
prayer happened to coincide with a greater good for the people. An extension on his life
happened to also bring about a strengthening of the life of the people. So we have to see
this, that our good is not an isolated reality; it is tied to many other realities. We may
think we’re indispensable when in fact we are better off away from the scene. Or we
may think we don’t count at all, but actually we’re very necessary. We don’t see things
as they really are.
Through prayer to the living God we can work out our salvation, and by “we” I mean
all of us. Our salvation is interrelated and interdependent! If we ignore prayer all
together, then the worse possible situation will probably develop--at least for ourselves.

Our Prayer Relationship to the Living God

A prayer unsaid will simply allow the worst elements in nature to take their course.
Prayer, on the other hand, seeking the will of God and the help of God, will allow the
best elements in our nature and in our possibilities to take their course. But as we pray,
we must recognize that there must be a higher wisdom at work than our own, and what
God will eventually do and how God will eventually direct the affairs of life insofar as he
is free to--given our own free will--will be for the common good. It is best then that we
do pray and pray actively, recognizing the importance of prayer and the power of prayer,
recognizing that Jesus said that all possibilities lie in God; but at the same time we have
to keep in mind that it is the divine wisdom that ultimately must decide what is best even
for each of us ourselves. This way we have an active and dynamic relation with God.
We steadily and actively pursue our own salvation and that of the world, that of our
families, that of our associates. But ultimately we allow God and God’s wisdom to play
the role only he can in the direction of our lives.
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Rev. Paul A. Hottinger
Compassionate Guidance and Direction
Sixteenth Sunday in Ordinary Time/B
July 23, 2000 7:00 a.m. Jer:1-6; Eph 2:13-18; Mk 6:30-34
(Compassi)

“When he disembarked and saw the vast crowd, his heart was moved with pity
for them, for they were like sheep without a shepherd; and he began to teach them
many things.”
It is not exactly flattering to compare human beings to sheep or any other dumb
animal, and yet as my mother always said, “If the shoe fits, wear it!” Human beings are a
part of the animal kingdom; and there are some characteristics of animals that we also
exhibit, especially following the crowd. That’s a herd instinct. People like to feel
they’re where everyone else is, doing what everyone else is doing. This is rarely
beneficial. Another animal characteristic where we copy the primates is imitating:
“Monkey see, monkey do.” Monkeys, chimpanzees, baboons imitate each other. I’m not
speaking of modeling ourselves; for example, you might be practicing your golf swing
modeled on Tiger Woods. This takes a great deal of care and deliberation, concentration-that’s modeling. Imitating is different--it’s mindless. But we often imitate behavior we
see and repeat things we hear in a mindless, foolish way. These traits become
pronounced when we lack discrimination. It is, after all, discrimination that makes
human beings human; it is the defining quality.
We can see in the world of bees and ants a remarkable level of organization; however
lacking insight, it can never improve anything. They are really living machines. And
sometimes we are like them; we are simply living machines doing over and over and over
again the same thing. And when we expect a different result, we’re actually becoming
insane. But this is a very common trait, and is often found in people with addiction
problems such as alcohol and drug abuse. And part of the therapy is always recognizing
this trait, but it’s in all of us sometimes. Sheep are not so organized--not like ants or
bees--and they completely lack any common sense, you might say, any “horse sense.”
On the one hand, they will eat all the grass in one area and stay put eventually starving,
or alternatively they will wander away getting lost. They have no discrimination. And
sometimes we are like them; we are like sheep and we don’t know where we need to go.
Throughout the Old Testament and the New Testament the theme of shepherd
focuses on God’s desire to be for us a guide and a director. The essence of the
covenant in the Old Testament was exactly this: God is king; God is our leader; God is
our director; we don’t need human lawgivers because through God’s Spirit we will
recognize the law of God within our own hearts. That was the idea. We don’t need a
human king; God will direct us. Now this covenant didn’t work. The story of its
decline is found in the Books of Samuel. Eventually the people came to the prophet
Samuel and said, “We want a king like all the other nations.” And Samuel said, “No, you
aren’t like all the other nations. You have God.” Samuel went to God in prayer, and God
said to Samuel, “It is not you they are rejecting; it is me.” And he said, “Give them what
they want.” And this is a pattern. God gives us what we want. He lets us have our own
way. He allows us to

Compassionate Guidance and Direction

get lost. He allows us to overgraze. He allows us to become living machines. But one
big difference: we can wake up! Ants can’t wake up; bees can’t wake up, and sheep
can’t wake up. But we can wake up and realize our situation and turn to God. And
that’s the call of the gospel.
In the first reading, the prophet Jeremiah insisted God is ready and willing to be the
shepherd and to appoint men after his own heart to give leadership and direction to the
people. After all, human nature is not limited by instinct. We are images and likenesses
of God, and our potential for growth is virtually unlimited, virtually infinite. But
this potential remains untapped as each of us go our own way. Many parents know
that it’s impossible to give direction and guidance to a willful and rebellious child. But
sometimes we are headstrong and rebellious and willful, and God cannot give us
direction.
Jesus’ ministry was marked with compassion; it was the hallmark of what he did
and said. He felt deep compassion and pity for the human beings that he was living with
who were so less than human, lacking even an understanding of who they could be, who
God was calling them to be. The story doesn’t tell us how many listened to him, how
many actually allowed his words to change their lives. And the reason is that it’s not
important for us to know about them; it’s important that we know about us! Are we
going to listen to the shepherd? Are we going to listen to his guidance and direction?
Are we going to recognize our own situation and turn to God for help? That is the
question each of us has to answer.
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Rev. Paul A. Hottinger
Find God in All Things Sixteenth Week in Ordinary Time
8:30 a.m.
Mi 6:1-4, 6-8;
Mt 12:38-42

Monday, July 24, 2000
(FindGodT)

Today we have another in what has become a series of strong warnings and
condemnations. Jesus normally preaches the good news: he preaches to the poor; he
invites all. And yet there’s something in these words today and in several other texts we
mentioned recently that he is becoming, you might say, rather irritated--to put it mildly!
He’s irritated with people because they’re really not responding at all. He says, “An evil
and unfaithful age is eager for a sign.” Of course, Jesus worked lots of signs.

Now signs were always indications of the holiness of a man of God. And there were
many of them, many signs and many holy men in the ancient world; in fact, in a certain
sense, working signs almost became proof that you were a holy man. But in some cases
it may not have been so much a proof of holiness as it was a proof of some sort of
spiritual concentration, some sort of mind over matter. So we hear tell of people walking
on water, reading the thoughts of others, bilocating. Mind you, I’m not saying this really
happened; I’m just saying we hear about it--walking through walls and this sort of thing,
turning invisible. And even the evangelists described this of Christ from time to time,
but they don’t make much of it.

Jesus, however, did something that the rest of the holy men never did. For example,
he healed those who were born with defects. Nobody else could do that. For example, a
man born blind--he gave him his sight. And the people knew this was not the normal
antics of a holy man; this was unusual. They said, “Nobody has ever restored the sight of
a man born blind!” See, if you have a sickness, you can get better; this happens, so it’s
not a great and powerful sign. But if you’re born blind and then you’re healed, that’s a
powerful sign. Jesus did that type of thing. And it was meant to indicate not just that he
was a holy man; that’s not what he did it for. He did it to indicate the meaning and the
purpose of the kingdom of God. It was an unspoken message: God wants the blind to
see; God wants the lame to walk. And he specialized, if you want to put it that way, in
healing

Find God in All Things

people who were congenitally crippled or handicapped. And if you read the gospels, you
will see this--not people who just had contracted some disease. Occasionally that’s true
too--a man with dropsy--that’s a disease. Mostly, no--people who were handicapped
from birth! And he restores them to perfect health--a sign of the kingdom.

Now the people come today and say, “ We want to see you work some signs.” So in
other words, the focus is not in the right place. It’s not what does the sign mean; what
does this sign say about God, about the kingdom of God? It’s I want to see you do it! As
if it’s a matter of being entertained! As if I’m really wanting you to prove to me what a
great, you know, holy man you are! And this is such a wrong way to look at it that Jesus
answers, “An evil and unfaithful age is eager for a sign.”

I think our age is the same as this age that he’s talking about. It takes a certain
amount of desire--spiritual, holy desire--to seek out the signs that are all around us of
God’s benevolence and beneficence. And if we have that will, if we have that desire to
find God, we will! There’s absolutely no doubt about it! It may not happen that we will
find God in exactly the way we want to find God, but then that would be rather strange if
we did! That would indicate perhaps that we’re far wiser than we are! No, we do have to
look. But if we look and we really have the right desire, we will find God in all kinds of
different ways because the divine life and the divine grace permeates everything. So if
we have to ask for a sign, that means we’re not really looking. So we don’t want to be
part of this unfaithful age, but rather called to a deep, willing awareness of God in all
things.
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Rev. Paul A. Hottinger
Greatness through Service Sixteenth Week in Ordinary Time Tuesday, July 25,
2000 8:30 2 Cor 4:7-15; Mt 20:20-28 (St. James the Apostle) (GreatSer)

Today we have a very interesting, little story from the life of Jesus and the apostles.
The way the evangelist sets it in the gospel is somewhat unlikely because it’s set as a
postlude to the Transfiguration. The only problem is where was “Mom” during the
Transfiguration? All of a sudden she shows up with her sons--well, that’s the evangelist
for you! But the story may well be authentic, and anyway the feelings it deals with are
authentic--there’s no doubt about that!

Here is a story of envy and pride--that’s what it’s about--the desire to be first, and then
the feeling of being somehow excluded or overshadowed. These are two feelings that
definitely the Christian community had to deal with all the time--and still does! As we
talk about the transformation of the human nature by grace, we have to know what needs
to be transformed. The first thing is pride itself. Jesus said, “Anyone among you who
aspires to greatness must serve the rest.” This is not a normal way human beings aspire
to greatness! It is not the way the world teaches us to be great--not through service of
others. It’s rather bending the will of others to serve us. That’s greatness according to
the world. That’s pride as it was known by the Romans. That’s pride as it is known
today. But Jesus said, “You know how those who exercise authority among the Gentiles
lord it over them.” And so it was and so it is. “Their great ones make their importance
felt.”

And this, of course, Jesus is saying, and the apostles knew later and the evangelist
knew quite well, is a fundamental human problem: the problem of self-importance, the
way in which people want always to put themselves at the center of everything. And
Jesus said, “Well, instead of displacing that idea of self-importance,” he said, “there’s
nothing wrong with that as long as you understand what importance really is. And I am
now the revelation of the truest form of pride that anyone can aspire to, and it’s service.”
Why? Because service really makes a person worthwhile, and that’s what the whole
thing is

Greatness through Service

anyway: it’s a desire to be worthwhile, and there is really nothing intrinsically wrong
with this. This is very different from the way other spiritual leaders dealt with the
problem. The problem is universal; Jesus’ own solution very unique! Go ahead aspire,
but here’s the method: be a servant. Serve the needs of all. You’ll be well regarded.
You’ll be well received. You’ll be well loved. Your egos will be well taken care of
because everyone will really nurture you and nourish you.

And furthermore it’s contagious! So therefore as you aspire to this, you inspire other
people to aspire to this and you will have a community. That’s what community is: each
one aspiring to greatness by serving the needs of all. And this is a competition well
supported in other Scriptures: compete with each other in service; compete with each
other in desire to be helpful toward others. And this sort of pride is also the same thing
as humility. Humility is not the absence of pride; it’s pride transformed into love and
service. And that’s what Jesus is talking about.

Now the other disciples, of course, on hearing “Mom” and her choices or her desires
for her children are a little bit upset. That’s another similar human condition. Again, the
community of the Church has to recognize this in itself. Envy is a very sad thing. Envy
is sadness about another person’s well-being, success, achievement; and of course, as all
sin, it contradicts love. Ultimately Jesus’ point is that if you really are willing to follow
in the way of holy pride, which is identical to humility, there’s plenty of room at the
bottom--because that’s where it leads--and it will involve suffering. And if anyone wants
this life, it’s for the asking!
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Rev. Paul A. Hottinger
The Puzzle of Parables Sixteenth Week in Ordinary Time Thursday, July 27, 2000
7:00 a.m. Jer 2:1-3, 7-8, 12-13; Mt 13:10-17
(PuzParab)

Today the subject of Jesus’ discourse is parables and why he uses them. A great deal
of nonsense has been written about parables and how they are supposedly simple, little
teachings apt for peasants. This is clearly untrue and this gospel is making a point of it.
Parables are truly puzzles; they are conundrums. They are paradoxes, and they taunt the
ordinary mind; and there is a point to each one of them.
Now here’s what Jesus is saying about knowledge. “To you has been given
knowledge.” He is speaking to his disciples, not necessarily to us here. To his disciples
he says, “To you has been given knowledge.” Now the idea of knowledge being given is
the idea of revelation. It is a unique idea in the biblical tradition; to my knowledge it
doesn’t exist outside of it. Revelation is given to a select, chosen few who are then
responsible for its dissemination, who are responsible for guarding it. “Now for the rest,”
Jesus says, “knowledge is not given.”
Now is this unfair? Well, perhaps it would be contrary to certain people’s idea of
fairness. It’s surely not a democratic idea. Everyone is not being treated the same: some
are chosen, some are not. Of course, we can’t understand anything about our biblical
history without realizing that some people have been chosen from the beginning.
Abraham and Sarah, their family, were chosen. Later Moses and then Aaron. All the
prophets were chosen. The Blessed Mother, St. John the Baptist were chosen in order to
make possible the coming of Christ. St. Joseph--this has always been the way God
works. He chooses certain ones to begin something in a seminal way.

The Puzzle of Parables

The rest, that means everybody else, are all invited to participate. But the invitation is
written in puzzling, mysterious script. If they’re interested and if they really wonder and
if their souls are really thirsting and if there’s a true hunger for the word of God, then
they will be rightly motivated to seek and then they will find. However if there is no real
thirst and if there really is no hunger, then there will be no real seeking and then nothing
will be found. We can see this is a selection process, and in it human freedom is
perfectly preserved. No one is forced. Even the elect were not forced. The Blessed
Mother was not forced to become the Mother of God. St. Joseph was not forced to be the
guardian of Jesus. Nobody is forced to do anything. And everyone who is elect pays a
very high price in suffering, usually shortness of life and often violent death. For
everyone else it’s open, but requires effort to find it.
The result is “The man who has more will be given until he grows rich.” What is
being spoken about? Many intangible qualities: knowledge for one--that is, knowledge
of God, love, friendship, holiness. It works this way--you have some, you get more.
That is also the way it works in the material world. You have a little money, you invest
it, you get more; you grow rich. “The one who has not will lose what little he has.”
What little knowledge, what little love, what little friendship. The point behind that is
this: There’s just so much time we have on earth. We have just so much energy. What
are we spending it on? Whatever we spend it on, we will grow in that area. Is it going to
be growing rich in terms of our bank account? Is it going to be growing rich in terms of
our friendships? Is it going to be growing rich in knowledge of God? Choices we have
to make!
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Rev. Paul A. Hottinger
What Kind of a Seed Are We? Sixteenth Week in Ordinary Time
2000
8:30 a.m. Jer 3:14-17;
Mt 13:18-23

Friday, July 28,
(KindSeed)

We have the story of the “Sower and the Seed,” a beautiful parable; and today we
have the evangelist’s interpretation of that. The seed is now compared not to the gospel,
not to the truth of Christ; but the seed is a person! We are all a seed, but what kind? This
is the point of this particular explanation.

One kind of person is the one in whom the gospel is planted but never personalizes it.
In the words of today’s reading: “without understanding it.” Understanding is personal.
My understanding is not your understanding--it can’t be! You have to have your own
understanding of what the gospel is about, which does not mean that it’s purely
subjective! But it means what is objective has to become personal in each of us, and
that’s why the image of the seed is used. It has to be planted in each of us and has to
grow in each of us in a very unique way. So this parable is really about growth, about
our being a seed and about our seed growing or not. So there’s one way in which we
don’t grow: we don’t personalize the truth. And this is something we run into all the
time.

Last night I was with some friends; they were discussing their children. These friends
of mine have always been close to church and faith. It’s very different with their
children. In spite of their example, their children are different. This is part of the things
we have to look at in life. Nobody can do what this is talking about for someone else; the
growing and understanding is personal. I can only do it for myself. What I can do for
you is offer, plant, sow, but I cannot grow this gospel in you. What happens, according
to the terminology, the images, of this particular text, “The evil one approaches and steals
away.” Well, that’s possible; if we don’t make something our own, then whatever it is
that’s there in an inchoate form, in an undeveloped form, can be taken away. But once it
becomes part of us, it can’t be taken away because it’s part of us. That’s the first point.

What Kind of a Seed Are We?

Then another kind of person is the kind of person who is rootless. “He has no roots,
so he lasts only for a time.” Again, setbacks and persecutions cause us to falter. Again,
who can allow the word of God to become rooted in us? There is only one person. Each
of us has to do that. Again, there’s another kind of person, the kind of person who allows
his life or her life to become choked in worldly anxieties. Now worldly anxieties come
about naturally. Everyone has worldly anxieties. We have anxieties about our health at
some point in our lives. We have anxieties about our families and their well-being, even
their spiritual well-being. Some people have anxieties about where they are going to
sleep! The homeless are full of worldly anxieties. This is part of life. The sad thing that
this is commenting on is that those kinds of anxieties can choke off this life in us. So we
have to be able to confront our anxieties with the gospel, because if we don’t, then the
anxieties will choke the gospel off. So this “produces no yield.”

Now the most important thing is the end: “But what is sown on good soil is the man
who hears the message and takes it in, and he it is who bears a yield of a hundred or sixty
or thirty-fold.” Now we don’t know much about folds in our modern times. This
probably wouldn’t impress a modern-day farmer, but hundred-fold, even sixty-fold, was
miraculous! See? Thirty-fold--miraculous results! And that’s the point: that for those
who hear the word, they produce a miraculous result in the world--in the world! And that
is what will happen in us. We will produce a miraculous result in the world for God.
That’s the point of this gospel. So the ultimate issue is hopefulness. So we need to
always keep in mind that God is working miracles in us, in those who believe. And often
we don’t see this, and too often we look at the negative side. We look at and worry about
this person or that person, or what about this or what about that. We need to concentrate
on what God is doing. It is a miracle. And we are the ones in whom he is doing it.
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Rev. Paul A. Hottinger
Aspects of Hospitality
8:00 a.m.
Jer 7:1-11;

Sixteenth Week in Ordinary Time Saturday, July 29, 2000
Lk 10:38-42
(St. Martha)
(Hospital)

Hospitality has always been an important function, attribute, of community life since
the time of Abraham. You will recall that Sodom and Gomorrah were really destroyed
because of a hostile attitude toward strangers: hostility mixed with violence. We see that
Abraham was blessed because Abraham welcomed a stranger who turned out to be a
messenger from God. And throughout the history of the Old Testament there are many
examples of God visiting people in the stranger. In the early Christian Church as well
hospitality was considered an essential ministry of Christian life. No hospitality--no
Christian life! It was considered that essential.
So now we have the story of Jesus, and Martha and Mary showing him hospitality.
We have to be very careful we read the story the way it’s really written and not the way
our imaginations might revise it. Jesus scolds Martha not for being hospitable, not for
being busy about the activities of hospitality either. He says, “You are anxious and upset
about many things.” Like what? Well, for one, she’s concerned about her sister. This is
a control issue, and it attacks many of us. It’s actually part of anxiety. How do we deal
with our anxieties? We try to control the situation. We try to control our lives. We
control our families. This is not the way of dealing with anxiety. It is not a fair or just
way of dealing with anxiety either, and it is not effective.
Jesus says, “Mary has chosen the greater portion.” Of what? Actually of hospitality
itself! Now when you visit friends and you are invited--of course, if you’re invited for
dinner, you expect dinner; and you’d be quite shocked if there were no dinner, so that has

Aspects of Hospitality

to be prepared. However you also would be quite shocked if people went about
providing dinner and never talked to you or visited or listened. This is part of hospitality,
and this is the part Mary provided.
Now getting back to the role of hospitality in the history of the biblical faith, we are
being, as it were, trained to show hospitality to God. And we recognize throughout the
biblical tradition the great importance of human activity. Adam was told to “till, dress,
and keep the earth,” to make it a hospitable garden, to build, to keep, to work. This is all
holy. Our work in the world is meant to be holy; however, it can only be holy with
reference to something beyond itself. We do not build to build. We do not work to work.
We work and build for something else: to bring God into his creation, to allow the
kingdom of God to be built, established, firmly rooted, in earthly realities, in the earthly
condition of life. This is the greatest work. It is the work of the gospel!
And for us to do that we have to have that sense of proportion, that sense of direction,
that Mary is representing in today’s reading. It requires listening. It requires
attentiveness. As one friend put it so well, “Not saying prayers, but learning how to pray,
praying from the emptiness within.” That is Mary’s greater portion, and we all need to
share in that portion if our work is to be truly a gift to God and an effective exercise in
Christian ministry.
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Rev. Paul A. Hottinger
God’s Abundant Blessing of Our Efforts Seventeenth Sunday in Ordinary Time/B
July 30, 2000 5:00 p.m. 2 Kgs 4:42-44; Eph 4:1-6; Jn 6:1-15
(AbunBles)

“There is a boy here who has five barley loaves and two fish; but what good are
these for so many?”
Today’s gospel reading is a story of abundance. It reflects a world created by God in
almost a wasteful way. Now the ancient peoples found this to be, you might say,
contrary to their experience. They lived in a world ruled by the law of scarcity, but we
should know better. We who have the privilege of staring into the sky far beyond the
limits of our own naked eyes have learned of the billions of galaxies that exist in the
universe, each one containing billions of stars. It is truly a wondrous and abundant
universe. On our own planet we see the great fertility that exists--although not
everywhere. We see the abundance of God’s creative design in manifold forms of
life from the invisible all the way up to our own marvelous selves. And actually apart
from any pride we should recognize the marvel that the human brain and the human body
is, again, reflecting the beauty of the invisible soul created in the image and likeness of
God. All of this is a product of a God who loves and gives and blesses without limit.
Today’s reading is particularly about the bread of abundance, which is deeply
symbolic. We know that the universe was created out of nothing; at least this is the
testimony of our faith. And in fact most scientists agree the universe rose out of nothing,
a vacuum. But bread does not come out of nothing. Bread is a human product. And
you will remember that Jesus in the desert is tempted. The devil told him, “If you are the
Son of God, turn these stones into bread.” And Jesus refused. That is not a proper use of
divine power--tuning stones into bread! Bread is a human work. It comes from grain
that has been ground into flour; it comes from a paste that has been made and baked. So
God does not make bread out of stones, nor does he make bread out of thin air. But--and
this is the point of the story--God does multiply what human beings do. God takes
our humble achievements, symbolized by the barley loaves, and magnifies their
importance, their value, by blessing them. We see God’s blessing, meaning we see
results that we don’t really put into life. We are required to put in something, but the
results we’re looking for are more than our input. This is the very idea of a blessing: that
God blesses our barley loaves; God blesses our humble achievements and makes them
multiply.
Christian life then, and the sacramental life of our Church, is meant to reflect this
blessing of God. God loves us body and soul and desires us to be taken care of body and
soul. There is no room in Christianity for spiritualism. We don’t love the soul and forget
about the body. That is not a moral option for anyone who believes in Christ. The
mission that Jesus gave to the Church to invite all to the table of the Lord includes
inviting the hungry to eat physical bread. God does not nurture the soul and not the
body, but the soul and the body.

God’s Abundant Blessing of Our Efforts

When we are confronted and when we confront the enormous need in our world for a
fair distribution of the world’s goods, when we see really hungry people, really homeless
people, desperate and broken, we are tempted to despair. It would be actually natural.
The problems are greater than we are--true.
This gospel is a message for us that if we only contribute what we have, God will
bless it and it will have effects far greater than we actually contribute. Our
apparently small provisions, our apparently small talents, our apparently small abilities,
when blessed by God become powerful sources of healing and help for those in need.
And incidentally, our own spiritual healing depends upon our cooperation with this
agenda. It is sad to find a country as the United States, rich as it is, full of so many poor
people; and as Mother Teresa of Calcutta pointed out, “The poorest of all are those
without love.” We need a sense both of our power and of our responsibility. One
without the other would be a disaster. Both power and responsibility--this we have.
Jesus said, “Greater things than I have done you shall do also.” What was he talking
about? Our ability to accomplish great things on this earth, greater than he did in his
short life, is part of God’s design for the kingdom of God. Magic? No. Blessing! It’s a
blessing that our meager contributions become a powerful source of succor and aid
and comfort for others.
As we gather for this Eucharist we are being invited and responding to Jesus’
invitation to the bread, the bread, which has come down from heaven, the bread that is
Christ. If we allow this bread to truly touch our minds and our wills and our hearts and
our emotions, it will transform us. He will transform us into himself. This is the work of
the bread that comes down from heaven, the bread that gives life. And then, as we are
transformed into Christ, into his true image and true likeness, we will be willing to spend
ourselves in becoming, as he is--food for the world!
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Rev. Paul A. Hottinger
St. Ignatius’ Influence on Church and Culture Seventeenth Week in Ordinary Time
Monday, July 31, 2000 7:00 a.m. Jer 13:1-11; Mt 13:31-35
(St. Ignatius of
Loyola)
(Ignatius)

Today we celebrate the memorial of St. Ignatius of Loyola; and although it’s probably
wrong to say that he is one of the great saints since all the saints were great, he was one
of the more unusual contributors to the Church, a definite man of the Church and a man
of God--both. And in some sense one of the principle gifts he gave to the Church was the
unity that also existed in the Fathers of the Church, but it has not always been observed-the unity between loyalty to God and loyalty to the Church. It is, of course, this very
unity that was questioned and thrown up for grabs during the so-called Protestant
Reformation. In this movement many people, men and women, believed--sincerely even-that loyalty to God required separating from the Church. St. Ignatius believed this to be
a completely wrong point of view.

Secondly, Ignatius was a humanist. He believed in the value of culture; and he
believed that culture had to become Christianized, that is, that all the elements that make
up culture had to be addressed with the gospel. Again, this is in a sense unusual; not all
the saints were like this. There were many saints, for example, who lived a life apart
from culture, who lived a life of quiet prayer, for example. And the Church admires this
also. But Ignatius was not this way. Ignatius believed that the apostolate had to be
brought into the secular world. In his mind there could be no separation between God
and Church on the one hand, and Church and culture on the other. All of this had to be
put together.

In order to aid that process he formed a company he called the “Society of Jesus.”
And the point of that group was to aid this process of humanizing culture. And he saw
that in order to humanize culture one of the most important things to do was to deal with
the world of ideas, to recognize the powerful force that ideas have in the formation of
human culture. And he wanted his Society of Jesus to be made up of men who were
really knowledgeable, who were able to stand in a university and speak on a level equal
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to anyone.
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Again, this is a very great gift to the Church, the very idea that we should be engaged in
this sort of enterprise.

So Ignatius offers us some direction, which I believe comes through him from the
Holy Spirit. Number one, he stressed the great necessity of the Church in God’s own
plan for salvation, and within that the important role that the pope plays. Ignatius was
one of those saints who really accentuated the role of the bishop of Rome. How this will
be played, of course, in time we don’t know; but his point was the pope’s role is very
important and should not be diminished.

Secondly, the great importance of human culture. We are sent to the world to bring
the good news of Christ; all of us are sent. We are meant to be like this yeast in the story.
Through our existence, through our influence, through our presence, through our work,
through our words, the society around us is supposed to rise the way dough rises under
the influence of yeast. Ignatius saw this very clearly. In a sense, he didn’t invent
humanism; he found it in the gospel even though many people who went before him for
centuries did not find it.

Thirdly, if we are really to bring the gospel to the people of the world, we have to be
very careful about ideas; we have to promote right ideas. We have to be willing to debate
ideas. We have to be willing to be challenged by the gospel, and then we have to be
prepared to talk about what the gospel really means in terms that our audience can
understand. That was Ignatius’ point. And in some small way each of us can emulate
Ignatius of Loyola.

3

St. Ignatius’ Influence on Church and Culture

Rev. Paul A. Hottinger
Realistic Approach to Good and Evil Seventeenth Week in Ordinary Time
Tuesday, August 1, 2000 7:00 a.m. Jer 14:17-22; Mt 13:35-43 (St. Alphonsus
Liguori)

“Let everyone heed what he hears!”
The gospel is, by and large, a very positive and hopeful work; and Christian people
have been, by and large, very positive and optimistic people. Surely many of the saints,
like St. Francis of Assisi, for example, have become symbols not only to the Church but
to the entire world of a very positive, optimistic and love-centered life. In our own day
we are witnesses of someone like Mother Teresa of Calcutta, another such saint.
Jesus in this particular reading, however, is trying to steel his disciples against too
much optimism; and we can have too much of a good thing--too much optimism. If you
ever travel to Italy and you see the beautiful churches of Rome, after a while you might
wonder if this isn’t too much! The baroque art form is a form of extreme and excessive
optimism, partly in reaction to the Protestant Reformation that has a certain sort of
fatalism in it. But Jesus is neither fatalistic nor optimistic but, rather, realistic. “The
world,” he says, “has wheat and weeds. They grow together; this is the way it is.” He
has alerted them to the fact that there are evil people in the world. There are good people
in the world who are being misled. There are good people who do bad things. There are
good people who can be called into the kingdom, and there are evil people who have no
interest in the kingdom and never will. Furthermore, it is not the disciples’ job to root
out the weeds. He says, “That will come later. It’s not for now; it’s not for you.”
And that’s the same message for the Church. It’s not for now; it’s not for you. Your
job is not rooting out the weeds. You can’t do it. It isn’t the right time anyway. The
right time will be at the judgment. It shall come when we don’t know. We don’t have to.
That is not our business. Our business is not controlling the world or bringing about a
better world through any kind of force. That is not the way of the gospel. The way of the
gospel is proposing gently the way God has in mind for the creation to be, and inviting
people to cooperate freely, willingly, because they want to. That’s the only way, but it’s
a very slow way. Now every time Jesus talked about influencing the world, he always
used examples where the influence was imperceptible and indirect; for example, recently
we read about the bits of dough kneaded that gradually rose. That’s an image of the
influence of the kingdom of God in the world: indirect, gradual, over time. And it’s real!
Gradually the kingdom and the power and the ideas of the kingdom can influence the
world, but never through force and never directly.
And sometimes Christian people forget this because they forget about the weeds. For
example, there is a man, a priest, two priests who are brothers, Philip and Daniel
Berrigan, good-hearted men, sincere men, who saw clearly the evil being perpetrated in
the war during the 70’s. They wanted to stop it. They thought they could make a real
direct influence on the world. They failed. And everyone will fail who tries it. It can’t
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work. Evil cannot be opposed in that way. Direct encounters will lead to failure. Jesus’
way is
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always much more clever. He says, in fact his disciples are supposed to be, “innocent as
doves and clever as snakes.” Well, people like Philip and Daniel Berrigan were not!
They may have been innocent, but they weren’t clever!
What Christ is talking about is a strategy for living, a strategy for evangelizing a
world full of opponents. And that’s what we have to understand: there are real
opponents. We don’t actually know who they are by name; we’re not actually supposed
to. But we have to expect this. So Jesus often spoke in such a way as to alert his
disciples to expect trouble. If you recall the parable of the “Sower and the Seed,” the
seed that fell on rocky soil had no roots. This refers to a believer who doesn’t expect
trouble. Oh yeah, faith is great, but not persecution! Faith is great, but I don’t expect any
trouble! Faith is great, but I don’t expect to be opposed! Oh, that’s all wrong. You will
be opposed. You will have trouble. There will be persecution. Faith has to have deep
roots. Shallow roots are worthless. This is the way life really is, and we have to adapt to
it. It doesn’t adapt to us! Is it good and important to make good laws? Of course, we
want good laws, not bad laws. But even then if we have the best possible laws, how do
we really enforce them? Force is not the right means to bring about a kingdom of God.
Force is not the right means to bring about ideal, lofty principles. It doesn’t work. And
even some of the saints in the past didn’t quite see that--even some of the saints.
Now today--and my final remark is on St. Alphonsus Liguori who was a great saint
and a great scholar and moral theologian who did see this, I believe. He saw that the only
way the kingdom of God really grows in people is through insight and conscience. What
is conscience? It is something conscious, something personal, something emotional, but
beyond like and dislike, beyond the attractions and repulsion’s of our own nature,
something that sees that there is really, truly a good that can be done and really an evil
that must be avoided.
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Rev. Paul A. Hottinger
How Useful Are We for the Kingdom? Seventeenth Week in Ordinary Time
Thursday, August 3, 2000 7:00 a.m. Jer 18:1-6; Mt 13:47-53
(UsefulKi)

“The reign of God is also like a dragnet thrown into the lake, which collected all sorts
of things.”

Understanding the teachings of Christ is not easy--not for us today and not for any
age--because his teachings come from a way of thinking which is not typical--not for us,
not for anyone. It never corresponds to what we call “common sense.” It always is an
enlightened participation in the mind of God. That’s the very point of Christ’s coming:
he is the light; he comes into the world in his flesh to bring us the light. However, too
often we simply allow his teachings to flow into our ears and then get lost somewhere.

He, of course, today is talking about a very difficult topic to talk about, the idea of
judgment--the judgment. From his point of view there is only one! In this again he
departed from his Jewish culture that believed in a sense that the way life turns out is
always a kind of judgment. You’ll recall the story of Job and how the various events he
experienced were considered a form of divine judgment. No, not for Christ--none of this
is judgment. Judgment is something coming in the future; that’s one thing we always
have to keep in mind--not in the present.

Number two, the judgment is not about the things we might think. Human beings are
born with a capacity to discern right from wrong; we call this “conscience.” This
capacity is soon filled with values and preferences absorbed from family and parents in
particular, but this is really not a true conscience because it really comes from someone
else. A true conscience is one that is developed by oneself through insight and wisdom.
That is the work of every true adult. And every adult, every man and every woman, who
wants to be a spiritual being must form his or her own conscience in the light of faith
through insight and wisdom. Not everyone does this, and it can’t be done for others.
And institutions have a hard way of dealing with this fact, so we muddle along.

How Useful Are We for the Kingdom?

In the Jewish culture in Jesus’ day the muddle amounted to assuming that the law, the
Torah, the written record found in Deuteronomy and Leviticus, eventually all the
stipulations found in the Talmud, that was the will of God; and therefore, judgment
would be about that stuff! Jesus said, “No, that’s not the stuff. That isn’t what God is
concerned about primarily. It may serve a purpose and the spirit of the law is valid, but it
can be summed up very easily. No, that’s not what the judgment’s about. The judgment
is about something else. It’s about”--and this is what the parable is talking about--“it’s
about usefulness to the kingdom.” That is how we shall be judged at the end of time--at
the end of our time or the end of time however that will be. We will be judged were we
useful to the kingdom of God? That’s it. Not how well did we conform to the law.

We can see that the Bible itself holds high images of people like David. Well, David
was a murderer and an adulterer. How does he become a great saint? Because he was
useful to the kingdom. And throughout the history of the Church, the same thing. How
did Augustine who was a philanderer and a hedonist ever become a saint? Well, of
course, he left that life behind; but he became useful--that’s the true answer--for the
kingdom.

Now when we become useful for the kingdom, that itself will bring a tremendous
change in its wake. But that’s not the important thing. The important thing is how useful
we are for God’s purposes, not how good we are in our own eyes, not how we conform to
our parents’ expectations, not how well we live out the law. None of this is what
judgment is about. And so Jesus says, “Have you understood all this?” And they said,
“Yes.” And we may wonder.

2

How Useful Are We for the Kingdom?

Rev. Paul A. Hottinger
The Prophetic Role Seventeenth Week in Ordinary Time Friday, August 4, 2000
7:00 a.m. Jer 26:1-9; Mt 13:54-58
(St. John Vianney)
(PropRole)

“Where did this man get such wisdom and miraculous powers?”
Today we are reading about Christ in his prophetic role and also Jeremiah and his sad
life, his sad, authentic life serving God and being rejected constantly--of course it wasn’t
personal! People rejected Jeremiah because they rejected the God who was speaking
through him. They rejected Jeremiah because they rejected Jeremiah’s message.
Likewise these people in today’s gospel reading are rejecting Jesus because they’re
really rejecting the wisdom that he is teaching. But why? The question is asked, “Where
does he get all this?” That could be put in different ways. It could be a true, honest
question or as is really implied here not a question at all, but a way of dismissing what he
is trying to teach them. The reason, of course, is they are not open to the wisdom; and no
one can make another person open to wisdom. What is wisdom? Wisdom is the ability
to see the bigger picture. It’s not living for the moment; it’s being able to connect the
past with the future, which then enables a person to have direction. Wisdom enables
people to see consequences for one’s choices and actions.
Now the prophet Jeremiah tried to show the people the consequences of their actions;
however the language he used was more suited for a child. A wise adult, for example, a
wise guardian, will tell a child, “Look, if you do this, this is going to happen. I’m going
to punish you.” Now why does a wise adult say this? Not because the wise adult is
arbitrary or because the wise adult is mean or vindictive, quite the opposite because he or
she is trying to show the child a good way of living, a right way of living and knows very
well in the bigger picture that if the child doesn’t learn how to think, how to see, that then
that child’s life is going to be miserable. So in a sense wise adults invent disciplinary
rules; they make them up so that children won’t have to learn by nature’s rules by falling
flat on their faces, by seeing in their own tragedies the results of their own folly.
Well, in a similar way that’s what the prophets were trying to do for Israel, trying to
teach them that God would do thus and so, if they didn’t follow the law. In truth, of
course, it isn’t that God would do it at all; it’s that without the direction of God, a nation
will end itself. That’s the real truth. “This city will be like Shiloh.” Well, Shiloh was
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already deserted and destroyed. It had been a shrine in the north of Israel. But the north
of Israel had not remained faithful to the Lord, and therefore destroyed.
Now, you can say, “Well, the Lord sent the Assyrians.” Well, that’s a way of
speaking. Actually Shiloh was corrupted from within and collapsed. And Jeremiah is
saying, “The same thing is happening here in Jerusalem. You are being corrupted from
within because you have no fidelity; you have no faithfulness to the Lord; you’re not
really responding to his call--although the language used is the language perhaps a parent
would use for a child: “The Lord will do this.” In a more adult fashion, “No, this is the
path you’re on, and nobody can change it but yourselves.” That’s wisdom. Jesus had the
same wisdom. He showed people that the direction they were headed for was
destructive. Of course, they didn’t want to hear this.
Today we celebrate the memorial of John Vianney, another preacher from France. He
also told people what they didn’t want to hear: that their lives were headed toward ruin.
Nonetheless, he preached it anyway.
Jesus’ point here is that a prophet is never really accepted anyway, but a prophet has
to prophesy. A wise man or a wise woman has to speak wisdom. This is what it means
to be an authentic child of God. It’s very hard to share wisdom with one’s own
household. This is the more immediate point of the gospel reading. It’s hard to share
wisdom with your own children. It’s hard to be a prophet with your spouse or your
parent or your sister or your brother. It’s very hard to do this, and you can do it in a
wrong and foolish way too. It’s a very delicate matter, but it must be done. Somehow
the prophet must speak words of prophecy. The wise one must be wise.
Now Jesus’ approach was relatively gentle, not harsh as you might say some of the
Old Testament prophets were; but nonetheless, he did what he had to do and said what he
had to say. And so must all of us. It’s not always easy to witness to wisdom, to help
people see the consequences of their choices, the bigger picture. But our society is more
or less hell-bent on living for the present moment, being excited, finding ways to enjoy,
seeking out every moment of thrill that is possible. But what does all this mean? What’s
it all about? What wisdom does it really show? That’s the real question, and Jesus’
followers will be trying to find an answer.
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Rev. Paul A. Hottinger
The Importance of Approval
8:45 a.m. Dn 7:9-10, 13-14;

Transfiguration/B
Sunday, August 6, 2000
2 Pt 1:16-19; Mk 9:2-10
(ImpAppro)

“For he received honor and glory from God the Father when that unique
declaration came to him from the majestic glory: ‘This is my Son, my beloved, with
whom I am well pleased.’”

This text is from the Second Letter of St. Peter.

Human life reveals a real need for approval. Infants who are neglected, who are
not held, become emotionally dehydrated staring into the space around them; and this
condition is often irreversible. Children who grow up without the warmth of human
affection develop no sense of self-worth. Teenagers often exhibit very rebellious
behaviors at home, vis-à-vis their parents; but they are frequently seeking approval from
their own peers, so what seems like nonconformity at home is really a form of conformity
with their own, even though it may seem very bizarre to outsiders. Even prominent
politicians display as their chief feature a desire to please their fathers. All of this is part
of human nature: a great desire to be pleasing to someone, to find approval.

Today’s gospel reading and the second reading as well are really about Christ’s way
of finding approval. He realized that the need we have for approval, however
necessary it is, could also be our undoing. For him there was nothing more
important than pleasing God, to seek God’s approval and only God’s approval. At
times he demonstrated what we might even think of as callous disregard for the feelings
of his mother or his neighbors or his family. Consider some of the things he said. When
his parents believed he was lost when he was twelve years old and Mary and Joseph
sought him in deep sorrow, he asked them, “Why were you seeking me? Did you not
know I must be about my Father’s business?” At another time when his mother and his
family were outside asking for him, he said, “Who is my mother after all, and who are my
sisters and brothers? Only the one who does the will of my Father is mother and sister
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and brother to me.” At another time he said, “I have not come to bring peace, but the
sword to divide a father from his son and a mother from her daughter.”

Why does he speak these very strong words? All these statements and many more are
intended to shock his disciples--and also us! He wanted to push people into realizing that
there was something much more important than the approval of one’s family or one’s
friends or significant others, that there is something much more important than success in
this world. Indeed, what Jesus demonstrated in his own life is that every human
individual is invited into a personal relationship with God, in which pleasing God is
paramount. Even in the Old Testament it was stated, “The fear of the Lord is the
beginning of wisdom.” A wise, worthwhile and meaningful life does not proceed from
pleasing ourselves or gaining the approval of our peers or parents or significant others.
No message could be more countercultural--not now, not then, not in the future--because
it is not simply against our culture; it is to some degree against our nature.

And yet as life unfolds, we find that suffering calls us to pay attention to this very
basic issue: Everyone’s life including Christ’s involves suffering, disappointments, and
heartache. It is at the very center of human experience. Jesus’ life was no exception.
His point was that it was precisely through such suffering that we gain glory. It is
through suffering that we are transformed and transfigured. Jesus sought always to
please God, and thus he overcame suffering and death.

The way now is clear for all of us. The way of glory is in the right way of dealing
with our travails, our tribulations, our disappointments, our heartaches, and our
problems. They are not going to go away. But there is a way to get through them, and
Jesus shows the way! Perhaps we need to reflect then on several related questions. Who
are we really living for? Who or whom do we seek to please? Whose approval is really
necessary for me?
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Rev. Paul A. Hottinger
Religious Awareness of Relationship Eighteenth Week in Ordinary Time Monday,
August 7, 2000 8:00 a.m. Jer 28:1-17; Mt 14:13-21 (St. Sixtus II and
Companions, St. Cajetan)
(Relation)

Today we celebrate the memorial of St. Sixtus, Pope Sixtus II; and he was killed in a
cemetery celebrating Mass with four deacons--there were probably others, but four
deacons were killed with him--during one of the persecutions of Valerian.
Well, of course, the Church was very anti-society in the sense that it didn’t go along
with society; it was countercultural. Now the common opinion today is that once the
Emperor Constantine became a Christian, from then on the Church more or less adapted
itself to society; however this opinion fails to take into consideration the work of the
saints. The saints--and even the not so saintly, monks and nuns who followed a religious
way of life--were always countercultural, and always espoused values that the society
never really grasped.
Many today are talking about interpersonal relationships, for example. Feminists, socalled feminists, psychologists, will talk about how women are relational and not like
men. But if you study the writings of the saints, male and female, they are always talking
about relations: first of all our relationship to God, and then our relationship to one
another in the body of Christ. That theology alone began with St. Paul and it was
continued in the religious communities throughout all of history. Now people have
discovered it and they think it’s a feminist invention; it has always been in the Church.
In many ways the Church always was calling culture to a new way of life, although
it’s true few heeded the call. Sixtus did and his companions, and we celebrate their
victory today.

