
 
 

PHILIPPIANS CHAPTER 2 

Have this attitude in yourselves, which was also in Christ Jesus, who emptied himself, 
who humbled himself, who became a bondservant, who became obedient to the death, 
even death of a cross –  
Summarized theme of Philippians from 2:5-8. 

During the introduction we discussed the structure of Philippians as having one major theological point. The 
letter is set up with examples and challenges for the Philippian saints to have the mind of Christ. 

The Mind of Christ 

The main focus of Philippians Chapter 2 is the mind of Christ is humble. The model is Jesus Christ in His 
humanity, His humility. 
Have this attitude in yourselves which was also in Christ Jesus 

This instruction reaches back to 1:27-2:4 for its content and looks forward to verses 6-8 for its illustration. One 
important caveat needs to be addressed. This is not the only attribute of the mind of Christ. We have observed 
ten attributes of the mind of Christ in Chapter 1; humility of mind is the way of thinking that is highlighted in 
this section of Scripture.  

The literal translation is “let yourselves think this.”  
As stated previously, attitude is the verb “φρονέω phroneō.” Again, this word can indicate what to think. 
This can also indicate manner (how to think). Because we have the content and the illustration, I am 
convinced that both the “what” and the “how” are in view in this section.  

What is the illustration? The answer is one of the great Christological passages in Scripture. 
1. Jesus is equal with God and consequently is God. 
2. Jesus made a conscious and deliberate decision to not hold onto the glory of God. 
3. Jesus emptied Himself (to be discussed at length). 
4. Jesus took on the form of a bondservant. 
5. Jesus was made in the likeness of men. 
6. Jesus humbled Himself by obeying the Father to the point of death, even crucifixion. 

Our conclusion from our last lesson was that the first part of verse 6 plainly makes the claim that Jesus is 
equal to God and therefore is God. 

Biblical proof that Jesus is God: 

1. His assertions. Jesus of Nazareth claimed equality with God when He said that He and the Father were one 
(John 5:17-18; 10:30-33). Those who heard Him make this statement understood what He was saying, and they 
accused Him of blasphemy. If He were only claiming to be some kind of superhuman or in a higher state of 
relationship with God, they would not have charged Him with blasphemy. When Christ stood before the high 
priest, He gave a clear affirmative answer to the question of Him being the Christ (Matthew 26:63-64). 

The phrase "Son of God" is used by Jesus, which is a claim to be God. In Jewish usage, the term "son of..." did 
not generally imply any subordination, but rather equality. Hebrew culture and succession have always 
identified the son with the father, and they are, in fact, equals, especially when the father dies. Other times, “son 
of” is an identification of nature or character. Mark 3:17 – "Sons of Thunder" probably means "Thunderous 
Men." Acts 4:36 – The name Son of Encouragement means, "The Encourager." For Jesus to say, "I am the Son 



 
 

PHILIPPIANS CHAPTER 2 

of God," it was understood by His contemporaries as identifying Himself as God, equal with the Father 
(Matthew 26:63-64; Luke 22:66-71; John 20:28-33, 36-38).  

Not only did Jesus make the claim to be the Son of God, but various others (those for and against Him) either 
ascribed this to Jesus or verified that He claimed it. (Matthew 27:43, 54; Mark 1:1, 3:11; Luke 1:32, 35, 4:3-12, 
41; John 1:32-34, 47-49; Acts 9:20; Romans 1:3-4; Hebrews 1:1-2). 

2. His works. Jesus did certain things which only God can do. Jesus demonstrated He had the power to forgive 
sins by healing a man sick of the palsy. The scribes considered this claim to be blasphemy because they 
recognized that only God can forgive sins. The miracle of healing was done in order to validate Christ's claim to 
be able to forgive sins (Mark 2:5-12). 

On other occasions, He claimed that He would be the one to raise the dead (John 5:25). He then raised a person 
who has been dead for four days (John 11:38-46). He states that life is granted through Himself (John 4:13-14; 
6:35, 40, 57) and all judgment was given into His hands (Matthew 28:18; John 5:27). He said He would send 
the Holy Spirit (John 15:26), and since these are all functions of deity, they substantiate His claim to be God. 

3. His witnesses. Others ascribed to Jesus the entitlements of deity in substantiation of His own claims. He was 
worshiped by men and by angels (Matthew 14:33; Philippians 2:10; Hebrews 1:6). His name is coupled with 
other Members of the Trinity in a relationship of equality (Matthew 28:19; 2 Corinthians 13:14). The writer to 
the Hebrews declared that He was the same in substance with the Father—the exact likeness of his substance 
(Hebrews 1:3). Added to Paul's statement that "in Him dwells all the fulness of deity in bodily form" 
(Colossians 2:9), these are very strong declarations of His full deity, equal with the deity of the Father and the 
Spirit. Also, He is called Yahweh in the New Testament, which could only be true if He were fully God. Notice 
Luke 1:76 compared with Malachi 3:1, and Romans 10:13 compared with Joel 2:32. Add other names of deity 
that He is given (God, Hebrews 1:8; Lord, Matthew 22:43-45; King of kings and Lord of lords, Revelation 
19:16), and we can only conclude that Jesus’ deity is fully attested by the ascriptions given Him in the New 
Testament. This is John’s very purpose of writing his gospel (John 20:30-31). 