Religious Awareness of Relationship

Rev. Paul A. Hottinger
Who We Are After Death Eighteenth Week in Ordinary Time Friday,
August 11, 2000 8:30 a.m. Na 2:1, 3; 3:1-3, 6-7; Mt 16:24-28 (St. Clare of
Assisi)
(After Death)

“Whoever would save his life will lose it, but whoever loses his life for my sake will
find it.”
This, of course, is a paradox. It’s basic to Jesus’ teachings. It’s one many people
ignore. What Jesus is really talking about here is the issue of identity: who are you;
who am I? People begin life by identifying with their bodies. Little babies find their
toes and that’s them; they figure this out. It’s one of the first, you might say,
connections a baby makes. Soon comes along the whole world of feelings. And, of
course, then we talk about the “terrible twos,” when a young child starts to identify
with his or her feelings. These feelings are his or her identity, so it makes her or him
who she or he is. [And this is getting very complicated being politically correct.] So
we have this problem.
Now we go on to thoughts and imagination. That opens up--that is a whole inner
world, and soon the child is into that. That’s her own world; that’s who she is, the
world of imagination, the world of thoughts. Meanwhile, all kinds of things are
happening to the child; and this, of course, is all connected by memory. And so every
person thinks, I know who I am because I have this memory, this memory of myself,
my feelings, my imagination, my thoughts, my intentions, and my experience, what
has basically happened to me. Jesus is saying, “Forget about all that! That has
nothing to do with who you are.”
And we can see what he is talking about if we look at the sad case of people with
strokes. A person with a stroke forgets all kinds of things. My grandmother was an
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example; she taught me a lot. She could remember some things but not other things.
The whole idea of connecting everything together with memory—no, there were big
holes in her memory. She was still the same person to me, but she wasn’t still the
same person to herself.
Now if a stroke can do that and if other diseases can do that, what do you think
death is going to do? That’s the point. Death is going to take away what we think of
as ourselves: our bodies, our feelings, our imaginations, our memories, our thoughts
are all going to go because there’re all in the brain somewhere; they’re all part of
brain activity, what we call our mind. But that doesn’t mean that there is nothing;
there is still something.
“The Son of Man will come with his Father’s glory accompanied by his angels.
When he does, he will repay each one according to his conduct.” Conduct stays.
Conduct is the result of what I choose, the person I choose to be. So as a child
becomes more able to see and understand, be aware of choices, that child starts to
become a person in the eyes of God. That’s the conduct. And we grow; we can
change course along the way. That’s called “repentance” or “conversion.” But we
become someone through conduct; we choose to be who we are. That stays. The rest
goes. So in God, who are we going to be? Who we have chosen to be—not what’s
happened to us, not what we’ve felt, not what we’ve experienced, not what family we
were born into. That’s all just part of the foundation; you might say, that’s the
caterpillar out of which comes something else—the butterfly of conduct.
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Rev. Paul A. Hottinger
Trusting in God’s Time Eighteenth Week in Ordinary Time
2000 8:00 a.m. Hb 1:12-17—2:1-4; Mt 17:14-20

Saturday, August 12,
(TrustGod’sTime)

“If it delays, wait for it, it will surely come, it will not be late.”

Today’s two readings, one from the prophet Habakkuk, the second from the Gospel
according to Matthew, are both focusing on this very important issue of faith. Now as I
have mentioned before, faith has many different meanings. Here it does not mean belief
in the sense of holding truths or assenting to propositions as in the Creed, for example.
It’s not talking about that; it’s talking about something more basic. It’s talking about
faith as trust.

Now in the Christian faith, of course, there is an important role for belief in the sense
of holding truths; that’s why we have a Creed. Well, if you ever think about it, the Creed
does not explain a lot of our lives. What is articulated in the Creed are basic truths that
we could never know by ourselves, that we could never figure out by ourselves what God
has revealed to us—and that’s very important.

But the Creed does not take away mystery; it simply gives us little helps in leading us
into mystery. Life remains a mystery; God remains a mystery, and we remain always on
a journey into that mystery. And faith is about letting God direct that journey. Now
sadly enough, some people stop that journey. Somehow they don’t really trust; they
don’t want to keep going—perhaps they believe they’ve arrived! That would be very
poor judgment. No one on earth has arrived! We are still on the move.

“It will not delay,” as the reading says, but we have to wait. We have to wait for
God’s time, and that’s part of trust. Trusting is partly waiting for things to ripen and
mature. And there are many parables about this in the New Testament. Habakkuk says,
“It will surely come.” That is hoping; it is focusing on the future and knowing that God’s
work will be done.

Trusting in God’s Time

And we need more than hope; we need trust first that God is directing our lives even if
we experience darkness, even if we experience reverses, even if we experience adversity,
even if we experience dementia—that was the gospel story. There was dementia: a man
had a son who was demented. And Jesus became somewhat short with him. “What an
unbelieving crowd you are!” he said to the father and the rest of them. Unbelieving in
that sense meant untrusting; “What an untrusting crowd you are!” The disciples said,
“Why couldn’t we cure him?” He said, “Because you have so little trust. You are not
really willing to open yourselves to God. You’re not willing to let God move in your
lives.” Now is it scary to surrender to God? Well, yes, it is; however, trust is allowing
God’s word and God’s presence and God’s promises to overcome our natural fears. Is
attainment of the end, the goal, of life assured? In one sense, yes, we say that in faith; but
that means that we continue to trust. It’s never sewn up--not until we arrive at the very
vision of God.

And this is part of what we have to learn: how to let God lead us. “The rash man has
no integrity; but the just man, because of his faith, shall live.” So because of our trust, we
can live. But we waste a lot of our time because we don’t trust, and so we allow
mountains to obstruct our journey. And this is sadness, sadness for us—not for God.
God is still God; God will always be God. God will always be leading us and directing
us or at least offering to. But it’s sad for us because of how we lose time and peace of
mind and a sense of well-being because of our lack of trust. “Indeed, if you trust,” Jesus
says, “nothing would be impossible for you.”
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Rev. Paul A. Hottinger
Living in Relationship to the Living Bread
August 13, 2000 10:30 a.m. 1 Kgs 19:4-8;

Nineteenth Sunday in Ordinary Time/B
Eph 4:30—5:2; Jn 6:41
(Living Bread)

“I am the living bread that came down from heaven; whoever eats this bread will live
forever; and the bread that I will give is my flesh for the life of the world.”
We can see behind the words of Christ in today’s gospel an outline of sacramental life that
we participate in--through and in the Church. “Everyone who listens to my Father and learns
from him comes to me,” Jesus says. Those who are really seeking the true God will be led, and
they will find the light that enlightens everyone. Jesus’ words here may not actually have been
the very words of Jesus Himself, but they are the inspired words of the Scriptures. The
evangelist is fleshing out in this proclamation the beliefs of the disciples and his own
understanding.
Jesus tells them that he is “living bread.” For a moment we should pause and reflect on how
strange a term that is—“living bread.” Bread is not alive. Jesus is using a comparison but
changing it in a dramatic way. Like bread, Jesus comes into our lives to give us sustenance and
nourishment--but is living! And he relates to us in a living way, as someone who really desires
life must expect change. A marriage has to change for the participants to grow. And when we
talk about growth in relationships, it can be either growing toward or growing away. Husbands
and wives who nourish one another grow together. Husbands and wives who do not nourish
one another grow apart. But the growth will always be there for better or for worse, and so
with our relationship to the living bread. If we allow it to nourish us we will grow closer
to Christ, but if we pay no heed to our need for nourishment or if we begin to hunger for
something else, we will grow apart. “I am the living bread.”
Christ’s death is a gift to the Father. In the second reading we hear again this rather strange
reference: Jesus handed himself over to us, offered himself to us as a sacrifice to the Father. Do
we realize that Jesus sacrifice to the Father was handed over to us? Jesus gives himself to us
in order to sacrifice himself to the Father. And this presents for us a pattern. We too offer
ourselves to God by giving ourselves to others. Again, a profoundly relational way of
thinking. This is the true God, the living God, who said that you relate to me by relating to
each other; you honor me by honoring each other; you worship me by respecting each other;
you find justice and sanctification by ridding yourself of all bitterness and shouting and rancor
and anger because these are impurities in your relationships with one another. We need not
and cannot and should not think of our relationship to God as something distinct from
our relationship with one another. The living bread gathers us together in the living body
with one another. “The bread that I will give is my flesh for the life of the world.”
There was a tremendous cost to the gift that Jesus gave us; it was his life. And in that gift
he creates new life in us, a body, which is his own, a body that he continues to offer, and a
body, which is continually broken. There is a simple yet profound teaching offered in these
words. The entire symbolic background of our sacraments of Baptism and Eucharist shines
through. Both Baptism and Eucharist help us to focus on the centrality of this gift of
Christ, this death and, moreover, resurrection in God’s plan of salvation. It was not
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incidental; it was central. And this can help us put our own lives in proper perspective. There
are many things that may seem important today that when looked at through the death and
resurrection of Christ are really insignificant. On the other hand, perhaps there are certain
matters that may seem distant to us today but through the perspective of the death and
resurrection of Christ, can be seen to be very important.
We come together weekly to break bread, to offer to the Father this broken body, which is
both Christ and ourselves. We come together to be renewed in the life, which comes from the
resurrection of Christ, and to relate to him as a living being who touches us and nurtures us and
feeds us. It is important that we keep in mind who it is that we are approaching as we
come to the altar and try to focus on this living Christ. The presence of the risen Christ is
especially embodied in this meal that we share. As best we can, we need to develop a
willingness and the desire to commune with Christ in contemplation and peace. After all,
this is Jesus’ farewell gift to us. It would be a terrible shame if we squandered it!
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Rev. Paul A. Hottinger
Martyrdom versus Holocaust
Nineteenth Week in Ordinary Time Monday,
August 14, 2000 7:00 a.m. Ez 1:2-5, 24-28; Mt 17:22-27 (St. Maximilian Mary
Kolbe)

Today we are celebrating the memorial of Maximilian Kolbe who was a priest and
who was executed at Auschwitz during the Second World War.

Now there has been a lot of controversy about the canonization of some of the
Catholics who were imprisoned and who died at Auschwitz and other concentration
camps. Some people believe that it’s not a proper thing to observe because of the
monumental suffering of the Jewish people, and the number of Christians is really very
small in comparison. Well, this is true if we’re only going to compare numbers. The
number of Jewish people who died at the various concentration camps was far, far greater
than the number of Christians.

However, that’s not the reason the Church celebrates the deaths of Maximilian Kolbe
and Edith Stein and others. The reason goes right into the heart of the matter of why they
were there. Jewish people were rounded up and sent to concentration camps for no
reason whatsoever except they were Jewish. They didn’t even have to be practicing
Jewish people. Just the fact that they had Jewish ethnicity made them unwanted in the
Third Reich. Now there’s no reason for this; there never was any reason for this, and
there was never any benefit that accrued to those who did it. So it is a completely
irrational thing. It is a completely senseless event.

On the other hand, Maximilian Kolbe and others who were also incarcerated at
various concentration camps--including a priest who is the brother of a friend of mine,
and there were many priests actually who were incarcerated—they were incarcerated not
because they were Catholic and not because of their ethnicity and not because of even
being ordained. They were really imprisoned because they were troublemakers; they
were opponents of the Third Reich. They spoke out against or worked against the
policies of Adolf Hitler. So their incarceration is really not in the same way--irrational
and senseless. I’m not saying it was just or moral or
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proper, but it does make sense that the Nazis wanted to get rid of those who opposed
them.

In this way we have to keep in mind that the victimization of the Jewish people during
the Holocaust is one thing and the death of martyrs is another, and therefore the
difference comes out in the very way we regard them. The Church canonizes saints,
martyrs, precisely because we celebrate the moral courage and virtue of those who
deliberately, well-knowing the cost, gave themselves to this particular activity: opposing
the Third Reich, opposing what they knew to be unjust, immoral, and even diabolical.
No one will ever celebrate the Holocaust. This is why it’s totally different. The
Holocaust will remain a shameful, staggering and almost unbelievable event because it
had no purpose, no meaning, there was no advantage for anyone in it. It cannot be
celebrated. This perhaps is the worst part of it: it had no value!

So when we celebrate the victory of martyrs, we have to keep in mind this difference.
We are not comparing them to the victims of the Holocaust—not at all! It’s a very
different thing. We are celebrating what they did for Christ. And the Church has always
believed that those who died in witness to Christ shared in the redemptive death of Christ
in an ongoing way, and that their deaths and their blood became truly the seed of rebirth
in the Church. So this is why we celebrate. And if we keep that in mind, we will also be
sensitive to the feelings of Jewish people, which are very different for very good reasons.
And we will hopefully be able to live together in peace and mutual understanding.
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Rev. Paul A. Hottinger
“My Soul Proclaims the Greatness of the Lord” The Assumption of the Virgin Mary
Tuesday, August 15, 2000
6:30 a.m. Rv 11:19; 12:1-6, 10; 1 Cor 15:20-26;
Lk 1:39-56

As we listen to the reading from the Book of Revelation, we might wonder is this
woman the Blessed Mother or is this woman the Church? According to the Fathers of the
Church, the answer is yes, yes; it’s both because the Blessed Mother embodies in herself
the very idea of Church. She is the first disciple and from her conception until her
assumption into heaven, body and soul, she is what God intends the Church to be; and
therefore she is truly a teacher by way of example.
We have no documents about what Mary said except this particular hymn here, but in
a sense it encompasses everything: her spirit, her spirit of total trust in God, her spirit of
complete cooperation and acceptance of God, her total willingness to undergo whatever
she had to undergo to serve God, her realization of how blessed it is to be called, what a
privilege it is to serve, how empowering it is to be called by God to holiness, how pitiful
it is to be proud and rich—what a miserable existence that is! All of this is embodied in
the Blessed Mother and expressed in today’s gospel, a hymn called the “Magnificat.”
If we think about the Blessed Mother, then we can see an example of ourselves as God
wants us to become. We were not actually, of course, conceived without sin; but we can
become without sin through the power of divine grace that creates a new life for us, a
rebirth in Baptism. We may not be physically virgins, but we can become virgins in the
sense of being completely dedicated to God by cooperating with the grace of God.
Throughout Mary’s life--as least the part we’re aware of, we’re not aware of a lot—we
see that Mary suffered a great deal. In fact, while she is proclaiming the greatness of
God, she is actually already pregnant outside of marriage--a scary thing for a girl in those
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days! It’s not necessarily pleasant today, but it isn’t scary in that sense. A girl in her
condition could well have been stoned to death by a righteous group of law-abiding
devotees of God. But Mary chooses to proclaim the greatness of the Lord.
Now in our lives as well there will be many elements or occasions or times of
suffering, and we can allow them--those moments, those elements, those times—to crush
our soul, to dispirit us, to depress us, to frighten us, to create anxiety and even perhaps
anger. When you’re so motivated, simply go to the Gospel of Luke and open up chapter
1 verse 39 and following and realize that the woman who is proclaiming this is in a state
far worse than yours; and yet she in her trust of God can say, “My soul proclaims the
greatness of the Lord; my spirit rejoices in God my savior. For he has looked upon his
lowly servant.”
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Rev. Paul A. Hottinger
Willingness to Forgive
Nineteenth Week in Ordinary Time
August 17, 2000 7:00 a.m.
Ez 12:1-12;
Mt 18:21-35—19:1

Thursday,

Today we have a teaching on the capital importance of forgiveness, and a couple of
points need to be made.

First of all, this is not a tit for tat arrangement. Christ is not saying that if we do
something, then God will do something. Even in the Old Testament the declaration is
made “God is mercy. With God there is mercy and redemption.” This is not to be
doubted. But mercy and forgiveness and redemption is a gift that we need to receive, and
we can only receive a gift with our hands extended, open. We cannot receive this gift
with our hands clenched! And so unforgiveness makes us unable to receive the gift. We
have to keep this in mind. The initiative is God’s; the gift is God’s. The question is: Are
we in a position to receive or not? Indeed, the whole issue of redemption all centers on
this question: Can we receive love? God is love, and God always will be, always was
and always shall be. But can we receive?

The second point is that people often confuse forgiveness with forgetting. To be very
honest forgetting is a physical attribute of the brain. Remembrance and forgetting: these
are brain functions. They are therefore actually physical, and our feelings are likewise
physical. Anger is a physical event in our brain and nervous system. We discredit the
very idea of spirit by thinking that is our spirit. That is not our spirit, although it may
cloud our spirit. It may even paralyze our spirit, but it is not our spirit. Our spirit is our
freedom. Our spirit is our will and our willingness. And that’s what Jesus is trying to
teach in today’s teaching. If you are willing to forgive, then you are forgiven. What you
feel and what you remember is not pertinent. When any believer comes to understand
this, it is indeed a good day!

Willingness to Forgive

Rev. Paul A. Hottinger
Call to Moral Excellence Nineteenth Week in Ordinary Time Friday, August 18,
2000 7:00 a.m. Ez 16:1-15, 60, 63; Mt 19:3-12
(St. Jane Frances de Chantal)

“Not everyone can accept this teaching, only those to whom it is given to do so.”
We have to keep in mind that Jesus was always encouraging people to aspire to the
highest possibilities, and then if we have any sort of moral teaching, it must be inviting
people and encouraging people to arise to the highest possibilities within themselves.
Now this is very different from a normative way of life, rules of conduct that we
expect everyone to follow. That is a different matter. The Jewish religion had thousands
of rules of conduct. Christ was not too concerned about the vast majority of them—only
a couple that in his mind summed up all the rest. But he was always trying to encourage
people to rise above mediocrity. This is something the institutional Church often forgets,
and the institutional Church often forgets it because we often forget it; people forget it.
People think that morality is something that must be applied evenly to everyone. That
would be absurd! Everyone isn’t the same; that’s why this teaching is given in this way.
But the teachings of the Church have to always bring people to the highest possible level,
not some sort of medium place, not some sort of lowest common denominator.
St. Paul, for example, when speaking of the Christian life uses the example of a race.
You might think if you will of the Olympics. Now to shift the metaphor a little bit, in the
Olympics there is this high jump, and the goal is that each of the runners and jumpers
would jump over a rod that is slightly higher than the one before. In this way they make
world records and win medals. St. Paul would call it a “passing crown.” They do not set
the bar at a place where everyone can jump over it; they set it at a place slightly higher
than the last record. This is the idea of excellence. Well, St. Paul and Christ both
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thought the same way about life: life was a call to excellence, moral excellence and
spiritual excellence. And therefore the bar always has to be placed at such a place where
people really have to strive to be the best they can be.
Now, of course, this is somewhat relative. And St. Augustine points this out in his
Confessions. There is a kind of relativity to this matter because people have different
qualities, you might say. This gospel also points that out. But we must never be satisfied
with something that is simply a norm, a standard for everyone. That is not what Christ
calls us to; he calls us to attain the highest possible life that we personally can.
In regard to marriage--which is the first topic brought up--that means fidelity, perfect
fidelity, recognizing in one’s commitment a dedication, which is compared to God’s
dedication to his people--and nothing less!
In regard to celibacy, the second question brought up, a similar dedication. For what?
For the sake of the kingdom of God--not for anything else! People are always trying to
boil things down to something easier or more understandable. They want to think of
something more practical, but that is not Christ’s way—not for any practical reason, but
for the sake of the kingdom of God. “Let him accept this teaching who can.”
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Rev. Paul A. Hottinger
Understanding Christ’s Physical Death Twentieth Week in Ordinary Time
20, 2000 7:00 a.m.
Pro 9:1-6; Eph 5:15-20; Jn 6:51-58

August

“I am the living bread that came down from heaven; whoever eats this bread will
live forever; and the bread that I will give is my flesh for the life of the world.”
These words and this teaching was and is a difficult one. John says, “The Jews
quarreled,” and we can imagine that the Christians also found this very controversial.
The word “flesh,” in Hebrew, “basar,” really refers to physical life. And this teaching is
claiming that the physical life of Jesus is given as food, as nourishment. As Christians
we should ask ourselves what could this possibly mean. What value did the physical life
of Jesus really have in this whole story of redemption? You have seen the signs on the
side of the road; you have heard the expression “Jesus died for our sins.” Have you ever
wondered what that really means?
First of all, we have to recognize that the early apostles and disciples were quite
astonished by the death of the Messiah. That was not in the plans. And we can
imagine that they scrambled to find a reason why the Messiah died. And they looked in
the Old Testament; although truthfully the Old Testament didn’t really explain,
nonetheless, there were allusions and references that they used to explain Christ, and they
followed two basic lines of thought. The first is the idea of atonement. Christian
theologians later developed this. Christ’s death is an atonement. Atonement is a ritual
sacrifice that was offered in the temple, and various comparisons were made. Another
line of thinking was that Christ’s death was punishment. Death was the standard
punishment for breaking the law—that is, in the “good old days” before the Romans
came.
Christians have also developed this line of thinking; however neither of them are
totally satisfying because they’re too dependent on the thinking of the Old
Testament, and Christ was always changing, revising, renewing and updating the
Old Testament. So if our ideas of God rest totally on the Old Testament, we’ll be a little
bit out of date from Jesus’ perspective. So explaining his life and death in terms of the
Old Testament is a little bit backwards. God’s will is not bound by the past. This was
one of Jesus’ more salient and difficult points for the Jewish teachers. God’s will indeed
is transcendent and unconditional, and therefore is not bound by the laws, customs,
rituals, or practices of any group. Further, some of the thinking, especially looking at
Jesus’ death as punishment, is dangerous because it portrays God as being mean,
vindictive, petty, and demanding. Such an image would be very contrary to the image of
God that Jesus presented.
But we are still left with the mystery of the cross: the flesh, the physical life of Jesus
given over, offered up, sacrificed, for redemption, for sins, for forgiveness. “This is the
cup of my blood poured out for the forgiveness of sins.” This is not merely symbolic,
although blood symbolized washing in the Old Testament—that is true. But something
more is meant here. The mystery of the cross lies within the nature and, moreover,
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the disorder of human violence! We cannot understand human history without looking
at violence. And the power and the pervasiveness of violence rests largely on the human
appetite for revenge. And we see that the appetite for revenge escalates.
Now the Old Testament was aware of this terrible problem and offered two buffers to
the problem of violence and vengeance. The first is called the “Law of Talion”—“an eye
for an eye, a tooth for a tooth.” Some people think this was harsh. It was actually not.
By the standards of that time it meant that no one could demand greater compensation
than the loss suffered, therefore an idea of parity or equity. We might look at our
modern-day laws and wonder if they follow “an eye for an eye, a tooth for a tooth.”
Sometimes they do not. Remember the story of the Merchant of Venice--Shylock who
demanded more than he had a right to. We can look at our courts and wonder about
punitive damages. Are they just according to the law “an eye for an eye, a tooth for a
tooth.”? Punitive damages go beyond compensation. This is the idea anyway.
There was a second buffer offered by the Old Testament. It was called the
“Vengeance of Yahweh” The quotation perhaps you’ve heard is “‘Vengeance is mine,’
saith the Lord.” This was a powerful directive in the ancient covenant. It meant that
the avenging in justice was really not the business of private individuals, getting even
is not the business of private persons or clans or families, that justice is really God’s
business. And this was one of the more salient and important principles of ancient
covenant life: justice is God’s business. And Jesus never reversed that idea; in fact, he
believed in it completely.
Now however effectively these particular strictures limited private retaliation--and this
isn’t certain--they were unable to avert the social demand for the state, the government, to
monopolize power and exercise it in the collective interests, meaning that government
existed so that people’s felt wrongs could be redressed and especially those who were
troublemakers could be eliminated. This also led to the belief that it was the right and
responsibility of the people to not only execute criminals but also wage wars.
Now it’s with this sort of background that we have to look at the death of Jesus. In
the death of Christ the world is confronted with the legal execution of an innocent
being who does not demand compensation—since, of course, there is no possible
compensation for the loss of innocent life. He says, “Father, forgive them, they know not
what they do.” Jesus, battered and tortured as he was, was willing to the very end to
forgive his enemies as he had taught his disciples they must do. This is called “walking
the talk!” And Christ is unique in the history of the world for demanding love of enemies
and the blessing of persecutors.
Now all of us, no matter what we think of Christ, need to look at the issue of
violence in our own times and in our own society, for violence can overcome us and
it can destroy whole societies. No one can claim that this cannot change because once it
did! Violence begets violence even when the violence is begotten in the name of law by
a court or a jury or an army or military force obeying legitimate authority. Violence still
begets violence. If we believe Christ is divine, we must see in him God’s real attitude
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toward violence. Jesus forgives to end the vicious cycle of violence and retaliation.
And we can see in Christ that God condones no violence. This is certainly one area
where the leaven of the kingdom has yet to raise the dough of society—even the dough of
Christian society!
In the Letter to the Hebrews the author states, “The devil kept the world in bondage by
the fear of death.” Is not the fear of death the real reason why we condone the violence
our government does in our name against others: enemies and criminals—if we care to
distinguish!? The point is that the fear of death, the fear of loss, all fear connected
with human survival, is somehow incompatible with belief in Christ who died for
sins, the Christ who said, “Unlike your ancestors who ate and still died, whoever eats this
bread”—referring to himself—“will live forever.” Can we or should we wait any longer
in coming to terms with the meaning of this statement: “Jesus died for our sins”?
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Rev. Paul A. Hottinger
Influence of Pope Pius X
Twentieth Week in Ordinary Time
2000 8:30 a.m.
Ez 24:15-24;
Mt 19:16-22

Monday, August 21,
(Pope Pius X)

Today we celebrate the memorial of St. Pius X. St. Pius X will go down in history for
many things: the renewal of the liturgy—the encouragement of people to really pray the
Mass and not say other prayers during the Mass, the idea that the people of the church
should sing. That goes back to Pius X; believe it or not, before Pius X, who became pope
in 1903, people never sang in church! So the liturgical renewals that we ourselves
experience even recently in the last thirty years actually started in the time of Pius X,
1903 to1914. But also other things, for example, frequent Communion—before Pius X
the ordinary lay Catholic went to Communion only very rarely, not weekly, maybe once a
year or maybe twice a year! That would be very common. And Pius pointed out that this
was not the will of Christ, that he calls us to “Take and eat.” Also not only frequent
Communion among adults, but early Communion among children. Pius said, “Jesus said,
‘Let the children come to me,’ and that should include Eucharist.” So for the first time in
the history of the Church, children below the age of puberty were allowed to the altar. So
he made many changes.

He also taught. He was a great teacher, and he warned about a phenomenon he called
“Modernism.” Now he made up that word—“Modernism.” You might have heard of it
in regard to architecture or art, but he didn’t mean it that way. He meant Modernism as a
kind of way of looking at faith, which he found dangerous. Modernism is overtly
subjective. What he saw was that many theologians and scholars more or less boiled all
dogma and faith and creed away. They said that basically faith was nothing more than a
sentimental feeling or attraction for some vague sense of the holy, which would mean
that ultimately Christianity doesn’t have anything to say; there is really no true doctrine
or teaching in the Scriptures, in the gospel. And, of course, Pius said this is not what we
believe. This is not our faith.

But we should be aware of the fact that it is not only intellectuals or scholars or
academic theologians who have this way of thinking or could have this way of thinking.

Influence of Pope Pius X

Really, all people have a very serious tendency toward subjectivism. That means
thinking that the way they think is the right way:What I think is true; what I think is right;
I am right! That’s subjective and it’s dangerous. So for many people, for example, and
they might be very unlearned, but they kind of more or less figure things out; and it might
actually be quite bizarre what they think, but they’re certain that’s true--that’s what God
wants!

All of this, of course, evades the whole issue brought up in the Scriptures, which has
to do with “Test every spirit.” “Test every spirit” means we have to be reflective about
ideas and movements in the Church and in ourselves. And we test every spirit in the
communion of the Church; that’s why tradition is so important. Tradition is a great
measure. Is this something totally new and different never heard of before? Well, then
there’s probably something terribly wrong with it! Or is it simply a new way of saying
an old truth? Then there might be something very right with it!

Now the Church has to continually address every age and every culture and every
language, and we always have to find new ways of getting the gospel across; but what we
have to get across is an objective message, which in itself is the same yesterday, today,
and tomorrow, like the Spirit of God from where it comes. So while we are as flexible as
possible, and trying as hard as possible to communicate to people in their own concepts,
we have to keep in mind we are communicating a very important message which really
comes from the Holy Spirit. We also have to keep in mind that truth is never ultimately
in words or even in concepts. Truth is something beyond words and concepts; we just
use them to hold the truth. They indeed may change as time goes on, but the truth
remains always the same.
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Rev. Paul A. Hottinger
You’re Not a God! Twentieth Week in Ordinary Time Tuesday, August 22, 2000
8:30 a.m.
Ez 28:1-10;
Mt 19:23-30 (The Queenship of Mary)

I don’t know if you were attentive to the first reading, but this was, you might say, a
very negative judgment sent against the prince of Tyre. And it is all summed up in this
idea: “You think you’re a god. Well, you’re not!”
Now in the ancient world, the structure of society was that whosever on top was more
or less god or God’s ambassador. In Egypt, it was pretty literally god; in Mesopotamia,
more God’s ambassador; but the idea was more or less the same. And the whole idea of
God making a covenant with the people was setting up a new way. It was a way in which
no one was to be over others, but really God was to be over others. Only one God--and
only one God meant only one God! Yahweh, the pure spirit that created heaven and
earth--only this God would be God, and only this God would be king! That’s why the old
psalm says, “Yahweh is king.” That was the idea. God would then provide for the
people all the things that they needed, such as a place to live, prosperity, and justice.
That is why violating the covenant was so wrong, and the prophets were sent to tell the
people how wrong they were for violating the justice of the covenant because now the
system won’t work right—“You aren’t cooperating!”
Now in our own day we see that this sin of the ancient pharaohs and encees, that’s
what the king of Samaria was called, the encee—this sin now has become very common
in people, this idea that I am god: I can do whatever I want; I can decide for myself; I can
provide everything for myself; I am not in need—that’s the idea. And how in a sense our
society almost promotes this idea—total and absolute independence, total and absolute
self-reliance, total and absolute autonomy! And God is saying, “Well, you are a man, not
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a god. And you live this way, and you’re going to end up thrust through.” Our habit in
the Church is to interpret the Old Testament in light of our own day, in light of our own
conditions, so that we can see that this will also be true of any society, of any culture, that
fails to regard the true nature of themselves, of ourselves. We are not God! When we
pretend we are, when we follow the call of the serpent, which in the Garden of Eden told
Eve, “God knows that you can be equal to him. Just eat the fruit he forbade you, and you
will be equal to him knowing good and evil.” That’s the primary, primordial temptation;
and giving into that we lead our society down the path to ruin. And this is the word of
the Lord.
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“Come, See for Yourself”
Twentieth Week in Ordinary Time Thursday, August
24, 2000 7:00 a.m. Ez 36:23-28; Jn 1:45-51 (St. Bartholomew, apostle)

“Can anything good come from Nazareth?” And Philip replied, “Come, see for
yourself.”

It is well known that Jesus was from a disrespected place. That is a more or less
Gentile area, not close to the traditional shrines, not to the city of Jerusalem and the
temple; and therefore we can say a disrespected area.

Philip had come to know Jesus personally, and he was inviting Nathanael to do the
same thing. “Come, and see for yourself.” There is no other way. We can say that
Philip for us is also a model of evangelization, a model of inviting. “Come, and see for
yourself.”

And it’s unfortunate that in the history of the Church there have been so many
arguments and even wars about who’s right, arguments and fights about what is the
proper doctrine. Although these are all very important issues, they are not the proper
subjects for arguments and battles and wars.

The real issue is can we personally experience something good coming from
Nazareth? Can we feel in our own lives the influence of God in this Jesus from
Nazareth? And if we really can, then we can be emissaries as Philip was to others, and
we can invite them into not the same but a similar experience since each person is
different.

So “come and see” is the best way to think about inviting people into the life of Christ.
It is not so that we will be right. It’s hopefully not so that we will avoid punishment since
this would be a very negative motivation, but rather so that we can have what God really
wants to give us—eternal life!

“Come, see for yourself”

Rev. Paul A. Hottinger
A Trick Question—An Insightful Answer! Twentieth Week in Ordinary Time
Friday, August 25, 2000
8:30 a.m. Ez 37:1-14; Mt 22:34-40
(St. Louis
St. Joseph Calasanz)

“One of them, a lawyer, in an attempt to trip him up, asked him, “Teacher, which
commandment of the law is the greatest?”
Now you might ask, “Well, is this a trick question?” How were they trying to trip him
up? Well, as I understand the thinking of the rabbis of this particular period, this was a
trick question because apparently the standard view was that all the laws were equally
important and that one did not really fulfill the law unless one had fulfilled all of them.
So when they ask, “Which is the greatest?” the trap was to say, well, this one or that one.
But Jesus does not refrain from answering, and in this he shows that he is both utterly
free and yet utterly committed to the tradition because the first one is the Shema of Israel,
that is the watchword of Israel. And this was so important that it was the very
commandment that was put on the scrolls that the Pharisees wore on their foreheads. It
was called the “watchword of Israel.” It starts out, “Hear, O Israel, the Lord is your God,
the Lord alone,” which incidentally is very similar to the proclamation of the Moslems:
“There is no God but Allah.” The watchword of Israel! So the similarities are deep.
But Jesus refuses to leave it at that, which he could have done; and maybe there would
be some of a more liberal type that would say, “Well, that’s all right because that is very
important and, after all, that is what we wear on our foreheads,” but he didn’t! Then he
said, “This is the first and the greatest, and the second is like it.” He added—now he
wasn’t asked for two, was he? He was just asked for one. But he wouldn’t give them
one; he gave them two. And he says the second one is “You shall love your neighbor as
yourself.” That’s from Leviticus; the first is from Deuteronomy. And then he goes on to
say, “On these two commandments the whole law is based, and the prophets as well.”
Now this type of thinking was utterly unique to him. No rabbi would have ever said that
you could boil everything down to one or two commandments—not at all!
Now at the base of this, of course, is a very different attitude toward God. The rabbis
used to talk about building a fence around the Torah, and they did it literally with pen and
paper. They wrote the Torah in the middle of the page—this way—and then they put a
fence around it, and then they wrote all their commentaries—see—all the way around and
around and around and around and around. Commentaries! Why? Because they didn’t
come at this matter with a certain openness or freedom or anything like this. They didn’t
look at the Torah. (“Torah” means instruction.) See. They didn’t think of this as an
instruction, as a teaching, as a guide for life, but more as the requirements of a righteous
life.
It seems they came at it with a certain amount of trepidation and fear. I’m not so sure
it was really fear of God however. Maybe it was fear of themselves or the fear of their
own humanity or the fear of the humanity of those who they were instructing. They were
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afraid that someone would find a loophole. They were afraid that someone would find
some way to get around or to circumvent or to go under or go over or something; so they
figured, well, they were going to build this fence around the Torah. And they were going
to think of every possible way in which someone could violate the Torah, and they were
going to stop that right now! So it’s a very different attitude. And I think why Jesus and
the Pharisees grated on each other was basically because of this very different attitude
toward life, toward God and toward self—toward humanity.
Jesus comes with this very deep and profound respect for God, deep devotion and
willingness to offer his very life in obedience. So there’s absolutely nothing lacking.
And yet at the same time he is not all concerned about building fences around the
instruction of God. He is not really afraid of loopholes; he is not really afraid that
someone is going to go around something. He is concerned really about the essence of
everything, not the details—the essence—there’s a difference! He wants to get to the
essence, and he is willing to boil things down. And he does right here. He says, “The
whole law, and the prophets as well, can all be boiled down to two commandments.”
And they both concern love. And even though they weren’t necessarily so closely related
in the mind of people at that time, he is saying that they are really interrelated—the total
love of God and the total love of neighbor—that really includes the whole thing. You
don’t need any fences anymore; in fact, you don’t really need all these other instructions.
Now by the time Jesus lived, the original ten commandments had grown into six
hundred thirty-six--I think, something like that—written ones in the Books of
Deuteronomy and Leviticus and so on—plus some ten thousand interpretations that
eventually ended up in the margins and in the Talmud. The Talmud wasn’t written at the
time of Jesus, but it already existed in a certain sort of oral form. So this is what we’re
talking about. We’re talking about perceptions of God, attitudes toward God, what we
are expecting from ourselves, and what we are looking for. And Jesus and the Pharisees
clashed. We have to be willing to let Jesus be our teacher and help us not to clash with
his view of what God is and what we are called to.
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Rev. Paul A. Hottinger
Call No Man Father Twentieth Week in Ordinary Time Saturday, August 26, 2000
8:00 a.m. Ez 43:1-7; Mt 23:1-12
(CallFather)

“Do not call anyone on earth your father.”
Jesus in this morning’s teaching is cutting right across the very way people think
about life, and it is very clear that no one can follow Jesus without being willing to be
challenged in what one takes most for granted. He cuts very deep here when he says,
“Call no man father,” because we all have a father—we wouldn’t be here if we didn’t!
And perhaps in our society that fact is less significant than it was in his society where
everything descended from the male line: one’s title, one’s place in society, one’s right to
inheritance, one’s status—everything was determined by one’s father. Nothing was
determined by one’s mother. It’s not quite so true in our modern society. Nonetheless,
the point is made and needs to be adapted to our own circumstances. The point is this:
that while we do have a father, that is not really important.
Jesus’ view is we need to start to think about God as father in a very real and practical
way so that we recognize that everything we really are comes from God. Our true status
comes from God. Our inheritance comes from God. Who we are is really determined by
God, at least in terms of our potential. It’s true we have to work with God in determining
how that works out. Now for the listeners in Jesus’ day this would be a very difficult pill
to swallow, but it is also difficult for us to swallow if we are honest. Perhaps we don’t
think of ourselves as a product of our fathers exactly; no, we think of ourselves as a
product of ourselves. We live in a society of self-made men and self-made women. But
the truth remains really the substance of our lives, the riches of our lives, our ability to do
anything all comes from God.

Call No Man Father

And this ought to then penetrate our very identity. When we think of who we are, we
need to recognize that we are ultimately children of God. The fact that we have created a
society in which we are able to be as autonomous and independent as we are doesn’t
affect us at all. It’s true circumstances have changed, but human nature has not changed;
the human condition has not changed. And Jesus was always trying to call his disciples
into a real dependence upon the Spirit. And this is really not something that is ever going
to be the result of evolution. We are not going to evolve into dependence on the Spirit.
Evolution has to do with the physical order of life. And for whatever reason, we tend to
identify with and always think about the physical order of life. And we think of
ourselves and we think of others in terms of their physical looks, abilities, status, and so
on. And this is really not the whole of reality!
We are living in an illusion that is created by ourselves, of course, in a collective way.
It’s a cultural illusion, and we live in it, and we believe in it, and we’re always judging
ourselves and others according to it—and it’s all wrong! We are not who we think we
are. We are not what our parents made us, and we’re not what we have made ourselves
either, except insofar as we have cooperated with the grace of God or not.
But in all these things it is God who is the source and the origin of everything. And
that needs to be part of what we think about, part of our daily existence. And when it
becomes so, we will be living in prayer. We will be responding to St. Paul’s admonition:
“Pray always.” And until we think about this, we won’t be praying always. Prayer will
be an interruption in a stream of consciousness that otherwise has nothing to do with
God, and therefore nothing to do with what is really real. So, “Call no man father.” And
think of no man as father, but recognize you have “only one father, the One in heaven.”
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Rev. Paul A. Hottinger
Call to Belief
Twenty-First Sunday in Ordinary Time/B
August 27, 2000
12:15 p.m.
Jos 24:1-2, 15-18;
Eph 5:21-32;
Jn 6:60-69

“It is the spirit that gives life, while the flesh of no avail.”
Today’s dialogue in the gospel is about the struggle to come to faith, and more
specifically the struggle to believe. Faith itself has many aspects, many stages, for
example, trust, obedience, loyalty. These initial stages of faith are basically emotional,
but they are also voluntary; they require a decision; they require a choice. Here in
today’s reading is a further step, a dimension of faith involving conviction and belief in
the strict sense of holding something to be true. This is also personal. It is also a choice,
but it requires insight; and insight is not always available. At certain periods of a
person’s life it isn’t there, and so in ourselves and in others we have to recognize
how faith grows and how it develops.
John says, “Many of his disciples returned to their former way of life,” meaning, of
course, they left the company of Jesus and they returned to their former practices. We
need to realize that this was for the better, at least from Christ’s point of view. Why?
Because not everyone can accept everything at every point of their lives. And Jesus
can only work with those who are both willing and to some degree insightful. Truth
does not adapt itself to us—a hard fact that we all have to face. Peter speaks for the rest
of all believers, even ourselves, when he says, “We have come to believe and are
convinced that you are the Holy One of God.” But coming to belief for Peter, for the
apostles, was a process; and so is it also for us. It is a search that calls for
commitment, integrity, humility, and a willingness to risk—and frankly it isn’t for
everyone! And that is the point of today’s teaching.
Jesus says, “It is the spirit that gives life.” By “spirit” the Bible means that which is
not in any way explainable through physical or material means. Evolution is a powerful
explanation of development. It shows how species originate from other species; it does
not explain the origin of life itself or how everything works together. According to the
Scriptures, according to today’s teaching, life comes from the Spirit, which we name in
our Creed “the Lord, the giver of life.” We can see this Spirit at work only when we look
at the whole picture, not when we get stuck in some small detail of ourselves or our own
lives. The meaning of our own lives can only be seen when we look at the whole,
which we rarely can do. This itself is a gift of the Spirit. To receive this gift requires
openness and receptivity. Our thinking is conditioned by our culture, by our upbringing,
by what we read or don’t read, by the people we live with. Our feelings, on the other
hand, are unique to ourselves. We cannot figure our way to the truth. We cannot feel our
way to the truth. The truth is bigger than we are, and it comes to us as a gift; it
comes to us as revelation.
People are often dispirited, aimless, lost, because they rely so heavily on themselves
and take themselves so seriously. They have to take everything on their own terms.
They want to control the circumstances of their lives. And they, like the disciples in
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today’s story who left the company of Jesus, think that Christ’s teachings are beneath
them, illogical, absurd, while actually they are above them! The call to enter into
intimate relationship with God is a call to enter into life to the full--and the call itself
is a gift! A gift requires that we get out of the way of God and let the Spirit lead
us—easy to say, but not exactly easy to do! The great self-reliance that our culture
encourages, although it may have its place, cannot bring us truth or happiness or a life
full of meaning.
As we approach the table of the Lord and the sacrament of the Body and the Blood of
Christ this day, let us take a moment to be conscious of this invitation to life, and pause
thankfully to consider this statement Jesus leaves with us: “No one can come to me
unless it is granted by the Father.”

2

Call to Belief

Rev. Paul A. Hottinger
Rebirth Twenty-first Week in Ordinary Time Monday, August 28, 2000 7:00 a.m.
1 Jn 4:7-16;
Mt 23:8-12
(St. Augustine)
(Rebirth)

Today we celebrate the feast of St. Augustine, and he is a great saint especially insofar
as he exemplifies what is meant by rebirth. By rebirth is meant a new life that is planted
within us through the grace of God. And this rebirth, this new life, takes a path that is
radically different from the path that we are naturally formed in by our society, by our
culture, by our upbringing. St. Paul said, “Do not conform yourselves to this age, but be
transformed.” Augustine in his own life learned the meaning of this. He became
transformed late in life it’s true; as he himself put it, “Late have I loved Thee, O Beauty,
ever ancient, ever new.” But nonetheless, it was not too late. Shakespeare put it this
way: “All is well that ends well.” And that is the legacy of Augustine, and from him all
of us need to take a good lesson. Our past does not matter. What matters is our future.

Rebirth

Rev. Paul A. Hottinger
Being a Prophetic Voice Twenty-First Week in Ordinary Time Tuesday, August 29,
2000 7:00 a.m. Jer 1:17-19; Mk 6:17-29 (Beheading of St. John the Baptist)

Today we celebrate the feast of one of the last of the great prophets of the Old
Testament and the first prophet of the New Testament, John the Baptizer. And we see
that John exercised what was always a very important prophetic role, which is standing
up to people in authority. That has always been a very important prophetic role. The
prophets were sent primarily to the kings, to the rulers, of Israel to denounce their
disloyalty, their disobedience, and their infidelity. We see that’s also what John the
Baptizer did.
Now in the Church’s understanding of her own role in the world, the Church
understands herself to be prophetic. But the Church cannot be prophetic in general, in
some vague sense. The Church cannot be prophetic unless its members speak up. And it
is important especially in a democratic society that the members of the Church, who are
also citizens, exercise their responsibility to speak up and to speak to those in power.
Now today many people are cynical. They say, “Well, it won’t do any good. Nobody
listens to me,” and so on. This may be partially true; but, of course, then that’s just a new
reason why we have to redouble our efforts to be heard, to find some way, if it’s possible,
to speak to those in power, to convict them of their injustices. God does not want silence
on matters of injustice. God does not want silence in regard to right and wrong. God
expects and, in fact, demands that people stand up.
In the past, of course, it was perhaps in one sense easier because there was perhaps
only one man in one area who had authority over the whole thing, and so one prophet
could deliver the message to the man. Today, of course, things are more complex. There
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is not one person in charge of everything, so now we need many prophets, many
prophetic voices, to speak the truth and to demand justice. And this role falls to the
Church as a whole, and therefore to all of us who are members of the Church. We will
really and truly honor the death of John the Baptist when we try to fill his shoes in
speaking the truth where it really counts.
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Rev. Paul A. Hottinger
Need to Stay Awake
Twenty-First Week in Ordinary Time
August 31, 2000
7:00 a.m.
1 Cor 1:1-9;
Mt 24:42-51

Thursday,

“Stay awake, therefore! You cannot know the day your Lord is coming.”
This is an address to Jesus’ disciples. The disciple is the one who follows Jesus and
learns; the word actually means “learner.” The presumption is that those who follow
Jesus and learn from him are to some degree awake.
This, of course, does not mean simply walking around out of bed; it means awake in a
different sense. We know, for example, that during our sleep we can have vivid dreams;
but we cannot make any decisions, and we cannot accomplish anything in our dreams.
Thus, in spiritual literature, sleep becomes a metaphor for a life in which we cannot or do
not make any decisions, cannot or do not accomplish anything. From this point of view,
many people are living a dream; they are not really and truly awake. Christ’s teachings
and his practice, his example, all are aimed at waking people up, not getting them out of
bed, but getting them out of the slumber of their ordinary lives, where they really don’t
make any real decisions, where they really don’t accomplish anything.
And he is warning his disciples that this state of being awake can be lost, and so he
says, “Stay awake.” This is indeed the great challenge. Not that from time to time we
don’t have an experience of God or from time to time we’re not aware of Christ or from
time to time we don’t actually do something worthwhile and noble, virtuous, responding
to God’s will, responding to God’s grace. That’s not the point. The point is to stay
awake day after day. It doesn’t mean to deprive ourselves of sleep. But it means to be
awake in the Spirit of God, recognizing the importance of what we do, recognizing the
importance of our choices, weighing all our decisions in light of the gospel—that

Need to Stay Awake

means being awake—that’s what being awake means! We know not when the master
returns.
It is very easy for us to be dragged back into the dream world because we’re living in
a world of sleeping people, a world in which people do not really weigh the importance
of their decisions, a world in which people’s choices are arbitrary, based upon personal,
subjective preferences, likes and dislikes, where it is simply taken for granted that
whatever they desire, whatever they want, is somehow worthwhile, where in fact none of
this is true. A truly awake person has to realize that what he or she desires is really in
itself totally arbitrary and subjective; and many if not most of our desires should be
avoided, ignored, pushed aside, in order to make room for the desires that come from
God, which are truly holy desires, desires which are born in us through the grace of
Christ. But, of course, we have to keep in mind who we are and who Christ is and not
forget. This is a life of ongoing discipleship, ongoing spiritual discipline.
Now the sad thing is that very often in the institutional churches of our world people
are members, but never once have they awakened even for a moment. They say perhaps,
“I do,” when asked, “Do you believe?” They say, “I do,” but what does that mean? Are
they really aware of anything? That’s the question! Nonetheless, we have to do our best,
first of all, to be the best example we can be, the best example and the best disciple. That
itself will be a call to others to strive to a like fidelity. In this way everyone who remains
awake becomes a light calling others out of darkness.
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Rev. Paul A. Hottinger
Stumbling Block and Absurdity of the Cross
Twenty-First Week in Ordinary Time
Friday, September 1, 2000
7:00 a.m.
1 Cor 1:17-25;
Mt 25:1-13

“Where is the wise man to be found? Where the scribe?”
Today we are reading from the First Letter of St. Paul to the Corinthians, and he is
reflecting on the contrast between his mission and his message with the so-called
“wisdom of the world.” And he is also comparing it to the faith expectations of the
Hebrew people. In both cases the cross of Christ, which is the way St. Paul summarizes
his message—he preaches the cross of Christ; he says, “We preach Christ crucified, a
stumbling block to Jews, and an absurdity to gentiles.”
Why a stumbling block? Because, of course, the Jews were looking for the
Messiah, the anointed of the Lord. And for them, the Lord will always come with
signs of power because that’s how they thought of God. God was a God of power. God
was a God of might. And that’s, I might say, the only way they saw God; and this, of
course, is not too terribly unusual. People usually think of God associated with power,
often acts of nature exhibiting power such as thunderstorms and floods and earthquakes
and volcanoes. This is very common in the history of the world—for the Jews not so
much nature—more power acting through history, therefore the power that leads to
political ascendancy, which they enjoyed especially during the reign of David. So this is
how they thought of the Messiah, as one who would bring political ascendancy to the
people: independence, prosperity, wealth, freedom, all the qualities desired by most
people--if not all. So it is a stumbling block to have a Messiah preached who has died—
and not only simply died, not died in bed, but died on the cross, murdered by the enemy!
What kind of Messiah is that?
We have to appreciate that St. Paul is well aware that the cross itself really is
absurd to anyone who has been reared in the hopeful expectations of the Old
Testament. Paul is not saying that these expectations would not be fulfilled, but that
when God acts he acts in a way that was completely unimaginable, even completely
contrary to what they really thought. But this is what St. Paul was saying. When we get
to know God, God is unimaginable! God acts contrary to what we would expect—
“we” being the Jews.

Stumbling Block and Absurdity of the Cross

Then he says, “absurdity to gentiles.” Well, why is it absurd to gentiles? Well,
gentiles--he is referring basically to the Greeks; the Greeks are well known for
philosophy. They’re always seeking the truth in some rather vague sense, and beauty and
goodness—as long as it’s very vague. So how can we find God or beauty or truth in
the bloody body of our savior? Again this is an absurdity to the sophisticated Greek
mind. And again we can identify with the Greeks because actually all those people who
are free enough do desire what is beautiful, what is lovely, what is true, what is good,
what is comfortable as well. And the cross of Christ is absurd when it confronts our
natural inclinations and desires.
So what is the cross of Christ, and how is this really the gospel? This is something
that cannot actually be put into so many words, but we need to confront it ourselves
because in all of us there are also stumbling blocks and absurdities. Our
expectations of God—what are they? And can we see that whatever our expectations
are, if they are not fulfilled in Jesus Christ, then in a sense there’s something wrong with
them because he really is the way, the truth, and the life; and this is the faith of the
Church. What about our natural inclinations and desires? Can we see that in a true
sense we don’t really desire what we need? That’s the key to understanding the
absurdity: we don’t really desire what we need! But God knows what we need, and he
gives us what we need. He gives us everything. And of course, there’s nothing that is
more final than death; and it is through the death of Christ that God pierces the veil of
death and leads us into the true light. For each of us, however, it will be a very
personal task to look upon the cross of Christ, to look upon the heart of Christ, and
to find God.
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Rev. Paul A. Hottinger
Beware of Lip Service Twenty-Second Sunday in Ordinary Time/B September 3,
2000 8:45 a.m. Dt 4:1-2, 6-8; Jas 1:17-18, 21-22, 27; Mk 7:1-8, 14-15, 21-23

“Well did Isaiah prophesy about you hypocrites, as it is written: ‘This people honors
me with their lips, but their hearts are far from me; in vain do they worship me, teaching
as doctrines human percepts.’”

Today Christ’s teaching is a bit harsh, and we need to be ready for the full brunt of his
criticism, for it is not simply against some faceless people in the past, but also against the
same qualities in ourselves—and they may exist!

“In vain do they worship me.” Jesus is quoting from the prophet Isaiah because his
thoughts did not originate with him, but had already a tradition in the prophets. What
Isaiah was talking about is that the distance between the lips and the heart can be
enormous and the road treacherous, meaning external worship, liturgy, ritual, temple
service, church service, all is good--but it has meaning beyond itself. Internal devotion,
worshiping in Spirit and truth, as Jesus put it to the Samaritan woman, leads to
action outside of sacred time and sacred space in everyday occasions in work, in
play, in passing time. St John Chrysostom speaks to the people of his day about the
internal contradiction involved in bringing beautiful things to the church, the vestments
for example, while Christ remains naked outside in the poor, or beautiful golden cups for
the liturgy, while Christ remains outside hungry in the poor. When worship fails to touch
these moments, when it fails to help us act responsibly, honestly, and with integrity it is
useless. That is the meaning of the word “vain”: it is useless.

The Jewish people had a reasonable disdain for what they saw in the world as
unacceptable. They saw a world lacking in respect for life, justice, and moral integrity.
The law of God with its many human amendments created for them a sense of separation
and distance from the evils of the world. That was the meaning of the holiness code and
kosher laws. However Christ is pointing out to them that real evils are within us. They
don’t come from outside; they come from inside. And he mentions a few: evil thoughts,
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unchasity, theft, murder, adultery, greed, malice, deceit, licentiousness, envy, blasphemy,
arrogance, folly. And there’s nothing particularly important about this particular list, but
the point is evil really comes from within.

Robert Louis Stevenson told the story called The Strange Case of Dr. Jekyll and Mr.
Hyde, which highlighted the same idea. There is a violent shadow lurking underneath
the mask of respectability. It is one thing for us to create outward respectability. This
is called “becoming socialized,” but that’s very different from growing in inward virtue
and purity. Both Christ and Mr. Stevenson had the same basic intention--to alert us to
the dangers within before they overtake us. Indeed to be alert and wise to oneself is
incorporated into Christ’s idea, again shared with the Samaritan woman, to worship the
Lord in Spirit and truth--otherwise the worship of the Lord is in show and deceit!

Now we too are living in a world that rightly appalls us. And we too will be tempted
to fix the matter with external constraints such as law, force, and public opinion. These
means may or may not be good or useful or effective, but they will never be any good
until first we attend to the evil within. And we have to always keep in mind that the
only force that can counteract evil is the force of love, the enduring love embodied in
Christ. The work of the gospel is not easy--the ongoing transformation from selfcentered orphans to God-centered children. This process takes a lifetime! To be aware
of what is needed is already to be on the way. Those who see nothing wrong cannot and
do not change. St. James leaves us with a salient point: “Be doers of the word and not
hearers only deluding yourselves.”
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Rev. Paul A. Hottinger
Delusion of Worldly Wisdom Twenty-Second Week in Ordinary Time Thursday,
September 7, 2000 7:00 a.m. 1 Cor 3:18-23; Lk 5:1-11

“Let no one delude himself. If any one of you thinks he is wise in a worldly way, he
had better become a fool.”
This is from St. Paul’s Letter to the Corinthians.
There have been many readings recently about delusion, and indeed this is a constant
issue in human life—our great capacity to delude ourselves! It is a truly spiritual
problem because if we delude ourselves, obviously we will be on a wrong path.
Now today St. Paul is focusing on what he calls “worldly wisdom.” What is worldly
wisdom? Well, it’s not exactly easy to define; but what worldly wisdom is, is simply
what people think is true—that’s worldly wisdom! It can’t be quite defined, and it isn’t
one specific thing; but Paul’s point is this: that human beings reach conclusions rashly,
easily. And perhaps the saddest thing is that they reach these conclusions about religious
issues, spiritual concerns. Whereas they might admit they’re ignorant about technology
or computers or the exploration of outer space, they don’t admit that they’re ignorant
about God, the Spirit, the meaning of life. But these things are far more important.
And God informs us through primarily his own Son, Christ--Jesus, who is the Word of
God embodied. And of course, all of Scripture is the word of God in another form, in the
form of verbal messages. And yet there are many other ways; in fact, Hebrews says, “In
many and diverse ways God has spoken to us.” So we really need God to speak to us for
us to really understand the most important issues of life, otherwise we are deluded! And
we’re surely deluded if we listen to the world that doesn’t know anything! And it’s
beyond a doubt from St. Paul’s point of view that the world doesn’t know anything about
what’s really important. Oh, indeed, there may be all kinds of experts about all kinds of
areas; and we need to acknowledge that. But when it comes to God, the only expert is
God! And the only truth comes from God! And it’s very easy for us to ignore this or to
become deeply mistaken about this.
Now recently Cardinal Ratzinger issued a document, that will be probably well
misunderstood, about various religions. Now you have heard me say, “The light which
enlightens every man was coming into the world.” This is from the Prologue of John’s
Gospel. This means that enlightenment by Christ is a universal phenomenon, universal
meaning it goes beyond the limits of established Christian institutions. It goes beyond
the gospel itself; it precedes it both in time and in cause. The gospel in fact completes it
and brings to perfection this enlightenment. Now many people upon hearing this imagine
therefore that all religions are more or less equal, but this the Church does not believe.
In fact one might question whether religion has anything at all to do with
enlightenment. Two examples: Buddha found no enlightenment in Yoga; he found no
enlightenment in Brahmanism; he found no enlightenment in the religious philosophy of
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his day, and he left it all behind seeking God with his whole heart, mind, and soul. Now
he believed, and his followers believed, that he found enlightenment. And should we
dispute it? We do believe that “Seek and you shall find.” This is what Christ taught. I
find no trouble believing that Buddha found enlightenment; however, he never told
anybody to establish a religion or that there was a simple way to find enlightenment. In
fact, quite the opposite, he told people they had to leave everything: family and business,
job and comfort, in order to seek this wholeheartedly. And to this day, true Buddhists
will admit it’s a very difficult life; and few actually succeed! And that fits perfectly with
the gospel.
Another person who may have achieved sanctity in enlightenment: Mahatma Gandhi.
Perhaps he did. But was it through the practice of his religion? This is what is debatable!
Mahatma Gandhi did read the gospels. He did not join the Church because, although
attracted to Christ, he was not attracted to Christians! He found too much hypocrisy,
duplicity, and infidelity among those who claim to believe in Christ. It is highly
debatable, questionable, whether Gandhi found any sanctity in the practice of his own
religion.
This is the point: Christ is available to all, but that doesn’t mean the practice of
worldly religions will lead us to Christ. This is not just a subtle distinction; it’s a
necessary distinction. And this is what St. Paul is talking about. He says, “He,” St. Paul
is talking about God in the Scripture, “‘He catches the wise in their craftiness’; and ‘The
Lord knows how empty are the thoughts of the wise.’” And so he ends his letter, or this
section of his letter, with this statement: “All things are yours, whether it be Paul, or
Apollos, or Cephas, or the world, or life, or death, or the present, or the future: all these
are yours, and you are Christ’s and Christ is God’s.”
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Rev. Paul A. Hottinger
Mary’s Most Significant Insignificance Twenty-Second Week of Ordinary Time
Friday, September 8, 2000 8:30 a.m. Rom 8:28-30; Mt 1:1-16, 18-23 (The Birth
of the Virgin Mary)

Today we celebrate the birth of Mary, and what is remarkable about this feast is
there’s not anything in Scripture about it. Today’s gospel, for example, is really about
the conception of Jesus; and the first reading is really St. Paul’s reflection on God’s plan
and purpose in calling people to salvation, vocation, justification, and glorification. So
why is this? Why do these readings not talk about Mary? Because the Bible doesn’t, and
this itself is significant because God works in ways that are not typically human ways.

Now in the ancient world it was the role of the man to provide the family with a name,
with a position, with status, with everything. And women were not usually recorded in
terms of their predecessors unless they were wealthy. If they were women of wealth,
then of course it would say, well, she is the daughter of so and so, and so and so, and so
and so, and this is her estate or whatever; but poor women were not counted as being
significant. And here is God walking into this situation saying, “I am picking what is
insignificant to human beings, to human culture, to human history, and I am going to use
this insignificant being in human terms as the most significant of all human beings. So
Mary is really drawn out of total obscurity and made the mother of God--a position
beyond which there is no greater position. Jesus was really not truly a human being as
you remember. He is the incarnation of God and therefore his being is divine. Mary is
not divine. Mary is a human being, but has the greatest role of all human beings in the
history of salvation, which is the real history of the world—not the history of the world
the way human beings write it, or as human beings see it, or think about it—no, but from
God’s perspective the most important element.

So as believers we need to find the pattern of how God works with what is obscure
from human viewpoint and brings out of that light and life. And it calls to mind the
Parable of the Talents, which is so often misunderstood. The Parable of the Talents--as
we call it--there were various people called forth and given different amounts of money.
The money is a metaphor, of course, for power or potential. And according to the story

Mary’s Most Significant Insignificance

those who had been given large amounts did in fact develop them, and were properly
rewarded. But the one who didn’t get very much did not invest that either, but hid it in
the ground.

Now this corresponds to a very common human practice: for people to look poorly at
themselves. Now not everyone has the same amount of power or potential; that’s what
the parable says. And those who have less, much less will be required. The parable says
that. Elsewhere it says that “from those to whom much has been given, much will be
required.” That’s biblical justice—no doubt about it! However, the point of that parable
is that often those who have the least, deny even that, and they bury it—they hide it! And
then they talk about, “Well, I have no power. I have no talent. I have no ability. I have
nothing”—and think poorly of themselves. And Jesus’ point in that parable was don’t
think that way about yourselves. You do--you do--have power! You do have potential.
And the greatest crime is the squandering of potential. And people can keep all the Ten
Commandments, but when they come to the judgment seat, they may be well condemned
for squandering the life God gave them, the power God gave them, the potential God
gave them.

And now the Scriptures present Mary as the one who never squandered anything. She
is totally obscure from a human viewpoint. From the standpoint of history she is a
nobody! But never did she squander one little element of her life, but gave it all to God.
And when she gave it all to God and in the total gift that she made of it, the total
surrender she made of it, God was able to do this most miraculous of all things—bring
about the incarnation of God in human flesh, bring about the birth of the divine nature in
human form. She is the first disciple. And the poorer we are, or the more poorly we
think of ourselves, the more we need to listen to her and follow her example of faith,
obedience, discipleship.
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“The Son of Man is Lord even of the sabbath.”
The sabbath was a distinctive characteristic of the Jewish religion. In essence it is a
day of rest, not a day of worship, not a day to go to church or synagogue or temple—but
a day of rest.
And the idea behind the rest of God is that God worked for six days in the creation of
the world and then rested. And since human beings are made in the image and likeness
of God, they are also to work for six days and then rest. And the idea of human beings
resting, of course, is very important. It’s a value that we have lost in our own society.
People feel the push of their jobs, family routines, the expectations of children, the
transportation, entertainment, and other activities. And when we are constantly on the
go, we are really not available to God. It is not that God is not everywhere; God is
everywhere. But our minds and our brains are not available to God’s presence when
they’re busy and active about other things, and this is the idea of the rest. We need to
enter into the rest of God.
However, as we can see from this reading, the idea of the sabbath was not always
maintained in its purity, in the real meaning and the real intention it had. It became
bound up with all kinds of legal regulations about what one could or could not do. For
example, one could walk a certain number of paces but not more; one could carry certain
things but not other things; one could get a gentile to help light a fire, for example, for
cooking but not do it himself, and on and on.

Responding to Human Need

Jesus paid no heed to such regulations and rules because they really are far from the
original intent of the Torah, the instruction of God, in the first place. In this particular
example Jesus uses, David entered a holy precinct and took the showbread that no one
else was allowed to touch except the priests, and ate it and gave it to his men. This, of
course, is a violation of sanctuary; it’s a violation of the laws, which governed proper
procedures in the temple—not yet a temple—in the sanctuary in Jerusalem.
But Jesus justifies this because of human need, indeed this human need that beckoned
God into the flesh in the first place. Why did God become man? Because of human
need. This itself is a revelation of the true nature of God: that God responds to need.
And we see that in Jesus’ ministry he is constantly working on the sabbath to make a
point of how important it is for God to respond to human need, how much God is
concerned and even anxious to help, to heal, to fill his people.
Now this has sometimes been called the “law of charity.” I don’t know if it’s a good
term, but it means that to care for others is the highest goal of a true disciple of Christ.
And this is something we can talk about, but it’s meaningless; we need to practice it!
Yes, we need more rest in our lives, and it doesn’t matter on what day. But, moreover,
we have to practice this priority of need over ritual, over law, over everything—truly
serving in the name of Christ who said, “The Son of Man has come not to be served but
to serve and to give his life as a ransom for many.”
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“They were exceedingly astonished and they said, ‘He has done all things well.
He makes the deaf hear and the mute speak.’”

Throughout the gospel we hear stories of Jesus exhibiting the power of the kingdom of
God, a power of vindication and a power of recompense, meaning a power that brings
justice to a world out-of-kilter. Physical handicaps and defects, according to the
gospel, are not God’s will; but the healing of them is! Furthermore, physical
disorders are symbolic but unrelated to moral and spiritual disorders of a similar
nature, meaning moral deafness, spiritual blindness, and so on. Now the curing of
the physical woes brings astonishment and joy to both those who are cured and to the
surrounding people; however, the curing of spiritual and moral defects, such as moral
deafness or mutism, is an altogether different matter.

The gospel says: “He took him off by himself away from the crowd.” Many of our
problems, whether we think they are physical or whether we think they are mental or
whether we think they are emotional or psychological or social or political or whatever,
really come from the people we live with! We are, in the words of the ancient Greek
philosophers, “social animals.” We need other people to flourish, to be healthy. The
crowd is not healthy, and sometimes we go with the crowd. Sometimes we live in the
crowd, and therefore we cannot be healthy. The crowd is a potent source of prejudice,
confusion, rumor, fabrication, so-called news, and complete falsehoods. None of this can
feed a healthy spirit. Health is a matter of balance among all our components. It is,
therefore, easy to see why Christ removed this poor soul from the crowd. But we too
need to have distance from the press of opinion and fear that is constantly at work in the
collective human condition, or we will be badly affected. We need freedom to
experience what God really wants each of us to be. The crowd will never be a
source of that.

Healing from the Power of the Kingdom

When speaking of healing, people often ask, is human cooperation necessary? And
that’s a very good question. The answer is yes and no; sometimes it is and sometimes it
isn’t. For example, Jesus eventually pierced the moral deafness of his opponents in a
sovereign way, that is, without their help or cooperation. He got through to them—
finally—but this only aggravated their hostility and contributed to his own death! On the
other hand, looking at the moral and spiritual mutism of the poor and the marginalized,
we recognize healing this requires their cooperation. Christ had a great expectation
that everyone, including the poorest and the weakest members of society, really
could effect change for the kingdom of God.

But too often Christians remain unconvinced. Too often Christians remain mute and
silent hiding behind the skirt of powerlessness. “Nobody will listen to me. There’s
nothing I can do. There’s nothing we can do.” And this, of course, is false and even
insulting to God for there is something we can do. And the poor man in the Parable of
the Talents discovered this to his everlasting regret. There is something each of us can
do; there is something each of us must do. We are given a little to work with. We
need to return something more to God.

The point that the gospel is making about healing is that all healing whether it’s
physical, mental, emotional, psychological, political, social, all comes from the same
source—the power of the kingdom! When believers decide to rely on the power of the
kingdom, and only then, they will be standing in the messianic age.
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“Whoever would save his life will lose it, but whoever will lose his life for my sake
and the gospel’s will save it.”
At the heart of the gospel lies paradox, an apparent contradiction; and everyone is
forgiven for not getting it—at first anyway. How could anyone lose something by
gaining, and how could anyone gain something by losing? This does not make sense by
human logic, and that’s the whole point of this gospel. It’s Christ’s intent to nudge us
into thinking by God’s standards. It doesn’t come easy; it takes some getting used to.
Scripture always presents us with life as gift. But if we think about it very long and
reflect on ourselves, I think we would admit that this gift of life rarely intrudes on our
thoughts. In fact, we take life for granted and move on to various agenda we have. Often
our main agenda is merely surviving, and we think that takes all of our energy and all of
our planning and all of our ability. And Christ is saying, “You are settling for too little.”
Our failure to appreciate life as gift deprives us of a true joy and gratitude that can
lift and inspire us to be really alive and to really serve God. We may admire from a
distance people like Mother Teresa of Calcutta, but think that could never be us. But on
our own scale it could be! If we were full of enough joy and enough gratitude, we
could be whatever we would want to be.
In two ways Peter represents us. He has faith all right. He said, “You are the
Messiah.” And we believe that—we all do—that’s why we’re here! But then, on the
other hand, Peter starts to argue with Jesus. We do that too. We argue with a purpose
we cannot comprehend. We argue with a vision we don’t have. And Jesus rebukes
Peter: “Get behind me, Satan. Your vision is too small!” That’s how to translate this. It
says, “You are thinking by human standards.” It means your vision is too small and you
are settling for too little! God’s love and God’s life is infinite! And we must never be
satisfied by anything less than infinite life, infinite joy, infinite energy. All of this is
our birthright in Christ for if we have died with Christ in Baptism, we live a new life; and
this is the new life. But unfortunately our new life is jaded by a sense of ingratitude and a
gradual lack of appreciation.
But even worse, the fear of losing what little we have cripples us emotionally,
paralyzes our decisions. The Letter to the Hebrews put it this way: “The devil kept the
world in bondage by the fear of death.” What does that mean? What does it mean to be
in bondage, to be a slave? Well, we have to see that in ourselves, or it doesn’t mean
anything. But the fear of death is a great enemy. If we are afraid of losing what little
life we have, we are never going to have the true life God wants to give us. How many of
our choices are colored or determined by the fear of death? Now the fear of death does
not mean necessarily simply fearing the casket. Death comes in many different forms.
The loss of friendship is death. Failure is death. Divorce is death. There are many forms
of death. But by fearing death we do not live! We don’t allow God to sow an infinite

Choose to Lose!

joy that comes only from God. We settle for a small little portion of life that we’re used
to in which we are comfortable.
Christ’s solution: choose to lose! We could translate it that way. “Take up your
cross.” The cross here does not mean some form of suffering or pain; it’s an instrument
of death. It means chose to lose, recognize the exchanges that take place in life. We
cannot rise to a higher rung of a ladder unless we leave the lower rung—and so with life
too. Chose to lose—emotionally, deliberately, personally. Face mortality. Face the fact
that in life nothing is for certain--and doesn’t have to be. We can still live life to the full
without being certain and without being secure in the normal worldly ways we
attempt to be secure. Is this taking a risk? It certainly is! “Whoever would save his life
will lose it.” What a risk that is! “Whoever will lose his life for my sake and the
gospel’s will save it.”
Recognizing God’s power goes beyond everything we can expect and imagine.
“Eye has not seen, ear has not heard, the mind of man has not imagined what God has
prepared for those who love him.” And we can’t love God without trusting God! If we
really want for ourselves what God wants for ourselves and we’re not afraid of anything
standing in the way, then nothing will hold us back from infinite glory, infinite love,
infinite life, infinite joy. And along the way we will discover the meaning of many
peculiar statements in Scripture, one which I’ll leave with you today. Jesus says in the
fourth gospel, “Greater things than I have done, you shall do also.”
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“Whoever would save his life will lose it, but whoever will lose his life for my sake
and the gospel’s will save it.”
At the heart of the gospel lies paradox, an apparent contradiction; and everyone is
forgiven for not getting it—at first anyway. How could anyone lose something by
gaining, and how could anyone gain something by losing? This does not make sense by
human logic, and that’s the whole point of this gospel. It’s Christ’s intent to nudge us
into thinking by God’s standards. It doesn’t come easy; it takes some getting used to.
Scripture always presents us with life as gift. But if we think about it very long and
reflect on ourselves, I think we would admit that this gift of life rarely intrudes on our
thoughts. In fact, we take life for granted and move on to various agenda we have. Often
our main agenda is merely surviving, and we think that takes all of our energy and all of
our planning and all of our ability. And Christ is saying, “You are settling for too little.”
Our failure to appreciate life as gift deprives us of a true joy and gratitude that can
lift and inspire us to be really alive and to really serve God. We may admire from a
distance people like Mother Teresa of Calcutta, but think that could never be us. But on
our own scale it could be! If we were full of enough joy and enough gratitude, we
could be whatever we would want to be.
In two ways Peter represents us. He has faith all right. He said, “You are the
Messiah.” And we believe that—we all do—that’s why we’re here! But then, on the
other hand, Peter starts to argue with Jesus. We do that too. We argue with a purpose
we cannot comprehend. We argue with a vision we don’t have. And Jesus rebukes
Peter: “Get behind me, Satan. Your vision is too small!” That’s how to translate this. It
says, “You are thinking by human standards.” It means your vision is too small and you
are settling for too little! God’s love and God’s life is infinite! And we must never be
satisfied by anything less than infinite life, infinite joy, infinite energy. All of this is
our birthright in Christ for if we have died with Christ in Baptism, we live a new life; and
this is the new life. But unfortunately our new life is jaded by a sense of ingratitude and a
gradual lack of appreciation.
But even worse, the fear of losing what little we have cripples us emotionally,
paralyzes our decisions. The Letter to the Hebrews put it this way: “The devil kept the
world in bondage by the fear of death.” What does that mean? What does it mean to be
in bondage, to be a slave? Well, we have to see that in ourselves, or it doesn’t mean
anything. But the fear of death is a great enemy. If we are afraid of losing what little
life we have, we are never going to have the true life God wants to give us. How many of
our choices are colored or determined by the fear of death? Now the fear of death does
not mean necessarily simply fearing the casket. Death comes in many different forms.
The loss of friendship is death. Failure is death. Divorce is death. There are many forms
of death. But by fearing death we do not live! We don’t allow God to sow an infinite
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joy that comes only from God. We settle for a small little portion of life that we’re used
to in which we are comfortable.
Christ’s solution: choose to lose! We could translate it that way. “Take up your
cross.” The cross here does not mean some form of suffering or pain; it’s an instrument
of death. It means chose to lose, recognize the exchanges that take place in life. We
cannot rise to a higher rung of a ladder unless we leave the lower rung—and so with life
too. Chose to lose—emotionally, deliberately, personally. Face mortality. Face the fact
that in life nothing is for certain--and doesn’t have to be. We can still live life to the full
without being certain and without being secure in the normal worldly ways we
attempt to be secure. Is this taking a risk? It certainly is! “Whoever would save his life
will lose it.” What a risk that is! “Whoever will lose his life for my sake and the
gospel’s will save it.”
Recognizing God’s power goes beyond everything we can expect and imagine.
“Eye has not seen, ear has not heard, the mind of man has not imagined what God has
prepared for those who love him.” And we can’t love God without trusting God! If we
really want for ourselves what God wants for ourselves and we’re not afraid of anything
standing in the way, then nothing will hold us back from infinite glory, infinite love,
infinite life, infinite joy. And along the way we will discover the meaning of many
peculiar statements in Scripture, one which I’ll leave with you today. Jesus says in the
fourth gospel, “Greater things than I have done, you shall do also.”
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Today is the feast of St. Matthew. He may or may not be the author of the book we
call the Gospel according to Matthew. We can’t actually be sure because the gospel
doesn’t actually have a name on it, but it’s ascribed to him. And it’s the work of the
Gospel of Matthew that perhaps should receive some attention. There are four gospels,
not one. That’s for a reason.
Further, besides the four gospels there was another very prominent influence on the
early Church, namely the apostle St. Paul. He didn’t really write a gospel, but his
influence was equal to or greater than several of the evangelists. There were also other
leaders in the early Church, for example, James. And these various leaders were not all
of a common mind. This is something people often forget. They act as if the early
Church was some sort of very placid community where everyone thought alike—not at
all! The early Church was almost a cauldron of ideas.
The first reading today from Ephesians talks about one Lord, one faith, one Father.
And this, of course, is an important foundation for discussing differences. Indeed we do
have, and we always have had, only one Father and one Lord and one faith and one
Baptism. And this unity must be always affirmed; however, within that unity there are
many differences--and some of them radical. And we as Church have to get used to the
idea that believers and even apostles radically differ with each other about how to go
about being Christian.
St. Matthew and/or the author of the Gospel of Matthew had a way that was very
conservative. Matthew believed in the value of Judaism; not all the apostles did—St.
Paul did not! St. Paul wanted to see the end of every influence of Judaism. St. Paul
didn’t see the value of any religion at all, actually. Very rarely do Christians see this; he
did not value religion itself. He valued a faith, which transcends and more or less does
away with religion. St. Paul’s ideas and views did not win out in the history of the
Church. Much more did St. Peter’s ideas win out! And St. Peter’s ideas were expressed
and promoted by the Gospel of Matthew. To this day if you go to Rome and you go to
St. Peter’s Basilica, you see in the cupola around the dome a quotation from Matthew’s
Gospel not found in any other gospel or text. “Tu es Petros, et super hanc petram
aedificabo Ecclesiam meam. You are Peter, and upon this rock I shall build my Church.”
This is the foundation idea of the Roman primacy. It’s an idea found in Matthew’s
Gospel, not any other gospel. And it’s the basis of a very conservative movement in the
early Church that tried to preserve, you might say, the blessings of the Old Testament, the
blessings of law, the blessings of organized religion, the blessings of the rabbinate—all
renewed in Christ, but nonetheless still intact. And that is the very idea of Matthew’s
Gospel: that in Christ we have not the abolition of the law, but the fulfillment of the law.
It’s a very different mentality from Paul.

The Role of Matthew’s Gospel

From Paul we have in Christ the abolition of the law, and he really says so in so many
words. Now Paul’s writings actually precede Matthew’s Gospel. What we see in history,
of course, is the actual result of how things work out. St. Peter, the Matthewian Church,
this conserving and careful attitude toward history is really what lies behind Roman
Catholicism. It was seriously challenged during the Reformation when the reformists
took a very radically Pauline view, and even beyond Paul, rejecting the very idea of
Church itself in some respects, in some ways—or making it utterly subjective. Paul did
not do that.
What is the point of this? We have to keep in mind that in this own era of ours we
will continue to follow the gospel as best we can, but we will have differing views. We
have to keep in mind, however different our views, there is only one Lord, one faith, one
God and Father. If we are very comfortable with our tradition, this is a great blessing.
There are others who are not, but they still are called to the oneness of faith. And our
hearts have to be big enough, large enough, to accommodate all of God’s people and all
of the varying views that will be contained in such a big project.
Recently there was a document coming from Rome, often misquoted in secular
newspapers and sensationally reported, which referred to the unity of the Church, the
centrality of Christ in the history of salvation, the singularity of the Church, and the
Church’s role in leading us all to salvation. The underlying point of that document often
missed is that all of us are called to walk together in oneness of faith, in oneness of Spirit.
How we will do so is yet not clear. But Matthew was a great apostle and a great teacher
and great evangelist who led his people according to the Spirit in his time. We need to be
in touch with that same Spirit that we may be faithful as Matthew was, as St. Paul was
also in a different way, so that we will be bringing the good news of Jesus Christ to the
world.
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“Because if the dead are not raised, then Christ was not raised; and if Christ was not
raised, your faith is worthless. You are still in your sins, and those who have fallen
asleep in Christ are the deadest of the dead.”
This text is taken from St. Paul. He is talking about the power of the resurrection.
This is not simply an idea; it’s not simply a belief. It’s the foundation of our existence as
a Church. He says, “Your faith is in vain, if Christ were not raised.” So we can say, at
least for St. Paul and for all those who followed St. Paul and the other apostles, the
resurrection of Christ is a living part of their lives.
And he relates it directly to the idea of forgiveness, and I think sometimes we don’t
really understand what forgiveness means. For example, when a child is small it’s very
common that sooner or later he or she is going to do something that is very disappointing
to his or her parents. For example, perhaps he’ll push over the fishbowl and it will smash
on the floor, or drop a cup, or worse, do something deliberate and willful—having chosen
to do so! This will not please his or her parents, as you well know! So then there’s a
little struggle, a period of, you might say, discomfort. And the child realizes that because
she is totally dependent upon her parents, she had better make amends—of course they
don’t use that word, but they think this can’t go on this way. And so the child goes to
Mom or Dad and says, “I’m sorry.” And then, of course, all good parents will say,
“Well, that’s all right,” because they understand how young people can goof-up things.
But that really has very little to do with forgiveness. It does according to the proportion
of that child, and then that child forgets all about it—and just as well.
Forgiveness is much bigger. In fact, a parent has already forgiven a child because
parents know what children are like. Parents expect trouble—even out of eighth graders!
Why? Well, because it’s inevitable. As we grow up, we make mistakes. Not only do we
make mistakes, we deliberately make choices that are bad. Not only do we make
mistakes and deliberately choose things that are bad, but there’s also the factor of just
who we are, which may not be exactly the perfect--let’s say we can’t respond perfectly to
every situation because of who we are. It is not something deliberate. It’s not a mistake.
It’s just who we are! There are days when we are clumsy with words; we say the wrong
thing. There are days we’re clumsy physically. There are days we’re not thinking right
about all kinds of things.
Now forgiveness ultimately is accepting ourselves as we are, and thereby also
accepting others as they are, in a sense like a parent anticipating trouble. A wise person
lives anticipating trouble—not in the sense that he or she is always looking for trouble,
not in the sense of being negative, not in the sense of being worried, but in the sense of
simply being aware. Yeah, but there is going to be trouble sometime! There will be a
misunderstanding between my friend and me; I know it’s going to happen sometime.
When people get married, they have to anticipate that they’re going to have fights. No
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two people can live together without disagreements—it’s impossible! Forgiveness is a
matter of accepting all this; we know this is going to happen. We know there’s going to
be problems. We know that this person who we are going to school with, we know this
person we live with, we know this person who is older than we are, younger than we are
or the same age we are—no matter what it is, no matter what stage of life they are at—we
know that they are not always going to be able to say the right thing, do the right thing—
partly because maybe their will isn’t the best, in other words, maybe they make bad
choices, partly because they would like to make good choices but don’t know how, or
partly they are just not able at this time. Well, we accept this. That’s forgiveness.
Forgiveness precedes any kind of saying I’m sorry. God’s forgiveness precedes our
going to God. We could not go to God; it would be meaningless, if God didn’t already
come to us. In a similar way, if a parent were unwilling to be forgiving to a child, that
child’s petition, plea, no matter how many tears would accompany it, would be
meaningless. Forgiveness always has to be prior to sorrow, prior to the awareness there’s
anything wrong!
And it’s something we need to practice. By practice I mean put it into our mind on a
regular basis and to think about other people in terms of forgiveness—not in the sense
that we keep a record of all the things we are forgiving them. That would actually not be
forgiving them. When Jesus used the word, and it’s even in the Latin prayer, “Pater
Noster”—What does that mean? Who can tell us? Ever hear that: Pater Noster? Ever
heard of it, Brian? Nobody here. Bob? Beth? It’s also called “Our Father.” Have you
ever heard that prayer? Well, in the Our Father, in Latin and in Aramaic, it says not
“forgive us our trespasses.” It says, “Forgive us our debts,” our debita. Get rid of our
debts; wipe out our debts! Well, if you wipe out debts, then you can’t keep a record.
You understand “wipe out” means no record. “Wipe out our debts, as we wipe out the
debts of others.” So we don’t keep any lists, not in our minds, not in our memories.
That unfortunately is part of what makes human beings the way they are; they do
remember everything bad. You would probably be geniuses on every test if you could
only somehow connect everything you’re supposed to remember with something bad,
then you would remember it. Why is that? I don’t know, but it’s true. We remember
bad things. You remember every time you were hurt, every time you were rejected,
every time people let you down, disappointed you—very much so. It’s not so easy to
remember all the good things.
And that’s what has to change if we’re going to live in forgiveness. We have to
always look for the good things about other people and about ourselves too. Some
people, you know, can’t forgive themselves; then they become very depressed. Now
there are actually many different forms of depression. Some are part of our system in our
chemical imbalance. But many forms of depression are a lack of forgiveness, where we
just don’t accept who we are. We don’t like the fact that we are not beautiful. We don’t
like the fact that we’re not smart, or we don’t like the fact that we’re not good in sports.
We don’t like something about ourselves, and we just can’t take it. We can’t accept it,
and so we’re mad; and then we start taking it out on others, or we take it out on ourselves.
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We become angry people, or we become depressed people. Well, if we’re living in
forgiveness, no room for either of those things! No time for depression, no time for
anger. Just accept it; we have to accept who we are with our limitations. And while we
are about doing that, we should have to accept each other too--including elders, parents,
older brothers and sisters. They’re not perfect either. They weren’t made perfect. You
weren’t made perfect. Nobody is perfect except Christ. No one is sinless except Christ
and the Blessed Mother. All of the rest of us have made mistakes and are imperfect and
fail. And that’s just part of life. We have to expect it. We expect it and we accept it!
We live in forgiveness. Why? Because we do not have our focus set on this world.
Actually, that’s what St. Paul is getting at. We believe in the resurrection of the dead.
The resurrection of the dead means that this life we’re living now is really just a dress
rehearsal. That’s really what we believe: it’s just a dress rehearsal! The reality is
something much greater; it comes later. That means that now is important because in a
dress rehearsal you’re supposed to do everything right; actually you’re supposed to get
over your mistakes. That’s what they do in a dress rehearsal. In a play or a concert
everyone gets all dressed up, stands in the place they’re supposed to stand, reads the lines
they’re supposed to read, sings what they’re supposed to sing--gets all the mistakes out.
That’s what life is about so we can live in the kingdom of God. But if it’s really a dress
rehearsal, we really have to get to the actual stuff we’re supposed to be doing, and that is
living in forgiveness.
So every day is a time to practice that—practice--get up in the morning, and after you
make your morning prayer to God—and you should do that every morning when you get
up—thank God for being alive. You might say, “But I don’t really feel thankful.” Well,
prayer is not based on how you feel. Prayer has to go beyond how you feel. If it doesn’t,
you’re going to be imprisoned by your feelings, and you’re never going to grow. So the
human being has the capacity to go beyond feelings. So we start with a prayer to God
thanking him for life, for being alive today; and then we accept the day, as it will be with
its flaws and imperfections and disappointments.
And it’s a very good idea to think about thanking God for all your friends, for your
family, even if you have siblings whom perhaps you are having a terrible time with. Or
maybe you are having an argument with your parents about something. That will never
be resolved until you get over your feelings, so thank God for your parents, for their care
for you. Their care for you may come across to you as control or something else you
don’t like, but it’s important; it’s good for you really. So you pray and you thank God for
that, and you accept all the people in your lives exactly as they are. Living forgiveness:
accept yourself as you are; accept them!
And your day will be different. Because why? You have already started out
differently. Your first moments of the day—if you take your first moments of the day
and make them conscious prayerful moments, your day will be different. And you will
realize that the same reactions will go on in you, but they won’t be as important. There
will be something else at work. You’ll still feel mad, or you’ll still feel disappointed, or
you’ll still feel whatever you will feel, but there will be something more at work,
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something more conscious. That will be your human spirit in contact with the Holy Spirit
leading you through the day. This is putting our faith into practice.
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Rev. Paul A. Hottinger
Passing On the Blessing
Wedding Saturday, September 23, 2000
Sg 2:8-10, 14, 16a;
1 Cor 12:31—13:1-8a
Mark 10:6-9

2:00 p.m.

“There is no limit to love’s forbearance, to its trust, its hope, its power to endure.”

Someone has recently referred to this reading as “overused”—but for a good reason!
It’s overused because it speaks to us out of our deepest desire, a desire that is placed
within us by God and can only be satisfied ultimately by God.

The love of God, which is here described, is also foreshadowed by the love of good
parents. And since all of us come into the world the same way: needy, small, the love of
good parents is the introduction we have to God’s plan for eternity. For this reason those
who have been deprived of this kind of love are deeply deprived indeed—but not without
remedy because there is no limit to God’s love.

If we think about love then and selfless love in particular, the love we hopefully
experienced from our mothers and fathers when we could do nothing for ourselves, we
know something about God—and we also know something about marriage! Not that a
man is to be father to his wife! Not that a woman is to be mother to her husband! Not at
all! And yet the same selflessness is at the very heart of this sacrament, as it is at the
heart of all sacraments of the Church, at the heart of the sacramental life of the Church
because it emanates from the soul of the Church, which is the Holy Spirit of God.

“To those to whom much has been given, much will be required.” Those of us who
have been blessed with good families are required to pass on the blessing, to be for others
the way someone was for us, and thus build up a healthy society one unit at a time, as St.
Paul describes the building up of the Church itself, as if it were one stone at a time. This
is a long and arduous task, and yet it can be a joyful one; and that’s what we celebrate,
the joyful possibilities that God unfolds in our lives when we say yes to the love which
has no limits.

Passing On the Blessing

Rev. Paul A. Hottinger
We Are Garden and Gardener
September 23, 2000 8:00 a.m.