Remember that in each of these proofs for the deity of Christ, the proofs have been cited from two sources—the 
claims which the Lord Himself made as taken from His own words and the claims which others made of Him in 
New Testament books other than the gospels. Both are equally valid, though there are some people today who 
deprecate the writers of the New Testament but still pay some attention to Christ's own words. In helping people 
to acknowledge the evidence for the deity of our Lord, it may be useful to keep this distinction in mind and 
present to them first Christ's own claims before presenting the evidence of the rest of the New Testament. 

 

The NASB translates “οὐχ ἁρπαγμὸν ἡγήσατο τὸ εἶναι ἴσα θεῷ,” into, “did not regard equality with God a thing 
to be grasped.” 

The verb here (regard) is “ἡγέομαι hēgeomai” and there are two uses of this word. The first is to lead, rule, or 
guide; the second is to think, consider, esteem, count. In every instance that rule or lead is implied in the Greek 
New Testament, it is always in participial form. The understanding of that form would be “the one who 
thinks/esteems/counts,” which became understood to mean an administrator and, therefore, a leader. 

In this verse, this is an aorist indicative. This indicates a calculated thought in the past. This is not a 
perpetual thought but a thought at a point in time in the past. Jesus determined a fact or an action. Jesus, 
Himself, counted the cost and made the decision. 
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The phrase a thing to be grasped, or robbery in the KJV, is “ἁρπαγμός harpagmos” This is the noun form of the 
verb “ἁρπάζω harpazō” (John 10:28-29; Acts 8:39; 2Corinthans 12:2; 1 Thessalonians 4:17). This is the word 
that is translated “rapturo” in the Latin Vulgate, our term rapture. This is the only use of the noun. 

The idea is that of seized, clutched, claimed, or retained. Often the verb is used to indicate a valuable 
possession that is held onto at all costs. In this context, this illustration is of the virtues in 2:3-4, specifically 
humility for the benefit of the others. If Jesus did consider equality with God something to be retained, then 
He would not have come to the physical realm as a human. 

Because Jesus did not evaluate the treasure of being equal with God something to be held on to at all costs, 
then the implication is that He waived His rights to retention of His divine position. 

The plain indication of Jesus did not consider it robbery to be equal with God in the KJV is understood as it 
was right for Him to think of Himself as equal with God. But is that the point of this passage?   

Possible rendering “[Jesus] did not, after weighing the facts, consider the treasure of equality with God 
something to be retained.”   

The NASB translates “ἀλλʼ ἑαυτὸν ἐκένωσεν” into but emptied Himself. 

The conjunction is a strong contrast and makes a contrast between equality with God and emptying. 

The next word is a reflexive personal pronoun (hêautou). 
Finally, we have the aorist active indicative form of the verb “κενόω kenoō.”  
“ἐκένωσεν” is translated in the NASB as emptied. In other translations it is translated as made nothing (NIV), 
made of no reputation (KJV), gave up divine privileges (NLT), poured out in emptiness (ISV), and simply 
emptied in the ESV, NRSV, HCSB, NET, and ASV. 

The grammatical form of this word is third person singular aorist active indicative, meaning that the action 
was a past action in a single space of time. The lexical form of this word is “κενόω.” According to BDAG, 
the possible definitions are to make empty, to empty, to cause to be without result or effect, destroy, and 
render void or of no effect. 

Paul uses this word elsewhere in the New Testament, but this is the only time the word is used in this 
grammatical form. The word is used a total of five times:  

In Romans 4:14, “κενόω” is used — for if the heirs (are) of law the faith (is) κενόω and the promise (is) 
nullified (my translation). The definition of render void seems to be most appropriate as faith does not go away; 
it is simply useless in this scenario. 

In 1st Corinthians, Paul uses “κενόω” twice 1:17 “…so that the cross of Christ not κενόω.” And 9:15 
“…no one κενόω my boasting.” As it was in the Romans reference, these references are best defined as render 
void, of no effect, or useless. 

In 2nd Corinthians, the only reference is in 9:3 “…so that our boasting concerning you should not 
κενόω…” As this is a cross reference for 1st Corinthians 9:15, this again should be understood as to render void, 
of no effect, or useless. 
In Philippians, the use of this word is unique. The context dictates that Jesus κενόω Himself. This has been 
interpreted much like the various translations—inconsistently, Jesus having no reputation, Jesus divesting 
Himself of divine attributes and forgoing divine worship as God, and that He abated Himself of all the fullness 
of glory. The word is often interpreted for us rather than translated, and the theologians seem to focus on the 
word but few focus on the context. To Be Continued… 