Twenty-fourth Week in Ordinary Time
1 Cor 15:35-37, 42-49; Lk 8:4-15

Saturday,

The metaphor of a seed is used often in Scripture. For example, in the first reading
from St. Paul’s Letter to the Corinthians our physical lives are called “seeds.” The point
being that our physical lives are not an end in themselves, but a potential for something
else, the something else being life in God in the resurrection. Also this same metaphor is
found in the fourth gospel; Jesus uses it there.
But in the gospel according to Luke today seed is used in a different sense, not as a
metaphor for ourselves or our physical lives, but rather as a metaphor for the gospel. The
gospel too is a seed. Do we ever think of it this way? Seeds are actually fascinating.
Their work, of course, is done in a place away from our own observation. That’s the first
thing we note about seeds. So we should not expect to see the gospel actually breaking
apart within, germinating and growing in its earliest stages. But later on, at some point,
we should see some sign of the gospel growing within. We should see sprouts, shoots,
some sign of life. This is the idea.
But if we look at where the gospel has been sown and we think about it, we see that a
lot of times we see no results, no shoots, no sprouts—nothing. Jesus saw that too. And
he wanted his disciples to know that this is the way things are going to be. And the way
he explains it in this particular parable, the reason is that people are all different. Some
people are open and welcoming places for the seed to grow; other people aren’t! So in
this particular story human beings—we--are being compared to earth, different kinds of
earth. And that’s a good metaphor; it has good biblical roots in the story of the creation
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where God fashioned Adam from earth. So here we are still earth, a possible growing
ground for the gospel.
Of course there’s one big difference: we don’t blame the earth for its condition.
Indeed, as gardeners we are responsible for improving the earth. If you want a garden,
you have to hoe and you have to fertilize and you have to water. Well, of course, again,
if you think in terms of the Bible, in the beginning Adam was placed in a garden. And he
was given dominion of the garden, which is a way of saying he was made the gardener.
And Jesus now is saying we are the gardener of ourselves. We need to nurture ourselves
in such a way that we become open to the gospel, that we are able to nurture the gospel in
ourselves, that we are able to bear fruit through perseverance. No one has a garden
without perseverance, with all kinds of problems that can come up: drought, blight, lots
of other things—so also in ourselves!
So we continue in this long-standing tradition of being God’s gardener—only we see
in the gospel today that the real field, the real land, the earth, we are most responsible for
is ourselves. We are to make sure that we do not become hardened because if we’re
hardened, the gospel will bounce off of us like land that people walk on. It’s important
that we do not allow rocks, lumps, to form within us because then the gospel will have no
roots; and when temptation comes it will just yank up the plant. We have to make sure
that our lives are not full of briers, which is described here as cares and riches and
pleasures. Who of us can say there are no cares or riches or pleasures in our lives?
They’re there! We have to make sure and be careful that they don’t choke the life of the
gospel. And then we need to look to God for his promise of a good harvest.
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Rev. Paul A. Hottinger
Passions and Peace Twenty-fifth Sunday in Ordinary Time/B September 24, 2000
12:15 p.m. Wis 2:12, 17-20; Jas 3:16-18—4:1-3; Mk 9:30-37

“Where do the wars and where do the conflicts among you come from?”
For St. James and all of the teachers in the early Church the gospel had very practical
value, and one could not live the gospel unless the grace of God affected the very
feelings that are at the core of our being. Indeed, without feelings we would have no
true human awareness; we would be like computers. So feelings are very important.
They make us human, but feelings can also lead us astray. And this is the topic of St.
James’ epistle.
In Marriage Encounter there is a statement: “Feelings are not good or bad; they just
are.” This is partially true—“they just are,” but they are going somewhere! And that’s
what James is bringing up. Some feelings lead to war, and some feelings lead to conflict,
and some feelings lead to murder. So we have feelings, but we are not feelings. And we
have to recognize the dangers that can lurk within our own hearts, within our own
feeling nature, if you will. Strong emotions can possess us or obsess us or oppress us.
Such powerful emotions can overwhelm us, and this is what James calls “passion.” The
Greek work is “pathos.” We see that word in our own English words “pathetic,
pathological,” or “psychopath,” all indicating serious disorders. Indeed strong emotions
become our master; we become their slaves. Such passions are the subject of most novels
and all operas as well as soap operas. That is why the characters in operas and soap
operas never do or say anything sensible. They are being played with by their own
feelings.
James is very specific in today’s letter. He deals with three particular passions:
jealousy, envy, and selfish ambition.
 What is jealousy? Jealousy is a kind of love that seeks to possess, that seeks to
dominate or control the beloved. Of course this is not true love, which we only can
experience through the grace of God. True love is freeing not controlling. Love
gives freely, but does not demand. True love does not control or possess the beloved.
 Envy. Although people sometimes confuse jealousy with envy, they’re very
different. Envy is basically sadness at another person’s happiness. It’s feeling
bad because someone else feels good. It’s feeling cheated because someone else is
fortunate. James mentions this as a great obstacle to leading a spiritual life.
 Selfish ambition is the most simple of all. It’s “me first”.
All three of these emotions have something in common. They are all rooted in a
perception of ourselves as separated from others so that another person is really
looked upon as serving my needs or alternately depriving me of my needs. This is
contrary to our faith. We don’t believe that God has created us for this kind of
separation. We are united in one spirit. We are brought into unity in Christ. And our
feelings have to catch up to our faith, or our faith will be in vain. This is the basic
message of St. James.

Passions and Peace

All human beings are included in God’s love; thus, if we are really open to God’s
love, we have to include all human beings in our own love. We are free to love
everyone, but we are not free to demand their loving us in return. That’s jealousy!
Comparing ourselves to others misses the uniqueness that each of us possesses. That’s
envy. What we can do is compare ourselves as we are now with what we could be if
we were open to the possibilities that exist in God. Jesus said, “With God all things
are possible,” although we might admit all things are possible in relation to who we are,
whom God has made us to be. I shall never be a violinist! But I can admire someone
else playing the violin. Someone else’s gift doesn’t diminish me. And there are many
things we will not become. But happiness is not becoming what we arbitrarily want to
be; happiness is becoming what we are in God’s sight. Ambition can be good if it is to
be first, as Jesus describes it in today’s gospel, first in “being last and servant of all.”
That is the best and holiest ambition.
The antidote to a life of passion, according to St. James, is cultivating peace. Peace
begins with myself, with self-acceptance. But peace cannot stop with that. It must go
beyond myself to all other people. I accept them as they are now, and I pray that they
will become the best persons they can become, as I pray likewise for myself. Cultivating
peace means nurturing the good of others along with one’s own good, and seeing that
we are all connected so that the good of one is the good of all; and likewise the failure of
one is also affecting all. Cultivating peace leads us to recognize our total dependence
upon God, and that can lead to effective prayer, which is how James ends this portion of
his letter. Effective prayer obtains what it asks for because it is guided by God’s will,
what God wants for us becomes what we want for ourselves. And we shall not be
dissappointed. “… the fruit of righteousness is sown in peace for those who cultivate
peace.”
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Rev. Paul A. Hottinger
Take Heed How You Hear Twenty-fifth Week in Ordinary Time
September 25, 2000 7:00 a.m. Pro 3:27-34; Lk 8:16-18

Monday,

“Take heed, therefore, how you hear: to the man who has, more will be given; and he
who has not, will lose even the little he thinks he has.”
This principle, that those who have will receive more; those who have not will lose
what they have or what they think they have, is found in various texts in the New
Testament; and it could be applied to many different realities—none of them tangible! It
could be referred, for example, to joy; that those who have joy and have found joy will
receive more joy. It could be happiness. Those who find happiness in God will receive
more happiness.
But here it’s more specific. It has to do with hearing. “Take heed how you hear.”
People are always hearing things wrong. People will say, for example, “Well, that’s not
what I learned when I was in school.” And that may well be true, but why did they learn
that? Because they were taught that or because they heard that? Jesus says, “Take heed
how you hear.” We are the ones who are responsible for what we hear. It is quite wrong
to think, for example, that we simply hear whatever is said. We do not. We interpret
everything, all the time, selectively! And this has been proved in experiments. Human
memory is selective. Hearing is selective. Everything is selective.
But what is it we select? We select what is fitting to our state of mind at the time. If
we’re in a very bad state of mind, then we hear things that aggravate us even if they’re
not intended. If we’re in a good state of mind, then even intended insults or slurs or
taunts are completely overlooked—not even heard! So Jesus says, “Take heed, therefore,
how you hear,” because how you hear is all related to how you are! And in order to grow
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in a sense of goodness and blessing, in order to grow in an understanding of the word of
God, you have to be in a relatively good place. You have to be disposed to hear the good
news. There’s nothing in the Bible, for example, that could not be interpreted in a
terribly negative way.
I have one example from recent newspapers. A document from Rome came out
saying that ultimately all human beings are called into the one Church—a statement of
universal inclusivity. But it was criticized from various places because—why? You
think about it. Why would anyone criticize such a statement? On the other hand, if it had
been put in a different way, for example, if it said well, not all are called into the one
Church, then of course, people would criticize that too! So “take heed how you hear.”
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Rev. Paul A. Hottinger
The Lord Proves Hearts Twenty-fifth Week in Ordinary Time Tuesday, September
26, 2000 7:00 a.m. Prv 21:1-6, 10-13; Lk 8:19-21 (Sts. Cosmas and Damian)

“All the ways of a man may be right in his own eyes, but it is the Lord who proves
hearts.”
This text is from the Book of Proverbs. Proverbs are little sayings that are full of
wisdom. And they usually have to do with not strictly religious topics—more common,
everyday, human issues; and this is one of them. Many people believe simply, and in a
sense can’t be blamed for believing, that what they are doing and what they are thinking
is right; and indeed they don’t see any options—especially about the way they think.
They think they think the way it is right to think! And this proverb and these proverbs
and wisdom itself is really trying to cultivate a certain sort of holy questioning, a sort of
holy probing of oneself as an aid to sanctification.
I once was visiting someone in jail. And he was a very interesting fellow, but troubled
and quite often he had made foolish decisions. And he said to me, “You know, I’m really
basically a good person.” Well, I had no doubt or no trouble believing that. He was and
he is a good person, but he is often foolish. Foolishness is not the same thing as
wickedness. This is what these proverbs are probing. But they’re both bad! Foolish
people make bad, foolish decisions, or they don’t make wise ones, or they make wise
ones but don’t follow through with their decisions.
The point of this particular proverb is it is the Lord who proves hearts. The point is
perspective. From what perspective am I good? Most people are good; some few people
are wicked. What is a wicked person like? It says that too. “The soul of the wicked man
desires evil; his neighbor finds no pity in his eyes.” God is identified in both the Old and
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the New Testament as mercy, as compassion, as forgiveness. A person with no pity or no
mercy or no compassion has no God, has no godliness within and therefore is evil,
wicked. What a wicked man desires is evil. But most people aren’t; few people are
really wicked. But many people are foolish because they don’t really choose what God
wants for them.
That’s what wisdom really is. It requires a shift in perspective. It requires that we
recognize there are options. If we keep doing the same thing over and over and over
again, we still make the same choices over and over again and yet the results are bad,
poor, we have to realize that there are options. There are different ways we can think and
different ways we can choose.
And this is a wisdom that really comes from the Holy Spirit. In our lack of freedom
however, we often do not consult the Holy Spirit. We just imagine this is it; I have to try
harder. That is almost never the right decision or the right insight. Trying harder is not
the way to God. What we need to do is look again, shift the perspective. From God’s
point of view what ought I be doing? From God’s point of view why am I here on earth?
These are profound questions, and if we don’t really ask them, we’ll never change the
way we think or the way we act. We’ll be rooted in a certain sort of, you might say,
pattern, and we’ll never change. And then we will be, according to the proverbs, foolish.
Trying harder is not the way. Conversion is the way. Opening up our minds to the Holy
Spirit, asking for guidance, finding God’s perspective, finding God’s purpose for us—and
then making the appropriate choices.
“All the ways of a man may be right in his own eyes, but it is the Lord who proves
hearts.”
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Rev. Paul A. Hottinger
Vanities—Examining the Purpose of Life Twenty-fifth Week in Ordinary Time
Thursday, September 28, 2000 7:00 a.m. Eccl 1:2-11; Lk 9:7-9 (St. Wenceslaus, St.
Lawrence Ruiz and Companions)

“Vanity of vanities, says Qoheleth, vanity of vanities! All things are vanity!”
Now the Book of Ecclesiastes, which is the book from which this reading comes, is
not exactly a very uplifting book. If you ever read it, you will see that it has a very
pessimistic tone. And there are even well-meaning people who question why it should be
in the Bible at all. It doesn’t really uplift or inspire, and it doesn’t really nurture even
faith except perhaps in reverse.
Maybe the point of Qoheleth is that we should try to argue with him. His view is that
life is pointless: life has no meaning. People are born and people die. Nations rise and
nations fall. Cities come and cities go. And nothing ever changes. So can you argue
with this? Can you find something that has changed that is really substantial? That’s the
point of the work.
And I think, on the one hand, we have to admit that life on earth can be utterly empty.
And this is a very great shame. And unless we do something positive and substantial, our
lives also will be in vain! In this way it is really a book of wisdom, which it claims to be.
It may be exaggerated in a certain way, and yet perhaps we need the exaggeration to spur
us on to action. Sometimes people question whether there is life on some other planet.
It’s an interesting question--and then what it would be like. Unfortunately, if you notice,
when people question what life might be like on some other planet, their questions
basically have to do with the physical form that that life might take, whether or not it
could be intelligent, and if it is or would be intelligent, whether it would have technology,
whether it would be equal to ours or even better.

Vanities—Examining the Purpose of Life

This to some degree reflects the sort of vanity that Qoheleth was talking about. Is that
what life is all about? Is it about technology? Is it about advances? Is it about building
things or places? When we look deeply into the economic and political life that we are
all part of, one wonders what part of that or is there any of it that really serves a higher
purpose. And I think the final conclusion is there isn’t any unless we make it so.
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Rev. Paul A. Hottinger
The Reality of Angels Twenty-Fifth Week in Ordinary Time Friday, September 29,
2000 7:00 Rev 12:7-12; Jn 1:47-51 (Sts. Michael, Gabriel and Raphael, archangels)

Today we celebrate the feast of the Archangels: Michael, Gabriel, Raphael. And it’s
hard for people, especially sophisticated people, to know how to think about angels. We
have to keep in mind that our minds cannot imagine anything we can’t see. Think about
that! We cannot imagine anything we can’t see. Anything we imagine is in some regards
visual, made up of things we can see even if it doesn’t exist--like a unicorn. It’s made up
of things we can see just mixed together unnaturally. But, for example, we can’t see
atoms; and we can’t imagine what they look like. Not the greatest scientists can imagine
what an atom is. They have concepts, descriptions; but they can’t actually imagine it.
They’re invisible. That doesn’t, of course, mean that we don’t believe there are such
things as atoms. We know there are. There are such things. We know there are such
things as molecules. And we’re quite delighted at the very bright scientists who have
shown us all these things.
Now in regard to angels, of course, it’s slightly different—also invisible like atoms
and molecules, but not detectable by any kind of instrument, not having any mass, not
having any charge, not having any spin. Then what could it be? That’s what we need to
think about as believers. Angels describe an aspect of the creation. The word itself
means “messengers.” We live in a creation that is speaking to us. We live in a creation
that is protecting us. We live in a creation that is holding us. We live in a creation that is
supporting us. And one way in our tradition that we’ve had of talking about the marvels
of this creation is this talk about angels. It’s very important that we get the point that
God has not created a pointless world, that we have not come into this world by chance.

The Reality of Angels

That’s the point: that God has created a world with purpose, that God is constantly
communicating with us “in many and varied ways,” as it says in the Letter to the
Hebrews, “not only in times long past, but right now,” that we are being protected, that
we are being cared for, that we cannot trust merely in our senses and really deduce
anything true about life.
Now you can forget all you like about what angels look like, because they don’t look
like anything! Artists, of course, represent them with feathers or wings or something like
that. Those are all crutches, but lets not discard the crutch and then forget the reality too!
The reality is a benevolent, protecting, holding universe created by God for a reason, a
reason that also we cannot actually explain in so many words because it’s beyond us. But
in spite of being beyond us, we are all part of it and we’re being guided and defended and
protected along the way. We celebrate the reality of the love that has created all of this.
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Rev. Paul A. Hottinger
Exalting the Self
September 30, 2000

Twenty-Fifth Week in Ordinary Time
Mt 23:8-12
(St. Jerome)

Saturday,

“The greatest among you will be the one who serves the rest. Whoever exalts
himself shall be humbled, but whoever humbles himself shall be exalted.”
This is found in many places throughout Scripture, this saying or something very
similar to it. “If you want to be my disciple, you must deny your very self, take up your
cross and follow me.” “Whoever exalts himself shall be humbled; whoever humbles
himself shall be exalted.” And many other cases, for example, “Unless you receive a
child such as this in my name, you shall have no part of me.” There are many times
when Jesus tries to stress this importance of humility, but I don’t think we really
know what it means. People associate humility with low self-esteem. That’s not what
humility is about.
First of all, to get back to where we went wrong, it was right at the very beginning;
and that’s what’s told about in the story of Genesis. In Genesis God creates Adam and
Eve out of the dust of the earth, and then breathes his own life into them; and they are the
image of God precisely because they have the breath of God pulsing through them. But
we see very soon that they don’t really believe in God. They decide to go their own
way. They decide to do their own thing. And the result of that is they go hiding from
God. And when God said, “Where were you?” Adam says, “Well, we were hiding.”
“Well, why were you hiding?” “Well, we were naked.” “Well, who told you you were
naked? Who told you?” It’s not a matter of them experiencing anything; it’s a matter of
believing someone else! God said, “I know you’re naked. I created you that way, and it
was okay with me. Why isn’t it okay with you? Because you’re not listening to me!
You’re listening to someone else.” And this is the beginning of the problem.
So this is the beginning of the problem—a self has been born; a sense of separation
has been born! And all our human problems really develop from that—that we are
disconnected from the God who created us to live in a garden in harmony with God. And
from then on we have been on our own agenda. Now it’s not that each agenda is the
same. But one thing it all has in common, it’s always exalting the self; it’s depending
on the self; it’s looking to oneself to provide everything we need. Our security, our
meaning for life—where do we get it? From ourselves! We invent it! We make it up!
It’s starts very early in life. We ask children, “What do you want to be when you grow
up?” That’s really not a very good question. Well, it’s all right. But a more important
question is “What do you feel drawn to? What do you feel God is calling you to in
life?” Because God calls all of us to something. There is no one who doesn’t have a
vocation.
But what gets in the way of our vocation is the self and the self-reliance and the
self-exaltation. And it’s that that creates this great sense of emptiness and loneliness and
inadequacy. And it comes across in many different ways. Sometimes it may create a
sense of anger—anger at a world that is so terrible, where I am so imperfect. Or it could
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be greed, where I try to provide more than I can possibly ever use. Or it may come
across as gluttony, where I try to fill my emptiness with food or drink or drugs—or many
other possibilities. The point is all this in a strange way is exalting the self. And then, of
course, there are very religious ways of exalting the self: becoming important, becoming
the teacher, becoming the pastor, becoming the bishop, becoming the pope, getting
ordained. All these things could be used to exalt the self.
And Jesus says, “No, that’s the wrong way to go. The greatest among you is the one
who serves. It isn’t that God doesn’t want us to be great. God does, but God has already
given us the way to greatness. And it’s service. Jesus says of himself, “I have not come
to be served but to serve, and even to give my life as a ransom for the many.” And from
the very beginning of the Church, communities like this have gathered around a table to
remember that Jesus gave his life as a ransom. And we hold that life up to the
Father. And we offer that life to the Father.
But how weak is our offering if we’re not adding our own? The only way we can
add our own life to Jesus’ is to let go, let go of our need to exalt ourselves, depend on
ourselves, shore up ourselves, promote ourselves--and be somebody! The way to offer
ourselves to the Father is in actually living like Christ. And every day there are many
opportunities for us to do this. All we have to do is open our eyes. And when we open
our eyes we see we don’t have to call any man father--even though of course we all have
dads, but we don’t have to think about that--because now we open our eyes and find the
heavenly Father who is really caring for us all the time. And when we live in that truth,
we are really witnessing to the reality of the gospel, and we are really being evangelists
and evangelizers; and we carry on in his name.
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Rev. Paul A Hottinger
Trust: Go with God’s Flow for Creation Twenty-sixth Sunday in Ordinary Time/B
October 1, 2000 7:00 a.m. Nm 11:25-29;
Jas 5:1-6; Mk 9:38-43, 45, 47-48

“For whoever is not against us is for us.”

Today’s gospel reading is a series of aphorisms, aphorisms taken from the teachings
of Jesus which counsel and warn of various things, in particular the danger of division
among people. And the life of our world is fraught with divisions, divisions in our
families, divisions in our neighborhood, divisions in our country, divisions among
countries. What we do not appreciate is that there is a difference between differences
and separations. Many differences enrich the human experience; there is a multitude of
cultures and languages and races. The still-evolving human mind deals differently at
different times and different places with various social, political, and religious questions;
however, the same underlying questions and the same underlying problems testify to
our common nature and our shared humanity.

There is a sad and unfortunate rift, however, a division deep in the human heart that
we all experience. The term “ original sin” refers to a sense of something gone terribly
wrong, a breakdown in harmony, unity, and wholeness. But the fact that we realize that
there has been a breakdown is also testimony of a deep need and desire for such
harmony, unity, and wholeness. In the Book of Genesis the author has Eve and Adam
hiding from God. And God goes to seek them and says, “Why were you hiding?” And
Adam says, “Well, we hid from you because we were naked.” And God answers, “Who
told you, you were naked?”

For Scripture the basic problem is basic trust. Sin is a breakdown of this basic trust.
Again in the metaphor of the garden, Eve and Adam were listening to and relying on
some other source—not God! “Who told you?” God, of course, had created them; and
God created them exactly the way they were, and that was fine with God. Why should
they mind? This minding, this shame, does not come from God. It comes from
something else. It comes from a division, a separation, from God. When we do not trust
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in God, in life, in the creation itself, we force ourselves into an impossible position,
trying to maintain for ourselves or provide for ourselves security and safety. But we
cannot do this. No matter how successful we are in marriage, friendship, business,
creativity, fame, we remain always vulnerable, mortal, and small.

The only solution is and always has been to go with the flow—not the flow of
human society, not the flow of people’s opinion, but rather the flow of nature itself,
of the creation, the flow of life and death, which is the structure of our existence.
And trust, which is going with the flow, changes the way we do everything. A trusting
person does not have to be the center of everything, like, for example, the disciples in
today’s gospel reading who wanted to stop this exorcist because he was not following
them! A trusting person does not see himself or herself as really separate from others
or the world or God. The truth of the gospel proclaims, even the entire Old Testament
proclaims, we are one with God. We are part of the world and of nature. We are meant
to live in communion with each other, and as St. Paul says, “even as members of one
body.” A trusting person does not waste a life piling up more wealth than he or she
could possibly need. A trusting person does not force a personal agenda onto life—
onto one’s own life or onto one’s family life. Trust is the opposite of control. Control,
the desire to control life and others, comes from deep insecurity born from a rupture in
our relation with God. A trusting person is a friend to all because hostility is rooted in a
sense of separation, rupture, division. A trusting person follows God--not simply an
institution, is able to surrender to God’s love, and is a sign of hope to all. Trust is the
response the love of God wants and desires and expects from all of creation, but
when it comes to humanity what we often see is mere hesitation.

Perhaps during this week we might reflect on ourselves and how deeply trusting we
are or not, and recognize that it is only by a deep, conscious, and willing surrender to God
and God’s ways that we can ever find the peace and the love and the security that we all
desire.
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harmony, unity, and wholeness. In the Book of Genesis the author has Eve and Adam
hiding from God. And God goes to seek them and says, “Why were you hiding?” And
Adam says, “Well, we hid from you because we were naked.” And God answers, “Who
told you, you were naked?”

For Scripture the basic problem is basic trust. Sin is a breakdown of this basic trust.
Again in the metaphor of the garden, Eve and Adam were listening to and relying on
some other source—not God! “Who told you?” God, of course, had created them; and
God created them exactly the way they were, and that was fine with God. Why should
they mind? This minding, this shame, does not come from God. It comes from
something else. It comes from a division, a separation, from God. When we do not trust

Trust: Go with God’s Flow for Creation

in God, in life, in the creation itself, we force ourselves into an impossible position,
trying to maintain for ourselves or provide for ourselves security and safety. But we
cannot do this. No matter how successful we are in marriage, friendship, business,
creativity, fame, we remain always vulnerable, mortal, and small.

The only solution is and always has been to go with the flow—not the flow of
human society, not the flow of people’s opinion, but rather the flow of nature itself,
of the creation, the flow of life and death, which is the structure of our existence.
And trust, which is going with the flow, changes the way we do everything. A trusting
person does not have to be the center of everything, like, for example, the disciples in
today’s gospel reading who wanted to stop this exorcist because he was not following
them! A trusting person does not see himself or herself as really separate from others
or the world or God. The truth of the gospel proclaims, even the entire Old Testament
proclaims, we are one with God. We are part of the world and of nature. We are meant
to live in communion with each other, and as St. Paul says, “even as members of one
body.” A trusting person does not waste a life piling up more wealth than he or she
could possibly need. A trusting person does not force a personal agenda onto life—
onto one’s own life or onto one’s family life. Trust is the opposite of control. Control,
the desire to control life and others, comes from deep insecurity born from a rupture in
our relation with God. A trusting person is a friend to all because hostility is rooted in a
sense of separation, rupture, division. A trusting person follows God--not simply an
institution, is able to surrender to God’s love, and is a sign of hope to all. Trust is the
response the love of God wants and desires and expects from all of creation, but
when it comes to humanity what we often see is mere hesitation.

Perhaps during this week we might reflect on ourselves and how deeply trusting we
are or not, and recognize that it is only by a deep, conscious, and willing surrender to God
and God’s ways that we can ever find the peace and the love and the security that we all
desire.
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Today we have the feast of the Guardian Angels, and this is a very hard thing for
anyone to understand—what it means. Why? Because we live in time and space, and we
imagine everything having time and space. Not only simple people but even great
scientists are like this. For example, today there are scientists that are thinking about
what happened before the big bang. Well, the question is absurd. The big bang was the
beginning of time; there was no before! But see, our mind wants to make a before. See,
Dan? Our minds do this. It has nothing to do with reality. Sean, do you get the point?
Our minds are always leading us where there is nothing there. There was no before the
big bang. Another issue in modern science—people talk about the vacuum. By the
vacuum they mean the emptiness out of which the big bang emerged. But, of course,
there could be no vacuum because a vacuum is a spatial idea. You have a vacuum in
space. And a vacuum is relative to something else; it’s an emptiness in relation to
something else. So if you have a vacuum tube, it’s only a vacuum in relation to the air
around it; there is no such thing as a vacuum in itself.
So this is how our minds play tricks on us, and they do also in thinking about spiritual
reality. We don’t think about anything spiritual except by trying to put a form on it, a
shape. So people think of God as, for example, an old man. Well, God is not old nor
man! Although God assumed humanity in Christ, he never got old. He died young, as
you know. Isn’t that right? So we cannot imagine spiritual reality.
Now we talk about angels. What’s an angel? Well, imagine something half man, half
bird, half space ship—see—flying around. No. No time. No space has anything to do
with angels. So we have to realize that what we are talking about here is something that
our eye does not behold; therefore, our imagination can’t imagine it. What does it mean?
What angels are about is this: we live in a friendly world where life is protected and
guarded and promoted even though our experience often does not see this.
Now, for example, we know from observation that every human being has come into
the world as a small baby. You observe babies. You’ve seen that a baby does nothing
for himself or herself. Isn’t that right, Joe? Now the ideal world would be a world in
which a baby came in and absolutely everything is perfect. The mother was perfectly
healthy, the family that the baby was born into was perfectly in love with each other at all
times and never had any problems, so the baby could be constantly held, constantly cared
for, so that the baby could grow up with this total sense of well-being.
But that’s not the way the world is! So sooner or later there is some rupture. It could
be slight, hopefully slight—some disappointment. I’m sure you’ve all at some point in
your life experienced some disappointment. Sometimes it’s more than just a slight
disappointment; sometimes there is serious disappointment, like for example, think about
the person whose mother dies while this person is very young! That’s a terrific
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disappointment even if it’s not totally conscious. Or think about another possibility—
sickness in the family, and all kinds of other things which you all know about very well,
like divorce. This is another great disappointment to children—let’s face it! And some
of us go through this. So there are different degrees of disappointment in life, different
degrees of feeling that there is not anyone holding me. See? And this is not something
we think about. It is something much deeper; it’s a deep unconscious sense.
And the gospel is brought into the world because the world is hurting and because the
world is broken. Jesus said, “I have not come for those who are well, for those who are
self-righteous. I have really come for those who need me. I have come for sinners.”
That’s the whole idea. Sin is in a person who has been broken, and actually according to
our Church’s teaching we are all broken to some degree—just not the Blessed Mother
and Jesus himself—but everyone else. So there’s some slight disappointment in even the
finest family situation; the best, most harmonious life has still something wrong with it.
And that goes all the way back to the very beginning of human time in history when
Adam and Eve pulled back from trust in God and they believed in this, well,
metaphorical serpent. The serpent stands for some other something to believe in. The
serpent says, “Don’t trust God. You can’t trust God. God doesn’t want you to have
everything you need; in fact, God knows that if you do what he told you not to do, you
will be equal to him.” What a deal! And Adam and Eve believed that; they believed that.
And because they believed that, they broke away from God. That was the break away; it
was believing that God didn’t really have their best interest totally in his mind. That is
the original sin.
And to some degree all of us are inflicted with this same disbelief that God really
doesn’t want the best for me—or us. Oh, God may love someone else but not me! Oh,
God may indeed bless others but not me! I am different. I’ve been left out of something.
And in some way or another, either in big ways or small ways, those thoughts and
feelings come into us unconsciously at first; then later they come up into consciousness.
And I have actually toyed with the belief that there is only one choice that we make in
life that matters, and that’s whom to believe connected to what to believe. Do we believe
the serpent that says to us, “Don’t trust God”? If we believe the serpent that says, “Don’t
trust God,” then where are we going to be? Forced back onto ourselves! We’ll have to
be doing everything, working overtime to take care of ourselves—nobody else is going to
do it! See? Tom, is it Tom? You see how that works?
If you believe, for example, that the world is nothing more than matter, which a lot of
people do—a lot of smart people, people smarter than you and smarter than me believe
there is nothing but matter in the world. They don’t believe in angels; they don’t believe
in God; they don’t believe in anything except what they see! They believe that there is
the earth, and they think there is the moon and the sun and the stars and the galaxies and
etc., etc. And that’s it! And what they can’t see, isn’t! Now if they believe that, and
they really truthfully believe that, then it has a lot of consequences. The way they live is
all going to have to fit into that way of thinking. So think about that. That’s really an
important decision. That’s a choice.
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On the other hand, if you really believe that God is the source of life, and God is
holding us and calling us to hold one another, then the consequences are tremendous—
radical! You may not always feel that you’re being held; you may have felt that you
were dropped, and you may have been. And that’s why then in your consciousness, in
your choices, you have to actually make a deliberate decision to believe in God. It won’t
come spontaneously. It came spontaneously for the Blessed Mother. We know that and
beyond that we’re not sure. The holier our environment, the more spontaneously we can
believe. That much we can say, but that’s about it! But even if our environment is very
holy and we have a wonderful, you might say, natural background or family background,
home background, our environment was as about as good as it can be on earth, even then
we will be soon uprooted from that, and we’ll end up in a world where people who didn’t
have and don’t have any belief that God cares for them or that God loves them, that God
is working through others—that’s the way God has chosen to work, through
intermediaries, mostly human beings—to bring about a kingdom that he could call his
own.
That’s what Jesus is always talking about—the kingdom. He says, “If you become
like this little child, then you’ll enter the kingdom”—otherwise you can’t enter the
kingdom. The kingdom is a place where we are all children being cared for. Now the
Bible uses a lot of figures of speech to talk about this. But what you have to see is
through the figures to the reality and believe, which means you put your trust in God
consciously and unconsciously.
And if you say you believe, then you have to really live a life which shows the
consequences of belief. If you look at your life and say, “Well, I believe,” and then you
look at your life and say, “Well, now I do this: I’m always concerned about myself; I’m
full of anxiety; I’m afraid of everything, and I’m really mad all the time about
everything,” and then you say, “Well.” What happened? There’s something about your
feeling life, your emotional life, that betrays a lack of trust. And that comes across
differently for different people. One person who doesn’t trust thinks of himself or herself
as inadequate, cruddy, no good, not good enough. That’s one approach. Another person
that doesn’t trust deeply inside experiences life as frightful, just scared all the time—
scared of something! If one thing is resolved, they’re scared of something else. Why?
The fear is in them. It’s not out in the world really. Or another person experiences this
as anxiety for the future, constantly imagining what can go wrong. Or another person is
just angry, rebelling all the time. Another person is constantly eating to fill up the
emptiness inside. Guess what? It will never be full. We will end up 400 pounds, and we
still won’t be full. Those are all ways we can have of not trusting. And the sooner you
see this in yourself, the better it is because then the faster it can be healed, and you can
live a free life and a life of peace.
Now Jesus never said, and God never said, that we’re really going to be totally happy
on earth. And the Declaration of Independence of the United States didn’t say that either.
It just said you can pursue happiness—all that stuff Thomas Jefferson said we could do—
pursue happiness. But actually attaining it, probably will be iffy. Now perfect happiness
will be when we are all in God and God is in all of us. But we can anticipate that. And
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that’s what we’re supposed to do and can do in our faith and in our Church. We come to
the altar to share in the Bread of Angels, the Bread of Heaven, the heavenly banquet, that
allows us to participate in the fullness of salvation even now.
Now it’s not going to be static; it’s not going to stay there forever. We have to keep
responding. There will be times when we don’t respond rightly, but we have to see
where we get stuck and ask God for help. So we also need all the other sacraments; they
are each one way to help move us on to life.
Guardian angels are another way of talking about the fact that we are constantly being
protected. Now let’s use an example. Dan, you’re crossing the street absentmindedly
wondering why, for example, you have to study arithmetic when you have a calculator.
And all of a sudden you look up and there’s a truck coming at you! Okay? Now the fact
you looked up at the right time—you could say that it’s luck, or you could say that it’s
the guardian angel—either way! It’s your choice. You can interpret life. Never will God
force you to see anything. Now, all right, so you see a truck coming at you, what do you
do about it? It would be very wise to gracefully get out of the way of the truck. Right?
If you were to just stay rooted there and say, “Okay God, stop that truck,” would that be
wise, Joe? I don’t think so. Your guardian angel would try to get you to see how unwise
that would be. Move—it’s a good idea. Now what about getting mad at the truck driver?
A lot of people probably would; in fact, they do it all the time. Dan, what’s that called—
“road rage.” Right? Isn’t that true? Road rage happens all the time when people get
mad at what they see on the road. Well, you know what? That’s another waste of
energy. Your guardian angel would not encourage you to do that. Just get out of the
way, and pray that truck driver has better vision next time. So we are in God‘s hands in a
certain way. It doesn’t mean we’re supposed to sit back and do nothing. We have to
listen and respond as best we can, gracefully and peacefully. And actually if we do it the
right way, life is a joy. It’s not a real burden; it’s a light burden. Jesus says, “My burden
is light.” It is a light burden. And we can all make it through peacefully, happily, and
joyfully--in peace. It can be done, if God so wills it.
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Rev. Paul A. Hottinger
Giving Opportunity for Hospitality Twenty-sixth Week in Ordinary Time
Thursday, October 5, 2000 7:00 a.m. Jb 19:21-27; Lk 10:1-12

Today’s gospel reading is the commissioning of the disciples--not at the end of Jesus’
life. This is not the commission to go forth and make disciples of all nations. This is
different. This is a commission to go forth to the various towns Jesus was planning on
visiting to do some spadework in preparing people for his arrival and his ministry. And
it’s very interesting when you see what kind of spadework is necessary.
One of the most important things is eating. Now you wonder why. There is a very
good reason. Because Jesus and his ministry and his power is only available to those
who are themselves hospitable. That’s the force of this entire reading. “I am sending you
before me. I am sending you like sheep among wolves. Wherever you go, eat. Stay.
Cure the sick. But before you cure the sick, eat. Stay. If people don’t like you, leave. If
the whole town doesn’t like you, shake the dust of that town against them.”
Now evangelizing—that means proclaiming the good news of the kingdom of God—
takes many different phases or stages. Jesus did not simply appear out of the blue, so to
speak, and start preaching the sublime teachings that we find in our Scripture. He
himself advised against such a tactic. “Do not throw pearls before swine,” he said. And
that would have been the same thing. But even though this is the situation, Jesus still
wanted to extend to all these peoples a chance, an opportunity to be hospitable: to open
their homes, to open their hearts to his company. That’s the meaning of the mission.
Now we need to keep in mind that there is something that transcends this particular
time and place. The gospel still must be preached, and Christ still must come to every
place on this earth. But can he? Not necessarily right now because there may not be the
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proper attitude, receptivity, hospitality, which is absolutely necessary for there to be
fallow ground for the gospel seed to be planted.
Now you are also disciples of Christ, and Christ also sends you out not to teach
sublime doctrines, not to feed people with parables, not to explain the Creed, but to give
people an opportunity to be hospitable, to be open. Do you ever think that by allowing
people to be charitable, to be loving, to be welcoming, that you are actually enabling
them, preparing them, to receive God? You are! That’s the meaning of this text.
However, we have to be very aware of this: the going out in this way is also dangerous
because we may be welcomed and we may be loved, or we may be hated and we may be
rejected. Jesus knew very well what the risks were. And he told the disciples how risky
the mission he was giving them was. It remains risky today. But the point is unless
people have the chance to open their hearts, they won’t. But giving people the chance to
open their hearts is also giving them the chance to close them. Eliciting love also
possibly elicits hate. Eliciting acceptance also possibly elicits rejection, for human
beings remain free to accept or reject God and therefore to accept or reject his
representatives. Knowing full well the risks, it is a great privilege to carry on the cause.
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God’s Love through Others Bob and Helen Noonan Wedding
2000 4:00 p.m. Jer 31:31a-34a; 1 Jn 4:7-12; Jn 15:9-12

Friday, October 6,

I have a basic rule of thumb. If a couple stands during the homily, which some do, it’s
five minutes; if they kneel it’s ten minutes; if they sit it’s twenty minutes.
“Love then consists in this: not that we have loved God, but that God has loved us.”

This text is from the First Letter of John, and it is one that we need to remind
ourselves of and to meditate on deeply because what this is saying is that basically the
whole purpose of creation is love; that love is the end, the goal, of everything--of life
itself. God has created us and everything in order to express this love. The only way we
can respond to this is trust. Now these words are easy to use but they are quite something
else again in the actual context of life. Love, for example, cannot mean therefore just
feeling or attraction. The love of God which we speak of is something else altogether.
It’s a movement of life and unity, light and wholeness, that makes sense out of
everything.

But so often our lives are marred by delusions. And we think of delusions as perhaps
properties of sick people, but in some way all human beings are sick because all of us
have some delusions. We hallucinate: that is, we don’t see the truth; we see something
else we make up; that is, we don’t see a God who is love, and we don’t see a world whose
only purpose is to envelop us and embrace us in love. We see something else, and we
could say that something else is an hallucination. It’s a delusion. It’s not true.

It is true, however—I’m going to come to our defense—that we do not know this God
through our senses or through much of our experience. The God who is love comes to us
in very special moments, but these are meant to be defining moments, moments that
explain all the others, moments that are meant to enlighten us and to lift us out of the
darkness of our own imagination. Left to ourselves we can become very anxious. Left to
ourselves we can be very worried. Left to ourselves we can be very angry and very
inadequate. And these feelings are very common to people—all of us at some point or
another. It is because of the distance that we have placed between ourselves and God.
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Following the biblical story, we have to admit that it is we who move away from God,
not God who moves away from us, for after all God is everywhere, permeates everything,
and sustains everything in being. So nothing would be without God’s love. And yet we
are often blind. We are often deaf to God’s word, and we are often completely
insensitive to God’s presence.

Every once in a while a special person comes into our lives that can reawaken this
profound truth that lies there, this recognition that everything really flows with love, and
that the purpose of our living here on earth is to learn how to trust. It is very important
that we become rightly grateful for those moments and those people who touch us in this
way. Some fortunate people are able to even marry those people, and they form a new
reality that can enlighten all of us and support all of us. And for this we can be and
should be truly grateful.

As we celebrate the marriage of Helen and Bob today I would encourage each of us to
reflect on our own lives. This reflection may be partially painful if we come to recognize
that there are all kinds of holes in us, in our perception of God, if we recognize that there
is distance, and yet even in that kind of pain there is great hope because it is a beckoning
from God to us, inviting us into the fullness of his presence, the fullness of his love, the
fullness of his life. And we can be reminded that this is the only thing that is really worth
living for.

So it is with that in mind that we then consider this sacrament of matrimony.
Matrimony is a sign of the Church inaugurated by Christ, and it is our belief to be a sign
of God. And I believe that Bob and Helen will be that sign and already are the sign of
how God finds us where we are and invites us into a deeper intimacy with himself. This
is the true heart of this sacrament of matrimony. And as true believers the only way we
can respond to this is with gratitude and celebration, thanksgiving and praise. And so
today I thank God for his presence today and every day, and I invite all of us to share in
this celebration.
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Rev. Paul A. Hottinger
Caring for the Child within Us Twenty-Sixth Week in Ordinary Time Saturday,
October 7, 2000 8:00 a.m. Jb 42:1-3, 5-6, 12-16; Lk 10:17-24 (Our Lady of the
Rosary)

Today the evangelist Luke gives us, you might say, the advantage of overhearing
Christ in prayer; and of course we’re meant to overhear him because the prayer tells us
something quite important. Rejoicing in the Holy Spirit, Jesus says, “I offer you grateful
praise, O Father . . .what you have hidden from the learned and the clever you have
revealed to merest children.”
There are many ways we have of learning. And the way of adulthood is the way of
mastery. We are awarded and rewarded in our world for mastery, knowing whatever it is
we’re supposed to know, being the best doctor or the best lawyer or the best technician or
the best computer programmer. And being the best in these areas and in all areas of
human endeavor requires mastery and knowledge that is difficult to acquire. The point is
this kind of knowledge sets us apart from others.
This kind of knowledge is not necessarily bad, but it isn’t the kind of knowledge that
helps us in the most important issue of life: understanding who we are and understanding
who God is. Our expertise, our cleverness, our learning, helps us not at all in this most
important area of life! We learn about who we are and who God is the same way mere
children learn who they are and who God is. In a sense in this way we never can grow
up—we dare not grow up! We remain mere children.
And how do children learn? Children learn by trusting their parents and guardians.
Children do not learn by testing so much. Children don’t learn by experiments. Children
don’t learn by memorizing. Children learn by trusting. So we learn who we are and who
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God is by learning how to trust. And indeed, if we don’t learn how to trust in God and in
God’s way, in God’s plan for life, we will never learn.
Now in God’s plan for life we learn about God through revelation. That means in a
personal relationship to God. Therefore we have to be aware of the child that still can
learn, still can be taught, but still must trust in God. And that child within us has often
been wounded because it has been disappointed. It has felt perhaps rejected or let down
or maybe abused or forgotten. And now that we are older and we can look at that child
within us, we need to take care and provide for that child within us as we would for a
child next to us—the right environment so that he or she too can grow in this personal,
trusting relationship to God. And then it is to us that Christ will say, “Blessed are the
eyes that see what you see.”
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Rev. Paul A. Hottinger
Sin—Distrust of God Pastoral Council Day of Reflection What makes my spirit
sore? What makes my spirit soar? Saturday, October 7, 2000 Parish Center Chapel

I’d like to talk today a little bit about sin. Now you might think that’s a rather strange
topic, but it’s actually a very important topic, which I don’t think we have a very good
understanding of. In the Creed we say, “I believe in the Holy Spirit, the holy catholic
Church, the communion of saints, the forgiveness of sins, the resurrection of the body,
and life everlasting.” What is this “forgiveness of sins” that is so basic to our faith that
we have in the Creed? We have an idea of, I think, what serious sin would be: a
deliberate transgression against God’s will, serious matter, fully willed, and so on; but we
trivialize what we call “venial sin.” We trivialize and act as if it’s really not that
important—it’s a slight thing.
But if you read the Fathers, they don’t trivialize venial sin. Rather in the spiritual
authors they look at this as part of the woundedness of which the Band-Aid is supposed
to be a sign—which incidentally, mine fell off. And this woundedness is really
something we have to look at and become very well aware of. And it’s something that
we often, especially in our culture, do not want to do because we have a culture that
stresses appearance, looking good, being successful, or at least appearing successful.
And the whole sin issue is something that is apparently not good and not successful, and
therefore we don’t want to look at it; so we just usually don’t, but I think that’s a mistake.
If we look at-- first of all, go back in the Book of Genesis and the story in the garden.
It’s a very, very poignant story. Here God creates the human race in a garden. And the
garden, you know, is something that is cared for. There is no such thing as a garden that
isn’t cared for. There’s no such thing as a garden that is not orderly. If it’s all
overgrown, it’s not a garden anymore. It becomes a weed patch. That’s the difference.
A garden is orderly. So the whole idea is God’s whole sense of place. And God places
human life in this orderly, fertile, lovely, beautiful, delightful place. But he stipulates
that, you know, there’s utter freedom to do whatever, but there’s one thing, you know,
don’t eat the fruit of the tree of the knowledge of good and evil. Now again people have
often pictured this as a fruit tree, but the fruit of the tree of knowledge is not a fruit tree.
Even in the story it’s not a fruit tree! In the original story it was never intended to be a
piece of fruit hanging on a tree. In the original story it’s talking about eating the fruit of
the tree of knowledge, the knowledge of good and evil. So what is this knowledge of
good and evil? Well, this is knowing the purpose of everything.
Now the story in the Book of Genesis says basically that is not appropriate food for
human beings. Human beings aren’t created to know good and evil. They’re created to
trust in God, who will lead them and give them all good things. So it’s a story about
being created to trust; and eating the fruit of knowledge is saying, “I don’t trust!” And in
the story you see the serpent tantalizing Eve, saying, “You know, you don’t really trust
God, do you? You don’t really believe? He knows if you eat from this tree, you will be
equal to him.” Well, how would she be equal to God? Well, because she would then be
able to decide what is good and what is evil. That’s the whole idea. It’s will to power, if
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you will—it’s will to power. And Eve believes the serpent, which is another way of
saying begins to distrust God, where God does not really want my best. God does not
want me to flourish; in fact, God is trying to keep me down. Now this is mistrust of God.
This distrust of God creates rivalry, automatically a rivalry between the couple, or at
least Eve at first, and God, where she doesn’t trust him anymore. And so she says, “I’m
going to do exactly what God said not to do. I am going to decide for myself what is
right and what is wrong. I’m not going to trust God.” And Eve convinces Adam, “Hey,
this is the will to power. Power is great.” And of course the result of this is that they
discover that they’re naked and they hide.
Now this whole idea of hiding from God is very basic to sin; sin creates this need to
hide from God. And God goes looking for Adam and says, “Where were you? I didn’t
see you.” And of course that’s part of the anthropomorphism of the story. And Adam
says, “Well, you know, I hid because ah.” And God says, “Why did you hide?” And
Adam says, “Well, I was naked.” And God says, “Who told you?” That’s really very
important--“Who told you? Who are you listening to? Whom are you trusting?”-because that is the confession that I am not trusting you anymore! And now I’m hiding
from you. I don’t trust you. I’m hiding. And this is really the nature of sin. It has to do
with the breaking down of trust and the breaking down of one’s willingness to go along
with the creation. The creation is already a process. And so God says, “Well, then you
can’t live any longer in the garden. You don’t fit here. The garden is a place of beauty,
utter beauty, utter order, utter—everything is in its proper place; and you’re not in the
proper place anymore because you don’t trust me!” So they’re expelled from the garden.
But of course the earth was the garden, so being expelled from the garden is another way
of saying that disorder entered into human life. And this disorder is all created by
distrust.
So as children come into the world, you know, this is repeated every time. This is our
idea of original sin. It means we’re born--except for the Blessed Mother, the only human
exception--we’re born into a world where there has been a rupture in this basic
relationship with the garden, with the wholeness of life and with trust. Now original
sin—it’s my personal theory, but it’s not in any teaching, but it’s my personal theory—
original sin has different degrees in different people, and it has to do with how the parents
and the environment cope with sin. So in a home where the parents really are striving for
holiness, the power of sin is much more powerfully neutralized than where the parents
are not striving. So there are different degrees of the affects of sin actually reaching the
child’s soul. So some children—all children are wounded, but not all children are equally
wounded. The more they’re cared for, the more they’re loved, the more they’re
cherished, then the more they’re still able to respond in trust. But the more they are
neglected or abused or whatever, let go, the less trust they can have actually in the human
order, in the natural order.
Now God’s grace is not limited by nature, but it does build on nature. So St. Thomas
says, “Gratia perfecit naturam.” “Grace perfects nature.” So we are all starting from a
different point. As grace addresses us and as we are baptized, for example, we receive
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the grace really of new life, of rebirth, but the degree to which we’re actually able to
utilize that and to bear fruit is different because of where we’re starting. St. Paul replies
that “Where sin abounds, grace abounds all the more,” so you might even imagine that
the more a child has been neglected or abused, the more God graces that child. We can
assume--this is really a theological opinion, but I think it’s probably pretty sound.
Nonetheless, looking at ourselves we have to see that in ourselves some break is
always evident; some break has occurred, and there has been a time in our lives when we
have been deeply separated from the totality of love, which we talk about as the kingdom
of God. So we may have been born into a peaceful and loving family, but that doesn’t
mean that we haven’t experienced this disorder, that this hasn’t touched us. We have—
we all have! And that is very much determining how we personally grow up, and the
personality we form, because everyone experiences it in a different way. I wouldn’t say
everyone in a totally unique way, but we’re all quite different in the way we interpret
sin—how sin enters our lives. Sin makes one child feel very inadequate and very small
and very--well even, you might say--poor or mediocre or something like that. Another
child experiences sin as actually fear, fear of what is dangerous or what is threatening.
And a whole personality can be developed around these holes that sin has created in us.
And the personality is more rigid where there has been less nurturing: the less
nurturing the more rigid the personality seems to be. In a sense, you know, in Scripture
Jesus is talking about divorce in this weekend’s gospel. He says, “because of the
hardness of your hearts.” In Hebrew “hearts” doesn’t mean feelings. “Soul” means
feelings. In Hebrew hearts is the place where you think and decide, so it’s the rational
center really of your mind. And so “hardness” is rigidity; and so we grow up with certain
rigidities in terms of how we think about life, ourselves, our family, God, the world,
everything.
And this begins so early that we don’t even know how it started. When we reach the
age of reason and are able to reflect, already we have a history. We don’t start all over at
the age of reason; there has already been something there. There is already a whole set of
attitudes and reactions that are typical—typical reactions. This boy is a scaredy-cat. This
boy is a daredevil. This girl is always worried. This girl is always angry—and so on.
And you can go on and realize that these are entire personalities that are built around this
fissure, this hole that is really created by sin. Now that is something we need to be aware
of. This is not a light matter in the sense that—it isn’t something we formed deliberately,
but it’s something that got formed in us from somewhere or another. And who knows
whether we’re born with tendencies in this direction or whether we’re—because for each
hole or each defect or each fissure there is a corresponding holy idea; there’s a
corresponding holy idea for each one.
And it’s the absence of that holy idea that then creates this sort of delusion that we live
in. And the delusion—we all have delusions, but they’re different. We can see each
other’s delusions better than our own. That’s why Christ said, “How can you take the
speck out of your brother’s eye when you have a beam in your own?” So part of the
spiritual growth is to take the beam out of your eye, find your own delusions. But it’s
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very hard to do it because what do you use to take something out of your eye?—your
other eye? It’s pretty difficult, see? How do you work with that? The beam itself is
what blinds us, and the blinding of the delusion makes it difficult to see. So, I mean, this
is the quandary we’re in. And so when God touches us it’s through grace and draws us
into himself; he gradually tries to lead us to new vision of life. And where we need that
new vision will be different depending upon who we are.
But one thing that is absolutely certain: we have to let go of our rigidities. If we
become really set, that is very negative because God calls us to new life, to change,
“metanoia” in Greek--the word Christ uses, or at least is translated that way—he probably
didn’t speak Greek, but you know, it means new mindedness, new change of mind and
change of heart in the Hebrew sense of heart—how you think. And that means letting go
of rigidities because God has to teach us all new about God. And what we have to learn
basically is how trustworthy God is, and how in every single situation no matter what it
is, no matter how painful, God is to be trusted. If we lose a parent when we are very
young, it’s hard to believe, but the teaching God is giving us is God is always present.
And when you look at St. Teresa of Avila, for example, she talks about this, about the
need to form new memories because she said that our old ones our lousy. Well, actually
modern science agrees with this, that memories are very selective; they are not
representation. We don’t really have representation memories of our lives. We just have
selected memories, little bits and pieces. And very often what we have remembered are
those things which have been most significant to us emotionally. And the things that are
most significant to us emotionally are the things that are connected to the hole, to that
sore in us that is sin really. It’s the result of sin; it’s original sin in us. And that sore then
is what we don’t see, what we don’t understand about God. And so that part of us which
is most sensitive, whether it’s fear or anger, whatever it is, however it emotionally
manifests itself, that’s what we remember. So if we think back, we remember all the
times we were mad because that’s the way I am. I’m always mad. Or I remember all the
times I was afraid of something or all the times I was this or that. Again modern science
more or less backs all this up, you know, that memories are arranged according to
feelings--not temporally but feelings. Feelings constitute the filing cabinet. And we
don’t have equal feelings for every feeling. We only remember some things. And that’s
because that’s where the hole is.
So God really wants, as St. Teresa says, wants to give us a new memory; and this
corresponds to what is called “healing of memories.” And I don’t know if you’ll all
familiar with this, but healing of memories means people pray to understand anew their
own history. So if you grew up feeling that God had always abandoned you or that no
one was ever there for you, you pray to see how in fact God was with you--so you get
actually a new memory. But the old memory was so selective anyway; you’re getting a
fuller memory really. That’s called the “healing of memories.” You have probably seen
this holy picture when you see Jesus carrying someone in the sand. That’s kind of the
idea that we really don’t actually know. And out of that not knowing we don’t trust. And
that is really because we think we know, which is of course eating the fruit of the tree of
knowledge—we think we know. And so we continue to rely on ourselves. Of course the
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more we rely on ourselves to supply the fundamental needs of our lives, the more twisted
we become.
And so St. Paul talks about the “flesh craving.” What does it crave? Well, actually its
craving love and life, but it can’t supply it because the flesh is not the whole of us. The
whole of us can receive love and life from God, and that’s what God wants. The flesh by
itself, our senses for example, our appetites and so on, they cannot satisfy us no matter
how much we eat, no matter how much pleasure we receive, no matter how much we pile
up in terms of money; that is not satisfying because it’s only produced by a part of us.
It’s not produced by the whole of us. And the Church’s moral teaching is all based on the
idea of what is right for the whole person, not just for a part of the person. And of course
for us to even understand how the Church teaches or what it teaches or why it teaches
what it teaches, we have to have some sense that we’re not whole and that often the
teachings of the Church look to us almost impossible or even wrong because we’re
looking at life through a small segment of life instead of the whole of life. So part of this,
then, Metanoia is first of all recognizing that we are not complete or whole and that we
need to learn to trust more completely, and that means to open our eyes and to let God
remove the beam; and God removing the beam involves our agreeing to let go of
rigidities.
It’s not really something we do, because if we think about ourselves doing things,
we're back on self-reliance again. And that’s one thing Luther was noticing, that some
people, not necessarily that the Church taught it this way, but that’s how some people
looked at things: they were trying to save themselves—doing good things. That doesn’t
work because it’s back on self-reliance—that’s with sin again. So actually this selfness-and incidentally the word “self” and the word “ego” in religious language is always
negative. In psychology it’s neutral; it just means whoever you are at this point or
whatever you’re conscious of, but not in religion. Practically every religious context
deals with the word “self” in the negative sense, meaning a sense of being separated
from; and that comes from the sin, the hole I was speaking of. And Christ said, “To be
my disciple you must deny the self.” You must deny your separation and you must face
death. “Take up your cross.” That means face death because if you really believe in God
and trust in God, then death can’t be a big deal. In fact you have to realize that God is in
everything. He’s in life as in death. God will pull you through. This is just a process,
and we can accept all of it. And that’s the whole idea of taking up the cross.
So this thing of learning to trust has big moments and small moments, but they’re allimportant moments. The more we can trust, the more filled we are with new life. And
that’s what it means to live a fully redeemed life; it’s to be full with the sense of God.
And that doesn’t mean that emotionally we actually feel the presence of God at every
moment, but it means we become aware of God. And again people have different ways
of being aware of God depending upon what part of them is more alive. More physically
alive people feel God as a presence. More emotionally alive people feel God as love.
More mentally alive people feel God or experience God as light, but it’s really one God
manifesting in different people with slightly different sense.
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So God is always inviting us into more life, and so to be questioning our own ways
and our own habits is a good thing--and letting go of rigidity. And so when we think of
how am I depriving myself of life, that is a good way to examine your conscience.
Where am I letting life lead me and not letting God fill me with life? Again that word
“life” is used in so many different ways, sometimes negative too. As I just said, “Where
does life lead me?” That’s kind of a negative—like “world.” The world could mean
what God created or it could mean something that’s decided to be separate from God.
And that’s true in the New Testament; these words have two meanings: a whole meaning
where it is beneficial and a negative meaning where it’s cut off. So the world could be,
you know, that part of creation that doesn’t want God. “Flesh” could be that part of
humanity that is rejecting wholeness and divine life. “Self” the same thing. “Ego” the
same thing. So these are just some thoughts for reflection on sore and soar.
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“Amen, I say to you, whoever does not accept the kingdom of God like a child
will not enter it.”
We see throughout the New Testament an emphasis on the need for rebirth and the
recovery of childhood—really strange concepts from the ordinary point of view. But
from the viewpoint of the inspired word of God, sin is a universal human condition
that has robbed life of the vitality and the fullness that God intended in the
beginning. The good news is that all is not lost. No matter how old we become, we can
retrieve what was lost; we can reset the course of our lives; we can begin in a new
direction. This new beginning begins with a childlike trust, which of course is what is
absent in sin. Sin is the absence of trust. The creation that God created is filled with
many things: joy, pleasure, pain and suffering, life and death—and all of it is good, and
all of it taken together serves a purpose.
The opposite of childlike trust is reliance on oneself, self-dependence. Selfdependence creates a false sense of separation between oneself and God, oneself and
others, even oneself and the world. This separation breeds more separation; thus sin
increases. The more we take life into our own hands, the more dangerous it is for
ourselves and others. A childlike trust in God allows us to see the real value and the
real beauty and the real wonder of life that such negatives as pain and suffering and death
itself cannot cancel.
Trusting allows us the vision of life as a whole, not focusing on one little thing at a
time but seeing it all together, and not only our own lives but all of life is one single
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creation in which we all share, recalling St. Paul’s vision of one body with many
members. This is not only a true metaphor for the Church; it is a metaphor for the
creation itself. But when we do not value any one part of life or any one member of the
human family in particular, we are really acting out of a delusion, a delusory
independence, as if a hand would have any meaning or purpose apart from the body on
which it is grown!
In Christian life there are moral consequences to the beliefs we have. Christian
morality requires that our behavior honors the unity of life that our faith teaches us
exists within the human family and within all creation. Especially the vulnerable, the
weak, the old, the poor have a special claim on our concern. What can we do to make
our society more hospitable to all human beings? Christ said, “Whatever you do to the
least of my brethren . . ..” Are we as a society being hospitable to the least of Christ’s
brethren and sisters? What changes can be make practically in our own lives or in our
own priorities, for example, how we spend our money, to recognize the value of all
human life? Perhaps our feelings have been formed in prejudicial ways that neglect the
value of all human beings. Do we ever catch ourselves saying or thinking thoughts which
question the value of others, especially if the others are not quite up to par, perhaps over
the hill in age, or sick, debilitated physically or mentally, or disabled in some way, or not
yet born? Do we see all of these lives as part of ourselves, part of the one life we all
share together? The kingdom of God will not be established on earth in power until we
believers embody the values that Christ himself taught, until we believers trust that God
is indeed, as St. Paul says, “filling the universe in all its parts,” until we believers
recognize that whatever we do to the least of Christ’s brethren, we really do to him.
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The Good News Is News! Twenty-seventh Week in Ordinary Time Monday,
October 9, 2000 7:00 a.m. Gal 1:6-12; Lk 10:25-37 (St. Denis and Companions,
St. John Leonardi)

“I assure you the gospel I proclaim to you is no mere human invention.”
Today St. Paul is a little agitated with his young Church of Galatia, and he is trying to
convince them that the gospel is really the good news from God. He says, “If anyone
preaches a gospel to you other than the one you received, let a curse be upon him.” This
is rather strong language, but it’s a very serious situation.
What Paul was dealing with in Galatia was very similar to what Jesus was dealing
with in today’s gospel reading. The good news is the news of freedom and salvation,
freedom to as well as freedom from, freedom to serve God, freedom to be deeply and
truly human—and by being deeply and truly human being actually godly. That’s the
point of the story in the gospel today. Godliness is different from goodness. Goodness
can be very subjective. The priest and the Levite were good in their own subjective way;
they were doing what the law said. The priest and the Levite going on the road to
Jerusalem were doubtlessly on their way to the temple for duty; as such they were not
allowed to touch a dead body. That would make them unclean. They preferred to be
safe. They preferred to follow the law rather than to risk missing their duty at the temple.
But Jesus did not approve of this kind of goodness. He approved rather of the godliness,
the objective goodness, the true compassion in the Samaritan, who objectively, of course,
while serving God was also ignoring and outside of the law. And this was the point Jesus
was trying to make: that obeying God is not the same thing as obeying the law; serving
God is not the same thing as serving the law; doing one’s duty to God is not the same
thing as doing one’s duty in the temple.

The Good News Is News!

And this is also the gospel that Paul was preaching to the Galatians, but they didn’t
really want it! They didn’t want this kind of freedom. They were preaching another
gospel. It was a gospel in which they could more or less feel safe and feel good about
themselves, where they could fulfill whatever it was that they were setting up as the rules
or the requirements. But when we set up our rules and requirements, we are doing so-even if we’re actually subjectively sincere--we’re still working within the limitations of
what we know! And Jesus was always trying to get us to shift away from what we know.
The whole idea of a “good” Samaritan required a tremendous shift in people’s perception.
And in a similar way, St. Paul was trying to shift people’s perception away from
everything they had ever been familiar with.
The good news of Jesus Christ is news! It remains news even for people who were
brought up supposedly in Christianity. No matter who we are and how far we’ve come,
we always have to be aware of the news in the good news! And the news is that God is
never as we imagine God to be, and that God does not observe the limits we have
invented.
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“One Thing Only Is Required” Twenty-Seventh Week in Ordinary Time Tuesday,
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Gal 1:13-24;
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“Tell her to help me.”
There is a kind of anxiety that produces the need to tell people what to do. And since
anxious people usually feel inadequate--in fact, inadequacy is part of what anxiety is
about--they seek the help of others with authority to tell people what they should be
doing.
Recently I received a copy of a letter to the bishop on various topics and one of the
statements made was something like this: “There are very few priests anymore who have
the courage to tell people what they should do and how they should vote.” Last Sunday a
woman visitor from some other parish said, “Well, I’m not from around here, but you
should tell people not to leave Mass after communion.” And there are many other
comments. “You should tell people, Father, not to park the way they do. You should tell
this; you should tell that!” This is, according to the gospel, being anxious and upset
about many things.
But Jesus says, “One thing only is required.” Do we know what he means? We live
in a very troubling world—there is no doubt about it! People are out of control—there is
no doubt about that either! But only one thing is required. We are not sent here to
straighten out other people. That’s why Jesus said, “How can you take the speck out of
your brother’s eye when you have a beam in your own?” We are sent here for a mission
all right! It’s a mission to bring the good news to the world, but before we do that, or as
we do that, we have to take the beam out of our own eye and straighten ourselves out.

“One Thing Only Is Required”

That’s our real task—and it is a task! And we can do that only when we recognize
that this is the only thing required, when we are willing to rest and to listen and to let go
of our useless anxieties, which mean anxieties over things we have no control over and
no true responsibility for. And of course it’s a matter of wisdom to know what that is!
Mary chose the better portion. Mary chose to be quiet. Mary chose to listen. This is the
best preparation for choices and decisions we have to make in life.
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Rev. Paul A. Hottinger
Our Experience Is Flawed Twenty-seventh Week in Ordinary Time
October 12, 2000 7:00 a.m. Gal 3:1-5; Lk 11:5-13

Thursday,

In many teachings Jesus is challenging the way people think--the way we think--about
God. And what he is challenging is something that is so much a part of us it’s very hard
for us to accept the challenge. Our ideas of God did not begin with catechism class; they
did not begin when we reached the age of reason. Our ideas of God go way, way back
into distant memories and were formed unconsciously in our childhood—even before we
knew the word “God,” because we were already forming a feeling of life. We were
already forming a sense of worth. And that feeling of life and sense of worth is very
basic to how we regard God.
As Jesus well knew, all of us are affected by sin—not necessarily our own personal
sin but original sin, the sin of the human race. And because of that we grow up in a sense
of darkness, and that darkness deeply affects us. It affects the way we think of God. And
later on when we do go to catechism and we do hear the word “God,” we start to apply to
God, the word “God,” all of our feelings—whatever they may be. And we can be assured
they’re all affected by sin. So we look at God as perhaps someone to blame, as many of
us do, for our problems—worse, for not being really lovable or acceptable, which of
course goes much deeper than simply having problems. It’s being the problem! And
however that comes across in our own personalities, whether it’s being resentful or being
angry or being at war with others or being terribly anxious or frightened or empty or
whatever—however that comes across—it is really an unfair and unjust view first of all
of ourselves, and of our God!

Our Experience Is Flawed

And this must be unlearned. And Jesus tries in many different ways to push us to
realize how wrongly we think of God, how we doubt God’s love for us, how we doubt
our own lovableness. “What father among you will give his son a snake if he asks for a
fish, or hand him a scorpion if he asks for an egg?” And yet we often think we’re being
handed a snake or a scorpion. So we really don’t know God. And if we don’t know God,
that is a very serious flaw in ourselves. So Jesus is trying to convince us to rethink and to
realize that our experience is no basis. It’s perhaps the most difficult thing about his
teachings. He says, “You can’t trust your experience because your experience is flawed.”
“Trust in me. Trust in my teaching,” he is saying, “and you will discover the truth.” “For
whoever asks, receives; whoever seeks, finds; whoever knocks, is admitted.”
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Time Friday, October 13, 2000 7:00 a.m. Gal 3:7-14; Lk 11:15-26

“The result is that the last state is worse than the first.”
Today’s gospel reading is about spiritual healing. And human beings are filled with
darkness; however we picture or explain it, it is something that can overwhelm us; and
it’s surely something that is bigger than we are, when by “we” I mean the selves we’re
conscious of. In fact, the darkness that we experience is due really to our spiritual
blindness, that we do not see the goodness and the light which belongs to all of creation.
In the story of Genesis, when God created he saw that everything was good. Everything
God creates is good, and that includes ourselves! But we often don’t see, we usually do
not see, the creation through the eyes of God or through the revelation of God, but rather
through something very subjective, a filter—a filter in a sense created by ourselves which
distorts the beauty, the vision, the light, and the love which is God and which God put
into creation which permeates all of creation and permeates ourselves. Out of this selfimposed darkness, which ultimately has it’s roots in distrust of God and some very
peculiar belief in our own wisdom as opposed to God, as a rival of God—that kind of
darkness is oppressive and dulling and depressing and has no good effects at all!
Now God can remove this totally and instantaneously. God can give us visions. God
can give us light. God can give us a touch of his healing love that would immediately
expel all this dullness, darkness, all this heaviness and oppression, that would remove all
of our obsessions. However, then what? And that’s what this reading is about. Then
what? Then, as Jesus says, “The result is that the last state of the man is worse than the
first,” meaning this: that God can clean up the mess in our closet, but then we have to put

God Acting versus Our Responding to Grace

order in our lives. It is up to us because we are created in God’s image and likeness and
he has given us responsibility not only to tidy up the house, but to fill it with good things,
to fill the house of our mind with good and wholesome thoughts, to fill the house of our
hearts with good and wholesome feelings, to become proactive—to use a modern word-to respond positively to the life of grace, which really makes us partners with God in the
completion of our own lives and the building up of the kingdom.
The problem is that we are so slow to respond to God’s grace and it’s so easy for us to
sit back and wait for God to do everything for us. And we often even pray that God may
effect in the world the kinds of changes that are our responsibility, for example, feeding
the hungry. God, please feed the hungry! Well, God can’t feed the hungry unless we
respond to his grace and give of our means toward that end; God is not going to turn
stones into bread. Jesus didn’t; God won’t. It’s not right. We have bread. We have to
feed the hungry. And so it is on and on with so many different things, in ourselves and in
our world; we are not responding to God’s grace, so we are creating a vacuum inside
ourselves.
God’s exercising power, driving out darkness, would have no good effect at all if we
are not ready to then respond with our own obedient service for the kingdom. Ultimately
the redemption of the world has already been put on course by Christ, but for it to
proceed any farther, it requires that we now accept the lead that Jesus has already begun
and go with it.
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“What must I do to inherit everlasting life?”
This young man who comes to Jesus in today’s gospel story was no fool. He knew
that everlasting life cannot be earned or merited or worked for, but only given as a gift;
and so he chose the word “inherit,” as what we inherit we receive as gift. So what is the
real purpose of the question? It is really seeking the answer to how is life worthwhile;
how can I live as an heir to God--another way of saying how can I be a child of God?
In a sense Jesus realizes there’s no real simple answer to this. And the answer takes
the form in the proceeding dialogue of a baseball game.
First base. Jesus says, “Well, you know the commandments:
Do not kill;
Do not commit adultery;
Do not steal;
Do not lie;
Do not defraud;
Honor your father and your mother.”
These commandments were basically about respecting. If we are to live in this world in a
worthwhile way, we have to learn how to respect life in the first place. And “do not kill”
has always meant in biblical terminology do not take another human life, whether the life
is not yet born, whether the life is very, very old, whether the life is healthy or very sick,
it means do not take human life. Taking human life is based on a completly wrong sense
of how we relate to life. It is not our life. Life is God’s life. It belongs to God; it comes
from God; it belongs back in God’s possession. And sense it does not belong to us, we
have no right to decide crucial matters about it, but we are obliged rather to respect it.
And the same goes for marriage. “Do not commit adultery” means you need to learn
how to respect family commitments. Adultery adulterates. That means it mixes up and
renders impure. It poisons the intimacy that husbands and wives share in Christ. And for
Christians in the sacrament of matrimony it is a kind of sacrilege. It is a disrespect for a
holy thing.
The same goes for respecting other’s possessions and the turf. But this is only the first
base. Now the gentleman said, “Oh, but I’ve done all that.” Indeed he had, implying to
Jesus that he wanted more.
And Jesus saw that he was on his way to second base, but perhaps not! And so he
said, “Well, I see something in you, some great possibility and yet some great problem;
so go and sell all you have, give it away, and then come follow me.” Wealth in the
history of the Bible has had a very spotted history. On the one hand, it’s considered a
blessing. On the other hand, it’s considered a curse. For example, in 1 Timothy it says,
“Love of money is the root of all evil.” Indeed an exaggeration, but nonetheless, we need
to be aware of how much evil can be rooted in the love of money. The desire for wealth
is really grounded in our own insecurity, in our own sense of being weak, in our sense
of being needy, in our sense of being inadequate, in our own anxieties and fears; and to a
degree this is all untrue. Only on the surface are we really insecure. Only the way we
feel engenders fear and anxiety in us, or a sense of neediness. These are subjective and
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personal feelings; they are not objective truth. Truly in God we are not insecure. In God
we are not weak. In God we are not needy. In God we are not inadequate.
And faith requires that we start to look at reality as something that supercedes our
feelings and our personal experience, which is just all too small to fit into what is grand
about God and about life: the grand scope of the creation, the great movement of the
Spirit at work in every moment in history drawing all things together, drawing us all
individually into something much bigger than ourselves. This is the objective truth. So
riches can be a blessing, but loving them is a distortion of our own sense of who we are.
It stems from feeling separated from others, and it further divides and separates us as we
build walls to protect what we have from others who don’t. So Jesus now recommends to
this young man freedom from all such attachments.
All of us need to find a way to practice freedom from the possibility that our riches or
our possessions will indeed possess us and preoccupy us and throw our vision out of
focus. We can practice this freedom by setting aside a certain portion of our income
for God’s work, thus sanctifying our income by giving it to God. This is the idea of
stewardship.
But the story does not stop there either. Jesus says, toward the end, “There is no one
who has given up house or brothers or sisters or mother or father or children or lands for
my sake and for the gospel who will not receive a hundred times more now in this present
age: houses and brothers and sisters and mother and children and lands, with
persecutions, and eternal life in the age to come.” Ultimately having and not having is
not the ultimate freedom. The Ultimate freedom is being and not being. This is third
base on the way home. Christ is teaching his disciples about the ultimate freedom and he
is encouraging them to realize that everything is possible with God. And we need to
know that because what is ultimately surrendered is our need to be, our need to survive,
our need to live. And what Jesus teaches his disciples and us is as we yield the life we
know, it becomes a seed planted that yields a new kind of life, the eternal life of God.
Again this can only be true if all things are possible. The readiness and willingness to
endure persecution may indeed be more impossible than a camel passing through the eye
of a needle. But Christ teaches death is a transposition of life. The dead are gone only
from our subjective viewpoint. They are not gone; they live eternally in God. This is
through the power of God. Whether we know it or not, whether we accept it or not,
whether we believe it or not, Christ’s teachings exist on their own. But our
willingness to accept this truth depends on an abiding trust in God and more specifically
in Christ, in his word and in his work. And this is of course the meaning of Baptism.
As in baseball the journey to home plate, the journey home in our analogy, is an
arrival at the point of departure. Why? Because we are always in God, and we are
always part of God’s plan. We live and move and have our being in God. And since
God is with us at every moment, God is living our life in us—in each of us anew each
day. And we need to let God teach us what we need to learn, what we need to know. But
always keep in mind that it is God’s abiding presence that makes all things possible.
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This gospel reading today is a little bit on the harsh side; it’s talking about
condemning. Who is doing the condemning? Who is condemning this generation? No,
not Jonah, he was the sign. Anybody got any clue who is doing the condemning? It says
here, “the queen of the south.” Who is that? Matthew, who is the queen of the south?
Also known as the queen of—what were you going to say? Grant, do you know? The
Queen of Sheba. Did you ever hear of the Queen of Sheba? Maybe you didn’t. There is
a story in the Old Testament about the Queen of Sheba. She comes from modern day
Ethiopia; that was called “Sheba” in those days. She comes all the way—now today if
we got into a plane in Ethiopia and flew up to Israel how long would it take? Maybe two
hours, three hours—not that far. But in those days to go from Ethiopia to Israel was a
long journey. And so she comes to their mind from the distant corners of the earth. Do
you know anything about geography? Joe, is it Joe? John, do you know anything about
geography? You know where Africa is? You know where Israel is? You guys know?
Africa is here; Israel is here. Okay? So it’s not too far, but to them it was a long way
away. Anyway, she came; and what did she come for? The wisdom of Solomon because
he had the reputation of being a wise man. She came all that distance—why? To hear
the wisdom of Solomon. So she is an image for the Old Testament of foreigners, nonJewish people, who are wise enough to come to Jerusalem to hear the wisdom of God
inspired by the Holy Spirit. That’s really--she is an image now; she’s bigger than life!
She has taken on this image.
Now Jesus says, “She will rise at the judgment.” What does it mean, “rise”? Rise?
What’s that all about? What does it mean to rise at the judgment? Rise from what?
John, from—from death! Isn’t that what it means? We talk about the resurrection of the
dead. The resurrection of the dead precedes the judgment. Right? You’ve heard this
before? I know you have. Haven’t you? Yes. So she rises at the judgment--everyone
rises together—this is the image; and she condemns this generation. Why? Because she
came from far, far away to listen to the wisdom of Solomon, and they have a greater than
Solomon right in their midst—and what do they do? Stop up their ears! They don’t
listen. Do you get the point? This is a comparison; and it’s saying, you know, the real
problem is that people don’t listen. And it’s actually put in a rather harsh way: because
they don’t listen, they’re going to be condemned. Because here is Jesus, wiser than
Solomon, closer to the Holy Spirit than Solomon! Why? Of course, he is God; the Holy
Spirit conceived him in the womb of the Blessed Mother. And yet, Jared, what? These
people don’t pay any attention. Do you get it?
So when he says, “This is an evil age,” does he mean they’re killing people? No.
Does he mean they’re stealing everything? No. Evil age here means they don’t listen!
So it’s a very strong statement. Jesus is saying, “It’s really evil to ignore God!” You get
the point? And a lot of times we think about acts. We think of sin in terms of acts. This
thing is bad—well, that’s all true. We’re taught to avoid certain actions. Right? The Ten
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Commandments. Avoid certain actions. Isn’t that right? You were taught this? I hope!
Yes? Were you taught this—the Ten Commandments? Yes? You, young lady, what’s
your name? Liz? Were you taught the Ten Commandments? Could you recite them
right now? I don’t want you to, but you should know them, of course. Okay. But here
Jesus is saying, “Look, actually worse than breaking the Ten Commandments is not
listening to God. And don’t kid yourself; there is a greater than Solomon here!”
You talk about wisdom! Jesus is wiser. And Jesus is in our midst too. Jesus is with
us. He has been raised from the dead, but he is still present to us in the Church through
the power of the Holy Spirit. So is this meant for us too? This is meant for us too. An
evil age is any age that doesn’t listen to God. You get it? They have no excuses. She
came from the farthest corner of the world to listen to the wisdom of Solomon. Now I
mentioned to you that farthest corner is an exaggeration. By modern standards it’s not
that far away.
“At the judgment, the citizens of Nineveh”—now what’s Nineveh all about? Now this
you probably won’t know because you’re not yet in seventh grade, but in sixth grade you
study about all these Old Testament stories. Nineveh was a very violent nation. It was
actually called Assyria. In the Bible you don’t call nations by their national name. You
call them by the city that is their capital. So Nineveh means the kingdom of Assyria.
And this is well-known: they were pretty ruthless, violent people. Not all ancient people
were ruthless. For example, many times if a nation took over another nation, they
preserved all the good things: libraries, palaces, temples, public buildings, sewers. You
would like sewers around, right? It’s a benefit to have sewers, right? John? So they
preserved a lot. Not the Ninevites! They wrecked everything! They just enjoyed
wrecking things. So they were pretty wild people.
And it says here—and there is a story in the Book of Jonah—now that’s another book
I know you don’t much about it, so I will tell you a short, little synopsis. The story of
Jonah is a story about this awful country, this awful city of Nineveh, that was very, very
big. Now it was so big, according to the story, now this is exaggerated, it says—how
many days does did it take for Jonah to get through? Do you know that, Joan? Three
days. Now how long can you walk in three days? You figure it out. How far will you
get in three days? Matt, what do you think? Could you get through New York City in
three days? Oh, sure you could—sure you could in three days—are you kidding? Unless
you walk like a snail! A snail can get through New York City in three days! Come on,
it’s not that big! So Nineveh was supposed to be this enormous place, which it really
wasn’t, but anyway, that’s the story. So Jonah went through there, and what did he do?
These awful, violent people—he simply preached to them. He said, “Look, the Lord is
displeased with your awful life, and he is going to destroy you unless you change.” And
what happened in the story? What happened? In the story they changed. They repented.
That’s the story, of course. I’m not saying it ever happened; that’s the story in the Book
of Jonah.
And the story is a foil now for Jesus because he knows the story; they all know the
story. And he is saying, “Guess what? The people of Nineveh will rise along with this
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present generation, and they will condemn it,” they—violent good-for-nothing people
they were, “but they changed when they heard the voice of the prophet.” But guess
what? Here we’re talking about good, religious people, supposedly, who aren’t
changing! You get the picture? So what does Jesus say, “When it comes to being
religious, the most important thing is—much more important than obeying the
commandments or laws—is listen to God. Jesus didn’t say forget the commandments; he
never said that! He never said forget the laws, forget the temple, forget anything—he
never said that at all. But he said more important is to listen to the wisdom of God, the
word of God.
And where do we hear that? From him. He is the Word of God. You see this? So we
need to put this into our own lives too by becoming more attentive--listening to God.
Now you hear God actually in lots of different ways. Who might speak to you the word
of God? What’s your name? Laura, what would you say? A priest, I hope, maybe—I
would hope so! Good, who else? How about your parents? Don’t they speak the word
of God? How about your teachers? They can speak the word of God. That doesn’t mean
every single thing they say is the word of God. Not everything I say is the word of God.
But the word of God can be there because why? Because your teachers and your parents
and your priests and everyone who is concerned with your care is really interested in your
well-being.
And the problem is sometimes we don’t trust; we don’t trust our parents just like
Adam and Eve didn’t trust God. We don’t trust, and we think, oh, I know better than
them. How come I can’t go out and play at 6:00 p.m. when my friends are out there?
Don’t trust—see, Grant? That happens. How come my parents won’t let me do what all
the other girls can do? How come? Well, each of our families has its own ways of
living, and it’s very important that we learn how to do that—live with our families; and
that’s part of learning how to be a good person. So it could be right for your friends to be
playing at a certain time and not for you because their families maybe don’t need this
time together and your family does. Or maybe they do too, and their parents aren’t wise
enough to see it. So listening to God has a lot of practical implications. One young man
came home from high school and talked to his mother the other day. He said, “You
know, Mom, we need to spend more time listening to the word of God in the Bible. We
should do that when we get together for meals. We should read a little bit of Scripture.”
This is a young man, a freshman in high school. He has the idea here—listen to God.
We have to learn how to listen.
You know what? You can speak the word of God to each other. You can—and you
know it! When you see something that isn’t right, when you see someone who is being
put down or treated unfairly, you can say something. And that would be the word of God
at that moment. We would be inspired by the Holy Spirit. Or you can forget about it and
turn away and ignore the whole thing. Jared—right? You can do that, and then that’s not
speaking the word of God. That’s a choice you make all the time. And then if you are on
the listening end--if you are, Grant, if you are the one causing the trouble and you hear
this young lady, Laura, say to you, “Grant, you’re being mean! That isn’t what God
wants,” you either can listen to her or not. You see? That gives you another choice. And
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actually you might do things that are wrong and not even think about it. You might
belittle another girl in class, for example. You might say, “Well, she’s ugly or she
doesn’t know this.” Or you may belittle some other lad on the ballpark: “He’s a lousy
player. He can’t do anything. Why should we even hang around with him?” And you
know these things are all secondary, little things, but they can do a lot of damage.
See, we damage each other. We cause people to feel worse about themselves rather
than better. Our job is to help people see how good they are, how God has made a
wonderful treasure out of each one of them. That’s our work! See? So each of you is a
treasure, and we need to help each other see this—and you can do it! You can do it! You
can look for the good; you can look away from the bad. We all have our little defects.
So we don’t accentuate that; we accentuate what’s good and speak the word of God to
each other, and then when we listen, then we’re pleasing God. For there is “a greater
than Jonah here,” that’s each one of you.
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Today Jesus’ speech is rather harsh. And it is perhaps difficult to face what he is
saying, but we should be aware that Jesus is sometimes harsh. He is also gentle, but here
he is being harsh because he is confronting something which is very hostile, hostile to the
truth.
Now religion itself is really about union with God, and Jesus’ teaching is that union
with God comes about through trust. Faith is basically trust. And for Jesus this is the
major issue. That’s not to say that it doesn’t play a role in other particular points of view
or other teachings of other religious systems, but for Christ the primary issue is trust.
And trust relates to love. If God is love, then the only proper attitude to God is trust; the
two go hand in hand. And hope has to do also with the connection between trust and love
insofar as hope is participating in the holy law of God, the holy work of God, the holy
harmony which God is setting up, has set up, and shall perfect in the creation.
Now comes a different idea: the Pharisees, the lawyers--they say union with God is
effected, is achieved, by a particular set of principles or laws. And they can be multiplied
and elaborated upon. But this is all all too human—perhaps in the beginning well
intentioned, but this sort of thing gets out of hand. There were six hundred thirty-six, I
think, some six hundred and thirty, laws in the Old Testament—written laws. The
multiplicity of laws already speaks of a lack of trust. There’s too much manipulation;
there’s too little hope in God’s harmony, in God’s law, in God’s plan—too much human
planning.

Violence Begets Violence

And what’s the upshot of this? Violence! When we—anyone—and we mustn’t think
that this applies only to Judaism or the Judaism of Christ’s day. It applies to all people at
all times. When we take it upon ourselves to decide what harmony is, we create
violence! When we take it upon ourselves to decide what the law is, we create violence.
We’re not trusting. We’re taking over. We’re controlling. This is not Jesus’ way—and
it always leads to violence. And Jesus says, “This generation will answer for the blood of
all the prophets.” Why? Violence begets violence! And each succeeding generation of
violent people are continuing the tradition of violence, and they are affirming the
violence. And Jesus says here that they will answer for all of it.
As the world becomes more and more violent, as violence spreads—and often in the
name of God—just watch! In the name of God, but not the God that Jesus reveals, but
more a God who is the figment of personal and subjective imagination, the God who can
be mine and not yours at the same time. The God Jesus talks about cannot be mine and
not yours. The God who is mine and not yours is a false God and a dangerous God and
the basis for continued violence in the world! On the other hand, the God who Jesus
introduces us to is the only God. And as St. Paul says, “It is in Christ and through his
blood”—through his blood—“that we have been redeemed and our sins forgiven so
immeasurably generous is God’s favor to us.”
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Now here’s another story of Jesus, who is speaking to a large group of people, but he
has a little aside to his disciples. He said, “Beware of the yeast of the Pharisees.” What’s
he talking about? Baking bread? Paul, is this about baking? What is yeast all about?
Michael? What is yeast, first of all? That’s correct; yeast is something you put in bread.
Now if you didn’t put anything in the bread, would there be yeast there already?
Actually, there is yeast. There’s naturally occurring yeast in grain. Okay? And so if you
make a dough—see?—you make a dough and you just bake it right away without any
added yeast, this is what happens. This is dough freshly baked with no yeast added.
There’s yeast in there, but because it was baked fresh it didn’t have time to do anything.
And the Jews always used this kind of bread for the Passover for three reasons. The
first reason is that it symbolized the speed with which they had to leave Egypt. The
second reason is that the Feast of Unleavened Bread already existed and they just kind of
attached the memory of Exodus to that feast—the second reason. The third reason is that
unleavened bread is a symbol for Jews of purity, that is, nothing added. See? So those
are three reasons why we use the unleavened bread at Mass—it’s a symbol of purity; it’s
a symbol of the Exodus and the speed with which the Hebrew people had to get ready to
leave. Following God’s will means you have to get ready and move when God calls you.
And thirdly, it’s an ancient symbol, or feast actually, of the people of the Middle East.
That third reason isn’t that important, of course.
Now when you make bread and you let it rise--you see the dough rises if you just let it
sit there and especially if you add yeast, which is a good idea otherwise you’ll wait a long
time--if you add yeast, what happens? The dough—what? Rises. And what’s in there?
What makes it rise? Well, yeast causes something to happen. Well, what’s happening,
actually; what’s rising? What do you think? Yeah, but what’s causing the rising? What
is actually happening? What’s pushing the dough to puff up? Actually yes, heat is
involved. There’s a production of heat, but it isn’t really the heat that’s causing it to
move up. What causes—Pat—what do you think? When you cut a slice of bread and
you look in it, what do you see in it—besides bread? Little air holes. And what are the
little air holes caused by? Right. The air which is actually not oxygen, but what? It’s
actually carbon dioxide, but that’s really what’s causing the gas: carbon dioxide produced
by the fermentation of the dough is what causes it to rise. See? So gas is the answer.
What causes the dough to rise? Gas.
Gas is produced by fermentation—very similar to beer. Have you all seen beer?
What do you see coming out of beer? Foam comes off, and what causes the foam? What
kind of air? Carbon dioxide--produced how? Through—same thing—fermentation.
Beer is fermented--right? You’ve heard this—the word “ferment”? You ever hear this
word? Beer and wine are fermented from either grapes or fruits or grains. That’s where
you get beer from. It’s a fermentation process. So in that process you produce alcohol
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and gas, the gas which you see. Okay? It’s not like carbonation. It’s not like coke. Is
coke fermented? Aaron, is this Aaron? Pardon, Brian? Brian, is coke fermented? No.
No fermentation in coke, but there’s gas. How did it get there? Somebody just put it in
there, right? Yeah, that’s right. That’s carbonation. Beer is not carbonated; it’s
fermented. Okay. So gas is the answer; we’re talking about gas.
Why is Jesus talking about gas? He says, “Beware of the yeast of the Pharisees; it
produces gas.” What kind of gas? Pat, what do you think he is talking about? Yeah,
what does that mean when your spirit gets full and—what’s he talking about? What’s a
good English word for this? Brian? Conceit. Conceit. Have you ever heard the word
“conceit”? Michael? Are you Will? Have you ever heard the word “conceit”? What
does it mean? If you’re really clever, you’ll repeat what I just said. It means being
puffed up. Doesn’t it? Puffed up in your spirit. Yeah. And he is saying, “Beware of
being puffed up.” And what causes being puffed up? Brian, what is this yeast? What’s
causing this? He says it! Which is—the yeast of the Pharisees, which is? No, but what
is it? He’s saying, what causes this? Now I’m going back to the gospel. Jesus says,
“Beware of the yeast of the Pharisees, which is? Be on guard against the yeast of the
Pharisees, which is hypocrisy.” What causes people to get puffed up? What causes
people to get conceited? Hypocrisy!
What is hypocrisy now; that’s the next thing? Those are the two things you have to
understand: being puffed up, and what is hypocrisy? Do you have an idea? What’s your
name? Alex? Alex, what is your idea of hypocrisy? I know you’ve heard the word.
What is a hypocrite? Okay, that’s a good example of hypocrisy: someone who tells
someone not to do something, but does it. Okay, that’s pretty close. Any other ideas
about a hypocrite? He acts like somebody he’s not! That’s even better! In other words,
the Greek word actually means an “actor.” Okay?
Now you can turn on the television and you see someone who is—name me a TV
show. You can’t think of a TV show! What? ESPN. Sports, that’s not a good one.
How about one TV show where you have actors? What’s your name? You don’t watch
any television? I can’t believe this! Brian, name me the name of a TV show with actors
in it. Home Improvement! Pat, help us out. Give me a TV show that has actors in it.
Not Home Improvement, not ESPN. Will? The Simpsons is a cartoon! Actors! Friends!
Okay, Friends. I never saw it, but it’s got actors, I’m sure. Right? And so name me the
name of one of the characters. Who is the chief character in the story? They’re all
friends, but name me one. You don’t know the name of one?. Ross! Okay, what does
Ross do in the story? You don’t know! We’re going to have to have television in class, I
think! Well, let’s use Law and Order because that’s the only show I watch. On Law and
Order we have two guys who are cops—it’s too late for you to stay up—you won’t be
able to see it. Two guys who are cops, and then we have District Attorneys and so on.
And they tell a story about arresting people and trying them. See? That’s what Law and
Order is all about. See? Now in this story we have people, as I say, who are acting as
cops. Are they really cops? No, that’s acting. What’s your name? Tony said that
hypocrisy is a matter of pretending. Isn’t that the word you used? Pretending what
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you’re not—well, that’s what acting is all about. They are pretending they’re cops, but
they’re not cops—just acting this way.
Now Jesus is talking about this in religion, in faith matters. We can act in a way that
isn’t true. We can pretend to be a religious person. We can pretend to be a faithful
person. We can pretend to be holy. We can pretend to be prayerful. See this? And he’s
saying that’s the leaven of the Pharisees; that’s the yeast of the Pharisees. It makes them
conceited; it puffs them up because they actually—and this is the most important point to
get, Will—they actually fool themselves! They not only fool others. Part of theater is
everyone goes along with this. You know very well that if you go to a show, a movie, a
theater, or turn on the television, that you’re looking at actors. Everyone knows it;
everyone goes along with it. No one is really fooled. But in this real life hypocrisy,
actually you fool yourself. You actually fool yourself into believing that you are doing
something holy, but you’re not, that you are behaving very well and virtuously, but
you’re not. That’s the point he’s making. “Beware,” he says, “beware of fooling
yourself like the religious leaders. Beware of fooling yourself. Beware of pretending to
be who you’re not.” You see this? “It will make you conceited.”
Now there is a connection between the words “conceit” and “deceit” because you’re
deceiving yourself in becoming conceited. You see the connection? You’ve heard the
word “deceit”? What’s your name? Nick, you never heard the word “deceit”? You’ll
learn it soon. It means to actually lie. To deceive is to lie. Deceit is a lie. So being
puffed up and being what, you might say, conceited is related to being deceived, deceived
about who you are. See? That’s what Jesus is trying to say. When you come to God you
must be utterly and totally sincere and truthful. And when you live in the community of
the faith, you must act out of your own inner truth—not fabricating stuff and acting what
you don’t really believe. You understand this? Is this easy? Well, no. Brian, to be
honest, it’s not easy to be really honest and truthful. It’s a struggle that each of us needs
to make. Actually, to be a hypocrite is easy.
And let me assure you when you see hypocrisy in other people, they don’t see it in
themselves. You’ll see it, and they’ll see it in you; but you won’t see it in you, and they
don’t see it in them. That’s the nature of this yeast he’s talking about—this yeast—that’s
the way it works. It works inside quietly, slowly, but irreversibly rising inside and
changing us from within for no good. You get the point?
So the remedy is to be truly honest with God first, and then to try to be really honest
with each other. You can’t be honest with each other if you’re not honest with yourself
first. Is that obvious? No. Yes, no, yes? What do you think? Would it be possible to be
honest with someone else before being honest with yourself? See? I don’t think so. So
step number one—and that’s as far as we’ll go today—deep honesty with yourself in
front of God in the deep quiet prayer, which I hope you’re taking time for. Don’t pretend
that you believe what you don’t, know what you don’t, or are what you aren’t. But be
truthful; be honest, and bring yourself as you are to God. God will accept you and
embrace you just as you are and will teach you how to trust. Okay? That’s the deal that
Jesus is trying to tell his disciples. And he took out time when he was being overrun with
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a crowd of people to tell them that, so it must be very important. Okay? As members of
a Catholic school, as pupils in a Catholic school, you will be looked to by others for your
example; so I’m hoping people don’t say it’s hypocrisy.
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Rev. Paul A. Hottinger
Our Love for All Must Reflect God’s Love Wedding Saturday, October 21, 2000
Sg 2:8-10, 14, 16a; 8:6-7a; 1 Jn 4:7-12; Mt 7:21, 24-29

“No one has ever seen God. Yet, If we love one another, God dwells in us, and his
love is brought to perfection in us.”
A well chosen reading for such an occasion, a beautiful autumn day and a ceremony
of exchanged love and faith. This particular reading from the First Letter of John is
really telling us something that often we don’t really hear. It isn’t that God is loving or
God has love, it is that God is love; and everything that exists stems from and is grounded
in love, which is infinite and unconditioned. We would not exist one moment if it were
not that we are sustained in being by God’s love—by God, by love. These are
interchangeable words. And yet so often we do not perceive this, and for good reasons,
because we live in a world that does not believe in God in any true, powerful, effective
way. In other words, they may have beliefs--but believing in God who is love? No! So
we live in a world where love is here, not there; and this is our perception. It’s wrong,
but it’s understandable given the world we live in. We live in a world where we believe
some people are lovable and other people aren’t—wrong, but understandable considering
the people we are living with.
From this point of view we now can look at marriage as an opportunity now given to
Daniel and Rekha to do their part in bringing about the conditions, the environment, the
atmosphere in which their children can really know love. And they know that this begins
with themselves; it begins with an unconditional acceptance of each other. Humanly this
is impossible; we believe it is given by God as grace.

Our Love for All Must Reflect God’s Love

But we can’t merely think about Daniel and Rekha, even though it’s their day. We
have to think about all of us. We all have a responsibility of making the world hospitable
and friendly to all children—not only our own—because if we believe God is love, then
we must believe that all God’s children are our sisters and brothers however small or old,
however young or big. That is what we must believe. It’s the necessary consequence of
this teaching.
So we have a great task in front of us--Daniel and Rekha do; all of us do--to make our
own lives true images of the divine love, seeing in ourselves all obstacles to that, facing
them, and allowing the Spirit of Christ, the Spirit of God, to grace upon, to remove them,
to allow ourselves to be transparent, clear windows into the kingdom of God.
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Rev. Paul A. Hottinger
Whoever Blasphemes the Holy Spirit Twenty-Eighth Week in Ordinary Time
Saturday, October 21, 2000 8:00 a.m. Eph 1:15-23; Lk 12:8-12

“Anyone who speaks against the Son of Man will be forgiven, but whoever
blasphemes the Holy Spirit will never be forgiven.”
The Son of Man, a literary figure in the Old Testament, a symbol of the hope of the
people in the New Testament, refers explicitly to the Word of God, the second person of
the divine Trinity embodied in Jesus of Nazareth.
Now Jesus himself is expressing awareness of the fact that the embodiment of the
Word of God in human form might cause some problems. After all, Jesus was a man, not
a woman; he was a Jew, not a gentile. He lived two thousand years ago, not before and
not after, in physical form. So there is something in the incarnation of God that is
limiting; and therefore there are reasons why someone might not accept the Son of Man
as the true gift of salvation that he is, for reasons beyond a particular person’s control-someone who finds a figure of history far different from herself or himself, far different
from the same self, simply too foreign, too distant, too different to be relevant.
“Anyone who speaks against the Son of Man will be forgiven; however, whoever
blasphemes the Holy Spirit will never be forgiven.” Why? Because the Holy Spirit does
not have the limitations that accompany the embodiment of God in the incarnation. The
Holy Spirit is the same at all times, at all places. The Holy Spirit penetrates every
culture, every moment, every place on Earth. And when that Holy Spirit speaks--as the
Holy Spirit speaks because Jesus says, “The Holy Spirit will teach you at that moment all
that should be said”--that Holy Spirit, that Teacher, that Guide, that Advocate, who is
always available to everyone who really seeks God, then that’s the Holy Spirit who
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manifests himself. It will always be in a way that is authentic and true and
unencumbered by any cultural, linguistic, racial, ethnical, or historical encumbrances. So
blaspheming that Holy Spirit is totally unforgivable because the Holy Spirit comes to us
as the most direct, most personal, most authentic, most present, most undeniable way that
is possible. So when God in that particular manner of approach is rejected, that rejection
is unforgivable.
And don’t imagine for a moment that that doesn’t happen, and I might say all too
commonly! You need to get over the idea that basically people are good. Human nature
is basically good, but people can be good or evil. And people who hate God are all over
the place! People who want nothing to do with the Holy Spirit are everywhere. And
Jesus assures us that God does come and does teach and does speak in us and through us.
And anyone who really wants and seeks God must be really open and really listening and
really accepting.
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Rev. Paul A. Hottinger
Becoming Great in the Kingdom Twenty-Ninth Sunday in Ordinary Time/B
October 22, 2000 8:45 a.m. Is 53:10-11; Heb 4:14-16; Mk 10:35-45

“Rather, whoever wishes to be great among you will be your servant; whoever
wishes to be first among you will be the slave of all.”
In the New Testament teachings express sentiments and ideas that are unusual and
even countercultural through the use of exaggeration, irony, and paradox. Today’s lesson
is no different. First of all, there is the great paradox of greatness and stature being
linked to lowness in social rank. This is countercultural. This is contrary to the way
human beings naturally or normally think. But Christ wants us to think in unusual,
even if you want, unnatural ways about what is really great and who is really great.
Secondly, irony—being a slave to all! This is, of course, impossible! Christ himself
said, “No one can serve two masters”; much less could you serve many masters or be the
slave of all. These unusual or impossible ideas are meant to really shake our set
values, perhaps allowing us to perceive things that we never perceived before.
We might ask then what gives; what is Jesus really trying to get at? First of all,
underlying all this is the basic truth that human thinking is full of delusions. Delusions
obstruct the soul’s clarity, transparency, and understanding. The first and most
common delusion of all is that love is rare or love is localized or limited. In other
words, it’s here and not there; it shines on this person, but not that person—or even,
someone else may be worthy of love, but I am not. This is fundamentally false; it is a
delusion—common but wrong.
Christ teaches that love is universal. Not only does God love, but God is love,
therefore, the sole cause and ground of everything that is. The only real support for
everyone and everything that exists is love. Without love we are nothing; we are
nonexistent! The only legitimate and reasonable response to this truth, to this revelation,
to these facts of love if you want to call them that, is utter and total trust and hope in
the divinely promised outcome of the human adventure. And this is the goal of
prophecy: to elicit, to foment, hope in the outcome of the human adventure. Another way
of saying this is that it is God who is the only true actor on the stage of the human drama,
the only one who actually accomplishes anything--originally, profoundly, from the start.
The rest of us are invited into cooperation. We can aspire only to be a servant of God,
a servant of God’s true will, an agent of God’s grace and action in the world. Again,
this is the goal of prophecy. This is why there were prophets and are prophets. Any
separate plans, actions, preferences, feelings, activities, cannot lead anywhere, that is,
from a spiritual perspective. The recognition of this and of our smallness and
insignificance as separate individuals is really the door to greatness. Jesus is trying to
lead his disciples through this door. The willingness to be part of something greater
than ourselves is the way to become first in the kingdom of God.

Becoming Great in the Kingdom

Now these teachings have many consequences for us, practically speaking, in our
daily lives. First of all, as we try to live a redeemed life the delusions, which we gain by
simply living in this world, must pass away. Practically, we need time for prayer,
which is a time for God to work on us; it’s not a time for us to work on God. Many
of us who do pray, pray backwards trying to influence God. Prayer rather is a time for
God to influence us in the peace and the quiet of our own presence.
Practically speaking, we need to scrutinize our values and priorities.
¾ Do we recognize and cooperate with the harmony and the law that already exists in
the creation, that is indeed the very heart of the creation?
¾ Or are we on our own trying to do our own thing, perhaps even trying to perfect the
world, but not in cooperation with God’s grace—according rather with our own
ideas?
¾ Do we respect and protect what is most vulnerable in the creation including the aged,
the unborn, the poor, and even the environment itself?—which, after all, is helpless!
¾ Do we share our time and our money with those who cannot pay us back?
If we do, then we have a clear idea of what it means to be great in the kingdom of God,
and we are on the way to becoming first.
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Rev. Paul A. Hottinger
Greed and Lust Twenty-Ninth Week in Ordinary Time Monday, October 23, 2000
7:00 a.m. Eph 2:1-10; Lk 12:13-21 (St. John Capistrano)

“Avoid greed in all its forms.”
We live in a culture which is in many ways morally blind and cannot see what is
wrong with greed. I would daresay that in most people’s minds there is nothing wrong at
all with piling up as much money as possible.
Now where does greed come from? It comes from a deep desire, unconscious
probably—no, necessarily--unconscious desire to save oneself. It is, of course, the result
of sin in the general sense of original sin. It is the result of a “darkened intellect,” as St.
Augustine would say. But this particular form of darkness does not see any connection
between the various members of the human race. This particular form of
disconnectedness, at least in greed, sees each individual as an isolated island, and each
individual responsible for him or herself totally. In this scenario, in this way of looking
at life, there is nothing more reasonable than piling up money as a defense against want
and insecurity.
What is wrong with this scenario is it’s based on, of course, the delusion that we are
all isolated islands. We are not. We are members of a single body. We belong to each
other. And greed is an implicit and sometimes explicit denial of our connectedness with
others. It’s seeking salvation, if you will—although perhaps not a spiritual salvation. It’s
seeking security. It’s seeking safety all by oneself.
Now it’s related to another very common vice, common in our society, approved of in
our society, which is lust. People do not understand what is meant by either of these.
Lust refers to excessive self-indulgence and excessive desire—the essential concept is
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“excess.” And people often confuse lust with greed. The excessive desire for anything is
lust. And lust knows no bounds, so it won’t stay just within, for example, the sexual
field. It won’t stay just within the bounds of drugs. It won’t stay just within the bounds
of excitement or pleasure, but simply goes everywhere and desires everything without
any limits—that’s lust.
Now lust and greed are both voracious and insatiable, but they’re different. Greed is
very frugal and conservative. Greedy people don’t let go. Lustful people let go of
everything. They simply waste and use up everything they can get their hands on. So
they are very different, but they’re both based on profound delusions about the nature of
life.
And Jesus is trying to show this young man and his disciples, and us as well, that we
need to recognize the way things really are. We really are connected to one another.
Excessive individualism has no place in the outlook of a Christian. We live in a world
that is actually loving, a creation that is the product of a loving God. It is meant to be
hospitable to everyone and all. We are meant to live in harmony not abusing or misusing
or overusing or wasting anything because it all has its proper place.
But ultimately what the greedy person is looking for is security; what the lustful
person is looking for is excitement. And the true source of all excitement and security
and wholeness and health and salvation is God. The only true source of any kind of
satisfaction, the only true source of any peace is God. And we will be well advised to
reflect not only on ourselves and our actions and priorities but also our environments to
see where perhaps we might speak a word of wisdom.
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Rev. Paul A. Hottinger
Awake and Aware of God’s Presence
Tuesday, October 24, 2000 7:00 a.m.
Mary Claret)

Twenty-Ninth Week in Ordinary Time
Eph 2:12-22; Lk 12:35-38 (St. Anthony

There are many references in the New Testament to being awake or staying awake.
And this has nothing to do with denying oneself sufficient rest; it is rather a metaphor
referring to a quality of life: awareness. The principal awareness that Jesus teaches is
awareness of God as a loving Father. And that is, of course, what we affirm verbally in
our Creed when we say,“We believe in God, the Father Almighty, Creator of heaven and
earth”—creator and sustainer!
But while we might say this with our lips, it is often something we’re quite unaware of
in our daily life. And this does constitute a serious problem for our growth. How can we
grow in the Spirit of God when we are unaware of God? How can we grow in Christlike
spirituality when we do not recognize that we are brought into this world by the love of
God, sustained every moment of our day by the love of God, and invited to the fullness of
life in the love of God? Not believing, therefore, in any true sense in love is our problem.
We might believe that love exists here but not there, as I mentioned on Sunday.
This is a delusion that love is limited or localized belonging to one person and not
another, deserved by one person but not another. This is wrong, and this delusion causes
us to fall asleep, in this metaphorical sense, so that our spiritual life becomes a dream.
You’ve had dreams where, for example, you might be frightened but can’t run or wanted
to call out but can’t. That’s the nature of a dream.
Our spiritual lives become a dream when we can’t respond to anything. We might
even have visions but can’t respond to them. We pray and meditate but don’t do--where
“doing” means responding to God in grace. Jesus’ idea is that we have to grow in a sense

Awake and Aware of God’s Presence

of being alive every moment in God. Now we can see whether we live this rather
dreamy, dull spiritual life of sleep if we always try to revert to our childhood, our
childhood and all the excitement and fun of childhood.
And look at ourselves, look at our world and see how much we are reverting to fun
and games—the parade and the circus! Even the use of drugs, according to some modern
professors and doctors, is actually physically reverting us to an earlier stage of brain
development. And they can actually tell us which drugs take us to what level of brain
development. And this according to some anyway explains the draw of many drugs: that
they take us back to a time of carefree, anxiety-free fun and games. But that is not the
direction that God has for us—not going backward, but going forward to a life in which
we fully realize the presence of God at every moment and never forget it; for although we
may have worries or anxieties and fears, these do not displace a more powerful, allpresent sense of God’s care and grace. This is what it means when Jesus says, “It will go
well with those servants whom the master finds wide-awake on his return.”
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Rev. Paul A. Hottinger
Faith as Foundation of Our Lives Twenty-Ninth Week in Ordinary Time
Thursday, October 26, 2000 7:00 a.m. Eph 3:14-21; Lk 12:49-53

“May Christ dwell in your hearts through faith, and may charity be the root and
foundation of your life.”
This prayer of St. Paul, this blessing of St. Paul, says a lot about Christian life. Christ
can dwell in our hearts through faith. What is faith here? It’s not simply trust the way
we read about faith in the gospels. Jesus says, “Because of your faith,” or “because you
trusted.” This is something more. The faith that St. Paul is talking about here is really
the virtue of faith, meaning the strength of faith, the power of faith. St. Thomas says that
the very nature of a virtue is that it’s a habit. If you think about it, this is true. If you
want to think of virtue, the actual word “virtus” means strength. Well, what would be a
strength about something that happened only once in a while? A strength is a habit; it is
part of our way of living. And this is what St. Paul is talking about: Christ dwelling in
our hearts through faith, through the habit, through the virtue of deliberate dependence
upon God—not the occasional prayer, not the occasional moment of surrender, but the
habit of allowing God to direct our lives. This is the virtue of faith. Of course all virtues
are interrelated. For us really to trust in God in all things we have to recognize the love
of God which surpasses all things. We have to live in hope as well that the action of God
and the promise of God will be fulfilled—and so on—the truth which is one—and we
could go on.
But this idea of faith as a power stands against two very common symptoms of ill
health. The first is suspicion. Many people live with suspicion; they’re suspicious of
others, even in a religious sense, suspicious of other people’s beliefs. And they think this
suspicion is faith, but it is really the lack of faith. Faith is not simply a belief. Beliefs are
personal, maybe necessary. We can describe intellectually the truth of revelation, which
we then could proclaim is faith in the true sense, the faith of our Creed, for example.
That is a belief or a belief system, but it is not personal. It is objective. It is produced by
the Church as a whole under the influence of the Holy Spirit. But most people when they
talk about belief mean their personal views, convictions, etc.; and they may be about
religion, God, life, the future, but they are theirs—that’s the point.

But personal views about religion can be destructive and violently divisive. But as
being spoken of here faith is neither destructive nor violent. Although it can even be
divisive because people can object to it, but it’s unitive in the sense that it brings us
together with God and creation. It makes us one with God in obedience. Its power is
peaceful and glorious.
So faith is a virtue that leads to obedience and confidence. And when we live our
lives with obedience and confidence, we’re not suspicious or worried about what other
people are saying or even doing. Even though we may recognize evil exists in the world,
in faith we have strength and a confidence that God will overcome all evil.

Faith as Foundation of Our Lives

Also the second symptom besides suspicion is cynicism. Cynicism is basically a nasty
quality that is found almost everywhere today. It’s a lack of any sense of purpose in life.
Recently in the newspaper there was a letter from a thirteen-year-old girl who talked
about one of her teachers in high school who is very cynical and who promotes a cynical
attitude toward life. She at thirteen could see the dangers. The principal of the school
could not! Cynicism is so pervasive that it’s even thought to be cute or funny by some
people. But cynicism is a very unwholesome and negative attitude toward life where
there is no meaning perceived. You live, you die; there’s no purpose.
But living faith, as St. Paul is talking about it, helps us to see that there is meaning in
life. Of course we do have to seek for it; it does not necessarily descend upon our laps as
we sit! But there is meaning in everything, even in suffering! So living faith then allows
us to rise above suspicious defense of ourselves, on the one hand, and a cynicism on the
other that really poisons the human soul dividing us in a very negative way from others.
Finally St. Paul says, “May charity be the root and foundation of your life”. Charity,
which is unconditional love, naturally flows from the virtue of faith. If we really can
believe what the gospel teaches, then the Holy Spirit can live within us and empower our
lives.
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Rev. Paul A. Hottinger
Harmony and Unity in the Spirit
Twenty-Ninth Week in Ordinary Time
October 27, 2000 7:00 a.m. Eph 4:1-6; Lk 12:54-59

Friday,

Today both our readings are focusing on the need for harmony. St. Paul says, “Make
every effort to preserve the unity which has the Spirit as its origin and peace as its
binding force.” In this sense we live in a delicate condition. Our unity is founded in the
Spirit, which is more powerful than we are, in fact, the source of all life. The Holy Spirit
is the Lord and the giver of life. We profess that in the Creed.
And yet the unity in the Spirit is fragile in the sense that we can break it, pull away
from it. And we do that when we are convinced of our own righteousness. That’s what
Jesus is talking about in the gospel. He says, “Why don’t you judge for yourselves what
is just? When you are going with your opponent to appear before a magistrate, try to
settle with him on the way.” In other words, work out a compromise, find harmony.
Again, back to St. Paul: “There is one God and Father of all who is over all and works
through all and is in all.” And if that’s true, how come you have to go to court with your
brother or sister in Christ. Cannot you find some common ground? “Can’t,” Jesus says,
“you judge for yourselves what is right?”
The problem, of course, is one-sidedness where we can so easily be convinced that I
am right: my cause is just; the other one is wrong; her cause or his cause has no merit.
And Jesus says, “Beware; be careful; I warn you. You bring your case to the judge, and
you might end up in jail.” How right are you really? Again it says in the Acts of the
Apostles, “If you appeal to Caesar, to Caesar you shall go.”
And we don’t realize how we condemn ourselves by always wanting to take our sister
or brother or wife or husband to court. This is meant metaphorically also. We always

Harmony and Unity in the Spirit

want to be one hundred percent right. We do not want to see the right in the other person,
our opponent. And in not seeing their side of the story, we are condemning ourselves.
That’s the point Jesus is making. And he says, “I warn you, you will not be released
from there until you have paid the last penny,” because it’s you who keep yourself there.
You keep yourself in prison; you keep yourself in jail by your self-righteousness because
you are excluding yourself from the harmony that “has the Spirit as its origin and peace
as its binding force.” You’re not allowing that to work in your life; you’re working
against it. And why?
Can we really see what’s going on? Jesus says, “You can tell if the south wind is
coming up, it’s going to be hot. Can’t you tell what’s happening in the atmosphere, in the
climate, of the world?” Don’t you see how we are trying to be divided by the spirit who
is the divider, the devil, “diabolus,” that’s what it means, the one who divides. And we
willingly go along with this in our self-righteousness, in our “I am rightness.” And we
see examples of this, of course, in foreign countries, but we should see examples of this
in ourselves as well, how we allow disharmony to reign, how we don’t look to our
opponents as also members of the body, and we act as if we can do without them. This is
a denial of our faith. “There is but one body and one Spirit, there is but one hope given
all of you by your call.”
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Rev. Paul A. Hottinger
Desire Transforming Sight Thirtieth Sunday in Ordinary Time/B
(Vigil 5:00 p.m.) Jer 31:7-9; Heb 5:1-6; Mk 10:46-52

October 29, 2000

“Immediately he received his sight and followed [him] on the way.”
Today’s gospel reading, like all gospel readings really, is talking about a facet of
salvation. There are many facets to salvation, for example, freedom, joy, and life; but
today what is focused on is the power to see. This includes physical sight, but it means
more than merely physical sight; for example, babies can have 20/20 vision, but they do
not see discrete objects knowing what they are, what their use is, what their meaning is.
We have to learn how to see. That comes much later. Seeing is a way of connecting to
the world in a material way, but seeing is also a way of connecting to life in a
spiritual way. And both of these are being addressed in this gospel story. In the story,
faith saves a man, Bartimaeus. What does this mean? Jesus says, “Go your way; your
faith has saved you,” and immediately he received his sight. Why? Faith allows for the
healing of physical impairment, but also it allows him to follow on the way. This is
both a physical and a spiritual restoration.
Now we might consider what is the true meaning of religion. That’s a word thrown
around a lot. What is the meaning of religion? And we have to acknowledge we’re
living in a culture that is blind-sighted when it comes to religion. Why? Because we
have purely subjective criteria for judging thought and value. According to our culture,
religion is whatever anyone wants it to be. People believe they can invent new religions.
This from the biblical point of view is clearly false. Perhaps there can be new
expressions of religion but: religion, the word itself, is about binding and connecting
or yoking to be very literal; therefore, it’s about union, union between ourselves and
God and, of course, among ourselves. Both are essential to the very idea of religion.
Religion is seeing the unity that exists between God and God’s creation, among all of
God’s children. This is not a unity that exists because we want it or because we have
made it or because we have established it. It is a unity that has to do with the very nature
of God’s creation, but we often don’t see it and therefore we don’t believe it and
therefore we don’t act in accord with this unity. St. Paul put it this way: “There is one
God, one faith, one baptism; one God and Father, who works through all, and is in all.”
This is a religious vision. Any truly religious person has to have a vision like this;
although it may be expressed in different words, but it has to be very similar. People
who deny this insight or this vision are not truly religious even if they claim to be
Christian, even if they are ordained!
You may hear pundits, or historians even, talk about religious conflicts, religious
wars, religious differences, religious prejudices; and the question is what is religious
about wars, conflicts, prejudices, or differences? Such pundits and historians are not
talking about true religion in the biblical sense—a religion that recognizes the unity of
which St. Paul writes, “has the Spirit as its origin and peace as its binding force.”
This does not mean that all religious people must call themselves Christian. This doesn’t
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mean that all religious people must have read St. Paul. But it means all truly religious
people have to have similar insight or sentiment or vision.
The vision or sight that faith gives us does not remove us from our culture or our
mentality with its own history. It doesn’t take us out of our skins. But it begins to
transform us from within. And St. Paul himself is the great example of what
tremendous transformations happen when the vision of faith takes hold. Just as a
butterfly emerges from a cocoon when it’s ready--and only when it’s ready--so the
believer leaves behind everything pertaining to this passing world with its
prejudices, conflicts, hatreds, and injustices, its memories and disappointments,
when ready. Now you can’t force this. There is a woman who was studying, for
example, butterflies and tells the story about a man that wanted to help a butterfly get out
of the cocoon, and pulled it off. That butterfly never was able to fly. That struggle that
we can observe is part of the growing pains that allow the wings to form fully. I’m
sure it’s the same with the life of faith. We cannot force ourselves or others to let go of
our own natures, our own histories, our own mentalities and cultures; but eventually if we
go to Christ and we say, “I want to see,” eventually we will, and our blindness will fall
away like a cocoon. Again, St. Paul advises us, “Be not conformed to this age, but be
transformed by the renewal of your minds.” If we truly desire what Bartimaeus desired
and if we truly come to Jesus with this deeply felt need and desire to see, then faith
will heal us and we will receive vision, and then we can join Bartimaeus following on the
way.
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God Is Compassion Thirtieth Week in Ordinary Time Monday, October 30, 2000
8:30 a.m.
Eph 4:32—5:1-8;
Lk 13:10-17

So often in the stories of healing that we find in the gospel there is implied or
expressly stated some reference to faith. Yesterday’s gospel is an example. Jesus said to
Bartimaeus, “Your faith has saved you.” And immediately his sight was restored.
But today we have a different story, and one which we need to look at. It’s not about
faith. It’s not about prayer either. There’s no request. There’s no belief. It’s pure
compassion. Jesus sees a woman suffering; he goes over to her on his own. He says,
“Woman, you are free of your infirmity.” Now all the signs Jesus performs are really
messages for us too, that is, the community that believes in him. And the message the
evangelist wants to convey in this story is the great compassion that God has in Christ for
the suffering, that God comes into our life [lives] not because we ask for it. Yes, we do
have to learn how to pray. Yes, we do need to grow in faith. That’s all important, but
let’s not exaggerate that. Prior to any faith and prior to any prayer, God’s compassion
comes to us and touches us.
And ultimately faith wouldn’t mean anything if it were not a response to this
compassion that comes without being bidden. And this we have to be very clear about:
God comes into our lives because God wants to lift us up. This is the very nature of God:
to be compassionate, to be compassion! Even in the Old Testament there is a Psalm that
says, “God is mercy and compassion.” It doesn’t say God has mercy and compassion,
but God is mercy and compassion. That is a foretelling of the great, beautiful letter of
John that says, “God is love, and those who abide in love abide in God.” That is already
foreseen in one of the Psalms. So it should not be alien to us.

God Is Compassion

Sometimes when we talk about healing we exaggerate our role in it, like, well, if I
only had enough faith! No, that’s not the point. We do need to grow in faith, and the
more we grow in faith the freer we are. Yes, that’s true. But before we even talk about
what we have and how we respond, we need to focus on this gentle and powerful
compassion that God has--who comes to us. Now we may not actually see how badly
stooped we are; and we may in fact be focusing on something quite different, and
therefore miss what God is doing. This is an opportunity for us to focus anew.
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Rev. Paul A. Hottinger
The Mystery of the Church Thirtieth Week in Ordinary Time Tuesday, October 31,
2000 8:30 a.m. Eph 5:21-33; Lk 13:18-21

“Observe that no one ever hates his own flesh; no, he nourishes it and takes care of it
as Christ cares for the Church—for we are members of his body.”
Today St. Paul is giving us some food for thought in regard to the Church and what it
is. It is ironic that today we’re so aware in our culture of the sin of racism, which has to
do with judging people on the basis of externals like the color of their skin. And this
racism is also connected to judging people on the basis of their culture, ethnic origin, or
language, all of which are external to their inner nature. Why this is so wrong is that
human beings are, spiritually speaking, all one family; and not only spiritually speaking,
even physically in terms of genetics we are fundamentally all the same. Our differences
are minor and superficial, whereas our similarities are profound and expansive.
Looking at the Church then from this point of view we have to keep in mind that when
we talk about the institution we’re talking about a superficial element within our
experience. The soul of the Church is the Holy Spirit of God. Externally it has many
physical components, as do our bodies. And St. Paul uses the example of our body to
describe the Church saying we all have many members as we have fingers and toes and
hands and eyes and ears. And so the Church has many members; and externally there are
blemishes and defects, but the soul of the Church remains the Holy Spirit. And the
Church as a whole has been purified in the bath of water by the power of the word and is
presented to God holy and immaculate. So in its deeper, more real, more extensive, more
profound nature it is holy and immaculate.

The Mystery of the Church

And yet today again, sadly, people are often focusing on what is external, what is
incidental—the flaws, the colors, the sounds—and missing the point of the Church as a
whole. And that’s something I think we need to be aware of because, sadly, this is
actually being done by theologians themselves. Largely this is due to the fact that in our
modern culture we are very subjective, and we look at everything through our subjective
point of view. And rather than trying to see what unites us, people rather focus on what
divides us.
Now the whole point of Pope John XXIII in calling the Second Vatican Council, in
talking about separated brethren, was to talk about what unites us. But, of course, it’s a
lot of work. And it’s not pleasing to the ego. It’s not pleasing to the subjective feelings
we all have. It’s work to overcome our personal--and only personal—feelings and
prejudices and even personal thoughts and come to something higher. But that is really
our work. And we all can do it in some way or another, and we all need to. St. Paul is
inviting us to consider more deeply what is the mystery of the Church.
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Rev. Paul A. Hottinger
Cooperating into Saints
Feast of All Saints
Wednesday, November 1, 2000
7:30 p.m. Junior High Religious Education Rv 7:2-4, 9-14; 1 Jn 3:1-3; Mt 5:1-12

“Beloved, we are God’s children now; what we shall be has not yet been revealed.”
Today we are celebrating an ancient feast in the Church, but we shouldn’t think for a
minute that the Church with its feasts and calendars and holy days and holidays and
fasting and so on all just descended from heaven, or was established by Jesus. It was not.
They’re the product of history.
And one particular people, called the “Celtic people,” were very fierce and powerful
and spread throughout Europe long before Christ. They came to dominate Ireland,
Scotland, England, France, Spain, parts of Germany, parts of Greece, Asia Minor, parts
of Russia—so it was a large area they covered. They had some strange ideas and some
peculiar customs. One peculiar custom they had was celebrating New Year’s on
November 1. This is the Celtic New Year. One of their strange customs and beliefs was
they believed that the dead could not go to heaven during the year, but only on the day
before New Year’s—therefore October 31. And therefore they would light bonfires to
more or less illumine the way of the ghosts, the spirits, so they could go to heaven on that
one day.
Well, of course, as these Celtic people became Catholic by and large—all of them,
most of them—the Church did not quite agree with this idea that souls would hang
around on earth—or should hang around on earth, for that matter—for a year. If you died
on November 2, and so on--you figure it out. But rather thought and taught and teaches
that if we die in the state of grace, we go directly to God. However, the Church
recognized that the Celtic people had a good point in celebrating the triumphal entry of
all people into heaven, even if they’re not any otherwise noted. So they created the Feast
of All Saints.
Now if I asked you, what is a saint, what would you say? Spirit. What would you
say? God. What would you say a saint is? Spirit is wrong; God is wrong. What would
you say a saint is? A nice guy—you’re getting close. Kevin, what’s a saint? Someone
who lives his or her life by way of the gospel—that’s very good, very close. Over here,
any ideas? What’s a saint? A Good Samaritan would be an example of a saint—good.
How about a definition of what a saint would be? A holy person—that’s pretty clever.
But now, what does holy mean? That’s correct, but what is a holy person? I think most
of you are pretty warm. A holy person is a person that lives a godly life, a life according
to the Spirit of Christ. In that sense spirit is only right in the sense that it is a personal
human being who is close to God, filled with God’s life—that’s a saint. Living saint, a
dead saint: saints are all alive with God. There is no death for those who believe in
Christ.
Now who would be a saint? Give me an example. Someone. Name somebody.
John—there’s a good one. Another one? Paul, another good one. Joseph, another good
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one. Michael, another good one. Francis—okay, you get the idea. These are famous
people. Okay, over there. Mark, okay. Isaiah—now there’s one! Is your name Isaiah by
any chance? No. So you get the idea. Now these are famous people--these are famous
people. And rightly we venerate them, their memory and their names and their images
and so on, but the idea of All Saints is there are a lot of people we don’t know by name.
But they are also saints because—why? Because they lived their lives for God. They
lived their lives for God, and they are now with God in heaven and they are actually
saints. And this is their holy day; this is the Feast of All the Saints.
Now what does it mean really to be holy? For example, this little child over here.
Who is this? [A parent says, “He’s no saint.”] Oh, I don’t know about that! I’m going to
dispute this! What’s his name? Matthew. Is Matthew baptized? Okay, Matthew is
baptized. Now he is a troublemaker—he is a troublemaker for his parents, but is he a
saint? The answer is yes he is a saint! Why? Because he is baptized in Christ, and
therefore God has enveloped him in the sacramental grace of the Church. So he is
definitely a saint. Now that doesn’t mean he is not a troublemaker; so don’t get the idea
that a saint is some sort of goodie-goodie! That’s not what a saint is! A saint is a person
who is doing the very best he or she can with the grace of God.
Now that little child there, I believe he is the best he can be. How old is he? Two
years old. They say the two’s are terrible, but they’re not for the child. They are only
terrible for the parents. But of course, this has to happen. Why? Because a child grows
up in a very intimate relation with a mother; a child lives in the mother, in the mother’s
womb for nine months. And then after that a loving mother continues to envelop that
child in her embrace, in her care; and the two are almost one, but that can’t continue. The
child has to make a move away, and that is perceived as terrible to all the rest of us-especially to the mother and father. But it’s not really terrible from the standpoint of the
needs of the child. So a terrible two is a saint in God’s sight.
Now when we go through the teen years a similar thing goes on. You have to prepare
yourself to become an adult. You have to stand on your own two feet. And that means
there are going to be some frictions; and from the standpoint of your parents that might
be terrible, but it has to happen. However there is a big difference between being a twoyear-old and being a teenager because as a teenager you can learn how to be a holy
person in a gentle spirit, because gentleness is one of the qualities of the Holy Spirit.
Gentleness—I should probably ask you since you are studying for Confirmation what are
all of the fruits of the Spirit, but I won’t tonight. One of them is gentleness. So we have
to be who we have to be, and that is what it means to be holy. We follow God’s call both
from within our nature and from within the supernatural gift given to us in Baptism, the
supernatural vocation to be a witness for God in the world however we live our lives.
This is part of what it means to be holy, to be a saint.
However the more we mature, the older we get, the more we now have to incorporate
the gifts of the Spirit and fruits of the Spirit. And one of the fruits of the Spirit is
gentleness. So will we have conflicts? Of course. Will we have difficulties with people?
Of course. But we can handle them with gentleness. We can handle them with joy, and
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we can handle them with understanding. We can handle them with charity. We can
handle them with generosity. Why? Because we’re empowered to do that by the Spirit
that lives within us. And to give into the Spirit who lives within us is what it means to be
an obedient child of God. So does it mean there are going to be no problems?
Absolutely not! Would a saint cause any trouble? Yes! In fact saints caused trouble.
They caused great trouble in the society they lived in because they often spoke out
against evil, for example, worked against the status quo, became an enemy of those in
power—very pointedly.
So all those traits that we often think are troublesome can all be used for God—every
one of them! There’s not one quality in you that cannot be used to glorify God. And
that’s something you have to believe! All of your gifts can be used for God; and all of
your problems can be used for God. The difference between you and a two-year-old, of
course, any grown person and a two-year-old, is a two-year-old cannot exercise free will
yet. And you can; I can. And we give glory to God by deliberately and willingly
cooperating with all of the requirements of growing and living, loving and being just.
That’s what the gospel is about this evening. Deacon Greg read about the Beatitudes.
“Blessed are the poor, and blessed are they who thirst for righteousness, for justice,
because they will be satisfied.” So that is our promise, the promise God has given us:
that if we really live life to the full, we will be holy and pleasing to him. And pleasing
him does not mean there won’t be conflicts. Love will not take away conflicts. It doesn’t
mean we won’t have bad days. It doesn’t mean we won’t get sick. It doesn’t mean an
accident won’t occur to us. It doesn’t mean we are going to live under a special shadow
of protection that other people don’t have. That’s not part of our belief. What it does
mean is that on a whole our lives will become powerful forms of witness in the world;
that they will be seeds that planted will grow something for God, and something for us
too; that as we pass away, as we shall some day, we will find our lives are mere seeds for
a new life, the resurrected life in Christ. All of this happens through the power of God,
and it also happens through our cooperation. “By their fruits you shall know them” will
be said of us as well.
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Rev. Paul A. Hottinger
Ourselves as Ordinary Saints
Feast of All Saints Wednesday, November 1, 2000
4:15 p.m. Mass for Religious Education Rv 7:2-4, 9-14; 1 Jn 3:1-3; Mt 5:1-12

Boys and Girls, long, long ago, even before the time of Christ, before two thousand
years ago, there was a very fierce race of people who came to live in what is now
modern-day Europe. And they had settlements all over the place. They had settlements
in modern-day Russia; they had settlements in modern-day Turkey, France, Spain, and
England, and Scotland, and Ireland. And these people were called the Celtic people.
And quite a few hundred years after Christ, most of the Celtic people became Catholic
and they started to practice the Catholic Faith.
But they also had many strange ideas and also their own practices and cultures as
everybody has. And one of their cultural, you might say, specialties was that November
1, which is today, was New Year’s Day. So they began their calendar in November; so
this is the head of the year, November 1. And one of their strange ideas was that if a
person died during the year, his or her soul could not go to God during the year but only
on the night before the New Year. And therefore the night before the New Year, the
Celtic people built bonfires and they would usher, more or less help, their departed to
enter into heavenly life.
So when they became Catholic the Church said, “Well, you know, that’s really not a
very good idea that people can’t go to God right away because we go to God when we’re
ready. If we die when we are in the state of grace, we go to God.” We may continue to
grow and develop after we go to God. So the idea that the soul stayed on earth for a
whole year was wrong from the Church’s viewpoint. And yet these people had such a
great time celebrating November 1, New Year’s Day, and also celebrating the death of all
the people who died the year before New Year’s Day, the Church said, “No, we’ll
continue to do that. We will continue to celebrate the death of everybody who died the
last year and we’ll call it “All Saints’ Day.” All Saints’ Day therefore is a time of
celebrating the sanctity and the victory of all saints who have died in Christ.
Now you probably heard the word “saint” before, and you might have a very special
understanding of it; and I would like someone to tell me what a saint is. Okay, what is a
saint? Okay, you gave me an example of St. Nicholas, but what is a saint? A special
person who did something really nice. Okay, any other ideas? Yes? All right, they are
remembered; a saint is someone who is remembered for something they did, something
good. Right? Beneficial? Virtuous? That’s fine. What else? Any other ideas? A good
person. Okay, you’re getting pretty good. A good person can be a saint. Now give me
an example of someone who is a saint? St. Joseph, okay. Nicholas, all right. St. Mary,
St. Patrick, St. Catherine, Veronica, Andrew. Those are all good names. St. Francis,
Paul, Michael, Jerome, Anthony. Yes, okay, that’s good. We have a lot of good
examples. And these are all very special people.
But are only special people saints? What do you think? Okay, that’s right. No is the
correct answer. Then who is a saint if it’s not necessarily someone special that is well
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remembered; who is a saint? Could be, but what makes a person a saint? Pardon?
Someone who is nice? Well, I hate to say no, but not really. Pardon? Someone who is
Catholic? Well, I hope, but maybe not. Someone who does something to help you to
live? Well, that would be a good example of a saint, but that doesn’t make him a saint;
but it’s giving a good example of what a saint can do. Well, that’s closer yet: someone
who cares about you. Well, it starts with someone who believes in God, in Christ in
particular—so someone who believes in God and believes in Christ and therefore who
cares for others and who lives a Christlike life. Isn’t that right? So where do you get the
power to be a saint? We get it from God in Christ and this is applied to every single
person who really is open to God.
What about a little baby? What about babies at the baptismal font who are baptized in
the name of Christ? Well, are they full of Christ? What do you think? Yes, they are.
And are they holy? Yes, they are. Are they saints? Yes, they are. See that little child
there with kind of a yellow shirt. That child was baptized, right? Okay, now he is a
saint. There’s no doubt about it. He is a saint. Now very often he is a terror, but he is a
holy terror! Now sometimes, boys and girls, we don’t understand this. We think that we
have to be unnaturally good to be a saint. Wrong! That little child is a saint, and that
little child behaves in a saintly way when acting the age he is. How old is he? Almost a
year old. Now a child almost a year old can be a handful. Isn’t that right? Mom, isn’t
that right? Sometimes that child is a handful, right? What’s his name? Jack. Well, Jack
can be a handful and he can probably cause all kinds of trouble and wake up the family at
night and all kinds of things. That doesn’t take away from the fact that he is a saint.
Let’s get this straight. Sanctity does not take away our nature. Sanctity makes us
more naturally human. See? So you’re not prevented from being a saint because you’re
human! Quite the opposite. You have to be human to be a saint! You understand this?
The thing is what you have to do, insofar as you are able; you have to try your best to be
the best person you can be. So if you try to be difficult, if you’re selfish and willful, then
you’re not being a saint, because being a saint is being as good a person as you can be.
You can be very good. You do not have to be selfish. God didn’t make you to be selfish,
so you don’t have to be. You might feel like being selfish, but you don’t have to be. And
because you’re baptized, you have the power of God that is helping you all the time to be
the best you can be--and you can therefore be that best you can be! And it doesn’t mean
that a five-year-old will not act like a five-year-old. Of course a five-year-old is
supposed to act like a five-year-old; and a ten-year-old is supposed to act like a ten-yearold and not like a twenty-year-old. God does not expect more out of us than we can give,
but the best we can give. That we can give, and we ought to give it!
And that’s where our will comes in, our choosing. We choose to respond to God’s
love by being loving. We choose to respond to God’s fairness and justice by being just
and fair. You see? And every one of us can be a saint; this is a power given in the grace
of God. So we never have to be bad—never—not if we have the grace of God in us—
and we do because we are baptized! And even people who are not baptized have the
grace of God available to them. So you see the grace of God is everywhere and
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permeates everything. And because of God we actually have a wonderful future. And
we need to keep that in mind.
And we need to recognize the ordinary saints who live in our families. We have to
recognize, for example, very often our parents sacrifice a lot in order to give us what we
need, and that is really a saintly thing. And we can copy that as well, and we can also
learn how to sacrifice our own wishes for the wishes and the needs of the whole family.
That’s how we live out sainthood in our daily, ordinary lives.
So boys and girls, All Saints’ Day is also our feast day. Probably none of us will ever
be canonized by name; that means they’ll probably never say St. So and So of Downers
Grove—probably not—but that doesn’t mean we won’t be saints. We are saints; and we
will continue to be when we open ourselves willingly to the power God has given us to
be loving, just, fair, and gentle people. And we can do it! And if you want to, you will.
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Rev. Paul A. Hottinger
Praying for the Departed Thirtieth Week in Ordinary Time All Souls Day
Thursday, November 2, 2000 7:00 a.m. Dan 12:1-3; Rom 6:3-9; Jn 6:37-40

Today is the commemoration of All Souls, a time to remember the dead, and not only
remember them but intercede for their continued growth.
This would be a good time to bring up the idea of purgatory, which is perhaps one of
the most misunderstood ideas in the Church. The reason for the misunderstanding is very
obvious: we think in pictures. If you go to Europe, for example, you’ll see extraordinary
art tableaus, not only in the Sistine Chapel but in many churches, depicting either the end
of the world or the general resurrection of the dead; or in other cases you will see pictures
of hell, purgatory, and heaven. Further, if you go to many of the great cathedrals in
Europe you’ll see what are really magnificent stained glass windows depicting various
stories from the life of Christ, the life of the saints, and future glory or punishment.
Now for many centuries these pictures, murals, windows, served as the catechesis for
many generations of Catholics. The problem is what is good art may not be good
theology. Theology is the study of God and of divine things, but God--apart from Christ
himself and his physical life--God cannot be pictured. That is why the first
commandment is “You shall have no strange gods.” What are strange gods? Any god
that can be pictured is strange to pure spirit. So we have this problem when we try to
think about what is immaterial or, on the other hand, what is beyond our present
experience in terms of pictures. And when we think in terms of pictures we always have
everything as a spatial, temporal, thing. So if we want to think about heaven, we think of
it as a place, which indeed it is insofar as Christ in his resurrected glory is present there,
insofar as the Blessed Mother has been assumed there body and soul, it’s a place.
But purgatory is not a place because there is no material reality there. It is not a place
for any material thing or being. Now how can we picture this? The answer is we cannot,
nor is it a time. Heaven is not actually in time either. When we speak of heaven as the
throne of God we mean the eternal reality, which is outside of time. There’s no
beginning to God; there’s no end to God. The participation of the saints in the eternal life
of God means that they live outside time. They truly live, and either now or eventually
will live within a glorified body like Christ. This is the affirmation of Scripture. So even
heaven is a place outside of time. Purgatory is neither a time nor a place, but something
else.
What we have to realize is that we are always growing, and we are either growing
toward God or we’re growing away from God—every moment of our day! We also have
to realize that God is infinite. That means without any limit, so that growth never ceases
for the finite creature. So heaven, heavenly life, for the faithful, for the blessed, is not
static, but is constantly growing. So we can believe simultaneously that those who die in
the state of grace go directly to God and at the same time continue to grow in a spirit of
holiness and in a capacity to see the light, which is God, to feel the love, which is God,
and to experience the presence, which is God. There is something about our life on earth,
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wounded by sin as it is, that makes our souls dull, dull and insensitive, dull and
insensitive and somewhat blind. And what is meant by purgatory is a process by which
the dullness and the blindness and the insensitivity are purified so that we can see more
clearly, so that we can feel more dearly, and we can be more present to the God who is all
present.
So we hold dear our faithfully departed, not because we fear for them—fear of death
is a bondage that belongs to Satan, not to the faithful—but we continue to pray for them
so that they will grow in whatever way they need to grow. And as we pray for them, we
recognize that we are in communion with those who have gone before us, whether they
enjoy heavenly glory or whether they’re still being purified or anything in-between--and
I’m sure there is no discrete distinction--we pray for them, we keep them in mind. And
then we should also be assured that they pray for us, and that there is something very
much virtuous and desirous about praying for others; that what we really believe in the
Church is that since we are all one body, as we care for and pray for others, we actually
gain more than if we pray for ourselves. This is according to St. Thomas Aquinas
because he says, “When we pray for others we are being motivated by divine charity
itself, the highest and the greatest virtue. When we pray for ourselves we are motivated
by a certain sort of self-concern—not bad, but not the same. So if we pray for each other,
we will be doing each other the greatest possible good.
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Rev. Paul A. Hottinger
Practice Unconditional Love
November 3, 2000 8:30 a.m.
(St. Martin de Porres)

Thirtieth Week in Ordinary Time
Friday,
Fourth Grade Chapel Mass Phil 1:1-11; Lk 14:1-6

Today we celebrate the memorial of St. Martin de Pores. Who has ever heard of him
before? Can you tell me something about him? He was poor? Well, he was kind of
poor. But is that why we call him “Pores?” I don’t think so; that has nothing to do with
it. But he was kind of poor. No, I don’t think you are thinking about St. Martin de Pores.
Well, he might have; I’m not familiar with that story. Sometimes we get different saints
mixed up; I do too. Martin de Pores—what were you going to say? First of all, where
did he live? That’s a clue. Yeah, that’s correct—in Peru. What’s your name? Alex,
you’re right. He lived in Peru. That’s the first thing.
Now what about his background, for example? Do you know anything about his
mother and father? It is a little bit unusual. He had a Spanish—yes? His father was a
rich Spanish nobleman. His mother was black; I don’t know if she was a free woman or
a slave. Do you think she was free? Some say she was a slave. Maybe she was a slave
who became free—I think so.
So what’s a slave? What does that mean? No, not just works for someone else; I
work for someone else. That doesn’t get paid--and? That could be. Without pay and
what else? You’re getting close. Okay, you’re getting closer. They’re owned!. You
could say that they are treated as property. A slave is treated as property! Now in
English law slaves had absolutely no rights whatsoever. So in the United States, which
worked on the English system, slaves had no rights. In Spain slaves had some rights
because they worked on the Italian system, the Roman law, so they had some rights, but
not many. They didn’t have the right of mobility; in other words, they couldn’t say, well,
I’m moving. Oh no, you belong here; you stay here.
Now actually slavery was very common in the ancient world. There were various
forms of it. Some of it was called “chattel slavery.” That meant that you actually
belonged to the household of somebody, so if that somebody moved, you moved with
him or her. See? That was the most prominent slavery we hear about. There was
another form called “serfdom.” Serfdom was a form of slavery. People worked; they
didn’t get paid; they couldn’t move, but they belonged actually to a particular place.
They were rooted in a particular farm, let’s say—belonged on an estate, and that’s where
they had to live their entire life. They could never leave. If the farmer left, they didn’t go
with the farmer. They stayed there. They belonged to the landowners. That’s called
serfdom,” another form of slavery—very few rights.
Now in Roman law, in Spanish law, you could not kill a slave because they were
regarded at least as human. In English law you could even kill them because they had no
rights whatsoever—kind of like unborn children today. People kill them and say, well,
there is no problem; they are not human. That was the mentality. Now things change
and yet things stay the same. We still have this attitude that some people don’t count.
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Well, Martin de Pores ran into that; his mother had been a slave. And he grew up not
totally poor; but he made himself poor, and he joined a religious community where he
practiced poverty as a virtue. It was called the Dominican Community. And he was a lay
brother. Now what does it mean to be a lay brother? He was a brother and a sister, of
course—right? He couldn’t have been a sister—could he? No. So you know what it
means to be a brother.
Now there are different kinds of religious communities. Sister Dorothy is a sister—
right? Is she a lay sister or a religious sister? Okay. What about Sister Rosemary? What
is she, a religious sister or a lay sister? You think she’s religious. I’m not actually sure;
I’ll take your word for it. Who else is around here? Sister Patty. What is she? I’m sure
she’s a religious sister. Now there are some sisters who are religious, some lay. Some
brothers who are religious; some brothers are lay. I’m not always sure about the
difference myself; so if you’re confused, join the club. But now, for example, there is
also a clerical brother. Now the most famous of all clerical brothers was who? He is one
of the most famous saints in the history of the Western world. Francis. Right. He was
an ordained deacon, so he wasn’t a religious brother; he wasn’t a lay brother. He was
actually an ordained brother. He wasn’t a priest either. And then, of course, there are
ordained priests who also belong to a religious community like Dominicans and Jesuits,
and so on. So there are different kinds of vocations.
This particular brother was a lay brother. And that meant his whole life was serving
people similar to lay life. In other words, your parents are all laymen and women, and
they are all involved in service in the world. Okay. They all have jobs. They have to
provide for you, for themselves. That is the lay life. Well, he was like that, only his
particular work was—what? You probably know this. What was his particular work?
Where did he spend his time? Vincent? Helping the poor and in particular the slaves.
Right? Because slaves were being delivered like chattel, like possessions, on ships, and
some of them would get sick on the way. And of course, those who were sick they
figured well, who cares about them? They’re no good anymore. So Martin spent his
time taking care of the sick slaves who were kind of just dumped on the dock or the
wharf. It was a very difficult life, but he did it with complete conviction. He believed
that he was helping these poor people who were the poorest of the poor and the people
who others felt were worthless, that he was really and truly helping—who? Whom did he
see in these poor? Okay, Jesus. You were all going to say that? That is exactly right. So
Martin saw Jesus in these poor people.
And we might think about that ourselves. There are people in our lives who you will
meet that you might wonder what’s wrong with them? How come they are such a mess?
How come they can’t do this, or how come they can’t do that, or how come they don’t
have a decent job, or how come they don’t have any money, or how come this or how
come that? And that really isn’t fair. People are often suffering for many reasons which
we can’t figure out. The point is to see Jesus, to see God even, in the suffering of the
poor because God is reflected in every human being--every human being! However
smart or not smart, simple or profound, handsome or ugly, strong or weak, sick or well,
God is present in them.
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Now it’s not easy to find God in these people. So we have to practice. And actually
you have a great opportunity every day to practice finding God in people that perhaps are
at least momentarily opaque. What does that mean—opaque? Brian, what does the word
“opaque” mean? You don’t know? Is that window opaque? You don’t know? It’s not.
Is the floor opaque? Yes. Joe, what does opaque mean? Light can’t go through it.
Right? I can’t see through that window, but it’s not opaque. Light can’t go through the
floor. Some people are like opaque. That means the light, which is Christ, cannot go
through them; we don’t perceive it coming through them. And we might have a
momentary experience of this, Mack, every day. We might have this classmate! And if
we really thought about him, we might think this classmate is nothing but a schnook! We
might have this thought—I believe it. So we have this opportunity then to practice
finding God in this classmate, this person we don’t like, this person who maybe even is
rude to us or indifferent.
Sometimes indifference is the worst form of rudeness. You know what it means to be
indifferent? What does it mean? Describe it. No, not necessarily that. What is
indifference? Pardon? No, not different from you! Indifferent. If I act indifferent
toward you, I don’t bother even looking at you. See? I don’t look you in the eyes. I
don’t say hello. You say hello to me and I just walk by. That’s being indifferent. That’s
sometimes the worst form of rudeness. And sometimes people are indifferent. See?
Sometimes you’re the one who is indifferent to someone else; sometimes they’re
indifferent to you. Well, in spite of this you still have to remember that God is in them,
even though at this particular moment they may not be acting in a godly way! See? And
they may not look godly or seem godly, but nonetheless, they are.
So we practice—what? Unconditional love. Is that what you were going to say?
What were you going to say? Well, that’s true, but that is unconditional love. So when
we see Jesus in people, even if they’re not likeable, even when they’re not loveable,
that’s practicing unconditional love. We don’t wait for them to straighten out for us to
love them. We go to them first. And this is very pleasing to God. It’s very pleasing to
God because what we’re doing is we are practicing what Martin de Pores practiced. And
that is our goal in life whether you’re in school or out of school, whether you’re studying
or not studying—it is to be a saint like Martin de Pores was a saint. And one thing about
Martin—he tells us one thing—we don’t have to be terribly well educated or terribly well
placed. We don’t have to have an exciting job to be a saint. Vincent, this is something
you ought to remember every day. Okay? You think you can keep that in mind and
think about it from time to time? Casey? Agreed? All right. Let us pray.

Practice Unconditional Love
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Rev. Paul A. Hottinger
The Rat Race
Thirtieth Week in Ordinary Time
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Saturday, November 4, 2000

“For everyone who exalts himself shall be humbled, and he who humbles himself
shall be exalted.”
I’m afraid when we listen to the parables of Jesus, we are tempted to think of them as
cute, little stories, but not see them as pertaining directly to ourselves and our lives in the
world. But Jesus spends a lot more time telling parables than he does teaching moral
principles; in a sense the parables are moral principles! They’re principles of, you might
say, the way life works. And if we fail to observe the way life works, then we will lose
the grace, the peace, the serenity that the communion with God affords us.
Now what Jesus is describing here and what is described by the evangelist, the story
of the Wedding Banquet, is something that is very typical. Life is really a matter of
promoting oneself; this is what economics is all about. This is what politics is all about.
This is what the world is all about: promoting oneself, promoting one’s ideas, promoting
one’s agenda, overcoming the competition—the whole thing! Of course, this includes the
whole world of entertainment and athletics. It’s all about winning!
And Jesus observes that this is, of course, a certain recipe for disaster. Not only is it
true that only one person can be on top, but one person can’t stay on top all the time. So
if being number one is really the most important thing in our lives, then our lives will be
shamefaced. Our lives will be failures—there’s no doubt about that! That isn’t the way
nature is made. Why? Because life on earth: politics, economics, entertainment, work,
academics, none of it is an end in itself. It only exists so that we have the opportunity to
come to know God. The opportunity—an opportunity we can take or leave because we
are free! And until we perceive the vanity, the emptiness, of the whole show, we won’t
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take the time to even wonder about, well then, what is the meaning of life? There is a
commercial, a rather clever one: “Gentlemen leave the rat race to the rats.” That’s
promoting whiskey, incidentally, but it’s a good phrase. Men and women of wisdom,
men and women of Spirit, should leave the rat race to the rats!
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Rev. Paul A. Hottinger
The Kingdom of God in Our Understanding Thirty-First Sunday in Ordinary Time/B
November 5, 2000 5:00 p.m. Dt 6:2-6; Heb 7:23-28; Mk 12:28-34

“And when Jesus saw that he answered with understanding, he said to him, ‘You
are not far from the kingdom of God.’”
The teachings of Christ related to us in the holy gospels are often filled with subtleties
that pass by people who want simple black and white answers.
Today Jesus told this young man, “You are not far from the kingdom of God.” He did
not say, “You are right on the dime!” What the evangelist is presenting us is a story of
the growth of understanding. The text says, “And when Jesus saw that he answered
with understanding, he said . . ..” The kingdom of God is not, as Christ often says, here
or there. It is not a place in space and time. The kingdom of God has to do with the
way we look at life, the way we take life, behave toward life. And all this depends
upon our own personal understanding. And no one’s understanding is the same as
anyone else’s; and no one can give his or her understanding to someone else, although we
may try to share the way we look at things. Moreover, our lives are examples of our
understanding.
For sure the kingdom of God is not a matter of external circumstances or conditions.
We all live in certain circumstances and conditions. Naturally human beings try to
improve the circumstances of their lives preferring, for example, health to sickness,
wealth to poverty, success to failure. And indeed we would find it very strange if we
were to meet someone who preferred the opposite. But no true happiness can be found
in any circumstances no matter how evidently good they are. Happiness is an inside
job! Mother Teresa of Calcutta, for example, was very happy caring for the poor and the
dying in the dirty, squalid city of Calcutta. She found the kingdom of God there. And it
was her understanding of life and her understanding of God and of the poor that allowed
her to find the kingdom.
Elsewhere Jesus says, “The kingdom of God is in your midst.” We needn’t travel to
India or anywhere else. Each of us is faced with the unique circumstances that are our
own; and we need to work as well as we can to improve them, to improve ourselves, and
to provide for those who depend upon us. That is part of our moral response to God’s
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goodness. But no kind of improvement, in itself, can make us happy. Happiness can
only come from the meaning we find in our lives, seeing how our lives are part of a
greater design, how they connect to God’s work—to God’s work—and to God’s
redemptive love.
Thus today’s young scribe says, “To love God with all your heart, with all your
understanding, with all your strength, and love your neighbor as yourself is worth more
than all burnt offerings and sacrifices.” And we might interpret that meaning all religious
acts of any kind! The reason is that economics, politics, sports, and entertainment--all
the activities that take our time and energy--do not exist for themselves. They’re not
ends in themselves; they’re means so that life can go on so that we can live. And if we
live, then we can come to know God. But we needn’t; we don’t have to. It is a choice we
make. We can come to know God and to learn how to love him and to serve him.
And this and this alone is the only source of happiness.
In one sense what Jesus is saying is nothing new. The first commandment he quotes is
from the Book of Deuteronomy--it was read in the first reading--the second is from
Leviticus. But what is new is that he puts them together on a par. Loving neighbor does
not detract in any way from the love of God, even with our whole heart, mind, and
soul. We might imagine that loving God with totality would exclude anything or anyone
else, but, no, it includes everyone and everything. And there is nothing greater than these
two. And we might add that the very purpose of our life in the Church, the sacramental
life of the Church, is to enable us to live out these two commandments. All the little
laws and all other expectations are subordinate to these two.
And so as believers in Christ we need to examine our own practice. Does our
conscience resonate with this understanding provided in today’s gospel? Does this reflect
how we make decisions? If so, then we too are not far from the kingdom of God.
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7:00 a.m. Phil 2:1-4; Lk 14:12-14

In today’s gospel reading we have another example of unusual images; however
behind unusual images there’s a teaching on Christian vocation.
Of course, no one is ever going to give a lunch or dinner for strangers; and yet the
whole idea of the kingdom of God is exactly that. It’s a banquet in which everyone is
invited, people who don’t even know each other. Practically speaking, this talk of
invitation to beggars and cripples and lame and blind people is really about our Christian
vocation. We’re called to love those who cannot love us back, to serve those who cannot
serve us in return. And it is said in so many different ways in Scripture, and yet it is
seldom enough that we can ignore it. Even in terms of greeting one another Jesus says,
“Well, if you love those who love you, what merit is there in that?” Why? Because the
Christian vocation is to exemplify the kingdom. The kingdom is the gracious and
gratuitous love of God poured out on the undeserving, which is basically all of us! And
this gratuitous and gracious love poured out, not because of any merit or worth, is
exemplified in the ministry of service to those who cannot return anything.
Now this ministry is not something that is for the few. It is to be incorporated into the
life of each baptized person. How can we do for others with no expectation of return—
that is, except from God? That’s why when discussing the Pharisees and their truly
generous contributions, nonetheless, Jesus says, “Well, they already have their reward.”
The reward they were looking for apparently was praise and applause, approval,
admiration. That’s a kind of reward. Jesus says, “Well, they have their reward.” We are
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to expect a reward, but the reward comes from God. So the reward is not thanks or praise
or applause or the same kind in return. It’s nothing earthly at all; it’s all from God.
Now this all fits in, of course, to the Eucharist itself. In the Eucharist we are all
invited, though not really worthy, to feast on the Bread of Life, the body, the blood, the
soul, and the divinity of the risen Christ. And if we consciously receive this gift, it must
transform us. And if it transforms us, or as it transforms us, we must follow the teachings
of the Scriptures—for example, St. Paul’s letter to the Philippians, where he says “Never
act out of rivalry.” How can we come to Eucharist and then act out of rivalry, as if
there’s something separating us from one another, or conceit? That’s another kind of
separation—that’s a top down separation. “Rather,” he says, “let all parties think humbly
of others as superior to themselves, each of you looking to others’ interests rather than his
own.” This is living out in a practical way the sacrament we receive.
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Rev. Paul A. Hottinger
Willingness to Respond to Invitation Thirty-First Week in Ordinary Time Tuesday,
November 7, 2000 7:00 a.m. Phil 2:5-11; Lk 14:15-24

Today we have two very beautiful readings reflecting the very mystery of redemption.
First from St. Paul’s letter to the Philippians there is a beautiful hymn in which Christ is
presented not only as the revelation of God, but also as a revelation of human nature as
it’s intended to be. “Though he was in the form of God, he did not deem equality with
God something to be grasped at.” And of course, grasping an equality with God is
something human beings are always doing ever since the Garden of Eden. The
temptation of the serpent is always in our minds—we can be equal to God if we decide.
And into this world Jesus came, the Incarnate Word of God, not to be equal with God,
but to be a humble--and in this case that means docile--Son. What does it mean to be
docile? It means to be teachable. Jesus came into the world to be taught. “Son though
he was, he learned obedience through what he suffered.” He came to be taught. And
because he was able to be taught, he was also able to teach. This is the profound truth
that only those who are able to be taught can teach; only those who are docile can
become teachers. Only the humble can really teach; the proud cannot. And therefore, of
course, Jesus ran headlong into the brick wall of all the religious teachings of his day.
And the teachers of his day became his great opponents and rivals.
And that same process goes on today; if we want to follow Jesus, we have to be
willing to be taught. In this way we have to be docile and humble of heart. And we have
to learn how to accept life, even death. It’s all part of life. Although most of us do not
have to accept death on a cross, we have to accept death as did Christ or we’ll never learn

Willingness to Respond to Invitation

anything! And when we accept death we recognize that life is meant to be a banquet to
which all are called, but many choose not to come.
Many choose not to come: that’s the point of the gospel. The banquet of life is ready,
but those invited are interested in other things. And this we’re in danger of losing when
we realize what this gospel really says is that those who are not coming are not going to
taste only for one reason—because they didn’t come! It’s a matter of will. It’s not a
matter of accomplishment. It’s not a matter of attainment; they didn’t try, but failed.
They’re not excluded by God really; they exclude themselves. It’s not that they haven’t
done something they have to do; they just don’t care. And yet everyone is invited: the
blind, the crippled, the lame, the poor, and everybody on the highways and along the
hedgerows. As long as they’re willing, they’re included. And that is a great lesson the
teacher wants to teach us.
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Rev. Paul A. Hottinger
Worship in Spirit and Truth Thirty-First Week in Ordinary Time Thursday,
November 9, 2000 7:00 a.m. Ez 47:1-2, 8-9, 12; 1 Cor 3:9c-11, 16-17; Jn 4:4-26
(Dedication of St. John Lateran)

“God is Spirit, and those who worship him must worship in Spirit and truth.”
This is a text that we might often meditate on with great effect.
If we look at the cultures of ancient peoples, we see one very peculiar phenomena,
namely, that each one believed that its own territory and its own tribe was the center of
the entire universe, that the connection with everything that was higher and divine
somehow ran through their particular area like an axis. We might keep this in mind when
we hear about religious conflicts. It is an ancient phenomenon that we can observe and
Christ would call it a profound flaw in the human nature.
Now in the days of the Hebrews in Egypt we see an example of a people who were not
enamored with place, because for them place meant enslavement. And they turned to a
God whom they saw as spirit, as all encompassing, the God of the heavens. And to them
“heavens” was a symbol of the total expansiveness of eternity and infinity. This God
made a covenant with the people, having saved them from Egypt. And this covenant
became the basis for the identity the Israelites had with God. However, in time the same
phenomenon appeared also in Israel: the connection between place and God. Originally
the sacred focus of worship was the Ark of the Covenant, which was mobile. They
carried it about. It contained the tablets of the law. But eventually, in the time of
Solomon, this Ark became permanently fixed in Jerusalem in a temple made by human
hands; and more and more people felt bound to that place.
And this Samaritan woman was from a different group, who did not feel bound to that
place; thus the origin of this dialogue. “Is it really Jerusalem, or is it Mount Gerizim?”

Worship in Spirit and Truth

And Jesus said, “Well, neither.” And as believers in Christ we have to keep in mind that
it is always neither. It is not here or there, but God is Spirit. And we are invited and
called to worship God in Spirit, which means not connected to place, not connected to
any kind of family or tribal identity. One of the great scourges of human history is
tribalism. And connecting God to one particular tribe has justified every war, conflict,
that has existed in human history. But if we were to recognize that God is Spirit, we
could never use God to justify war. If we would recognize God as Spirit, we would
recognize that God is equally present everywhere and with everyone and with every
group, and we would never get caught up in these narrow and petty forms of
identification, which has caused so much evil in the world.
So Jesus tells the Samaritan woman, “A time is coming, and is already here,” because
in Jesus we have the revelation of the Spirit and the truth, which is God, “when authentic
worshipers will worship the Father in Spirit and truth.” And Jesus adds, “In fact it is just
such worshipers the Father seeks.” We understand that God seeks this kind of worship
because it ennobles the worshiper. What God asks of us is not to do anything for God.
What God wants of us is to ennoble ourselves, to worship in Spirit and truth.
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Rev. Paul A. Hottinger
Value of Worldly Initiative
Thirty-First Week in Ordinary Time
Friday,
November 10, 2000 7:00 a.m. Phil 3:17-21—4:1; Lk 16:1-8 (Pope Leo the Great)

“Because the worldly take more initiative than the other-worldly when it comes to
dealing with their own kind.”
In the first reading of today’s liturgy we heard from St. Paul in his Letter to the
Philippians, and he is almost in tears because of the fact that many so-called Christians
are really not living for Christ, but are caught up in the life of the world. And yet in the
gospel Jesus is admiring some worldly qualities: a sort of scheming, enterprising
mentality has a place in the kingdom of God according to this parable. And what Jesus is
admiring about the worldly is that they take initiative. The worldly are always wanting to
get ahead. They are always finding a way to get an advantage. They expend great effort
in bending circumstances to suit their goals. Unfortunately, this is wasted when the true
goal is simply self-enhancement or self-aggrandizement. But Jesus’ point is that the
other-worldly, who do not take initiative, who sometimes are actually passive in regard to
life, the other-worldly could take upon themselves some of these qualities. And they
would benefit richly—not, of course, for the same end as the worldly use them, not
toward becoming rich in the sight of men or rich in terms of what one has, but rather rich
in the sight of God, rich in what one is.
Now if we think about this for a moment, we see it’s very true. It is very easy to be
spiritual by simply withdrawing. Withdrawal is one of the great forms of spirituality.
Look at monasticism. It begins six centuries before Christ in the East. It flourishes even
in Christian times, especially during the feudal period. Think of all the various saints
who withdrew to the desert. And they are saints, and they did God’s work; but Jesus is
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indicating that also people should become more involved and take some initiative in
regard to the affairs of God, to alter the conditions of the world to suit God and his will.
Now how might we do this? Well, in the early Church it was believed, for example,
that because God favored the poor, because the poor were somehow especially beloved,
that caring for them was gaining an advantage. So you might say that the idea of
altruism, in doing something only for its own sake, that was not the whole idea. It really
was that by caring for God’s beloved, one would gain a sort of toehold just the way this
manager did. He was making friends by creating a kind of debt. And in the early Church
it was believed that when we give alms, we care for the poor, we are creating a kind of
debt; and the poor will repay us in the kingdom of heaven, and they will become our
intercessors.
Now, of course, all this presumes that we understand how needy we really are, and
therein lies perhaps the greatest problem. We grow up very often feeling that we have
everything we need. But the gospel says in so many different ways that when it really
comes to who we are, the kind of person we are, we are still all very needy, very much in
need of growth, very much in need of substantial development. And how could we start
this? Well, we have to find a way, and take some initiative.
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Rev. Paul A. Hottinger
The Freedom of Total Commitment Thirty-Second Sunday in Ordinary Time/B
November 12, 2000 10:30 a.m. 1 Kgs 17:10-16; Heb 9:24-28; Mk 12:38-44

“For they have contributed from their surplus wealth, but she, from her poverty,
has contributed all she had, her whole livelihood.”
The famous billionaire, Ted Turner, maven of American industry, a few years ago
gave away a billion dollars to the United Nations. And when at a news conference one of
the newspeople there praised his generosity he said, “Well, don’t get carried away. It’s
not as much as the widow’s mite; after all, ” he continued, “I still have two billion.” Ted
Turner understood the meaning of today’s gospel reading: the value of a gift really is
relative to what one has left. And he was rightly downplaying the generosity of his one
billion-dollar gift, donation, to the United Nations.
Today Jesus is admiring a woman because of the totality of her commitment, which
this gift of two copper coins implied. Now does this mean that Jesus is encouraging all of
us to do the same thing, that is, to give away all we have to live on? Not really. Lessons
in Scripture are not given to us so that we can copycat them, but they are given to us so
that we can reflect upon them and draw out of them insights and values that we can then
incorporate into our own lives. For example, one parable admires an unjust steward for
being enterprising. The point is not to copycat the devious and dishonest devices of the
unjust steward, but rather to take initiative in regard to the things of God, just as the
steward took initiative in regard to his own personal needs.
Here in today’s story the point is not that we should all now give away all that we
have to live on, but rather to recognize the faith and selfless goodwill that such
generosity flows from and to see the enviable freedom that such faith affords. And
the question is, do we actually admire such trust, such faith? Do we desire such
freedom or do we think it foolish? It’s clear from today’s reading that Jesus does
admire this kind of faith and freedom. If we also do, then the question is, how will we
live it out ourselves? What changes might we make in our lives so that this faith, this
trust, this freedom can also be ours?
The topic in general is the topic of stewardship and it refers to the shared
responsibility that indeed all human beings have with the Creator, a responsibility to
care for the creation, to establish a just and peaceful society, to feed the hungry and care
for the poor. But for followers of Christ it’s more, and more specifically, it’s support for
the mission that Christ gave to his disciples. From the standpoint of faith, the mission of
the Church is actually what will make the other tasks doable. If the Church’s mission is
successful, then indeed the earth will be cared for, then indeed the hungry will be
fed, then indeed the sick will be cared for and perhaps healed, then indeed justice
will reign. But if the Church fails in its mission, it is extremely improbable that any of
these goals will be reached.

The Freedom of Total Commitment

Faith makes it impossible for us to live an isolated, independent life cut off from God
and others. But faith does make it possible for us to relax even in our own neediness
because we know that all concerns that are true and real, all real concerns, really
are God’s, and no one is alone and no one has to bear any burdens that are real burdens
alone. Faith never leads to guilt since guilt itself comes from a sense of being separated.
Faith does motivate us to do what we can do to contribute, even out of our own
need, to the work God is doing in Christ and through Christ. During the Second
World War a Lutheran pastor was imprisoned in Germany and eventually executed by the
Nazis for opposing their regime; and before he died he wrote a book, The Cost of
Discipleship. In this book Dietrich Bonhoeffer showed that sometimes to be faithful to
Christ one has to be willing to surrender one’s life. This all the martyrs have shown us.
What perhaps we don’t see so clearly is that there’s also a tremendous cost, maybe an
even a greater one, to not have any faith, to not being a disciple. Without faith we are
condemned to total dependence on ourselves. We are condemned to a world of fear, a
world where cynicism is logical, where suspicion flows naturally and defensiveness is an
ordinary posture. Is this kind of world preferable to death? A truly spiritual person
would say no, but a person living in the flesh would say yes because the fear of death is a
powerful restriction and a great prison to those without faith. As we consider how to
express our faith by acts of generosity and just stewardship we may ask, can God be
outdone in generosity? Shall we see for ourselves?
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Rev. Paul A. Hottinger
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8:30 a.m. Ti 1:1-9; Lk 17:1-6 (St. Frances Xavier Cabrini)

“If you had faith the size of a mustard seed, you could say to this sycamore, ‘Be
uprooted and transplanted into the sea,’ and it would obey you.”
This parabolic saying is in answer to the apostles’ request for an increase in faith.
And it’s a roundabout way of saying you don’t need more faith; you don’t use what you
have.
Here faith is being thought of, in later theological terms, as a virtue as opposed to an
act or an attitude. Now the virtue of faith depends upon basic trust—true, but it goes
beyond basic trust. It’s a strength which is similar to courage. Faith is a strength like
courage that enables a person to deal with all the issues of life knowing that it is not I
alone, the little me, doing all these things, but really God because I’m really part of a
much bigger thing, bigger picture, bigger reality, in Jesus terms: “the kingdom of God.”
So in our lives we have many problems and they have deep roots, and the fundamental
problem is actually our own subjective sense of who we are. Therein lies all of our basic
issues. If we have been, since our earliest days, very well loved and cared for, well, then
we probably have a basically optimistic view of life and, you might say, a deep sense of
God’s love. That’s what parents can give their children, a deep sense of God’s love. But
if for whatever reason that has not been our blessing, then we have perhaps a difficult
time trusting in the work of God, the ways of God. We might want to, but have a hard
time.
Nonetheless, we all have a sense of self with deep roots, and ultimately there’s
nothing wrong with this, of course. The only problem is it’s not part of our spirituality.

Mustard Seed

It’s like our hands and our eyes and our face and our feet. They’re part of us all right, but
not our spirituality. Our spirituality is something much bigger than the little sense of self
we carry around and think about. So in a sense the whole little sense of self has to be
uprooted for the grandness and the greatness of God’s plan and God’s purpose to ever be
realized within us. And it takes faith, but not that much! Just the size of a mustard seed
is enough. And so Jesus is saying, “Don’t worry. You don’t need more than you have.
You just have to use what you already have. That is enough; that is sufficient.
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Rev. Paul A. Hottinger
Message from a Mystic
Thirty-Second Week in Ordinary Time
Thursday,
November 16, 2000
7:00 a.m.
Phlm 7-20;
Lk 17:20-25
(St. Gertrude,
St. Margaret of Scotland)

Today we celebrate the memorial of two unusual women: St. Margaret of Scotland,
whom we spoke of last year and St. Gertrude of Germany, of whom I’ll speak this year.
Gertrude lived in the 1100’s. She was a nun in the Benedictine order. She spent a
great deal of time in prayer, and in her prayer she also received what you might call deep
insights into the meaning of suffering and life. One of the things that mystics do for the
rest of us is they encourage us to look beyond our ordinary vision. There’s a great
temptation for people to try to reconcile all kinds of irreconcilable differences. For
example, in today’s gospel Jesus said first he must suffer; he was referring to himself:
first he “must suffer and be rejected by the present age.” St. Gertrude understood in a
deep and personal way about this rejection, about this suffering; and it’s something each
of us has to deal with in our lives, if we are to attain the promise.
There’s a saying, “You can’t have your cake and eat it too,” which I really never
understood until someone explained to me that “having your cake” means having eaten it
already; so you can’t eat it twice. Well, in a sense, in life we can’t have life now in terms
of enjoying ourselves, in terms of living by the present age’s values or standards and then
fit it into some sort of religious or spiritual life—they’re incompatible. So the Son of
Man came to reveal the love of God, the light of God, the presence of God, embodied in
human flesh and to be rejected because human beings--the way we are—human beings
do not automatically or naturally receive this gift. In a sense the gift goes against our
grain especially, I would have to say, our emotional grain, because emotionally we are
very much children. And emotionally we want to have our own way, and we want to be

Message from a Mystic

gratified and satisfied and even coddled. And self-satisfaction and self-gratification work
totally against the gift that God is giving us in grace.
Now perhaps St. Gertrude was an extreme example of a person who sought one thing
only, and that is to please God, to the expense of completely leaving behind normal
economic and domestic tasks in doing so. And that for her was a special vocation, you
might say. The rest of us have to live a normal family life. We have to go to work. We
have to earn a living. We should participate in the political life of our communities, of
our nation, of our world. We cannot or probably should not simply take flight from the
very circumstances of our lives; but, nonetheless, within them we have to recognize that
we need to listen to the voice of God. And even though it causes suffering, we need to
incorporate God’s way into our lives in such a way that we really are a witness to the
world around us.
Ultimately the message of the gospel is not about suffering. It’s ultimately about the
bounty and the life and the love and the abundance that God wants to share with us, but
an abundance he cannot share with us until we are ready to accept it. And we cannot
accept it as long as we are full of ourselves. That was the message that St. Gertrude
understood so well.
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Life as Food
Funeral
Is 25:6-9; Rom 6:3-9;
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Jn 6:37-40

Friday, November 17, 2000

“Unlike your ancestors who ate and died nonetheless, the one who feeds on this bread
shall live forever.”
We cannot get very far into any religious thought or belief without the use of
metaphors--figures of speech--that challenge us, sometimes confound us, and even at
times confuse us; but the Spirit does not stop his relentless pursuit of insight in the life of
the Church. He wants people to understand in a new way never before said the profound
meaning that Christ found in life itself--in his life, which he describes here as food: “My
flesh is real food.” Now, admittedly, it’s an odd metaphor.
Before we make a connection, an obvious one, with the sacrament of the Eucharist,
which it clearly does have, we ought to look at the meaning itself of being food for
others. We might say there are two choices that we have in life: either to become food or
to be eaten. The way life is, we can be eaten. We can be gobbled up, consumed by all
the confusion, the turmoil, the pain, the suffering, the speed, the changes of life. “What’s
eating you?” is a very apt question borrowing from the same way of thinking that we can
be consumed, eaten up, from inside. And when something is eating at us or gnawing at
us, we are not at peace; we are not content; we are not happy; we’re not healthy. We are
ill at ease. We are in need.
Jesus comes into the world not to allow the world to consume him, but rather to give
himself freely as food; that is, he makes suffering voluntary and deliberate, conscious and
willful. He does not steel himself against the torments of life, the problems, the
questions, the doubts, the crises; but he gives himself, he offers himself as a vulnerable

Life as Food

gift, offering himself to the Father so that his whole life can become food. And this is the
food that is the bread that came down from heaven. This is the food that is actually real
food and real drink, the flesh and the blood of his life.
At a time in our lives when we meet death, we are for just a moment open to the
reality of another world, open in a deeply emotional way. It would be a shame if at this
moment we squandered that opening, that opportunity to reconcile ourselves to the reality
of life, which is the reality of death; that life and death are two sides of the same coin;
that we have to know not only with our minds and with our heads but also with our
emotions and with our hearts that we shall also face death, and that this can be a friend;
that our deep emotional awareness of our mortality can become a great instructor and
guide, an angel and teacher of the importance of every day and every moment, of every
word and every decision; that we recognize we have just so much time on the earth, and
in that particular frame of time we are given the opportunity to make of ourselves the
most beautiful, most dignified, most noble gift we can to God. And this is what gives
meaning to life. And this is what gives meaning to suffering, And this is what gives
meaning to death: that we have just this much time to make a gift of ourselves, and that
we need to be about our business. And this is not simply a romantic ideal, but actually a
true opportunity. Every day we make decisions, whether we are aware of it or not, in
which we are making of ourselves a gift, or we are allowing ourselves to be eaten,
consumed by life. One way or the other, life and death are conjoined. The question is:
Will we voluntarily, willingly, and deliberately make a gift of ourselves, or will our life
be taken from us? This is the journey Jesus made to the cross and to the right hand of the
Father. It is a journey he wants to lead us on as well.
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Rev. Paul A. Hottinger
Treat Others As Thirty-Second Week in Ordinary Time Friday, November 17, 2000
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Today I’d like to talk about St. Elizabeth of Hungry; that’s the feast for today. St.
Elizabeth was a very highborn lady and also very well married. And that’s something
that people often look to; they really want this. They want to be rich. If they’re not rich,
they want to get rich. If they are rich, they want to stay rich and get richer. This is the
way people are, and they think this is going to make them happy! Well, Elizabeth had
everything anybody could want; in fact, I believe she was queen of a country called
Hungary. Anybody ever hear of or know where Hungary is? It’s in Europe. Right.
Where in Europe? That’s right—so eastern Europe—right. Now Elizabeth could have
said, “Oh man, this is great; I’ve got it made!” She was a mother. She had children, and
she had, of course, her husband and, as I said, a very noble life. But you know what?
She wasn’t happy with that! You know why? Because she wanted to do something for
God.
And so she worked at—and where did she find the need of God? Where do you think
she found it? If you wanted to help God, where would you go look for God—where God
needed—where do you think she found him? If I want to help God, where should I look?
No. No. I mean it’s not wrong. We find God in our Church. We find God in our hearts.
But that’s not where she found God. The poor people! Exactly! She just kind of laid
aside her money and her status, her noble and lofty position and went to work for the
poor. And if I’m not mistaken, she got in trouble with her husband because of this. She
would be spending a lot of time helping the poor and bringing food to the poor and so on.
And he said, “What the heck are you doing? You’re wasting your time! You’re
supposed to be queen! What are you doing?” But you know what? In her mind—she
was not a disobedient wife; I wouldn’t say that—but there was something more important
than just pleasing her husband. And what was that? What’s more important than
pleasing your husband? Pleasing God! So, yes, she wanted to be a good wife, and she
was; but she wanted to be more than a good wife. She wanted to be a good child of God.
Right, a good child of God.
And that’s what the reading is from the Common of Saints, the Gospel of Matthew,
because the disciples wanted to know really how you are supposed to be a good child of
God? And how are you going to be important in the kingdom of God? And so Jesus
said, “Well, you have to become like a child.” Well, actually that is what Elizabeth kind
of did; she tried to think of herself as one of the weak and one of the little people. That’s
another way of being a child. You’re little, right? Physically little, but also you’re in
every other way somewhat weak for the moment. You’re going to grow up to be big and
strong, I know—and smart. Right, Eric? Yeah? You’re going to grow up, I know. But
right now you’re not there. You’re needy. You need help. Your parents help you. The
school helps you. Your teachers help you. We’re here to support you. But what
Elizabeth did, she thought, Well now, how am I going to be like a child in God’s sight?
Well, by thinking of herself as small. See?

Treat Others As

Now when you start thinking of yourself as small—and I don’t want you to stay small;
you understand? I want you to grow up. I want you to get big. But I don’t want you to
lose something you could have now, and that is the feeling of sympathy for other people.
See? For example, if you see someone really being offensive to somebody else, saying
something really mean or nasty to somebody else, if you want to know whether that is
good or bad, just imagine you’re the one hearing. See? And if you think that doesn’t feel
very good, well then, you know it isn’t very good. And that’s kind of a good rule. And
in fact it’s called the “golden rule.” Brian, have you ever heard of it—the golden rule? Is
that Brian or Mike? Jim, have you ever heard the term the “golden rule”? You never
heard of that term? How many have ever heard of that term? Okay. What does it mean?
Say the golden rule. Exactly! You ever hear that before? Jim, you heard that before!
Yeah. You didn’t know it was called the “golden rule.” “Treat others as you want to be
treated.” Well, okay now here’s a rich woman saying well, how would I want to be
treated if I were poor? Think about that! How would I want to be treated if I were small?
How would I want to be treated if I didn’t have anything?
How would I want to be treated—and you ought to think the same question: How
would I like it if I were this person? And if you treat that person the way you want to be
treated, you’ll be like Saint Elizabeth; and you’ll be really a child of God. You’ll be
godly. And we can be godly right now. We’re all baptized. We receive the sacraments
of Christ from the altar. We’re fed with the body and blood of Christ. There’s no reason
we cannot be saints now. And you know what? You’ll feel much better. Every day you
are a saintly person, you’ll feel better inside. Every day you think about what someone
smaller or weaker than you needs, and you do one thing, say one good word to that
person, you’ll be living in the kingdom of God right now. And that’s actually how to be
truly, inwardly happy. So this is a great gift really God is giving us, and all we have to
do is become and remain in one sense childlike—not to lose the sympathy we have for
others.
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Prayer with Trust
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Sts. Peter and Paul, St. Rose Philippine Duchesne)

Today’s gospel reading is really about two things: the necessity of prayer, and even
more so, the necessity of faith. And these are not the same thing.
Praying always is an admonition of Scripture. By coincidence, today is the memorial
of St. Rose Philippine Duchesne, who was a woman who set up schools and missions for
the Indian people in this country, and they called her--especially the Potowatomi
Indians—they called her “the woman who prays always.” It’s a coincidence this gospel
occurs on her memorial. But Jesus is talking about the need to pray always, to be always
in communion and in communication with God. That’s what prayer is about. And it
involves also petitioning God for what we need, although it’s not exclusively a matter of
petitioning. Prayer is also a matter of reconciling ourselves to God and God’s will.
Prayer is also a matter of praising, adoring God. Prayer is also a matter of thanksgiving.
But given the multiple purposes of prayer Jesus is recommending constant prayer.
And of course, he uses an example of a corrupt judge who finally gives in just because he
doesn’t want to be bothered anymore. He says, “Well,God, of course who is not corrupt,
will all the more give justice to those who petition him.” And he adds, “Swiftly.” God
will give “swift justice.” If it were to end there, we could actually argue with it however.
We could say, but I pray all the time and I don’t get justice! That’s the problem. The
problem is what is just? Just is not necessarily what we want. Swift justice is not
necessarily what we’ve asked for. And that’s where the importance of faith comes in.
Faith has to do with our recognition that indeed we are already united to God if we
accept him, and all things will work out and are in fact already working out for those who

Prayer with Trust

love God. And the way they’re working out may, of course, not exactly please us, but
just perhaps it’s because we have not read rightly God’s plan for us, and so perhaps we
need to rethink what it is we really need. And that’s all part of faith; it’s part of being
dependent upon God. If we in fact were so wise and we knew exactly what we needed,
we wouldn’t really need faith, which is a complete dependence upon God. We could
then direct God, which is exactly what a lot of people do! They direct God. That’s what
prayer means to them. But Jesus is saying, “Well, that’s not really prayer!” Faith is a
dependence, a conscious and deliberate dependence, a trust that things are indeed
working out; in fact, Hebrews says, “We are already perfected by the one sacrifice of
Christ.” We’re not finished yet; we’re still growing. We’re still moving; we have to
develop. But all this depends upon God.
So ultimately, there are three great virtues: faith, which is based on this complete
dependence upon God, hope which senses somehow the harmony that God has already
placed into the world, which means that things are already full of meaning; that even
disasters can be turned to good use by a providential love of God, which of course is the
third great virtue, the virtue of love, by which we love as God loves, which is
unconditionally. None of this could be possible without trust. And prayer without trust
is without power and without value. So Jesus ends his little session, his little teaching,
with this question: “When the Son of Man comes, will he find any faith on the earth?”
And you can answer that yourselves.
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We Are Being Consecrated
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November 19, 2000 5:00 p.m. Third Grade Mass with My Class Dn 12:1-3;
Heb 10:11-14, 18; Mk 13:24-32

Today we have been reading—in fact today, and last week, and the week before, and the
week before that--we have been reading from the Letter to the Hebrews, which is a letter
we usually ignore; but today I thought it might be a good idea to focus on it for just a
moment.
First of all, in the beginning of the Letter to the Hebrews there’s a mention that “God
had spoken in many ways at various times, in various places; but in this final time he has
spoken to us through his Son.” His Son is who, Jimmy? The Son of God is? Jesus. And
what the author means is not only does God speak through Jesus but that also, in a true
way, Jesus is the message. He is not only the messenger, but he is the message. Now
why do you think it’s necessary for us to have a messenger of a message? Michael you
can answer that. What do you think? Well, why? Why do we need a message from
God? Amanda, what do you think? This is something we never ask ourselves, but really
it’s important because our own feelings, our own experience of God and of ourselves is
totally inadequate. And therefore we need God’s own view, God’s own understanding, to
be given us. This is what the meaning of revelation is.
And in this particular letter, in this particular reading, it says something that really
goes contrary to our ordinary feelings about ourselves. What it says is that God has made
us perfect in Christ and through Christ. Christ actually has made us perfect in his
offering of himself to God. Now that’s something we cannot feel. I don’t think anybody
here feels that he or she is perfect, and of course, in many ways we’re not. Our
knowledge isn’t perfect; our performance isn’t perfect. Our grades aren’t perfect. But
we are perfect, and this is a message from God. It’s not a message from ourselves; it’s
not the result of our thinking or feeling. It’s not what we experience, but what God says
about us. We are perfect in his sight. And yet we are still, as it says, “being
consecrated.” I’ll actually read the text. “For by one offering he has made perfect
forever those who are being consecrated.” That is you and me! That’s every person who
has been baptized, even an infant has been made perfect in Christ because God has
brought that person, that believer, into union with Christ, and looks at that person through
Christ.
But we are not finished. That perfection is in eternity. We’re not living in eternity.
We’re living on earth in time, and we’re still growing. We are in the words of this text
“being consecrated.” We are being sanctified in our daily work, in school, in the tasks
we do, in caring for the young, in caring for the old, in doing our homework, in doing
chores in the house, we are being consecrated through our Baptism, through the grace of
Christ. And through us the world as a whole is being consecrated. And that is really why
God gathers together believers in worship, so that the world’s messages to us and the grip
that the world’s messages to us have can be shaken out of us. And we can replace the
message of the world with the message of God, the message of our great worth and even

We are Being Consecrated

our perfection in God’s sight, so that we can now be refreshed and return to our daily
chores, our daily work, our daily play, even our entertainment, recognizing that we are
being consecrated; and through us the world is being consecrated. That means sanctified,
made holy; and that is a great task.
There is nothing we do, not one thing we do, that isn’t part of this great process of
sanctification of the world, consecration of the world. The role of every single believer is
to bring that about because as we look around the world we see a lot of signs of not only
imperfection, but downright evil. We see not only imperfections, but chaos. We see not
only imperfection; we see rudeness. We see lying. We see dishonesty. We see impurity.
And all these things are detracting, taking away, from the beauty that our lives have in the
mind of God. And it is our responsibility, our work, our job on earth to start to bring the
consecration of the world into our experience. And that is something that only happens
day-by-day, minute-by-minute, when we are willing to listen to God and to follow God’s
guidance and God’s leadership.
There are many times in the day if we are quiet enough, we can experience God’s
gentle prodding. That is the grace of God. And we need to go with that prodding and
respond to whatever it is we are being called to. Now at times you might be confused
about that. Then we need to seek help; “discernment” it’s called. But let’s say we know
exactly that this little message we get in our mind, this thought: I should do this, is really
from God. Then we have to do it because that’s how the world becomes consecrated. It
is our work. It’s a work we do with God. And it’s a work we do because in God’s mind
we are already perfect; and therefore we are already empowered to bring about great
changes on our planet. Now this applies to those who believe in Christ, whether
explicitly by verbal faith expressed in action, or whether it’s not so obvious by simply
good will that is open to God. But that is the work of those who believe in Christ, to
bring consecration to the world. And it’s a great work, and we mustn’t waste a minute.
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“For by one offering he has made perfect forever those who are being
consecrated.”

The last few weeks we have been reading from the Letter to the Hebrews, whose
language and imagery is profoundly mystical and perhaps mystifying to us, alien to our
contemporary mentality. However this mystical imagination, as found in the Letter to the
Hebrews, lies at the very root of our Catholic sacramental and liturgical theology. First,
one of the assumptions of the letter is that the temple in Jerusalem is merely a human
copy of a heavenly temple, the true seat of God. Second, the Yom Kippur ritual of
yearly atonement was a foreshadowing of Christ’s own return to that true heavenly
temple with the blood of his own sacrifice; that therefore Christ is the true
atonement, and this atonement is something that lasts forever because it enters into
eternity.

The sacrifice of Christ is not a past event that took place two thousand years ago as
much as it’s a present event in the now of eternity. Therefore the Mass is not another
sacrifice, but it is the same sacrifice. It is Christ now presenting himself to the Father.
Christ presents this one sacrifice to believers under the appearance of bread and wine
after he takes possession of the gifts through the invocation of the Holy Spirit.

Now it may seem as a shock to us to think in terms which are mystical, where past,
present, and future are all rolled together in the presence of God, or to hear terms like
“…he has made perfect forever those who are being consecrated.” This phrase, of
course, does refer to us; we have been made perfect in eternity, but we do not experience
this perfection in our daily lives. Our experience is yet not perfect, nor is our knowledge,
nor our performance, nor our attainment. And yet in the sight of God we are perfect
because we have been united to Christ and share his perfection. This means what the

Empowered by the Eternal Sacrifice of Christ

gospel proclaims; it’s something that goes counter to our own experience, and what
we need to do is grow into the truth.

We perceive a separation and a distance between us and God which does not exist.
This is because of the subjective filter that people often call the “ego.” This filter only
exists in our minds, not in God’s mind and not in any kind of reality, so how we feel is
not how things really are. How things look to us is not reality. And yet unlike Christ
and the saints, we do live in time and we need to grow; we need to develop. We are in
the words of this letter “being consecrated” progressively. That means not fully
consecrated yet, not fully formed, not fully healed, but still and truly holy because we
belong to God in Christ.

The first product of the human mind is this so-called “ego” or subjective self. But
then, if we think about it, all our history as human beings is really something we produce:
our culture—we produce; our economy—we produce; our politics—for better or for
worse—we produce. Most of what we call “the world” is something we have
fashioned out of our own imagination—for better or for worse. In this way we can be
truly called co-creators of the world; and indeed the Book of Genesis says that “man was
created in the image and likeness of God.” However much of what we make and much
of what we do, much of what comes out of our minds, is not really godly or god-like
yet; but it can and must become so.

And this is the mission of the Church to bring the perfection of life from eternity
into time. We are in God’s sight perfect. We are in time, still growing, so that all human
work, all human play, all human activity will be consecrated and offered to the Father
through Christ. By word and sacrament Christ shakes us free of the grip the world has on
us, and shares with us the truth that makes us free so that we can be not only God’s
servants, but also God’s friends.
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Monday,

“What do you want me to do for you?”
At first it might seem that this question has an obvious answer, but not really! “What
do you want me to do for you?” Why did Jesus ask this question? It was obvious that
this man was blind, but Jesus did not assume that because he could tell that the man was
blind, that this is what the man—this blindness—was what the man was referring to when
he said, “Son of David, have pity on me!”
There is in spiritual life something called discernment. Discernment has different
meanings; one of them is coming to know exactly what we need, and it’s not necessarily
obvious. There may be many things that we might complain about in ourselves, maybe
defects we observe, maybe burdens we carry; but what is it that we really need from
God? What do we really want God to do for us? That in itself is a growing experience to
really discern what it is that we need most. And, sadly, many people do not go through
this process. They pray in general and vague ways, often ineffectively. For some reason
our choosing and our discerning is part of our healing.
Before Jesus left his disciples he said, “I no longer call you servants; I now call you
friends, because a servant doesn’t know what his master is about.” If we are to be God’s
friends, we have to know what our master is about. Knowing what our master is about
involves knowing also ourselves, as St. Teresa of Avila points out. Knowledge of God is
impossible without knowledge of self. What of the many things we might find
undesirable in ourselves, what of them are really undesirable in the sight of God?
Something that holds us back from growth and life in God, and what of them are really
blessings in disguise? That is something a serious disciple must ask.

Discerning What Needs Healing

Rev. Paul A. Hottinger
Hot or Cold Thirty-Third Week in Ordinary Time Tuesday, November 21, 2000
7:00 a.m. Rev 3:1-6, 14-22; Lk 19:1-10
(The Presentation of Our Lady)

Every two years we read from the Book of Revelation, and it’s important that we pay
attention to the message. The Book of Revelation is not easy to understand because of
the idiom, the apocalyptic idiom, of that book. It is full of fantasies and bizarre images.
And yet the basic message is a message of hope and encouragement. What this particular
section is talking about is the great danger that the Church has of becoming mediocre, of
becoming lukewarm, and of gradually doing less and less to please God.
Now during the Reformation there was a great controversy over the role of works.
And you probably have heard that Martin Luther condemned the whole notion of works.
Of course, what is right to condemn would be an inordinate emphasis on works, as if
somehow a person indeed could make himself or herself worthy in the sight of God by
doing good things. That, of course, is wrong. If this is what Luther was attacking, then
he was right in so attacking it.
However, the result of this controversy has been perhaps to disregard the importance
of works, of deeds, and of fruit. It is true, on the one hand, that we are justified by the
grace of God, but on the other, it’s important that the grace of God bear fruit in our lives.
Jesus said, “You must bear fruit, and your fruit must endure.” This is speaking of God’s
expectations that his people would begin to behave in a godly way, mirroring in their
good works, in their good deeds, the very intention of God himself. As it were, as the
body of Christ we are Christ’s hands, and we are Christ’s feet, and we are Christ’s mouth
on earth; and so we need to speak for Christ, bless for Christ, go for Christ to others.

Hot or Cold

And this letter is actually witnessing to the fact that even in the very early Church
already some communities had become too comfortable, too laid-back, taking everything
for granted as if salvation was already a done-deal. And this reading is encouraging
Christians not to think in this way. Salvation isn’t a done-deal until we are all gathered
together in unity in the heavenly place seeing God face-to-face and becoming like him.
Until then we are on the way, and this is to be a journey. And on that journey it’s
important that we stay alert and awake and ready to serve God in whatever way we can.
“How I wish you were one or the other—hot or cold!”
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My Call to Priesthood
Thirty-Third Week in Ordinary Time Wednesday,
November 22, 2000 8:00 a.m. 1 Pt 4:7-11; Mt 5:13-16 (25th Anniversary of
Ordination) (St. Cecilia)

Well, I’d like to thank you all for coming this morning. It’s no fun celebrating Mass
by myself. And today is, of course, a very important day in my life.
As I look back on how it came about that I ever thought about being a priest, my
earliest recollections actually weren’t about being a priest so much, but rather it was
listening to rather bad sermons, as we called them in those days, and think to myself,
well, I can to better than that! And then later my pastor said to me one day, “Well, Sister
said that you might be interested in going to the seminary.” And I said, “Oh, but my dad
could never afford it, I’m sure!” In those days seminaries were about, I think, $800
dollars a year. So he said, “Oh, don’t worry about that. I know a seminary in Ohio
where you can get a scholarship, and it’s only about $200; and if you can’t pay for that,
I’ll pay for it.”
So that’s how I ended up at the Pontifical College Josephinum, which was a seminary
originally founded to train young German lads to be priests in German parishes. And by
that time, of course, the whole need for German-speaking priests had more or less died
out in this country; and yet there was a formidable cadre of old German professors who
still wanted to continue this work even though fewer and fewer young men were needed
for this. So they were trying to kind of make a shift to care for the missionary dioceses in
the United States. I didn’t fit into that, but I fit into the old mold more or less. So I got
along fine in that place. I enjoyed seminary very much.
I did not actually make any decision however in my first four years of seminary. In
those days it was called “Sexta Quinta Quarta Tertia.” And I just figured, well, when
God wants me, he’ll tell me. Well, then the first four years I didn’t get told. So then the
next four years was “Secunda, Prima”; now it had been transformed into more of a
modern freshman, sophomore year college. And then philosophy was third and fourth
year college. So I went through that. I just enjoyed it very much. I enjoyed chemistry,
and I enjoyed philosophy in particular; but I also liked language. And still I had no
inkling. I had no idea of what God had planned for me.
But then following my fourth year college I got a job working at a day camp. And this
was recommended by the faculty, or I should say by the spiritual formation department.
They thought it would be really good for me to work with kids. So I got this job in Ohio.
Well, when I arrived there, I really didn’t care too much for the place—to be honest.
They had cabins, you know, and it was all “out-doorsy things.” So we went through an
orientation for a week. And at the end of the week they came rather solemnly one
evening and they said, “Well, we have bad news for three of you. We don’t have all the
campers we thought we were going to have, and we have to let three counselors go. And
we’re very happy for you coming, but we just can’t give you a job this summer.” Well,
of course, I was one of the three! I was the only one who had no experience, I think. All
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the rest had been there before. And obviously they let go the newest person. I was the
newest person, so I was on my way home. Well, I wasn’t too terribly upset about it,
except I wondered how I was going to make things financially; but other than that I didn’t
really mind leaving this camp. See?
Well, that was the beginning of about six weeks in which God was very active in a
very conscious way in my life because I had no idea how things were going to work out.
I didn’t even know how I was going to get home. I didn’t have any money. So they said,
“Well, we’ll take you back to your seminary, you know; at least you can stay there for a
while.” So they took me back to the seminary, and lo and behold there were friends of
mine from Glen Ellyn who just happened to be visiting. And I said, “Well, isn’t this a
coincidence.” So they said, “Well, come home with us.” So that was the first thing—
well, that was the second thing. The first thing was being sent home.
And I got home and my parents said, “Oh, well, we’re leaving. We’re going away for
a month. And we’re going out to Oregon and Washington and California and so on.”
They took my sister and brother with them. So I was home alone for a month. So this
turned out to be one of the most wonderful months of my life. Climate-wise—that was
July of 1971—it was one of the mildest summers in history up to that point. It was
hardly beyond 74, 75 degrees during the day. And it was just delightful weather. So I
spent the month doing yard work and housework and stuff like that, but basically in a
kind of unbroken prayer. And it was just like God was very present to me every day, all
day! It was like a little, mini, you know, monastery—which I had not planned on at all.
It’s just like it arrived unbidden and yet very welcome by me.
And during that time I looked back on my life and I saw how so many things had
happened in my life that seemed to be coincidence, seemed to be an accident, seemed to
be someone else’s decision, but it all fit together. And I started to see the hand of God
leading me to, really, service as a priest. And part of that was my having been in the
seminary—that was only part of it! So from then on I had this tremendous sense of
God’s calling. And also I can say for two years at least I could actually remember the
feeling of God’s presence. Now I can’t still remember—mentally I can remember—I
can’t physically remember it. I could physically remember what it felt like during this
month. So I felt that was a calling if there ever was one, and ever since I have never for
one day wavered in regard to where God intended me to be.
So I have a very thankful heart, because I think one of the worst things in life is not
knowing what God wants of you or not even thinking about it. And I have had this deep
sense, not so much a certainty as a deep felt conviction, that God is leading me. That has
given me a great sense of well-being and peace even though, of course, all kinds of
problems always come up, and they always will. But I am very grateful to the Lord for
his calling and his ways. I’m very grateful to you for coming this morning to share this
anniversary with me. So let’s stand in prayer.
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A Spirit of True Gratitude to God
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Thursday,
November 23, 2000 9:00 a.m. Sir 50:22-24; 1 Cor 1:3-9; Lk 17:11-19
(St. Clement I, St. Columban, Blessed Miguel Pro)

“Jesus took the occasion to say, ‘Were not all ten made whole? Where are the other
nine?’”
Of course there’s a simple answer to that question. The other nine were doing what he
told them to do! They were going to the priests in Jerusalem, and there was a good
reason for this. Lepers were outcasts because, of course, leprosy is contagious; and the
law of the Jews was a law about hygiene. It was a law about communal health and
welfare, and so the healing of the lepers was as much a reuniting of these individuals to
the community, through the sanction of the priests in Jerusalem, as it was a physical
restoration.
Nonetheless, Jesus remarked about this one Samaritan. And I think we need to look at
it because I think the gospel writer, Luke, intended us to see something here: a deliberate
contrast between being obedient and following the law and doing the ritual, on the one
hand--which is good; it’s not being put down—and on the other hand, being full of a
spirit of thanksgiving and praise. We might note that a Samaritan was not allowed really
to go to Jerusalem to see the priest because he could not be united to the people that he
was not part of in the first place! So the stigma of being a Samaritan in one sense is
greater than the stigma of being a leper, from the standpoint of the law. And we could
say that at that time and in that place the power of Jesus to restore all things was more
limited in the case of the Samaritan. Jesus could do less socially, communally, for him
than he could do for his Jewish brothers. And in a sense we might say the Samaritan had
nowhere else to go but back to Jesus.
Nonetheless, it is the spirit of the Samaritan returning to give thanks and full of a true
emotion of gratitude that is what caused Jesus to take occasion to remark, “Were not all
ten made whole?” Because for Jesus salvation does come from the Jews, and yet as he
even learned through his contact with the non-Jewish population, for example the SyroPhoenician woman and others, the desire for salvation goes beyond all culture, all
religious boundary, all human forms of faith. So in a sense the Samaritan becomes now
in an inverse way privileged—excluded on one hand but privileged on the other—to
receive this gift of emotional gratitude and joy and to be allowed to express it in a
complete manner, physically throwing himself on his face in the presence of Jesus, the
Word Incarnate.
This is an image of Christian worship. As believers we also come together to worship
the Father through Jesus the Son, the Incarnate Word. And of course, on all occasions
when we do this someone has to organize it. The very idea of liturgy is that it’s
organized, otherwise we wouldn’t all show up at the same time. We wouldn’t all be
singing the same notes. We wouldn’t all be doing the same thing. So there is this
necessary need for organization. However, and the point is that that alone does not really
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glorify God, that God is glorified by something that each individual worshiper can bring
at which the community itself, the Church itself, cannot supply—in this case the spirit of
gratitude, which incidentally reflects the very meaning of Eucharist, which means
thanksgiving or gratitude. As we examine ourselves and the life of our Church, I think
it’s important that we recognize that when we gather for worship, we need to bring
something of ourselves. And insofar as it’s possible, it needs to be a spirit of gratitude,
because anything less than that somehow is a failure to perceive what God is really
doing: communicating his life and his love to us, healing our leprosy, restoring us to the
community which we have damaged by our sins. This is the work of God in Christ. And
it’s for this work--which culminated in the death of Christ on the cross--it is for this work
that we give thanks and praise in the Eucharist.
But there is yet another point. God is not petty. God does not wait for our thanks.
And God is not hurt when we fail to thank him, as we might be if someone failed to thank
us for a great gift. God’s love is unconditional. And as our Father, God is pleased when
we “get with it” and when we sense the truth of the gift that he has given us—when we
sense its importance, when we sense and believe and even feel the deep love that he has
for us. Gratitude gives nothing to God. In a true way, gratitude lifts us up and allows us
to truly enjoy life in spite of many trials and in spite of many problems.
One thing that I have been really and truly surprised at in my life as a priest is how
some people beset with unbelievable adversity will nonetheless remain very positive and
focused on the goodness of life and the goodness of God and have real trust that
everything is really going to work out. And this is very edifying to everyone who
experiences this. But on the other hand, I’ve also been terribly surprised at the opposite:
people facing minor problems who seem to be almost overwhelmed by them, who seem
to be as it were over-taken with darkness and ingratitude, and who feel so very deeply
that life has been a terrible gyp. And I have come to realize how easy it is for people to
feel cheated, which is exactly opposite of feeling gratitude, and how the feeling of being
cheated itself cheats us out of a true participation in the blessings of life. Now in some
cases I imagine people may be beset with perhaps chemical problems in their brains,
nervous systems, disorders in their bodies that don’t allow them to rise above their
feelings and perceptions—that’s possible. But on the other hand, I must believe that on
the whole, in the long run, we do choose how we look at life and that we can allow
ourselves to be enlightened with a true sense of the greatness of life and the greatness of
God’s blessings and the wonder and the spirit of mystery that can enshroud us.
A close friend of mine, a classmate, ordained the same year I was ordained, died quite
a few years ago when he was about thirty-six, I think, of a rare form of Leukemia.
Before he died I had one last visit with him in Ohio. And he was, although shrunken
physically and you might say wasting away in front of my eyes, he was nonetheless full
of a real spirit of joy and gratitude. And he spoke about how life had been so wonderful
that he just couldn’t wait to see how the fulfillment of life would be with God. He said to
me that he was leaving this earth with no regrets. And I believe he embodied for me and
witnessed for me what this Samaritan experienced: true gratitude to God for life.
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A Den of Thieves Thirty-Third Week in Ordinary Time Friday, November 24, 2000
7:00 a.m. Rev 10:8-11; Lk 19:45-48 (St. Andrew Dung-Lac and Companions)

“‘My house is meant for a house of prayer, but you have made it a den of thieves.’”

This phrase, “a den of thieves” is not original with Jesus. He is quoting one of the
prophets—Jeremiah. And we might look at this phrase: a den of thieves. What is a
thieves’ den? It’s not a place where thieves go to steal. Jesus’ comment has nothing to
do with the activities going on in the temple. A den of thieves is a place where thieves go
to hide; it’s a hideout. They hide there and they divvy-up their loot. And Jesus is saying
the temple has become a den for thieves, a place where thieves go to hide out and divvyup their loot.

Now this parallels other remarks that Jesus made, for example, about hypocrisy. He
accused the teachers of being hypocrites. As you might remember the word “hypocrite”
in Greek means an actor. He is accusing them of being insincere, play-acting a role, but
not really being inwardly convinced or inwardly devout or inwardly obedient or inwardly
faithful, but just pretending all those things.

Now he is talking about a den of thieves. There was a very popular book written
several years ago, The Road Less Traveled by M. Scott Peck and a companion book
called People of the Lie. That was much less popular but much more important. In the
book People of the Lie, M. Scott Peck was addressing therapists, psychiatrists,
psychologists, doctors, and others of that kind, with his view that we should not reduce
all disorders in human behavior to illness. He was making an argument for free will. He
was saying that because there are terrible crimes in the world we should not simply say,
well, there’s a lot of sickness. Because we see things that astound us in terms of their evil
or irrationale we shouldn’t simply say, “Well, those people are very disturbed.” He was
saying that there’s such a thing as evil, people of sound mind and sound body who go
about being evil because they’re free to do so.

A Den of Thieves

And in that book he said that evil people usually seek cover, and they usually seek the
cover of a church. They want to be thought of as a member of a church, a religious
person. And he had a very profound reason for saying that. He said, “Evil always hides
itself.” It never wants to be exposed. So he said that pastors run into more evil people
than psychiatrists or psychologists ever would, and this is probably true. The point that
Jesus is making is the temple has now become a “den of thieves”--a hideout for people
who are really unscrupulous, dishonest crooks--after already having established on
several occasions that the leaders of the people are not real devotees or followers of the
religion they profess.

Now this would be irrelevant to us if it were merely true of passed ages, but it is not.
It is always true. It is always true that evil people use religion to cover their tracks, to
cover their true intentions. People use religion to promote all kinds of goals that have
absolutely nothing to do with God and, in fact, are often totally opposite of the will of
God. And they martial all the forces of emotion and identity that they can in order to get
people to go along with them. And Jesus spoke in so many different ways in order to
alert people to what was going on right in their midst: on the one hand, the kingdom of
God was alive and well in the midst of his society; but on the other hand, there was also a
great deal of mischief, dishonesty, perversion, and true rebellion against God right in the
midst of religion itself—religious people, religious institutions, religious leaders. So the
true believer needs to always be aware. Ultimately, how do we know who is authentic
and who isn’t? Well, Jesus made that actually very simple. He said, “By their fruits you
shall know them.”
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The Kingdom within Our Hearts Last Sunday in Ordinary Time—Christ the King/B
November 26, 2000 Dn 7:13-14; Rv 1:5-8; Jn 18:33b-37 12:15 p.m. Celebration
of Father Paul’s 25th Anniversary of Ordination

I hope you’re all relaxed, but not too relaxed. It is indeed a wonderful occasion to
gather so many friends together for this celebration. The work that has gone into this day
is quite remarkable, as you all can witness; and I’m truly thankful. However, it would
not be appropriate for me to bypass the opportunity to give a homily. So I shall.
“Jesus answered, ‘You say I am a king.’”
Very often in the fourth gospel we see that misunderstandings or misperceptions serve
as a foil for a teaching or what we might call a moment of revelation. The revelation may
or may not be received by the participants in the misunderstanding, but surely the
listeners can receive it.
In today’s dialogue there’s a confusion between the words ‘king” and “kingdom.”
Jesus often proclaimed the presence and the power of the divine kingdom. Both in word
and in mighty deed, Jesus showed forth the power of God and revealed the will and
the desire of God for a world healed of all disease, forgiven of all sin, and restored to
justice; but he never used the word “king.” And so he says, “You’re the one calling
me a king.” The kingdom that Jesus proclaimed was indeed not of this world, meaning it
had no land, it had no boundaries, it had no culture, no particular language, no army, no
police, and of course no king! As such it was incomprehensible to a Caesar or a Caiaphas
or a Pilate.
This is not to say that there was no precedent for this idea. For about two hundred
years, from the time of Moses until Saul, Israel was a kingdom without a king. And Jesus
surely did not see himself as starting anything from scratch, but rather building on what
had already been started with divine inspiration, guidance, and even genius. Indeed the
original idea, the beginning of the Old Testament, is a shocking idea. It’s an idea that we
don’t really need rulers or manmade laws or governments or armies or police—not at all!
All we need is virtue, respect for the laws which are inherent in nature and the
purposes that are intrinsic to the creation. That was the original idea of the covenant.
And I do believe James Madison and a few of the other framers of the U.S.
Constitution had a similar belief. Madison said—I hope I’m quoting him correctly—
“This Constitution will only work with a virtuous people.” And indeed Madison and his
friends imagined themselves to be a kind of a pilgrim people starting over in a promised
land—a mirror image of the original Israel.
Now the dialogue between Jesus and Pilate has been repeated throughout history in
many different languages and in many different circumstances. The ultimate argument,
the ultimate disagreement, is really about what is possible in life. Jesus is full of faith
and optimism about life because he knows the Father and he sees the godly potential
in the human nature. Pilate, on the other hand, is cynical and blind to the good that lies
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beneath the surface. For him only power, control, and violence constitute authority and
truth. In every age individual people and whole societies choose between Christ’s
vision and Pilate’s vision.
But as Christ pointed out, “Too often the children of this age take more initiative than
the children of the light.” As it were, believers are a little bit slower on the draw than
unbelievers in setting forth an agenda for the world; however, this can change. The
ultimate victory of God’s kingdom is assured, but not it’s victory at any particular time or
in any particular place. That practically depends upon people’s willingness to live a
virtuous life. Justice cannot exist without virtue. Peace cannot exist without justice. So
what we end up with is what we’ve chosen as a society, as a world. Goodness is
indestructible, but selfishness, shortsightedness, and violence have sunk entire
civilizations—a lesson not lost on Mr. Madison!
Therefore, the work of building the kingdom of God must be relentless. People
must see the good they can do. They often don’t! Someone has to point it out to them.
This is one of the foremost responsibilities of a pastor or a priest. People must be
encouraged not to squander away their godliness on trivial concerns like mere
survival or comfort or political advantage. This is the work and mission of the
Church, the whole Church—all its members working together. It is the work of the
word of God alerting us to the truth. It is the work of the sacraments working within our
souls giving us life and freedom. And it is the work of the Spirit abiding among us and as
Jesus said, “teaching us all things.” Everyone—everyone—has a contribution to
make. Each person and each group within the Church has its own charism, its own gift,
and its own purpose. And all of them are to outfit the body of Christ for its work of
building up the kingdom of God now in the present time. And there can be no doubt
that together we shall prevail as Daniel saw after his visions in the night long before
Christ was born. And I quote from the first reading: “His dominion is an everlasting
dominion that shall not be taken away, his kingship shall not be destroyed.” And that is
our faith!
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Rev. Paul A. Hottinger
144,000 as Staggering Abundance 34th Week in Ordinary Time
November 27, 2000
8:30 a.m. Rev 14:1-5; Lk 21:1-4

Monday,

These last few days we’ve been reading from the Book of Revelation, before that from
the Book of Daniel; and on Sunday we read from the book of Daniel. And it’s important
that we keep in mind that the idiom or the language, style, of these books is very alien to
our modern, contemporary mentality. So when we read it, we have to really be very
aware of this and ask the question, well, what is really meant?
Now for example, let’s take the number 144,000. Okay. Now I think most people
know that this is not meant to express an exact amount or an exact number. Well, that’s
true; but it’s even more important that we understand that 144,000 for the biblical
mentality was an enormous number, whereas from our point of view it’s small. If you
say 144,000—what? 144,000 dollars? Well, it would be nice to have that in the bank,
but if you talk about the government spending money—you say $144,000—well, that’s
nothing! You think of Everett Dirkson who said, “Well, you throw a billion here, a
billion there; pretty soon it ends up to some real money!” That’s the world we’re living
in. We think in terms of billions and billionaires. How many billionaires do we know?
Bill Gates is a billionaire, and so on. We think about this. So for us 144,000 is a tiny,
insignificant number.
Not from the standpoint of the Bible! For example, in the Bible there are certain
numbers that have significance. Again the biblical people were not arithmetical people;
they weren’t people who were familiar with mathematics. They did not do numbers with
facility. So they usually spoke in symbolic numerical language. For example, 40 is a
very significant number in the Bible. It says that the chosen people wandered for 40
years. Does that really mean 40 years on the calendar? No! It means a very long time—
very long time—40 is very, very long. See? Now actually 40 years is pretty long to be
wandering—that’s true. But the point is it’s not really—but on the other hand, the man at
the pool at Bethseda was there 38 years. Well, that’s a long time too. But no, from a
biblical point of view, it’s not long enough! 40 would be long enough—38 is not long
enough. You see?

144,000 as Staggering Abundance

And so St. Peter says to Jesus, “Well, should I forgive my brother 7 times?” Jesus
says, “No, not 7 times, but 7 times 7 times.” So 7 is another significant number, a
number indicating some sort of perfection in the way they would think at that time. And
Jesus says, “No.” 7 times 7 would be like forever! Now you say, “No, 7 times 7 is 49.”
He didn’t mean 49; he meant forever! 7 times 7 is without end!
Now another very significant number is 12. Why? There were 12 tribes in the
original confederation of Israel. If you count the number you would not always get 12,
but that’s the number that they always thought it added up to be. Now, again, I’m saying
they weren’t arithmetical people. So don’t try to always make sense out of this. It’s the
same with the apostles. There are supposedly 12 major apostles. Count them!
Sometimes there are 12, and sometimes there aren’t. Or, you know, there are different
names; so you say, well, here this name must be that name—well, try not to get involved
with that. But the reason why 12 was picked for the number as described in Luke is that
12 is the number of tribes in the early confederation; and therefore 12 apostles is
symbolic of the coming together of the 12 tribes. Mind you, many have been lost. Only
the Jews, the tribe of Judah, which involved a little bit of Benjamin and part of Levi that
was absorbed into the south, that’s all that was left. All the other tribes were lost. So
when Jesus chooses 12 disciples, no matter what the names were, it’s a sign of this is the
gathering together of the covenant; it’s the renewal of the covenant, and it’s the
preparation for the coming of the Messiah. So that’s why we have to think of numbers.
So in a similar why, 144,000—think of 12 as significant. Now 12 times 12 times
1000—you’re into staggering—numerically staggering to the biblical mentality! So
when it says--what St. John is saying that he saw this staggering number of people—
that’s what he is trying to say—not this tiny number as we might think today. So we
have to keep in mind it’s really a matter of enormous numbers; and therefore it’s a
statement of the abundance of salvation, the abundant number of people—that’s probably
not very good English—but the great number of people brought into this saving kingdom.
So when we read, again, we have to read with understanding. And unfortunately, today
some of the very things in the past that were key in this sense of abundance and grandeur
and greatness would indicate to us just the opposite. But be aware! Don’t fall for it!
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Rev. Paul A. Hottinger
The Primary Importance of the Holy Spirit 34th Week in Ordinary Time
Thursday, November 30, 2000 7:00 a.m. Rom 10:9-18; Mt 4:18-22 (St. Andrew)

Today we have the feast of St. Andrew. Now there is a legend; it may or may not be
true that St. Andrew died in Greece, in Constantinople—that at that time wasn’t called
“Constantinople.” Today it’s called “Istanbul.” Now this may or may not be true. It’s a
human story. But it’s very important for many of the Greek people who believe it. And I
think on this feast of St. Andrew we might look at the human story as important, but not
too important.
Andrew was one of the twelve chosen disciples of Jesus. He was called from his
work, his occupation of being a fisherman to become a fisher of men—a well-known
story. When Jesus died and rose again he appeared to his chosen to announce to them the
good news of his own life, to empower them to bring forgiveness to the world in his
name. And before he returned to the Father he said, “Go forth, and make disciples of all
nations.” And this will be forever and to the end of the world the mission of the Church-to make disciples.
Now, of course, Jesus really didn’t tell them how to do this. What he did was he said,
“I will send my Spirit.” He said, “The Spirit will teach you all things.” He said, “You
don’t even have to prepare what to say when you’re hailed before courts because the
Spirit will teach you what to say.” And the Church always has believed that the apostles
were led by the Spirit to do whatever it is they did, even though we’re not sure what it
was. And Andrew may have been under the influence of the Spirit going to Greece,
maybe he wasn’t. That really doesn’t matter. What matters—and this is what we have to
see—what matters is our belief in the Spirit. That’s what matters! The Spirit working
through Andrew and Peter and James and John and others after them—that the work that
Jesus began continues because of the power of God’s Spirit. If it were not for the Spirit,
the work of Jesus could never continue. It does not really rest on men, on people, on
human endeavors. It is really the work of God and therefore the Spirit of God.
Now looking at our Church today--and by Church I mean in the general sense the
Christian people throughout the world--one can get a rather sad idea that people forgot all
about the Spirit. People argue about little things; of course, they are not little to them!
To them they are absolutely important; they are matters of faith. They hold onto legends,
which they think are so very terribly important, but perhaps missing the real point of our
story. Our story is that the Spirit continues the work of Jesus. That’s the story we have
to remember, and the way people tell the story being all different from place to place.
And those differences don’t really matter as long as there’s always the Spirit at work.
But sometimes the Spirit is left out of the story, and then the story becomes too important
in the details that really don’t matter. That is a very serious problem.
Back in 1958 Pope John XXIII called an ecumenical council--either then or shortly
thereafter, maybe it was ‘59—because he said, “The Church needs a new Pentecost.”
That means a new anointing of the Spirit and a new awareness of the power of the Spirit.
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It does not mean that the Spirit has petered out or that the power of the first Pentecost is
somehow dissipated. That’s not what he meant. But he did recognize that we need to be
newly anointed and newly aware of the Spirit of Pentecost, the Spirit that alighted upon
the first apostles and must always alight on all those who are sent. The word “apostle”
means sent. Sent for what? Sent to make disciples. How can we make disciples if we
are not sent? And how can we make disciples if we don’t have the Spirit to teach us? It’s
the Spirit who is the teacher—and the Spirit will teach us all things. Apart from this, all
other forms of identification: Greek Orthodox, Roman Catholic, Evangelical, Pentecostal,
Baptist, Lutheran, etc., etc--all these really become the insignificant details, totally
insignificant if the Spirit is left out of the whole thing. And then, of course, many
arguments follow, all kinds of disputes of no importance whatsoever, even though people
claim they are, believe they are. But they are not because the Spirit is not there at all.
In our Creed the Holy Spirit is mentioned twice. “I believe in the Holy Spirit, the
Lord, and the giver of life.” When I baptize a child I always ask the parents and
godparents to profess their faith. I never have any trouble getting an assent from them
when I say, “Do you believe in God, the Father Almighty, creator of heaven and earth,”
they immediately say, “Yes.” “Do you believe in Jesus Christ, his only Son, our Lord,
conceived of the Virgin Mary, suffered under Pontius Pilate, who was crucified, died, and
rose again?” Usually assent also comes, but not quite as quickly as the first time. But
when I say, “Do you believe in the Holy Spirit?” there is a puzzle that crosses their face.
This is the problem! It has been for a long time! For the second time the Spirit is
mentioned in the Creed: “I believe in the Holy Spirit, the holy catholic Church, the
communion of saints, the forgiveness of sins, the resurrection of the body and life
everlasting.” And all of those following things all depend on the Holy Spirit and action
of the Holy Spirit; and if we really forget the Holy Spirit, then the rest of them are for
naught.
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These readings are speaking of new heavens and new earth and the passing away of
the old, and in a sense this could create conflicts for us living as we do in a world that is
actually sort of oriented toward the present and the future in a very material sense.

One of the great challenges of Christian people is to live with one foot in one world
and one foot in another and bring integration into their personal faith understanding. This
is often not done. We could even say that full integration is almost impossible today
given all there is to know. And no one--no one person, whoever it is--could possibly be
really integrated in terms of all that is needed, all that has been experienced, in human
life. Take, for example, a great mind like Albert Einstein, who was a great physicist but
who wrote gibberish when it came to philosophy. Take, for example, many religious
people who are very devout and seem to know a great deal about God and the way they
practice, but they know nothing about something else—let’s say, science. And yet for the
Church we really do have to proclaim the gospel in a way that is not only understandable
but attractive. This is a word used by Paul VI in Evangelii Nutiandi. The gospel must be
attractive, which means we have to sense the attraction ourselves, number one, but also
we have to be well integrated, well developed, in regard to our own personal lives, in
regard to the world we live in.

Now it’s very possible and probably very true that the people for whom the Book of
Revelation was written originally felt the world very hostile. It is also true that religious
people continue to feel that the world is very hostile, and there is a sense in which it is
very hostile. Nowadays the hostility is not so much in terms of physical persecution, but
it is more in terms of intellectual persecution torpedoing the beliefs that we have. That’s
true. If you listen to the Iranian people, the leaders of the Iranian movement--Ayatollah
Khomeini, who is now passed away, but his successors--you get the very feeling that the
world is very hostile to the real, truthful beliefs of the Muslim people, at least the Muslim
Iranians. But then if you go to some other country you get the same feeling from their
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leaders. If you go to the Orthodox Jews, the same thing. Eastern Orthodox Christians,
same idea. Evangelicals, same thing. Jehovah’s Witnesses, same thing. Many Catholics,
same thing—this feeling that the world is hostile and aggressively agnostic. Well, let’s
say that perhaps that’s true.

How are we going to deal with this? I think Jesus is trying to say that we deal with
this by acknowledging it but also by sharing the real truth that makes people free. If we
become defensive and therefore closed-minded, I don’t think we’re going to be able to do
that. I think what Jesus is trying to say is if we accept the truth that makes us free, we’ll
be able to share that truth with others. He says, “Notice the fig tree or any other tree.
You observe them when they are budding and know for yourselves that summer is near.
Likewise when you see all these things happening of which I speak, know that the reign
of God is near.” The reign of God is not something which we see in full bud or bloom.
We’re not actually supposed to. Part of God’s plan is to let people see the signs and
respond freely because God is a gentle God, and God wants to invite everyone and yet
force no one. So it’s a delicate matter. And we can be the leaven in the world if we are
quietly and genuinely convinced of the goodness of God and the truthfulness of the
kingdom.

Defensiveness will not work because defensiveness causes people to also become
defensive, and then we have a world locked into very specific, tight groups. This will not
lead to the kingdom of God. On the other hand, open-minded acceptance of everything
will not do either because that will lead to a dilution of the truth which is really revealed,
which doesn’t come from our own human activity, which doesn’t come from our
research, that doesn’t come from our reflection, but is really given to us as a gift. So if
we keep in mind that we have this very delicate mission, and if we realize that we are the
ones who are entrusted with it—the apostles of today—I think that we will be able to do
great work for God in a very simple way. “The heavens and the earth will pass away, but
my words will not pass.”
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Whenever we come together to say good-bye to one of our family members or friends,
it is a good time to reflect on the meaning of life. When we come to say good-bye to
someone who died suddenly, unexpectedly, accidentally, and violently, it’s a time to
reflect on a particular quality of life—its “unforeseenness.” Michael did not know that
Monday would be his last day on earth. We do not know what will be our last day on
earth. Even if we’re terminally ill, the exact moment lies hidden to most people. This is
part of life. But it is a part of life that we often neglect to observe. In one sense the
unforeseenness of life is a by-product of freedom. We live in a world where we can do
and move when and where we want, and I’m speaking merely on the physical level. And
this means that we can get in harm’s way. And this is also true of all mobile life. I don’t
think any of us would want to forsake freedom for safety. So to an extent we live in a
dangerous world—dangerous because we are free!
Now into this world God sent his very own Son, and he did not exempt him in any
way from any of the dangers that are involved with living. “Jesus, Son though he was,
did not grasp equality with God, but rather emptied himself ”; and he took the life of a
mere creature, and was happy and content with that life, veiling even though it did his
own divinity and essence. This itself is revelation: the willingness of the Son of God, the
Word of God incarnate, to enter into a life that is dangerous--freely, happily, contentedly,
joyfully, to embrace all that it might be. This freedom on behalf of Jesus was also
exemplified in his own baptism, which is, of course, the mark and sign of our own
inclusion in his life, in his death and in his resurrection. We are not called to be
protected. We are not called to be exempt. We are called to live the life of a creature, to
learn exactly who we are and what we might do on earth to make a contribution to the
work that God has begun but has not completed on purpose, because his plan is for us to
complete the creation.
And in the gospel proclaimed this morning, we see in a sense Jesus’ blueprint and will
for how we might complete the creation.
¾ He says, “How blessed are the poor in spirit.” How? When? Where? “The reign of
God is theirs.” The reign of God is theirs whenever the reign of God, the kingdom of
God, is proclaimed, and the doors are thrown open by faith. This is the work of the
believers of the world: to bless the poor by ushering them into the kingdom of God.
¾ “Blessed too are the sorrowing.” How could that be? Jesus says, “They shall be
consoled.” When? Where? In what way? Whenever we gather together as
community of believers and we ourselves become the servants of the Spirit, the Spirit
who is the comforter, the Spirit who is the source of hope, the Spirit who is the Lord
and the giver of life. That can be a reason for living. It is one Jesus offers us.
¾ “Blessed are they who hunger and thirst for holiness.” How? When? Where? “They
shall have their fill.” They shall have their fill when the earth is full of holy men and
holy women who desire God more than any “thing.”
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¾ “Blessed are they who show mercy,” again, “mercy shall be theirs.” And mercy
comes in what we give to each other, when that becomes the way of life; and it can
be for believers. It can be for people empowered by the Spirit of God who loves us
without condition.
¾ “Blessed are the single-hearted.” Jesus says, “They shall see God.” Singleheartedness is, of course, a focus, a resolution, a vision, aiming at one thing--and only
one thing. The centrifugal force of life may try to pull us apart, but singleheartedness pulls us together and on our way to see God.
¾ “Blessed are the peacemakers; they are children of God,” sons of God, daughters of
God. All of them, no matter what their cultural background or religious persuasion,
whatever their philosophical points of view or opinions, peacemakers are all children
of God—they belong to God. And Jesus is indicating how we need to make a world
where all peacemakers can live together. Then the kingdom of God will be here in
our midst in a visible, in a natural, in a tangible way.
Now these are not mere dreams. They are not lofty ideals unattainable. They are the
blueprint that Jesus gives to believers for a world in which the kingdom of God really
reigns in the hearts and minds of people.
Now when believers hear this and when it’s proclaimed as it has been for two
thousand years, I think they are almost always filled with hope and desire, willingness to
be part of this life. Then comes postponement! These are things we had better leave for
tomorrow because today we have so many other things to do. And that’s why we have to
be very much aware of the unforeseenness of life. Do we see how we have certain
opportunities from this moment until the day we die to bring this reign of God, this
kingdom of God, into this earthly realm? And wasted is every moment we lose!
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